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Namo tassa bhagavato arahato sammasambuddhassa
Venerable to the Exalted One, the
Homage-Worthy, the Perfectly
Self-Enlightened |

3% 3K 3k % %k 5k %k

The Buddha i1s an Arahat and he is worthy of the
highest veneration. All beings including devas and brahmas
venerate the Buddha because the Buddha is the Supreme
One, who has extinguished defilements, who has become
perfectly self-enlightened through realization of the Four
Anya Truths, and who 1s endowed with the six great quali-
ties of glory, namely, Issariya (supremacy), Dhamma (knowl-
edge of the Path to Nibbana), Yasa (fame and following),
Sirf (noble splendour of appearance), Kama (power of ac-
complishment) and Payatta (diligent mindfulness).
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FOREWORD

It 1s with great pleasure that we now present to our
readers a translation of the Catukka Nipata Pali, the division
of four-factor discourses from Anguttara Nikaya, the collec-
tion of numerically graduated discourses. This follows the
Ekaka Nipata & Duka Nipata, the divisions of one-factor and
two-factor discourses, published by us in Decernber 2000 and
Tika Nipata, the division of three-factor discourses published
in September 2001. This book completes the collection of
discourses 1n the first Volume of Anguttara Nikaya as pre-
sented i1n the Pali Text.

We sincerely hope that this book will receive a warm
welcome from owr readers and that it will prove to be of
benefit to readers, both at home and abroad.

'
Y of

(SANN LWIN)

Director-General

Department for the Promotion

and Propagation of the Sasana

Kaba-Aye, Yangon.
Dated 30@ February, 2003.

\Y Catu



INTRODUCTION

According to Pitaka classification, the Suttanta Pitaka
consists of five Nikayas or Collections. These five are Digha
Nikaya or Collection of long discourses of the Buddha, Sam
-yutta Nikdaya or Collection of groups of connected dis-
courses, Anguttara Nikaya, and lastly, Khuddaka Nikaya or
Collection of miscellaneous works or books, an omnibus
collection which contains compilations of suttas, 1.e., dis-
courses and narrative accounts.

Anguttara Nikaya

The Anguttara Nikaya consists of eleven Nipatas, or
Collections ranging from the first Collection consisting of
one-factor discourses, each dealing with one dhamma or
subject matter to eleven-factor discourses dealing with eleven
dhammas or subject matters. These eleven Nipatas are di-
vided into three books. In the first book are the Collection of
one-factor discourses (Ekaka Nipata), Collection of two-fac-
tor discourses (Duka Nipata), Collection of three-factor dis-
courses (Tika Nipata), and Collection ot four-factor dis-
courses (Catukka Nipata). In the second book are the Collec-
tion of five-factor discourses (Paficaka Nipata), Collection of
six-factor discourses (Chakka Nipata), and Collection of seven-
factor discourses (Sattaka Nipata). In the third book are the
Collection of eight-factor discourses (Atthaka Nipata), Col-
lection of nine-factor discourses (Navaka Nipata). and Col-
lection of eleven-factor discourses (Ekadasaka Nipata). The
Department for the Promotion and Propagation of the Sisana
has already published two books from Anguttara Nikaya. The
first bock containing the English translation of the Ekaka
Nipata and Duka Nipata Pali was published in December
2000. This was lollowed by Tika Nipata. published in December
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2001. The present book contains translation of Catukka Nipata,
the Collection of four-factor discourses which are originally
included in the first book of Anguttara Collection.

Catukka Nipata

This is the Collection of four-factor discourses. In this
Collection, there are twenty-seven vaggas or divisions plus
Riga Peyyala. Of these twenty-seven vaggas, Ducarita Vagga,
Kamma Vagga and Apatti Vagga each contains eleven suttas,
and the remaining twenty-four vaggas contain ten suttas each.
So, there is a total of 273 suttas in these vaggas. Raga
Peyyala contains 510 suttas. Thus, the total number of suttas
in Catukka Nipata is 783. Here are some examples of suttas
selected from various vaggas.

Examples of Discourses

(1) Four Dhammas leading to Emancipation from the
Round of Rebirths Anubuddha Sutta (Sutta number 1)

Here, the Bhagava 1n his opening address to the
bhikkhus said: “Bhikkhus, 1t 1s through not having proper
understanding and penetrative comprehension of the four
dhammas that I as well as yourselves have had to go
incessantly through this long stretch of round of rebirths,
that we have had to go through one life after another
continuously.” ... Afterwards, towards the end of the sutta,
the Bhagava pointed out to the bhikkhus that he has properly
understood and penetratingly comprehended the four dhammas
and therefore the craving for existence, bhavatanha, which is
like a rope that drags one to renewed existences, is cut off
and now, there will be no more rebirths for him.

The four dhammas mentioned here are: the noble
morality (Ariya Sila), the noble concentration (Ariya Samadhi),
the noble wisdom (Ariya Paiifid), and the noble emancipation
(Ariya vimutti), 1.e., Arahattaphala.
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(2) Four Types of Persons Crossing the Stream, Anusota
Suttd (Sutta number 5)

This sutta tells us about four types of persons in this
world. They are the person who drifts downwards with the
stream, the person who goes against the stream (of sanisdra),
the person who has stopped (running round the stream of
samsira), and the person who has crossed over to the other
shore and stands on firm ground (Nibbana).

Here, the person who drifts down along with the
stream is one who indulges in sensual pleasures and does evil
deeds. One who goes against the stream is one who does not
indulge in sensual pleasures and avoids doing evil. He is one
who lives the pure, chaste life, even if he has to struggle
painfully to live such a life. One who has stopped running
round the samisara is one who, having destroyed the five
lower fetters is reborn spontaneously in one of the Brahma
realms, where he realizes Nibbdna without ever returning to
the sensuous sphere. One who has reached the other shore,
standing on firm ground 1S one who has destroyed all moral
intoxicants (@savas) and has realized, in this very life, by
himself, the liberation of mind (cetovimutti) and liberation by
insight (paiifia vimutti), 1.e., Arahattaphala.

(3) Four kinds of Supreme Effort, Padhinz Sutta (Sutta
number 13)

This sutta deals with four kinds of supreme effort
(Sammappadhana). The four are: the effort to prevent the
arising of evil which has not yet arisen; the effort to put
away the evil that has arisen; the etfort to bring about the
arising of good which has not yet arisen; and to further the
good that has arisen. With these four kinds of Supreme

Effort the arahats have crossed over to ‘“‘the other shore of all
rebirths and deaths....”
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(4) Taking the Wrong Course of Action, Tatiya Agau
Sutta (Sutta number 19)

A person takes the wrong course of action on account
of one or more of these four factors, viz.: One's own wish
or desire (chanda), or hatred (dosa), or ignorance of truth
(moha), or fear (bhaya). The Bhagava pointed out to the
bhikkhus the results of doing and not doing what is wrong.
He said that the fame and following of a person who does
what is wrong, decrease like the waning moon. The fame
and following of a person who does not do what 1S wrong
increase like the waxing moon.

(5) Dhammas which are not to be abandonecd, Dhammapada
Sutta (Sutta number 29)

There are four Dhammas which are recognized as
primeval, as of long standing, as belonging to a noble family
and as belonging to an ancient lhineage. The four dhammas
are: not coveting others' property f:ai:abhijja); not having 1ll
will towards others (abyapada); having right-mndfulness
(sammasati); and right concentration (sammasamadhi). This
noble group of dhamma was not abandoned by the Buddhas
of the past, it 1s not abandoned now, nor will 1t be aban-
doned in the future. It 1s not censured by the wise.

(6) Factors for acquiring prosperity and happiness, Cakku
Sutta (Sutta number 31)

The four factors for acquiring prosperity and happi-
ness are: living 1n a suitable place; having companionship of
the virtuous ones; setting oneself in the right course; and
having good deeds done in the past. Those who are endowed
with these four factors enjoy prosoperity and happiness.
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(7)Benevolent Practices, Sarigaha Sutta (Sutta number 32)

The four benevolent practices are acts of generosity
or charitableness (dana); pleasant speech (peyyavajja); helpful
to others (atthacariya); impartial treatment or treating others
as oneself (samanattatd). These acts of benevolence are like
the linchpin of a moving carriage.

Were there no such practice of benevolence 1n the
world, mothers and fathers would not receive honour and
respect from their own children. The wise observe these four
benevolent practices as they hold them very high. Praised be
the wise!

(8) Conviction (faith) in the Highest Virtue, Aggapasada
Sutta (Sutta number 34)

The four highest in virtue are: (1) the Tathagata, who
is Homage-worthy and the Perfectly Self-enlightened, who is
the highest among all living beings; (1) the Ariya Path of
eight constituents, which 1s the highest among all conditioned
things; (1) Nibbana, which 1s the highest among all condi-
tioned and unconditioned things; and (1v) the Order of bhikkhu
disciples of the Tathagata, the Samigha which is made up of
the four pairs of ariyas.

For those who have conviction (faith) in the highest,
viz. the Tathagata, the Ariya Path of Eight Constituents,
Nibbana, and the Aryas, the highest benefits will surely
accrue. These benefits are longevity, beauty, fame and fol-
lowing, happiness, mental and physical powers (or strength).
The wise, devas and men do enjoy these noble benefits.

(9) Factors that Defile thec Mind, Upakkilcsa Sutta (Sutta
number 50) '

There are four factors that obscure the light (bril-
liance) of the sun and the moon, They are dark clouds: fog:
smoke and dust; and Rahu, king of Asuras. The sun and the
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moon observed by them do not shine forth, are not brilhant
and have no splendour. In the same v-ay, there are four
factors that defile the minds of samanas and brahmanas. The
four are: not abstaining from taking intoxicating drinks; not
abstaining from sexual intercourse; not abstaining from ac-
ceptance of gold and silver; and not abstaining from wrong-
ful  living, i.e., not making the right livelihood (samma
ajjiva, a constituent of the Ariya Path).
' The conclusion goes as follows:

Thus said the Bhagava,

Kinsman of the Sun:-

“Those blind men, (blinded by pleasant objects),

Who are imprnisoned 1n darkness,

Who are slaves of craving (tanha)

Who are clinging to existence,

Develop their crude bodies

In the course of numerous rebirths.”

(10) Laving together or Four Kkiids of Couplcs, Dutiya
Sanivasa Sutta (Sutta number 54)

There are two types of persons. The first type does
not observe the tive moral precepts, has wrong views, has no
morality, 1s wicked, lives with a mind oppressed by the tilth
of stinginess and scolds and abuses others. Such a person is
likened to a corpse. The second type observes the five mora!
precepts, has right views, has morality, is virtuous, lives with
a mind free from the filth of stinginess and does not scold
and abuse others. Such a person is likened to a celestial
being (a deva).

With the combination of these two types of persons
there arise four kinds of living together (couples). In the first
combination, the husband does not observe the five precepts,
he” has wrong views, is wicked. stingy and abusive. He is
like a corpse. The wife also is just like him; she also is like
a corpse. This 1s how a corpse-like husband lives together
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with a corpse-like wife. In the second combination, the
husband is like a corpse. The -wife observes the five precepts,
has right views, is virtuous, not stingy and not zbusive. She
is like a celestial being. This 1s how a corpsc-like husband
lives together with a wife, who 1s like a celestial. The third
kind is the combination of a husband with morality and the
wife with no morality, i.e., the living together of a celestial-
like husband and a corpse-like wife. The fourth kind 1s the
combination of a husband with morality and a wite with
morality. 1.e., the living together of a celestial-like husband
with a celestial-like wite.

Of the above four kinds of couples, the husband and
wife of equal morality have abundance of gain and they live
a life of well-being.

(11) Right Conduct of a Houscholder, Samict Sutta (Sutta
numbecr 60)

This discourse was gnca to Aanathanindika by the
Bhasava and deais with makmy offering of the tour requi-
sites to the bhikkhus. The four regusites are robes. alms-
tood, monashe dwelling and medicines and medicinal requi-
sites for the SICK.

Making oftermgs of the tour requisites to the bhikkhus
amoun:s 0 tullilraent of tic right practice ot a houscholder.
Merns grow to donors. by day and by night, and having
done good deeds they will be rehorn i the deva realms.

(12) Qur perents or Our Great Benefactors, Brahma Sutta
(Sutta nuniber £3)

Parents are like brahmas (o ithcir children. To them
paren{s are alco the btirst Teachers. Ancient Deities and
Worthy Recipients of guts brought even from afar. This is
oecause they protect the 1ifz of and leed sons and dauchters:
they show (their sons and daughters) the ways of the world.
carents are .always kind and loving and always willing to
Qieip therr childrer in all matters.
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That is why wise sons and daughters worship their
parents, attending respectfully to themrr needs, giving food,
‘drinks, clothing and bed, washing their bodies and rubbing
them with unguents and washing their feet. They enjoy well-

being in the devaloka in the hereafter.
(13) A Worthy Man, Sappurisa Sutta (Sutta number 73)

Here, a distinction i1s made between a worthy (virtu-
ous) man and an unworthy (wicked) man. A virtuous man
speaks openly of others' virtue; he does not speak openly of
his own virtues. He does not speak openly of others' faults;
he speaks openly of his own faults. A wicked man does not
speak openly of others' virtues; he speaks openly of his own
virtues. He does not speak openly of his own {faults; he
speaks openly of others' faults.

Thus, a worthy or virtuous person 1s not boastful, nor
does he denigrate others. An unworthy or wicked person is
boastful and 1s prone to denigrating others.

(14) Rainclouds, Pathama Vatahaka Sutta (Sutta number
101), Dutiya Vatahaka Sutta (Sutta number 102)

In these two suttas four kinds of rainclouds are men-
tioned. They are: the raincloud "that produces thundering
sound but no rain; the raincloud that produces rain but no
thundering sound; the raincloud that produces neither thun-
dering sound nor rain; and the raincloud that produces both
rain and thundering sound. In the same way, four kinds of
persons who are like these rainclouds do exist in this world.

(1) The Four Kinds of Persons: classification according to
Sutta number 101

In this world, there is a certain person who only talks
but does not act; he 1s like the raincloud that produces only
the thundering sound but no rain. The second person only
acts but does not talk; he is like the raincloud that produces
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rain but no thundering sound. The third person neither talks
nor acts; he 1is like the raincloud that produces neither
thundering sound nor rain. The fourth person both and acts;
he is like the raincloud that produces both thundering sound
and rain.

(i1) Classification according to Sutta number 103

In this world, there is a certain person wno learns the
teachings of the Buddha (viz. Sutta, Geyya, Veyyakarana,
Gatha, Udana, Itivuttaka, Jataka, Abbhutadhamma, Vedalla)
but does not know the Truth of Dukkha, thc Origin of
Dukkha, the Cessation of Dukkha (1.e., Nibbana) and the
Path leading to Cessation of Dukkha. He 1s like the raincloud
that produces thundering sound but no rain.

The second person does not learn the teachings of the
Buddha but he knows the Truth of Dukkha, the Origin of
Dukkha, the Cessation of Dukkha (1.e., Nibbana) and the
Path leading to Cessation of Dukkha. He 1s hke the raincloud
that produces rain but no thundering sound.

The third person does not learn the teachings of the
Buddha and does not know the ‘Truth of Dukkha, the Origin
of Dukkha. ihe Cessation of Dukkha (1.e.. Nibbana) and the
Path leading to the Cessation of Dukkha. he 1s like the
raincloud that produces neither thundering sound nor rain.

The tourth person learns the teachings of the Buddha
and knows the Truth ot Dukkha, the Origin of Dukkha, the
Cessation of Dukkha (i.e., INibbana) and the Path leading to
the Cessation of Dukkha. He 1s like the raincloud that
proauces both thundering sound and rain.

These four kinds ok persons who are like rainclouds
do exist in this world.

(15) Discourse to Kesi, the Horse-trainer, Kesi Sutta
(Sutta number 111)

This sutta shows how the Bhagava tame beings. Kesi.
the horse-trainer once asked the Bhagava how the incomparable
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trainer of beings train those who deserve to be trained. To
this the Bhagava replied that he tames then by using gentle
ways, rough ways and also both gentle and rough ways.
Kesi, the horse-trainer further asked the Bhagava: “What do
you do if the one you tame does not give in to your gentle
ways, rough ways and both gentle and rough ways of training?”
To this question, the Bhagava promptly replied, “Kesi, I-kill
that person” This answer was, indeed, very puzzling to Kesi.
What the Bhagava meant here by the term ‘Killing’ is that
he would no longer recognize that person as one who
deserves to be tamed. The wise fellow bhikkhus also will no
longer recognize him as one who deserves to be tamed. This
i1s as good as being killed. The Bhagava's answer here is
very apt, very much to the point.

(16) Danger or Fear (Bhaya), Attanuvada Sutta!' (Sutta
number 121)

There are four kinds of danger or fear, viz. the fear
of self-censure (attanuvada bhaya); the fear of censure by
others (paranuvada bhaya); the fear of punishment (danda
bhaya); and the fear of rebirth in wretched destinations
(duggati bhaya).

A certain person reflects that anyone who commits
evil (physically, verbally or mentally) will be censured both
by himself or by others; on being caught by the authorities,
that evil-doer will be subject to severe punishment. After
death and dissolution of his body he will be reborn in
miserable existences (apaya), wretched destinations (duggati),
states of ruin (vinipata), and realms of continuous suffering
(niraya). So, that person, for fear of the above four dangers
(bhaya) abandons evil deeds,evil speech and evil thoughts,

1. Attanuvada Sutta This discourse is named after the first kind of
danger or fear.
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and cultivates good deeds, good speech and godd throughts.
Then, he keeps himself pure.

(17) Marvels (Acchariya)

(i) Pathama Tathigata Acchariya Sutta (Sutta number
127)

(ii) Dutiya Tathﬁgata Acchariya Sutta (Sutta number 128)

(iii) Ananda Acchariya Sutta (Sutta number 129)

(i) Pathama Tathagata Acchariya Sutta- This sutta
mentions four events in the life of the Buddha counted as

being marvellous. They are: (a) The event of the Bodhisatta's
passing away from Tusitd deva realm and conceiving in his
mother's womb, with mindfulness and clear comprehension.
(b) The event of delivery from his mother's womb (i.e, his
birth). (c) The attainment of Supreme Enlightenment and (d)
the time of setting the Wheel of Truth, i.e, the exposition of
the Dhammacakkapavuttana Sutta.

At each event there appeared a great light surpassmg
the light by the power of the devas, and incomparable 1n the
devaloka and the world of human beings. This light also
appeared in the Lokantara nether regions, which are great
voids between worlds, abysses of space, pitch dark and
totally lacking in visibility. By the power of this light those
beings in those regions (niraya) could see one another. These
four marvellous and unprecedented phenomena did happen
on the appearing of the Tathagata who 1S Homage-worthy
and Perfectly Self-enhghtened

(11) Duuya Tathagata Acchariya Sutta- The four
marvellous things mentioned here came about in connection

with the Tath3dgata's exposition of the dhamma: (a) To all
those beings who are attached to sensual pleasures the Tathagata
expounds the dhamma that tells them not to be attached to
sensual pleasures; (b) To all those beings who are attached to
conceit (mana) the Tathdgata expounds the dhamma that tells
them to destroy their conceit; (c) To all those beings who are
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attached to sensuous realms and are happy in these realms of
suffering, the Tathdgata expounds the dhanuma that 1s conducive
to the attainment of peace; (d) To all those beings who are
born ignorant and are like living in an eggshell, enveloped in
it, the Tathagata expounds the dhamma that tells them how
to break through their ignorance.

When the Tathdgata expounds the above dhammas, all
those in the four groups are willing to listen, they do listen
and arc eager to lecarn. These four marvellous and unprecedented
things did happen dependent on the appearing of the Tathagata
who is Homage-worthy, Perfectly Self-enlightened.

(iii) Ananda Acchariya Sutta- In this sutta marvellous
things concerning the Venerable Ananda are mentioned. Various
eroups of people often call on the Venerable Ananda; for
‘nstance, a group of bhikkhus, . or a group of bhikkhunis
might come to see the Venerable Ananda and pay respects to
him. So also a group of lay disciples or a group of female
lay disciples might come and pay respects to the Venerable

Ananda All these people are dchighted on seeing Ananda;
Just seeing him 1s a great pleasure to them And, 1if the
Venerable Ananda should discourse to them, they are delighted
by that discourse. When Ananda concludes his discourse and
remains silent they are not satiated, they could not have
enough. These are the marvellous and unprecedented qualitics
of Ananda.

(18) Ways of Attaining Arahattaphala (1.c., Nibbana),
Yuganaddha Sutta (Sutta number 170) |

Anyone who attains Arahattaphala attains it by means
of four paths (maggas) or by means of either one or the
other of these four maggas. The four ways of attaining
maggas are: (a) practising insight meditation (vipassana) preceded
by concentration (samatha); (b) practising concentration
(saratha) preceded by insight meditation (vipassani): (c)
practising samatha and vipassana together. To a person who
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practises in any one of these three ways, Path knowledge
arises, and he enjoys it, cultivates it, and repeatedly practises
it;. as a result, fetters (samyojanas) disappear in him, and
potential defilements (anusayas) are removed; (d) In the case
of the fourth person who has distractions of the dhamma
(dhammauddhacca), at such a time, he fixes his mind on
vipassand fiana, and it rests well on Nibbana. His mind
remains there, settled and concentrated. To that person also,
Path knowledge arises, he enjoys it, he cultivates 1t, and
repeatedly practises it; as a result, fetters disappear in hum
and potential defilements are removed.

* These are the four ways of attaining arahatta magga
and phala. They may be practised individually or in a parr,
that is, samatha and vipassana together, or one preceding the
other.

(19) Contemplation of th¢ Primary Elements: Discourse to
Rahula (Sutta number 177)

In this sutta, the Bhagava talked to Rahula about the
four primary elements: pathavi dhatu, apo dhatu, tejo dhatu,
and vayo dhatu. These elements are generally taken as earth,
water, fire and air; or element of solidity, element of fluidity
or cohesion, element of heat and cold (temperature), and
element of motion. The Bhagava also explained to Rahula
that these elements are found in oneself (ajjhattika) and also
outside oneself (bahira). These elements in oneself and the
external elements are all merely, elements. These should be
seen fundamentally and truly, with right understanding thus:
“This 1s not mine; this 1S not my atta, Self.” Having thus
seen the elements fundamentally and truly, with right
understanding, one gets disgusted with these elements and
one's mind becomes free of attachment to the elements. “At
such a tme when a person does not view these four elements
as his ‘Self’ or as his ‘own’, Rahula, that person is one who
has cut off craving (tanha) and gone beyond the fetters on
abandoning ‘conceit’ (mana), and has put on end to the
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round of rebirths. (Thus said the Bhagava in conclusion).

(20) Guarantee or assurance, Patibhoga Cutta (Sutta number
182)

No one in this world, whether samana or brahmana,
or devas, Mara, or brahmas, can give his assurance for the
non-occurrence of these four things, viz., the non-occurrence
of ageing, non-occurrence of sickness, non-occurrence of
death and non-occurrence of the consequential fruition of
previous c¢vil deeds of defilements leading to rebirths which
arc conducive to further rebirths with ageing, grief and pain.

Conclusion

These above examples are chosen at random and are,
I many cases, just excerpts from the discourses or
condensations. Nevertheless they 1llustrate the wide scope
covered by Catukka Nipata, the Collection of Four Factor
Discourses from Anguttara Nikava.

Regarding these examples of discourse, first we would
like to mention two discourses dealing with the marvellous
quahties and unprecedented events connected with the hife of
the Buddha and the Buddha's expositions of the Dhamma.
The two suttas are: Pathama Tathagata Acchariya Sutta (Sutta
number 127) and Dutiya Tathdagata Sutta (Sutta number
128). These two suttas clearly show us the Buddha's attribuies
of being incomparable in taming those who deserve to be
tamed and of his being the teacher of devas and men. Kesi
Sutta (Sutta number 111) also tells us how the Tathagata
tames beings.

On the whole, the discourses are mostly confined to
the Buddha's Teaching (Dhamma) but they are given from
various angles and aspects. There are discourses on “Dhamma
leading to Emancipation from Round of Existences” (Anubuddha
sutta, Sutta number 1), the discourse on “Ways of Attaining
Arahattaphala (Yugamaddha Sutta, Sutta number 170). There
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are also discourses on conduct and practice; for example,
Padhdna Sutta .(Sutta number 13), dealing with strenuouvs or
supreme effort; Agati Sutta (Sutta number 19), dealing with
wrong course of action; Sangaha Sutta (Sutta number 32),
dealing with benevolent practice; and Rahula Sutta (Sutta
number 177), dealing with contemplation of the four Primary
Elements.

‘Similes in Discourses: The Buddha very often makes

use of similes in his discourses to make his audience get a
clearer and deeper comprehension of the dhamma. The first
example in this collection 1s found in Anusota Sutta (Sutta
number 5). Here, the stream 1s, 1dentified with the stream of
samsdra, the Round of Existences. Four kinds of travellers
are mentioned here: the first person drifts down the stream
with the current, the second goes against the stream, the third
has stopped running round sanisara, and the fourth has
reached the other shore (i1.e., Nibbana).

~ "Next comes the simile of rainclouds. People who just
talk and do not act, people who learn the Buddha's Teaching,
but ‘do not know the Teaching nor practlse the dhamma are
just - like rainclouds that produce thundering sound but no
rain. -
All these are just examples ot discourses which would
give to. the reader a sampling of the taste of the dhamma.
With this incentive, may the reader be pleased to read
through the text and get the full flavour and essence of the
dhamma, taught by the Tathagata for the benefit, welfare and
happiness of mankind and all other beings.

May the Buddha's Teaching
Shine forth like the Radiant Sun.

The Editorial Committee

Dated 20* December. 2002
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Bandagama Vagga 3

1. ANUBUDDHA SUTTA

Discours¢c on Proper Understanding of the Dhamma

1. Thus have I heard:

At one tume, the Bhagava was residing at Bhanda
village in Vajji country. There the Bhagava addressed the
bhikkhus, saying, ‘O bhikkhus’ and they replied to him,
‘Venerable Sir’. The Bhagava said:

Bhikkhus, 1t 1s through not having proper understand-
ing and penetrative comprehension of the four dhammas that
[ as well as yourselves have had to go incessantly through the
long stretch (of samisara, round of existences), that we have
had to go through one life after another continuously. What
are the four? Bhikkhus, it is through not having proper
understanding and penetrative comprehension of ‘noble moral-
ity’ (Ariya sila) that I as well as yourselves have had to go
incessantly through this long swretch (of samsara, round of
existences), that we have had to go through one life after
another continuously.

- Blikkhus, it 1$ through not having proper understand-
ing and penetraiive comprehension of ‘noble concentration’
(Ariya samadhi) that I as well as vourselves have had to go
incessantly through this long stretch of samsara, that we have
had to ¢o through one life after another continuously.

Bhikkhus, 1t 1s through not having proper understand-
ing and penetrative comprehensicn ¢f ‘noble wisdom’ (Anya
paniid) that I as well as yourselves have had to go incessantly
(hrough this long stretch of samsara, that we have had to' go
througk one life after another continuously.

Bhikkhus, 1t i1s through not having proper understand-
ing and penctrative comprehension of ‘noble emancipation’
(Ariyva vimutti;, r.e. Arahattaphala, that 1 as well as yourselves
have had to go incessantly through this long stretch of sami-
sara, that we have had to go through onc life after another
continuously.



d Anguttara Nikaya (Catukka Nipata)

Bhikkhus, I have properly understood and penetratngly
comprehended the noble morality, the noble concentration, the
noble wisdom, and the noble emancipation, i.e., Arahattaphala.
The craving for existence (bhavatanha) has been cut off
without any vestige remaining. The bhavatanha, which 1s like
a rope that drags onc to renewed existence, 1S exhausted.
Now, there will be no more rebirth. |

After the Bhagava had spoken the above words, he
further said thus:

[, Gotama the Buddha, with many dis-
ciples, have proper understanding of these dhammas

of incomparable morality, of concentration, and of

wisdom and of the noble emancipation from moral

defilements.

Thus, the Buddha, the possessor of fine visions.
who has exhausted all defilements and who has ended
all kinds of suffering, and who 1s Perfectly Self-

Enlightened, now tells you, O bhikkhus, what he has
thus known.

End of the Anubuddha Sutta, the first.

2. PAPATITA SUTTA
Discourse on Onc Who Falls Off from thec Teaching

2. Bhikkhus, one who 1s not endowed with four
dhammas should be called ‘one who falls off from this
Teaching'!. What are the four? Bhikkhus, onc who is not

endowed with the ‘noble morality’ (Ariya sila) should be
called ‘one who falls off from this Teaching'. Bhikkhus. one
who 1s not endowed with the ‘noble concentration® (Ariya

et -

. Dhammavinaya: The Teaching of the Buddha in its comp!
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samadhi) should be called ‘one who falls off from this Teach-
ing’. Bhkkhus, one who 1s not endowed with the noble
wisdom (Ariya paiifia) should be called ‘one who falls off
from this Teaching’. Bhikkhus, one who 1s not endowed with
the ‘noble emancipation” (Ariya vimutti), 1.e. Arahattaphala,
should be called ‘one who falls off from this Teaching.’
Bhikkhus, one who 1s not endowed with these four dhammas
should be called ‘one who falls off from this Teaching.’

Bhikkhus, one who 1s endowed with four dhammas
should be called ‘one who does not fall off from this Teach-
ing.” What are the four? Bhikkhus, one who is endowed with
the ‘noble morality’ (Ariya sila) should be called ‘one who
does not fall off from this Teaching.” Bhikkhus, one who i1s
endowed with the ‘noble concentration’ (Arniya samadhi) should
be called ‘one who does not ftall off from this Teaching.’
Bhikkhus, one who 1s endowed with the ‘noble wisdom’
(Aniya panfa) should be called ‘one who does not fall off
from this Teaching.” Bhikkhus, one who 1s endowed with the
‘noble emancipation’ (Ariya vimutti), 1.e. Arahattaphala, should
be called ‘one who does not fall off from this Teaching.’
Bhikkhus, one who 1s endowed with these four dhammas
should be called ‘one who does not fall off from this Teach-
ing.” (Thus said the Bhagava.)

Those who deviate are those who fall off

from the Teaching. Those who fall off, hanker

after sensualities with craving, 1s the cause of

rebirth. Those who are endowed with Ariya

dhammas have done what there is to be done, for

the purpose of Magga. They have enjoyed what

there is to be enjoyed and they pass on from one

happy state to another.

End of the Papatita Sutta, the Second.
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3. PATHAMA KHATA SUTTA

First Discourse on Digging Up and Destroying Oneself

3. Bhikkhus; a foolish, unintelligent and evil person
who is characterised by four dhammas nurtures himself by
uprooting and destroying the virtues; he is also blameworthy;
he also deserves the censure of the wise; he also generates
much evil. What are the four? They are: one who, without
knowing well and without scrutiny, speaks of virtues 1n favour
of one who is not virtuous; one who, without knowing well
and without scrutiny, speaks of evil or vices attributing them
to one who is virtuous; one who, without knowing well and
without scrutiny, shows faith in what is not faith-inspiring; one
who. without knowing well and without scrutiny, shows no
faith in what i1s really faith-inspiring. Bhikkhus, a foolish,
unintelligent and evil person who 1s characterised by these
four dhammas nurtures himself »y uprooting and destroying
the wvirtues; he 1s also blamew<..ny; he also deserves the
censure of the wise; he also generates much evil.

Bhikkhus, a wise, intelligent and virtuous person who
1s characterised by four dhammas nurtures himself by not
uprooting and destroying the virtues; he 1s also blameless; he
does not deserve the censure of the wise; he also generates
much merit. What are the tour? They are: one who, knowing
well and with scrutiny, does not speak of virtues in favour ol
one who 1S not virtuous; on¢ who, knowing well and with
scrutiny, speaks of virtues in favour of one who 1S virtuous;
one who, knowing well and with scrutiny, shows disbelief in
what 1s not fajth-inspiring; one who, knowing well and with
scrutiny, skows faith in what is really faith-inspiring. Bhikkhus,
a wise, intelligent and virtuous person who is characterised by
these four dhammas nurtures himself by not uprooting and
destroying the virtues; he is also blameless; he does not

deserve the censure of the wise: he also generates much merit.
(T'hus said the Bhagava).
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He praises the blameworthy and blames
the praiseworthy. He 1s one who collects evil by
his speech. Happiness does not derive from that
evil.

A gambler loses himself together with his
wealth in the game of dices; his loss is but
negligible compared to the loss of one who bears
an 1ll-will against those living in unity; for which
act of malice his loss 1s even greater.

One who maligns the Noble Ones, for his
evil thought and evil speech, reaches Nirabbuda
Niraya where suttering 1s intense and continuous,

and stays there for 100,036 years and five Abbudas.’
End of the Pa_thamakKhata Sutta, the third.

4. DUTIYA KHATA SUTTA

Sccond Discourse on Digging Up and Destroying
Oneself

4. Bhikkhus, a foolish, unintelligent and evil person
who wrongs tour kinds of person nurtures himselt by uproot-
ing and destroying the virtues; he 1s also blameworthy; he also
deserves the censure of the wise; and he also generates much
evil. What are the four? Bhikkhus, a foolish, unintelligent and
evil person who wrongs his mother nurtures himself by up-
rooting and destroying the virtues; he 1s also blameworthy; he
also deserves the censure of the wise; and he generates much
evil, too. Bhikkhus, a toolish, unintelligent and evil person
who wrongs his father ... p... . Bhikkhus. a toolish, unintelli-
gent and evil person who wrongs the Tathagata ... p... .
Bhikkhus, a'foolish, unintelligent and evil person who wrongs

Abbuda: five abbudas 1s a quarter of a ycar in Nirabbuda Niraya.
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the Tathagata's disciple nurtures himsclf by uprooting and
destroying the virtues; he is also blame vorthy; he also de-
scrves the censure of the wise; and he gencrates much evil,
L0O.

‘Bhikkhus, a wise, intelligent and virtuous person who
trcats four kinds of person well nurtures himself by not
uprooting and destroying the virtues; he 1s also blameless; he
docs not deserve the censure of the wise; he generates much
merit, t0o. What are the four? Bhikkhus, a wise, intelligent
and virtuous person who treats his mother well nurtures
himself by not uprooting and destroying the virtues; he 1s also
blamceless; he does not deserve the censure of the wise; and
he generates much merit, t0o.. Bhikkhus, a wise, 1intelligent
and virtuous person who treats his -father well ... p...
Bhikkhus, a wise. intelligent and virtuous person who treats
the Tathagata well ... p... . Bhikkhus, a wise, 1ntelligent and
virtuous person who treats the Tathagata’s disciple well nur-
turcs himself by not uprooting and destroying the virtues; he
1s also blameless: he does not deserve the censure of the wise;
and hc generates much merit. too. Bhikkhus, a wise, intelli-
eent and virtuous person who treats these tour kinds of person
wcll nurtures himsclt by not uprooting and destroying the
virtues: he 1s also blameless; he does not deserve the censure
of the wisc: and he generates much merit. too. (Thus said the
Bhagavi.)

A ccrtain person wrongs his mother, his
father, the Tathagata, the Pertectly Self-Enlight-
cned and his disciples: such a person generates
much cvil.

For having wronged his mother and father,
he 1s censured by the wise in the present life and
he appears i miscrable existences (apaya) hereat-

(Cr.

A certan person treats well his mother, his
ather. the Tathdgata. the Perfectly Selt-Enlight-
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ened and his disciples; such a person generates
much mernt. ‘

For having treated his mother and father
well, he is praised by the wise in the present life,
and he appears in good destinations hereafter.

End of the Dutiya Khata Sutta, the fourth.

5. ANUSOTA SUTTA

DlSCOllISC on' One Who Drifts Down the Stream of
Samisara

5. 'Bhikkflus, in this world there do exist these four
kinds of person. What are the four? They are: one who drifts
down the stream (of samisara); one who goes against the
stream (of samisara); one who has stopped (running round
samisara); and a brahmana who has reached the other shore
and is standing on firm ground (Nlbbana) Bhikkhus, what 1s
meant by ‘one who drifts down the stream (of samisara)’?
Bhikkhus, a certain person in this world enjoys sensual plea-
sures, and does evil deeds, too. Bhikkhus, such a person
should be called ‘one who drifts down the stream (of
samisara).”

Bhikkhus, what i1s meant by ‘one who goes against
the stream (of samisdra)’? Bhikkhus, a certain person in this
world does not indulge in sensual pleasures, nor does he do
evil deeds; he leads a life of perfection and purity, even in a
state of lamenting, and shedding tears owing to physical pain
and mental distress. Bhikkhus, such a person should be called
‘one who goes against the stream (of samisara).’ _

Bhikkhus, what 1s meant by °‘one who-has stopped
(running round samsara)’? Bhikkhus, a certain person in this
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world, because of exhaustion of the five ;ower fetters condu-
cive to rebirth in the lower recalms of eXistence,' arises in one
of the happy rcalms as full-fledged matured being (opapatika);
he realises Nibbana in that realm, and he is not destined to
return to another existence. Bhikkhus, such a person should
be called ‘one who has stopped (running round samasara).’
Bhikkhus, what 1s meant by a noble one, a brahmana,
who has reached the other shore, and is standing on firm
ground (Nibbana)? Bhikkhus, a certain person in this world,
because of the exhaustion of moral intoxicants (asavas) attains
and remains in this very life, by his own insight (Abhinifia) 1n
the taint-free emancipatuon of mind (cetovimutt, 1.e., Arahattaphala
samadhi), and 1n the taint-free emancipation by 1nsight
(Painavimutty, 1.e., Arahattaphala panna). Bhikkhus, such.a
person should be called a ‘noble one, a brahmana, who has
reached the other shore and 1s standing on firm ground
(Nibbana). Bhikkhus, there do exist these four kinds of person
in this world. (Thus said the Bhagava.)

' Some people have no scruple in sensual

enjoyments; they are not free from attachment;

they 1ndulge 1n pleasures of the sensual world.

Those people, overwhelmed by craving, are sub-

ject to rebirth and ageing. They dnft down the

stream of samisara.
The wise, who are mindful, do not in-
dulge in sensual pleasures and evil actions. They

abandon sensual pleasures even in the face of

1. The five lower fetters ... existence: (1) sakkaya ditthi, personality
belief, (1) vicikiccha, doubi or wavering, (ii1) stlabataparamasa,
wiong view, i.e., belief in the efficacy of nites and rutuals outside
the Anya Path of Eight Constituents, (iv) kamaraga, sensual desire,
and (v) pafigha, hatred.
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physical pain. Such a person 1S onc who goes
against the Stream of samsara, thus said the wise.

A certain person has truly abandoned the
five fetters of the lower realms. He has a perfect
practice which has a nature of non-decline. He has
reached the summit of subjugation of the mind and
tranquillity of faculties. Such a person i1s one who
has stopped running round sanisara.

Destroying merit and demerit with discrimi-
native wisdom, a certain person 1s rid of them
completely. He has fulfilied the noble practice, and
reached the very end of the journey in the threc
worlds. Such a person 1s said to be one who has
reached the other shore and 1s standing on firm
eground (Nibbana). (Thus said the Bhagava.)

End of the Anusota Sutta, the fifth.

6. APPASSUTA SUTTA

Discourse on One who 1s Not Well-informed

6. Bhikkhus, these four kinds of person do exist in
this world. What are the four? They are: one who is not well-
informed and unlearned; one who 1s not well-intormecd but
learned; one who 1s well-informed but unlearned; and one
who 1s well-informed and learned.

Bhikkhus, how 1s a person not well-informed and
unlearned? Bhikkhus, a certain person in this world has heard
but little of the discourses (suttas), discourses of mixed prose
and vorse (geyya), prose exposition (veyyakarana), verses
(gatha), utterance of exultation (udana), sayings (:tivuttaka),
birth stories of the Buddha (jataka), marvels of the dhammas
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(abbhuta-dhamma), and replies. to questions (vedalla). That
person is one who knows little of the texts and the meaning
thereof, and one who does not practise according to the
dhammas, i.e.. the Nine transcendentals.! Thus, bhikkhus, this
person is one who is not well-informed and unlearned.

Bhikkhus, how is a person not well-informed but
learned? Bhikkhus, a certain person in this world has heard
but little of the discourses, discourses of mixed prose and
verse, prose exposition, verses, utterance of exultation, sayings,
birth stories of the Buddha, marvels of the dhammas, and
replies to questions. That person is one who knows little of
the texts and the meaning thereof, and one who practises
according to the dhammas, 1.e., the Nine transcendentals.
Thus, bhikkhus, this person is one who is not well-informed
but learned.

Bhikkhus, how 1s a person who 1s well-informed but
unlearned? Bhikkhus, a certain person in this world has heard
much of the discourses, discourses of mixed prose and verse,
prose exposition, verses, utterance of exultation, sayings, birth
stories of the Buddha, marvels of the dhammas, and replies to
questions. That person i1s one who knows much of the texts
and the meaning thereof, but is one who does not practise
according to the dhammas, 1.e., the Nine transcendenta.s.
Thus, bhikkhus, this person 1s one who is well-informed but
unlearned.

Bhikkhus, how i1s a person who is well-informed and
learned? Bhikkhus, a certain person in this world has heard
much ot the discourses, discourses of mixed prose and verse,
prose exposition, verses, utterance of exultation, sayings, birth
stonies of the Buddha, marvels of the dhammas, and replies to
questions. That person is one who knows much of the texts
and the meaning thereof, and one who practises according to

|. Nine transcendentals = 4 Maggas, 4 Phalas and Nibbana.
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the dhammas, 1.e., the Nine transcendentals. Thus, bhikkhus,
this person is one who is well-informed and learned.” Bhikkhus,
these four kinds of person do exist in this world. (Thus said
the Bhagava.)

If one 1s not well-informed and immoral,
the wise censure such a person both in morality
and knowledge.

If one 1s not well-informed but moral, the
wise praise such a person in morality, but not his
knowledge.

If one is well-informed but immoral, the
wise censure such a person in morality, but not
his knowledge.

If one is well-informed and moral, the
wise praise both his knowledge and morality.

Who should censure the disciple of the
Buddha, who is well-informed and learned, know-
ing the Dhamma (by heart), who is like the purest
Jambunada gold? He is praised by the devas, and
brahmas, too.

End of the Appassuta Sutta, the sixth.

7. SOBHANA SUTTA
Discourse on Adding Glory to the Order of Sanigha

7. Bhikkhus, there do exist these four kinds of. person
who are accomplished, well-trained, confident, well-informed,
who know the Dhamma (by heart), and practise in conformity
with the Dhamma, add glory to the Order (of the Samgha).
What are the four? Bhikkhus, a bhikkhu who is accom-
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plished, well-trained, confident, well-informed, who knows the
Dhamma (by hécart), and practises in conformity with tHe
Dhamma, adds glory to the Order (of the Samigha). Bhikkhus,
a bhikkhumi who is accomplished, well-trained, confident,
well-intormed, who knows the Dhamma (by heart), and prac-
tises in conformity with the Dhamma, adds glory to the Order
(of the Samgha). Bhikkhus, a layman disciple who 1s accom-
phished. well-trained, confident, well-informed, who knows the
Dhamma (by heart), and practises 1n conformity with the
Dhamma, adds glory to the Order (of the Samgha). Bhikkhus,
a laywoman disciple who 1s accomphished, well-trained, confi-
dent, well-informed, who knows the Dhamma (by heart), and
pracuscs 1n conformity with the Dhamma, adds glory to the
Order (of the Samigha). Bhikkhus, four kinds of person who
arc accomphished, well-trained, confident, well-informed, who
Know the Dhamma (by heart), and practise in conformity with
the Dhamma, add glory to the Order (of the Samigha). (Thus
said the Bhagava.) _
One who 1s accomplished. well-trained. con-

lident. well-informed, who knows the Dhamma

(by heart), and practises accordingly is one who

adds glory to the Samgha.

A bhikkhu who has morality, a bhikkhuni

who 15 well-informed. a layman disciple or a

laywoman disciple who has conviction (Saddha)

add glory to the Samigha. They arc the causes of

Sam¢gha s glory.

End of the Sobhana Sutta. the seventn.



Bandagama Vagga

8. VESARAIJJA SUTTA

Discoursec on Self-confidence

8. Bhikkhus, the Tathagata’s pertect sclt-contidence
(Vesarajja nana) is of these four kinds. The Tathagata, who
1s endowed with this pertect self-confidence, acknowledges
his being a great man; he makes bold utterances (like a hon’s
roar) in the presence of (eight kinds of) audience;' he turns the
Noble Wheel of Dhamma. What are the four? (The Bhagava
said,) “I see no sign of anyone, samana, brahmana, deva,
Mara, or brahma, who could rebuke me with reason, saying:
‘You, who have acknowledged having known by your own
insight all dhammas as they really are, have not penetratingly
known such and such dhamma; and therefore [ have attained
satety . learlessness and perfect self-confidence in which 1
remain,”

"1 see no sign of anvone, samana, brahmana, deva,
-Marz, or brahma, who could rebuke me wilh reason, saying
‘you, who have acknowledged having exhausted all moral
intoxicante (asavas), have not exhaustea such and such moral
inioxicant {asava)’; and therefore I have atiaired safety, fear-
lessness and perfect self-cenfidence in which I remain.”

“I sce no sign of anyore, samana, branmana, deva,
Mara, ot brahma, who cculd rebuke me with reason, saying
‘'you have said that certain dhammas are detnmental to the
user (in s striving ior hrgher wisdom of jhana, magga and
pnalay, bui such and such a thing (of your description) 1s not
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. Pansa:  Assembiy or avdiznce: There are cight kinds of assembly,
viz, kuattya-par:sa, branmana-parisa, gahapati-pariza, samana-paiisa,
ciatumaharajpka-parnsa, _T:iv;;-ltimsﬁ-parisﬁ, Mana-pansa, Brahma-paiisa.
MNeae but the Perfectly Sclf-Eniightened Buddha (Sabbaiinuta) could
have made bold uticrances tn these assemblies.
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detrimental to the user (in his striving for higher wisdom of
jhana, magga and phala)’; and theretore I have attained safety,
fearlessness and perfect self-confidence in which I remain’.

“I see no sign of anyone, samana, brahmana, deva, or
Mara, or brahma who could rebuke me with rcason, saying
‘The dhamma you have taught, as lcading to complete extinc-
tion of dukkha, cannot lead one who practises it as taught to
complete extinction of dukkha’; and therefore I have attained
safety, fearlessness and perfect selt-confidence in which |
remain. Bhikkhus, the Tathagata’s perfect selt-contidence
(Vesarajja nana) 18 of these four kinds. The Tathdagata who
1S endowed with this perfect self-confidence acknowledges
his being a great man; he makes bold utterances (like a lion’s
roar) in the presence of (the eight kinds of) audicnce; he turns
the Noble Wheel of Dhamma. (Thus said the Bhagava.)

There are many and vanious doctrincs held

by certain samanas and brahmanas, and there are

samanas and brahmanas who hang on to those

doctrines. Those doctrines of samanas and

brahmanas are ruined in the presence of the

fearless Tathagata whose doctrine transcends all

the others. |

The Tathagata who i1s always compassio-

nate, and endowed with all virtues overwhelms

the world and turns the Wheel of Dhamma.

Beings venerate the Tathagata who 1s by far

superior to devas and men, and who has crossed

over to the other shore. (Thus said the Bhagava.)

End of the Vesarajja Sutta, the eighth.
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9. TANHUPPADA SUTTA

Discourse on: “Arising of Craving”

9. Bhikkhus, arising of craving is caused by thesc
four. If craving arises in a bhikkhu, it arises in (relation to)
these four. What aré the four? Bhikkhus, if craving arises in
a bhikkhu, it arises in (relation tQ) robes; Bhikkhus, if craving
arises in a bhikkhu, it arises in (relation to) alms-food; Bhikkhus,
if craving arises in a bhikkhu, it arises in (relation to) shelter
or monastic dwelling; Bhkkhus, if craving arises in a bhikkhu,
it arises in (relation to) tasty medicine and therapeutic’ drugs.
BhikkFus, arising of craving is (caused by) these four things.
If craving arises in.a bhikkhu, it arises in (relation to) these
four. (Thus said the Bhagava).

Long 1s the duration of a being that has

‘craving’ as companion; he cannot find exit from

the miserable round of rebirths in this existence

or in the next.

The bhikkhu who realizes tanha as cause

of suffering and i1s mindful of it, practises without

craving or attachment to anything.

End of the Tanhuppada Sutta, the ninth.

10. YOGA SUTTA
Discourse on Yokes

10. Bhikkhus, yokes (to which beings are bound in
the miserable round of rebirths) are these four kinds. What are
the four? They- are: the yoke of sensuality (kdma-yoga); the
yoke of existence (bhava-yoga); the yoke of wrong view
(ditthi-yoga); and the yoke of ignorance (avijja-yoga). Bhikkhus,
what is the yoke of sensuality (kima-yoga)? Bhikkhus, a
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certain person in this world does not knov, as they really are,
the arising of sensuality, their disapperance, threir enjoyment,
their faults, and freedom from them. Because that person
does not know, as they really are, the arising of sensuality,
their disappearance, their enjoyment, their faults, and freedom
from them, his mind is filled with sensual attachment (raga),
sensual delight (nandi), lust for sensual pleasure (sineha),
infatuation with sensual pleasures (muccha), thirst for: sensual
pleasures (pipasa), the flame of sensual pleasures (parilaha),
the craving for sensual pleasures (tanha), and i1s completely
overwhelmed by sensul pleasures (ajjhosina). This, bhikkhus,
is called the yoke of sensuality; this is the yoke of sensuality.

Bhikkhus, how does the yoke of existence arise?
Bhikkhus, a certain person in this world does not know, as
they really are, the arising of existences (coming into exist-
ence), their disappearance, their enjoyment, their faults, and
freedom from them. Because that person does not know as
they really are the arising of existences, their disappearance,
their enjoyment, their faults, and freedom from them, his mind
1s filled with attachment to existence, delight in existence, lust
for existence, infatuation with existence, thirst for existence,
the flame of existence, craving for existence, and is completely
overwhelmed by attachment to existence. This, bhikkhus, 1s
called the yoke of existence; thus arises the yoke of sensuality
and the yoke of existence.

Bhikkhus, how does the yoke of wrong view arise?
Bhikkhus, a certain person in this world does not know as
they really are the arising of wrong views, their disappearance,
their enjoyment, their faults, and freedom from them. Because
that person does not know as they really are the arising of
wrong views, their disappearance, their enjoyment, their faults,
and freedom from them, his mind is filled with attachment to
wrong views, delight in wrong views, lust for wrong views,
infatuation with wrong views, thirst for wrong views, the
flame of wrong views, craving for wrong views, and is
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completely overwhelmed by wrong views. This, bhikkhus, is
called the yoke of wrong views; thus arises the yoke of
sensuality, the yoke of existence and the yoke of wrong
VIEWS.

Bhikkhus, how does the yoke of ignorance arise?
Bhikkhus, a certain person in this world does not know as
they really are the ansing of the six sense bases which are the
causes of contact (phassa), their disappearance, their enjoy-
ment, their faults, and freedom from them. Because that
person does not know as they really are the arising of the six
sense bases which are the causes of contact (phassa), their
disappearance, their enjoyment, their faults, and freedom from
them, his mind is filled with ignorance (avijja) of the six sense
‘bases which are the causes of contact. This, bhikkhus, is
called the yoke of ignorance (avijja yoga); thus arise the yoke
of sensuality (kama yoga), the yoke of existence (bhava
yoga), the yoke of wrong view (ditthi yoga), and the yoke
of ignorance (avijja yoga). One (who has not abandoned the
four yokes) is bound to demeritorious factors that bring about
defilements and lead to future rebirths with ageing, death, grief
and pain as consequences. Therefore (that person) should be
called onc who i1s incapable of finding his emancipation from
the four yogas. i.e, Nibbana. Bhikkhus, yokes are these four
kKinds. '

Bhikkhus, dissociation with yokes (by which beings
are not bound to the miserable round of rebirhts)are these four
Kinds. What are the four? They are: dissociation with the
yoke of sensuality (kamayoga visamyoga), dissociation with
the yoke of existence (bhavayoga visan'nydga), dissociation
with the yoke of wrong view (ditthiyoga visamiyoga), and
dissociation with the yoke of -1gnorance (avijjayoga visam-
yoga). Bhikkhus, what is dissociation with the ygke of sensu-
ality? Bhikkhus. a certain person in this world knows, as they
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really are, the arising of sensuality, their disappearance, their
enjoyableness, their faults and freedom from them. Because
that person knows as they really are the arising of sensuality,
their disappearance, their enjoyment, their faults, and freedom
from them, his mind is not filled with attachment (raga),
sensual delight (nandi), lust for sensual pleasures (sineha),
infatuation with sensual pleasures (muccha), thirst of sensuality
(pipasa), the flame of sensual pleasures (parilaha) craving for
sensual pleasures (tanha), and is not completely overwhelmed
by sensual pleasures (ajjhosana). This, bhikkhus, 1s called
dissociation with the yoke of sensuality; this is the dissocia-
tion with the yoke of sensuality.

"How does dissociation with the yoke of existence
come about? Bhikkhus, a certain person' in this world knows
as they really are the arising of existences, their disappearance,
their enjoyment, their faults, and freedom from them. Because
that person knows as they really dre the arising of existences,
their disappearance, their enjoyment, their faults, and freedom
from them, his mind 1s not filled with craving for existence,
delight in existence, lust for existence, infatuation with exist-
ence, thirst for existence, the flame of craving for existence,
and 1S not completely overwhelmed by existence. This, bhikkhus,
is called dissociation with the yoke of existence; thus comes
about the dissociation with the yoke of sensuality and disso-
ciation with the yoke of existence.

How does dissociation with the yoke of wrong views
come about? Bhikkhus, a certain person in this world knows
as they really are the arising of wrong views, their disappear-
ance, their enjoyment, their faults, and freedom from them.
Because that person knows, as they. really are, the arising of
wrong views, their disappearance, their enjoyment, the faults,
and freedom from them, his mind is not filled with attachment
to wrong views, delight in wrong views, lust for wrong
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views, infatuation with wrong views, thirst. for wrong views,
the flame of Wrong views, craving for wrong views, ant i1s
not completely overwhelmed by wrong views. ThlS ‘bhikkhus,

is called dissociation with the yoke of wrong views; thus arise
the dissociation with the yoke of sensuality, dissociation with
the yoke of existence, and dissociation with the yoke of
WIOng . views.

_ How does dissociation with the yoke of 1gnorance
come about? Bhikkhus, a certain person in-this world knows,
as they really are, the arising of the six sense bases which
are the causes of contact (phassa), their disappearance, their
enjoyment, their faults, and freedom from them. Because that
person knows, as they really are, the arising of the six sense
bases, which are the causes of contact (phassa), their
disappearance, their enjoyment, their faults, and freedom from
them, his mind is not filled with ignorance (avijja) of the six
sense bases which are the causes of ‘contact (phassa). This,
bhikkhus, is' called dissociation with the yoke of ignorance
(avijjayoga ‘'visamyoga); thus arise the dissociation with the
yoke of sensuality, dissociation with the yoke of—existence,'
dissociation with the yoke of wrong views, and dissociation
with the yoke of ignorance. One (who has abandoned the four
yokes) is not bound to demeritorious factors that bring about
defilements and lead to future rebirths with ageing, death, grief
and pain as consequences. Therefore (that person) should be
called one who realizes Nibbana where the four yokes cease
to exist. Bhikkhus, dissociation with yokes are these four.
(Thus said the Bhagava).

Beings associated with the yoke of sensu-
ality or yoke of existence, or with both, and
also associated with the yoke of wrong wiews
surrounded by igpefance, wander through the

incessant round 6f existences infested with births
and- deaths.

17092
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An Arahat, who has discrirminatingly known
all sensuality "and craving for existence, who
has been rid of wrong views, and has aban-
doned ignorance, is not associated with these;
he 1s one who gets beyond the reach of the
four yokes.

End of the Yoga Sutta, the tenth.
End of the Bandagama Vagga, the first.
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1. CARA SUTTA
Discourse on Walking

11. Bhikkhus, if sensual thought, or destructive thought,
or harmful thought occurs to a bhikkhu while walking, and if
the bhikkhu harbours that thought, or if he does not get rid of
it, eradicate 1t, remove 1it, Or eliminate it, bhikkhus, that
bhikkhu who is walking should be called one who is indolent
and who 1s not afraid (to do evil) and one who 1s always
slothful and negligent in effort.

Bhikkhus, 1f sensual thought, or destructive thought,
or harmful thought occurs to a bhikkhu while standing still,
and if the bhikkhu harbours that thought, or if he does not get
rid of it, eradicate it, remove it, or eliminate it, bhikkhus, that
bhikkhu who is standing still, should be called one. who is
indolent and who 1s not afraid (to do evil) and one who is
-always slothful and negligent in effort.

Bhikkhus, if sensual thought, or destructive thought, or
harmful thought occurs to a bhikkhu while sitting, and if the
bhikkhu harbours that thought or, if he does not get rid of 1it,
eradicate it, remove it,; or eliminate it, bhikkhus, that bhikkhu
who is sitting should be called one who is indolent and who
1s not afraid (to do evil) and one who 1s always slothful and
negligent in effort.

Bhikkhus, if sensual thought, or destructive thought, or
harmful thought occurs to a bhikkhu while lying down awake,
and if the bhikkhu harbours that thought, or if he does not get
rid of it, eradicate it, remove it or eliminate it, bhikkhus, that
bhikkhu who is lying down awake should be called one who
1S indolent and who is not afraid (to do evil) and one who is
always slothful and neghgent in effort.

Bhikkhus, if sensual thought, or destructive thought,
or harmful thought occurs to a bhikkhu while walking, and if

the bhikkhu does not harb(():ur that thought, or if he gets rid
atu i
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of 1, eradicates it, removes it, or eliminatcs it, bhikkhus, that
bhikkhu who is*walking should be called one who is zealogs,
and who 1s afraid (to do evil), and one who 1s always
energetic, with the mind intent on Nibbana.

Bhikkhus, 1f sensual thought, or destructive thought,
or harmful thought occurs to a bhikkhu while standing still,
and if thc bhikkhu does not harbour that thought, or if he
gets rid of it, eradicates it, removes it, or eliminates 1t,
bhikkhus, that bhikkhu who 1s standing still should be called
one who 1s zealous, and who 1s afraid (to do evil), and one
who 18 always energetic, with the mind intent on Nibbana.

Bhikkhus, if sensual thought, or destructive thought, or
harmful thought occurs to a bhikkhu while sitting, and 1if the
bhikkhu does not harbour that thought, or if he gets rid of it,
eradicates it, removes 1t, or eliminates it, bhikkhus, that bhikkhu
who 1s sitting should be called one who 1s zealous, and who
1s afraid (to do evil), and one who 1s always energetic, with
the mind 1ntent on Nibbana.

Bhikkhus, if sensual thought, or destructive thought, or
harmful thought occurs to a bhikkhu while lying down awake,
and 1f the bhikkhu does not harbour that thought,or 1if he gets
rnd of it, eradicates it, removes 1t, or eliminates 1t, bhikkhus,
that bhikkhu who 1s lying down awake should be called one
who 1§ zealous, and who 1s afraid (to do evil), and one who
1S always energetic, with the mind intent on Nibbana.

A certain bhikkhu, while walking, stand-

ing still, sitting or lying down, thinks of evil

occuring from moral defilements. That bhikkhu,

who harbours wrong thoughts that lead him to

bewilderment, does not deserve to realize the

noble wisdom of Arahattamagga.
A certain bhikkhu, while walking, standing
sull, siting, or lying down, allays thoughts of
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evil by diligent mindfulness of vipassana fiana,
enjoys Arahattaphala Nibbana ‘where all thoughts
of evil are calmed. Such a bhikkhu deserves to
realize the noble wisdom of Arahattamagga.

End of the Cara Sutta, the ﬁr'st.

2. SILA SUTTA

Discourse on Morality

- 12. Bhikkhus, lead a life endowed with morality, and
observe restraint in accordance with the Fundamental Prin-
ciples of Patimokkha, adhere to right behaviour and lawful
resort; see danger even in the slightest faults, and abide by the
precepts. Bhikkhus, what is the superior practice which must
be followed by you after having led a life endowed with
morality, observing restraint in accordance with the Fundamen-
tal Principles of Patimokkha, adhering to right behaviour and
lawful resort, seeing danger even in the slightest faults, and
abiding by the precepfts?

Bhikkhus, if in a bhikkhu while walking, covetousness
(abhijjha) and ill will (byapada) are absent, sloth-and-torpor
(thina-middha), restlessness-and-worry (uddhacca-kukkucca), and
uncertainty (vicikiccha) are abandoned, and if that bhikkhu
has strenuous and unshakable effort, has steadfast mindfulness,
has a serene and cool body, and has one-pointedness of mind
fixed in concentration; that bhikkhu who 1s wa]kmg should be
called one who is zealous, and who is afraid (to do evil), and
one who is always energetic with the mind intent on Nibbana.

Bhikkhus, if in a bhikkhu while standing stull covetous-
ness and ill will are absent, sloth-and-torpor, restlessness-and-
worry, and uncertainty are abandoned, and if that bhikkhu
has strenuous and unshakable effort, has steadfast mindfulness,
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and has a serene and cool body, and has one-pointedness of
mind fixed in concentration, that bhikkhu whio is standing sull
should be called one who is zealous, one who is afraid (to
d§ evil), and one who is always energetic with the mind
infent on Nibbana.

Bhikkhus, 1if in a bhikkhu while sitting covetousness
and ill will are absent, sloth-and-torpor, restlessness-and-worry,
and uncertainty are abandoned, and if that bhikkhu has strenu-
ous and unshakable effort, has steadfast mindfulness, has a
serehe and cool body, and has one-pointedness of mind fixed
In concentration, that bhikkhu while sitting should be called
one who 1s zealous, one who 1s afraid (to do evil), and one
who 1s always energetic with the mind intent on Nibbana.

Bhikkhus, if in a bhikkhu while lying down awake
covetousness and ill will are absent, sloth-and-torpor, restless-
ness-and-worry, and uncertainty are abandoned, and if that
bhikkhu has strenuous and unshakable effort, has a serene and
cool body, and has one-pointedness of mind fixed in concen-
tration, that bhikkhu who is lying down awake should be
called one who 1s zealous, one who is afraid (to do evil), and
one who 1s always energetic with the mind intent on Nibbana.
(Thus said the Bhagava.)

A bhikkhu should have self-restraint while
walking or standing still, while sitting or lying
down awake; with self-restraint he should bend or
stretch his limbs.

He should be mindful of the arising and
cessation, 1n the animate world, of the physical
and mental aggregates in the upper, middle and
lower regions.

Such a bhikkhu whose practice is condu-
cive to calmness of the mind, and who is always
mindful, 1s said to be one who has his mind
intent on Nibbana.

End of the Sila Sutta, the second.
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3. PADHANA SUTTA
Discourse on Supreme Effort

13. Bhikkhus, supreme effort (sammappadhana) 1s of
these four kinds. What are the four? Bhikkhus, a bhikkhu 1n
this Teaching generates will, makes effort, makes an energetic
effort, applies his mind and strives most ardently to prevent
the arising of demeritorious dhammas that have not yet arisen;
he generates will, makes effort, makes an energetic effort,
applies his mind and strives most ardently to get rid of the
demeritorious dhammas that have already arisen; he generates
will, makes effort, makes an energetic effort, applies his mind
and strives most ardently to bring about meritorious dhammas
that have not yet arisen; he generates will, makes effort,
makes an energetic effort, applies his mind and strives most
ardently to maintain, bear in mind, increase, make progress,
develop and perfect the meritorious dhammas that have al-
ready arisen. Bhikkhus, supreme effort (sammappadhana) is of
these four kinds. (Thus said the Bhagava.)

~The Arahats with supreme effort are no
longer subject to rebirth (in the three planes of
existence)’

They have crossed over to the other shore

of all rebirths and deaths. They have completely

conquered defilements conducive to rebirth and

are therefore perfectly happy. Those Arahats are

rid of craving, and they have vanquished Namuci?

1. in the three planes of existence: tebhumika vatta: cycle of round of
rebirths in the three planes of existence, viz, kama bhimi, ripa
bhuimi, and arGpa bhami. |

2. Namuci: a name of Mira.
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together with his militant forces, and so they
enjoy the happiness of the franscendentals.’

End of the Padhana Sutta, the third.

4. SAMVARA SUTTA

Discourse on Restraint

14. Bhikkhus, ‘restraint’ 1s of these four kinds. What
are the four? They are: the restraint of one who has restraint
(over his faculties such as the faculty of sight); the restraint
of one who abandons (such evil thoughts as thoughts of
sensuality); the restraint of one who develops (the enlight-
enment factors); the restraint of one who maintains (the
samadhinimitta). Bhikkhus, what is the restraint of one who
has restraint? Bhikkhus, wherever a bhikkhu in this Teaching
sces a visible object with the eye, he does not take in its
characteristics (such as male or fémale), nor does he .take 1n
its secondary details (such as expression or behaviour). If the
faculty of sight is left unguarded, such depraved states of
mind as covetousness and distress stemming from that, would
overpower him as he fails to control his senses. SO0 he applies
himself to the task of restraining his faculty of sight, keeps
watch on 1t, and gains control over it. Whenever he hears a
sound with'the ear, whenever he smells an odour with the
nose, whenever he tastes a flavour with the tongue, whenever
he makes contact with the body, whenever he cognizes a
mind object with the mind, he does not take 1n its character-

1. the transcendentals: The Nine transcendentals (Lokuttara) are the
four Maggas, the four Phalas, and Nibbana.
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istics (such as male or female), nor does he take in its
secondary detlils (such as expression or behaviour). If the
faculty of mind is left unguarded, such depraved states of
mind as covetousness and distress stemming from that would
overpower him as he fails to control his senses. So he applies
himself to the task of restraining his faculty of mind, keeps
watch on it, and gains control over it. This, bhikkhus, 1S
called the restraint of one who has restraint (over the faculties
such as the faculty of mind).

Bhikkhus, what 1s the restraint of one who abandons?
Bhikkhus, a bhikkhu #n this Teaching rejects thought  of
sensuality that arises, he removes it, gets rid of it, and destroys
it; then he causes the utter cessation of its existence. (A
bhikkhu in this Teaching) rejects ill-will that arises, ...p... (A
bhikkhu in this Teaching) rejects thought of cruelty that
arises, ...p... (he) rejects whatever evil, demeritorious dhamma
that anses; he removes it, he gets nd of 1t; and destroys it;
then, he causes the utter cessation of its existence. This,
bhikkhus, is called the restraint of- one who abandons (such
evil thoughts as thoughts of sensuality).

Bhikkhus, what is the restraint of one who develops?
Bhikkhus, a bhikkhu in this Teaching develops the enlighten-
ment factor of mindfulness (satisambojjhaniga) conducive to
maturity for the relinquishment of defilements and attainment
of the four magga, i.e. realization of Nibbana (Vosaggap-
arinama), based on detachment in seclusion (viveka nissita),
with absence of attachment (virdga nissita), and cessation
(nirodha nissita). (A bhikkhu in this Teaching) develops the
enlightenment factor of investigative knowledge of phenomena
(dhammavicaya samibojjhariga)--. (A bhikkhu in this Teaching)
develops the enlightenment factor of effort (viriya sambojjhan-
ga)--(A bhikkhu in this Teaching) develops the enlightenment
factor of delightful satisfaction (piti sambojjhanga)--. (A bhikkhu
in this Teaching) develops the enlightenment . factor of seren-
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ity (passaddhi sambojjhariga) ...p... . (A bhikkhu in. this Teaching)
develops the enlightenment factor of concentration (samadi-
sambojjhaniga)--. (A bhikkhu in this Teaching) develops the
enlightenment factor of equanimity (upekkha samibojjhanga),
conducive to maturity for the relinquishment of defilements
and attainment of the four maggas,i.e., Nibbana (vosagga-
parinama), based on detachment in seclusion, with absence of
attachment, and cessation. Bhikkhus, this should be called the
exertion of one who develops (the enlightenment factors).

Bhikkhus, what is the exertion of one who maintains?
Bhikkhus, a bhikkhu in this Teaching maintains good signs of
concentration (samadhinimitta) such as the perception- of a
skeleton, the perception of a worm-infested corpse, the percep-
tion of a discolouring corpse of bluish black colour, the
perception of a corpse fissured from decay, and the perception
of a swollen corpse. Bhikkhus, this is called one who main-
tains (the samadhinimitta). Bhikkhus, exertion is of these four
kinds. (Thus said the Bhagava.)

The kinsman of the Sun, the Bhagava has named these
four kinds of restraint. A bhikkhu in this Teaching who strives
hard to have restraint (over the sense faculties such as sight),
to abandon (thoughts such as thoughts of sensuality), to
develop (factors of enlightenment), and to maintain (signs of
concentration), is able, by virtue of these, to realize Nibbana,
where all kinds of pain cease.

End of the Samivara Sutta, the forth.

5. PANNATTI SUTTA

Discourse on Notions of Greatness

15. Bhikkhus, greatness as proclaimed by the Bhagava
are these four. What are the four? Bhikkhus, amongst corpo-
real beings, Rahu Asurinda, the chief of Asuras, has the
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greatest body. Bhikkhus, amongst those who enjoy .sensual
pleasures, Mandhatu, the Universal -Monarch, is the foremost.
Bhikkhus, amongst those who have supreme rule, evil Mara is
the most powerful. Bhikkhus, in the deva-world together with
its devas, Mara, brahmas, and also in the human world
together with its samanas, brahmanas, kings and men, the
Tathagata, who 1s homage-worthy and who is perfectly self-
enlightened, is the greatest. Bhikkhus, greatness as proclaimed
by the Bhagava are these four. (Thus said the Bhagava.)

Rahu (the chief of Asuras),-has the great-
est body. Mandhatu (the universal monarch),. en-
joys utmost sensuality. Amongst - rulers having
great power and a-large following Mara is su-
preme. , -
The Bhagava 1s the greatest in this world
of devas and men and.of all beings in various
directions, above and below.

End of the Pannatti Sutta, the fifth.

6. SOKHUMMA SUTTA
~ Discourse on “Fineness of Perception”

16. Bhikkhus, fineness of perception are these four
kinds. What are the four? Bhikkhus, a bhikkhu in this Teach-
ing is endowed with fineness of perception 'in discerning
physical phenomena (ripa); there is no other fineness of
perception than that for him; there is no. other fineness of
perception than that for him to long for. (A bhikkhu in this
Teaching) i1s endowed with fineness of perception in discern-
ing sensation (vedana); there is no other fineness of perception
than that for him; there is no other fineness of perception than
that for him to long for. (A bhikkhu in this Teaching) is
endowed with fineness of perception in discerning conscious-
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ness (saﬁﬁz’i): there is no other fineness «f perception than that
for him, there is no other fineness of perception than that for
him to long for. (A bhikkhu in this Teaching) 1s endowed
with fineness of perception in discerning volitional activities
(sankhara); there is no other fineness of perception than that
for him; there is no other fineness of perception than that for
him to long for. Bhikkhus. fineness of perception are these
four kinds. (Thus said the Bhagava.)

The bhikkhu who sees well with fineness
of perception delicate physical phenomena, causes
of sensation, and consciousness, and also Nibbana
where consciousness ceases, and who sees well
all conditioned things as something alien, painful,
and nonself has calmed down moral defilements
and enjoys happiness in Nibbana. He bears his
very last body vanquishing Mara with all his
militant forces.

End of the Sokhumma Sutta, the sixth.

7. PATHAMA AGATIGAMANA SUTTA

First Discourse on Wrong Coursc of Acton

17. Bhikkhus, taking a wrong course (of action) is of
these tour kinds. What are the four? They are: taking a wrong
course (of action) because of one’s own desire (chanda);
taking a wrong course (of actuon) because of hatred (dosa);
taking a wrong course (of action) because of ignorance of
truth (moha); taking a wrong course (of action) because of
fear (bhaya). Bhikkhus, taking a wrong course (of action) is
¢t these four kinds. (Thus said the Bhagava.)

A certain person does what 1s wrong led
- by his own desire, hatred, 1ignorance of truth, and
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fear. His fame and following wane like a waning
moon.

End of the Pathama Agatigamana Sutta, the seventh.

8. DUTIYA AGATIGAMANA SUTTA

Second Discourse on Wrong Course of Action

18. Bhikkhus, not taking a wrong course (of action)
is of these four kinds. What are the four? They are: not taking
a wrong course (of action) because of one’s own desire
(chanda); not taking a wrong course (of action) because of
hatred (dosa); not taking a wrong course (of action) because
of ignorance of truth (moha); not taking a wrong course (of
action) because of fear (bhaya). ‘Bhikkhus, not taking a wrong
course (of action) is of these four kinds. (Thus said the
Bhagava.) '

A certain person does not do what 1s wrong led by his
own desire, hatred, ignorance of truth, and fear. His fame and
following increase like a waxing moon.

End of the Dutiya Agatigamana Sutta, the eighth.

9. TATIYA AGATIGAMANA SUTTA

Third Discourse on"Wrong Course of Action

- 19. Bhikkhus, taking a wiong course (of action) is of
these four kinds. What are the four? They are: taking a wrong
course (of action) because of one’s own desire (chanda);
taking a wrong course (of action) because of hatred (dosa);
taking a wrong course (of action) because of i1gnorance of
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truth (moha): taking a wrong course (0, action) bccause of
fear (bhaya). Bhikkhus, taking a wrong course (of action) is
of these four kinds.

Bhikkhus, not taking a wrong course (of action) 1s of
these four kinds. What are the four? They are: not taking a
wrong course (of action) because of one’s own .desire (chanda);
not taking a wrong course (of action) because of hatred
(dosa); not taking a wrong course (of action) because of
ignorance of truth (moha); not taking a wrong course (of
action) because of fear (bhaya). Bhikkhus, not taking a wrong
course (of action) is of these four kinds. (Thus said the
Bhagava.) | '

A certain person does what 1s wrong led

by his own desire, hatred, ignorance of truth, and

fear. His fame and following wane like a waning

moon. |

A certain person does not do what 1s

wrong led by his own desire, hatred, ignorance of

truth, and fear. His fame and following increase

like a waxing moon.

End of the Tauiya Agatigamana Sutta, the ninth.

10. BHATTUDDESAKA SUTTA
Discourse on Distributor of Alms-food

20. Bhikkhus, a bhattuddesaka. a distributor of food at
a monastery, who practises these four dhammas appears in
niraya, realm of continuous suffering, as though taken and put
there. What are the four? They are: taking a wrong course (of
action) because of his own desire (chanda); taking a wrong
course (of action) because of hatred (dosa); taking a wrong
course (of acuon) because of ignorance of truth (moha); taking
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a wrong course (of action) because of fear (bhaya) BhlkkhllS
a bhattuddesaka, a- distributor of food at a monastery, who
practises these four -dhammas appears in niraya, realm of
continuous suffering, as though taken and put there.
Bhikkhus, a bhattuddesaka, a distributor of food at a
monastery, who practises these four dhammas appears 1n
good destination, as though taken and put there. What are the
four? They are: not taking a wrong course (of action) be-
cause of his own desire (chanda); not taking a wrong course
(of action) because of-hatred (dosa); not taking a wrong
course (of action) because of ignorance of truth (moha); not
taking a wrong course (of action) because of fear (bhaya).
Bhikkhus, a bhattuddesaka, a destributer of food at a monas-
tery who practises these four dhammas appears in good
destination as though taken and put there. _

Those who have no restraint on sensual
pleasures go against the dhamma; they have no
respect for the dhamma. They take wrong courses
of action as led by their own desire. hatred,
ignorance of truth, and fear. This group should be
called people who are like trash. Thus said the
(great) -Samana (the Bhagava) who has known
all there is to know. .

- Those persons, who establish themselves
in the dhamma and abstain from doing evil; they
do not take wrong courses of action as led by
their own desire, hatred, ignorance of truth and
fear. They are called people who deserve the
praise of the virtubus: . This group should be
called the group of the pure. Thus said the (great)
Samana (the Bhggava) who has known all there
1S to know.

End of the Bhattuddesaka Sutta. the tenth.
End of the Cara Vagga, the second.
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1. PATHAMA URUVELA SUTTA!

First Discourse Given at Uruvela

21. Thus have 1 heard:

At one tume, the Bhagava was residing at Jetavana
monastery donated by Anathapindika of Savatthi. It was then
that the Bhagava addressed the bhikkhus saying “Bhikkhus”,
and the bhikkhus replied to the Bhagava saying “Venerable
Sir’. The Bhagava spoke thus.

Bhikkhus, at one time, just after I had known the four
Noble Truths, first I stayed at the foot of the goat-herd’s
banyan tree on the bank of the Neranjara niver in Uruvela
forest. Bhikkhus, while staying in quiet seclusion it occurred
to me thus: “It 1s indeed most painful to hve a life without
someone or something to respect and to depend on. What
samana or brihmana shall I respect, revere and depend on?”

Then, bhikkhus, 1t occurred to me thus: ‘For the
perfection of imperfect morality (sila), I should pay respect,
hoid in reverence and depend on another samana or brahmana;
but in fact, in the devaloka with its Devas, Maras, Brahmas,
and aiso in the human world with 1its samanas, brahmanas,
kings arid men, I do not sze anyone else who 1s superior (o
me 1n morality and who descrves my respect, reverence and
dependence.

‘For the perfection of tmperfect concentration (samadhi),
I shiould pay respect, hold n reverence and depend on another
samana or bizhmana; but. in fact, in the devaloka with 1ts
Devas, Maras, Brahmas, and also in the human world with its
samanas, brahmanas, kings and men, I do not see anyone else
who is superior to me in concentraticn and who deserves my
respect, reverence and dependence.

~ A . e e s e e

1. This suita is alse found in Sagatha Vagga, Brahma samutta as
(1) The First Vagga (1) Garava Sulia.
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‘For the perfection of imperfect emancipation (vimutti),
[ should pay respect, hold in reverence and depend on another
samanda or brahmana; but, in fact, in the devaloka with 1its
Devas, Maras, Brahmas, and also in the human world with.its
samanas, brahmanas, kings and men, I do not see anyone else
who 1s superior to me in emancipation and who deserves my
respect, reverence and dependence.’

Bhikkhus, it then occurred to me thus: ‘It will be well
if I lead a life respecting, revering and depending on the
dhamma which is penetratingly known by me.”

At that tume, bhikkhus, Sahampati Brahma, 'knowing
my mind with his mind, and just as instaneously as a man of
strength stretching out his bent arm, or bending his out-
stretched arm, disappeared from the Brahma realm and ap-
peared before me. Then, bhikkhus, Sahampati Brahma, putung
his outer robe on his left shoulder and resting on the earth on
his right knee, did an act ot obeisance, and respectfully said
to me: “Venerable Sir, your thoughts are well and good as
they are; Venerable Sugata, your thoughts are well and good
as they are; Venerable Sir, the Bhagavas of the times past
who are Homage-worthy ana who are perfectly Self-Enlight-
encd also have respected, venerated, and depended on the
dhamma. Venerable Sir, the Bhagavas of the times to come
who will be Homage-worthy and who will be perfectly Selt-
Enlightened also will respect, venerate and depend on the
dhamma. Venerable Sir, may 1t please the present Bhagava
who 1s Homage-worthy and who 1s perfectly Self-Enlightened
also respect, venerate and depend on the dhamma.” (Thus said
Sahampati Brahma, and then he said thus.

There were Buddhas in the past, there

will be Buddhas in the umes (o come and now

there 1s the Buddha who could expel the griet of

many. -
The Buddhas of the past, the present and
the future, have lived, arc still living and will live
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respecting and vencrating the Dhamma. Such 1S

the way ot all Buddhas.

Therefore, one who longs for benefit, for
one’s excellence, should be mindful of the Buddha's
Teachings and venerate the Dhamma of the virtu-
ous. (Thus said Sahampati Brahma.)

Bhikkhus, Sahampati Brahma uttered these words, and
having said thus, made obeisance to me and respectfully lett,
disappearing from my presence. Since then, bhikkhus, know-
ing that the Brahma’s advice is sound and that it is also in
accord with my thoughts, I have led a life respecting, vener-
ating and depending on the Dhamma which I have known
with my penetrating wisdom. Bhikkhus, at such a time as
when the Samgha is endowed with (the four great factors of)
excellence, I pay respect to the Samgha! also. (Thus said ihe
Bhagava.) ‘

£nd of the Pathama Uruvela Sutta, the first.

1. The Buddha lumself has had respect for the Samgha, the Order of
s discinles, when the latter i1s endowed with the four great iactors
of excellence, namely, (1) having many elderly bhikkhus of
seruor standing; (11) having many bhikkhus of all ages, old,
middle-aged, and young; (i11) having many bhikkhus leading a
life ot puniy (brahmacariya) and practising meditation; (iv)
teceiving abundance of offerings (being a sign of people
having convicuon in the samgha). When Pajapati Gotami, the
Buddha’s foster-motiber, offered a special robe to the Buddha,
he advised her to give [t to the Samgha (for a greater erii).
This 1s but an instance of the E:iddha’s respect for the Samgha.
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2. DUTIYA URUVELA SUTTA

Second Discourse Given at Uruvela

22. Bhikkhus, at one time, just after I had known the
four Noble Truths, first I stayed at the foot of the goat-herd’s
banyan tree, on the bank of the Neranjaya river in Uruvela
forest. It was then that several brahmins who were very frail,
old, aged, far gone in years and in the last stage of their lives
approached and exchanged glad greetings with me. After
having exchanged glad greetings with me, the brahmins sat in
a suitable place and said to me, “O Gotama, we have heard
that Samana Gotama does not do obeisance, does not wel-
come nor offer seats (o those who are irail, old, aged, far
gone in years and in the last stage of their hives. O Gotama,
what we have heard is indeed true.

Samana Gotama does not do obeisance, does not
welcome nor offer seats to those who are frail, old, aged, far
gone in years and in the last stage of their lives. O Gotama,
such act of omission (not doing obeisance, etc.) is not propei .

Bhikkhus, 1t occurred to me thus: ‘These respected
persons do not know what 1s meant by “elderliness” and what
makes men “‘clderly”. (It occurred to me thus.) Bhikkhus, a
person may be eighiy, ninety, or even hundred years now
from the ume of his birth; but if he speaks at the wrong
moment, if he speaks what is not true, if he speaks unprofit-
able words, 1f he speaks what is irrelevant to the Dhamma, if
lic speaks what is irrelevant to the Discipline, if he speaks
without reason or without bounds, if he speaks unbeneficial
and unauthentic words at the wrong moment, then that person
includes in the count as “a foolish old bhikkhu (thera).” ’

Bhikkhus, a person may be young and endowed with
youthfulness and with all the good qualities of the first phase
of life such as dark hair. Even such a person, if he speaks at
opportune moment, if he speaks what 1s true, if he speaks
profitable words, 1f he speaks what 1s relevant to the Dhamma.
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if he speaks what is relevant to the Discipline, 1if he speaks
with reason or ‘within bounds, if he speaks beneficial and
authentic words at the right moment, then, that peréon includes
in the count as ‘a wise elderly bhikkhu (thera).’

Bhikkhus, what makes a wise elderly bhikkhu (thera)
are these four. What are the four? Bhikkhus, a bhikkhu 1n this
Teaching has perfect morality; hc observes restraint according
to the fundamental Principles of Patimokkha: he adheres to the
eight behaviour and lawtul resort (in the quest for alms-food);
he sees danger even in the slightest faults; and he fully
observes the precepts (ot Discipline).

He has heard a great deal (of the Teaching), retains
and accumulates the tcachings he has heard; these teachings
are excellent in the beginning, excellent in the middle and
excellent in the end, completc in meaning and phrasing,
setting out the Noble Practice of Purity which 1s absolutely
pure. He has heard a great dea! of such teachings, commits
them to memory, accumulates them by recitation, retlects on
them and penetratingly comprehends thern through insight.

He can attain at will, without diificulty and without
trouble, the four jhanas which are the results of utmost purty
of mind and which bring bliss in this very lie.

He can by means of abhififia, special appercep': r,
personally and in this very life, realize, attain to and remain in
the emancipation of mind (cetovimutti) and in the emancipa-
tion by insight (panfna vimutti) free of dsavas (defilements
that befuddle the mind) through their destruction. What makes
a wise elderly bhikkhu (thcra) are these four. (Thus said the
Bhagava.)

A certain person with mind so distracte
speaks a great decal and frivolously. He has dis-
tractcd thoughts. He enjoys the way ot the wicked:
he is full of anxiety, 1s likened to an antelope.

He has evil views and is disrespectful of elders.

He is far from being a steady person.
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A certain person is endow:zd with moral-
ity, has sound knowledge, and is interigent, that
wise persion has restraint (in his deed, speech and
thought), has stcadfast concentration in the prac-
tice of the dhamma. He sees the four Arnya
Truths with insight, wisdom, and gets to the
other shore of all dhammas, with intelligence,
without mental obstruction.

That person has abandoned all manner of
birth and death, and is endowed with perfect
purity of practice. Such a person, I say, 1s eld-
erly; he is rid of moral intoxicants. For that
reason, that bhikkhu 1s called a bh1kkhu (thera)
of senior standing.

End of the Dutiya Uruvela Sutta, the second.

3. LOKA SUTTA
Discoursc on Loka (Dukkha Sacca)

23.  Bhikkhus, the Tathagata has known the Ariya
Truth of Dukkha, suffering (loka), with penetrative insight.
The Tathdgata is not associated with dukkha. The Tathagata
has known with penetrative insight, the origin of dukkha. Thc
Tathdgata has abandoned the origin of dukkha. The Tathagata
has also.known the cessation of dukkha. The Tathagata has
also known with penetrative insight where dukkha becomes
extinct (Nibbana). The Tathagata has rcalized Nibbana where
dukkha becomes extinct. The Tathagata has known with
penetrative nsight the way (o the cessation of dukkha. The
Tathagata has developed the (meditation) practice conducive to
the attainment of (Nibbana) where all dukkba ccasc.

Bhikkhus. thc Tathdagata has known with penetrative
insight cverything that is to be scen. heard. felt. perceived,
rcalized. sought and repeatedly contemplated with the mind in
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the devaloka together with 1ts Devas, Miras and Brahmas,
and 1n the human world together with 1is samanas, brahmanas,
kings and men. That 1s why he 1s called ‘the Tathagata’.

Bhikkhus, all dhammas known with penetrating wis-
dom of Arahatta magga, and expounded (by the Bhagava)
between the night of his attainment of Self-Enlightenment and
the night of his passing away, realizing parinibbana, by expe-
riencing the ultimate peace of anupadiscsa nibbana, are true as
expounded, proclaimed and directed by him, and not other-
wise. That is why he is called ‘the Tathagata’.

Bhikkhus, the Tdthagata speaks in a certatin manner,
and 1n the manner he has spoken does he practise. He
practises in a certain manner and in the manner he has
practised does he speak. Thus, he practises as he speaks, and
speaks as he practises. That 1s why he i1s called ‘the Tathagata’.

Bhikkhus, the Tathagata vanquishes others in the devaloka
togehter with 1its Devas, Maras, and Brahmas, and in the
human world together with 1ts samanas, hrahmanas, kings and
men; others cannot vanquish him. Indeed, the Tathagata is all-
seeing and the subjector of all to his wishes. That is why he
1s called ‘the Tathagata’.

The Tathagata by his penetrative insight
knows the truth of all there 1s to know, and
theretore he 1s nd of all *dukkhas’.

He 1s no longer associated with any dukkha.

The Tathagata indeed can overpower all objects;

he 1s endowed with wisdom and 1s tree from all

bondage.

He has realized Nibbana where there 1s
perfect calm and freedom from harm of all kinds.

The Tathagata in whom all asavas have
exhausted.. 1s free from sutfering.

He has eradicated douot, and has com-
pletely extinguished kamma. He realizes Nibbina
where all sub-strata of existence cease.
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The Bhagava knows the tour Noble Truths,
and hike a lion, incomparable, seis in motion the
noble wheel of Dhamma in the amimate world
including the deva world.

Those devas and men who have taken
rcfuge in the Buddha approach and pay homage
to the great and fecarless One.

Of all persons who are tame, the Buddha
1S the most excellent.

Of all persons who are tranquil, the Bud-
dha 1s the most excellent.

Of all persons who have crossed over to
the other shore, the Buddha 1s the most excellent.

Thus they pay homage to a great and
{carless One. |

Therc 1s none 1n this world, nor in the
deva world. who could v1val me. (Thus said the
Bhagava.) |

End of the Loka Sutta, the third.

4. KALAKARAMA SUTTA

Discoursc given at Kdlakarama Monastery

24. At one ume, the Bhagava was residing at Saketa.
in the monastery donated by (a wealthy householder named)
Kalaka. It was then that the Bhagava, (after the usual address
to his bhikkhus) calling “Bhikkhus” and the bhikkhus re-
sponding “Venerable Sir”, delivered this discourse.

Bhikkhus, I have krown everything that is to be seen,
heard, sensed, cognized, realized, sought and repeatedly con-
templated with the mind in the devaloka together with its
Devas, Maras, and Brahmas, and in thc human world together
with its samanas, brihmanas, kings and men.
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Bhikkhus, the Tathagata has known with penetrative
insight everything that is to be seen, heard, sensed, cognized,
realized, sought and completely contemplated with the mind in
the devaloka together with its Devas, Maras, and Brahmas,
.and in the human world together with: its samanas, brahmanas,
kings and men; I have known them clearly; the Tathagata is
not attached to them (with craving or wrong view).

Bhikkhus, if .1 should say that I have not known
everything that is to be seen, heard, .sensed, cognized, realized,
sought and contemplated with the mmd in the deyaloka to-
gether with its Devas, Maras, and Brahmas, and in the human
world together with its samanas, brahmanas, kings and men,
my words would be wrong.

Bhikkhus, if I should say that I know and at the same
time do not know everything ...p... , then my words would be
likewise (wrong). - |

Bhikkhus, 1f I should say that 1t 1s not that I know and
at the same time do not know everythmg ...D.., then my words
would be faulty.

Thus, bhikkhus, havmg seen what there is to .see, the
Tathagata has no clinging to what has been seen; he has no
clinging to what is being seen; he has no clinging to someone
who sees. Having heard what is there to hear, he has no
clinging to what has been heard; he has no clinging to what
has not yet been heard; he has no clinging to what is being
heard; he has no clinging to someone who hears. Having
‘sensed’ what is there to sense (i.e, smell, taste, and touch), he
- has no clinging to what has been ‘sensed’; he has no clinging
to what has not yet been ‘sensed’; he has no clinging to what
Is being ‘sensed’; he has no clinging to someone who ‘senses’.
Having cognized what is there to ‘cognize’, he has no cling-
ing to what has been ‘cognized’, he has no clinging to what
has not vet been ‘cognized’; he has no clinging to what is
being cognized; he has no clinging to someone who cognizes.
Bhikkhus, thus the Tathagata has such (good) qualities in
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what is to be seen, heard, sensed, and cognized. Such quali-
lies are called excellent qualities. I say that there is no other
quality surpassing these qualities in excellence. (Thus said the
Bhagava.) _
Certain people take as truth what others see,
hear or sense, being overwhelmed (by craving).
Those who have restraint, in the practice of
that wrong view, have no such (good) qualites.
The Tathagata (tadi) does not take therr
words seriously either as truth or as untruth.
The Tathagata foresees the piercing thorn,
(the thorn of the sixty- two wrong views) to which
beings tenaciously cling, and thus they are over-
whelmed.
I know and I see the (sixty-two) wrong
VIEWS. ‘
Tathagatas are not overwhelmed (by craving
or wrong view). As are those beings (clinging to
- wrong views).

End of the K3lakarama Sutta, the forth.

5. BRAHMACARIYA SUTTA
Discourse on Noble Practice of Purity

25. Bhikkhus, the Noble Practice of Purity 1s practised
not for causing wonder among people, not for flattering
people, not for acquiring gain, fame and respect, not for
acquiring freedom from censure and not for making people
know that “I have such virtues”’. As a matter of fact, bhikkhus,
the noble practice of purity 1s pursued for the purpose of
having restraint, abandonment (of moral défilements), freedom

from attachment and for the cessation of attachment. (Thus
said the Bhagava.) |
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The Bhagava has taught the noble prac-
tice for having restraint, for abandoning defile-
ments and for entering Nibbana which 1s not
(attainable by) hearsay.

Those who follow the noble practice take
the path taught by the Buddha; they shall be able

- to conduct themeselves to the end of suffering
(dukkha).

End of the Brahmacariya Sutta, the fifth.

6. KUHA SUTTA
Discourse on Causing Wonders to Deceive Others

26. Bhikkhus, certain bhikkhus are wont to cause
wonder (kuha); they are callous (thaddha); they are used to
flattering people (iapa); and they have horn-like defilements
(sing1); they are vain (unnatd); and they are distracted (asamahita).
Bhikkhus, those bhikkhus are not devoted to me; they do not
belong to this Teaching; they cannot develop, prosper or attain
full development in this Teaching. Bhikkhus, certaini bhikkhus
are not given to causing wonder (nikkuha}; they are free from
slandering people (nillapa); they are wise (dhird); they are not
callous (atthaddha); and they are steadfast (susarnahita). Bhikkhus,
those bhikkhus are devoted to me; they belong to this Teach-
1ing; they do develop, prosper and attain full development in
this Teaching. (Thus said the Bhagava.)

Certain persons like to cause wonder (in
others), they are caiious and are used to flattering
people. They have hom-lke defilements, ainid vanity
and mind highly distracted.

They cannot prosper 1n this Teaching of
the Perfectly Eniightened Buddha.
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Certain persons are honest; they are not
given to tlattery; they are wise; they are gentle, and
steadtast.

They do prosper in this Teaching of the
Pertectly Enlightened Buddha.

End of the Kuha Sutta, the sixth.

7. SANTUTTHI SUTTA
Discourse on Contentment

27. Bhikkhus, requiring little care, and at the same
time easy to obtain are these four things: they are free from
blame, too. What are the four? Bhikkhus, of all kinds of
matenal for wearing (as robes) rags from a dust heap (pansukila)
require little care and at the same time easy to obtain; they are
free from blame, too. Bhikkhus, of all kinds of food for
nutriment, morsels of food (pindiyalopo) offered on alms-
round requires little care, and at the same time easy to obtain;
they are ftree from blame, 00. Bhikkhus, of .all kinds of
dwelling places, a dwelling place at the foot of a tree requires
little care, and at the same tume easy to obtain; it 1s free from
blame, too. Bhikkhus, of all kinds of materna medica, putrid
urine' (of cattle) requires little care, and is at the same time
easy to obtain; it 1s free from blame, too. Bhikkhus, requiring
little care, and at the same time easy to obtain are these four
things; those things are free from biame, too. Bhikkhus, a

i. Puti-nutta; Puti, putrid + mutta, urine. The Commentary says just
‘urine’ is enough for ‘puti-mutta’ because the body, however
fresh and beautiful it may look, is putnnd in nature, and any
matter secreted from any body is putnd. The Sub-Commentary
explains 1t as ‘urine of cattle’. In Burmese, 1t 1s ‘gronéod’
which means ‘putnd urnine of cattle’.
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bhikkhu 1s content with requisites which require little care, and
which are easy “to obtain. This contentment, I say, is %
characteristic attribute of a true samana. (Thus said the-Bhagava).
A bhikkhu who 1s content with what re-
quires little care, what is easy to obtain, and at the
same time blameless, will not be worried about
dwelling, clothing, food, and is free from anxiety
about anything in whichever direction he takes.
The Bhagava has laid down what is 1n accordance
with the practice of a samana; all is taken to heart
by a bhikkhu who is mindful, diligent and con-
tented. o

End of the Santuithi Sutta, the seventh.

8. ARIYAVAMSA SUTTA

Discourse on the Noble Lincage

28. Bhikkhus, the dhammas of the Ariya lineage are
these four. That which 1s recognized as pnmeval (aggaiina);
that which i1s of long standing (rattafina); that which belongs
to a noble family (vamsaiifia); and that which belongs to the
ancient lineage (porana). They are not to be abandoned; they
were not abandoned (by Buddhas) in the past; they are not
abandoned now; nor will they be abandoned in the future;
they are not censured by the wise samanas and brahmanas.
What are the four? Bhikkhus, a bhikkhu in this Teaching 1s
content with whatever robe 1s available and speaks the virtues
of being content with whatever robe is available; he does not
resort to unbecoming and improper means of obtaining robes;
he has no worry for robes; he i1s not attached to or infatuated
with the robe obtained; and he is not overwhelmed by craving
(for robes); he uses the robe seeing its faults and knowing the
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way to emancipation. He does not praise himself. for being
content with whatever robe 1s available, aad he does not
belittle others for not being so. He is proficient in the mani-
festation of the virtues of being content, he is not lazy; he 1s
endowed with comprehension and mindfulness. Bhikkhus, this
bhikkhu is called onc who is of the lineage of the Noble
Ones recognized as primeval and as of ancient lineage.
Another kind, bhikkhus, is the bhikkhu who 1s content
with whatever food is available; and speaks the virtues of
being content with whatever food is available; he does not
resort to unbecoming and improper means of obtaining food;
he has no worry for food; he is not attached to or infatuated
with the food obtained; and he is not overwhelmed by craving
(for food); he eats the food seeing its faults and knowing the
way to emancipation. He does not praise himself for being
content with whatever food is cvailable, and he does not
belittle others for not being so. » ¢ is proficient in ‘the mani-
festation of the virtues of being content, he is not lazy; he i1s
endowed with comprehension and mindfulness. Bhikkhus, this
bhikkhu 1s called one who 1s of the lineage of the Noble
Ones recognized as primeval and as of ancient lineage.
Another kind, bhikkhus, is the bhikkhu who is content
with whatever dwelling place 1s available, and speaks t.:
virtues of being content with whatever dwelling place is
available; he does not resort to unbecoming and improper
means of obtaining a dwelling place; he is not attached to or
infatuated with the dwelling place obtained; he is not over-
whelmed by craving (for dwelling place); he uses the dwelling
place seeing 1ts faults and knowing the way to emancipation.
He does not praise himself for being content with whatever
dwelling place is available, and he does not belittle others for
not being so. He is proficient in the manifestation of the
virtues of being content; he is not lazy; he is endowed with



Uruvela Vagga 55

comprehension and mindfulness. Bhikkhus, this bhikkhu 1s
called one who 1s of the lineage of the Noble Ones recog-
nized as primeval and as of ancient lineage.

Another kind, bhikkhus, 1s the bhikkhu who delights in
self-culture (bhavana), and who has a liking for self-culture;
one who delights 1n abandoning (sensual desire, etc., and who
has a liking for abandoning). He does not praise himself for
taking delight 1n and having a liking for abandoning, and he
does not belittle others for not being so. That bhikkhu is
proficient in the manifestation of the virtues of self-culture
(bhavana), and of abandoning (sensual desire, etc); he 1s not
lazy; he is endowed with comprehension and mindfulness.
Bhikkhus, this bhikkhu 1s called one who is of the lineage of
the Noble Ones recognized as primeval and as of ancient
lineage. Bhikkhus, the dhammas of the Arnya lineage are these
four; that which 1s recognized as primeval, that which is of
long standing, that which belongs to a noble family, and that
which belongs to the ancient lineage; they are not to be
abandoned; they were not abandoned (by the Buddhas) in the
past; they are not abandoned now; nor will they be abandoned
in the future; they are not censured by the wise samanas and
brahmanas.

Bhikkhus, a bhikkhu who is endowed with these four
virtues of the noble lineage (ariyavanisa), be he in the eastern
quarter, 1S the conqueror of discontentment (arati); he will not
be overpowered by discontentment. That bhikkhu, be he in
the western quarter, i1s the conqueror of discontentment. That
bhikkhu, be he in the northern quarter, is the conqueror ot
discontentrnent; he will not be overpowered by discontent-
ment. That bhikkhu, be he in the southern quarter, i1s the
conqueror of discontentment; he will not be overpowered by
discontentment. Why is this so? Bhikkhus, a diligent bhikkhu

1S resolute 1n the face of contentment or discontentment. (Thus
- said the Bhagava.)
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Discontentment cannot o ‘erpower a diligent
bhikkhu? it is the diligent bhikkhu who overpowers”
discontentment.

[t 1s because a diligent bhikkhu can over-
power discontentment that 1t cannot overpower a
diligent bhikkhu.

What kind of evil could befall an Arahat
who has eradicated all defilements and abandoned
all kammic actions?

Who would be qualified to find fault with
that Arahat, the like of a nugget of gold from the

- Jambu rniver, pure and bright?
| Devas praise that person, so also do the
brahmas.

End of the Ariyavamsa Sutta, the eighth.

L TR

9. DHAMMAPADA SUTTA

Discours¢ on Dhamma Groups

29.  Bhikkhus, the dhamma groups recognized as
primeval (agganna), as of long standing (rattanna), as belong-
ing to a noble family (vamisafina), and as belonging to the
ancient lineage (porana), are these four. They are not to be
abandoned; they were not abandoned (by the Buddhas) in the
past. they are not abandoned now; nor will they be abandoned
in the future; they are not censured by the wise samanas and
brahmanas. What are the four? Bhikkhus, uncovetousness
(anabhijjha) 18 a dhamma group recognized as primeval, as of
long standing. as belonging to, a noble family, and as belong-
Ing to the ancient lineage. It is not to be abandoned; it was

not abandoned-(by the Buddhas) in the past; it is not aban-



Uruvela Vagga 57

doned now; nor will it be abandoned in the future; it is not
censured by the wise samanas and brahmanas.

Bhikkhus, absence of 1ll will (abyapada) is a dhamma
group recognized as primeval, as of long standing, as belong-
ing to a noble family, and as belonging to the ancient lineage.
It is not to be abandoned; it was not abandoned (by the
Buddhas) in the past; it is not abandoned now; nor will 1t be
abandoned in the future; it is not censured by the wise
samanas and brahmanas.

Bhikkhus, the nght mmdfulness (sammasati) is a dhamma
group recognized as primeval, as of long standing, as belong-
ing to a noble family, and as belonging to the ancient lineage.
It 1S not to be abandoned; it was not abandoned (by the
Buddhas) in the past, it 1s not abandoned now; nor will 1t be
abandoned in the future; it 1S not censured by the wise
samanas and brahmanas.

Bhikkhus, the right concentratlon (sammasamadhi) 1s a
dharnma group recognized as primeval, as of long standing, as
belonging to a noble family, and as belonging to the ancient
lineage. It 1s rot to be abandoned; 1t was not abandoned (by
the Buddhas) in the past; 1t 1S not abandoned now; nor will it
be abandoned in the future; it is not censured by the wise
samanas and brahmanas.

Bhikkhus, the dhamma groups recognized as primeval
(agganna), as of long standing (rattania), as belonging to a
noble family (vamsafina) and as belonging to the ancient
lineage (porana) are these tour. They are not to be aban-
doned; they were not abandoned (by the Buddhas) in the past;
they are not abandoned now; nor will they be abandoned in
the future; they are not censured by the wise samanas and
brahmanas. (Thus said thz Bhagava).

A bhikkhu should dwell with his mind
free from covetousness and from ill will.
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_ He should be one who 1s mindful, one
who has one-pointedness of mind well-placed
within himself.

End of the Dhammapada Sutta, the ninth.

10. PARIBBAJAKA SUTTA

Discoursec given to Wandering Ascetcs

30. At one time, the Bhagava was residing on the
Gijjhakuta Hill in R3jagaha. At that time, many of the well-
known wandering ascetics were dwelling 1n the compound of
the wandering Ascetics on the bankS of the Sappinika river.
Those wandering ascetics are Annabhara, Varadhara, Sakuluday:
and other distinguished wandering ascetics. It was then that
the Bhagava got up from his solitary retreat of an evening and
went to the park where those wandering ascetics were staying,

sat at a place prepared for him, and said to the wandering
ascetics:

O Paribbajakas, the dhamma group recognized as pri-

Py Ny o ey el s

meval (agganna), as of long standing (rattaniia), as belonging
o a noble family (vamsaniia) and as belonging to the ancient
lincage (porana) are these four. They are not to be aban-.
doned; they were not abandoned (by the Buddhas) in the past;
they are not abandoned now; nor will they be abandoned in
the future; they are not censured by the wise samanas and
brahmanas. What are the four? O Paribbdjakas, uncovetousness
(anabhnijjhd) is the dhamma group recognized as primeval, as
of long standing, as belonging to a noble family and as
belonging to the ancient lineage. It is not to be abandoned; it
was not abandoned (by the Buddhas) in the past; it is not

abandoned now; nor will it be abandoned in the future; it is
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not censured by the wise samanas and brahmanas. O Paribbajakas,
absence of 1ll will (abyapdda) 1s the dhamma group recog-
nized as primeval, ...p... O Paribbajakas, right mindfuiness
(sammasati) is the dhamma group recognized as primeval,
...p..., O Paribbajakas, right concentration (sammasamadhi) 1s
the dhamma group reconginzed as primeval, as of long stand-
ing, as belonging to a noble family, and as belonging to the
ancient lineage. They are not to be abandoned; they were not
abandoned (by the Buddhas) in the past; they are not aban-
doned now; nor will they be abandoned in the future; they are
not censured by the wise samanas and brahmanas.

O Paribbdjakas, the dhamma groups recognized as
primeval (agganna), as of long standing (rattanna), as belong-
ing to a noble family (vamsaiina), as belonging to the ancient
lineage (porana) are these four. They are not to be aban-
doned; they were not abandoned (by the Buddhas) in the past;
they are not abandoned now; nor will they be abandoned in
the future; they are not censured by the wise samanas and
brahmanas. ‘

O Paribbajakas, to one who says, “I shall define a
samana or a brahmana as one who rejects uncovetousness
(anabhijjha), and has a keen desire for sensual pleasures,” I
shall say, “let him come, say and speak of (what he thinks).
Let us see his qualifications.” There is no reascn for that
person (o define a samana or a brahmana as one who rejects
uncovetousness, and has a keen desire for sensual pleasures.

O Paribbajakas, to one who says, “I shall define a
samana or a brahmana as one who rejects absence of ill will
(abydpada). and harbours an ill will,” T shall say, “Let him
come. sav, and speak of (what he thinks). Let us see his
qualification.” There 1S no reason for that person to define a

samana or a brahmana as one who rejects absence of 11l will,
and harbours 11l will. '
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O Paribbajakas, to one who says, “I shall define a
samana or a brahmana as one who rgjcets ‘ right mindfulness
(sammasati), and has no attentiveness and comprehension”, |
shall say, “Let him come, say and speak of (what he thinks).
Let us see his qualifications.” There 1s no reason for that
person to define a samana, or a brahmana as one who rejects
‘right-mindfulness,” and has no attentiveness and comprehen-
S10N.

O Paribbajakas, to one who says, “I shall define a
samana or a brahmana as one who rejects ‘right concentration
(sammasamadhi), and has an unconcentrated and distracted
mind,” I shall say, “Let him come, say and speak of (what he
thinks). Let us see his qualifications.” There 1s no reason for
that person to define a samana or a brahmana as one who
rejects right concentration and has unconcentrated and dis-
tracted mind.

O Panbb3jakas, censurable consequences of unrigh-
teous views come even in this present hife to those who think
of these four things as blameable and objectionable. What are
the four? (They are:) If you censure or reject ‘uncovetousness’
it means that you worship and praise the samanas and brahmanas
who are covetous and_have a keen desire for sensual plea-
sures. If you censure or reject ‘absence of 11l will and malevo-
lence,” it means that you worship and praise the samanas and
brahmanas who harbour ill will and malevolence. If you
censure or reject ‘right mindfulness,” it means that you
worship and praise the samanas and brahmanas who have no
attentiveness and comprehension. If you censure or reject
‘right concentration’, 1t means that you worship and praise the
samanas and brahmanas who have unconcentrated and dis-
tracted mind. |

O Paribb3jakas, censurable consequences of unrigh-
teous views come even in this present life to those who think
of these four things as blameable and objectionable. O
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Paribbajakas, Vassa and Bhanna of Ukkala (Janapada) hold
the wrong views of rejecting the cause tor actions (ahctuka
vada), of rejecting the notion of actions being merc actions
(akiriya vada), and of rejecting the consequences of any action
(natthika vada). Even those people did not think of thesc four
things as censurable or objectionable. Why 1s this so? It is
because of the fear of (others) censuring and reviling them for
rejecting uncovetousness. (Thus said the Bhagavai.)
Doing away with 1ll will, always mindful

and well concentrated in his inner self, abandon-

ing covetcusness, a Sekkha practising for the final

goal ot Arahattaphala should be called One who

1S mindful.

End of the Parmbb3jaka Sutta, the tenth.
End of the Uruvela Vagga, the third.
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1. CAKKA SUTTA

Discourse on Standing of Happiness ‘and Well-Being

31. Bhikkhus, factors for accomplishment are these
four: devas and men who are endowed with these four enjoy
a state of happiness and well-being; the wealth of these devas
and men, who are endowed with these four, soon grows and
prospers to a great extent. What are the four? (They are:)
Living in-a suitable place (patiripa desavasa), having the
companionship of the virtuous people (sappurisa vassayo), to
set oneself in the right course (attasammapanidhi), and hav-
ing good deeds done 1n the past (pubbecakatapuniiatd).
Bhikkhus, factors for accomplishment are these four: devas
and men who are endowed with these four enjoy a state of
happiness and well-being; the wealth of those devas and men
who are endowed with these tour soon grows and prospers
to a great extent. (Thus said ihe Bhagava.)

(A certain person) lives 1n a suitable place;

he makes friends with the virtuous; he has set

himself in the right course; he is one who has

done good deeds in the past. Wealth, success,
tame, honour and happiness come in abundance

tc such a person.

End of the Cakka Sutta, the first.

2. SANGAHA SUTTA

Discourse on Benevolent Practices

32. Bhikkhus, benevolent practices are these four
kinds. What are the four? They are: generosity and chanty
(dana); pleasant speech (peyyavajja), helpfulness tc others
(atthacariya); and i1mpartial treatment to all as oneself
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(samanattatd). Bhikkhus, benevolent pracuices are these four
kinds. (Thus said“the Bhagava.)

' In this world, the four benevolent prac-
tices, namely, generosity, pleasant speech, helpful-
ncss to others and impartial treatment to all as
oncsell demands, benefit the world like the linch-
pins tor the wheels of a moving chariot.

- Were there no such practices of benevo-
lence, mothers wouldn’t be respected and adored
by sons (and daughters); fathers wouldn’t be re-
spected and adored by sons (and daugh-
lers).

These practices of benevolence are well
observed by the wise who hold them high.

Praised be those wise people!

End of the Sangaha Sutta, the second

3. ‘S'I'HA SUTTA
Discourse on the Lion

33. Bhikkhus, the lion, king of the beasts (migaraja)
comes out of his den 1n the evening. After stretchirg himself,
he surveys the tour quarters. and roars three times. Then, he
goes out 1n search of prcy. Bhitkkhus, on hearing the roar of
the hon. king of the beasts, most of the animals take fright,
shake and tremble with tear. Those living in holes make for
their holes: those living in water plunge into the water; those
living 1n forests get back into the forests; and birds take flight.
Bhikkhus. tethered royal elephants in villages, towns and royal
caties, break loose from their bonds in alarm and run about
discharging taeces and urine. Bhikkhus, the lion, king of the
beasts. has such’ power (mahiddhika). such supremacy
(mahcsakkha). and such might (mahanubhava).
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In the same manner, bhikkhus, there arises in the
world, at a certain time, a Tathagawa; who is worthy of
special vereration, who truly comprchends the dhammas by
his own intellect and insight, who possesses supreme knowl-
edge and the pertect practice of morality, who speaks only
what i1s beneficial and true, who knows all the three worlds,
who 1S incomparable 1n taming those who deserve to be
tamed, who 1s the Teacher of devas and men, who 1S the
Enlightened One, knowing and teaching the four Noble Truths,
and who is the most Exalted. That Bhagava has taught that
“such 1s the aggregate of five khandhas (sakkaya); such is the
arising of the five khandhas (samudaya); such 1s the cessation
of the five khandhas (nirodha); and such 1s the practice
leading to the cessation of the five khandhas (magga). Bhikkhus,
even devas and Brahmas who have a long live-span, who are
beautiful i1n appearance, who have abundance of well-being,
and who dwell long in splendid abodes of high places, on
hearing the dhamma taught by the Tathagata, are-as a rule
fightcned on the realization: “O triends, we have thought of
ourselves as permanent (nicca) whercas we are not; we have
thought ot ourselves as stable (dhiiva) whereas we are not;
we have thought of ourselves as eternal (sassata) whereas we
are not. O friends, we are not permanent, we are not stable,
and we are not eternal; we are but included in the aggregate
of the five khandhas”. Thus they are trightened. Bhikkhus, the
Tathdgata possesses such power, such supremacy, and such

might over the world together with its devas'. (Thus said the
Bhagava.)

At the time, the Buddha, who 1s the Teacher of
sentient beings including devas, who knows and expounds the
Anya Path of Eight Constituents which deals with the cause,
the cessation and the arising of the five khandhas (sakkaya)

_. 1. Devas: the term ‘deva’ includes ‘Brahmas’.
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and leads the way to the cessation of all dukkhas, sets the
wheel of Dhamma rolling.

Just as the other beasts are frightened of the lion,
even the devas who have long life-spans, beautiful appear-
ances and large number of attendants, on hearing the Teaching
of the Buddha who 1s worthy of special veneration, who has
freed humself from defilements, and who i1s endowed. with
the attribute of purity and of imperturbability, are frightened
and shaken, saying; “Friends, we have not yet escaped from
the bonds of khandha aggregates and we are impermanent.”

The End of the Third Sutta.

4. Aggappasada Sutta

Discourse on Conviction in the Highest

34. Bhikkhus, conviction in the highest, 1.e., Buddha,
Dhamma, and Samgha, 1s of these four kinds. What are the
four? Bhikkhus, those who have conviction in the Tathagata
should be said to have conviction in the highest virtue; the
Tathagata should be said to have the highest virtue amongst
beings, footless, two-footed, four-footed, many-footed, beings
with form, beings without form, beings with perception, be-
ings without perception, without gross perception, but not
without fine perception, as he is Homage-Worthy and is
Perfectly Self-Enlightened. Bhikkhus, those who have convic-
tion 1n the Buddha are said to have conviction in the highest
virtue. The highest benefits go to those who have conwcuon
in the highest virtue.

Bhikkhus, of all the conditiond things in the Ariya
Path of eight constituents, which is higher than all conditioned
things, should be said to have the highest virtue. Bhikkhus,
those who have conviction in the Ariya Path of eight constitu-
ents should be said to have conviction in the highest virtue.
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The highest benefits go to those who have conviction 1n the
highest virtue.

Bhikkhus, of all conditoned (sarikhata) and uncondi-
tioned (asaftkhata) dhammas, i.e. Nibbana; where there 1s no
intoxication, where hunger is appeased, where desire 1s re-
moved, where the root of the round of rebirths is cut off,
where craving 1s exhausted, where there i1s no attachment, and
where all suffering has ceased, should be said to have the
highest virtue. Bhikkhus, those who have conviction for free-
dom from attachment, i.e. Nibbana, are said to have convic-
tion in the highest virtue. The highest benefits go to those
who have conviction 1n the highest virtue.

Bhikkhus, of all religious orders and sects, the Order
of bhikkhu disciples of the Tathagata should be said to have
the highest virtue; the bhikkhu-samgha disciples of the Tathagata,

eight persons or (individuals) or four pairs', are worthy of
receiving offerings brought even from afar (ahuneyya); they
are worthy of receiving offerings specially set aside for guests
(pahuncyya); they are worthy of the highest virtue. The
highest benetits go to those who have conviction 1n the
highest virtues. Bhikkhus, conviction in the highest virtue is of
these tour kinds. (Thus said the Bhagava.)

To those who have conviction (in the
three Gems). knowing the highest virtues (of the
threc Gems);

To those who have conviction in the
Buddha, who 1s incomparable and i1s worthy of
noble ofterings; To those who have conviction in

L i

. four pairs: There are cight persons or (individuals), namely, four
attainers of Magga-nana, and four attainers of Phala-nana. Magga-nana
1s the tlash of Insight mto Nibbana, and Phala-nana 1s the Fruition or
repeated Insight into Nibbina; and so attainers of Magga-Phala come in
pairs. Hence four pairs. |
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the noble .dhamma leading to Nibbana, where
sensual pleasure is eradicated; and ikere 1s calm;

To those who have conviction (in the
Samgha), the fertile field to sow seeds of merit;

And to thos¢ who make noble offerings
(to the three Gems), noble benefits of longevity,
beauty, fame-and-following, happiness, mental and
physical powers, do develop.

The wise devas or men who make offer-
ings to those who have the highest virtues (i.e.
the three Gems), do enjoy the noble benetits and
therefore are happy.

End of the Aggappasada Sutta, the fourth.

5. Vassakara Sutta
Discourse to Vassakara, the Brahmin

35. At ohe time, the Bhagava was residing at Veluvana
monastery, the teeding ground of black squirrels, 1n Rajagaha.
It was then that the brahmin Vassakara, who was chief
minister to the king of Magadha, approached the Bhagava,
and having exchanged glad and memorable greetings, sat in
a suitable place, and said to the Bhagava thus:

“O Gotama. We recognize one whaq i1s endowed witi.
thesc four dhammas as a very wise man (mahapafifio) and
a great man (mahapuriso). What are the four? O Gotama, a
certain person 1n this world 1s endowed with great knowledge:
he knows the true meaning and definition of words: he 1s
cndowed with good memory by which he can recall words
and deeds of long past repecatedly; he is well versed in the
livelihood of householders; he i1s not indolent; he has the
wisdom to judge the feasibility or otherwise of an action; he
1S capable of doing things himself or having things done (by
others). O Gotama! We call such a person as a very wise man
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and a grcat man. O Gotama! If what I have now said

deserves your “approval, pleasc say so, or if they should be

rejected, please reject them.” (Thus said the brahmin.)
Brahmin, I do not approve of your words, nor do I

reject them'. I declare one who is endowed with four dharnmas

as a wise man and a great man. What are the four? Brahmin,
a certain person in this world practises for the weltare of
many, and for the happiness of many; that f2rson establishes
many people'in the Ariya Path which 1s good and blameless;
that person fixes his mind on what he wants to think, and
does not let his mund go astray to what he does not want to
think; he contemplates what he wants to contemplate, and
does not let his mind go astray to what he does not want to
contemplate. He"is well-trained in fixing his attentior on his
thoughts. He 1s capable of attaining at will, without trouble
and without difficulty, the four jhanas which are for his well-
being in this present life; having exhausted all moral intoxi-
cants (Asavas), he realizes in this.very existence by his own
intellect and insight the taint-free emancipatuon of Arahattaphala
samadhi and emancipation of Arahattaphala paiifia. Brah-
min, I do not approve of your words. nor do I reject them. I
declare one who i1s endowed with these four dhammas (I have
just said) to be a very wise and great man”. (Thus said the
Bhagava.)

“Vonderful indeed, O Gotama! What a marvzs]l, O
Gotama! wWell said, O Gotama! O Gotama, we recognize the
revered Gotama to be endowed with these four dhammas. The
revered (sotama does practise for the welfare of many and for
the hapriness of many; you establish many people in the
Ariya Path which is good and blameless; the revered Gatama
fixes his attention on what he wants to think, and does not let
his mind go asuay to what he does not want to think; he

. The Tathagata neither approves of nor rejects the brahmin’s words
because they belong to the mundane world. (The Commentary.)
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contemplates on what he wants to con‘emplate, and he does
not let his mind go astray to what hc dose not want 10
contemplate. The revered Gotama is well-trained 1n fixing his
attention on his thoughts. The revered Gotama i1s capable of
attaining at will, without trouble and without difficulty, the
four jhanas which are for his well-being in this present hife,
having exhausted all moral intoxicants (Asavas): he has real-
1zed in this very existence by his own intellect and 1nsight the
taint-free emancipation of Arahattaphala Samadhi and eman-
cipation of the Arahattaphala Pafifia.” (Thus said the brahmin.)
Brahmin, indeed you are offering indignity to me with
these words'. In fact, it is I who should say these words.
Brahmin, I practise for the welfare of many, and for the
happiness of many. I establish many people in the Ariya: Path
which 1s good and blameless; I fix my attention on what I
want to think, and I do not let my mind go astray to what
I do not want to contemplate; I contemplate what I want to
contemplate, and 1 do not let my mind go astray to what I
do not want to contemplate. I am well-trained in fixing
attention on my thoughts. I can attain at will without trouble
and without difficulty the four jhanas which are for the well-
being 1n this present life; and having exhausted the moral
intoxicanis (Asavas), I have realized in this very existence by
my own intellect and insight the taint-free emancipation of the
Arahattaphala samadhi, and the emancipation cf :ihe
Arahattaphala paiifia.” (Thus said the Bhagava.)

The Buddha has known the Path by which
all beings escape from the snares of Death. He
has made known the Ariya Path for the welfare of
dgeyas and men. Those who hear and see the Path
have explicit faith in it.

1. Offering indignity to.... asajja upaniya vaca bhasita; lit., you are
insulting me by deriding my dignity. (2. You are not the right person
to say these things.)
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The Buddha who could discriminate the
true Magga from what 1s not, who has*done what
1s there to be done for the realizaion of Magga,
which is devoid of moral intoxicants (Asavas),
and who carries the very last body, is said to be
a very wise and great man.

End of the Vassakara Sutta, the fifth.

6. DONA SUTTA
Discourse to Dona the Brahmin

36. At one time, the Bhagava made a long journey
from the town of Ukkhajtha to Setabya. Dona the brphm
was also making a long journey from the town of Ukkhattha
to Setabva. On seeing the Bhagava’s footprints with signs of
pertect wheels complete with a thousand spokes, rims and
hubs, Dona the brahmin thought: “Wonder of wonders, O
friends! How extraordinary! These footprints cannot be the
footprints of (an ordinary) man.” At that time, the Bhagavi
had left the road, and was sitting cross-legged with the body,
upright, and was meditating at the foot of a tree. Then, the
brahmin Dona, foilowing the footprints of the Bhagava, saw
the Bhagava sitting at the foot of a tree, in a serene and faith-
inspiring posture of calm faculues in Arahattamagga and
Arahattamagga samadhi, like a tame and restrained tusker of
controlled faculties; and he approached and asked the Bhagava
if he was a deva.

Brahmin, I am not a deva (said the Bhagava), and thc
brahmin asked again, “Then, are you a gandhabba deva?”
(To this, the Bhagava answered,) No, brahmin, 1 am not a
gandhabba deva. (Again, the brahmin asked, “Are you an
ogre, then?’ (Again, the Bhagava answered,) No, brahmin, I
am not an ogre. (Then again, the brahmin asked,) “Are you
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then a human being?” (To this also, the Bhagava answered,)
No, brahmint, I am not a human being.

“When asked whether you are a deva, you said ‘Brah-
min, I am not a deva’; when asked whether you are a
gandhabba deva, you answered, ‘No, brahmin, I am not a
gandhabba deva’; when asked whether you are an ogre, you
answered, ‘No, brahmin, I am not an ogre’; when asked
whether you are a human being, you answered, ‘No, brahmin,
I am not a human being’. Then, Sir, what kind of person are
you.?” (asked the brahmin Dona.)

Brahmin, if I still had in me certain moral intoxicants
unabandoned, I would be a deva; but I have abandoned those
moral intoxicants; I have cut off their very roots; I have made
them like an uprooted palmyra palm, impossible to grow
again; there is no possibility of their growing again in the
future. Brahmin, if I had in me certain moral intoxicants
unabandoned, I would be a gandhabba deva... I would be an
ogre... I would be a human being; but I have abandoned those
moral intoxicants; I have made them like an uprooted palmyra
palm, impossible to grow again; there 1s no possibility of their
growing again in the future. drahmin, just as uppala (blue)
lotus, paduma (white) lotus, and pundanka (red) lotus, that
grow and thrive in water, stand above the surface not wetted
with water, Brahmin, so also I who was born and brought up
in this world (loka) stand far above the world, unsmeared
with the conditioned states of the world. Therefore, brahmin,
know me as ‘the Buddha’. (Thus said the Bhagava.)

Brahmin, due to certain moral intoxicants

(left in me) I might have become a deva, or such

(other) celestial as a gandhabba; due to certain

moral 1ntoxicants (left in me) I might have become

an ogre, or a human being. Those moral intoxi-

cants are no -more (in me); they are destroyed; I

have freed myself of fetters.
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Just as beautiful red lotus (pundarika) flower
1S not wetted witl} water so* also am I undefiled in
the ‘conditioned states of the world. Therefore,
O Brahmin, I am ‘the’ Buddha.” '

End of the Dona Sutta, the sixth.

7. APARIHANIYA SUTTA

Discourse on Non-decline

37. Bhikkhus, a bhikkhu who is endowed with four
dhammas is unlikely to decline; he is close to Nibbana. What
are the four? Bhikkhu, a bhikkhu in this Teaching is endowed
with morality, guards the doors of sense faculties, is moderate
in eating, and practises vigilance. '

How, bhikkhus, is a bhikkhu endowed with morality?
Bhikkhus, a bhikkhu in this Teaching has morality, and abides
by the Fundamental Principles of patimokkha; he adheres to
right behaviour and lawful resort (in the quest for alms-food);
Seeing the danger even in the slightest offence he abides by
the precepts. Bhikkhus, a bhikkhu is endowed with morality
in this way.

How, bhikkhus, does a bhikkhu guard the doors of the
sense faculties? Bhikkhus, a bhikkhu in this Teaching, when-
ever he sees a visible object with: the eye, he does not take
in its characteristics (such as male or female) nor does he take
in its secondary details (such as expression or behaviour). If
he left the faculty of sight unguarded, such depraved states of
mind as covetousness and distress stemming from that (negli-
gence) would overpower him as he fails to control his senses
s0, he sets himself to the task of guarding his faculty of sight,
keeps watch on it, and gains control over it. Whenever he
hears a sound with the ear ...p... Whenever he smells an
odour with the nose ...p... Whenever he tastes a flavour with
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the tongue ...p... Whenever he makes a contact with the body
..p... whenever he cognizes a mind-object *with the mind, he
does not take in its characteristics (such as male or female)
nor does he take in its secondary details (such as expression
or behaviour). If he left the faculty of mind unguarded, such
depraved states of mind as covetousness and distress stemming
from that (negligence) would overpower him as he fails to
control his senses. So he sets himself to the task of guarding
his faculty of mind, keeps watch on 1t, and gains control over
it. Thus, bhikkhus, a bhikkhu keeps the doors closed at the
sensc facultes.

Bhikkhus, how 1s a bhikkhu moderate 1n eating?
‘Bhikkhus, a bhikkhu in this Teaching takes in nutriment with
proper reflection thus: ‘I do not-eat this alms-food for enjoy-
ment, for vanity (in strength), for improvement of the body
and a better complexion. I eat only to sustain the physical
body to have just enough nourishment for maintaining life, to
appease hunger and to carry out the Noble Practice of Purnty.
Bv this alms-food, I shall remove the existing (lit., old)
discomfort (of hunger) and shall prevent the arising of new
discomfort (from immoderate eating). I shall have enough
nourishment to maintain life and lead a blameiess life in good
health.” Thus, bhikkhus, a bhikkhu 1s moderate in eating.

How, bhikkhus, does a bhikkhu practise vigilance?
Bhikkhus, a bhikkhu in this Teaching, 1in the day-time, cleanses
his mind keeping away the hindrances (nivaranas) by walk-
ing and sitting (in meditation); in the first watch of the night,
he cleanses his mind keeping away the hindrances by walking
and sitting (in meditauon); at midnight, he goes to sleep
mindfully in a noble reclining posture, lying on his right side
with one leg resting slightly beyond on the other, completely
mindful and aware, determining the tume for waking up; at
dawn, he gets up and cleanses his mind, keeping away the
hindrances by walking and sitting (in meditation). Thus, bhikkhus,
a bhikkhu practises vigilance. Bhikkhus, a bhikkhu who is
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endowed with these four dhammas is unlikely to decline; he
1s close to' Nibbana. {Thus said the Bhagava.) -
A bhikkhu who is steadfast in morality,
who has restraint over his sense faculties, and
who 1s maoderate in eating, practises diligence.
A bhikkhu who has the diligence to burn
up (moral defilements), who is wakeful by day
and by night, who develops deeds of merit con-
ducive to realization of Nibbana where there is
no danger of the four yokes (Yoga), who takes
delight in mindfulness, who regards unmindfulness
as dangerous, should not decline; he 1s in the
vicinity of Nibbana.

End of the Aparihdniya Sutta, the seventh.

8. PATILINA SUTTA
Discourse on Living Alone

38. Bhikkhus, one who has rejected each of the
intolerant wrong view of truth, who has thoroughly abandoned
quests (samavayasattha), and who has calmed down all inha-
lation and exhalation (k@yasarikhara), is called one who hves
‘alone’. Bhikkhus, how has a bhikkhu rejected each of the
intolerant wrong view of truth? Bhikkhus, there are several
different views of ‘truth’ put forward by each of the many
and various samanas and brahmanas.” What are those? They
are: “The world (loka) is eternal”, “the world is finite” or “the
world is infinite”, “the physical body (sarira) is the soul (jiva)
itself”” or “ the physical body (sarira) is one thing, and the
soul (jiva) is another thing”, “there is a being after death™ or
“thére is no being after death” or “ it is not that there is a
being as well as no being after death.” The bhikkhu has
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rejected, abandoned, thrown up, discarda:d, got rid of, relin-
quished, and completely dismissed those many and various
wrong views of truth. Bhikkhus, thus has a bhikkhu rejected
each of the wrong views of truth.

Bhikkhus. how has a bhikkhu abandoned quests
samavayasattha)? Bhikkhus, a bhikkhu in this Teaching has
abandoned quest for sensual pleasures; he has abandoned
quest for existence; the quest for noble practice 1s calmed.
Bhikkhus, thus has a bhikkhu abandoned quests.

Bhikkhus, how has a bhikkhu calmed down all inha-
lation and exhalation? Bhikkhus, a bhikkhu in this Teaching,
by dispelling both pain and pleasure, and by the previous
disappearance of sadness and gladness, achieves and remains
in the fourth Jhana, without pain or pleasure, a state of
equanimity and absolute purity of mindfulness. Thus, bhikkhus,
has a bhikkhu calmed down all inhalation and exhalation
(kayasankhara).

Bhikkhus, how does a bhikkhu live alone? Bhikkhus,
a bhikkhu in this Teaching abandons ‘pride of self’ (samm
mana); he has cut 1t off at the very root; he has made it like
an uprooted palmyra palm, impossible to grow again; there 1s
no possibility ot their growing again 1n the future. Bhikkhus,
in this way does a bhikkhu live ‘alone’. Bhikkhus, a bhikkhu
who has rejected each of the wrong views of truth, whe has
thoroughly abandoned quests (samavayasattha) and who has
calmed down ail inhalation and exhalation (kayasaiikhara), is
called one who hives ‘alone.” (Thus said the Bhagava.)

The bhikkhu, who has eradicated craving

and attachment and has achieved emancipation of

Arahattaphala 1n Nibbana, has abandoned quest

for sensual pleasures, has abandoned quest for

existence, together with quest for noble practice,

and has uprooted all wrong views and causes
thereof.
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Indeed, a bhikkhu who has calmed down
(all moral defilements), who is mindful and calm
of mind and body, who has conquered (all moral
difilements), who has known the four Noble Truths,
because he has removed pride of self, 1s called
one who lives ‘alone’.

End of the Patilina Sutta, the eighth.

9. UJJAYA SUTTA
Discourse to Ujjaya the Brahmin

39. On that occasion. Ujjaya the brahmin approached
the Bhagav3a, and having exchanged glad and memorable
greetings, sat in a suitable place, and said to ‘the Bhagava,
“Venerable Gotama! You, too, praise °‘sacrificial offerings’,
don’t you?”’ Brahmin, I do not praise all sacrificial otferings,
but it is not that I do not praise them. Brahmin, in certain
sacrificial offerings, cattle are killed; goats, sheep, chickens
and pigs are killed, various living beings perish in such
sacrificial offerings. Brahmin, I do not praise such sacrificial
offerings as those involving cruelty and killing. Why do I not
praise (such sacrificial offerings)? Brahmin, Arahats and those
on the Path of Arahatship do not go near such sacrificial
offerings as those involving cruelty and killing.

In certain sacrificial offerings, cattle are not Kiiled;
goats, sheep, chickens and pigs are not killed; various hving
beings do not perish in such sacrificial offerings. Brahmin, 1
do praise such sacrificial offerings as those not 1nvolving
cruelty and killing, such offerings as perpetual alms-giving,
and sacrificial offerings for the propagation of the clan (anukula-
yaiia). Why do I praise (such sacrificial otterings)? Brahmin,
Arahats and those on the Path of Arahatship go to such

sacrificial offerings as those not involving cruelty and Kkilling.
(Thus said the Bhagava.)
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Such sacrificial offerings »s assameda yafna,
purisameda “yaiifia, sammapasa §afia, vajapeyya
yafifia, and niraggala yaififia take gmuch work to
be done but these offerings do not bring great
benefits.

Those major sacrificial offerings involve
killing many and various amimals -such as goats,
sheep and cattle.

Great sages (or Arahats) who have per-
fected themselves, and who cherish such virtues as
morality, do not go to those sacrificial offerings.
Such sacrificial offerings as those do not involve
cruelty or killing lives, but are just perpetual alms-
giving and offerings for the propagation of the
clan. Great sages (Arahats) who have perfected
themselves and who cherish such virtues as moral-
ity go to those sacrificial offerings.

- The wise should make those sacrificial of-
ferings, they bring great benefits; one who makes
such sacrificial offerings is noble and not wicked;

such offerings ‘are highly fruitful; and the devas
also delight in it.

End of the Ujjaya Sutta, the ninth.

10. UDAYI SUTTA
Discourse to Udayi the Brahmin

40. On that occasion, Udayi the brahmin approached
the Bhagava, and having exchanged ...p... sat in a suitable
place, and said to the Bhagava, “Venerable Gotama' you, too,
praise sacrificial offerings, don’t you?” “Brahmin, I do not
praise all sacrificial offerings, but it is not that I do not praise
them. Brahmin, 1n certain sacrificial offerings, cattle are killed;
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goats, sheep, chickens and pigs are killed; various living
beings perish in such sacrificial offerings. Brahmin, I do not
praise such sacrificial offerings as those involving cruelty and
killing. Why do I not praise (such sacriftcial offerings)? Brah-.
min, Arahats, and those on the Path of Arahatship do not go
near such sacrificial offerings as those involving cruelty and
killing.

In certain sacrificial offerings, cattle are not killed;
goats, sheep, chickens and pigs are not killed; various living
beings do not perish in such sacrificial offerings. Brahmin, I
do praise such sacrificial offerings as those not involving
cruelty and killing, such offerings as perpetual alms-giving,
and sacrificial offering for the propagation of the clan. Why
do I praise (such sacrificial otferings)? Brahmin, Arahats and
those on the Path of Arahatship go to such sacrificial offerings
as those not involving cruelty and killing.” (Thus said the
Bhagava.)

Those leading a life of purity, those who
have restraint over their deed, speech and thought,
occasionally go to such sacrificial offerings made
properly and specially as those not involving
killing and cruelty.

In the world, the Buddhas have removed
the roof of attachment (raga). They have gone
beyond, transcending the clan and the destination
of those who kill and torment others. |

Those (Buddhas) who understand the right
kind of sacrificial offerings do praise them.

A well-prepared sacrificial offering, alms-
food offered for the well-being of the dear de-
parted. and those offerings fittingly made are
given by those with conviction in the recipients

~ who are like fertile fields (for all to sow the
seeds of merit).
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Certain sacrificial offerings are made to
those noble recipients; those offerings are Said
to be well-given, well-sacrificed and well-received.
Such offerings are highly fruitful, and the devas
also delight in it.

A wise man who has conviction gives
freely 1in such sacrificial ofterings, and goes to
happy realms away from all manner of suffering.

End of the Udayi Sutta, the tenth.
End of the Cakka Vagga, the fourth.
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1. SAMADHI-BHAVANA SUTTA

Discourse on ‘Cultivation of Concentration

41. Bhikkhus, cultivation of concentration (samadhi-
bhavana) 1s of these four kinds. What are the four? Bhikkhus,
there 1s the cultivation by repeated practice of concentration
(meditation) conducive to well-being 1n this very life; Bhikkhus,
there 1s the cultivation by repeated practice of concentration
(meditation) conducive to attainment of divine power of sight

(iana-dassana)'; Bhikkhus, there is the cultivation by re-

peated practice of concentration (meditation) conducive to
mindfulness and comprehension (sati-sampajaiiiia); Bhikkhus,
there 1s the cultivation by repeated practice of concentration
(meditation) conducive to extinction of moral intoxicants
(asavakkhaya-nana).

Bhikkhus, what 1s the cultivation by repeated practice
of concentration conducive to well-being in this very life?
Bhikkhus, a bhikkhu 1n this Teaching, being detached from

sensual pleasures ...p...° ...p... achieves -and remains in the
fourth jhana ...p... Bhikkhus, this is the cultivation by repeated
practice of concentration (meditation) conducive to well-being
in this very life.

Bhikkhus, what 1s the cultivation by repeated practice
of concentration (meditation) conducive to attainment of divine
power of sight. Bhikkhus, a bhikkhu 1n this Teaching contem-
plates the perception of sight (aloka-saiifia), and concentrates
his attention on perception by day; then, he contemplates
perception by night as 1n the daytime, and similarly he con-
templates perception by day as in the night. Then, he contem-

plates his unveiled mind together with the light ot space.

. fiana-dassana: synonymous with ‘dibba-cakkhu’ " ‘knowing and
seeing’, ‘clear sight’, 1.c. having a vision of truth.

2. This peyyala covers the four ripa jhanas. q.v.
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Bhikkhus, this is the cultivation by rep=ated practice of con-
centration (meditation) conducive to attaimment of divine power
of sight.

Bhikkhus, what is the cultivation by repeated practice
of concentration (meditation) conducive to mindfulness and
comprehension? Bhikkhus, to a bhikkhu in this Teaching,
sensation (vedana) arises perceptibly; cognizance and (of sen-
sation) also happens perceptibly, and disappearance (of sensa-
tion happens perceptibly, too. (To him) perception (sanna)
arises perceptibly ...p... Initial application of mind (vitakka)
also happens perceptibly; cognizance (of vitakka) also happens
perceptibly; and cessation (of vitakka) happens perceptibly,
too. Bhikkhus, this is the cultivation by repeated practice of
concentration (meditation) conducive to mindfulness and com-
prehension.

Bhikkhus, what 1s the cultivation by repeated pratice
of concentration (meditation) conducive to extension of moral
Intoxicants (asavakkhaya fiana)? Bhikkhus, a bhikkhu in this
Teaching contemplates the phenomena of arising and disap-
pearance (birth and death) of the five aggregates which are
the objects of clinging (pancupadanakkhanda) thus; “Such 1is
the physical aggregate (rupa), such i1s the origin of the
physical aggregate (rupassa samudaya); such is the disap-
pearance of the physical aggregate (rupassa afthangama).
Such 1s the aggregate of sensation (vedana); such is the origin
of the aggregate of sensation (vedanaya samudaya); such is
the disappearance of the aggregate of sensation (vedanaya
atthangama). Such 1s the aggregate of perception (sania);
such 1s the ongin of the aggregate of perception (sannaya
samudaya); such i1s the disappearance of the aggregate of
perception (safifiaya atthangama). Such is the aggregate of
volitonal activities (sankhara); such is the origin of the
aggregate of volitional activities (sarikhara samudaya); such
iIs the disappearance of the aggregate of volitional activities
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(Sarikkhara atthangama). Such is the aggregate of conscious-
ness (vifinana); sach is the origin of the aggregate of con-
sciousness (viniianassa samudaya); such is the disappearance
of the aggregate of consciousness (viiifianassa atthangama).
Bhikkhus, this 1s the cultivation by repeated practice of con-
centration (meditation) conducive to extinction of moral intoxi-
cants (asavakkaya fana).

Bhikkhus, cultivaton of concentration (samadhi bhavana)
1S of these four kinds. Bhikkhus, with reference to this culti-
vation of concentration (Phalasamapatti) I have said in an-
swer to the problem of (the brahmin) Ponnaka in Parayana
Vagga thus:
| Having discriminatively known (by Magga

nana) the higher and lower beings in the animate

world (satta loka) the bhikkhu 1s not shaken by
anything in the satta loka.
That bhikkhu has calmed down all man-

ner of defilements and has no smoke (of anger)

left 1n him; he 1s free from defilements that give

rise to suffering; he has no craving for anything.

I say that this bhikkhu i1s one who has
transcended the realm of birth and ageing.

End of the Samadhi-Bhavana Sutta, the first

2. PANHA-BYAKARANA SUTTA

Discourse on Answering Questions

42. Bhikkhus, answering questions 1S ot these four
kinds. What are the four? Bhikkhus, there 1s the kind of
question that must be answered ‘invariably’ (ekamsa
byakaraniya paiiha); Bhikkhus, there is the kind of question
that must be answered after due consideration (vibhajja



58 Anguttara Nikaya (Catuk,-a Nipata)

byakarana paiiha); Bhikkhus, there is the kind of question
that must be answered aftér further questioning (patipuccha
byakaraniya paiiha); and bhikkhus, there is the kind of
question that must not be answered at all (thapaniya
byakaraniya paiiha). Bhikkhus, answering questions is of
these four kinds. (Thus said the Bhagava.)

There is a question that must be answered
invariably; there 1s a second kind that must be
answered after due consideration; The third kind
is t0 be answered after asking back questions;
and the fourth kind 1s one that must not be
answered at all.

A certain bhikkhu knows well how to
deal with the four kinds; that bhikkhu is said to
be one skilled in answering four kinds of ques-
tons.

A person who has wisdom that i1s not
easily equalled, or overwhelmed, or ruined by
others 1s one who is wise 1n discerning both what
1S beneficial and what 1s not.

A wise person avoids what is not benefi-
cial and takes what is beneficial.

He is called a pandita, because he knows
these two.

End of the Panha-byakarana Sutta, the second

3. PATHAMA KODHAGARU SUTTA
First Discourse on Paying Attention to Hatred

43. Bhikkhus, these four kinds of person do exist in
ithis world. What are the four? They are: one who respects
‘anger’ (kodha), but does not respect ‘good. practice’
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(saddhamma)'; one who respects ‘ingratitude’ (makkha), but,
does “not respect ‘good practice’; one who reSpects ‘gains’
(labha), but does not respect ‘good practice’, one who
respects honour (sakkara), but does not respect ‘good prac-
tice’. Bhikkhus, these four kinds of person do exist in this
world. |
Bhkkhus, these four kinds of person do exist.in this
world, too. What are the four? They are: one who respects
‘sood practice’, but-does not respect ‘anger’, one who seeks
after ‘good practice’, but does not respect ‘ingratitude’; one
who respects ‘good practice’ but does not respect ‘gains’; one
who respects ‘good practice’, but does not respect ‘honour’.
Bhikkhus, these four kinds of person do exist in this world.
(Thus said the Bhagava.) _
- Those bhikkhus who respect ‘anger’, who
are ungrateful, who respect gains, and whose
quest is for respect, do not prosper in the Teach-
ing of the Sammasambuddha, the perfectly Self-
Enlightenéd. | . h
Those bhikkhus have pursued respect and
ey still respect the ‘good practice’, the doctrine
of the good; they do prosper in the Teaching of
thc Sammasambuddha. the perfectly Self-Enlight-
ened.

End of the Pathama Kodhagaru Sutta, the third:

1. Saddhamma; -R.C. Childers gives it as “Good doctrine, true religion
the true faith, the religion of Buddha.”
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4. DUTIYA KODHAGARU SUTTA

Sccond Discourse on Paying Attention to Hatred

44.  Bhikkhus, the practice of the wicked ones
(asaddhamma) 1s of these four kinds. What are the four?
They are: pursuing anger’ (kodha), but not seeking after ‘good
practice’; pursuing ‘ingratitude’ (makkha), but not seeking
after ‘good practice’; pursuing ‘gains’ (labha), but not seeking
atter ‘good practice’; pursuing ‘respect’ (sakkara), but not
secking after ‘good practice’. Bhikkhus, th¢ practice of the
wicked ones 1s of these four kinds.

Bhikkhus, ‘good practice’ (saddhamma) is of these
four kinds. What are the four? They are: seeking after ‘good
practice’, but not seeking after ‘anger’; seeking after ‘good
practice’, but not seeking after ‘ingratitude’; seeking afier
‘good practice’, but not seeking after ‘gains’; seeking after
‘good practice’, but not seeking after ‘respect’. Bhikkhus,
‘good practice’ 1s of these four kinds. (Thus said the Bhagava.)

Bhikkhus who seck after anger, ingrati-
tude, gains and respect, cannot prosper in the

Teaching of the good, just as rotten seeds cannot

germinate in a fertile field.

Certain bhikkhus have pursued and are

still in pursuit of the good practice; they prosper

in the Teaching of the good, just as medicinal

plants grow (1n a moist fertile field).

End of the Dutiya Kodhagaru Sutta, the fourth.
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5. ROHITASSA SUTTA
Discourse to Rohitassa Devaputta

45. At one tume, the Bhagava was residing at the
Jetavana monastery donated by Anathapindika of Savatthi. It
was ‘then that past the first watch of the night (i.e. at mid-
night), Rohitassa Devaputta, who had a very pleasing appear-
ance of radiant light, approached the Bhagava, flooding the
entire Jetavana monastery with the effulgence from his body,
made obeisance, stood in a suitable place and said to the
Bhagava, “Venerable Sir, would 1t be possible for one to
walk to the end of ‘the world’ and know or see or reach the
place where there is no birth, ageing, death, passing away
(cavati) and rebirth?” Devaputta, I do not say that it is
possible for one to walk to the end of ‘the world’ and know
or see or reach the place where there is no birth, ageing,
death, passing away and rebirth..(Thus said the Bhagava.)

“Venerable Sir! Wondertul it 1s, indeed! What a mar-
vel, Venerable Sir! The Bhagava has said it very well”.
Devaputta, I do not say that it i1s possible for one to walk to
the end of the world and know or see or reach the place
where there i1s no birth, ageing, death, passing away and
rebirth.!”

“Venerable Sir! It happened once upon a time (in one
of my past existences) that I was a hermit by the name of
Rohitassa, son of a wvillager, with supernormal powers of
travelling through space. Venerable Sir! My swiftness then

1. The Bhagava’s answer to the  Devaputta’s question is apparently as
expected by the questoner who has been a powerful celesual
who could travel to the end of the universe. Hence the
applause. But what the Devaputta refers to as ‘thc¢ world’ is the
physical phenomenon of the wuniverse, whereas what the
Bhagava refers to as ‘the world’ 1s the world of conditioned

aggregates (sankhara-loka). (The Commentary)
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was thus: ‘I could cover a universe in just a little time as the
arrow shot from a strong and powerful bow, by a well-taught,
well-trained archer who has demonstrated his skills in tourna-
ments, etc., swiftly passes across the shadow of a palmyra
palm. My pace was thus: each of my steps was as wide as
the distance between the eastern ocean and the western ocean.
Venerable Sir! As I was endowed with such swiftness and
such powerful paces, it occurred to me thus: ‘I must be able
to walk to the end of the world’. At that time, Venerable Sir,
I, who still had a hundred years of my life left, set out, and
resting only for eating, drinking, chewing, and savouring, and
stopping only for defecating, urinating, sleeping and relaxing
my limbs awhile, I had travelled a whole hunderd years of my
remaining life; but instead of reaching the end of the world,
{ had only died on the way.”

“Venerable Sir! Wonderful 1t 1s, indeed! What a mar-
vel, Venerable Sir! The Bhagava has said it very well.”
Devaputta, I do not say that i1t 1s possible for one to walk to
the end of the world and know or see or reach the place
where there 1s no birth, ageing, death, passing away and
rebirth.

Devaputta, I do not say that 1t is possible for one to
walk to the end of the world and know or see or reach the
place where there is no birth, ageing, death, passing away,
and rebirth. Nor do I say that one could put an end to.the
suffering (dukkha) without reaching the end of ‘the world’
(sarikhara-loka). As a matter of fact, Devaputta, I have
shown that ‘the world’, ‘the onigin of the world’, ‘ the end of
the world’, and of ‘the way to the end of the world’ can he
found 1n this sentient body which is just a fathom in length.
(Thus said the Bhagava.) .

By walking, the end of the world (Nibbana)

can never be reached. Without reaching the end

of the world there can be no such thing as

‘emaricipation’ from suffering (dukkha).
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Therefore, a wise man who has known
the world and has followed the Path leading to
the end of the world (Nibbana), and who has
fulfilled the Noble Practice and has allayed all
evil, knows where the world ends, and has no
longing for any world, here or hereafter.

End of the Rohitassa Sutta, the fifth.

6. DUTIYA ROHITASSA SUTTA
Sccond Discourse Concerning Rohitassa Dcvaputta

46. Then. at the end of the night, the Bhagava said
to the bhikkhus, “Bhikkhus, after the tirst watch of last night
(at midnight), Rohitassa Devaputta who has a very pleasing
appearance of radiant light approached, flooding the entire
Jetavana monastery with the eftulgence from his body, made
obeisance, stood in a suitable place and said to me, ‘Vener-
able Sir!. Would it be possible for one to walk to the end of
‘the world™ and know or see or reach the place where there
is no birth, ageing, death, passing away and rebuth?’ Bhikkhus,
[ said to Rohitassa Devaputta, “Devaputta, I do not say that
1t 1s possible for one to walk to the end of “the world” and
know or see or reach the place where there 1s no birth,
ageing, death, passing away and rebirth?”

Bhikkhus, when I had said this, Rohitassa Devaputta
said, “Venerable Sir! Wonderful it 1s, indeed! What a4 marvel,
Venerable Sir! The Bhagava has said it very well”. Devaputta,
[ do not say that it 1s possible for one to walk to the end of
‘the world™ and know or see or reach the place where there
1s no birth, agcing. death, passing away and rebirth? “Vener-
able Sir! It happened once upon a time (in one of my past
gxistences) thql [ was a hermit by the name of Rohitassa, son
of a villager, with supernormal powers of travelling through
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space, Venerable Sir! My swiftness was thus: ‘I could cover
a universe in just a little time as the arrow shot from a strong
and powerful bow, by a well-taught, well-trained archer, who
is skilled in archery, who has demonstrated his skills 1n
tournaments, etc, swiftly passes across the shadow of a palmyra
palm. My pace was thus: ‘Each of my steps is as wide as the
distance between the eastern ocean and the western ocean.’
Venerable Sir! As I was endowed with such swiftness and
such powerful paces, it occurred to me thus: ‘I must be able
to walk to the end of the world.” At that time, Venerable Sir,
I, who still had a hundred years of my life left, set out, and
resting only for eating, drinking, chewing and savouring, and
stopping only for defecating, urinating, sleeping and relaxing
my limbs awhile, I had-travelled a whole hundred years of my
remaining life; but instead of reaching the end of the world 1
had only died on the way. .

“Venerable Sir! Wonderful it 1s, indeed! What a mar-
vel, Venerable Sir! The Bhagava has said it very well,
‘Devaputta, I do not say that it 1s possible for one to walk to
the end of the world and know or see or reach the place
where there is no birth, ageing, death, passing away and
rebirth.” Bhikkhus, when he had said thus, I said to him,
“Devaputta, I do not say that 1t 1s possible for one to walk to
the end of ° the world’” and know or see or reach the place
where there 1s no birth, ageing, death, passing away aud
rebirth. Nor do I say that one could put an end to suffering
(dukkha) without reaching the end of ‘the world’. As a matter
of fact, Devaputta, I have shown that ‘the world’, ‘the origin
of the world’, ‘the end of the world’ and ‘the way to the end
of the world” can be found in this sentient body which is just
a fathom 1n length.”

By walking, the end of the world can
never be reached. Without reaching the end of

the world there can be no such thing as ‘eman-

cipation’ irom suftering (dukkha).
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Therefore, a wise man who has known
the world and has followed the Path leading to
the end of the world (Nibbana), and who has
fultilled the Noble Practice, and has allayed all
evil, knows where the world ends, and has no
longing for any world, here or hereafter.

End of the Dutiya Rohitassa Sutta, the sixth.

7. SUVIDURA SUTTA

Discourse on ‘Great Distances’

47. Bhikkhus, ‘great distances’ arc these tour kinds.
What are the four? Bhikkhus, the sky 1s tar away from the
carth; this 1s the first of the great distances. Bhikkhus, this
shore of the ocean i1s far away from 1its opp()éite shore; this 18
the second of the great distances. Bhikkhus, where the sun
rises (i.e. the East) is far away from where the sun sets (i.e.
the West); this 1s the third ot the great distances. Bhikkhus,
the dhamma ot the good 1s tar apart from the dhammas of the
evil ones, this 1s the fourth of the great distances. Bhikkhus,
‘great distances’ are these four kinds. (Thus said the Bhagava.)

The sky 1s far away from the earth; the

earth 1s far away {rom the sky. The opposite

shores of an ocean are far away from each other.

Where the sun rises and gives forth light is far

away from where 1t sets.

Likewise, the dhamma of the good 1s far

apart from that of evil ones. Association with the

good 1s not ruinous to one. Just as the dhamma

of the good i1s lasting so also the association with

the good 1s lasting.
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Association with the evil ones 1s quickly
ruinous to one. Therefore, the dhamma of the
good is far removed from the evil ones.

End of the Suvidura Sutta, the seventh.

8. VISAKHA SUTTA

Discourse by the Venerable Visakha

48. At one time, the Bhagava was residing at the
Jetavana monastery donated by Anathapindika of Savatthi. At
that time, the Venerable Visikha, son of Paficala (a brahmani)
was making a speech which i1s 1in accordance with the Dhamma
and relevant to Nibbana and not founded on the rounds of
rebirths, politely with disunct and unblemished enunciation and
with clearness of meaning, to a number of bhikkhus in the
assembly hall, causing them to realize (the benefits of) the
Dhamma, to become established 1n (the observance of) the
Teaching, and to be filled with gladness and enthusiasm for
(the Practice of) the Teaching. It was then that the Bhagava,
rising from his evening retreat in seclusion, went to the
assembly hall, sat in a seat prepared for him, and asked thc
bhikkhus:

Bhikkhus, which bhikkhu here is making a speech
which 1s 1n accordance with the Dhamma and relevant (o
Nibbana and not founded on the rounds of rebirths, politely
with distinct and unblemished enunciation and with clearness
of meaning to a number of bhikkhus in the assembly hall
causing. them to realize (the benefits of) the Dhamma, to
become established in (the observance of) the Teaching, and

to be filled with gladness and enthusiasm for (the practice of)
the Teaching?
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To this, the bhikkhus replied: “Venerable Sir, the
Venerable Visakha, son of Pafncala is making 4 speech which
is in accordance with the Dhamma and relevant to Nibbana
and not founded on the rounds of rebirths, politely with
clearness of meaning to a number of bhikkhus in the assembly
hall, causing them to realize, to become established in (the
observance of) the Teaching, and to be filled with glandness
and enthusiasm for (the Practice of) the Teaching.”

- Then, the Bhagava said to the Venerable Visaka, son
of Pansala, Well done! Visakha, well done! Visakha, you
have done well in making a speech which is in accordance
with the Dhamma and rélevant to Nibbana and not founded
on the rounds of rebirths, politely with distinct and unblem-
ished enunciation and with clearness of meaning t0 a number
of bhikkhus in the assembly hall, causing them to realize 1o
become established in (the obesrvance of) the Teaching, and
to be filled with gladness and enthusiasm for (the Practice of)
the Teachwng. (Thus said the Bhagavi.)

A wise man in the company of fools is

not known to be wise, if he does not choose to

speak; and even il hc chooses to speak, he will

be recognised as a wise man only when he

speaks of Nibbana.

Onc should spcak, shine, and uphold the

Dhamma like a banner of the Noble Ones.

The Ariyas. the Noble Ones, possess this
banner of the well- expounded Dhamma. Indeed!

The Dhamma 15 the banrer of the Noble
Ones.

End of the Visikha Sutta. the eighth.
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9. VIPALLASA SUTTA

Discourse on Perversions

49. Bhikkhus, perversion .of perception (safnnavipa-
llasa), perversion of consciousness (cillavipallasa) and per-
version of view (difthi wipallasa) are of these four kinds.
What are the four? Bhikkhus, in taking impermanence (anicca)
as permanent (nicca) there is the’ perversion of perception,
perversiQn of consciousness, and perversion of view. Bhikkhus,
in taking what is pain or suffering (dukkha) as happiness
(sukha) there is the pervefsion of perception, perversion of
conscipusness and -pegversion of .view. Bhikkhus, in taking
what 18 non-self (andtta) as.endowed with self (atta) there 1s
the perversmn of perceptron perversion of consciousness and
perversmn of view. Bhikkhus, in taking what 1s unpleasant
(asubha)=as plezisant (subha) there is the perversion of percep-
tion, perversion of consciousness and perversion of view.
Bhikkhus, perversion of perception, perversion of conscious-
ness and perversion of view are these four kinds.

Bhikkhus, rightness of perception, rightness of con-
sciousness and rightness of view are these tour kinds. What
are the four? Bhikkhus, in taking impermanence as imperma-
nence there i1s the rightness of perception, rightness of con-
sciousness and rightness of view. Bhikkhus, in taking what 1s
pain or suffering as pain or sutfering, there is the rightness of
perception, rightness of consciousness and rightness of view.
Bhikkhus, 1n taking what i1s non-selt as non-self, there is the
rightness of perception, rightness of consciousness and rigit-
ness of view. Bhikkhus, in taking what is unplecasant as
unpleasant there 1s the rightness of percepuion, rightness of
conscisousness and rightness of view. Bhikkhus, rightness of
perception, rightness of consciousness and rnightness of view
are these four kinds. (Thus said the Bhagava.)
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Those who are spoilt by wrong views, those
who have distracted mind,” and who have per-
verse perception take impermanent things as per-
manent, pain and suffering as happiness, non-self
as endowed with self, and unpleasantness as pleas-
ant.

Those persons are associated with the yoke
of Mara or death. They cannot get to Nibbana
where the coast 1s clear from the four yokes.
Those beings are subject to birth and death and
g0 to samsara, the round of existences.

The Enlightened Ones, the Buddhas, who
illuminate the way appear in this world. They
show the Four Noble Truths leading to Nibbana
where all sutterings cease.

(Then) the wise hear the Dhammas of those
Enlightened Ones, and they get back their right
mind, and see ‘1mpermanent things as imperma-
nent, pain and suffering as pain and suffering,
non-self as non-self, unpleasant things as unpleas-
ant. (Thus) they hold the rnight view and tran-
scend all manner of pain and suffering.

End of the Vipallasa Sutta, the ninth.

10. UPAKKILESA SUTTA

Discourse on Defilements

50. Bhikkhus, defilements for the moon and the sun
are these four kinds. The sun and the moon obscured by these
defilements do not shine torth, are not brilliant, and have no
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splendour. What are the four? Dark clouds are defilements
for the moon and the sun; the moon and the sun obscured by
them do not shine forth, are not brilhant, and have no
splendour.

Bhikkhus, fog i1s a defilement for the moon and the
sun; the moon and the sun obscured by it do not shine forth,
are not brilliant, and have no splendour.

Bhikkhus, smoke and dust are defilements for the
moon and the sun; the moon and the sun obscured by them
do not shine forth, are not brilliant, and have no splendour.

Bhikkhus, Rahu (King of Asuras) 1s a defilement for
the moon and the sun; the moon and the sun obscured by it
do not shine forth, are not brilliant, and have no splendour.

Bhikkhus, defilements for the moon and the sun are
these four kinds. The moon and the sun obscured by these
defilements do not shine forth, are not brilliant, and have no
splendour. |

Similarly, bhikkhus, defilements for samana- brahmanas
are these four kinds. Samana- brahmanas depraved by these
(defilements) do not shine torth, are not brilliant, and have no
splendour. What are the tour? Bhikkhus, there are certain
samana-brahmanas who do not abstain from using intoxicating
drinks, but take to drinking them; Bhikkhus, drinking (cr
using) intoxicants is the first of defilements for samana-
brahmanas; those (samana-brahmanas) depraved by this defile-
ment do not shine ftorth. arc not brilliant, and ‘have no
splendour.

Bhikkhus. there are certain samana-brahmanas who
do not abstain tfrom sexual intercourse, but take to enjoyment
of sexual 1ntercourse; Bhikkhus, this enjoyment (of sexual
intercourse) 1S the second of the defilements for samana-
brahmanas; those (samana-bradhmanas) depraved by this defile-
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ment do not shine forth, are not brilliant, and have no
splendour.

Bhikkhus, there are certain samana-brahmanas who do
not abstain from acceptance of gold and siver, but take to
acceptance of gold and silver; Bhikkhus, this (acceptance of
gold and silver) 1s the third of defilements tor samana-brahmanas;
those (samana-brahmanas) depraved by this defilement do not
shine forth, are not brilliant, and have no splendour.

Bhikkhus, there are certain samana-brahmanas who do
not abstain from wrongful living'. but take to wrongful living.
Bhikkhus, this (wrongftul living) 1s the fourth of defilements
for samana-brahmanas; those (samana-brahmanas) depraved
by this ‘defilement do not shine forth, are not brilliant, and
have no splendour. Bhikkhus, defilements for samana-brahmanas
are these four kinds. Samana-brahmanas depraved by these
(defilements) do not shine forth, are not brilliant, and have no
splendour. (Thus said the Bhagava.)

Certain samanas and brahmanas who are
so ignorant (of Truth) as to be blinded by pleas-
ant objects and thus defiled by attachment (raga).
and hatrea (dosa) take intoxicating drinks. enjoy
sexual intercourse.

Certain samanas and brahmanas arc so
foolish as to accept gold and silver, and take to
wrongful living.

Those (samana-brahmanas) thus depraved
do nct shine lorth, are not brilliant. and have no

e - - - - =

I. abstain from wrongful living;samma-jjiva,
Samana- brimanas in general are those ‘leaders in religious life’.
They are respected by others for their moral conduct and the right

mode of living (Samma-djiva) which is a constituent factor of the
Noble Path.
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splendour. They are-impure and covered with

dust.
They are like the deer of the forest. Thus

said the Bhagava, the kinsman of the sun.
Those blind men who are imprisoned 1n

darkness, who are slaves of craving (tanha), who
are clinging to existence, develop their crude
bodies 1n the course of numerous rebirths.

End of the Upakkilesa Sutta, the tenth.
End of the Rohitassa Vagga, the fifth.
End of the First Fifty Suttas.
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1. PATHAMA PUNNABHISANDA SUTTA

First Discourse on Arising of Meritorious Deeds

51. Savatthi Introduction’

Bhikkhus, the flow of these four kinds of meritorious
actions -and good deeds brings to the donor happiness and
excellent sense-objects, resulting 1in well-being and leading to
good destinations of devaloka, and thus they are desirable,
delighttul, pleasing, beneficial and happy. What are the four?
Bhikkhus, if a bhikkhu uses robes offered by a donor and
abides 1n the tulfilment of his unlimited Arahattaphala samadha,
then the tlow of the unlimited mernitorious actions and good
deeds of that donor brings him happiness and excellent sense-
objects resulting in well-being and leading to good destinations
ot devaloka, and thus they are desirable, delighttul, pleasing,
beneticial and happy.

Bhikkhus, 1f a bhikkhu consumes the alms-food offered
by a donor and abides in the fulfilment of his unlimited
Arahattaphala samadhi, then the flow of the unlimited merito-
rious acuons and good deeds of that donor brings him happi-
ness and excellent sense-objects, resulting in well-being and
leading to good destinations of devaloka, and thus they are
desirable, delighttul. pleasing, beneficial and happy.

Bhikkhus, it a bhikkhu uses a monastery offered by a
donor and abides in the fulfilment of his unlimited Arahattaphala
samadhi, then the flow of the meritorious actions and good
deeds of that donor brings him happiness and excellent sense-
objects. resulting in well-being and leading t0 good destina-
tions of devaloka, and thus they are desirable, delightful,
nleasing. beneficial and happy.

. This expression is a kuind of ‘peyyala’ shortening the usual formiula
introduction (about the Bhagava residing in Savatthi, addressing
his bhikkhus before giving a discourse).
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Bhikkhus, if a bhikkhu uses the medicine and medici-
nal requisites for the sick offered by a donor and abides in the
fulfilment of his unlimited Arahatfaphala samadhi, then the
flow of the unlimited meritorious actions and good deeds of
that donor brings him happiness and excellent sense-objects,
resulting in well-being and leading to good destinations of
devaloka, and thus they are desirable, delightful, pleasing,
beneficial and happy.

Bhikkhus, the flow of these four kinds of meritorious
actions and good deeds brings to the donor happiness and
excellent sense-objects, resulting in well-being and leading to
good destinations of devaloka, and thus they are desirable,
delighttul, pleasing, beneficial and happy.

Bhikkhus, it 1s not easy to take the measurement of the
flow of the unlimited meritorious actions and good deeds of
such a noble disciple who 1s endowed with these four kinds
by saying: such and such amount of merit brings happiness
and excellent sense-objects, resulting in well-being, and lead-
ing to good destinations of devaloka, and thus they are
desirable, delighttul, pleasing, beneficial and happy. As a
matter o1 fact, it cannot be measured, 1t can only be said that
1t 18 an immeasurable and incomparable great mass of mert.

Bhikkhus, 1t 1s not easy to take measurement of the
volume of water in an ocean by saying: “It 1s s0 many cup-
fuls, or so many hundred cup-fuls, or so- many hundred
thousand cup-fuls of water.” In fact, it cannot be measured: it
can only be said that it 1s an immeasurable and incomparable
greca. mass of water. Similarly, bhikkhus, it is not easy to take
the measurement of the flow of the unlimited . meritorious
actions and good deeds of such noble disciple who is en-
acwed with these four kinds by saying; “‘sach aad such
amount of ment brings happiness and excellent sense-obiecks
resulting 1n well-being, and leading to good destinations of
devaloka, and thus they are ig¢sirable, delightful, pleasing,
seneficial and happy.” In fict it cannot be measured; it can
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only be said that 1t 1s an immeasurable and incomparable great
mass of merit. (Thus said the Bhagava.)

Incessant flow of water in innumerable
rivers benefits many people and flows into the
ocean which 1s immeasurably and incomparably
great mass of water; which i1s full of roaring
noises of the seas and terrifying objects. and yet
the treasure house of precious gems.

Similarly, overwhelmingly great results of
meritorious actions flow into a wise man who
gives' food, drink, clothing, and bedding with
covers, just as water in streams and rivers flows
into the ocean.

End of the Pathama Punnabhisanda Sutta, the first.

2. DUTIYA PUNNABHISANDA SUTTA

Second Discourse on Arising of Mecritorious Deeds

52. Bhikkhus, the tlow of these four kinds of merito-.
ricus actions and good deeds brings io the donor happiness
and excellent sense-objects, resulting in well-being, and lead-
ing to goocd destinauons of devaloka, and thus they are
desirable, delightful, pleasing, beneficial and happy. What are
the four? Bhikkhus, an Ariya disciple in this Teaching 1s
endowed with an unshakeable conviction in the Bhagava thus:
“The Bhagava is worthy of special veneration (Araham); he
truly comprenends all the dhammas by his own 1ntellect and
insight (Sammasamiruddha); he possesses supreme Knowl-
edge and perfect pracuce of morahiy (Vijjacaranasampanna):
he speaks only what 1s beneficial and true (Sugata); he
knows all three lokas (Lokavidd); he 1s incomparable in
taming those who deserve to be tamed (Annuttaropunsa-
dhammasarathi); ne is the Teacher of decvas and men
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(Satthidcvamanussanam); he is the Enliyhtened One know-
ing and teaching the Four Noble Truths (bvddha); and he 1S
the most Exalted (Bhagava)”. Bhikkhus, this first kind of the
flow of meritorious action and good deeds brings happiness
and excellent sense-objects, resulting in well-being, and lead-
ing to good destinations of devaloka, and thus they are
desirable, delightful, pleasing, beneficial. and happy.

Another kind, bhikkhus, 1s that ihe Ariya disciple 1s
cndowed with an unshakeable conviction in the Dhamma thus:
“The Teaching of the Bhagava, the Dhamma, is well-ex-
pounded (Svakkhato) because it is the exposition of the Feur
Noble Truths which leads to the realization of Nibbana its
truths are personally apperceivable (Sanditthika) (because they
can actually be experienced and comprehended by anyone
through adequate practice of insight development); it is not
delayed 1n its result (Akalika) (because it immediately yields
the benefits of realization of Nibbana, 1.e. achieving Phala
immediately after Magga, to anyone who adequately practises
insight development); 1t can stand investigation (Ehipassika)
(Iit., come and.see, becausc its truth can be tested by any
one); 1t 1S worthy of being perpetually borne i1n mind
(Opanecyyika), and its truth can be realized and experienced
by the Ariyas individuaily, by their own effort and practice
(Paccattamd veditaba vinnahi)”. Bhikkhus, this second kind
of meritortous actions and good deeds brings happiness &i
excellent sense-objects, resulting 1n well-being, and leading to
200d destinations of devaloka, and thus they are desirable,
dchgntful, pleasant, beneficial and happy.

Another kind, bhikkhus, 1s that the Ariya disciple is
endowed with an unshakcable convicuon in the Samgha thus:
“The discipies of the Bhlagava, the Samgha, are endowed
wiin tight praciice (Seppagipanna) (because the Samgha prac-
tisc the right pracuce, i.e. the development of the Noble Path
of kight Constituents): they are endowed with straightforward
uprightness (Ujuppatipanna) (because the Samigha diligently
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and unswervingly follow the straight Middle Way, i.e. the
Noble Path of Eight Constituents); they are endowed with
right conduct (Nayappatipanna) (because the practice of the
Samgha 1s solely directed to the realization of Nibbana); they
are endowed with correctness in practice (Sdamicippatip-
anna) (because the Samgha devotedly cultivate the develop-
ment of the Noble Path of Eight Constituents); the disciples of
the Bhagava, the Samgha, consisting of eight categories or
four pairs of disciples, are worthy of receiving offerings
brought even from afar (Ahuneyya); they are worthy of
receiving offerings set aside for guests (Pahuneyya); they are
worthy of receiving offerings donated for well-being in the
next existence (Dakkhineyya); they are worthy of receiving
obeisance with joined palms raised to the forehead (Aiijalikara-
niya); and they are the incomparably fertile fields for all to
sow the seeds of merit (Anuttarami-puininakkettam-lokassa)’.
Bhikkhus, this third kind of meritorious actions and good
deeds brings happiness and excellent sense-objects, resulting 1n
well-being, and leading to good destinations of devaloka, and
thus they are desirable, delightful, pleasing, beneficial and
happy.

Another kind, bhikkhus, 1s that the Ariya disciple is
endowed with morality which 1s unbroken, unspoilt, unspotted
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