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Namo tassa bhagavato arahato sammisambuddhassa

Veneration to the Exalted One, the
Homage-Worthy, the Perfectly
Self-Enlightened

The Buddha is an Arahat and he is worthy
of the highest veneration. All beings includ-
ing devas and Brahmas venerate the Buddha
because the Buddha is the Supreme One,
who has extinguished all defilements, who
has become perfectly self-enlightened
through realization of the Four Noble
Truths, and who is endowed with the six
great qualities of glory, namely, Issariya
(supremacy), Dhamma (knowledge of the
Path to Nibbana), Yasa (fame and follow-
ing), Siri (noble splendour of appearance),
Kama (power of accomplishment) and
Payatta (diligent mindfulness).

DN 1, F. (A)
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INTRODUCTION

The Burma Pitaka Association was founded on 20th
August,1980, by U Nu, former Prime Minister of Burma,
with .the concurrence of the Government of the Socia-
list Republic of the Union of Burma headed by the
then President, U Ne Win. The primary aim of the
Association is to promote through translations in
English an understanding of the Pitaka texts as inter-
preted and accepted in Theravada Buddhism. After this
translation of the original sources is completed, 1t is
intended further to translate the Commentaries and the
Sub-Commentaries of the Theravada school of Buddhism,
as well as explications and expositions by eminent
scholar-monks of Burma.

The Burma Pitaka Association now has twenty-nine
members, thirteen from Rangoon and sixteen from the
districts. To supervise the work being done under its
sponsorship,the Association holds two (sometimes three)
meetings a month, but members from the districts
attend only quarterly meetings to hear reports and to
decide on policy matters. They may also attend other

meetings of the Association if they happen to be in
Rangoon.

As is generally known, the Pitaka texts are in the
Pali language. These texts are divided into three Divi-
sions which are known as the Three Pitakas. (Pitaka
literally means ‘basket’.) Thus they are called Tipitaka
in Pali, (ti meaning ‘three’). The three Pitakas are the
Vinaya (containing the Rules of Discipline for the Order
of monks), the Suttanta (consisting of Suttas or Dis-
courses), and the Abhidhamma (which deals with
more profound philosophical and psychological aspects
of Buddhism). The overall term for all the texts in
these three Pitakas is just Pitaka.

According to this Pitaka classification the Suttanta
Pitaka consists of five Nikiyas or Collections. These
five Nikayas are: Digha Nikdya or Collection of
long discourses of the Buddha; Majjhima Nikdya or
Collection of middle-length discourses; Samyutta Nikadya
or Collection of groups of connected discourses; Angut-
tara Nikdaya or Collection of numerically graduated
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discourses: and lastly, Khuddaka Nikaya or Collection
of miscellaneous works or books, an omnibus Collection
which contains compilations of Suttas. (i.e. Discourses

and Narrative Accounts).

The Digha Nikdya or Collection of the long dis-
courses of the Buddha has three compilations, which
we can call books, known as the Silakkhandha Vagga
or Division of discourses on morality (containing
thirteen suttas or discourses), the Maha Vagga or Large
Division (containing ten suttas) and the Pathika Vagga
or the Pithika Division (containing eleven suttas). This
last Division takes its name from the first sutta 1n

this Division.

The Majjhima Nikaya also has three compilations,
each containing a fair number of suttas. The Samyutta
Nikaya is divided into five compilations, each called a
Division (Vagga), and each has a large number of
short suttas. The Anguttara Nikaya, Collection of
numerically graduated discourses, has eleven parts or
books, ranging from the first part consisting of dis-
courses dealing with just one point or subject-matter,
to the eleventh containing discourses each enumecrating
eleven things or points. The Khuddaka Nikiya contains
eighteen books of miscellaneous suttas, as accepted by
the Sixth International Buddhist Synocd of 1954-56.

When the Pali Texts as a whole are divided into

Nikdyas, the five books of Vinaya and the seven books
of Abhidhamma are included in the Khuddaka Nik3ya:

Thus there are fifty-two Pali works or books which
are collectivelv termed the Pitaka. Of these, -all but
seven have been officially translated into Burmese.

After the Burma Pitaka Association was founded,
there was an intensive search in Burma for qualified
translators into English. The whole of the ycar 1981
was taken up Wwith this task and with the assigning of
particular books to thcse translators who were accepted
after some testing. Translation manuscripts started com-
ing 1n towards the end of 1981, and continued coming
in through the year 1982. Not all translators completed
their assignments, and a fair number of the completed
assignments were fouad to be unsatisfactory on subse-
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quent examination. However,twenty translators completed
the translation of thirty-two books. Eleven more books
are works-in-progress. The remaining nine books have
not yet been assigned for translation.

- From the beginning the translations were regarded
as raw material which would need to be processed
considerably., An editorial board was formed early.
One method after another of editing the translation
manuscripts was tried. Towards the end of 1982, a
new editorial committee was formed with U Shwe Mra
as Chairman.

Three staff-members were assigned to the editorial
committee to assist in the work of editing, and another
staff-member was assigned the task of card-indexing
translated terms.

Sayadaw U Kumara of Bhamo Monastery, Man-
dalay, a member of the Sargha Advisory Board of the
Association, acted as Adviser throughout the editing
period of these ten suttas, and the final drafts were
submitted to this learned Sayadaw for scrutiny.

A very important member of the editorial commit-
teec was the Consultant on doctrinal points of the
Dhamma, Sayagyi U Kyaw Htut, a very learned scho-
lar who early in life passed the highest examinations
in the Dhamma and had earned the title Dhammacariya
(Teacher of Dhamma). In editing a translation manuscript
it was collated with the Pali text officially applovecf
by the Sixth International Buddhist Synod held in Ran-
goon (1954-56). The Burmese Version of the text
was also used as an aid. When difficult pcints on the
Dhamma arose in the course of editing, or when doubt-
ful rend:rings of a word, or a sentence, or a passage
were in question, the relevant Atthakatha (the Commen-
tary) and the Tika (the Sub-Commentary) were constantly
referred to, and the Dhamma Consultant had a busy time
explaining points of significance to the other members of
the editorial committee. Sometimes when such difficul
points could not be resolved by the committee, or
when there was disagreem:ant amongst the members on
a particular point, the matter was put up for decision
to one of the eminently learned chief monks on the
Samgha Advisory Board of the Association,
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From the time the translation work started, early
in 1981, four learned Dhamma Consultants wWere always
on hand at the headquarters of the Association, and
were available for consultation by the translators who
were strongly exhorted to seek their guidance on doc-
trinal matters, to ask them for elucidation of perplex-
ing words, phrases or passiges, to obtain from them
explanation of difficult Dhamma concepts, and to
approach them for amplification upon points which needed
to be explicated according to the Commentaries.
Nevertheless, much editing work remained to be done
on the translation manuscripts.

When the editorial committee was formed towards
the end of 1982, it was decided to take ten suttas fiom
the three books of the Digha Nikaya, (comprising three
from the first book, three from the second book and
four from the third book), and to edit their translations
first so as to be able to publish these ten sutta-tran-
slations in collected form by the middle of 1983. Although
the first editing process was finished by the middle of
1983, it was felt necessary to revise and review those
edited versions again and again. Even after that, it was
found that many of the sentences and passages in the
translation text needed to be expanded and elucidated
according to the Commentary, if they were to be under-
stood fully. Therefore, it is only now (November, 1983)
that we have completed the work of editing the ten
sutta-translations to be published in this collection.

The above editorial procedure has been described
rather fully, because a new editorial and translation
scheme 1s to be introduced in order to speed up the
editing process and publication.

We should now like to describe our approach to
the editing process. Our aim generally has been to
produce a translation which is not too literal but which

1s as closeas possible to the original Pali text. We have
done our best to realize this aim.

Since, however, we are fully conscious of the fact
that the reader we have in mindis a person who knows
English fairly well, and who is interested in finding out
from the primary sources what Buddhism says, but who
ts not familiar with Buddhist concepts or with the way
these concepts are expressed, we have endeavoured to
help him. This means that sometimes an approximation
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in English to the Pali expression, amounting to a
paraphrase, has had to be preferred to a strictly exact
rendering. It also means that sometimes explicatory
material from the Commentary has to be incorporated
in the translation text itself, since if that is not done
what is ‘read by the kind of reader we have in mind
would be m=re words, without conveying the <ense in-
tended. This will be seen especially in the translation of
the Mahasatipatthana Sutta.

We find that in several places of the translations
the reader we have in mind will be unable to under-
stand correctly and completely what is intended to be
conveyed, unless he is helped. Footnotes and appendices
do not seem to be sufficient to meet the case. He will
have no one to turn to for explanation, no readable
annotations explaining the very points that puzzle him
in the phraseology or the subject-matter of the passage
before him.

The need is immediate for our reader who has a
particular translation before him and who wants to
understand what a certain phrase or a certainp

assage signifies. Therefore we  have tried to
elp him in several places in the translations. In ou:
anxiety to help such a reader, we have inserted in th
body of the translation, either in a paragraph o
between paragraphs, explanatory or amplificatory materia
or synopses, 1n brackets.

We wish to assure the readers that in the coming
publications, we will do our very best to give them
better help, so that they will be in a good position to
understand what they read.

As in the case of some people engaged in a similar
task, but for a diffeient religion, we have not felt obliged
to make an ecffort to render the same' Pali word every-
w.ere by the same English word. By exploiting a wide
range of English words covering a similar area of meaning
and association, we feel that the meaning of the sentence
as a whole is conveyed more effectively. This sort of
approach applies also to structure. For instance,
we have felt free to use the Active Voice where
the Pali text wuses the Passive Voice, and Vice
versa. To try to follow closely the idiom of Pal
in an English rendering is to make it, at the least,
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awkward reading. But we have tried to keep a little of
the flavour of Pgﬁli, if not the flavour of words or tone,
at least the flavour of modes of thought or modes of
exposition, the latter being due to the early tradition of
oral transmission. Thus, the reader will find many repe-
titious phrases, paragraphs and passages. But where the
Pili text has a letter-symbol indicating the omission of a
repeated passage, we have used either the symbol (p),
standing for the Pali word peyydla, or dots.

The reader may be puzzled by the numbering sequ-
ence of the paragraphs in some places. The actual
numbering follows that of the Pali text as approved by
the Sixth International Buddhist Synod held at Rangoon.
This numbering is consecutive for all the suttas 1n a
particular book. But for this first publication of
translations by the Association, we have taken the
first, the second and the ninth suttas from Book One
of the Digha Nikaya. Thus there is a gap in paragraph
numbers between the second and the following sutta.
The first sutta from Mahavagga in this publication, the
fourth one here, starts with paragraph No.95, because
this actually is the second sutta in Book Two. When
the three books of the Digha Nikdya are published in
their entirety, the suttasin the present publication will
come in thetr proper place and the numbering of the
paragraphs will be consecutive in each book.

Wherever we have used Pali words, and this we
have done fairly liberally, English renderings of these
Pali words are provided the first few times. The use
of Pali words, we hope, will help te obviate ambiguity
tor those who have some knowledge of Pili, and
second!y, we again hope, will help the rcader who is
k‘een_lylntereste in Buddhism to familiarisz himself with
significant terms, each of which carries a whols bundle
of meaning in Buddhism,

We are glad to acknowledge our debt to both
western and oriental writers on Buddhism from the
T?ql'avada point of view, and to previous translators of
Pali texts, especially those from Sri Lanka, even though
in many places we have diverged. Also, Pali-English
dictionaries compiled by both western and oriental
scholars have been of great help in our task.
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We have tried to avoid using English words or
terms which carry connotations or associations closely
connected, especialgv in the mind of a western reader,
with fundamental ideas or practices in another religion.
Thus, we have avoided words such as ‘sin’, ‘salvation’,
‘deliverance’ and ‘Heaven’. In the Mahanidana Sutta, the
sutta which sets forth the Doctrine of Dependent Origina-
tion, Paticcasamuppdda, we have deliberately :a.voidf:dg the
term ‘becoming’ or ‘the process of becoming’ for bhava,
inspite of a whole book justifying the term, which was pub-
lished by an eminent western scholarin 1937, but which,
in our opinion, is not in conformity with the Theravada
view. This term has been accepted and used even by
later Theravada scholars and translators who have
overlooked the implications of the term, and we can only
think that this is due to etymological considerations
which, we venture to say, are sometimes misleading.

We have had to weigh carefully the choice of English
equivalents for certain Pali words. To give only one
or two instances, the Pali word nibbida, which is on the
surface very simple and is usually translated as ‘disgust’
or ‘weariness’, cannot be translated adequately by a single
word ; a phrase should really be used, but that 1s awkward
sometimes since the smooth flow of the text is disturbed.
Another word that has often been superficially translated
because of ctymological considerations 1s abhififia. Since
it has more than one meaning, we have rendered it
‘Magga Insight’, following the Commentary, where the
context calls for such a rendering.

We say in all humility and without false mcdesty
that the translations as edited by us must necessarily
be inadequate, Burma i< a land of many emincnt scholars
of Buddhism, ranging from the very learned and revered
Sayadaws (chief monks) to the Dhammacariyas (ie.,
those who have been awarded the title of Teacher of
the Dhamma, both monks and laymen), and these eminent
sciolars have a profound understanding of the Dhamma
and can interpret it cffectively in Burmese. But with a
very few exceptions, they are not able to translate the
Pali texts into English as they do not have an adequate
command of English for this task. Because of this
situation, the members of this editorial committee have had
to attemptanuphill task. We are conscious of our short-
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-comings and our limitations. Our task has been made
possible only because of the guidance we have had from
our Dhamma Consultants and because of the support
we have had from members of our Advisory Body of
Revered Samghas. N

We do not regard the translations we have edited
and produced as the final word on the subject. We
therefore sincerclv invite scholars of the Dhamma from
all over the world to assist us by sending in criticisms,
comments and sugzestions, so that later editions of these
translations issued by us may be better and more correct.

May the Buddha’s Teaching Shine
Forth Like the Radiant Sun.

The Editorial Committee

Burma Pitaka Assoiciation
Visakha Hall,
Kaba-Aye Pagoda Estate,
Rangoon.

Full Moon Day of Tazaungmon, 1345 BE.
The Nineteenth Day of November, 1983.
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Namo tassa bhagavato arahato sammisambuddhassa

Brahmajila Sutta

DN1, F 1



I. BRAHMAJALA SUTTA
(Discourse on the Net of Perfect Wisdom)

Paribbajaka katha
About the (two) Wandering Ascetics

1. Thus have 1 heard:

Once the Bhagaval (the Exalted One) made a long
journey from Rajagaha to Nilanda with a large com-
pany of bhikkhus? numbering five hundred. Suppiya, a
wandering ascetic, was also making a long journey
from Rajagaha to Naiianda together with his pupil, the
youth Brahmadatta.

[n the course of the journey Suppiya, the wander-
ing ascetic, maligned the Buddha, the Dhamma and
the Samgha 1n many ways. The ycuth Brahmadatta,
the pupil of Suppiya, however, praised the Buddha,
the Dhamma and the Sarmgha in many ways. Thus
the teacher and the pupil, each saying things directly
contradictory to the other, followed behind the Bhagava
and the company of bhikkhus.

2. Then the Bhagava went up to the King’s Rest
House at the Ambalatthikd garden to put up therc
with his company of bhikkhus for one night. The
wandering ascetic, Suppiva, approached the same Rest
House with his pupil, the youth Brahmadatta, to put
up there for one night. At the garden also, the
wandering ascetic, Suppiya, maligned the Buddha, the
Dhamma and the Samgha 1n many ways, whersas his
pupil, the youth Brahmadatta, praised the Buddha, the
Dhamma and the Samgha 1n many ways. And in this
manner the teacher and the pupil were each saying
things dircctly contradictory to the other.

3. Then, as the mght ended and the day dawned,
the bhikkhus congregated in the pavihen when the
following conversation arose: ‘‘Friends! How wonderful!

1. Bhagavg: This 1s the most frequently used appel!atioln of

the Buddha in the Suttanta Pitaka. |
2. Bhikkhus: A bhikkhu is a member of the Buddhist Ordzr

(the Sarhgha).
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And, indeed, how marvellous, friends, that what has
never happened before has now happened! The Exalted
One, the All-knowing, the All-seeing, the Homage-
worthy, the Perfectly Self-Enlightened, .qnderstands with
clear penetration the varied dispositions of sentient
beings. (As an example of how there are varied disposi-
tions of sentient beings, the bhikkhus continued to say:)?
This wandering ascetic, Suppiya, maligned the Buddha,
the Dhamma and the Samgha in many ways, whereas
his pupil, the youth Brahmadatta, praised the Buddha, the
Dhamma and the Sarhgha in many ways. The teacher and
the pupil, each saying things directly contradictory to the
other, followed behind the Bhagavd and the company
of bhikkhus.”

4. The Bhagavi, knowing the subject of their talk 2,
came to the pavilion, took the seat prepared for him
and asked: ‘“Bhikkhus! What were you talking about
as you are assembled here? What was the subject of your
unfinished conversation bzefore I came?” On thus being

questioned, the bhikkhus told the Bhagava thus:

“Venerable Sir! As the night ended and the day
dawned, we congregated in this pavilion and the following
conversation arose:

‘Friends! How wonderful! And, indeed, how mar-
vellous, friends, that what has never happened before
has now happened! The Exalted One, the All-knowing, the
All-seeing, the Homage-Worthy, the Perfectly Self-Enlight-
ened, understands with clear penetration the varied disposi-
tions of sentient beings. This wandering ascetic, Suppiya,
maligned the Buddha, the Dhamma and the Samgha in
many ways, whereas his pupil, the youth Brahmadat-
ta, praised the Buddha, the Dhamma and the Samgha
1in many ways. The teacher and the pupil, each say-
ing things directly contradictory to the other, follow-
ed behind the Bhagava and the company of bhikkhus.’

1. As explained in the Commentary,

2. The Buddha, through his faculty of knowing other people’s minds
and through his omniscience, already knew all that had happened
and all that had been discussed in his absence. But it was customary
forhim to ask the bhikkhus or lay dlsciples what they had been

discussing, as an introduction to a discourse he would give on the
subject,



Brahmajila Sutta 5

“This, Venerable Sir, was the unfinished conversa-
tion before the Bhagavi came in.”’

5. Bhikkhus! If others should malign the Buddha
the Dhamma and the Samgha, you must not feel resent-
ment, nor displeasure, nor anger on that account.

Bhikkhus! If you feel angry or displeased when
others malign the Buddhs, the Dhamma and the Sarmgha,
it will only be harmful to you (because then you will
not be able to practise the dhamma).

Bhikkhus! If you feel angry or displeased when
others malign the Buddha, the Dhamma and the Sam-
gha, will you be able to discriminate their good speech
from bad?

“No, indeed, Venerable Sir!” said the bhikkhus.

If others malign me, or the Dhamma, or the
Samgha, you should explain (to them) what is false
as false, saying ‘It is not so. It is not true. It is, indeed,
not thus with us. Such fault 1s not to be found among us.’

6. Bhikkhus! If others should praise the Buddha,
the Dhamma and the Samgha, you should not feel
pleased, or delighted, or elated on that account.

Bhikkhus! If you feel pleased, or delighted, cr elated,
when others praise me, or the Dhamma, or the Samgha,
it will only be harmful to you.l

Bhikkhus! If others praise me, or th¢ Dhamma,
or the Samgha, you should admit what is true as true,
saying ‘It is so. Itis true. It is, indeed, thus with us.
In fact, it is to be found among us.

el ol -~k

1. Feeling of pleasure or delight due to faith in and devotion
to the Buddha is meritorious (kusala dhanima). Buat when
the feeling of pleasure or delight is tainted with personal
attachment to the Buddha, it becomes demeritorious (akusain
dhamma). Thus it will be an obstacle in pracusing the dham-
ma, and will be harmful to the striving for jhdna, maggi, phala.




6 Sflakkhandha Vagga

Cila Sila
(Minor Morality)!

7. Bhikkhus! When a worldling? praises the Tatha-
gata3 he might do so only in respect of matters of
a trifling and inferior nature, of mere morality.* And
what are those matters of a trifling and inferior na-
ture, of mere morality, by which a worldling might
praise the Tathagata?

8. Bhikkhus! In his praise of the Tathagata, a
worldling might say thus: ‘Samana Gotama-.abandons
all thoughts of taking life and abstains from destruc-
tion of life, setting aside the stick and sword, asham-
ed to do evil, and he is compassionate and dwells
with solicitude for the welfare of all living belngs.’

Bhikkhus! In his praise of the Tathdgata, a world-
ling might say thus: ‘Samana Gotama abandons all
thoughts of taking what is not given and abstains
from taking what is not given. He accepts only what
is given, wishing to receive only what 18 given. He
establishes himself in purity by abstaining from com-
mitting theft.’

Bhikkhus! In his praise of the Tathagata, a world-
ling might say thus: ‘Samana Gotama abandons all
thoughts of leading a life of unchastity and practises
chastity, remaining virtuous aund abstinent from sexual
intercourse, the practice of lay people.’

1. Minor Morality: The terms Minor Morality, Middle Morality
and Major Morality are literal translations. These should not
be taken as indicating that the latter two are higher than
the first. Minor Morality is basic morality most of which is
applicable to all. The other, two are more comprehensive,
mostly applicable to Samanas and Brahmanas.

2° Worldling : Puthujjana, one who has not attained any magga.

3. Tathagata : Lit., “Thus come or Thus gone” (folowing the course
and the practice of the former Buddhas). This appellation,
meanming he who has won the Four Noble Truths, is used
frequently by the Buddha in referring to himself or to former
:Buddhas. The Commentary gives eight interpretations of this
erm,

4. Mere Morality: Morality (Sila) as such is trifling and inferior
when compared with concentration (Samagdhi) and wisdom

o My e

(Paniia)
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9. Bhikkhus! In his praise of the Tathagata, a world-
ling might say thus: “Samana Gotama abandons all
thoughts of telling lies and abstains from telling lies,
speaking only the truth, combining truth with truth,
remaining steadfast (in truth), trustworthy and not deceiv-
ing.

Bhikkhus! In his praise of the Tathagata, a world-
ling might say thus: ‘Samana Gotama abandons all
thoughts of slandering and abstains from slander.
Hearing things from these people he does not relate
them to those people to sow the seed of discord among
them. Hearing things from those people he does
not relate them to these people to sow the seed of
discord among them. He reconciles those who are at
variance. He encourages those who are 1n accord. He
delights in unity, loves it and rejoices in it. He
speaks to create harmony.’

Bhikkhus! In his praise of the Tathagata, a world-
ling might say thus: °‘Samana Gotama abandons all
thoughts of speaking harshly and abstains from harsh
sEeech. He speaks only blameless words, pleasing to
the. ear, affectionate, going to the heart, courteous,
pleasing to many and heartening to many.’

Bhikkhus! In his praise of the Tathiagata, a worldling
might say thus: °‘Samana Gotama  abandons all
thoughts of talking frivolously and abstains from
frivolous talk. His speech is appropriate to the occasion,
being truthful, beneficial, consistent with the Doctrine
and the Discipline, memorable, timely and opportune,
with reasons, confined within limits and conducive to
welfare.’

- 10. In his praise of the Tathagata, a world-
ling might say thus: ‘Safmana Gotama abstains from
destroying all seeds and vegetation.

‘Samana Gotama takes only one meal a day, not
taking food at night and fasting after mid-day.

‘Samana Gotama abstains from dancing, singing,
music and watching (entertainments) that is a stumbling
block to the attainment of morality.

‘Samana Gotama abstains from wearing flowers, using
perfumes and anointing with unguents.

‘Samana Gotama abstains from the use of high and
luxurious beds and seats.
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‘Samana Gotama abstains from the acceptance of
gold and silver.

‘Samana Gotama abstains from the acceptance of
uncooked cereals.

‘Samana Gotama abstains from the acceptance of
uncooked meat.

‘Samana Gotama abstains from the acceptance of
women and maidens.

‘Samana Gotama abstains from the acceptance of
male and female slaves.

‘Samana Gotama abstains from the acceptance of
goats and sheep.

‘Samana Gotama abstains from the acceptance of
chickens and pigs.

‘Samana Gotama abstains from the acceptance
of elephants, cattle, horses and mares.

“Samana Gotama abstains from the acceptance of
cultivated or uncultivated land.

‘Samana Gotama abstains from acting as messen-
ger Or courier.

‘Samana Gotama abstains from buying and selling

‘Samana Gotama abstains from using false weights
and measures and counterfeits.

‘Samana Gotama abstains from such dishonest
practices as bribery, cheating and fraud.

‘Samana Gotama abstains from maiming, murdering,
holding persons in captivity, committing highway rob-
bery, plundering villages and engaging in dacoity.’

O Bhikkhus! Such are things that might be said
should a worldling praise the Tathagata.

End of the chapter on Minor Morality

Majjhima Sila
(Middle Morality)

11. And then there are certain respected sama-
nas and brahmanas (recluses in gencral) who, living
on the food offered out of faith (in kamma and its
results), are given to destroying such things as seeds
and vegetation. And what are such things? They are
of five kinds, namely, root-germs, stem-germs, node-
germs, plumule-germs and seed-germs. Samana Gotama
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abstains from destroying such sesds and vegstation.
Bhikkhus! A worldling might praise the Tathigata in
this manner,

12. And then there are certain respected samanas and
brahmanas who, living on the food offered out of faith
(in kamma and its results), are given to storing up and
using things offered, such as cooked rice, beverages,
clothing, sandals, beds, unguents and eatables. Samana
Gotama abstains from storing up and using such things.
Bhikkhus! A worldling might praise the Tathdgata in this
manner.

13. And then there are certain respected samanas
and brdhmanas who, living on the food offered out of
faith (in kamma and its results), aie given to watching
(entertainments) that is a stumbling block to the
attamment of morality., And what are such entertain-
ments? They are: dancing, singing, music, shows,
recitations, hand-clapping,  brass-instrument-playing,
drum-playing, art exhibitions, playing with an iron
ball, bamboo raising games, rituals of washing the
bones of the dead, elephant-fights,  horse-fights,
buffalo-fights, bull-fights, goat-fights, sheep-fights, cock-
fights, quail-fights, fighting with quarter-staffs, btoxing,
wrestling, military tattoos, military reviews, route marches
and troop-movements. Samana Gotama abstains from
watching (entertainments) which is a stumbling block
to the attainment of morality. Bhikkhus! A worldiing
might praise the Tathdgata in this manner.

14. And then there are certain respected samanas
and brahmanas who, living on the food offered out of
faith (in kamma and its results), are given to gambling
(and taking part in sports and games) that weakens one’s
vigilance (in the practice of morality). And what are such
sports and games ? They are: playing chess on eight-squared
or ten-squared boards; playing 1maginary chess using the
sky as a chess-board; playing chess on moon-shaped chess-
boards; flipping cowries with thumb and finger; throwing
dice; plaving uipcat; playing with brush and paints;
playing marbles; playing at whistling with folded leaves;
playing with miniature ploughs; acrobatics; turning palm-
leaf wheels; measuring with toy-baskets made of leaves;
playing with miniature chariots; playing with small bows
and arrows; alphabetical riddles; mind-reading and
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simulating physical defects. Samana Gotama abstains
fron gambling (and taking part in such sports and
gimes) that weakens one’s vigilance (in the practice of
moralty). A worldling, bhikkhus, might praise the
Tathigata 1n this manner.

15. And then there are certain respected samanas
and brihmanas who, living on the food offered out of
faith (in kamma and its results), are given to using high
and luxurious beds and their furnishings. And what
are they? They are: high couches; divans raised on
sculptured legs; long-fleeced carpets; woollen coverlets
with quaint (geometrical) designs; white woollen cover-
lets: woollen coverlets with floral designs; mattresses
stuffed with cotton; woollen coverlets with pictorial
designs; woollen coverlets with fringes on one or both
sides; gold-brocaded coverlets; silk coverlets; large carpets
(wide enough for sixteen dancing girls to dance on);
saddle cloth and trappings for elcphants and horses;
upholstery for carriages, rugs made of black panther’s
hide, rugs made of antelope’s hide, red canopies and
cotiches with red bolsters at each end. Semana Gotama
abstains from using such high and luxurious beds and
their furnishings. A worldling, bhikkhus, might praise
the Tathdgata in this manner.

l6. And then there are certain respected samanas
and brahmanas who, living on the {ood offered out of
faith (in kgmma and its results), are given to becautify-
ing or adorning themselves. And what are such
embellishments and adornments? They are: using perfum-
ed cosmetics, getting massaged, taking perfumed
baths, developing one’s physique, wusing mirrors,
painting eye-lashes dark, decorating (oneself) with
flowers, applying powder and lotion to the body,
beautitying the face with powder and lotion, wearing
bangles, tying the hair into & top-knot, carrying
walking sticks or ornamcnied hollow cylinders (con-
tarning medicinal herbs) or swords, using multi-coloured
umbrellas or footw:zar (with gorgeous designs). wearing
a turban or nair-pin set with rubies, carrying a Yak-tail
fan and wezaring long white robes with fringes. Samana
Gotama abstains from such embellishment and adorn-
ment. A worldling, bhikkhus, might praisz the
Tathagata 1n this manner. '
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17. And then there are certain respected samanas
and brahmanas who, living on the food offered out
of faith (in kamma and its results), are given to
engaging themselves in unprofitable talk (that 1s
contrary to correct practice conducive to the
attainment of deva realms and Nibbana), such as
talk about kings, thieves, ministers, armed forces,
calamities, battles, food, drinks, clothing, beds, flowers,
unguents, relatives, vehicles, villages, market-towns,
cities, provinces, womenfolk, heroes, streets, water-
fronts, the dead and the departed, trivialities, the
universe, the oceans, prosperity, adversity, and so onl.
Samana Gotama abstains from engaging himself in
such unprofitable talk. A worldling, bhikkhus, might
praise the Tathagata in this manner.

18. And then there are certain respected samanas
and brahmanas who, living on the food offered out of
faith (in kamma and its results), are given to mutually
disparaging disputes. And what are they? (They are as
follows:) “You do not know this Doctrine and Discipline.
I know this Doctrine and Discipline. How can you
ever know this Doctrine and Discipline? Your prac-
tice is wrong. My practice 1s right. My speech is
coherent and sensible. Your speech is not coherent
and sensible. What you should say first, you say
last; and what you should say last, you say first.
What you have long practised to say has been upset
now. I have exposed the faults in your doctrine.
You stand rebuked. Try to escape from this censure
or explain it if you can.” Samana Gotama abstains
from such mutually disparaging disputes. A world-
ling, bhikkhus, might praise the Tathdgata in this
ma nner.

19. And then there are certain respected samanas
and brahmanas who, living on the food offered out of
faith (in kamma and its results), are given to serving as
messengers or couriers. And what are such services ?
They are: going from this place to that place, or
coming trom that place tothis place and taking things
from this place to that place, or bringing things frcm
that place to this place, on behalf of kings, ministers,

—

p——— i

1. and so on: by this is meant ‘forests, mountains, rivers and
islands.’
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brahmins, householders and youths. Samana Gotama ab-
stains from serving as messenger or ccurier. A worldling,
bhikkhus, might praise the Tathagata in this manner.

20. And then there are certain respected samanas
and brihmapas who, living on the food offered
out of faith (in kamma and its results), practise
deceitful pretensions (to attainments), flattery (for gain),
subtle insinuation by signs and indications (for .gain),
using pressure (to get offerings) and the seeking of
more gain by cunning offer of gifts. Samana Gotama
abstains from such pretension and flatiery. A world-
ling, bhikkhus, might praise the Tathagata in this
manner.

End of the chapter on Middle Morality

Maha Sila
(Major Morality)

2]. And then there are certain respected samanas
and brahmanas who, living on the food ofiered out
of faith (in kamma and its results ), make a wrong-
ful living by means of low arts contrary to correct
practice conducive to the attainment of deva realms
and Nibbana. And .what are such low arts? They
are: foriune telling from a study of physical charac-
teristics, or of signs and omens, or of lightning; inter-
preting dreams; reading physiognomy; prognosticating
from a study of rat-bites; indicating benefits from
fire-oblation with different kinds of firewood, or with
different kinds of ladles, with husks, broken  rice,
whole rice, clarified butter, oil, oral spells, or with blood;
reading physiognomy while chanting spells; forecasting
good or bad fortune from the signs and marks of a

tece of land; being versed in state affairs; reciting
spells in the graveyard to eliminate danger; reciting
spells o overcome evil spirits; using magical formulagc
lcarnt in a mud-house; charming snakes a«nd curing
snake-bites; treating poisoning; curing scorpion-stings
or rat-bites; interpreting animal and bird sounds and
the cawing of crows; foretelling the remaining length
of life; diverting the flight of arrows; and identifying
the cries of animals. Samana Gotama abstains from
making a wrongful living by such means. A worldling,
bhikkhus, might praise the Tathagata in this manner.
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22. And then there are certain respected samanas
and brihmanas who, living on the food offered out
of faith (in kamma and its results), make a wrong-
ful living by means of low arts contrary to correct

ractice conducive to the attainment of deva recalms and
Nibbana. And what are they? They are: recading the
portents of gems, dresses, sticks, daggers, swords, arrows,
bows and other weapons; reading the characteristics of
women, men, young men, young women, male slaves,
female slaves, elephants, horses, buffaloes, bulls and other
cattle, goats, sheep, chickens, quails, iguanas, pointed-
eared animals! tortoises and game-beasts. Samana Gotama
abstains from making a wrongful living by such means.
A worldling, bhikkhus, might praise the Tathagata in
this manner.

23. And then there are certain respscted samanas
and brihmanas who, living on the food offered out
of faith (in kamma and its results), make a wrongful living
by means of low arts contrary to correct practice con-
ducive to the attainment of deva realms and Nibbana.
And what are they? They are: making predictions about
kings going to war; about kings coming back from
war; about kings advancing in battle from their home
country; about kings from foreign countries retreat-
ing: about kings from foreign countries advancing in
battle; about kings retreatingto their home country; about
kings from their home country proving victorious; about
kings from foreign countries losing batiles; abour kings
from foreign countries winning battles; about kings in
their home country losing battles; and about probabilities
of victories and losses of warring kings. Samana Gotama
abstains from making a wrongful living by such means.
A worldling, bhikkhus, might praise the Tathagata in
this manner.

24. And then there are certain respected samanas
and brihmanas who, living on the food offered out
of faith (in kamma and its results), make a wrongtul
living by means of low arts contrary to corrcct practice
conducive to the attainment of deva realms and Nibbana,
And what are they ? They are: making predictions about the
eclipse of the moon, or of the sun; about the conjunction

1. Pointed—-eared animals: Kanpiki. The Commentary here says this
term means pinnacles of houses or points of ear-ornaments.
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of a group of stars with a planet; about the correct or incor-
rect course of the moon, the sun and the planets; about
meteors, comets, earthquakes and thunder; about the
rising and setting of the moon, the sun and the
planets; about the phenomena of darkness and brightness
following such rising and setting; about the effects of
the eclipse of the moon, or of the sun, or of the pla-
nets; about the effects of the moon or the sun taking
the right course; about the effects of the moon or the
sun taking the wrong course; about the effects of the
planets taking the right course; about the effects of the
planets taking the wrong course; about the effects of
meteors, comets, and thunder; about the effects of the
rising and setting of the moon, or of the sun, or of
the planets; and about the effects of the phenomena
of darkness or brightness following such rising and
setting. Samana Gotama abstains from makin% a wrong-
ful living by such means. A worldling, bhikkhus, might
praise t%e Tathagata in this manner.

25. And then there are certain respected samanas
and brdhmanas who, living on the food offered out of
faith (in kamma and its results), make a wrongful living
by means of low arts contrary tO correct practice con-
ducive to the attainment of deva realms and Nibbana.
And what are they? They are: predicting rainfall or
drought, abundance or famine, peace or calamity, dis-
ease or health; and knowledge of counting on the
fingers or of arithmetical or mathematical calculations,
of versification, and of treatises of controversial matters
(such as the origin of the universe etc.). Samana Gotama
abstains from making a wrongful living by such means.
A worldling, blukkhus, might praise the Tathagata in
this manner.

26. And then there are certain respected samanas
and brahmanas who, living on the food offered out of
faith (in kamma and its results), make a wrongful
living by means of low arts contrary to correct
practice conducive to the attainment of deva realms
and Nibbana. And what are they? They are: bringing
the bride to the bridegroom; leading away the bride
from her father’s home; arranging betrothal, or divorce;
making predictions relating to acquisition or dis-
tribution of property; causing gain or loss of fame
and prosperity; curing the tendency to abort or miscarry:
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casting spells to cause immobility of the tongue
or the jaws; reciting a spell to stop an attacking hand
or to cause inability to speak or to hear; conducting
seances with the aid of mirrors, or employing young
women or female slaves as mediums; propitiating the
sun or the Brahma; making fire issuec from the mouth
by means of a spell; and making invocations to the
goddess of glory. Samana Gotama abstains from mak-
ing a wrongful living by such means. A worldling,
bhikkhus, might praise the Tathdgata in this manncr.

27. And then there arc certain respected samanas
and brihmanas who, living on the food offered out
of faith (in karmma and its results), make a wrongful
iving by means of low arts contrary to correct practice
conducive to the attainment of deva recalms and
Nibbidna. And what are they? They arc: propitiating
the devas by promises of offerings; making offerings
to devas for favours granted; causing possession by
spirits or exorcising them; casting spells with magical
formulae learnt in 4 mud-house; turning a eunuch
into a man; turning 4 man 1nto a ecunuch; practising
the art of choosing building-sites; propitiating the
devas while choosing }Pbuilding-sites; practising the
profession of mouth-washing or bathing; fire-worship-
ping; causing vomiting; giving purgatives, using emctics,
or catharses; ietting out phlegm etc. from
the head; preparing ecar-drops or eye drops; preparing
medicinal snuff, or eye ointment to remove cataracts;
preparing eye-lotions; curing cataracts; doing surgery:
practising paediatrics; preparing basic drugs and dressing
sores and removing the dressing. Samana Gotama
abstains from making a wrongful living by such means.
A worldling, bhikkhus, might praise the Tathigata in
this manner.

Bhikkhus! These are the matters of a _trifling and
inferior nature, of mere morality, in respect of which
a worldling might speak when praising the Tathiagata.

End of the Chapier on Major Morality



16 Silakkhandha Vagga

Exposition on Wrong Views

78. Bhikkhus! Besides morality there are other
dhammas! which are profound, hard to see, hard to
comprehend, tranquil, noble, surpassing logic, subtle and
intelligible only to the pandita, ariyas who have attained
one of the four maggas. The Tathagata has set them
forth after realization of these dhammas by himself
through Sabbafifiuta Nana (Perfect Wisdom)2. Anyone
wishing to praise correctly the true virtues of the
Tathagata should do so in tefms of these dhammas.
And what are the dhammas which are profound, hard
to see, hard to comprehend, tranquil, noble, surpassing

logic, subtle and intelligible only to the ariyas?

(The Buddha answered this question by means of
a graduated discourse, beginning with eighteen wrong
views relating to the past as follows.)

Eighteen Wrong Views Relating to the Past
( Pubbantanuditthi )

Note: [A Synopsis 1s inserted here to facilitate under-
standing of the eighteen wrong views relating to
the past.]

Synopsis of Wrong Views

The Brahmajala Sutta sets forth sixty-two kinds of wrong views
which are held by Samanas and Brahmanas.

~ These sixty-two kinds of wrong views are classified into two catego-
rtes, namely, Pubbantdnuditthi and Aparantinuditthi,

Pubbantdnuditthi means the group of wrong views which are based
on the past existences.

Aparantanuditthi means the group of wrong views which are
thoughts or speculations on the future. -

1, dhammas: The Commentary says that here the dhammas referred
to are sabbaififiuta fiana.

2. The Buddha’s sabbaiifiuta fidna encompasses Magga Insight.
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Pubbantinu digghi is further classified into five sub-categories. They
are as follows:

(1) Sassata difthi

(2) Bkacca sassata ditthi

(3) Antdnanta ditthi

(4) Amaravikkhepa ditthi

(5) Adhiccasamuppanna dittht

The following are brief explanations on the above-mentioned five
sub-categories.

(1) Sassata ditthi is a group of false views of eternity, which says
that atta as well as loka i1s eternal. There are four different views
in this group, namely, the first eternity view, the second eternity
view, the third eternity view, and the fourth eternity view.

(2) Ekacca Sassata ditthi is a group of false views of aternity, which
says that atra and loka are in some cases eternal and in other
cases not eternal. There are four different dualistic views in this
group, namely, the first dualistic view of eternity, the second
dualistic view of eternity, the third dualistic view of eternity, and

the fourth dualistic view of eternity.

(3) Antdnanta ditthi 1s a group of false views on the finiteness or
otherwise of the world system (as represented by the mental
image of the earth-device used in meditation). There are four
different views in this group, namely, the first view which says
the world system is finite, the second view which says it is infinite,
the third view which says it is finite vertically and infinite hori-
zontally, and the fourth view which says 1t is neither finite nor

infinite.

(4) Amaravikkhepa ditthi (false views that make one sit on the fence,
to be on the safe side). For example, a question is put to a
person who does not know the answer. He does not want to
admit that he does not know. At the same time, he fears that
the wrong answer would cause him distress, which might be harm-
ful to him. Therefore, he answers the question thus: ‘I don't
take it this way;'neither do I take it that way; and I don’t take it
the other way; neither do I take it not this way, nor that way,
pnor the other way, and also I don’t take it that it i1s otherwise.”

There are four causes that make the samanas.and brihmapas
in this group sit on the fence.

The first sits on the fence because of the fear that the wrong
answer would cause him distress, which might be harmful to him.

The second sits on the fence because of the fear that the
wrong answer might cause the arising in him of mental defile-
ments, which would in turn cause distress that might be harmful

to him.
DN 1, F. 2
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The third sits on-the fence because of the fear of his being
taken to task for the wrong answer.

The fourth sits on the fence because of lack of wisdom.

(5) Adhiccasamuppanna ditthi (false views that atfa as well as loka
arises without a cause).

There are two groups of persons who hold this view.

(a) The persons belonging to the first group were asafiiiasatta
brahmas in their previous existence. These brahmas are so
called because they are the brahmas who have only body and no
mind. In order to achieve this kind of rebirth, those who are
desirous of having it have to practise the Safifia viriga bhivan3.
In simple terms, it means bhivana for the extermination of mind.
Even though it is so called, it does not exterminate mind. It
only suspends the arising of mind. When the effects of Saiiiia
viriga bhivana come to an end, the mental process that has
been suspended arises generally as the patisandhi citta (the first
citta) of a human being. In simple ferms, it can be said thus:
When an asaiifiasatta brahma dies, he is generally reborn as a
human being. When he comes of age he may acquire through
the practice of meditation a psychic power which would enable
one to recall the past. Since, however, he was an asafifiasatta
brahma3 in his previous existence, his psychic power cannot take
him beyond his patisandhi citta. Therefore he says that atta
and loka arise by themselves, without anything to cause their
appearance.

(b) The persons belonging to the second group base on
speculation their view that atra and loka arise without a cause.

This is the end of the synopsis on Pubbantanu ditthi, which
consists of eighteen false views.

.

29, There are, bhikkhus, certain samanas and brih-
manas who speculate on the past and who adhere to
views relating to 1it. They assert on eighteen different
grounds their various wrong views based on the past.
On what authority and on what basis do these respected
samanas and brahmanas speculate on the past, adhere
to views relating to 1t, and assert on eighteen different
grounds their various wrong views based on the past ?

Four Kinds of Eternity View
(Sassataditthi)

30. There are, bhikkhus, certain samapas and
brahmapas who hold the view of eternity. They give
four reasons to demonstrate the eternal existence of
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atta as well as loka.! On what authority and on what
basis do these respected samanas and brahmanas de-
monstrate on four grounds? that afta as well as loka is

eternal ?

The first Category of Eternity View

31. In this world, bhikkhus, a certain samana or
brdhmana achieves utmost mental concentration by dint
of ardent, steadfast, persevering exertion, mindfulness
and right attentiveness. When his mind has thus gained
the highest concentration, he recollects many past
existences3, And what does he recollect?

He recollects one past existence, or two, or three,
or four, or five, or ten, or twenty, or thirty, or forty,
or fifty, or a hundred, a thousand, a hundred thou-
sand existences, or many hundred, many thousand,
many hundred thousand existences in this way: “In
that past existence I was known by such a name. I
was born into such a family, I was of such an
appearance. I was thus nourished. I enjoyed pleasure thus.
I suffered pain thus. My life-span was such. I died
in that existente. 1 was born 1n another existence.
In that (new) existence I was known by such a name.
I was born into such a family. I was of such an
appearance. I was thus nourished. I enjoyed pleasure
thus. I suffered pain thus. My life-span was such. I
died in that existence. Then I was born in this
existence.”” In this way he recollects many past exist-
ences together with their characteristics and related
facts (such as names and clans).

He says thus:

“41ta as well as loka is eternal, barren,* stand-
ing like a mountain peak and firm like a gate post.

1. The Commentary explains atfa as well as Joka as one of the five
khandhas.

The Sub-Commentary expands this by saying that (i) when the
four mental khandhas are taken as atta by those who believe in aria
(soul), the remaining khandha is taken as loka; or (i1)) when one of the
five khandhas is taken as atta, the rest of the khandhas are taken as
loka; or (iii) when all the five khandhas of oneself are taken as aa,
the khandhas outside oneself are taken as Jloka by those who believe

in atta.
2. See Appendix A 1.
3. recollects many past existences: See Appendix A 2.
4. barren : just as a barren woman cannot bz2ar any children,

atta as well as loka cannot prodace another atta or loka.
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Beings transmigrate, go the round of rebirths, die and
are born again. Atta or loka, however, is permanent
like all things of an unchanging and enduring nature.
It must be so bzcause I have achieved utmost men-
tal concentration by dint of ardent, steadfast, per-
severing exertion, mindfulness and right attentiveness.
When my mind has thus gained the highest concen-
tration, I can recollect many past existences. And

what do I recollect ?

I recollect one past existence, or two, or three,
or four, or five, or ten, or twenty, or thirty, or forty,
or fifty, or a hundred, a thousand, a hundred thou-
sand existences, or many hundred, many thousand,
many hundred thousand existences in this way: ‘In
that past existence I was known by such a name. I
was born into such a family. I was of such an ap-
pearance. 1 was thus nourished. I enjoyed pleasure
thus. I suffered pain thus. My life-span was such. I
died in that existence. I was born in another exist-
ence. In that (new) existence I was known by such
a name. I was born into such a family. I was of
such an appearance. 1 was thus nourished. I enjoyed
pleasure thus. { suffered pain thus. My life-span was
such, 1 died in that existence. Then I was born
in  this existence.” In this way 1 recollect many
past existences together with their characteristics and
related facts (such as names and clans). And so I
say that I know this:

Atta as well as loka is eternal, barren, stand-
ing like a mountain peak and firm like a gate
post. Beings transmigrate, g0 the round of rebirths,
die and are born again. Atta or loka, however,
15 permanent like all things of an unchanging and
enduring nature.,’’

Bhikkhus! This 1s the first line of reasoning and it

is based on this, holding on .to this, that certain
sarranas  and brahmanas demonstrate that atta as
well as  loka is eternal. (1)

The Second Category of Eternity View

32. And secondly, on what authority and on what
basis do the respected samanas and brahmanas who
hold the ecternity view demonstrate that attg as well
as loka 1s eternal?
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- In this world, bhikkhus, a certain samana or
brihmana achieves utmost mental concentration by
dint of ardent, steadfast, persevering exertion, mind-
fulness and right attentiveness. When his mind has
thus gained the highest concentration, he recollects
many past existences. And what does he recollect?

He recollects one cycle of dissolution and develop-
ment, or two, or three, or four, or five, or ten
cycles in this way: “In that past existence I was
known by such a name. I was born into such a
family. I was of such an appearance. [ was thus
nourished. 1 enjoyed pleasure thus. I suffered pain
thus. My life-span was such. 1 died in that existence.
1 was born in another existence. In that (new)
existence I was known by such a name. I was born
into such a family. I was of such an appearance.
I was thus nourished. 1 enjoyed pleasure thus. 1
suffered pain thus. My life-span was such. I died
in that existence. Then I was born in this existence.”
In this way he recollects many past existences together
with their characteristics and related facts (such as
names and clans).

He says thus:

“Atta as well as loka is eternal, barren, standing
like a mountain peak and firm like a gate post.
Beings transmigrate, go the round of rebirths, die
and are born again. Atta or loka, however, 1s per-
manent like all things of an unchanging and enduring
nature. It must be so because 1 have achieved
utmost mental concentration by dint of ardent,
steadfast, persevering exertion, mindfulness and right
attentiveness. When my mind has thus gained the
highest concentration, I can recollect many past exist-
ences. And what do I recollect?

I recollect one cycle of dissolution and development,
or two, or three, or four, or five, or ten cycles in this
way: ‘In that past existence I was known by such a
name. I was born into such a family. I was of such
an appearance. I was thus nourished. 1 enjoyed pleasure
thus. I suffered pain thus. My life-span was such.
I died inthatexistence.I was born in another existence,
In that (new) existence I was known by such a name.
I was born into such a family. 1 was of such an
appearance. | was thus nourished. 1 enjoyed pl:asure

1379
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thus. I suffered pain thus, My life-span was such,
I died in that existence. Then I was born in this existence.’
In this way I recollect many past existences together
with their characteristics and related facts (such as
names and clans). And so I say that I know this:

Atta as well as loka is eternal, barren, stand-
ing like 2 mountainpeak and firm likea gate post.
Beings transmigrate, go the round of rebirths, die
and are born again. Atta or Iloka, however, is
permanent like all things of an unchanging and
enduring nature,”

Bhikkhus! This is the second line of reasoning
and it is based on this, holding on to this, that cer-
tain samanas and brahmanas demonstrate that afta as
well as Joka 15 eternal. (2) -

The Third Category of Eternity View

33. And thirdly, on what authority and on what
basis do the respected samanas and brahmanas who
hold the eternity view demonstrate that atta as well
as loka is eternal?

In this world, bhikkhus, a certain samana or
brahmana achieves utmost mental concentration
by dint of ardent, steadfast, persevering exertion,
mindfulness and right attentiveness. When his mind
has thus gained the highest mental concentration,
he recollects many past existences. And what does he
recollect ?

He recollects ten cycles of dissolution and develop-
ment, or twenty, or thirty, or forty cycles in this
way: “In that past existence I was known by such a
name. 1 was born into such a family. I was of such
an appearance. I was thus nourished. I enjoyed pleasure
thus. I suffered pain thus. My life-span was such. I died
in that existence. I was born in another existence. In
that (new) existence I was known by such a name. I
was borninto such a family. I wasof suchan appearance.
I was thus nourished. 1 enjoyed pleasure thus. I suffered pain
thus. My life-spanwas such. I died in that existence. Then
I was born 1n this existence.” In this way he recollects
many past existences together with their charac-
teristics and related facts (such as names and clans),
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He says thus:

“Atta as well as loka is eternal, barren, standing
like a mountain peak and firm like a gate post. Beings
transmigrate, go the round of rebirths, die and are born
again. Atta or loka, however, is permanent like all
things of an unchanging and enduring nature. It must
be so because I have achieved utmost mental concentration
by dint of A4rdent, steadfast, persevering exertion
mindfulness and right attentiveness. When my mind
has thus gained the highest concentration, 1 can recollect
many past existences. And what do I recollect?

I recollect ten, or twenty, or thirty or forty, cycles of
dissolution and development in this way: ‘In that past
existence I was known by such a name. T was born
into such a family. I was of such an appearance. I
was thus nourished. 1 enjoyed pleasure thus. I suffered
pain thus. My life-span was such. I died in that
existence. I was born in another existence. In that (new)
existence I was known by such a name. I was born
into such a family, I was of such an appearance.
I was thus nourished. I enjoyed pleasure thus. I suffered
pain thus. My life-span was such. I died in that
existence. Then 1 was born in this existence.” In this
way I recollect many past existences together with
their characteristics and related facts (such as names
and clans). And so I say that I know this:

Atta as well as Joka 1s eternal, barren,
standing like a mountain peak and firm like a
gate post. Beings transmigrate, go the round
of rebirths, die and are born again. Atta or loka,
however, is permanent like all things of ab
unchanging and enduring nature.”

Bhikkhus! This is the third line of reasoning, and
it is based on this, holding on to this, that certain samanas
and brihmanas demonstrate that atta as well as loka
is eternal. (3)

The Fourth Category of Eternity View

34. And fourthly, on what authority and on what
basis- do the respected samanas and brahmanas demon-
strate that atra as well as loka is eternal?

In this world, bhikkhus, a certain samana or
brahmana is given to logic and investigation. He uses
various methods of reasoning, conducts investigations
and gives his views, saying:
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‘Atta as well as loka is eternal, barren,
standing like a mountain peak and firm like a
gate post. Beings transmigrate, go the round of
rebirths, die and are born again. Atfa or loka,
however, is permanent like all things of an unchang-
ing and enduring nature.’

Bhikkhus! This is the fourth line of reasoning, and
it is based on this, holding on to this, that certain
samanas and brahmanas demonstrate that atrza as well
as loka is eternal. (4)

35. Bhikkhus! The samanas and brahmanas who
hold the eternity view demonstrate that atta as well
as loka is eternal in the four ways thus cited above.

Bhikkhus! When any samanas and braihmanas
who hold the eternity view demonstrate that atta
as well as loka is eternal, all of them proffer these
four, or one of these four, lines of reasoning and no
other besides them.

36. Bhikkhus! The Tathagata knows the destination,
the next existence in which one holding these four
views would be reborn, if these views are thus héld
on to, if these views are thus grasped.

The Tathagata knows these four views. He also
knows the dhamma which surpasses them. Knowing
that dhamma, he does not view it in the wrong
wayl. Since he does not view it in the wrong way, he
realizes by himself the extinction of defilements (i.e.,
greed, anger, and ignorance of the Four Ariya Truths,)

Bhikkhus! Since the Tathagata rightly knows the
arising of feeling? (vedand) and its cause, the cessation
of feeling and its cause, its pleasantness, its faults, and
freedom from attachment to 1t, he becomes liberated
without any clinging, (1.e., he realizes Nibbana).

37. Thus, bhikkhus, these are the dhammas3 which
are profound, nard to see, hard to comprehend, tran-
quil, noble, surpassing logic, subtle and intelligible
only to the ariyas. The Tathagata has set them forth

1. in the wrong way: See Appendix A 3.
2. feeling: See Appendix A 4.
3. dhammas; See footnote 1 of para 28.
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after realization of these dhammas by himself through
Sabbarifiuta Nana (Perfect Wisdom). Anyone wishing to
praise correctly the true virtues of the Tathagata
should do so In terms of these dhammas,

End of the First Portion for Recitation (bhidna vira)l

Four Views of Eternity and Non-eternity
(Ekacca Sassata Ditthi)

38. There are, bhikkhus, some samanas and brah-
manas who, holding the dualistic view of eternity and
non-eternity, put forward four reasons to show that
atta as well as loka 1s 1n some cases eternal and in
others not eternal. On what authority and on what
basis do these respected samanas and brihmanas, hold-
ing the dualistic view of eternity and ron-eternity, put
forward four reasons to show that aria as well as loka
is in some cases eternal and in others not eternal ?

The First Category of Ekacca Sassata Ditthi

39. There, indeed, 1is such a time, bhikkhus, as
when this world system gets dissoived, as it does at
times, after a lapse of many acons. When the world
system _becomes thus dissolved, beings are reborn mostly
in the Abhgassara? plane of existence (of radiant Brahmas).
When they are born therc because of ihina mind,
they are nurtured by rapture, resplendent with light from
their own bodies, sojourning in tie heavens and living
in splendour. And they remairn there for aeons. *

40. There, indeed, is such a time, bhikkhus, as
when this world system rises again, as it does at times,
after a lapse of many aeons. When the world system
thus rises again, there appears a palatial Brahma-abode
(brahma-vimana, one or ail three of Brahma realms of
first Jhana), void of all Ilife. At that time, a certain
being from the Abhassara plane of existence dies, either

1. bbana vara means the portion of the text which cun be recited at a
stretch by an average bhikkhu. If the text 1s in rhe zitha form, one
bhiana vara may roughly have two hundred and fifiy stanzas. I it is
in the prose form, it may roughly have eight thousand words.

2. Abhassara: The Abhassara plane of existence, to which Brahmas
of flashing radiance belong, 1s the tnird of the three Sccond Jiidna
Brahma3 realms in the thirty-one planes of existencs. Ses Appeadix
AS for the thirty-ome planes of existence.
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at the end of his span of life, or on the exhaustion of
the stock of his meritorious deeds, and is reborn 1n
that empty palatial Brahma realm. When he is born
there because of jhana mind, he is nurtured by rapture,
resplendent with light from his own body, sojourning
in the heavens and living in splendour. Thus he re-
mains there for aeons.

41. Living there alone for aeons, there arises in him
mental weariness and a longing for company thus: “Would
that some other beings come to this place!” And then
other beings fiom the Abhassara plane of existence
die either at the end of their span of life, or on the
exhaustion of the stock of their meritorious deeds, and
are reborn in that palatial Brahma realm. When they
are born there because of jhana mind, they are nurtur-
ed by rapture, resplendent with light from their own
bodies, sojourning in the heavens and living in splen-
dour. Thus they remain there for aeons.

42. Then, bhikkhus, the being who was the first
to be reborn there thinks to himself thus:

““l am the Brahma, the great Brahmi, the
conqueror, the unconquered, the all-seeing,
the subjector of all to his wishes, the
omnipotent, the maker, the creator, the supreme,
the controller, the one confirmed in the practice
of jhana, and father to all that have been and
shall be. I have created these other beings.
Why can I say so? I can say so bscause awhile ago
I thought to myself: ‘Would that some other beings
come to this place!” As I wished so, other beings
have appeared in this place.”

And then other beings who appeared later think
to themselves: ”

“This honourable personage is the Brahma,
the great Brahma, the conqueror, the unconquered,
the all-seeing, the subjector of all to his wishes,
the omnipotent, the maker, the creator, the
supreme, the controller, the one confirmed in
the practice of jhana, and father to all that
have been and shall be. This honourable Brahm3
has created us. Why can we say so? We can say
so because, as we se¢, he appeared in this place
first, whereas we appeared only after him.”
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43. Among them, bhikkhus, the one who appeared
first lives longer, and is more beautiful and more power-
ful (than the others). Those beings who appeared
later have a shorter life, and are less beautiful and
less powerful (than the one who first appeared).

44, Then, bhikkhus, there arises this possibility. A
being dies in the Brahma plane of existence and is
reborn in this human world; and there he renounces
the worldly life for the homeless life of a recluse. And
having thus renounced the worldly life and become a
homeless recluse, he achieves utmost mental concentra-
tion by dint of ardent, steadfast, persevering
exertion, mindfulness and right attentiveness. Having
established his mind in highest concentration, he can
recollect that former existence (of a Brahmdi); but he
cannot recollect beyond that.

He says thus:

“That honourable personage is the Brahma,
the great Brahma, the conqueror, the uncon-
quered, the all-seeing, the subjector of all to his
wishes, the omnipotent, the maker, the creator,
the supreme, the controller, the one confirmed
in the practice of jhana, and father to all that
have been and shall be. That honourable
Brahma has created us. He 1s permanent,
stable, eternal, immutable and as everlasting as all
things eternal. We, who were created by the
honourable Brahma, are impermanent, change-
able, short-lived and mortal. Thus have we come
into this human world.”

This, bhikkhus, is the first possibility. It is based
on this, holding on to this, that some samanas and
brahmanas, holding the dualistic view of eternity and
non-eternity, propound that atfta as well as loka 1s in
some cases eternal and in others not eternal. (4+1=5)

The Second Category of Ekacca Sassata Ditthi

45. 1In the second category (of ekacca sassata ditthi)
on what authority and on what basis do the respected
samanas and brihmanas, holding the dualistic view of
eternity and non-eternity, propound that atra as well
as loka is in some cases eternal and in others not
eternal?
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Bhikkhus! There are devas known as Khiddapado-
sikas who, absorbed in merry-making and pleasure-seek-
ing for a long time, forget to take nutriment and
thiough suchforgetfulness die in that abode of the devas.

46. Then, bhikkhus, there arises this possibility.
A certain being dies in that world of devas and is
reborn in this human world; and there he renounces
the worldly life for the homeless life of a recluse.
And having thus renounced the worldly Life and become
5 homeless recluse, he achieves utmost mental concentra-
tion by dint of ardemt, steadfast, persevering exertion,
mindfulness and right attentiveness. Having established
his minc¢ in highest concentration, he can recollect
that former existence (of a deva); but he cannot
rgcollect beyond that.

He savs thus:

“Thoss honourable devas, who are not
Khidddpadosikas, are  not absorbed in meiry-
making and  pleasure-seeking for a long time.
And gs they arg not absorbed in merry-making
and pleasure-seeking for a long time, they do
not forget to take nutriment. And since they
are not forgetful they do not die in that abode
of the devas. They remain permanent, stable,
eternal, 1mmutable and as everlasting as all
things eternal.  But we Khiddipadosikas were
absorbed in merry-making and: pleasure-secking
for a long time; and because we were absorbed
in merry-making and pleasure-seeking for a long
time, we forget to take nutriment. Through
such  {orgetfulness we died 1n that world of the
devasS. We are impermanent, changeable, short-
fiveG aud mortal. Thus have we come into this
human world.”

This, bhikkhus, i1s the second possibility. It is
based on this that some samanas and brahmanas, hold-
ing the dualistic view of eternity and non-eternity,
propound that atfa as well as loka is in some cases
eternal and in others not eternal, (4+2=6)

The Third Category of Ekacca Sassata Ditthi

47. In the third category (of ekacca sassata ditthi)
on wnat authority and on what basis do the respected
samanas and brahmanpas, holding the dualistic view eof
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eternity and non-eternity, propound that arta as well
as loka 1s 1n some cases eternal and in others not
eternal?

Bhikkhus! There are devas known as Manopado-
sikas who stare hard and long at one another (with
jealousy). Staring hard and long thus at one another,
they develop mutual hatred; becoming exhausted both
ghysically and mentally, they die in that world of

evas.

48. Then, bhikkhus, there arises this possibility.
A certain being dies in that world of devas and is reborn
in this human world: and there he rernounces the
worldly life for the homeless life of a recluse. And
having thus renounced the worldly life and becomes a
homeless recluse, he achieves utmost mental concen-
tration by dint of ardent, steadfast, persevering exertion,
mindfuloess and right attentiveness. Having established
his mind in highest concentraiton, he can recollect
that former existence {(of a deva); but he cannot
recollect beyond that.

He says thus:

“Those  honourable devas who are not
Manopadosikas do not stare hard and long at
one another (with jealousy). They do not,
therefore, develop mutual hatred. Not becoming
exnausted both physically and mentally they
do not die in that world of devas. They remain
permanegnt, sttble, eternal, immutable and as
everlasting is all things eternal. But we
Manopadosikas, who stared hard and long at one
another (with jealousy), developed mutual hatred
and became exhausted both physically and
mentally. And we died in that world of devas.
We are 1mpermancnt, changeable, short-lived
and mortal. Thus have weg come into this
human world.”

This, bhikkhus, 1s the third possibility. It is based
on this that soms samanas and brihmanas, holding the
dualistic view of eternity and non-eternity, propound
that arta as well as loka 1S 1n some cases eternal and
in others not eternal. (4+3=7)
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The Fourth Category of Ekacca Sassata Difthi

49. In the fourth category (of ekacca sassata
ditthi) on what authority and on what basis do the
respected samanas and brahmanas, holding the dua-
listic view of eternity and non-eternity, propound that
atta as well as loka 1s 1n some cases eternal and in
others not eternal?

Bhikkhus! In this world a certain samana or
brahmana 1is given to logic and investigation. He
uses various methods of reasoning, conducts investi-
gations and gives his views, saying :

“This which 1s called eye, ear, nose, tongue
and the physical body 1is the atfa which is
impermanent, unstable, not eternal and mutable.
But this which is called mind, thought or conscious-
ness, is the atta which 1is permanent, stable,
eternal, immutable and as everlasting as things
eternal.”

Bhikkhus! This is the fourth possibility. It is
based on this that some samanas and brahmanas, hold-
ing the dualistic view of eternity and non-eternity,
propound that atta as well as loka is in some cases
eternal and in others mnot eternal. (4+4=8)

50. Bhikkhus! These samanas and brahmanas,
holding the dualistic view of eternity and non-eternity,
demonstrate on these four grounds that atta as well
as loka is 1n some cases eternal and in others not
eternal.

Bhikkhus! When any samanas and orihma-
nas, holding the dualistic view of eternity and non-
eternity, demonstrate that atta as well as loka is in
some cases eternal and in others not eternal, all of
them proffer these four, or one of these four, lines of
reasoning and not any other line of reasoning.

51. Bhikkhus! The Tathagata knows the destina-
tion, the next existence in which one holding these
four views would be reborn, if. these views are thus
held on to, if these views are thus grasped.

The Tathagata knows these four views., He also
knows the dhamma which surpasses them. Knowing
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that dhamma, he does not view it in the wrong way.
Since he does not view it in the wrong way, he realizes
by himself the extinction of defilements (i.e., greed,
anger, and ignorance of the Four Ariya Truths).

Bhikkhus! Since the Tathagata rightly knows the
arising of feeling (vedana) and 1ts cause, the cessation
of feeling and its cause, its pleasantness, its faults,
and freedom from attachment to it, he becomes
gberatled without any clinging, (i. e., he realizes Nib-

ana)l.

52. Thus, bhikkhus, these are the dhammas which
are profound, hard to see, hard to comprehend,
tranquil, noble, surpassing logic, subtle and intelligi-
ble only to the ariyas. The Tathagata has set them
forth after realization of these dhammas by himself
through Sabbaiifiuta Nana (Perfect Wisdom). Anyone
wishing to praise correctly the true virtues of the
Tathagata should do so in terms of these dhammas.

Four views of the world being Finite or Infinite
(Antananta Ditthi)

53. There are, bhikkhus, some samanas and brih-
manas, who hold that the world 1is finite. There
are also samanpas and brahmanas, who hold that
the world is infinite, They put forward four grounds
to support their respective views. On what authority
and on what basis do these respected samapas and
brahmanas put forward four grounds to support
their respective views?

1. The Buddha achieved four maggas, by means of four Satipatthinas.

In this paragraph, the Buddha was referring to Vedananupassani
Satipatthana, which is one of the four.

Vedandnupassand Satipatthina requires one to be mindful of
teeling, whenever it appears, before any train of thought takes place.
If he can do so steadfastly, he will perceive the anicca, dukkha, anatta
nature of the five khandhas. This perception is conducive to the
achievement of maggas.

By means of Vedandnupassand Satipatthdna, the Bodhisatta
perceived the impermanent, oppressive, soulless nature of vedani.
This perception was conducive to his achievement of freedom from
dukkha, where there was absolute extinction of kilesas (defilements).

This paragraph is meant to disillusion those who believe “vedana
(feeling)” to be atta.
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The First Antavanta Ditthi

54. In this world, bhikkhus, a certain samana or
brahmana achieves utmost mental concentration by dint
of ardent, steadfast, persevering exertion, mindfulness
and right attentiveness. Having thus established his
mind in highest concentration, he abides in the view
that the world (as represented by the purified mental
image, patibhaga mmittal, of the earth-device used in
meditation) 1s finite.

He says thus:

“This world is finite. It is circumscribed. Why
can it be said so? It can be said so because
having achieved uimost mental concentration by
dint of ardent, steadfast, persevering exertion, mind-
fulness and right attentiveness, and having establish-
ed my mind in highest concentration, [ abide in
the view that the world is finite. Based on this I
kuow that the world is finite and that it is
circumscribed.”

This, bhikkhus, is the first possibility. Basing tii- -
selves on this authority and on this ground, some sama-
nas and brahmanas holding the view that the world
is finite, and some samanas and branmanas holdin,
the view that the world is infinite, demonstrate their
respective points of view—the finiteness or the infinite-
ness of the world. (8+1=9)

The Second Antananta Ditthi

55. In the second category of antdnanta ditthi, on
what authority and on what basis do the respected
samanas and brahmanas propound either that the world"
1s finite or that the world is infinite ?

In this world, bhikkhus, a certain samana or brih-
mana achieves utmost mental concentration by dint of
ardent, steadfast, persevering exertion, mindfuiness and
right attentiveness. Having thus established his mind in
highest concentration, he abides in the view that the
world (as represented by the purified mental image of
the earth-device used in meditation) is infinite.

i

1. See Appendix A6 on Pagibhaga nimitta.
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He says thus:

“This world 1is infinite, with no limit. Those
samanas and brahmanas who assert that the world
is finite and that it is circumscribed are wrong. In
fact, this world is infinite, with no limit. Why can
it be said so? It can be said so because having
achieved utmost mental concentration by dint of
ardent, steadfast, persevering exertion, mindfulness
and right attentiveness, and having established my
mind in highest concentration, I abide in the view
that the world is infinite. Based on this I know
that the world is infinite, with no limit.”

This, bhikkhus, is the second possibility. Basing
themselves on this authority and on this ground, some
samanas and brahmanas holding the view that the
world is finite, and some samanas and brahmanas
holding the view that the world is infinite, demonstrate
their respective points of view—the finiteness or the
infiniteness of the world. (8+2=10)

The Third Antananta Ditthi

56. In the third category of antdnanta ditthi, on
what authority and on what basis do the respected
samanas and brahmanas propound either that the world
is finite or that the world is infinite ?

In this world, bhikkhus, a certain samana or
brahmana achieves utmost mental concentration by
dint of ardent, steadfast, persevering exertion, mindful-
ness and right attentiveness. Having thus established
his mind in highest concentration, he abides in the view
that the world (as represented by the purified mental
image of the earth-device used in meditation) is finite
vertically, but infinite horizontally.

He says thus:

“This world is finite, and, at the same time,
infinite. Those samanas and brahmanas who
assert that the world is finite and is circumscribed
are wrong. And so are the samanas and brahmanas
who assert that the world is infinite, with no limit.
Why can it be said so? It can be said so because
having achieved utmost mental concentration by
dint of ardent, steadfast, persevering exertion,

DN 1, B, 3
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mindfulness and right attentiveness, and having

established my mind in highest concentration, I

abide in the view that the world is finite vertically,

and is infinite horizontally. Based on this I know
that the world is finite, and, at the same time,
infinite.”

This, bhikkhus, is the third possibility. Basing
themselves on this autherity and on this ground, some
samanas and brahmanas holding the view that the world
is finite, and some samanas and brahmanas holding
the view that the world is infinite, demonstrate their
respective points of view—the finiteness or the infiniteness
of the world. (8+3=11)

The Fourth Antananta Ditthi

57. In the fourth category of antananta dJditthi, on
what authority and on what basis do the respected
samanas dnd brahmanas propound either that the
world is finite or that the world 1s infinite?

In this world, bhikkhus, a certain samana or brdhmana
is given to logic and investigation. He uses various
methods of reasoning, conducts investigations and gives
his views, saying:

“This iworld is neither finite nor infinite. Those
samanas and brahmanas who assert that the world
is finite and that it is circumscribed are wrong.
And so are those samanas and brahmanas who
assert that the world is infinite, with no limit.
And so also are those samanas and brahmanas
who assert that the world is finite as well as
infinite. This world is neither finite nor infinite.”’

This, bhikkhus, is the fourth possibility. Basing
themselves on this authority and on this ground, some
samanas and brahmanas holding the view that the world
1s finite, and some samanas and brihmanas holding
the view that the world is infinite, demonstrate their
respective points of view—the finiteness or the infiniteness
of the world. (8+4=12)

58. Bhikkhus! Those samanas and brihmanas who
hold that the world 1s finite and those samanas and
brahmanas who hold that the world is infinite support
their respective views on these four grounds.
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Bhikkhus! When any samanas and braihmanas
who hold that the world is finite or when any
samanas and brahmanas who hold that it is infinite
support their respective views, all of them proffer these
four, or any one of the four, lines of reasoning and
not any other line of reasoning.

59. Bhikkhus! The Tathagata knows the destination,
the next existence in which one holding these four
views would be reborn, if these views are thus held on
to, if these views are thus grasped.

The Tathigata knows these four views. He also
knows the dhamma which surpasses them. Knowing
that dhamma, he does not view it in the wrong way.
Since he does not view it in the wrong way, he realizes
by himself the extinction of defilements (i.e., greed,
anger, and ignorance of the Four Ariya Truths).

Bhikkhus! Since the Tathigata rightly knows the
arising of feeling (vedand) and its cause, the cessation
of feeling and its cause, its pleasantness, its faults, snd
freedom from attachment to it, he becomes liberated
without any clinging, (i.e., he realizes Nibbana).

60. Thus, bhikkhus, these are the dhammas which
are profound, hard to see, hard to comprehend, tranquil,
noble, surpassing logic, subtle and intelligible only to
the ariyas. The Tathagata has set them forth after realiza-
tion of these dhammas by himself through Sabbariniuta
Nana (Perfect Wisdom). Anyone wishing to praise
correctly the true virtues of the Tathagata should do
so in terms of these dhammas.

Four Kinds of Indecisive Evasion
(Amaravikkhepa Ditthi)

61. Bhikkhus, there are certain samanas and brah-
manas Wwho by means of indecisive speech evade ques-
tions put to them on any matter; they evade answer-
ing them, ( behaving elusively like amard fishl) and
speak in ambiguous terms, because of four reasons.

1. amara fish: a kind of slippery fish which cannot be caught
because of its skill in diving into and jumping
out of water,
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What are the four reasons that cause those respected
samanas and brahmanas to be elusive, to evade questions
put to them on any matter and to speak in ambiguous

terms 7

The First Amaravikkhepa Ditthi

62. In this world, bhikkhus, a certain samapa or
brahmana does not understand correctly what is
merit! or what 1s demerit?,

He thinks thus :

“I do not understand correctly what is merit
or what is demerit. If I were to say what 1s
merit, without really understanding it as being
merit, or what is demerit, without really under-
standing it as being demerit, I may be stating a
falsehood. This false statement of mine would
cause me distress. Such distress might be harmful
to me.” (The thought that I have told a lie will

1. Merit means Dana (Charity), Sila (Self-Control to refrain from doing
and speaking what is evil), Bhavand (samatha and vipassand). Sama-
tha is the means for attaining riipa jhanas and ariGpa jhanas; rlpa
jhanas can cause those who have them to be reborn as corporeal brah-
mas; aripa jhanas can cause those who have them to be reborn as
incorporeal brahmas. Vipassana is the means for attaining maggas
and phalas that will give one who has them freedom from dukkha.

2. Demerit 1s a synonym for akusala kammapatha.

Ten Akusala Kammapathas

Akusala Kammapatha means the path to evil or demerit. There are
ten such paths:

(a) killing,

(b) stealing,

(c) using improper means to satisfy one’s sensual desires, e.g.,

committing adultery, taking intoxicants,

(d) telling lies,

(e) setting one against another,

(f) using rough and abusive words,

(g) indulging in unbeneficial speech,

(h) belief in false theories,

(i) il will,

(J ) covetousness.

Causes of Akusala Kammapathas

~ There are three causes. They are lobha, dosa, moha (greed, anger,
1gnorance).

Causes of Kusala Kammapathas

There are three causes. They are alobha, adosa, amoha (absence
of greed, anger and ignorance).
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cause me distress. Such distress will be a very
serious obstacle in my path to higher rebirths
and achievement of maggas and phalas,)

He who thus fears and detests making a false
statement declinés to say what is merit or what is
demerit. If he were asked to answer the question (as
to what is merit or what is demerit), he would reply:
“l don’t take it this way; neither do I take it that
way; and I don’t take it the other way; neither
do I take it not this way, not that way, not the other
way; and, also, I don’t take it that it is otherwise.”

Bhikkhus! This is the first possibility. 1t is based
on this reason that some samanas and brahmanas
who are elusive evade questions put to them on any
moatter and speak in ambiguous terms, (12+1=13)

The Second Amaravikkhepa Ditthi

63. What is the second reason that causes res-
pected samanas and brahmanas to be elusive, to evade
questions put to them on any matter and to speak

in ambiguous terms?

In this world, bhikkhus, a certain samana or
brahmana does not understand correctly what 1s merit

or what i1s demerit.

He thinks thus :

“I do not understand correctly what 1s merit
or what is demerit. If T were to say what
is merit, without really understanding it as being
merit, or what is demerit, without really under-
standing it as being demerit, my answer might
cause satisfaction and pleasure, or dissatisfaction
and displeasure, to arise in me. These feelings
of satisfaction, pleasure, dissatisfaction or dis-
pleasure would cling to me. This clinging would
cause me distress. Such distress might be harm-
ful to me.” (If some learned persons approve
of my answer, I shall think highly of myself.
This thought will arouse in me either satis-
faction or pleasure. If some learned persons
disapprove of my answer, I shall think poorly
of myself, This thought will arouse 1 me
either dissatisfaction or displeasure with myself.
These feelings of satisfaction and pleasure or
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dissatisfaction and displeasure will cling to me.
This clinging will cause me distress. Such distress
will be a very serious obstacle in my path to highei
rebirths and achievement of maggas and phalas.)

He who thus fears and detests making a wrong
statement declines to say what is merit or what is
demerit. If he were asked to answer the question (as
to what is merit or what is demerit), he would reply:
“l don’t take it this way; neither do I take 1t that
way; and I don’t take it the other way; neither do 1
take it not this way, not that way, not the other way;
and, also, I don’t take it that it is otherwise.”

Bhikkhus! This is the second possibility. It is
based on this reason that some samanas and brahmanas
who are elusive evade questions put to them on any
matter and speak in ambiguous terms. (12+2=14)

The Third Amaravikkhepa Ditthi

64. What is the third reason that causes respected
samanas and brahmanas to be elusive, to evade questions
put to them on any matter and to speak in ambiguous
terms ?

In this world, bhikkhus, a certain samana or brahmana
does not understand correctly what is merit or what is
demerit.

He thinks thus:

“I do not understand correctly what is merit or
what 1s demerit. If I were to say what 1s merit,
without really understanding it as being merit, or
what 1s demerit, without really understanding it
as being demerit, those samanas and brahmanas who
are learned, subtle, well-versed in other creeds,
skiiled in saying things straight to the point (like
a skilful archer able to split the tail haix of an,animal)
and who are given to smashing all other views
by their knowledge, might question (my views), ask
reasons for theri, and pass strictures on them. If
they should thus question me, ask for reasons and
pass strictures on my views, 1 might not be able
to give them an adequate reply. In that case it would
cause me distress. Such distress might be harmful
to me.”(Such distress would be a very serious obstacle
in my path to higher rebirths and achievement of
maggas and phalas.)
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He who thus fears and detests such questioning
declines to say what is merit or what is demerit. If he
were asked to answer the question(as to what is merit,
or what is dewmerit), he would reply: “I don’t take it
this way; neither do I take it that way: and 1 don’t
take it the other way; neither do 1 take it not this way,
not that way, not the other way; and, also, I don’t take
it that it is otherwise.”

Bhikkhus! This is the third possibility. 1t is based
on this reason that some samanas and brahmanas who
are elusive evade questions put to them on any matter
and speak in ambiguous terms., (12+3=15)

The Fourth Amaravikkhepa Ditthi
Note: ( i) Thirty-One Bhiimis

According to Buddhism, there are thirty-one bhimis. A bhimi
means an abode, where beings live. Bhimi is sometimes translated as
“plane of existence”, or ‘realm”.

(a) Twenty brahma (Higher Celestial) bhimis:

Artipa brahmis (brahmas with mind and no body) live in four ariipa
brahma bhimis. Ripa brahmas (with mind and body) live in fifteen
ripa brahma bhimis. Asafifasatta brahmas (ripa brahmas with body
and no mind) live in the asaiifiasatta brahma bhimi. Brahmis are
superior to devas.

(b) Six deva (Celestial) bhiumuis:
Devas live in the six deva bhumis.

(¢) One manussa (human) bhimi:
Human beings live in this manussa bhimi.

(d) Four apaya (nether) bhiimis:

Niraya (beings in realms of continuous suffering), tiracchana (ani-
mals), peta (miserable and ever hungry becings), asurakdyas (miserable
and frightened beings) live in these four bhumis.

(ii) Four types of Birth

According to Buddhism, there are four types of birth. They are
(a) andaja (oviparous), (b) jalabuja (viviparous), (c) sarsedaja (moisture-
-sprung), (d) opapatika (fully-fledged birth).

(iii) Opapitika

In the case of brahmas, devas, asurakiyas, petas and nirayas, as
soon as patisandhi mind (first mind of the new life) takes place, they —
unlike humans and animals, — attain full maturity. They appear as
fully-fledged beings. This kind of birth is called opapatika birth.
Unlike jalabujas, opapatikas do not leave behind dead bodies when they
die. Simultaneously with their death, their bodies disappear.
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The birth of beings in these thirty-one bhiimis takes place in accord-
ance with their kammas. Kamma is the abbreviated term for deeds,
words and thoughts, which one has done, spoken and conceived.

(iv) Bad Kammas

Killing, stealing, satisfying one’s sensual desire by improper means—
committing adultery and taking intoxicants are improper means, —
telling lies, setting one against another, using rough and abusive words
indulging in unbeneficial talk, covetousness, anger, having faith in wrong
beliefs — these are bad kammas. They can cause one to have rebirths
in the four apaya bhimis.

(v) Good Kammas

Charity and self-control to refrain from doing and saying what is
evil. These are good kammas. They can cause one to have rebirths in
deva bhimis.

(vi) Better Kammas

Four ripa jhanas (refined mental states of concentration) which
one will gain as a result of practising samatha bhavana. They are better
kammas. They can cause rebirths in ripa brahma bhimis.

(vii) Best Kammas

Four maggas and phalas which one will gain as a result of
practising vipassana bhavana. They will enable one to perceive Nibbana.
These four maggas will uproot seven anusayas, which are the causes of
endless rebirths. Extinction of rebirths will cause one to gain freedom

from dukkha.

65. What is the fourth reason that causes respected
samanas and brahmanas to be elusive, to evade ques-
tions put to them on any matter and to speak in
ambiguous terms?

In this world, bhikkhus, a certain samana or
brahmana 1s lacking in wisdom and is very be-
wildered. He evades questions put to him on any
matter and speaks in ambiguous terms (in the follow-

ing manner) as he is lacking in wisdom and is very
bewildered.

“If T were asked, ‘Is there another world?” and
if T took i1t that there is, I should answer, ‘There is
another world’. But I would not say this way, nor
that way, nor the other way; neither would I say not

this way, not that way, not the other way; nor would
I say otherwise,
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If I were asked
whether there is not another world ...............
whether there is, and also is not, another world...
whether there neither is, nor is not, another world...
whether there is opapatika birth of beings......
whether there is no opapatika birth of beings...
whether there is, and also there is not, opa-

patika birth of beings ....... eeeneeeanae
whether it is not that there is, and also there is
not, opapatika birth of beings............ .

whether a good or a bad kamma produces results...

whether a good or a bad kamma produces no
TESUILS .uveeeiieiriiiiiii i e

whether it is that a good or a bad kamma pro-
duces results, and also does not produce
results .......... P

whether it is not that a good or a bad kamma
produces results, and also does not
produce results ........ooeininnnnnnnn. reeeeean

whether there i1s life after deathl........................
whether there 1s no life after death..................

whether there is life as well as no life after
death .......... e e,

whether 1t is not that there i1s life as well as
no life after death, and if I took 1t that
it 1s not that there 1s life as well as no
life after death, I should answer : ‘It 1s
not that there 1is life as well as no life
after death.” But I would not say this
way, nor that way, nor the other way;
neither would I say not this way, not
that way, not the other way; nor would
I say ctherwise.”

Bhikkhus! This is the fourth possibility. It is based
on this reason that some samanas and brahmanas who
are elusive evade questions put to them on any matter:
and speak in ambiguous terms, (12-i4="'6)

1. Literally, whether a sentient being exists after death...
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66. Bhikkhus! These are the four reasons that cause
those samanas and brdhmanas to be elusive, to evade
questions put to them on any matter and to speak
ambiguously.

Bhikkhus! When any of the samanas and brdh-
manas who are elusive evade questions put to them on
any matter, all of them do so either for these four,
or any ong of the four, reasons and not for any
other reason. The Tathagata knows... (as in paras 59 and
60)... Anyone wishing to praise correctly the true
virtues of the Tathagata should do so in terms of these
dhammas.

Two Doctrines of Non-causality
(Adhiccasamuppanna Vada)

67. There are, bhikkhus, some samanas and brah-
manas who, holding the doctrine of non-causality, pro-
pound in two ways that atta as weill as loka arises
without a cause.

On what authority and on what basis do those
respected samanas and brahmanas propound in two
ways that atta as well as loka arises without a cause?

The First Adhiccasamuppanna Vada
68. There are, bhikkhus, Brahmas who are known

as asanifiasatta, beings devoid of safifia, (lit., Perception;
here, the Commentary says, mind and mental conco-
mitants are meant). When these Brahmias pass away
from that realm, they are reborn in a sensual existence
with safifid, There is a possibility that when a being
thus passes away from that realm, he i1s reborn in this
human world. Having been thus reborn, he renounces
the worldly life for the homeless life of a recluse. He
then achieves utmost mental concentration by dint of
ardent, steadfast, persevering exertion, mindfulness and
right attentiveness. When he has thus established his
mind in highest concentration, he can recollect the
arising of sa#iria (birth-linking consciousness) in the
present eXistence, but cannot recollect beyond that.
He says thus:

“Atta as well as loka arises without a cause. Why
can I say so? I can say so because formerly I
was not 1n existence, but now I actually exist
although I had not existed before.”
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Bhikkhus! This is the first gossibility‘.- It is based
on this that some samanas and brahmanas, holding
the doctrine of non-causality, propound that atta as
well as loka arises without a cause. (16 + 1 = 17)

The Second Adhiccasamuppanna Vada

69. Secondly, bhikkhus, on what authority and on
what basis do the respected samanas and brahmanas,
holding the doctrine of non-causality, propound that
atta as well as loka arises without a cause?

In this world, bhikkhus, a certain samana or brah-
mana is given to logic and investigation. He uses vari-
ous methods of reasoning, conducts investigations and
gives his views thus:

“ Atta- as well as loka arises without a cause.”

This, bhikkhus, is the second possibility. It is
based on this that some samanas and brahmanas,
holding the doctrine of non-causality, declare that atra
as well as loka arises without a cause. (16 + 2 = 18)

70. Bhikkhus! Those samanas and brahmanas who
hold the doctrine of non-causality demonstrate on these
two grounds that atta as well as loka arises without a
cause. When any of the samanas and brahmanas who
hold the doctrine of non-causality demonstrate that atra
as well as loka arises without a cause, all of them do
so on these two, or one of the two, grounds and on
no other ground. The Tathagata knows...(as in paras
59 & 60)... Anyone wishing to praise correctly the true
virtues of the Tathagata should do so in terms of these
dhammas.

71. Bhikkhus! Those samanas and brahmanas who
speculate on the past and who adhere to views relating
to it assert in these eighteen ways their many and vari-
ed wrong views about the past.

Bhikkhus! When any of those samanas and brah-
manas who speculate on the past and adhere to views
relating to it declare their many and varied wrong views
about the past, all of them do so in these eighteen,
or one of the eighteen, different ways and in no other
way.
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72. Bhikkhus! The Tathiagata knows the destination,
the next existence in which one holding these eighteen
views would be reborn, if these views are thus held on
to, if these views are thus grasped.

The Tathagata knows these eighteen views. He also
knows the dhamma which surpasses them. Knowing
that dhamma, he does not view it in the wrong way.
Since he does not view it in the wrong way, he
realizes by himself the extinction of defilements (. e.,
greed, anger, and ignorance of the Four Ariya Truths).

Bhikkhus ! Since the Tathagata rightly knows th€
arising of feeling (vedana) and its cause, the cessation of
feeling and its cause, its pleasantness, its faults, and
freedom from attachment to it, he becomes liberated
without any clinging, (1. e.. he realizes Nibbana).

73. Thus, bhikkhus, these are the dhammas which
are profound, hard to see, hard to comprehend, tran-
quil, noble, surpassing logic, subtle and intelligible
only to the ariyas. The Tathigata has set them forth
after realization of these dhammas by himself through
Sabbaiifiuta Nana ( Perfect Wisdom). Anyone wishing
to praise correctly the true virtues of the Tathagata
should do so in terms of these dhammas.

End of the Second Portion for Recitation

Forty-four Views Relating to the Future
( Aparantanuditthi)

74. There are, bhikkhus, certain samanas and brah-
manas who speculate on the future and adhere to beliefs
relating to 1t. They assert in forty-four ways their many
and varied wrong views relating to the future. On what
authority and on what basis do these respected samanas
and brahmanas speculate on the future, adhere to
beliefs relating to it, and declare them in forty-four
ways ?
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Sixteen Kinds of Belief in the Existence of
Saiifia after Death
( Uddhamaghatanika Saififii Vada)

75. There are, bhikkhus, certain samanas and
brahmanas who believe 1n the eXxistence of sarinial after
death. They declare in sixteen ways their belief in the
existence of atta with sanfia after death. On what
authority and on what basis do these respected samanas
and brahmanas, believing in the existence of atta with
sanina after death, demonstrate i1n sixteen ways the
existence of atta with safria after death?

76. They declare
that: (1) atta is corporeal; it does not decay after

death; and 1t has SARANA; .....ovviiiiiiiiiinnn..,
(This view is held by a person who has at-
tained a rapa jhdna and who takes as atta the
purified mental 1mage, patibhdga nimitta,
which 1s the object of his jhana concentration.
This purified mental image is taken by him
as having the nature of corporeality because
of its similarity to the original kasina
object of meditation, or because it has the
nature of changeability, as 1t is small before
being enlarged mentally and as it becomes
large when expanded mentally. The jhana
mind which is concentrated on this purified
mental 1image is taken by this person to be
sannd, and thus he believes that the atta
identifed with the purified mental image
has sanria, However, a person who believes
in atta and who has not attained any jhana
just takes it through some sort of reason-
ing that atta is corporeal and has sarina.
Both these two kinds of persons firmly
believe that after death in the present
existence atfta is not subject to decay or
disintegration, and therefore is eternal.)

or that: (2) attais incorporeal; it does not decay after
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death; and it has saffd; ........................
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