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PREFACE TO THE FIRST EDITION

IN view of the fact that the educated Buddhists in Ceylon, for whose
spiritual welfare my Treatise on Buddhist Philosophy or Abhi-
dhamma Vol. I was published three years ago, have not evinced
as much interest and enthusiasm as their more fortunate brothers
and sisters 1n foreign countries both in West and East, ! have
considered it befitting and opportune to lay at their disposal, before
the publication of Volumes IT and ITl of myv Treatise on Buddhist
Philosophy or Abhidhamma, this book entitled **The Four Ess-
ential Doctrines of Buddhism ', comprising 1) the Systems of
Dependent Origination (Paticca Samuppada) and Correlation
(Patthana), (2) Nibbana, (3) Kamma and (4) Rebirth.

This book will, I expect, serve the dual purpose of enhancing the
confidence in the Triple Gem of those who generally cali themselves
Buddhists through inheritance and environment rather than through
conviction by comprehending the Teachings of the Buddha, and
rendering some assistance to other religionists, who seem to be
gradually losing faith in their own creeds which are incompatible
with the modern scientific findings, and who are, therefore, diligently
In quest of adequate literature, which conforms to modern science
and 1s necessary to ecradicate their erroneous views and arrive

at the Truth.

[t should be borne in mind that, of the Teachings of the Blessed
One, there 1s no other doctrine more profound, abstruse, subtle,
difficult to understand, ingenuously minute and intricate than the
Systems of Dependent Origination (Paticca Samuppada) and
Correlation (Patthana). But, nevertheless, 1t could be compre-
hended by those possessing a knowledge of the analysis of mind
and body, five aggregates, twelve sense organs and sense fields,
eighteen elements, twenty-two controlhing factors, ctc., if accurately
and comprehensively expounded in a wuctd manner, strictly adhering
to authentic Pali Texts and their commentaries. At this juncture
[ reeret I cannot refrain from remarking that this subject 1s often
misunderstood and misrepresented by some Western Scholars and
accordingly most absurd, contradictory speculations and inter-
pretations are given far awav from the truth.

A knowledge of this doctrine 1s of vital importance to cast away
the erroneous view of creation and the sixteen types of Scepticism
which impede spiritual progress. [t also helps one to comprehend
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the second Ariyan Truth of cause of Sorrow and attain the fourth
stage of Purity of escaping from doubt in the seven fold Category
of Purity necessary for attaining the Paths and Fruits leading to
Nibbanat |

I have dealt with this subject first to enable the readers to under-
stand easily the other three subjects, which are more or less involved
in it. The doctrines of Nibbana, Kamma and Rebirth, too, are
elaborately elucidated and will be helpful for a Comprehension of
the third Ariyan Truth of Cessation of Sorrow, the fourth Ariyan
Truth of Path leading to Cessation of Sorrow and the first Ariyan
Truth of Sorrow respectively.

It 1s my fervent hope that my countrymen will, without being
indolent and apathetic, avail themselves of the opportunity afforded
and strive to acquire knowledge, which will be useful for their
spiritual progress and emancipation from sufiering.

ror the compilation of this book I have, in addition to the
authentic Pih texts and commentaries such as Abhidhammattha
Sangaha, Vibhavini Tika, Vibhagappakarana, Visuddhi Magga etc.
consulted the Paucca Samuppdda, Nirvina Vibhigaya and Sat-
wopatit Viniscava by M. Dharmaratne, Compendium of Philosophy
by 5. 7Z. Aung, Path of Purity by Pe Maung Tin, and last but not
least the books on Nibbana, Kamma and Rebirth by the Ven’ble
Narada Thero, to whom I must acknowledge my great indebtedness
and exprest my unbounded gratitude.

C. .. A. DE SILVA.
Priyawimana.,
Negombo.
2484
1940
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1. DEPENDENT ORIGINATION

CHAPTER 1|
A COMPENDIUM OF RELATIONS

Yeésan Sankhata Dhammanan yé Dhamma paccaya yatha
Tan vibhagamihédani pavakkhami yathirahan.

Now I shall describe according to circumstances the conditions,

causes or relations, dependent upon which the conditioned states
have arisen.

The conditioned states are the 71 classes of consciousness con-
ditioned by roots, the 52 mental properties excluding the mental
property of dulness associated with the two classes of consciousness
rooted in nescience and unconditioned by roots, the materal
qualities originating from mind accompanied by roots, and material
phenomena originating from Kamma obtained at rebirths condition-
ed by roots. They are calied conditioned states, because they have
originated depending upon some conditions, causes or relations,
such as the roots of greed, hatred, delusion, disinterestedness, amity,
knowledge and various other relations. Both the conditioned states
and the conditioning circumstances will be described here together
with the manner 1in which they are related to each other.

In the compendium of relations there are two schemata viz. :—

(1) The system of dependent origination or the law of
happening by way of cause (paticca samuppada nayo).

(2) The system of co-relation (Patthana nayo).

Of these, the former i1s a mode marked by the simple condition
of the happening of a phenornenon on the occurrence of its sole
invariable antecedent phenomenon, and the latter 1s so-called with
reference to the more striking occasion, that 1S to say, causal
circumstance in any one relation.

(1) Paticca means because of or dependent upon and
samuppaca origination or simultaneous-arising. Paticca sam-
uppdda therefore means dependent Origination or Simultaneous-
arising. This system of dependent origination 15 only &
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discourse on samsira, and not a theory of the Evolution of the
world from primordial matter. It deals with the cause of
suffering but it does not in the least attempt to show the
absolute origin of existence. Dependent on the ignorance of
the four Ariyan Truths, the first cause of the wheel of life,
arise both moral and immoral volitional activities, and depend-
ent on volitional activities arises rebirth-consciousness and so
on. This system consists of 12 factors, each of which 1s the
cause of the subsequent effect. In like manner, the complete
cessation of ignciance leads to the cessation of volitional
activities, and the cessation of volitional activities leads to the
cessation of re-birth-consciousness and so on. This process
of cause and effect continues ad iufinitum. The beginning of
this process cannot be determined as 1t i1s impossible to say
when this life-flux was encompassed by ignorance. But when
ignorance 1s completely eradicated by the insight in the Path-
consciousness of Arahatship realising the four Ariyan Truths,
then the end of the life process or samsara comes about.

(2) Patthina nayd pana adhacca paccavatthitimarabbha
pavuccatl, The system of correlation 1s with reference to the
more striking occaston, that is, the conditions, relations and all
other causal circumstances, under which any phenomenon or
event or thing takes place. Hence it means any causal relation
between things. This system comprises a summary of 24
relations constituuing the subject matter in the Exercises of the
Patthana, the last and the great book of the Abhidhamma
Pitaka. 1t describes how the mind 1s related to mind in six
ways, how the mind is related to mind and body in five ways,
how the mind 1s related to body in one way, and the body is
related to mind 1n one way, how name and notion—mind
and body are related to mind in two ways and how the mind
and body dre related to mind and body in nine ways.

The Venerable Buddhaghdsa Théro, Author of the Visuddhi
Magga, expatiates on these two systems in conjunction and the
Venerable Anuruddha Théro, Author of the Abhidhammattha
Sangaha expatiates on them separately.

. The system of Dependent Origination or the Law of
happening by way ol cause (paticca Samuppada nayd).

(1) Because of or dependent upon ignorance arise volitional
activities (avijja paccaya sankhara?l).
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THE FOUR ESSENTIAL DOCTRINES OF BUDDHISM 3

(2) Because of or dependent upon volitjonal activities arises

. my A e

rebirth-consciousness? (sankhdra paccaya vififianan).

(3) Because of or dependent upon rebirth-consciousness
arise mind and body (vifinana paccaya namarupan?).

(-') Because of or dependent upon mind and body arise the
six sense organs (nama ripa paccaya saldyatanan).

(5) Because of or dependent upon the six sense organs
arises contact (salayatana paccaya phasso).

(¢) Because of or dependent upon contact arise sensations
(phassa paccaya védana).

(7) Because of or dependent upon sensations arises craving
(védana paccaya tanha).

(8) Because of or dependent upon craving arises grasping
(tanha paccaya upadanan).

(9) Because of or dependent upon grasping arises becoming
(kamma) (upadana paccaya bhavo?).

(10) Because of or dependent upon becoming (kamma)
arises rebirth (bhava paccaya Jau).

(11) Because of or dependent upon rebirth arises (12) decay
and death, sorrow, lamentation, 1ll, grief and despair
(Jatt paccaya Jard marana soka parideva dukkha
domanassupiyasa sambhavanti).  Such is the com-
Ing to pass of this entire aggregate of ill (¢va mctassa
kevalassa dukkhakkhandassa samudayo  hotitr)
This 1s the system of dependent origination or tne
Law of happening bv way of cause.

Note 1
Sankhard is used as a synonymous term for kamma.

Note 2

. e L —-—

Vinnanan here i1s rebirth-consciousness, which indicates the
connection between the sankhard of the past existence and the
initial resultant consciousness of the present.

Note 3

The psychological nima should not be contounded with the
orasnmatical nama (noun) or the ponular ndma (name).  All the
three forms are derived from the <ame verb namati i1t inclines or
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bends >°. But the mind is termed nama, because it inclines towards
its object. The grammatical term ‘ noun ’ and the popular term
‘ name ° are also termed nama, because they incline towards the

¢ My e *

object named. Generally nima includes viiifidna with the rest of
the incorporeal factors of personality.

That they are mutually involved is illustrated in the sanyutta
nikdya by two sheaves of reeds supporting each other. In the
present instance these two sheaves are separately spoken of, and
distinguished one frem the other. A state of consciousness (cittu-
pada) is likened to the outer shell and the remaining incorporeal
factors of that state of consciousness are distinguished as inner
contents. 1t is by distinctions of this kind that commentaries justify

.- ' e

the segregation of vinnana from nama.

Note 4

Bhavo includes kamma bhavo (the active side of an existence) and
upapatti bhavo (the passive side). The commentaries say that
bhava is a contraction of kamma bhava rendered by kamma,
becoming, that i1s, kammic activity. This indicates the connection
between the sankhdrd of the present and the resultant rebirth-
consciousness of the future.

(1) In hike manner the complete cessation of ignorance leads
to the cessation of vohitional activities.

(2) The cessation of volitional 4activities leads to the
cessation of rebiith-consciousness.

(3) The cessation of rebirth-consciousness leads to the
cessation of mind and body.

(4) The cessation of mind and body leads to the cessation
of the six sense organs.

(5) The cessation of the six sense organs leads to the
cessation of contact.

(6) The cessation of contact leads to the cessation of
sensalior.

(7)  The cessation of sensation leads to the cessation of
Craving.

(8)  The cessation of craving leads to the cessation of
grasping.

(9) The cessation of grasping leads to the cessation of
kamma (actions).
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(10) The cessation of kamma (actions) leads to the cessation
of rebirth.

(I1) The cessation of rebirth leads to the cessation of

(12) decay and death, sorrow, lamentation, ill, grief and
despair.

Thus does the cessation of this entire aggregate of suffering resuit.

In this system of dependent origination there are (1) three periods
(2) twelve factors or nidianas (3) twenty modes (4) three connections
(5) four groups (6) three rounds and (7) two roots of action to be
taken 1into account.

. Three periods (taydo addha).  Of the three periods, ignorance
and volttional activities belong to the past’; birth, decay and death
to the future , and the intermediate eight to the present.

2. Twelve factors or nidanas (dvadasangdni) are i1gnorance,
volitional activities, rebirth-consciousness, mind and body, six
sense organs, contact, sensation, craving, graspmg, kamma-becom-
ing, birth, decay and death.

9

The composite term *° sorrow, lamentaton, tll, griet and despair
is only meant to show incidental consequences of birth.

Again, when 1gnorance and volittonal activities have been taken
into account, craving, grasping and kamma-becoming are implicitly
accounted for also.

In the same manner, when craving, grasping and kamma-becoming
have been taken into account, 1gnorance and volittonal activites
are implicitly accounted tor also - and when birth, decay and death,
are taken 1nto account, even the hve-told fruit, namely, rebirth-
consciousness and the rest are accounted for.

Attt¢ hetavo panca idam phala pancakan
[dani hetavo panca avatunphala pancakan.

Five causes in the past and now a five-fold fruit : five causes now
and vet to come a five-fold fruit make up the {3) twenty modes
(4) the three connections and (3) the tour groups.

2, Twentv modes (visorakard) consist of 1gnorance, volitional
qctivities, craving, grasping and kamma-becoming, the five causes

bl —
— —
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in the past existence ; rebirth-consciousness, mind and body, six
sense organs, contact and sensation, the five resultants 1n the present
existence : craving, grasping, kamma-becoming, ignorance and
volitional activities, the five causes in the present existence ;
rebirth-consciousness, mind and body, six sense organs, contact
and sensation, the five resultants in the future existence.

4. The three connections (tisandhi) are :—
(1) Between volitional activities and rebirth-consciousness.

(2) Between sensation and craving.

(3) Between kamma-becoming and rebirth. 1 and 3 are
between separate existences, past, present and future ; and 2
is between two factors in the same span of life.

5. The four groups (catusankh¢pa) include one causal group in
the past, one resultant group in the present, one causal group in
the present and one resultant group in the future, cach group

consisting of five modes.

6. The three rounds {(tin1 vattani) are the following :—

(1) The round of Torment (kilésa vattin) viz. 1gnorance,
craving and grasping.

(2) The round of kamma (kamma vattan) viz. one part of
becoming reckoned as kamma-becoming together with voli-
tional activities.

(3) The round of the Result of kamma (vipaka vattan) viz.
one part of becoming reckoned as renewed existence together
with the remaining factors.

1. The two roots (dvé mulani) are ignorance and craving.

Tesamevaca malanan nirodhéna nirujjhati

Jara marana mucchaya pilitana mabhinhaso
Asavinan samuppada avijjaca pavaddhati
Vattamibaddha miccévan t¢bhimaka manadikan
Paticca samuppadoti patthapcést mahamuni.

The ncessant round of misery ceases by cessation of those twin
roots of 1gnorance and craving. In consequence of the arising of
Asavas such as sense desires and so on, the ignorance of beings
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who are constantly oppressed by decay, death, sorrow, lamentation
and so on hold on 1ts way. Thus, the wise seer, the Blessed Lord,
pronounced this round of Torments. Kamma and Results, this
universal chain, where never beginning was, round the triple plane,

to be the l.aw that whatsoever doth befall must happen through
a cause.



CHAPTER 1l
DESCRIPTION OF THE TWELVE FACTORS

. Avijja paccava sunkhard means because of or dependent upon
ignorance arise volitional activities. Here i1gnorance 1s the chief
cause and volitional activities the effects according to the system of
dependent origination or the law of happening by way of cause.
lgnorance, according to the system of correlation, 1s related to
volitional activities in many ways such as bv way of the correlations
of root condition, contiguity, immediale contiguity, co-existence,
reciprocity, dependence, sufhcing condition and so on.

The term avijja 1s formed from the first letters of anta virahité
and javapet: in the following extract.

“* Anta virahitc sansaré sattc javapetl.” It makes beings wander
in the endless round of births.

Although there are many meanings to the word 1gnorance, such
as non-comprehension of the truth, and as that which makes one
commit evil through the three doors which should be refrained
from, and as that which prevents one from doing good deeds which
should be done. according to the exposition 1n the suttanta,
ignorance means lack of knowledge or the non-realisation of the
four Ariyan Truths of Misery, causation of Misery, cessation of
Misery and the path leading to the cessation of Misery ; and
according to Abhidhamma, lack of knowledge of the previous five
aggregates, the future five aggregates, both the past and future

five aggregates, and the systems of dependent origination and
correlation 1n addition to the first four.

»

Out of the 24 correlations, ignorance 1s related to moral volitional
activities in two ways by way of (1) object and (2) sufficing condition
and to immoral volitional activitics by the force of as many relations
as sixteen viz.; (1) object (2) dominating influence in object, (3)
sufficing condition in object, (4) Contiguity, (5) immediate Conti-
guity, (6) sufhcing condition in Contiguity, (7) succession, (8)
absence, (9) abeyance, (10) root condition, (11) co-existence, (12)
reciprocity, (13) dependence, (14) association, (15) presence and
(16) continuance. Ignorance 1s related to moral volitional activities
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THE FOUR ESSENTIAL DOCTRINES OF BUDDHISM 9

belonging to the Form-less Sphere (Ariipaloka) only in one way
that 1s by way of sufficing condition. Ignorance is like a blind
man walking along a path unaided by a guide.

Volitional activities (sankhara) are of ten kinds. They are
as follows :(—

) Ay e

(1) Moral volitional activities (punnabhi sankhara
(2) Immoral volitional activities (apunnabhi sankhara)

(3) Moral volitional activities belonging to the Formless
Sphere or Aripaléka (anenjabhi sankhari)

(4) Volitional activities of body (kdya sankhara)

(5) Volitional activities of speéch (vaci sankhara

(6) Volitional activities of mind (citta sankhara)

(7) Conditioned states (sankhata sankhara)

(8) Material and mental states (abhisankata sankhadrad)

(9) Moral and i1mmoral volitions (abhisankharanaka
sankhara)

(10) Bodily and Mental Efforts (payogabhi sankhara)

Wy Ty

(1) Moral volitional activities (punnibhr sankhdrd) are the
3 kinds of moral volitions, 8 of which are moral volitions of the
sensuous sphere (kimaloka) such as those accompanied by Joy
and connected with Knowledge and so on obtained when practising
liberality, morality and mental culture and the other 5 moral
volitions of the Form Sphere (Riipaloka) accompanied by initial
application, sustained application, pleasurable interest, pleasure
and one-pointedness obtained by practising concentration.

oy Wy -

(2) Immoral volitional activities (apunndbhi sankhird) are the
12 kinds of immoral volitions present in the eight classes of timmoral
consctousness such as those accompanied by Joy and connected
with Error and so on - rooted in greed, two classes rooted tn hatred
and two in delusion obtained bv doing such evil deeds as killing,
stealing, committing adultery, speaking falsechood and drinking
alcoholic liquors and other intoxicants.

(3) Moral volitional activities belonging to the Form-less Sphere
or Ardpaloka (anenjibhi sankhard) are the four classes of moral
volitions present in the conceptior of Infinity of space, Infinity of
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consciousness, Infinity of nothingness and Infinity of neither
perception nor no perception obtained by practising concentration
to the highest possible degree and attaining the four highest Jhanas
(trances), which result in rebirth in the Form-less Sphere wherein
only the mind-conscious-element (mano viiinana dhatu) 1s present,
and it is also not dependent on any of the six bases including the
heart-base. The above named 29 ciasses of volitions constitute

the three types of volitional activities.

(4) Volitional Activities of body (kava sankhard) are the eight
ereat moral volitions and the twelve immoral voiitions in the actions
performed through the medium of communication by body.

(5) Volitional activities of speech (vact sankhara) are the eight
greal moral volitions and the twelve immoral volitions in the words
uttered through the medium c¢f communication by speech.

(6) Volitional activities of mind (citta sankhara) are the eight
great moral volitions of the sensuous Sphere (kamaloka), five moral
volitions of the Form Sphere (Rupaloka), twelve immoral volitions
of the sensuous sphere and four moral volitions of the Form-less
Sphere (Arapaloka); in all 29 volitions that arise through the
mind-door (bhavanga), life-continuum or sub-consciousness.

(7) Conditioned states (sankhata sankhard) are all states that
arise dependent on root-condition and causal circumstances as
demonstrated in "' anicca vata sankhard 7. All conditioned states
are absolutely impermanent.

(8) Material and mental states (abhisankhata sankhard) are the
material and mental states in the triple plane of the Sensuous
Sphere, Form Sphere and the Form-less Sphere, originating from
Kamma.

() Moral and immoral volitions (abhisankharanaka sankhara)
are the moral and immoral vohlitions in the triple plane of the
Sensuous Sphere, Form Sphere and Form-less Sphere.

(10)  Bodily ard mental efforis (payogabhi sankhara) are the
efforts made by body and mind.

‘J

Cutipapate sansare sankharananca lakkhang
YO paticca samuppanna dhammecesuca vimuyhaty
Abhisan karot so cte sankharé tividhe yato
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Avijja paccaya tésan tividhanan ayan tatd
Khandhanan patipati dhatu ayatananaca
Abbhocchinnan vattamana sansardti pavuccati
Yathapi nama jacchandho naro apart nayako
Ekada yati maggéna kummaggénati ékada
Sansarc sansaran balo tatha aparinayako

Karoti ékada punnan apunnampi €kada.

Yadaca natva so dhamman saccan: abhi samessati
Tada avijjupasama upasanto carissatiti.

In the event of one being utterly ignorant of the round of births
and deaths, of the salient marks in conditioned states and of the
factors of dependent origination, he will from whatever cause it
may be, accumulate the three types of moral and immoral Kamma
called volitional activities, which are dependent upon ignorance cf
the four Ariyan Truths.

The round of births or the wheel of life 1s a continuity of the
aggregates, elements and the bases (sense organs and sense fields)
and an incessant flux without a break anywhere. [t 1s hike links
In a chain, five tfactors in the past phenomenal existence producing
five resultants 1n the present, which in turn give rise to a group
of five in the present phenomenal existence and this produces a
group of five resultants 1n the future phenomenal existence and
SO 0.

Just as a blind man without a guide, who desires to walk along a
certain path, sometimes gets ito the correct path and sometimes
into a wrong path, even so the foolish ignorant individual who does
not encounter a good associate who would lead him along the Nobie
Eightfold Path to Nibbana, sometimes does moral acts and
scmetimes immoral acts.

Whenever, by association with 1 good associate, he learns the
doctrine that teaches the four Ariyan Truths and realises them,
then by eradication and annthilation of Ignorance he will rest in
Peace.

Arising of moral and immoral volittonal activities from 1gnorance
1s like a blind man striking his foot on some obstacle or other on
his way owing to his blindness.

2. Sankhara paccava vinianan. Because of or dependent upon
volitional activities arise the 19 classes of rebirth-consciousness and

4 HAC
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the 32 classes of resultant consciousness during the span of life.
Dependent upon the twelve immoral classes of volitional activities
arises the immoral resultant called investigating consciousness
accompanied by indifference as rebirth-consciousness in the four
planes of misery »i-. Niraya (plane of misery), Animal Kingdom,
Péta 1o0ka and Asura Nikaya. In the planes of misery such as
Avici Niraya, although moral resultants do not arise in beings under
their normal conditions as a rule, moral resultants of eve-cognition,
auditory cognition, recipient consciousness and investigating con-
sciousness do arise whenever the unfortunate beings are afforded
opportunities of discerning sparkling bright hght pleasant to their
¢y?s, a phenomenon occurring at the advent of a Bodhisatta in his
last birth and caused by the order of norm (dhamma niyama) and
of discerning the body and hearing the preaching of the Venerable
Maha Moggallaina, who out of compassion to the unfortunate
beings wills that the fires 1n the nirayvas may disappear by his super
normal powers of Iddhit and that his body may be seen and preaching
heard by all.

Stmilarly, the same classes of moral resultants arise 1n Peétas
whenever the Blessed One as well as his Disciples by their powers
of Tddht will that their bodies mav be seen and their serinons heard.

Of bemgs in the Animal Kingdom, the more {fortunate ones such
as the clephants and horses of Chakkavatti Kings and so on do
obtain moral resultants from good Kamma done in former births.

Althoug!t rebirth-consciousness of beings in the realms of Dibba
Naga and Dibba Garunda belongs 1o the plane of misery, the moral
resultants eaperienced by them during their existence are those
produced by the eight great classes of moral consciousness in former
births.,  Thev are endowed with the same kind of sensuous pleasures
as the Davas i respect of their residences, food and other comforts.

Dependent upon feeble moral volivonal activities accompanied
by two roots out of the eight great classes of moral conscrousness in
Kamaloka, arise rebirth-consciousness of human beings who are
cenerally recognized as individuals of low caste and other miserable
beigs such as beggars and peasants experiencing great difficulty
m edarning their bare necessaries of life and so on. When the
rebirth-conscrousness 1s the moral resultant called investigating
consciousness accompanied by indifference and unconditioned by
roots, individuals are reborn congenitally blind, deaf, dumb, asexual
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and hermaphroditic as well as earth born degraded vinipatika
asuras, nati petas and so on. During their span of iife the seven
classes of immoral resultants and the eight classes of moral resultants
unconditioned by roots are obtained.

Out of the eight great moral classes of consciousness, dependent
upon the four classes of feeble moral volitional activities accom-
panied by three roots and the four classes of strong morai volitional
activities accompanied by two roots arise the four classes of moral
resultants disconnected from knowledge as rebirth-consciousness.
During the span of life twelve classes of resultants are obtained,
namely, the four great classes of resultants disconnected from
knowledge and eight moral resultants unconditioned by roots.
These four classes of rebirth resultants give rise to rebirth of minor
Dévas 1in the six Déva lokas, all Asuras and the majority of human
beings who are not endowed with much intellect and 1nsight.
They are therefore incapable of developing Jhinas or attaining the
Paths and Fruits in that existence.

Dependent upon the four classes of strong moral volitional
activities accompanied by three roots arise the four great rebirth
resultants accompanied by three roots, which give rise to rebirth
of powerful D¢vas in the six Dcéva lokas, and to individuals who
become Buddhas, Pacccka Buddhas, Arahats and others who attain
the Paths and Fruits, to those who develop Jhanas and to those who
become Chakkavatti Kings and others with great intellect and
deep insight.

Consciousness 1s of six kinds by way of the eye, ear, nose, tongue
body and mind. Of these eye-consciousness 1s of two kinds, one
being a moral resultant and the other an immoral resultant.
Similarly, consciousness of the ear, nose, tongue and body are of
two kinds, bv way of their being moral and immoral resultants.
Mind-consciousness (mano vinndna) comprises the two classes of
moral and immoral recipient consctousness, the three classes of
investigating consciousness viz. one moral resultant accompanied
by Joy, one moral resuitant accompanied by indifference and one
immoral resultant accompanied by inditference, the eight great
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Kamaloka resultants conditioned by roots such as the automatic
and volitional classes accompanied by Joy and connected with
knowledge and so on, the five classes of Rupaloka resultants
corresponding to the five Rupaloka Jhanas, the four classes of
Arupaloka resultants corresponding to the four Arupa Jhanas
making up in all twenty-two classes of mind-consciousness. The
six kinds of consciousness therefore constitute thirty-two classes of
resultant consciousness obtained during existence.

What are the ciasses of consciousness that arise dependent upon
the three classes of volitional activities? Dependent upon Ka-
maloka moral volitional activities arise 16 kinds of resultants which
are as follows :—The five moral resultants of visual consciousness,
auditory consciousness, olfactory consciousness, gustatory con-
sciousness and tactiie consciousness ; the three moral resultants of
mind-consciousness viz. recipient consciousness, investigating con-
sciousness accompanied by Joy and investigating consciousness
accompanied by indifference ; and the eight great resultants con-
ditioned by roots such as the automatic and volitional classes
accompanied by Joy and connected with Knowledge and so on.

Dependent upon Rupaloka moral volitional activities arise the
five Rapaldka resultants corresponding to the five Jhanas. Thus,

dependent upon moral volitional activities (punfabhi sankhara)
arise in ali 21 classes of resultant consciousness.

Dependent upon immoral volitional activities arise the five classes
of immoral resultants of visual consciousness, auditory conscious-
ness, olfactory consciousness, gustatory consciousness and tactile
consciousness . the two immoral resultants of mind-consciousness
unconditioned by roots wiz. recipient consciousness and investigating
consciousness accompanied by indifterence, making up 1n all seven
classes of resultants.

Dependent upon moral velitional activities belonging to Aripa-
loka (anenjabhi sankhard) arise the four classes of resultants
corresponding to the four classes of Arupa Jhanas.

These four types of resultants are obtained both during rebirth
and during existence.

Of these, thirteen classes of consciousness arise only during the
span of life in the plane of five aggregates (panca vokara) vi:.
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the ten classes of twice five-fold sense-cognitions such as eye, ear
and so on by way of both moral and immoral resultants, the two
classes of moral and immoral recipient consciousness, and the
unconditioned element of mind-cognition called Investigating
cons iousness accompanied by Joy. The remaining nineteen classes
of resultant consciousness arise in all the three planes Kamaloka,
Rupaloka and ‘Artpaloka according to circumstances both during
rebirth and during existence.

Thus, dependent on volitional activities arise 32 kinds of resultant
consciousness during existence. The volitional activities are related
to the 19 classes of rebirth-consciousness, by way of the relations
of Kamma and sufficing condition.

Arising of resultants of rebirth-consciousness and so on from
volitional activities is like the blind man referred to before sustaining
a fall by striking his foot on some obstacle or other on his way,
owing to his blindness.

3. Vihidana paccava nama ripan. Because of or dependent upon
rebirth-consciousness arise mind and body. Here both the cause
and effect are in one existence unlike the previous one ** Sankhari
paccayd vinianan *’, where the cause is in the past existence and
the effect in the present existence. Rebirth-consciousness asso-
ciated with the three aggregates of sensation, perception, and
volitional activities arise at one and the same time together with
the maternial phenomena of body-decad, sex-decad and heart-decad
in womb-born creatures related to one another by the relations of

reciprocity, co-existence, association and continuance.

- The body-decad is the first group of elements that develops into
the material body. It consists of the eight inseparables viz. the
elements of extension (pathavi dhatu), cohesion (apd). heat (t¢)0),
motion (vayo), colour, smell, taste and nutritive essence, vital power
and the sensitive element of body, all of which are material qualities.

The sex-decad consists of the eight inseparables, vital power and
the material quality either of male or female sex.

The heart-decad consists of the eight inseparabies, vital power
and the matenal quality of heart-base.

[n spontaneous rebirths such as those of the Devas, rebirth-
consciousness and all the material phenomena take place at one
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and the same time, and they appear as sixteen-year old beings.
The same is the case with the moisture-born beings such as the
500 Paccéka Buddhas (Silent Buddhas) named Maha Paduma

and so on, and Pokkharasati Brahman.

At the time of rebirth, sex-decad is absent in asexuals and
hermaphrodites.

Ordinarily the term nama is used for consciousness as well as
the three aggregates of sensation, perception and volitional activities,
because they incline towards the object. But in the system of
dependent origination, nama implies the three aggregates of
sensation, perception and volitional activities dependent on con-
sciousness (viifiana) and ripa (matter) comprises the four great
essentials and the twenty-four material qualities derived therefrom.
Nama is absent in Unconscious beings, and rapa is absent In
Ariapaldka (Formless Spheres) and both nama-riipa are present
everywhere beings exist viz.

(1) 1n the four planes of misery, to wit, niraya, animal
kingdom, the Sphere of Pétas and the Sphere of Asuras.

(2) 1n the world of human beings and the six Déva lokas
(Sensuous Sphere).

(3) in 15 Brahma Iokas (Form-Sphere), excluding the plane
of Unconsciousness beings (asafina-satta).

® Ay Ay

" Namassa paka vinnanan navadha hoti paccayo
Vatthu rupassa navadha sesa rupassa atthada

-~~-

Abhi sankhara vinnanan hoti ripassa ekadha

L SR N —"

Tadannan pana vinfnanan tassatassa yatharahanti.’

Rebirth-consciousness as well as the resultants during existence
are related to mind, that is the three aggregates of sensation,
perception and volitional activities present in rebirth-consciousness
and during existence whether associated with material qualities
or not, in nine ways by way of the relations of (1) co-existence,

(2) reciprocity, (3) dependence, (4) association, (5) effect, (6) support
(7) control, (8) presence and (9) continuance,

They are related to the five sensitive material qualities of eye,
ear, nose, tongue and body and the material quality of heart-base,
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in nine ways by way of the relations of (1) co-existence, (2) recipro-
city, (3) dependence, (4) effect, (5) support, (6) control, (7) dis-
sociation, (8) presence and (9) continuance.

They are related to the remaining material qualities, excluding
the material qualities of base, in eight ways by way of the same

relations as above stated with the omission of the relation of
reciprocity.

Consciousness associated with volitional activities or Kamma is
related to material qualities of unconscious beings and to material
qualities originated from Kamma in the planes of five aggregates
(panca vokara) by one relation of sufficing condition.

All the remaining classes of consciousness starting from the first
life-continuum are related to mind and body according to
circumstances.

Arising of mind and body from rebirth-consciousness is like the
arising of an abscéss over the seat of the fall sustained by the blind
man referred to before.

4. Nama-ripa paccaya salayatanan—Because of or dependent
upon mind and body arise the six sense organs. The three
aggregates of sensation, perception and volitional activities herein
called mind which are associated with rebirth-consciousness and the
“three decads of material qualities called the body-decad, sex-decad
and base-decad which arise at one and the same time with rebirth-
consciousness cause the origination of the six sense organs known
as the eye, ear, nose, tongue, body and mind. How do they
originate ? The eye-decad, which is composed of ten material
qualities viz. the eight inseparables, vital power, and the sensitive
element of the eye originate in womb-born beings on the night of
the seventy-seventh day from the date of conception. A week
hence the ear-decad, a week hence the nose-decad, and a week
hence the tongue-decad arise in order.

The six sense organs are the eye, ear, nose, tongue, body and
mind. The eye, the organ of sight, consists of the eye-ball and
eye-base. The eye-ball is formed of the four great essentials in
which the element of extension predominates, and the eye-base is
the sensitive material quality of the eye derived from the four great
essentials, dependent upon which arises the eye-consciousness. The
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eve-ball is a physical substance or matter formed from the four
oreat material qualities in the highest and ultimate sense. Together
with colour, smell, taste and nutritive essence, the eight are called
inseparables. 1t will, therefore, be seen that even what 1s known
as matter is in the highest and ultimate sense constituted of the
eight inseparables which are only qualities. The sensitive material
quality of the eye is a material quality derived from the four great
essentials which originated in this existence in the body as a result
of a moral act in Kdmaloka in a previous existence such as the
offering of a visual object through craving for visual objects. The
sensitive material quality exists diffused through the seven mem-
branes like sesame oil filtered through seven layers of cotton,
behind the region of the pupil in the cornea surrounded by the
sclerotic.  When the sensitive material quality of the eve 1s rolied
into a ball 1t 1s of the size of the head of a louse. Whenever a
visible object appears in front of the sensitive material quahty, the
eye-consciousness originating from this base perceives the sensc
impression.  In this sensitive material quality there 1s a group
(kalapa) of ten, formed of the eight inseparables, sensitive material
quality of the eye and psychic life, which s known as the
" eye-decad .

The ear, the organ of hearing, consists of an external ear and
an internal ear. Hearing or the anising of auditory consciousness
depends on the sensitive material quality of the ear, which i1s derived
from the four great material qualities that exist in the internal ear
as the result of giving, owing to craving for sounds, by way of
charity sounds 1n a previous existence. Inside the external ear,
that i1s in the internal ear, there exists a very fine and delicate hair
resembling a copper-coloured ring in which the sensitive material
quality of the car exists in a state of diffusion like oil. The auditory
conscrousness which arises depending on this base perceives sounds.
This basc 1s constituted of the eight inseparables, sensitive material
quality of the ear, and vital force which form a group known as the
" car-decad .

The nose, the organ of smell, consists of the fleshy nose, and
inside 1t a state of ol diffused through it resembling the shape of a
coat’s hoof.  Smelling or the arising of olfactory consciousness
depends on the sensitive material quality of the nose derived from
the four great essentials that exist in the bodv as a result of the
performance of a4 moral act in a previous existence by way of
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offering sweet scents owing to craving for smell. Olfactory con-
sciousness depending on this base arises whenever a good or bad
smell comes within its avenue and it perceives the impression of
smell. This base, which is formed of the eight inseparables.
sensitive material quality of smell and vital force constitute a group
known as * nose-decad.’

The tongue, the organ of taste, consists of the fleshy tongue and
in its middle there exists diffused through a site resembling the end
of a lotus flower the sensitive material quality of the tongue
resembling oil. Taste or the arising of gustatory consciousness
depends on the sensitive material quality of the tongue derived
from the four great essentials existing in the body as a result of
the performance of a moral act in a previous existence, such as
giving sapids by way of charity, owing to craving for sapids.
Gustatory consciousness depending on this base arises whenever
any taste comes in contact with the tongue, and perceives the
impression of taste. This base which 1s formed of the eight
inseparables, sensitive material quality of the tongue and vital force
constitute the group known as °° tongue-decad .

The body, the organ of tangible objects, contains the sensitive
material quahity of the body diffused through the body as some-
thing resembling oil, with the exception of the ends of hair, down,
nails, epithehial cells of the body, and heat evolving from metabolism
both internal and external, derived from the four great essentials
of the body which have originated by reason of a moral act per-
formed in the past existence as giving by way of charity a tangible
object owing to craving for tangible objects. Whenever an un-
pleasant tangible object comes in contact with 1t, then tactile
consciousness accompanied by pain arises and perceives the sense
impression. This base 1s formed of the eight inseparables, sensitive
material quality of the body and vital force of psychic life and
constitutes the group known as ‘ body-decad .

Mind, the organ of cognizing objects, 1deas and concepts, is the
life-continuum  or sub-consciousness (bhavanga). It is not the
ordinaryv life-continuum but the life-continuum that gets arrested
immediately before the consciousness that adverts to mind-door
impressions.  When the mind 1tself becomes a door, it is known as
mind-door. Life-continuum, or sub-consciousness (bhavanga) is
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the factor of life by means of which the flux of continuity of mind
and its concomitants are maintained without a break. The function
of life-continuum is said to be caused whenever consciousness does
not perceive any sense impression through the five doors or con-
ceive of.an idea or concept through the mind-door. The con-
sciousness of life-continuum too perceives objects, which are free
from doors. The objects that are free from doors are Kamma,
sign of Kamma and sign of destiny resembling that which occasioned
rebirth by way of plane, class, associated states, volitional activities
and objects. Life-continuum in the absence of any process of
cognition goes on in an unbroken flux like the stream of a river or a
flame of a lamp. There are 19 classes of consciousness that perform
the function of life-continuum to wit:—) Two classes of
Investigation---consciousness accompanied by hedonic indifference
(11) Eight classes of resultants in Kamaloka and (1n) Nine resultants
in Rapaloka and Arupaldka.

The sensitive elements of the eye, ear, nose and tongue are the
results of four different Kamima done 1n previous existences such
as giving alms in the way of visual objects, sounds, odours, and
sapids. The sensitive material qualities of the body and base
which are associated with rebirth-consciousness of womb-born
beings are the results of one Kamma in a previous existence.

The six sense organs arise at the moment of rebirth of beings born
spontaneously and from moisture.

The arising of the six sense organs from mind and body is like
the arising of six abscesses from the previous one.

5. Salayatana paccava phasso. Because of or dependent upon
the six sense organs arises contact. Contact 1s of six kinds viz.
eye-contact, ear-contact, nose-contact, tongue-contact, body-contact
and mind-contact. Eye-contact arises from the sensitive element
of the eye coming in contact with a visual object, and similarly the
other five contacts arise from the sensitive elements of the other
organs coming in contact with their respective sense fields.

There are tive moral resultants of eye-contact and so on and
five immoral resultants.  With the remaining twenty-two kinds of
resultant consciousness obtained during existence from volitional
activities are associated twenty-two kinds of contact. In all.
therefore, there are 32 kinds of contact associated with the 32
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classes of resultant consciousness. These 32 kinds of contact are
dependent upon the six sense organs.

"* Chaddha panca tato ékan navadhabahiyanica.
Yathd sambhava métassa paccayatté vibhavayéti >’

The five sense organs such as the eye and so on are related to
the five kinds of contact such as eye-contact and so on in six ways
by the relations of (1) dependence, (2) antecedence, (3) control,
4) dissociation, (5) presence and (6) continuance. ‘Following these,
the sense organ of mind 1s related to the different kinds of
resultant contacts in nine ways by the relations of (1) co-existence
(2) reciprocity, (3) dependence, (4) effect, (5) support, (6) control,
(7) association, (8) presence and (9) continuance.

Excluding the sense organ of mind, sense objects such as visual
objects are related to eye-contact in four ways by the relations of
(1) object, (2) antecedence, (3) presence and (4) continuance ; and
stimilarly, auditory objects and so on are related to ear contacts
and so on 1n four ways.

Those auditory objects and so on as well as cognizable objects
are related to mind-contact by only one relation, namely, the
relation of object.

Thus, the six sense objects are related to the different kinds of
contacts according to circumstances.

Arising of contact from the six sense organs is like the six
abscesses of the blind man referred to before coming in contact
with a pillar.

6. Phassa paccayva vedana. Because of or dependent upon
contact arises sensation. Dependent upon the six kinds of contact
such as eye-contact and so on arise the six kinds of sensation from
eye-contact and so on (cakkhu samphassaja védand). If the six
contacts such as eye-contact and so on are not obtained, a sentient
being will not be able to live, because contact 1s one of the varieties
of food absolutely necessary for existence. Just as edible food and
the nutritive essence in it are necessary for the existence of beings
even SO are seeing objects, hearing sounds, smelling odours, tasting
sapids, touching tactile objects, concelving cognizable objects, the
six kinds of food called contacts, absolutely necessary for the
existence of beings.
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Sensation comprises the 81 classes of the mental property of
sensation associated with the 81 classes of mundane consciousness.

Volitional activities, consciousness, mind and body, contact and
sensation were described in two ways. The first way was according
to Suttanta Bhijaniya in Paticca-Samuppada Vibhanga Pah, and
the second way was according to the Abhidhamma Bhajaniya in

same and Dhatu Katha Pall.

““ Dvarato védana vutta cakkhu samphasajadika
Chaleva ta pabhédéna ekiinanavuti mata
Védanasu panetasu idha battinsa védana
Vipaka sampayuttava adhippétati bhasita
Attadha tattha pancannan pancadvaramhi paccayo
Sésanan ékadha phasso manodvarépi so tatha.

Sensation such as pleasure, pain, indifference, grief and joy
arising from eye-contact and so on are of six kinds by way of doors.
As sensation 1s a mental property common to all classes of con-
sciousness, there are 89 sensations associated with the 89 classes of
consciousness. Out of these 89 sensations only 32 sensations
associated with the 32 classes of resultant consciousness should be
reckoned here as the sensations dependent upon contact.

Eye-contact and so on are related to the five kinds of sensations
which originate from the sensitive elements of eye and so on through
the five doors n eight ways by the relations of (1) co-existence,
(2) reciprocity, (3) dependence, (4) effect, (5) support, (6) association,
(7) presence and (8) continuance. Eye-contacts and so on are
related to the remaining resultant sensations in Kamaloka that are
associated with recipient consciousness, investigating consciousness
and retentions in one door in one way onlv and that is by wav of
sufficing condition.

Coexistent mind-contact 1s related to the Kamaloka resultant
sensations associated with the retentions similarly in eight ways.

Coexistent mind-contact 1s related to the triple-planed resultant
sensations by way of rebirth-consciousness, life continuum and
redecease in e1ght ways by the relations of co-existence and so on.

Mind-contact associated with the mind-door surning is related
to Kamaloka sensations in the retentions of mind-door process in
one way only and that is by the relation of sufficing condition.
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Arising of sensations from contact i1s like the pain experienced
by the blind man referred to before- when the abscesses come 1n
contact with a pillar.

7. Vedana paccaya tanhd. Because of or dependent upon
sensations arises craving. Craving in the system of dependent
origination is the mental property of greed associated with the eight
classes of immoral consciousness rooted in greed. Craving is of
three kinds viz. (1) craving for sense desires, (2) craving for
existence in the Form Sphere (Riipaloka) and Form-less Sphere
(Arapaloka) and (3) craving for non-existence.

** Riupa tanhadi bhédéna
Cha tanha idha dipika
Ekeka tividha tattha
Pavattakarato mata.’”’

Craving is of six kinds according to the nature of the object vi-.
craving for visual objects, craving for sound, craving for odours,
craving for sapids, craving for tactile objects and craving for
cognizables. Each of these i1s of three kinds according to the
nature of the existence viz..—(1) craving for sense-desires (kima-
tanha), (2) craving for becoming, that i1s for eternal existence
(bhava tanhid) and (3) craving for non-existence, nthilism
(vibhava tanhd). Whenever a pleasant visual object comes in contact
with the sensitive element of the eye, craving for that object 1tself
becomes craving for sense desires when a4 sensuous pleasure is
experienced. Whenever the same object 1s erroneously believed to
be permanent and everlasting, then the craving becomes craving
for becoming, for eternal existence (bhava tanha). Whenever the
same object is erroneously believed to become extinct and disappear,
then the craving becomes craving for non-existence, nthilism
(vibhava tanha). Similarly with craving for sounds and so on.
Thus, there are 18 kinds of craving. When reckoned in regard to
both internal and external visual objects and so on, there are 36
kinds of craving. When reckoned in regard to the past, present
and future, there are 108 kinds of craving. These 108 kinds of
craving are brielly considered as six according to the nature of the
objects and three according to the nature of the desires.

Just as individuals, who have a craving and love for their children,
would amply satisfv their nurses who look after the children by
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reason of their attachment to the children, so would individuals,
who have experienced pleasant sensations from visual objects and
so on by reason of their craving for sense-desires, amply satisfy those
who would show them pleasant visual objects, singers, perfume
sellers, those who sell sweets, fine clothes and so on. Thus, all
these cravings for sense desires are dependent upon pleasant
sensations.

““ Yasma chettha adhippéta vipaka sukha veédana
Ekava Ekadhavésa tasma tanhaya paccayo
Dukkhi sukhan pattayati sukhi bhiyopi icchati
Upékkha pana santatta sukha micchéva bhasita
Tanhaya paccaya tasma honti tissopi védana
Védana paccaya tanha 1ti vutta mahésina.”’

Here, because pleasant sensation associated with resultant classes
of consciousness i1s implied from some cause or other, pleasant
sensation 1s therefore related to craving by way of the only relation
of sufficing condition. One undergoing misery and pain will hope
for pleasure. One experiencing pleasure will hope for more and
more pleasure. Inditterence 1s called pleasure owing to its tran-
quillity. Ali the three kinds of sensations, pleasure, pain and
indifterence are, theretore, causes of craving. The great seer, the

Blessed Buddha, so expounded that craving is dependent upon
sensations.

Artising of craving from sensations is like the blind man referred
to before desiring to have the abscesses treated.

8. Tanhd paccaya upadanan. Because of or dependent upon
craving arises grasping. Grasping comprises the two mental
properties of greed and error that are associated with the subsequent
eight classes of immoral consciousness rooted in greed and the four
classes connected with error respectively, which are dependent
upon the original classes of immoral consciousness. In grasping
the mental properties of greed and error are of very great intensity.
Greed associated with the original classes of immoral consciousness
rooted in greed 1s craving which is dependent upon sensations
(védand paccaya tanha). Intense greed and error associated with
the subsequent classes of immoral consciousnesy rooted in greed,
which are dependent upon craving are graspings (tanha paccayad
upadanan).
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Graspings are of four kinds viz.:--

(1) Grasping after sense desires (Kamiuipadana)

(2) Grasping after error (ditthiipadana)

(3) Grasping after wrongful rites and rituals (silabbatiipadana)
(4) Grasping after a theory of Soul (attavadipadana).

(1) Grasping after sense-desires comprises intense desires,
cravings, lust, attachment, clinging, intoxication and so on
for sensuous pleasures of visible objects, sounds, odours,
sapids and tactile objects. liis intense greed for the 108 tvpes
of craving pieviously mentioned.

(2) Grasping after error 1s the ten types of erroneous beliefs
such as there being no good resultants accruing from giving
alms and so on.

(3) Grasping after wrongful rites and rituals 1s that er-
roneous belief that by practising bovine and canine morality
and other wrongful rites and rituals purity can be attained.

(4) Grasping after the theory of a Soul is the grasping
after twenty types of self-illusion (sakkaya ditthi) which the
ordinary worldling, who is neither versed in the doctrine nor
disciplined according to the teachings, i1s subject to. He
wrongly believes that body is the soul, or the soul is the body,
or the body is in the soul or the soul is in the body. Simularly,
with regard to the other four aggregates of sensation, perception,
volitional activities and consciousness, that 1s to say, that each
of the four aggregates is the soul, or the soul 1s each of the
aggregates, or each of the four aggregates is in the soul, or the
soul 1s in each of the four aggregates.

““ Tanha ca purimassettha ekada hoti paccayo
Sattadha atthadad vapir hoti sésatta yassa sa.’”’

Here, craving for sense desires i1s related to the first of the four
graspings viz. grasping after sense desires in one way only and that
1s by the relation of sufficing condition. Craving for sense desires
1s related to the remaining three graspings in seven ways by the
relations of (1) co-existence, (2) reciprocity, (3) dependence, (4) asso-
ciation, (5) presence, (6) continuance and (7) root-condition or in
eight ways with the addition of sufficing condition to the above-
mentioned relations. Whenever craving is related to graspings by
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way of the relation of sufficing condition ; then the relation of
co-existence 1s absent, and its place is taken by sufficing condition.

Arising of grasping from craving is like the bringing of an un-
pleasant and painful medicine close to the abscesses of the blind
man referred to before, who desires treatment.

9. Upadana paccaya bhavo. Because of or dependent upon
grasping arises becoming. Becoming is of two kinds wiz.:
(1) Kamma-becoming which belongs to the Round of Kamma and
(2) Renewed Existence which belongs to the Round of Resultants.
They are dependent upon intense Greed and Error. (1) Kamma-
becoming comprises the 29 volitions assocrated with the 29 classes
of consciousness which arc moral and immoral. Of these 17 are
moral classes of consciousness—8 belonging to Kimaloka, 5 to
Riapaloka and 4 to Arupaldoka—and 12 are immoral classes.
(2) One part of becoming reckoned as renewed existence constitutes
the 32 classes of resultant consciousness, the 35 mental concomitants
associated therewith, and the 20 matenial qualities originating from
Kamma. Renewed existence comprises existence in planes of
Kamaloka, Rupaloka, Arupaloka, existence with perception.
existence without perception and existence with neither perception
nor no-perception, existence with one aggregate, existence with
four aggregates and existence with five aggregates making up in all
9 kinds of renewed existence.

Kamaloka constitutes the 11 planes of fortunate and unfortunate
sense experience. Rupaloka constitutes the 16 Brahmalokas.
Arupaloka constitutes the four Spheres of Form-less Brahmas.
Planes of existence with perception comprise the |1 planes of
fortunate and unfortunate sense ecxperience, 15 Brahmalokas ex-
cluding that of Unconscious beings, and the first three spheres of
Form-less Brahmas. Plane of existence without perception is the
plane of Unconscious beings. Plane of existence with neither-
perception nor no-perception 1s the fourth Form-less Brahmaloka
which i1s the highest sphere of existence.  Plane of existence with one
ageregate 1s the plane of Unconscious beings.  Planes of existence
with four aggregates are the four spheres of Form-less Brahmas.
Planes of existence with the five aggregates are the fifteen Brahma-
[okas excluding the plane of Unconscrous bemgs, and the 11 planes
of Kamaloka. These nine are called planes of renewed existence
(upapatti bhava) or the mine Sattavasa. Thus, dependent upon
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grasping, which is an intense form of craving and error, 29 classes
of moral and immoral volitions called Kamma-becoming and
31 planes of renewed existence suitable for giving effect to by
the 29 classes of moral and immoral volitions, by way of rebirth
resultants as well as resultants during existence take place.

Kin panettha kassa bhavassa paccayo hotiti ¢é ?
Of these graspings, what 1s renewed existence dependent on ?

““ Rupartpa bhavanan
Upanissaya paccayd upadanan
Saha Jatadihipitan
Kama bhavassiati vinneyyan.

The four graspings are related to renewed existence in Ruapaloka
and Aruapaloka by way of the relation of suthicing condition, and to
Kamaloka also by the relations of co-existence and so on.

The four graspings are related to renewed existence in Ruapaloka
and Artpaldoka, moral volitions in Kamaldka and renewed existence
in Kaimaloka in one way only and that 1s by the relation of suthcing
condition.

The four graspings are related to immoral volitions in Kamaloka
In seven ways by the relations ot (1) co-existence, (2) reciprocity,
(3) dependence, (4) association, (5) presence, (6) continuance and
(7) root-condition, and to those which are dissociated from Kama-
|0ka only by the relation ot suthcing condiuon.

Arising of Kamma-becoming and renewed existence from grasping
1s like the application ot a painful and unpleasant medicine on the
abscesses of the blind man referred to before.

10. Bhava paccava Jati. Because of or dependent upon becom-
ing arises birth. Becoming implies here Kamma-becoming and not
becoming reckoned as renewed existence. Therefore, dependent
upon the 29 volitions called Kamma-becoming, arise birth in one
existence, that is, the origination of the five aggregates in rebirth-
CONSCIOUSNESS.

Kamma-becoming 1s related to birth in one existence by the
relations of Kamma and suthcing condition.

Arsing of birth from Kamma-becoming 1s like the agonizing
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pain experienced by the blind man referred to before, after the
application of the painful and unpleasant medicine on the abscesses.

1. Jati paccava, 12. jara maranan. Because of or dependent
upon birth arise decay and death. Decay is demonstrated by the
many signs and changes visible to the naked eye, which the five
aggregates in one existence undergo, such as the falling off of teeth,
hair turning grey, wrinkles forming on the body, eye-sight getting
dimmed, impairment of the power of hearing as well as muscular
power of the body, emaciation in general and loss of vitality which
ultimately compels one to use a stick for the purpose of supporting
himself when moving about, tremors of the body and so on. The
last stage of perceptible decay is the lying down on the back with the
face upwards and in a helpless state like an infant babe, now clearly

manifesting more or less the condition of the aggregates as when
they were born.

These are all perceptible signs, but the imperceptible and indis-
cernible signs of decay take place from the moment of conception.

Decay corresponds to the static stage of a thought moment, which
1S composed of nascent, static and cessant stages.

Death 1s the passing away of life, dissolution of the five aggregates
in one phenomenal existence, cessation of the aggregates in one
existence, disappearance of psychic life putting behind the bodily
matter. Decay and death are the principal effects of birth. Sorrow,
lamentation, pain, grief and despair are incidental effects of birth.

Some teachers say that Buddhas, Paccéka Buddhas and the
Great Arahats are not subject to these incidental effects of sorrow,
lamentation and so on, though decay and death are common to all.

Sorrow 1s an unpleasant sensation experienced by the mind when
events such as loss of close relatives and so on take place.
[t may be compared to heating any material in a vessel placed
over a fire.

Lamentation may be compared to boiling any material in a vessel
placed over a fire. 1t is an intense form of sorrow, when one
gives way to utterances usually of the good qualities and so on
possessed by the deceased relatives. |

Pain 1s an unpleasant sensation experienced by the body and
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Grief by the mind, when one is afflicted with diseases and so on
or when one loses his wealth or fails in various pursuits of life
and so on.

Despair 1s an unpleasant sensation experienced by the mind, when
one 1s not able to give vent to his feelings.

Birth is related to decay, death, sorrow, lamentation, pain, grief
and despair by the relation of sufficing condition.

Arising of decay and death from birth is like the bursting of the
abscesses of the blind man referred to before and the pouring down
of purulent matter.

In the ultimate sense birth, decay and death correspond to the
three stages of all conditioned states viz. the nascent, static and
cessant. All the material qualities and the immaterial or mental
qualities which constitute mind and body undergo these changes
constantly, that s, they arise, become stationary and cease. As
these phenomena are imperceptible and indiscernible and they
cannot be realised by the average individual, birth, decay and death
which appear in the Suttanta are described 1n this system of depend-
ent origination. For detailed description Sacca vibhanga, Paticca
samuppada vibhanga, Sammaohavinodani attha Katha and Visuddhi
Magga Attha Kathd should be consulted.

The subcommentary to Brahmajiala Suttanta states—

‘“ Jatit1 panettha savikara pancakkhandha datthabba.

In this system of dependent origination the five aggregates that
arise with the material quality of integration, which is only a salient
mark of material qualities, should be considered as birth. In this
system of twelve factors of dependent origination, just as the fourth
factor was formed by a combination of mind and body (nama rfipa),
so was the twelfth factor formed by the combination of decay and
death (jara maranan). In Brahmaldkas sorrow, lamentation, pain,
grief and despair are not obtained as they arise from craving for
sense desires, which the Brahmas are devoid of.

As sorrow, lamentation and so on are only incidental to birth,
they are not demonstrated as a separate factor. They are included
in the factor of decay and death. The reason why they are <o
included is because dependent on them arises ignorance and thus
the wheel of dependent origination continues unbroken.



CHAPTER 11l
CAUSE OF IGNORANCE

THE wheel of life will get broken if ignorance i1s not dependent
upon a cause. Of the three Rounds of Torments, Kamma and
Resultants, ignorance called the Round of Torments was described
as the beginning. Nevertheless, according to the Text ‘‘ Asava
Samudaya avijja Samudayo,’’ as 1gnorance is dependent upon the
four Asavas, there is a connection between the Asavas and
ignorance.

Of sorrow, lamentation, pain, grief and despair included in decay
and death, sorrow 1s the mental property of sensation associated
with the two classes of consciousness rooted 1n aversion or hatred
and accompanted by grief, grief 1s another term for 1t. Lamentation
Is a sound originating from mind erroneously and caused by the
loss of near relatives and friends and so on. Pain i1s an unpleasant
sensation assoclated with tactile cognition accompanied by pain.
Despair 1s the mental property of hatred associated with the two
classes of 1immoral consciousness rooted 1n hatred. Thus, the
mental property of sensation associated with consciousness rooted

in hatred 1s grief, and the mental property of hatred in the same
class of consciousness 1s despair.

* Sokadihi avipja

Siddha bhava cakkama viditamidan

Karaka védaka rahitan

Dvadasa vidha sunnata sunfian
" Satatan Samitan pavattatiti véditabban. ™

This wheel of life (bhava cakkan), the beginning of which is not
known and cannot be known for there 1s no beginning, 1s dependent
upon ignorance which itself 1s dependent upon sorrow and so on
caused by the four asavas. The twelve factors or nidanas continue
to exist unbroken and each factor hinked to the subsequent one in
the form of a wheel where a beginning cannot be possibly known
for there 1S no beginning to a circle, till the Path and Fruit con-
sciousness of Arahatship 1s attained and Nibbana realised. This
system of dependent origination 1s merely the occurrence of certain
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phenomena dependent upon certain conditions and relations,
and by no means a product of any Creator such as a Brahma,
Maheésvara, . Pajapathi or any other God. There 1s no soul or a.
personal, permanent, substantial entity that experiences pleasant
or unpleasant sensations. All the twelve factors are absolutely

vold, as none of them can be considered as permanent, pure, happy
and possessing a soul atman or entity.

"* Tassa vijja tanha
Milamatitadayo tayo kala
Dve attha dve évaca
Sarupatod tésu angani
Hcétuphala hetu pubbaka
Tisandhit catubhéda sangahan cétan
Visatl akararan
Tivatta manavatthitan bhamati.™

THE TWO ROOTS

In this wheel of life 1gnorance and craving are the two roots.
The Buddha expounded i1gnorance as one root for the benefit of
individuals who are obsessed with erroneous views, ideas and
perczptions and also to demonstrate a past existence, and craving
also as one root for the benefit of such individuals as having a
passionate habit of mind and to demonstrate the present existence.
There are three periods, namely, past, present and future. Ignorance
and volitional activities belong to the past existence, and eight factors
belong to the present existence viz. Rebirth-consciousness, mind
and body, six sense organs, contact, sensation, craving, grasping

and Kamma-becoming. And birth, decay and death belong to
the future existence.

THE THREE CONNECTIONS

In this wheel of life, there are three connections of cause and
effect, the cause being the prior. There 1s one connection of cause
and effect between volitional activities and Rebirth-consciousness :
there 1s one connecticn of efiect and cause between sensation and

craving ; and there is one connection of cause and ecffect between
Kamma-becoming and birth.

FOUR GROUPS

There are four groups. (1) Ignorance and volitional activities
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The five results in the future existence are the following :(—

(1) Rebirth-consciousness in the future renewed existence.
(2) Mind and body originating with rebirth-consciousness.

(3) The six sensory organs.
(4) Contact between sensory organs and sense-fields.

(5) Sensations experienced as resulting effects.

These five results in the future existence are dependent upon the
Kamma caused in the present existence.

These are the twenty modes.

THE THREE ROUNDS

(1) Volitional activities and Kamma-becoming called the Round
of Kamma (Kamma vattan) : (2) ignorance, craving and grasping
called the Round of Torments (Kilésa vattan) ; (3) rebirth-con-
sciousness, mind and body, six sensory organs, contact and sensation
called the Round of Results (Vipdaka vattan) continuously keep on
turning the wheel of hie.

HOW RELATED TO ARIYAN TRUTHS

In this system of dependent origination, i1gnorance is the second
Ariyan Truth and volitional activities originating from ignorance,
being results of ignorance, also belong to the second Ariyan Truth.
Rebirth-consciousness which originates from volitional activities,
the second Ariyan Truth, is the first Ariyan Truth of Ill, misery or
sorrow (dukkhan ariya saccan). Mind and body the six sensory
organs, contact and sensation which originate from rebirth-con-
sciousness belong to the First Ariyan Truth of [ll. Craving which
originates from sensation is the second Ariyan Truth (dukkha
samudayan ariya saccan) originating from sensation, which belongs
to the First Ariyan Truth. Grasping originates from craving which
is the Second Ariyan Truth, and therefore 1t 1s a resultant in the
Second Ariyan Truth. Becoming, which originates from grasping
the Second Ariyan Truth is both the second and first Ariyan Truths.
Birth which originates from the Second Ariyan Truth of Kamma-
becoming is the first Ariyan Truth. Decay and death which
originate from the first Ariyan Truth of birth are the resultants in

the first Ariyan Truth.

[-urther the system of dependent origination should be understood
according to these four methods of (1) ckatta naya (2) nanatta naya
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(3) abbyapara naya and (4) Evan dhammata naya.

(1) Ekatta naya is the method of dependence of the effect
on the cause just like a plant being dependent on a seed. Just
as a plant originates from a seed, which manifests the depend-
ence of the effect on the cause, even so do volitional activities
which are dependent on ignorance, and rebirth-consciousness
which is dependent on volitional activities and so on, manifest
the dependence of the eftect on the cause.

(2) Nanatta naya is"the method in which the factors differ
from one another in respect of their characteristic features,
functions, results and proximate causes, although 1gnorance,
volitional activities and so on exist 1n continuity without a
break. For instance, the characteristic feature of ignorance is
shrouding knowledge of the four Ariyan Truths and so on,
and that of volitional activities 1s accumulation of moral and
immoral volitions (Kamma).

(3) Abbyidpidra naya 1s the method 1n which the factors
occur without any effort on their part.  For instance, 1ignorance
does not make any etfort to produce 1ts ctlects, namely,
volitional activities, and similarly with the other factors.
These phenomena occur 1n succession spontancously.

(4) Evan dhammatd naya is the method n which they
occur 1n succession without any displacement of the factors,
although there 1s no etfort made, and the etfect 15 dependent
upon its cause.  One tactor cannot produce another fuctor as
an effect, excepting the one immediately following it. One
cause produces an ettect which becomes the cause of another
effect and so on. [t s like milk producing curd and butter
and tts nability to produce coconut ori. Dependent upon
ignorance arise vohitional activities either moral or immora!
and no other states. Mind and body or sense organ< cannot
arise from 1gnorance or volitional actuvites.

PROFOUNDLY DEEP, ABSTRUSE AND Sl BTLI

Ettha pana attatopr dhammatdopt desandtopr pativedhatons

gambhira bhedatd petan bhava cakkan vinfatabban va-
thairahan.

As the svstem of dependent originauon s profoundly deep.
abstruse and subtle in tour ways, namely. (1) 1n 1ts meaning, (2) in
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the doctrine, (3) in the preaching and (4) in realising it, this wheel
of life should be understood according to circumstances.

(1) 1t is profoundly deep, abstruse and subtle, as the
ordinary individual experiences difficulty in comprehending how
these phenomena occur viz. the arising of volitional activities
dependent on ignorance, the arising of rebirth-consciousness
dependent on volitiona! activities and so on, and realising what
they mean. Here, the phenomena are cause and effect.
Ignorance is the cause and volitional activities the effect of
ignorance. Volitional activities are the causes of rebirth-
consciousness, and rebirth-consciousness 1s the effect of
volitional activities. The rest should be similarly understood.

(2) It 1s difficult to understand and realise this doctrine.
The doctrine is the cause. Ignorance i1s the cause of volitional
activities, and volitional activities the cause of rebirth-con-
sctousness and so on.

(3) The preaching 1s also profoundly deep, subtle and
abstruse and diffiicult to understand and realise same. The
Blessed Lord, therefore, preached it in different ways according
to the intellectual capacities of individuals, in order that they
may comprehend and realise the doctrine. In some Suttanta
1t 1s preached from beginning to end and in some in the reverse
order from end to beginning, and in some in both ways from
beginning to end and from end to beginning. In some from
the middle to end and from end to middle, and in both ways
from middle to end and from end to middle. In some from
beginning to middle and from middle to beginning. In some
it 1s preached demonstrating the three connections, and the
four groups. In some it 1s preached that contact arises owing
to the sensitive element of the eye, visual object and eye-
cognition. In some, how craving arises in individuals who
gratify their senses from visual objects and so on. Unless the
preachings were done 1n these different ways, the individuals
would not have bcen able to comprehend and realise the
doctrine.

(4) 1t 1s profoundly deep, subtle and abstruse for the
realisation of that condition which eradicates ignorance and
so on. Dependent upon cessation of ignorance, volitional
activities cease, and dependent upon cessation of volitional
activities, rebirth-consciousness ceases and so on.



CHAPTER 1V
HOW IT GOVERNS NATURE

NATURE, too, is governed by the system of Paticca Samuppada or
dependent origination, which may be expressed also by saying
“¢ depending on this, this originates ’’, or ** on becoming this, this
becomes ’’.

There being clouds in the sky, 1t rains. 1t having rained, the
road becomes slippery. The road becoming slippery, a man falls
down. The man having fallen down, becomes injured.

Here, a shower of rain depends on the clouds being in the sky.

The road becoming slippery depends on the shower of rain.
The fall of the man depends upon the road becoming slippery.
The injury of the man depends upon his fall.

Thus, if there were no clouds in the sky, it would not have rained ;
then the road would not have become slippery ; then the man would
not have fallen down ; then he would not have got the injury.

In this chain we see that one incident depends upon one previous
to 1t and gives rise to one after it. Everything that we find in the
world can be brought in a chain of cause and effect like this. Nothing
can originate without depending on something else previous to it,
and no originated thing can be conceived of, which does not give
rise to something else 1n 1ts turn. Thus, the process goes on.
Anything can be traced upwards to where it did originate from and
everything can also be traced below to that which is produced
depending on it.

The particular sciences do nothing but try to trace an event
upwards and downwards in the phenomenon, they are concerned
with. Thus, Botany tells us that a good growth of the tree depends
upon a suitable manure and a suitable manure depends upon such
and such constituents in 1t and so on. Physics tells us that the
movement of the engine depends upon the power of the steam and
steam depends upon water and fire. In this way, we can take even
the pettiest thing in the world, and 1t can be traced up and down
in the same manner, for Nature i1s governed by the system of Paticca
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Samuppada or dependent origination. There is no break in the
process. The series of events flow continuously, one giving rise
to the other. As one ripple causes another and that also another
so the flow of causation goes on.

THE QUESTION OF FIRST CAUSE

But, here, an objection can be raised as to what 1s that which was
the first cause, or as to where does the process of causation end ?
Really science has never cared to find out the first cause or the last
effect. - Knowledge grows in proportion to our ability and labour
in 1ts search.

And where our scientific knowledge fails us, we have often
recourse to superstition. The primitive people saw the wonders
of nature and became curious to -get satisfactory explanation of"
them. They could not explain them scientifically, that i1s, by the
system of dependent origination. They therefore, naturally tried
to explain them by some superstitious Superhuman Agent or
Agents, Gods or Goddesses. But, we evidently see that any such
belief 1n a superstitious explanation 1s initmical to advancement of
knowledge. The primitive man believed that the wind blows
because the wind God goes in a procession to get married. If
science accepted it, and did not try to trace it according to the
system of dependent origination, we could not have known that the
movement 1n the wind is due to atmospheric pressure.

A theistic or superstitious explanation puts an end to all further
inquiry. We cannot ask, who created God or depending on what
God originated ? Here, there 1s an absolute check in the advance-
ment of knowledge.

The system of dependent origination does not care to investigate
the first cause, for the very conception of a *‘ first cause >’ means.
a total check 1n the progress of knowledge.

Paticca Samuppada i1s not, as some people erroneously take, the
Law of Causation as understood by the mediaeval logicians led by
Aristotle, which considers the cause and eflect as two distinctly
different events, one producing the other.

But, when examined carefully the above seems to be untenable..
According to the Paticca Samuppida two events cannot be con-
sidered as quite distinct from one another, for, they are links of the:
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same process, which admits of no break. No single event'in the
world is ever isolated. A cause therefore by itself cannot stand
as such.

‘The mediaeval logicians assert that clay is the cause of the pot.
Yes, the clay'is certainly the cause of the pot, but it is not by itself
sufficient for the production of the pot. If there was no water, no
wheel, no potter, no intention in the potter to produce a pot, the
pot would not have been produced. All of these are unavoidable
for the production of the pot. If even one of them were absent,
the pot could not have been produced. What right have we to say
therefore that clay is the cause of the pot ? It is simply arbitrary
on our part to select one of several things and call it the cause.
It 1s not right then to say that clay is the cause of the pot. The
most appropriate way of expressing it is :—the pot was produced
depending on clay. Thus, the most scientific and rational ex-
planation of a thing is possible only according to the system of
dependent origination or Paticca Samuppada.

Application of the explanation of death, decay and misery

The Lord Buddha meditated over the cause of death, decay and
misery. Unlike the then superstitious Indians, he did not believe
that our miseries are due to the wrath of different Gods and
Goddesses. He had a scientific spirit in his quest. He tried to
trace human miseries upwards in the series of Paticca Samuppada.
He asked himself what death, decay and so on are due to? On
what does dukkha, il or misery, depend ? What 1s the next
previous phenomenon tc them ?

[. Tt occurred to him that they depend upon birth, for these
take place only after an individual 1s born ; thus they depend upon

birth.

On what does birth depend !

2. Birth depends on Bhava or existence. Nothing comes out
of nothing. A thingis produced out of something. So, birth 1s not
possible if there is no previous existence of a human peraonality.
The personality 1s not born out of nothing. The previous existence
of 1t, of whatever nature it may be, is sure to be believed in. The
personality of a man consists in nothing but his pecubiar ambitions,
attainments, failures, hopes, disappointments and so on. These
do not begin with our birth, for, beginning always suggests some
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previous existence. The present life 1s not altogether a new current,
but it is in the continuation of one previous to it.

On what does Bhava depend !

3. Bhava depends upon grasping. Our life is a chain of constant
grasping for the attainment of what we seek after, to adjust ourselves
in the world. Eating, drinking, walking and the smallest action
we perform are meant to bring about the necessary adjustment.
We cannot conceive of a man who has absolutely no graspings,
however weak they may be. Thus, it is our graspings or strivings.
on which our Bhava or Existence depends.

On what does grasping depend !

4. Grasping depends upon craving. If there 1s no craving, how
can we have grasping? A man gets a craving to become a
conqueror. Then he grasps and strives or struggles for the attain-
ment.  So, grasping depends upon craving.

On what does craving depend )

5. Craving depends upon sensations. It 1s only when we get a
pleasant or agreeable sensation that we have a craving to enjoy it.
A soft touch or a beautiful sight, or a sweet sound and the like
rouse craving. So craving depends upon sensations.

On what does sensation depend

6. Sensation depends upon contact. When our sensory organs
come 1n contact with the sense fields, then alone do we experience
sensation. So, sensation depends upon contact.

On what does contact depend ?

7. Contact depends upon the six sensory organs and their
objects. If we have no eyes and no sights to see, how can there be
any contact ” So, contact depends upon the six sensory organs
and their respective objects.

On what do the six sensory organs depend ?

(8) The six sensory organs depend upon mind and body. The
sensitive elements of the body and heart-base are associated with
and dependent upon mind and body from the moment of con-
ception, and those of the eye, ear, nose and tongue are later develop-
ments from the eleventh week onwards.
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On what do mind and body depend

9. Mind and body are dependent upon rebirth-consciousness.

Mind and body are co-existent with rebirth-consciousness and exist
in the form.of body-decad sex-decad and base-decad at the moment
of rebirth in the case of womb-born beings.

On what does rebirth-consciousness depend

10. Rebirth-consciousness depends upon moral and immoral
volitional activities in the previous existence.

On what do volitional activities depend ?

11. They depend on 12. Ignorance of the four Ariyan Truths,
which 1s one of the roots of this wheel of life.

By cessation of ignorance, volitional activities cease, by cessation
of volitional activities, rebirth-consciousness ceases and so on, thus
putting an end to the wheel of life.

In this manner the Blessed Lord realised the series of Paticca
~Samuppada or dependent origination under the Holy Bodhi tree at
Buddha Gaya. This was the Great Enlightenment which dawned

upon. The Lord Buddha got up in perfect Bliss and uttered the
following verse :—

“* Anéka Jati sansaran sandhavissan anibbisan
Gahakarakan gave santo dukkha Jati punappunan
Gahakaraka ditthost puna géhan na kahasi
Sabba te phasuka bhaggi gahakutan visankhitan
Visankhara gatan cittan tanhanan khaya majjhagati. ™’

For many lives, I was running restlessly after a search of the
“* House Builder ’° (Tanhd) undergoing miseries again and again.
Oh House-Builder ! You are found out. You cannot build the
house again. All your beams are broken up. The roof of the
house has come down. The mind is now free from all sankharas

(volitional activities). Craving (Tanha) has ceased altogether.

Contemplation of Paticca Samuppdcda

Prince Siddhatta was one dav seated under the Bodhi tree by the
banks of the Neranjara river in Uruvela, unaided and unguided by
any super-natural agency, but solely relving on his own efforts and
wisdom gained by practising the ten Paramitas for no less than tour
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incalculable Kappas (cycles) and another lac of Kappas, and began
to contemplate this system of dependent origination and realised
how each of the factors in this chain was dependent upon the one
previous to it, and how by cessation of each factor the succeeding
one ceased to exist.

Thus, realising this inevitable system of Paticca Samuppdda and
the four Ariyan Truths, he eradicated all the torments, fetters and so
on and attained Enlightenment by the Path-consciousness of
Arahatship. Thereafter, the Blessed Buddha was seated under the
same tree in cross-legged position for seven days enjoying the Bliss
of Nibbana by attaining full fruition of Arahatship (Arahat phala
samapatti).

During the first watch of the last night he again began to con-
template how these factors arise and cease. Whenever there is
ignorance there are volitional activities and so on and the inevitable.
misery dependent upon birth, and when ignorance ceases, volitional
activities and so on cease to exist, and misery dependent on birth
Is put an end to. The Blessed Lord having realised this system of
dependent origination on waking from the tull Fruttion of Arahat-
ship, gave vent to his mirth by the nineteen types of reviewing
knowledge tmmediately succeeding the IFruit Consciousness of
Arahatship which 1s accompanied by joy in the following stanza :—

" Yada have patu bhavanti dhamma
Atapind Jhayato brahmanassa
Athassa kankha vapayanti sabba
Yatopajanati sahétu dhammanti.”’

Whenever the thirty-seven factors belonging to enlightenment or
a knowledge of the four Arivan Truths, which are necessary for the
realisation of this system of Paticca Samuppada in both ways, that
1s, the orngination and cessation of the effects from their causes,
absolutely arise in an individual who has been engaged in a battle
against thc enemies of Torments, Fetters and Hindrances by
practising the four supreme efforts belonging to enlightenment,
meditating on calm and insight into the three salient marks of
impermanence, misery and soullessness and annihilating the fires
of lust, hatred and delusion and extinguishing all Asavas, then the
sixteen tvpes of doubt such as ‘“ Ahosin nu kho ahan atita mad-
dhanan ' did | exist in a previous existence *’ and so on due to
ignorance of this system of Paticca Samuppada, disappear from the
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mind of the individual who has attained the Fruit of Arahatship.
How do they disappear ? By the realisation of the series of the
system of Paticca Samuppada. Thus, the Blessed Lord during the
first watch of that night reviewed the factors of the Paticca
Samuppada.

Thereafter, during the middle watch of that night too he began
to contemplate how these factors in this.chain arise and cease and
so forth, and gave vent to his mirth by the nineteen types of reviewing
knowledge immediately succeeding the Fruit Consciousness of
Arahatship, which 1s accompanied by Jov in the following verse - —

"* Yada havé patu bhavanti dhamma
Atapind Jhayati brahmanassa
Athassa kankha vapayanti sabba
Yatdo khayan paccayanan aveéeditr. ™’

The sense of this verse 1s the same as that of the first, substituting
in place of ** By the realisation of the series of Paticca Samuppada™
that Nibbana was realised by cessation of the series of factors such
as 1gnorance and so on. Thus, the Blessed Lord reviewed during
the middle watch of the night the cessation of the factors of the
Paticca Samuppada.

During the last watch of the night the Blessed Lord contemplated
the Paticca Samuppada factors 1in the same way as before and gave
vent to his mirth in the following verse :—

"* Yada have patu bhavantt dhamma
Atipind Jhayati braihmanassa
Vidhupayan titthati mara sénan
Suriyo 'va Obhasaya mantalikkhe ™.

The sense of the first two lines 1s the same as that of the first
verse and the last two mean that when the thirty-seven factors
belonging to enligchtenment arise in the Path-consciousness of
Arahatship, the retinue of Mara, that 1s, the enemy of Torments,
Fetters and Hindrances, 1s conquered and Nibbina attained by
the realisation of the four Ariyan Truths. The Arahat. who has
annihilated the fires of lust, hatred and delusion and extinguished
all Asavis, remains like the sun in the sky dispelling all darkness
and throwing out a bright sparkling ight. Thus, the Blessed Lord
reviewed during the last watch of the night that the factors of the
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Paticca Samuppada cease by attaining the Path-consciousness of
Arahatship. In these three verses, the Blessed Buddha reviewed
the factors of the Paticca Samuppada, Nibbana and Path-con-
sciousness of Arahatship respectively.

Udana Pali states that the arising of the factors of Paticca Samup-
pada were contemplated during the first watch of the night, their
cessation during the middle watch and both arising and cessation
during the last watch. This was so, on that remarkable and
memorable night of the Full Moon of Wesak, when during the
first watch, by so doing, the super-normal intellection of
reminiscence of past births (pubbé nivasanussati) was developed,
during the middle watch the celestial eye (Dibba cakkhu) was
developed and during the last watch Omniscience by completely
extinguishing all Asavdas. This was the Great Enlightenment that
dawned upon.



CHAPTER V
OF THE SYSTEM OF CORRELATION!

The system of correlation comprises the following relations :—
1. Root-condition (Hétu)
2. Object? (arammana)
3. Dominance (adhipati)
4. Contiguity (anantara)
5. Immediate contiguity (samanantara)
6. Co-existence (sahajata)
7.  Reciprocity (afina manna)
8. Dependence (nissaya)
9. Sufficing condition3 (upanissaya)
10. Antecedence? (pure jata)
1. Consequence* (paccha jata)
12.  Succession® (asévana)
13. Kamma or action (kamma)
14. Eftect (vipaka)
15. Support (ahira)
6. Control (indriya)
7. Jhana or trance (Jhina)
18. Means or path (magga)
19. Association (sampayutta)
20. Dissociation (vippayutta)
21. Presence (atthi)
22. Absence (natthi)
23. Abeyance (vigata)
24. Continuance (avigata)

Note 1.

The following section 1s a summary of the twenty-four relations
constituting the subject matter in the exercises of the Patthana, the
last or Great Book of the Abhidhamma.

Note 2.
Object as presented to a subject or to a persona!l locus of access
or door.
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Note 3.
Sufficing condition is a stronger species of dependence. It 1s
sine qua non of sufficing efficiency.

Note 4.
Antecedence and consequence are priority and posteriority.

Note S.
More literally repetition of an action. [t is used for recurrence.

. The relation of root condition

(HEétu paccayd) is that on which the origination of good and evil
Kamma depends. The six roots or causal circumstances are greed,
hatred, delusion, disinterestedness (non-greed), amity and knowledge.
Just as the stability of trees such as asatu and nuga are dependent
upon their roots, so are moral and immoral actions dependent upon
the six roots.

2. The relation of object

(Arammana paccayod) as presented to a subject or to a personal
locus of access or door 1s that on which the origination of mind
and mental properties depends. For instance visual consciousness,
auditory consciousness and so on are dependent upon visual objects,
sounds and so on. It is like an object such as a stick helping a
weak person to stand up. Or it may be compared to the good
[Kamma done by the De¢vas and human beings being dependent

upon the existence of the Triple Gem. (Buddha, Dhamma and
Sangha).

3. The relation of dominance

(Adhipatt paccayd) is one out of the four dominant influences
or the four steps to lddhi-potency viz. conation, energy, thought
and investigation, on which the origination of mind and mental
properties depends.

Just as a chakkavatti king dominates over other kings and
munisters and sees to the benefit and welfare of the citizens, so does
one of the dominant influences overcome the power of the others
by the relation of dominance and cause the origination of mind
and mental properties.

4. The relation of contieuity
(Anantara paccayo) is that on which the order of mind (citta
niyama) depends, that is, the origination of thought moments
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contiguous to one another and i1n a particular order 1n a thought
process. For instance, contiguous to visual consciousness arises
the element of mind (the two classes of recipient consciousness)
and contiguous to it, arises the element of mind-cognition (investigat-
ing, determining, apperceiving and retaining classes of consciousness)
in a thought process. As one thought moment arises and ceases,
the one contiguous to 1t arises and ceases and so the process
continues contiguously. It 1s like a Prince’s accession to the
throne being dependent upon the death of the king.

5. The relation of immediate contiguity

(Samanantara paccayd) 1s not difterent from that of contiguity
in its characteristic feature and sense, though 1t differs in letter.
It 1s like a Prince’s accession to the throne being dependent upon
the king becoming a Bhikkhu.

6. The relation of co-existence

(Sahajata paccayo) 1s that on which co-existence depends. Tt i1s
like the diffusion of light being dependent upon lighting a lamp,
or the attainment of Paths and Fruits being dependent upon the
Tipitaka Dhamma.

7. The relation of reciprocity

(Afita manna paccayo) i1s that by which the four immaterial
aggregates and the four great essentials are reciprocally related to
each other in maintaining themselves. [t 1s like the legs of a
tripod mutually helping one another.

8. The relation of dependence

(Nissava paccayo) 1s that by which the mind and the mental
properties are dependent on each other by reason of their site.
It 1s like decorations being dependent upon clothes, leaves and so
on, and trees and creepers being dependent upon the earth on
which they stand.

9. The relation of sufficing condition

(Upanissaya paccayo) 1s a stronger species of dependence. It 1s
a sine qua non of sufficing efhiciency which s of three kinds vi-.
(1) Sufficing condition in object, (2) Sufficing condition 1n conti-
guity, and (3) Sufhicing condition in nature. It is hike the growth
of vegetation being dependent upon the rainy season.
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10. The relation of antecedence

(Puré jata paccayod) is that which arises first. There are eleven
such relations viz. the five bases, five objects and the heart-base.

It is like the arising of the sun and moon, which preceded the light
emanated therefrom.

11. The relation of consequence

(Paccha jata paccayd) is that by which the material qualities,
which originate fiist, are maintained by the immateriai qualities
which arise later. It is hke the body of a young eagle being
maintained by 1ts volition to have food.

12.  The relation of Succession

(Ascvana paccayo) is that by which the succeeding moral, immoral
and ineffective apperceptions arise from previous ones by reason of
succession. It may be compared to any work that can be easily
done at a later stage, when 1t has been practised before.

13. The relation of Kamma

(Kamma paccayo) 1s that on which asynchronous moral and
immoral voiuons and associated states are dependent. It may
be compared to the germination of a seed. 1t i1s hike the rebirths
In planes of fortunate sense experience and realisation of Nibbidna
being dependent upon the doctrine preached by the Lord Buddha.

4. The relation of effect

(Vipika paccayo) i1s that which without an effort and by a state
of serenity 1s helpful for the origination of a state of effortless
serenity. It may be compared to a cold breeze that is helpful for
extinguishing the fatigue of a wearied person seated under a shade.
The composure of mind and mental properties with the pleasurable
sensation and jov experienced by one when the Hindrances are
inhibited 1s caused by the relation of effect.

|S.  The relation of support

(Ahdra paccayod) is that which maintains material and immaterial
qualities. There are four kinds of such supports viz. (1) Edible
food, (2) Contact, (3) Volitional activities and (4) rebirth-con
sctousness. 1t 1s like a dilapidated house being maintained by
SuUpports.



THE FOUR ESSENTIAL. DOCTRINES OF BUDDHISM 49

16. The relation of Control

(Indriya paccayd) consists of the twenty controlling powers
excluding those of male sex and female sex, which are helpful by
reason of their controlling power. Just as the eight factors of the
Path are mutually related to one another and each performs its own
function without being impeded by another, so do these twenty
controlling powers that are mutually related to one another act
conjointly as the relation of control.

7. The relation of Jhana

(Jhana paccayd) consists of the seven constituents (1) initial
application, (2) sustained application, (3) pleasurable interest,
(4) individualization, (5) joy, (6) grief and (7) hedonic indifference.
These seven constituents, with the exception of joy, grief and hedonic
indifference in twice five-fold sense impressions, are related to all
good and bad Kamma by reason of discerning an object at close
quarters. Just as the leaves or any other material put into boiling
water get boiled by the element of heat in the boiling water, o 15
the origination of good and bad Kamma dependent upon the seven
constituents of Jhana. |

18. The relation of means, path

(Magga paccay0) consists of the twelve path constituents, (1) right
views, (2) right aspiration, (3) right speech, (4) right action,
(5) right livelihood, (6) right endeavour, (7) right mindfulness and
(8) right concentration, (9) wrong views, (10) wrong aspiration,
(11) wrong endeavour and ‘12) wrong concentration. The relation
of means or path is that on which rebirth in planes of misery,
fortunate sense experience and realisation of Nibbana depend,
according to the factors of the Path being moral or immoral. [t is
like a ship carrying passengers with such wrong views as per-
manence, happiness and an everlasting soul from planes of fortunate
sense experience 1nto planes of misery, and those following the
noble Eight-fold Path from one plane of fortunate sense experience
to another plane of fortunate sense experience.

19. The relation of association

(Sampayutta paccayd) consists of the four characteristics of
arising together, ceasing together, having the same base and having
the same object. The mind and mental properties are so related to
each other. It may be compared to the attainment of Nibbana by
the realisation of the four Ariyan Truths, or to the product obtained
by a mixture of milk, butter, honey and jaggery.
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20. The relation of dissociation

(Vippayutta paccayd) is that which does not possess the four
above mentioned characteristics but causes the origination of both
material and immaterial qualities. For example, the materal
phenomena originating from Kamma, mind, physical change and
food are dependent on this relation of dissociation. It may be
compared to the different astes such as sweet, saltish, sour, acid,
bitter, hot, acrid and so on asserting their respective tastes without

being mixed up.

21. The relation of presence

(Atthi paccayod) is that which owing to its presence causes the
origination of the present state. For instance, when the doctrine
of the Lord Buddha i1s present, the practices of his followers too

dre present.

22. The relation of absence

(Natthi paccavo) 1s that which owing to 1ts absence causes the
origination of the present state. The arising of thought moments
contiguous to the preceding ones that cease are dependent upon this
relation of absence. It may be compared to the appearance of
darkness on extinguishing a hight or to the arising of daylight on
the passing away of the night.

23, The relation of abevance

(Vigata paccayo) 1s that which owing to i1ts abeyance causes the
origination of the present state. It 1s more or less the same as-
the relation of absence. The arising of thought moments contiguous
to the preceding ones that cease are dependent upon this relation of
abevance. [t mav be compared to the bright moon light being
dependent upon the setting of the sun.

24, The relation of continuance

(Avigata paccavo) 1s that which owing to its continuance causes
the origination of the present state. It 1s more or less the same as
the relation of presence. For instance, when the doctrine preached
bv the Lord Buddha continues to exist, his followers can practise
morahty, concentration and wisdom. Or the fishes that live in the
sea can enjoy pleasure and joy by its continuance. These are the
twenty-four relations which constitute the system of correlation or
Patthana nava.



CHAPTER VI
OF MIND AND BODY AS CORRELATES

‘“ Chaddha nimantu namassa pancadha nama rupinan
Ekadha puna rupassa rupannamassa cékadha
Pafinatti nama rapant namassa duvidha dvayan
Dvayassa navadhaceti chabbidha paccaya Kathan.’’

Mind is related to mind in six ways, and to mind and body in
five ways. Mind i1s related to body 1in one way and body i1s related
to mind in one way. Name and notionl—mind and body are
related to mind in two ways, and states of mind and body are
related to states of mind and body 1n nine ways. Thus there
are six sets of relations.

Note 1
Name and notion or term and concept imply both nama pannatti
and attha paiinatti.

Of how Mind and Body may be related

. First, mind 1s related to mind in six ways. States "of con-
sciousness and their mental concomitants which have just ceased
are related to present states of consciousness and their mental
concomitants by way of (1) contiguity (2) immediate contiguity
(3) absence and (4) abeyance.

Again antecedent apperceptions are related to consequent
apperceptions by way of (5) succession or recurrence and co-existent
states of consciousness and their mental concomitants are mutually
related by way of (6) association.

2. Next, mind 1s related to mind and body in five ways :—

The roots, Jhana factors and Path factors are related to
co-existing states of mind and body bv way of (1) condition,
(2) Jhana and (3) means or path respectively. Co-existent
volition 1s related to co-existent states of mind and body by
way of (4) Kamma. So also asynchronous volition is related
to states of mind and body brought into existence through
Kamma by wav of Kamma. Again, mental aggregates of
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effects are mutually related, and are related also to co-existent
states of body by way of (5) effect.

3. Thirdly, mind is related to body in one way. Consequent
states of consciousness and their mental concomitants are related
to this antecedent body by way of (1) consequence.

4. Fourthly, body is related to mind in one way. The six bases
during life are related to the seven elements of cognition by way of
(1) antecedence, and so also are the five kinds of sense objects to
the five processes of sense cognition.

5. Fifthly, name and notion—mind and body are related to
mind in two ways, namely, by way of (1) object and (2) sufficing
condition. In this connection *‘ object " is of six kinds, consisting
of visual objects, sounds, odours, sapids, body and cognizables.
But sufficing condition 1s of three kinds, namely fa) Sufficing
condition in object (b) Sufficing condition in contiguity and
(¢) Sufhcing condition in nature (pakatupanissayo). Of these three,
only the object to which weight is attached is the sufficing condition
in object. States of consciousness and their mental concomitants,
which have just ceased, constitute the sufficing condition in con-
tiguity.  Sufficing condition in nature 1s of many kinds for instance,
states of passion and so on, and of faith and so on, pleasure and
patn, a person,! food,! physical change! and residencel—conditions
internal or exiernal, as the case may be—are related to internal or
external moral and other states. Kamma, too, 1s related to its
results as Sufhicing condition in nature.

Note 1

Person referred to 1s a friend or good associate. Food referred
to 1s wholesome food : physical change is agreeable climate and
residence 1s comfortable bed and housing.

6. Sixthly, states of mind and body are related to states of mind
and body in nine ways, namely, by way of (1) dominance, (2) co-
existence, (3) reciprocity, (4) dependence, (5) support, (6) control,
(7) dissociation, (8) presence and (9) continuance, according to
circumstances.

. In this connection, the first of these relations, dominance.
occurs 1n one of two ways.
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(a) The object to which weight i1s attached i1s related to
states of mind by way of objective dominance.

(b) Co-existent dominant influences which are of four
kinds viz. conation, energy, thought and investigation, are related to
co-existent states of mind and body by way of co-existent
dominance.

2. Next, the relation of co-existence 1s three-fold, thus :(—

(a) States of consciousness and their mental concomitants
are related both mutually and also to co-existent bodily states
as co-existent states.

(b) The great essentials viz. the elements of extension,
cohesion, heat and motion, are related both mutually and also
to the 24 material qualities derived from them as co-existent.

(¢c) The basis of mind and resultant mental states are, at
the moment of rebirth, mutually related as co-existent.

3. The relation of reciprocity is also three-fold, thus:—

(a) States of consciousness and their mental concomitants
are reciprocally related : (b) So are the great essentials and
(¢) So is the basis of mind with resultant mental states at the
moment of rebirth.

4. The relation of dependence is also three-fold, thus :—-

(@) States of consciousness and their mental concomitants

are related by way of dependence, both mutually and also to
co-existent bodily states.! |

(b) The great essentials are related by way of dependence
both mutually and also to material qualities derived from them.

(¢) The six bases of eye, ear, nose, tongue, body and mind
are related, by way of dependence, to the seven clements of
cognition wiz. eye-cognition, ear-cognition, nose-cognition,
tongue-cognition, bodv-cognition, the element of mind and the
element of mind-cognition.

Note i

This relation expiesses the dependence of bodily states on the
mind, and not of the mental states on the body, The first member
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of a pair of correlates is the ““ nissaya ’’, that which is dependent
upon and the other member which depends upon it is the * nissita .

5. The relation of support is of two kinds, thus: edible food
is related to this body, and immaterial supports of contact, volitional
activities and rebirth-consciousness are related to co-existent states
of mind and bodv, both by way of support.

6. The relation of control 1s three-fold, thus :(—

(@) The five sentient organs are related to the five kinds of
sense-cognition by way oi control.

(b) The controlling power of bodily vitality is related to
material qualities that have been ' grasped at ’’ by way of
control.

(¢) So are immaterial controlling faculties to co-existent
states of mind and body.

7. The relation of dissociation i1s also three-fold, thus :—

(¢) At the moment of descent into life or conception the
base of mind 1s related to results of Kamma by way of co-
existent dissociation : so also are states of consciousness and
their mental concomitants related to co-existent material
qualities by way of co-existent dissociation.

(h) Again, consequent states of consciousness and their
mental concomitants are related to this antecedent body by
way of consequent dissociation.

(¢) And, thirdly, the six bases during life are related to

the seven elements of cognition by way of antecedent dis-
sociation.

8 and 9. Lastly the relations of presence and of continuance
are each five-fold, thus:—
"* Sahajatan pur¢jatan pacchajatanca sabbatha
Kabahnkaro aharo rapa jivita miccayan
Pancavidho hoti atthi paccayd avigata
Paccayd ca
I-1rst co-existence, next priority
Then, after-sequence, where so’er it be

Support nutritive, power of vital state
Such 1s the group of five we now relate.
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Of the more general aspect of relations

Further, all these twenty-four relations are reducible to the
following four :—

. Object

2. Sufhcing Condition
3. Kamma

4. Presence

But, throughout this exposition of relations, wherever co-existent
material qualities are mentioned, two kinds of co-existent material

qualities must always be understood.

(1) During the span of life material qualities related as
co-existent are such as are produced by thought.

(2) At rebirth the material qualities so related are such
as are due to deeds done 1n a former birth.

“* Iti tekalika! dhamma kala muttica? sambhava
Ajjhattanca3 bahiddhaca® sankhatds sankhata® tatha
Pannatti namarapianan vascéna tividha thita
Paccaya nama patthan¢ catuvisat sabbatha.’™

Thus phenomena in the three-fold stage of time or freed from
time, as personal or external, also as conditioned or unconditioned,
according as they are obtained, stand under the three-fold head of
term and concept, mind and body as the twenty-four relations
described in the Patthana.

Note 1

Tekalika, the three-fold stage of time, refers to the past, present
and future. The five relations of (1) contiguity (2) immediate
contiguity (3) succession (4) absence and (5) abeyance are relations
of the past.

The relation of Kamma belongs to both the past and the present.

The three relations of (1) object (2) control and (3) sufhcing
condition belong to the past, present and future.

Excluding these nine relations, the remaining fifteen belong
to the present.

In this manner the twenty-four relations stand under the three-
fold stage of time.
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Note 2
Kalamuttaca, freed from time, implies the term and concept

Nibbana.

Note 3
Ajjhattanca, personal, implies eye, ear and so on, lust, hatred
confidence, mindfulness and so on.

Note 4
Bahiddhaca, external, implies good associate, favourable climate,
wholesome food and so on.

Note 5

Sankhataca, conditioned, formed, fashioned, made or caused.
These states are dependent upon some causal circumstances or
relations.

Note 6

Asankhataca, unconditioned, not dependent upon any conditions
or relations for their origination.



CHAPTER VIl

OF THE TERM PANNATTI AND ITS IMPORT

Or that three-fold head, term and concept-mind and body, body
1s the aggregate of matter, which is composed of the four great
essentials and the twenty-four material qualities derived therefrom ;
and mind 1s the five kinds of the immaterial, that is, the four
immaterial aggregates reckoned as mind and the three groups of
mental concomitants viz. sensation, perception and volitional
activities, and Nibbana.

But the remaining head term and concept (pannatti) i1s two-fold

according as 1t 1s made known (panfia piyattal! pannatti) or as it

makes things known (pannapanatdo? pannatti).

Note 1

Pafinapiyattd : ideas or notions (attha panfiatti) arc made known
by sadda pannatti or nama pannatti which names or designates
things.

Note 2

Pafina panatd has reference to the nama pannatti which makes
the attha pannatti known.

L

How two fold ?

There are in the first place, i1deas?, such as ** land,’’ * mountain,”’
and the like, designated accordingly?, and derived from some mode
of physical changes 1n nature.

There are next i1deas, as ** house ’’, ** chariot,”” * cart,”” and
the like named accordingly and derived from various modes of
construction of materials. Then there are such ideas as ** man,’’
" individual *" and the like termed accordingly! and derived from
the five-fold set of aggregates. Again there are ideas of '*locality, ™’
** ume, ~ and the like made known accordingly! and derived from
the revolutions of the moon and so forth. There are ideas like
“* pit,”” “*cave T etc. named accordingly! and derived from a
mode of non-contact. There are 1deas corresponding to the images
of the Kasina Circles? etc. termed accordingly and derived from the
special exercise of mental culture on this or that Kasina objects.
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All such distinctions, though they do not exist in the highest
sense, have, nevertheless, as modes of shadowing forth the meaning®
of things, become objects of thought genesis® as our ideas. And
the 1dea 1s referred to, derived from, or determined by, this or that
thing and is called the ** idea of thing ’’® because it 1s conceived
and reckoned, named, currently expressed, or made known’. This
1dea of thing 1s designated ** attha panmatti,’’ because 1t 1S made
known’ by term, word or sign.

Note 1
Tatha tatha pannatta hiterally, named according to such and such
circumstances.

Note 2

Kasina nimittan refers to the transformed after-image (patibhaga
nimitta). This, of course, corresponds to the uggahanimitta,
which 1s the image of the parikamma nimitta, the preliminary object.

Note 3
Tan tan bhuta nimittan refers to the paritkamma nimitta of the
Kasina Circle of earth pathavi Kasina etc.

Note 4
Atthacchdya Karena, images or 1deas as shadows (that is, copies)
of things.

Note S
Cittuppadana milambani bhita.

This and parikappiya mina (conceived) below show lhat we are
here dealing with the i1deas of things named.

Note 6
Pannattiti pavuccati and pannatti nama refer to attha pafnatti,
notion Oor concept.

Note 7

Ny N

Pafind piyatiu and panna piyatta

The 1dea 1s made known by term, word or sign.

[n the next place, term, as designating symbol (panfa panatd
pannatti) 1s illustrated bv the various classes of names viz. name,
named. devised etc. There are six classes of names known to
logico-grammarians. These are (1) Nama, name of a thing,
(2) Nama Kamman, name made or given to a thing (3) Nama
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dheyya, name long established on a thing (4) Nama nirutti, name
expressed in language by means of a term (5) Nama byanjana, name
showing the meaning of the thing named and (6) Namabhilapa,
name suggesting the meaning of the thing named.

Any of these classes of names is si¥-fold according as it is :(—
(1) A naming of something that exists (vijjamana panfatti).

(2) A naming of something that does not exist (avijjamana
paffatti).

(3) .A naming of something that does not exist by something
that does exist (vijjamanena avijjamana parfifatti).

(4) A meaning of something that exists by something that
does not exist (avijjamanena vijjamana paififiatti).

(5) A naming of something that exists by something that
also exists (vijjamanena vijjamana paffiatti).

(6) A naming of something that does not exist by something
that also does not exist (avijjaminena avijjamana pannatti).

That 1s to say, when, by a given term, people name something
which in an ultimate sense exists, such as the aggregates of matter,
sensation, perception, volitional activities and consciousness, then
this term is called a name of something existing.

When by such a term as ** land,’” ** hill >* or the like, people
designate something which in the ultimate sense does not exist,
then this term is called a name of something non-existent.

And by combination with these alternatives, the remaining kinds
may be understood, as for instance in such terms as a possessor of
super-intellection (chalabhifino)!, ** woman’s voice *’ (itthi saddo),

visual cognition (cakkhu vinnanan), a King’s son (raja puttd)
taken 1n order.

Note 1
Chalabhinno literally is a six super-intellector. It i1s a name given

Ny Ay o

to the possessor of the six-fold Abhinna (super normal intellection).

In this compound name, the six-fold Abhinna 1s a fact, but that
possessor is a name given to the five aggregates. So also is the
compound term °

b

woman'’s voice .
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The voice dces exist as a sound but woman 1s a name also given
to the five aggregates. The five aggregates exist as things in the
ultimate sense, but there 1s no existence of a possessor or the

womarl.

T o My e

In the compound term cakkhu vinnanan, both the cakkhu and
vinnanan exist as things in the ultimate sense.

in the compound term raja puttdo, King's son, neither of the
terms exists as a fact in the ultimate sense.

* A N

" Vacighosanusaréna sota vinnana vithiya
Pavattinantaruppannan manodvarassa gocara

' o A

A1thad yassanusarcéna vinnayanti tatd paran
Sayan pannatu vinneyya lokasankeéta nimmitati.”’

By following the sound of speech through the process of ear-
cognition, the sense of words uttered 1s cognized by the mind-door
process which arises contiguously. The designation of words
uttered was fashioned by world-convention. In one mental act of
hearing a sound four processes of thought take place.

(1) Far-door process by which the sound is heard (sota
dvira vithi).

(2) Mind-door process arising as a reproductive sequel
(tadanuvattaka manodvara vithi).

(3) Mind-door process concerving the name (nama pafifattj
vithi).

(4) Mind-door process discerning the meaning of the name
(attha pannatti vithi).



CHAPTER VIII
CHARACTERISTICS OF THE 24 RELATIONS

1. The relation of root has three characteristics viz. (1) it acts
as a cause (2) it causes the origination of states dependent upon
‘and conditioned by 1t and (3) it causes the origination of states
dependent upon and unconditioned by it.

(1) The six states of greed, hatred, delusion, disinterestedness,
amity and knowledge are causes of states (hétu paccaya dhamma).

(2) The following states are dependent upon and conditioned
by the causes (hétu paticca samuppanna dhamma) viz. :—

(@) 71 classes of consciousness conditioned by roots.

(b) 52 mental properties, excluding ignorance associated
with the two classes of consciousness rooted in delusion.

(c) material qualities originating from mind unconditioned
by roots.

(d) material phenomena originating from Kamma at rebirth
conditioned by roots.

(3) The following states are dependent upon and uncon-

ditioned by the causes (hétu paccayanika dhamma) viz. :—
(a) 18 classes of consciousness unconditioned by roots.

(b) the mental property of ignorance dissociated from
conation.

(c) material qualities originating from mind unconditioned
by roots.

_ (d) resultants of Kamma at rebirth unconditioned by roots.
(¢) external material qualities.

(f) material qualities originating from nutritive essence.
(g) material qualities originating from physical change.

(h) material qualities of Unconscious Beings originating
from Kamma.

(i) material qualities originating from Kamma both at
rebirth and during existence.
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2. The relation of object has also three characteristics as men-
tioned above viz. :—

(1) The following four kinds of objects viz. (a) 89 classes of
consciousness during present, past and future, (/) 52 mental
properties (¢) 28 material qualities and (d) time-freed Nibbana
act as causes of states (arammana paccaya dhamma).

(2) The following two states viz. ;—

(@) 89 classes of consciousness and (b) 52 mental properties
are dependent upon and conditioned by the relation of object
(Arammana paticca samuppanna dhamma).

(3) The following states are dependent upon and uncon-
ditioned by the relation of object (arammana paccayanika dhamma)
Viz, ‘—-

(¢) material qualities originating from mind.

(h) matenial phenomena at rebirth originating from Kamma.

(¢) material qualities originating from nutritive essence.

() material qualiues originating from physical change.

(¢) matenial qualiues of Unconscious Beings originating
from Kamma.

(/) matertal qualites originating from Kamma during
existence.

3. The relation of dominance 1s of two kinds (1) objective domi-
nance and (2) co-existent dominance.

Of these two, the characteristics of the relation of objective
dominance are three vi-. ~—-

(1) 1t acts as a cause (2) it causes the origination of states
dependent upon and conditioned by 1t and (3) 1t causes the
onigination of states dependent upon and unconditioned by it.

(1) The following four kinds of objective dominance, that is,
object to which weight is attached viz. (a) the present, past and
future pleasant objects constituting the 18 material qualities
originating from Kamma (b) 84 classes of consciousness excluding
the two classes of consciousness rooted in hatred, the two classes
rooted n delusion and tactile consciousness accompanied by pain
(¢) 47 mental properties, excluding hate, envy, selfishness worry
and doubt, and (d) time-freed Nibbana act as causes of states
(arammana adhipati paccayd dhamma).
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(2) The following states are dependent upon and conditioned
by the relation of objective dominance (arammana adhipati paticca
samuppanna dhamma).

(@) 8 classes of consciousness rooted in greed to which
weight 1s attached.

(b) 8 great classes of moral consciousness.

(¢c) 4 classes of resultant consciousness accompanied by
knowledge.

(d) 8 classes of supramundane consciousness.

() 45 mental properties excluding hate, envy, selfishness,
worry, doubt, and the two tllimitables, pity and sympathy with
others’ success.

(3) The following states are dependent upon and uncon-
ditioned by the relation of objective dominance (drammana adhipati
paccayanika dhamma) viz. :—

(¢) 81 classes of mundane consciousness to which weight
1s attached.

(b) 52 mental properties.

(¢) matenal qualities originating from mind.

(d) material qualities originating from nutritive essence.

(¢) material qualities originating from physical change.

(/) matenial qualities originating from Kamma during
existerce.

The characteristics of the relation of co-existent dominance are
also three viz. (1) 1t acts as a cause-(2) 1t causes the origination of
states dependent upon and conditioned by i1t (3) it causes the
origination of states dependent upon and unconditioned by it.

(1) Whenever any of the four dominant influerices of conation,
effort, mind and investigation becomes a relation of co-existent
dominance, any of them co-existent in the 52 apperceptions, ex-
cluding the two classes of consciousness rooted in delusion and
the ineffective class accompanied with aesthetic pleasure. acts as a
cause of states (sahajdta adhipati paccaya dhamma).

(2) The following states are dependent upon and corditioned
by the relation of co-existent dominance (sahajiata adhipati paticca
samuppanna dhamma).
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(a) the 52 apperceptions at the moment of the four domi-
nant influences becoming relations of co-existent dominance,
excluding the dominant influences themselves.

(b) 51 mental properties excluding that of doubt.

(¢) material qualities originating from mind which cause
the origination of classes of consciousness associated with the
dominant influences.

(3) The following states are dependent upon and uncondition-
ed by the relation of co-existent dominance (sahajata adhipati
paccayanika dhamma) viz. -—

(a) 54 classes of consciousness at momernts when the four
dominant influences do not become the relation of co-existent

dominance.

(b) 9 classes of sublime resultants.
(¢) 52 mental properties.

(d) 52 classes of dominant apperceptions at the moment
when the four dominant influences become the relation of
co-existent domtinance.

(¢) Three out of the four dominant influences associated
with the aggregate of volitional activities.

(/) material qualities originating from mind dissociated
from dominant influences.

(g) material qualities originating from nutritive essence.
(n) material qualities originating from physical change.
(i) External material qualities.
(/) maternial qualities originating from Kamma during
existence.
4. The relation of contiguity too has three characteristics viz. :—
(1) 1t acts as a cause

(2) 1t causes the origination of states dependent upon and
conditioned by 1t.

(3) 1t causes the origination of states, dependent upon and
unconditioned by 1t.
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(1) With the exception of re-decease consciousness of the
Buddhas, Paccéka Buddhas and Arahats, the 89 classes of con-
sciousness and the 52 mental properties arising in priority are
causes of states {anantara paccayda dhamma).

(2) Including the re-decease consciousness of the Buddhas,
Paccéka Buddhas and Arahats, the 89 classes of consciousness and
the 52 mental properties arising in posteriority are the states
dependent upon and conditioned by the relation of contiguity
(anantara paticca samuppanna dhamma).

(3) The following states are dependent upon and uncon-
ditioned by the relation of contiguity (anantara paccayanika
dhamma).

(a) material qualities originating from mind.

(b) material qualities originating from nutritive essence.
(c) External material qualities.

(d) material qualities originating from physical change.

(¢) material qualities originating from Kamma during
existence.

5. The relation of immediate contiguity has also three
characteristics. The description is similar to the above.

6. The relation of co-existence has two characteristics viz. -—-

(1) 1t acts as a cause.

(2) 1t causes the origination of states dependent upon and
conditioned by 1it.

(1) The following co-existent states act as causes of states
which depend upon them (sahajata paccaya dhamma).

(a) The four co-existent immaterial aggregates, material
qualities originating from mind, 89 classes of consciousness
related to material qualities at rebirth originating from Kamma,
52 mental properties, the four co-existent immaterial aggregates
during existence and rebirth, material qualities originating from
mind, from Kamma producing rebirth, that are related to
material qualities derived from the four great essentials are
co-existent states.

(b) Material qualities originating from nutritive essence,
physical change and material qualities of Unconscious Beings
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originating from Kamma, and material qualities originating
from Kamma during existence are co-existent with the four

great essentials.

(¢) In existences where all the five aggregates are present,
the four immaterial aggregates at rebirth are co-existent with

the heart-base. .

(2) The following states are dependent upon and conditioned
by the relation of co-existence (sahajata paticca samuppanna
dhamma).

(a) 89 classes of consciousness.

(b) 52 mental properties.

(¢) The four immaterial aggregates at rebirth and during
existence.

(d) The four great essentials and the 24 material qualities
derived from them as well.

(¢) The four immaterial aggregates at rebirth, in existence

where the five aggregates exist that are related to the heart-base
which in turn are related to the four immaterial aggregates

at rebirth.

There are no states dependent upon and unconditioned by the
relation of co-existence (sahajata paccayanika dhamma).

7. The relation of reciprocity has three characteristics viz. '—
(1) 1t acts as a cause.

(2) 1t causes the origination of states dependent upon and
conditioned by 1t. -

(3) 1t causes the origination of states dependent upon and
unconditioned by it.

(1) The following reciprocally related states act as causes of
states which depend upon them (afifia mafifia paccaya dhamma).

(a) 89 classes of consciousness, 52 mental properties and the
four immaterial aggregates at rebirth and during existence are
mutually related to one another. '

(b) The four great essentials are mutually related by way
of matenal qualities originating from mind, material pheno-
mena at rebirth originating from Kamma, external material
qualities, material qualities originating from nutritive essence,
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material qualities of Unconscious Beings originating from
Kamma, and material qualities originating from Kamma
during existence.

(¢) In existence where all the five aggregates exist the four
immaterial aggregates and the heart-base are reciprocally
related to each other at rebirth.

(2) The following reciprocally related states are dependent
upon and conditioned by the relation of reciprocity (anfia manna
paticca samuppanna dhamma).

(@) 89 classes of consciousness, 52 mental properties and
the four immaterial aggregates at rebirth and during existence
are mutually related to one another.

(b) The four great essentials are mutually related by way
of material qualities originating from mind, material pheno-
mena at rebirth originating from Kamma, external material
qualities, material qualities originating from nutritive essence
and physical change, material qualities of Unconscicus Beings
originating from Kamma and material qualities originating
from Kamma during existence.

(c) In existence where all the five aggregates exist, the four
immaterial aggregates at rebirth are maintained by the heart-
base and the four immaterial aggregates which are reciprocally
related to each other.

(3) The following states are dependent upon and uncon-
ditioned by the relation of reciprocity (anfa manna paccayanika
dhamma).

(a) material qualities originating from mind that are
maintained by the four immaterial aggregates.

(b) material phenomena at rebirth originating from Kamma
excluding heart-base.

(c) material qualities originating from mind, material
phenomena at rebirth originating from Kamma, external
material qualities, material qualities originating from nutritive
essence and physical change, material qualities of Unconscious
Beings originating from Kamma, the 24 material qualities
derived from the four great essentials, that are maintained
by the four great essentials.
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8. The relation of dependence is of two kinds viz. (1) co-existent
dependence and (2) antecedent dependence.

Of these (1) the relation of co-existent dependence 1s similar to
the relation of co-existence described above.

(2) the relation of antecedent dependence is of two kinds
Viz —
(«) antecedent dependence of base.
(b) obijective antecedent dependence of base.

(«) There are three characteristics of antecedent dependence
of base viz —

(1) 1t acts as a cause.

(2) 1t causes the origination of states dependent upon and
conditioned by 1t.

(3) 1t causes the origination of states dependent upon and
unconditioned by 1t.

(1) The six bases of eye, ear, nose, tongue, body and heart
during existence, that is the period between rebirth and redecease.
are states of antecedent dependence of base which act as a cause
(vatthu purejatd paccaya dhamma).

The following states too are antecedent dependence of base.
which act as a cause.

(a) the eye-base that arises together with the passing away
of the first hfe-continuum. The ear-base, nose-base, tongue-
base and body-base that arise together with the passing away
of the first hfe-continuum respectively.

(b) the heart-base that arises together with rebirth-con-
sciousness and the states of consciousness that have passed
away.

(¢) the heart-base that arises on awaking from attainment
of cessation (nmirodha samapattt) and other states of con-
sctousness that have passed away.

(d) At the ume of death, the heart-base that arises during
the period of the seventeenth thought moment, reckoned
backward from the last dying thought.

(2) The following states are dependent upon and conditioned
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by the relation of antecedent dependence of base (vatthu puréjata
pattica samuppanna dhamma).

(a) the seven elements of mind-cognition during the span
of life in existence where all the five aggregates are present, excluding
the four classes of resultant consciousness in Aripaldka.

(b) the fifty-two mental properties.

(3) The following states are dependent upon and uncondition-
ed by the relation of antecedent dependence of base (vatthu puréjata
paccayanika dhamma) viz..—

(a) the eight classes of consciousness rooted in greed, the
two classes rooted 1n delusion and the mind-door apprehending
in existence where only four aggregates exist.

(b) the eight great classes of moral consciousness, the twelve
classes of consciousness in Aripaloka, seven classes of supra-
mundane consciousness, excluding the Path-consciousness of
stream-attainment.

(c) 46 mental properties excluding the following six :—
hatred, envy, selfishness, worry and the two lllimitables, pity
~and appreciation.

(d) 15 classes of rebirth-consciousness in existences where
all the five aggregates exist, 35 mental properties, material
qualities originating from mind, material phenomena at rebirth
originating from Kamma and external material qualities.

(b) There are three characteristics of objective antecedent
dependence of base viz. .—(1) 1t acts as a cause (2) 1t causes the
originating of states dependent upon and conditioned by it.

(3) It causes the origination of states dependent upon and
unconditioned by it.

(1) At the time of death, the heart-base that arises during the
period of the seventeenth thought moment, reckoned backward
from the last dying thought, 1s a state of objective antecedent
dependence of base which acts as a cause. (Vattharammauana
pur€jata paccay0 dhammo).

(2) The following states are dependent upon and conditioned
by the relation of objective antecedent dependence of base (Vattha-
rammana purejata paticca samuppanna dharmnma).

(@) mind-door apprehending that arises at the time ot death.
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(b) the 29 classes of Kamaloka apperceptions.
(¢) the 11 classes of retention consciousness.

(d) the 44 mental properties, excluding the following eight
viz. envy, selfishness, worry, the three Abstinences and - the
two lllimitables.

(3) The following states are dependent upon and uncon-
ditioned by the relation of objective antecedent dependence of base
(Vattharammana puréjata paccayanika dhamma).

(a) the 89 classes of consciousness and the 52 mental pro-
perties, whenever they do not become the relation of objective
antecedcent dependence of base.

(b) material qualities originating from mind, matenal
phenomena at rebirth originating from Kamma, material
qualities originating from nutritive essence and physical change,
material quahties of Unconscious Beings originating from
Kamma, and material qualities originating from Kamma
during existence.

9. The relation of Sufficing Condition i1s of three kinds viz.
(1) Sufficing Condition in object (2) Sufficing Condition in conti-
guity and (3) Sufhcing Condition in nature.

Of these, (1) Sufficing Condition in object 1s similar to the relation
of objective dominance, and (2) Sufficing Condition in contiguity
1s stmilar to the relation of contiguity described above.

(3) Sufhcing Condition 1n nature has three characteristics
VIZ,
(1) 1t acts as a cause.
(11) 1t causes the origination of states dependent upon and
conditioned by 1t.

(1) it causes the origination of states dependent upon and
unconditioned by it.

(1) The following states act as causes of states which depend
upon them (pakatipanissaya paccayd dhamma),
(a) &9 classes of consciousness that arise strongly at first.
(b) 52 mental properties that arise at first.
(c) 28 material qualities.
(d) terms and concepts suitable to become relations.
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(i1) 89 classes of consciousness and the 52 mental properties
that arise subsequently are states dependent upon and con-
ditioned by the relation of Sufficing Condition in nature
(pakatapanissaya paticca samuppanna dhamma).

(i) Material qualities originating from mind, material
phenomena at rebirth originating from Kamma, material
qualities originating from nutritive essence and physical change,
material qualities of Unconscious Beings originating from
Kamma, and material qualities originating from Kamma during
existence are states dependent upon and unconditioned by the
relation of Sufficing Condition 1n nature (pakatipanissaya
paccayanika dhamma)

10.  The relation of Antecedence is of two kinds viz. (1) the relation
of antecedence of base (2) the relation of antecedence of object.

Of these, (1) the relation of antecedence of base i1s similar to
the relation of antecedent dependence.

(2) The relation of antecedence of object has three
characteristics :—

(1) 1t acts as a cause.

(1) i1t causes the origination of states dependent upon and
conditioned by 1t.

(111) 1t causes the origination of states dependent upon and
unconditioned by it.

(1) Of these, the I8 material qualities originating from
Kamma that exist at the present period are states which act
as causes of states dependent upon them (arammana puréjata
paccaya dhamma). The 18 matenal qualities originating from
Kamma that exist at the present period are those whose life
duration i1s of seventeen thought moments.

(1) 54 classes of Kamaloka consciousness, 2 classes of
Riapaloka consciousness belonging to the Sth Jhana that has
attained super-normal intellection, and 50 mental properties,
excluding the two Illimitables, are states dependent upon and
conditioned by the relation of antecedence of object (aram-
mana puré€jata paticca samuppanna dhamma), whenever they
arise 1n existence where the five aggregates exist.

(1) The following states are dependent upon and uncon-
ditioned by the relation of antecedence of object (arammana
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puréjata paccayanika dhamma) viz. (a) 76 classes of con-
sciousness, excluding the twice five sense cognitions and the triple
element of apprehension, and the 52 mental properties that
arise whenever the relation of antecedence of object is not
obtained. |

(b) material qualities originating from mind, matersal
phenomena at rebirth originating from Kamma, matenal
qualities originating from nutritive essence and physical
change, material qualities of Unconscious Beings originating
from Kamma and material qualities originating from Kamma
during existence.

1. The relation of Consequence has three characteristics viz. - —

(1) 1t acts as a cause (2) 1t causes the origination of states.
dependent upon and conditioned by 1t (3) 1t causes the origination
of states dependent upon and unconditioned by it.

(1) Of these, 85 classes of consciousness excluding the four
resultant classes of consciousness 1n Aritpaloka, and 52 mental
properties that consequently arise such as the first life-continuum
and so on 1n existence where all the five aggregates exist are states
which act as causes of states dependent upon them (paccha jata
paccayd dhamma).

(2) Matenial qualities arising after the origination of the
prior classes of consciousness such as rebirth consciousness and so
on are states dependent upon and conditioned by the relation of
consequence (pacchajata paticca samuppanna dhamma).

(3) 89 classes of consciousness, 52 mental properties, material
qualities beginning with those originating from mind and ending
with those origiating from Kamma during existence which have
been mentioned before, arising together with the classes of con-
sciousness that arise after are states that are dependent upon and

unconditioned by the relation of consequence (pacchijata pacca-
vantka dhamma).

12, The relation of Succession has three characteristics, viz. —
(1)1t acts as a cause (2) 1t causes the origination of states dependent
upon and conditioned by it (3) it causes the origination of states
dependent upon and unconditioned by it.

(I) 47 mundane apperceptions arising first and resembling



THE FOUR ESSENTIAL DOCTRINES OF BUDDHISM 73

one another, excluding the last apperception, and 52 mental pro-
perties are states that act as causes of states dependent upon them

(asévana paccayad dhamma).

(2) In every process of thought with the exception of the
first apperception and the apperceptions of fruition-consciousness,
51 classes of apperceptions that arise afterwards, that i1s from
2nd to 7th apperceptions, and 52 mental properties are states
dependent upon and conditioned by the relation of succession
(asévana paticca samuppanna dhamma).

(3) The following states are dependent upon and uncon-
ditioned by the relation of succession (as€vana paccayanika
dhamma).

(a) The first apperception in the 29 classes of Kamaloka
apperceptions.

(b) Five-door apprehending and mind-door apprehending.

(¢) 37 classes of resultant consciousness.

(d} 52 mental properties.

(¢) material qualities beginning with those originating from
mind and ending with _those originating from Kamma during
existence, which have been mentioned before.

|3. The relation of Kamma 1s of two kinds viz. : (1) the relation
of co-existent Kamma and (2) the relation of asynchronous Kamma.

(1) Of these two, (a) the eighty-nine volitions associated with
the 89 classes of consciousness are states which act as the relation
of co-existent Kamma (sahajata Kamma paccayd dhamma)

(b) The following states are dependent upon and conditioned
by the relation of co-existent Kamma (sahajata Kamma paticca
samuppanna dhamma).

(1) 89 classes of consciousness.
(1) 51 mentai properties, excluding that of volition.
(111) material qualities ortginating from mind.
(1v) material phenomena at rebirth originating from Kamma.
(c) The following states are dependent upon and un-

conditioned by the relation of co-existent Kamma (sahajita Kammaua
paccayanika dhamma).

(1) The 89 volitions co-existent with the 89 classes of
CONSCIOUSNESS.
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(1) External material qualities.
(ii1) Material qualities originating from Kamma during
existence.

(2) The relation of asynchronous Kamma too has three
characteris;ics as mentioned before.

1) The 33 classes of moral and immoral volitions during
the past are states which act as the relation of asynchronous
Kamma (Nana Khanika Kamma paccayd dhamma).

(i1) The following states are dependent upon and con-
ditioned by the relation of asynchronous Kamma (Nana
Khanika Kamma paticca samuppanna dhamma).

(@) 37 classes of resultant consciousness.
(b) 38 mental properties.

(c) material phenomena at rebirth originating from
Kamma.

(d) material qualities of Unconscious Beings originating
from Kamma.

(¢) material qualities originating from Kamma during
existence.

(i) The following states are dependent upon and un-
conditioned by the relation of asynchronous Kamma (Nina
Khanika Kamma paccayanika dhamma).

(a) 21 classes of moral consciousness.

(b) 12 classes of immoral consciousness.

(c) 20 classes of ineffective consciousness.

(d) 52 mental properties.

(¢) material qualities originating from mind.

( /) external material qualities.

(g) material qualities originating from nutritive essence.

(h) material qualities originating from physical change.
14. The relation of Effect too has the same three characteristics

as the others.

(I) The following states act as the relation of effect (vipaka
paccaya dhamma3).
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(a) 37 classes of resultant consciousness which are
mutually related.

(b) 38 mental properties.

() 4 immaterial aggregates at rebirth and during
existence.

(2) The following states are dependent upon and conditioned
by the relation of effect (vipaka paticca samuppanna dhamma).

(a) 37 classes of resultant consciousness that are main-
tained by their causes.

(b) 38 mental properties.

(¢) 4 1mmaterial aggregates.

(d) material qualities originating from mind.

(¢) material phenomena at rebirth originating from
Kamma.

(5) The following states are dependent upon and uncon-
ditioned by the relation of effect (vipaika paccayanika dhamma).

(a) 21 classes of moral consciousness.

(b) 12 classes of immoral consciousness.

(¢) 20 classes of ineffective consciousness.

(d) 52 mental properties.

(¢) 4 1mmaterial aggregates.

(/) material qualities originating from mind, external
material qualities, those originating from nutritive essence and
physical change.

(g) material qualites of Unconscious Beings originating
from Kamma.

(h) material qualities originating from Kamma during
existence.

15. The relation of Support 1s of two kinds viz. (1) the relation
of material support (2) the relation of immaterial support.

(1) The relation of material support has the same three
characteristics as the others.

(i) The state of nutritive essence present in edible food i1s
the relation of material support which acts as a cause (rapahara
paccaydo dhammo).

(1) Matenal qualities originating from nutritive essence arc
states dependent upon and conditioned by the relation of
material support (ripihara paticca samuppanna dhamma).
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(i1) The following states are dependent upon and un-
conditioned by the relation of material support (rupahara
paccayanika dhamma).

(a) 89 classes of consciousness.

(b) 52 mental properties.

(¢) material qualiues originating from mind.

(d) material phenomena at rebirth originating from
Kamma.

(¢) external material quahties.

(f) matenal qualities originauing from physical change.

(¢g) maternal quahties of Unconsciousness Beings originat-
ing from Kamma.

(1) material quahities onginating from Kamma during
existence.

Nutritive essence present in one’s body which causes the
onigination of material quahues as well as the nutritive essence
present externally originating from physical change are states which
act as the relanon of material support.

(2) The relation of immatenal support too has the same
three characteristics.,

(1) The states of contact vohuonal acuvities and rebirth-
consclousness are the relations of immaterial support which
act as 4 cause (ndmdhara paccava dhamma).

(1) The following states are dependent upon and condi-
tnoned by the relaton of mmmatenial  support (nimahara
paticca samuppannd dhamma).

(a) 89 classes of consciousness.

(h) 52 mental properues.

(¢) material qualives at rebirth originating from Kamma.
(d) muatenal quahtes origimating from mind.

(¢) Kamma causing rebirth

(m) The following states are dependent upon and un-
conditioned by the relation of immaterial support (namahara
paccavaniha dhamma).

(@) external matenial quahues.
(») material quahues of Unconscious Beings origina-
ting from Kamma.
() material quahues originating from Kamma during
cxIslence.
L6 The reliiion of Control 1s of three kinds viz. (1) co-existent

control. (Z) dantecedent control and (3) controlling power of bodily
vitahity.
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(1) (a) The eight states of psychic life, consciousness, sen-
sation, perception, effort, mindfulness, one-pointedness and
knowledge constitute the relation of co-existent control which acts
as a cause (sahajata indriya paccaya dhamma).

(b) The following states are dependent upon and conditioned
by the relation of co-existent control (sahajata indriya paticca
samuppanna dhamma).

(1) 89 classes of consciousness.
(11) 52 mental properties.
(1) material qualities originating from mind.

(¢) The following states are dependent upon and uncon-
ditioned by the relation of co-existent control (sahajata indriya
paccayanika dhamma).

(1) external material qualities.
(11) material qualities of Unconscious Beings originating
from Kamma.
(111) material qualities originating from Kamma during
existence.

(2) The relation of antecedent control has the same three
characteristics as others mentioned before.

(1) The eye-base that arises together with the passing away
of the first life-continuum, the ear-base, nose-base, tongue-base,
and body-base that similarly arise together with the passing
away of the first life-continuum are states which constitute the
relation of antecedent control which acts as a cause {purc¢jata
indriya paccaya dhamma).

(1) The following states are dependent upon and con-
ditioned by the relation of antecedent control (purcjata indriya
paticca samuppanna dhamma).

(a) twice five-fold sense cognitions.
(b) 7 mental properties common to all classes of con-
SCIOUSNESS.

(1) The following states are dependent upon and un-
conditioned by the relation of antecedent control (purcjata
Indriya paccayanika dhamma).

(a) 79 classes of consciousness excluding the twice five-fold
sense cognitions.
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(b) 52 mental properties.

(¢) material qualities beginning with those originating from
mind and ending with those originating from Kamma during
existence which have been previously mentioned.

(d) the relation of controlling power of bodily vitality has
also three similar characteristics.

(1) The controlling power of bodily vitality at rebirth and
during existence are states which constitute the relation of
controlling power of bodily vitality (rdpa jivitindriya paccaya
dhamma).

(11) Material qualities in the nine decads originating from
Kamma, excluding the controlling power of bodily vitality
in each, are states dependent upon and conditioned by the
relation of the controlling power of bodily wvitality (rapa
jivitindriya paticca samuppanna dhamma).

(i) The following states are dependent upon and un-
conditioned by the relation of the controlling power of bodily
vitality (rapa jivitindriya paccayinika dhamma).

(a) 89 classes of consciousness.
(b) 52 mental properties.
(¢) material qualities originating from mind.

(d) material qualities originating from nutritive essence
and physical change.

(¢} material phenomena at rebirth originating from
Kamma.

(/) material qualities of Unconscious Beings originating
from Kamma.

(¢) material qualities originating from Kamma during
existence.

| 7. The relation of Jhana has also three characteristics similar
10 others.

(1) The five Jhana factors of iniual application, sustained
application, pleasurable interest, pleasure and one-pointedness
associated with the seventy-nine classes of consciousness excluding
the twice five-fold sense cognitions are states which constitute the
relation of Jhiana, which acts as a cause (Jhana paccaya dhamma).
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(2) The following states are dependent upon and conditioned
by the relation of Jhana (Jhana paticca samuppanna dhamma).

(a) 79 classes of consciousness excluding the twice five-fold
sense conditions.

(b) 52 mental properties.
(c) material qualities originating from mind.
(d) matenial phenomena at rebirth originating from Kamma.

(3) The following states are dependent upon and uncon-
ditioned by the relation of Jhana (Jhana paccayanika dhamma).

(a) twice five-fold sense cognitions.

(b) seven mental properties common to all classes of
CONSClousSness.

(c) material qualities beginning with the external material
qualities and ending with those originating from Kamma during
existence that have been mentioned before.

18. The vrelation of means or path has the same three
characteristics as others mentioned before.

(1) The following states constitute the relation of means or

path which acts as a cause (magga paccaya dhamma).

(@) 71 classes of consciousness conditioned by roots.

(b) controlling powers.

(¢) right views.

(d) right aspiration.

(e) right speech.

(/) right action.

(g) right livelihood.

(h) right endeavour.

(/) right mindfulness.

(j) right concentration.

(k) wrong views.

([) wrong aspiration.

(m) wrong endeavour.

(n) wrong concentration.

(2) The following states are dependent upon and conditioned
by the relation of means or path (magga paticca samuppanna
dhamma).
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(a) 71 classes of consciousness conditioned by roots.
(b) 52 mental properties.

(¢) material qualities originating from mind conditioned
by roots.

(d) material phenomena originating from Kamma at re-
birth conditioned by roots.

(3) The following states are dependent upon and uncon-
ditioned by the relation of means or path (magga paccayanika
dhamma).

(a) 18 classes of consciousness unconditioned by roots.

(b) 12 particular mental properties excluding that of
conation.

(¢) material qualities originating from Kamma at rebirth
unconditioned by roots.

(d) material qualities beginning with the external materal
qualities and -ending with those originating from Kamma
during existence.

19. The relation of association too has three characteristics
as others.

(1) 89 classes of consciousness, 52 mental properties and
the four immaterial aggregates at rebirth and during existence,
~which are capable of mutually helping one another, are states which
constitute the relation of association which acts as a cause
(sampayutta paccaya dhamma).

(2) 89 classes of consciousness; 52 mental properties and
the four immaterial aggregates at rebirth and during existences that
are mutually related to each other are statcs that are dependent
upon and conditioned by the relation of association (sampayutta
paticca samuppanna dhamma).

(3) Material qualities beginning with those originating from
mind and ending with those originating from Kamma during
existence are states dependent upon and unconditioned by the
relation of association (sampayutta paccayanika dhamma).

20. The relation of dissociation 1s of three kinds viz. (1) co-
existent dissociation (2) antecedent dissociation and (3) consequent
dissociation.
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(1) The relation of co-existent dissociation has also three
characteristics as the others.

(1) The following states constitute the relation of co-existent
dissociation which acts as a cause (sahajata vippayutta paccayai
dhamma).

(@) 1n existence where all the five aggregates are present,
74 classes of consciousness excluding the four
resultant classes of consciousness of Artpaloka,
twice five-fold sense cognitions, and redecease
consciousness of Arahats.

(b) 52 mental properties.
(¢) the four immaterial aggregates at rebirth, in existence

where all the five aggregates are present, which are
capable of helping one another.

(d) Heart-base.

(1) The following states are dependent upon and con-
ditioned by the relation of co-existent dissociation (sahajita
vippayutta paticca samuppanna dhamma).

(@) material qualities originating from mind.

() material phenomena originating from Kamma at
rebirth.

(¢) the four immaterial aggregates that are related to the
heart-base at rebirth in existence where all the five
aggregates are present.

(d) the heart-base that is related to the four immaterial
aggregates at rebirth in existence where all the five
aggregates are present.

(in1) The following states are dependent upon and un-
conditioned by the relation of co-existent dissociation (sahajata
vippayutta paccayanika dhamma).

(¢) 89 classes of consciousness, excluding the four m-
material aggregates at rebirth i existence where all
the five aggregates are present.

(b) 52 mental properties.

(¢) material qualities beginning with external material
qualities and ending with those originating tfrom
Kamma during existence.
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(2) The relation of antecedent dissociation with regard to its
three characteristics should be understood as being similar to the
three characteristics of the relation of consequence described before.

3) The relation of consequent dissociation with regard to 1ts
three characteristics should be understood as being similar to the
three characteristics of the relation of antecedence described before.

21.  The relation of presence is of five kinds viz. (1) co-existent
presence (2) antecedent presence (3) consequent presence (4) support
presence and (5) control presence.

Of these, the relation of co-existent presence 1s similar to the
relation of consequence.

The relation of support presence 1s similar to the controlling power
of vitality.

22. The relation of absence and

23. The relation of abevance are similar- to the relation of
contiguity.

24, The relation of continuance is similar to the relation of
presence. '

The exposition of the twelve factors or nidanas of Paticca
Samuppada (Dependent Origination) and the system of correlation
(Patthana Naya), the most abstruse and subtle of the teachings of
the Blessed Lord Buddha, though by no means is complete owing
to their profundity and the incapability of expression of the intricate
doctrine volved therein adequately in a foreign language, 1s, [
think, sufficiently comprehensive to enable ardent and enthusiastic
students, who would like to delve into the depths of Buddhist
Philosophy, to acquire such knowledge as would be helpful to dispel
the twenty types of self-illusion and the sixteen types of scepticism
that are ingrained in sentient beings wandering i the wheel of life,
and to spiritually progress in the seven-fold category of Purity and
i Emancipation.

Fnd of the Svstems of Dependent Origination and Correlaticn



2. NIBBANA

CHAPTER |
NIBBANA

Nibbanan pana lokuttara sankhata catu magga nanéna sacchi-
katabban magga phalanamalambana bhatan vana sankhataya
tanhaya nikkhantatta nibbananti pavuccatu.

Now Nibbana, which is reckoned as beyond these worlds (triple-
planed universe) and therefore a transcendental and supra-
mundane state, 1s to be realised through the knowledge belonging
to the Four Paths.* It i1s the object of those Paths? and of their
Fruits.? 1t 1s called Nibbana, in that 1t 1s a departure3 from that
craving! which 1s called vana, lusting.

Note 1.
catu magga nanéna. The pannindriya cctasika—the mental
property of controlling power of insight—, which enters into

combination with other concomitants in each Path-consciousness
receives the name of samma ditthi, right views.

Note 2.

That 1s Path-cognition and Fruition-cognition.
Note 3.

Nikkhantatta, hterally, because of out-going.
Note 4.

Tanha (craving) 1s called vana (lusting) because 1t weaves, binds
and yokes all sentient beings in the triple-planed universe composed
of mind and body, the aggregates, Ayatanas or Bases and so on 1o
other rebirths in the machine of existence as if by a cord. wheremn
nothing but misery and sorrow are experienced.

" Katam¢ dhamma lokuttara ? cattaroca ariya magga catldrica
samanna phalani asankhatica dhatu ime dhamma lokuttara. =

What are the transcendental or supra-mundane states ?  These
are the transcendental or supra-mundane states, the Four Ariya
Paths, the Four Ariya Fruits and the element unconditioned by
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any cause, which is Nibbana. From this it should be clearly
understood that Nibbana is not a term and concept (pannatt).

All phenomena in the triple-planed universe, which are
differentiated into past, present, future, internal, external, gross,
subtle, high, low, distant and near, term and concept, mind and
body, are conditioned by causes (sankhata) and they constantly
change not remaining for even two consecutive moments the same.
Hence, they possess the salient features of transiency by reason of

dissolution, misery or sorrow by reason of fearfulness and soul-
lessness by reason of the absence of a personal or substantial entity.
Now, on the other hand, Nibbana, which is unconditioned by any
cause, I1s freed from time, neither internal nor external, neither
gross nor subtle, neirther high nor low, neither distant nor near,
neither a term dand concept nor mind and body, and not
subject to the three salient marks of transiency, misery and
soul-lessness.

Nibbana should be realised through the knowledge belonging to
the Four Paths of stream—attainment (sotapatti maggan), of
Once-returning (sakadagami maggan), of Never-returning (anagami
maggan) and of Supreme Arahatship (arahatta maggan). Just as
those who possess eye-sight could discern the moon, even so could
the Ariyans who have attained the Four Paths discern and realise
Nibbiana by the Eve of Wisdom present in the Path-consciousness.
Because the blind cannot see the moon, they are not justified in
saying there 1s no such thing as a moon. Similarly, because the
blind worldlings who do not practise Morality, Mental Culture
(concentration) and Insight cannot discern Nibbana, they are not
justthed 1n saying that there is no such thing as Nibbana. But the
more fortunate worldlings, who understand the Four Ariyan Truths
of the existence of sorrow, cause of sorrow, cessation of sorrow
and the path leading to cessation of sorrow, by studying the doctrine
expounded by the Enlightened One and by reasoning out various
phenomena cxisting in the universe, do not say there is no such
thing as Nibbdna, but on the other hand they consider that it is
the only state they should strive for and realise. for it is freedom
trom sorrow. The wise worldlings would know that it is something
free from birth, decay, disease, death, sorrow, lamentation, grief,
pain and despair. They could also reason out that it is beginning-
less, endless, there 1s eternal peace and happiness in it and therefore
it 1s desirable that no time should be lost in striving to realise it by
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practising Morality (Sila), Concentration (samadhi) and Insight

(panna).

Nibbana is the object of the Four Paths and Four Fruits. If
there 1s no Nibbana, the Four Paths and the Four Fruits could not
be attained. Those who have attained the Paths and Fruits have
enjoyed and are still enjoying the Eternal Peace and Bliss of
Nibbana, and the followers of the doctrine by treading the Noble
Eight-fold Path would 1n the future realise same.

Nibbana, which 1s considered by Buddhists as Eternal Peace and
often misconceived and misrepresented by absolute ignorance or
conscilously 1n certain quarters as nthilism or extinction, has many
characteristic features which will enable one to have a clear idea
as to what it is like before realisation of same. They are as
follows :—

(1) Accantan Goal, because it 1s obtained at the end of the
round of rebirths. Tt has put an end to rebirth and death.

(2) Akatarn Not created, because i1t 1s not conditioned by
anyone nor originated from anything.

(3) Anantan Everlasting, because there is neither a beginning
to its origination nor an end to its extinction. It 1s, therefore,
eternal.

(4) Accutan Tmmortality, because 1t has no death.

(5) Asankhatan Unconditioned, because it is not conditioned
by any causal circumstance.

(6) Anuttaran Supreme, because there 1s nothing more sublime
or greater.

(7)  Apalokitan Lustrous, because 1t never gets extinguished.
(8) Panitan Palatable, because 1t 1s insatiable.

(9) Saranan Refuge, because 1t totally extirpates all suffering
and misery.

(10) Kheéman Endless Security, because there 1s no fear of
any such diseases as the fetters and torments which cause sorrow.

(11) Tanan Immunity, because 1t prevents all diseases and
anything which causes misery.

(12) Leénan Cave, because it i1s a place of retuge to those who
are fellowed by such enemies as birth, decay, death and so on.
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(13) Parayanan Safety, because it is a place that renders
assistance and support to those who are followed by such enemies

as birth, decay and death etc.

(14) Sivan Happiness, because it is free from all suffering and
misery.

(15) Nipuno Subtle, because it can never be realised by those
who never hoped to attain it under ordinary circumstances, and
they can only do so after hearing of Nibbdna from a Samma
Sambuddha (Fully Awakened One) or an Arahat (Holy Disciple)
and thereafter treading the Noble Eight-fold Path which comprises
Morality, Mental Culture or Concentration and Insight.

(16) Saccan Truth, because 1t 1s never mutable.

(17) Dukkhakkhavan Cessation of.sorrow, because it puts
an end to all sorrow.

(18) Anasavan Exalted and Glorious, because 1t does not form
an object for the four Asavas such as sense desires and so on just
as flies do not alight on anything red-hot.

(19) Sududdasan Difficult to percetve, because 1t has to be
perceived with great difficulty and encountering much unhappiness,
even after hearing the doctrine from a Buddha.

(20) Paran Highest. Of the Four Paths and Four Fruits
and Nibbana, the Four Paths and Four Fruits are conditioned by
causes (sankhata) and Nibbana is not conditioned by any cauce
(asankhata). As Nibbana i1s the highest thing to be attained, it 1s,
therefore, called paran, summum bonum.

(21) Paran Transcendental, because it transcends the worldly
round of rebirths.

(22) Mokkhan Emancipation, because it releases beings from
SOTTOW,

(23) Nirodho Release, because it is a departure from the prison
called the wheel of life (samsara).

(24) Anidassanan Indiscernible, because i1t cannot be dis-
cerned by the hurman eye or the worldly celestial eye (dibba cakkhu).

(25) Nibbana Peace, because 1t 1s set free or unfettered from
the cord named craving.



THE FOUR ESSENTIAL DOCTRINES OF BUDDHISM 87

(26) Dhuvan Permanence, because 1t 1s a state that never
changes, hence everlasting.

(27) Dipan Security, because it 1s the highest and safest place.

(28) Abbyvapajjan Detachment, because it has no such enemies
as the torments of sense desires and sO on.

(29) Vivattan Liberation, because 1t has absconded from the
round of existence.

(30) Keévalan Unique, because it i1s a state by itself.

(31) Anitikan Felicity, because 1t has no such diseases as
torments and cankers.

(32) Andalavan Dispassionate, because 1t does not become a
house for storing such torments and cankers as sense desires and
SO On.

(33) Padan Shelter, because i1t 1s the highest place rendering
assistance and support.

(34) Akkharan Indestructible, because 1t can never be
annthilated.

(35) Vimurtan Extirpation, because 1t has extirpated from all
conditioned states.

(36) Vimutti Deliverance, because 1t 1s released from all the
fetters which yoke and bind creatures in the round of rebirths.

(37) Apavaggan Indiscrimination, because 1t causes no
differentiation between those who have attained Par1 Nibbana
whether Samma Sambuddhas. Pacceka Buddhas or Arahats, and
the state of Eternal Peace 1s common to all.

(38) Virago Detachment, because 1t has no attachment to
lust and so on.

(39) Yogakkhéman Endless security, because 1t 1s not tormented

by any fear of the four Bonds such as sense desires and so on.

(40) Santi Peace, because it extinguishes the fires of lust
hatred and delusion.

(41) Visuddhan Purity. because it purifies. in particuiar. the
rust ot torments and cankers.

(42) Suddhi Absolutelv Pure,