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INTRODUCTORY NOTES

THis 18 the second volume which Mr. Woodward has added
to the two for which [ am responsible. I welcome its com-
pletion and greatly appreciate the quality of the translation.
[ find it both accurate and alive. And discounting the some-
what greater space taken in the Pali text by footnotes, we have
herea volume of 283 pages reproducing one of 403 pages without
the omission of any of the subject-matter whatever, nor of a
single characteristic phrase. Nothing has been omitted save
repetitions. Where these occur is duly noted. I have met
readers who demur to such omissions. They have found
a certain ®sthetic pleasure of repercussion in the Pali refrains,
even in a modern translation. I would only point out that
such omissions are often met with in palm-leaf manuscripts.
Hence they are sanctioned by the Buddhist Sangha. And so
far as I can gather, Buddhist monks no longer memorize many
books, 8o as to be able, as they read or recite, to fill in these
omissions without referring to the text. (Thelaity apparently
does not read its scriptures.)”-The English-reader 18 there-
fore not asked to dtr*more thas ‘the. Buddhist monk is pre-
pared to do.

There are only two.terms recurring in the book I should
prefer to have seen changed. One.is. . brother, brethren,’
for ‘ bhikkhu, -i.” I may seem captious; I am certainly
recanting, since I led off with the rendering, herein following
my husband’slead.! 1have now learnt more. Therendering
is historically misleading. No man at that time called his
fellow-man ‘ brother.” Even a blood-brother was ‘tata.” The
word ¢ bhatar ’ was there, had the need been there. The monk

galled the laywoman °sister ’ (bhagini). But he called the
nun (as nuns did inter se) ‘ayya’ (lady). And he called his
fellow-monks ‘avuso,’a contracted altered form of ‘ayasmant,’

1 The translator follows the lead in his independent selection: Some
Sayings of Buddha, 1925,
v
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“venerable.’! So little was any modern sense of brotherhood
worded In the Order! So little was that Order or Sangha,
religious or lay, worded as a ‘ Confraternity ’!

To render * bhikkhu ' by * priest,’ as is done in Ceylon, is
also misleading. It is true that literally ‘priest’and ‘thera’
mean ‘ elder.” But only some bhikkhus are theras, nor does
bhikkhu mean for the Buddhist what priest means for the
Christian. The priest could never be described as ‘the
supreme field of merit for the laity.’”®? Nor does the bhikkhu,
with the priest, ‘ celebrate a sacrifice.” A bhikkhu comes
nearest to the Christian friar, cleric, monk. A few Europeans
object to calling him monk, albeit I have not found Asiatics
siding with them. The one i8 a8 much ‘ under orders’ as is
the other. And the life-pledge 18 not of the essence of monk-
hood. Both have returned to ‘the world,” under stress of
circumstances or altered convictions. And whereas I know
little about their present status, I find that in the past such
bhikkhus were virtually proscribed as ‘ having turned towards
the base,’ or ‘low ’ (hina).3 Morally they were judged to be
as much life-pledged as any Christian monk, whatever they
may be now.

But there 18 the word ‘ almsman,’ which is etymologically
much closer to bhtkkhu than any other. Bhtkkhu in its ‘ first
intention’ 18 ‘scrapman,’ ‘broken-food-er.’* Exegetically
he 18 also connected with spiritual breakages, to wit, of sinful
hindrances, but the literal meaning will unquestionably have
been the original designation of the world-forsaker:

Pleased with what scraps his bowl] is filled
(80 ’j7a bhaddo satatiko ‘ usichapatidgate rato’).
Hence there is no need to leave the word untranslated, or
to use, forestalling man’s growth, the word *brother.” If I
now use ‘ monk,’ it is not because of etymological equivalence,

for monk means the lone one, and the monk, and the bhikkhu
too, for that matter, were for the most part cenobites. Only

iy e

! Translated in this work by ‘friend.’
2 E.g.,i, 282 f. 3 Below, pp. 63, 123, etc.
¢ E.g., Vibhanga, p. 246. 5 Psalms of the Brethren, verse 843 ff.
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the minority have ever been true anchorets. It is because n
all essentials the monk and the bhikkhu wereand are the samc.
We, to whom Buddhism has meant and still means much,
have not faced this fact squarely enough.

The other dubious rendering is °‘rebirth’ for ‘bhava,
literally * becoming,’ to which I am coming.

To come to the subject-matter of these ten sets of * kindred
sayings ' now made accessible to the gencral reader, I here
submit a brief comment on a few of the more striking features.

1. Monk-world and Lay-world.—-1t is worth the reader’s
while to note the contrast in the mandate addressed to each,
in Part I on the one hand, and Parts VII and VIII on the
other. Perhapsnosection of the Paliscriptures is so markedly
by and for the monk as Part I: Sayings on the five senses
and mind as engaged with them. There is here no psycholog-
ical interest, such as was glanced at in a preceding collection.
Sense and mind are shown solely as being the chief factors in
an all-encompassing world of Ill besetting not man only, but
“beings.” We are not told that this constitutes ‘ life’ (jivita),
as we should word it. We here and there find it called * faring
on’ (sapsara).! We oftener find it called ‘' becoming,” that
is, bhara—a truer translation than ‘being.’ ‘The world,’
we read, ‘has the state of changing, 18 a becoming-being,
delights in becoming ’ (afifathabhavi bhavasatto loko bhavam
ev’ abhinandati).?  Now this becoming, and the joy in it, 18
what the monk saw as ill, and 18 what he made 1t his business
here and elsewhere to condemn. ‘ Becoming ’ he more usually
called ‘again-becoming’ (puna-bbhava),and his aim professedly
was so to become, in any one span of life, as to get rid of all
subsequent becoming. ‘ Becoming’ expressed itself through
sense and mind; ‘again-becoming ’ was the natural sequel
to this self-expression. Hence the work of sense and mind

was ‘111.’3  The world, the ‘all,’ the everything that it implied

» wg R ———————————————————————
1 E.g., below, p. 98: ‘ round of rebirth.’
* Below, p. 12; ¢f. 174. It is to me a pitiful tragedy to see
Siriputta, Gotama's right hand, made to call the Founder’s Way the
means for abandoning becoming.

3 Below, i, 1 passim.
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wasill.! Not to work was better.? Nirvana was the stopmng-
of becoming.’

In these terms is shown in this collection the sharp contrast
between the man of the world, nay, of the worlds, and the
Buddhist monk. And the man is proved to be right, the
monk wrong. Mankind does not now look teo the monk-world
for help. Help came to it in Gotama, whose teaching about
sense, if we mayv credit as more truly his the personal talk to
Uttara,4 was not the suppression, but the development,
literallv the making-to-become, of sense and mind by way of
what we now can, as he could not, call * will.” And the later
new mandates to man, which we call gospels, were not revealed
to monk-worlds. Man’s salvation lies in his nature being a
‘bhava,’ a becoming. Sense and mind are the means thereto.
The worlds bevond the grave of any one span of life are
the means thereto. Not to his lhope of ultimate perfect
becoming belongs the shrivelled cosmic and human outlook
superimposed upon the founder’s teaching by the influence of
its monastic vehicle. This was not, as 18 sometimes said, the
ancient Indian outlook. That outlook too was a ‘becoming’
thing. When Buddhism arose, the sense of ‘Ill’ was
darkening it already.

When we turn to the collections of the Chitta and Headmen
Sayings® we are in a largely different atmosphere. Though
we still see through a monastic medium, we are now contem-
plating the facts in the life of man-as-becoming—the facts of
life with unsuppressed faculties, of death, of the hereafter,
of the man as choosing, willing, working, growing. It 1s
crudely, not too worthily, worded. Thereis noclear call any-
wlere that anv one stage of life is but an opportumty for
growth in the great Way of the worlds. But 1t 1s saner, and
weare in the open air. Here we find not that body and mind
are ill, and their ceasing to be devoutly hoped for. Here
i8 the founder shown shepherding his fellow-men to believes:
‘ This world is. The world beyondis. . . . Parentsare, and

. i

1 Below, p.8. 2 Ibid.,p.85: Kamma =work=action. * A.&.ii, 82.
¢ Further Dialogues ii, Sutta 152. 5 Below, Pts. VII, VIII.
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beings of the next world, and teachers realizing both worlds
. . .and [ if [ live wiselv and well, shall be reborn in the happy
beyond. . . . Butif [ do not so live, then nothing that well
wishers may 81y to or of me will bring me there."!

Here do we feel near to Gotama !  Here 18 his Magga ? the
Way, and Man the wayvfarer. How absurd, in fuce of such
pages, appear the opinions of persons who will not carefully
read them, that Buddhism was originally a system of ethics
with no call for faith in the unseen, and a metaphysic centring
in the unreality of man or sell !

2. The Man, the Unrevealed, and Suicide.—But the Sangha
not only decentralized the Way, but also dropped from 1t
the wayfarer. Buddhaghosa very aptly said, when dis-
cussing Jhana as way for access to the unscen, ‘ there is a way
when there is a wayfarer."3 Yet it was he more thun anyone
who, for the Budilhism of today, drove the final nail into the
cothn of ‘the man.” In this volume’s contribution to Bud-
dhism’s thesaurus of parables, some of them very notable,
we may see both stages of teaching—that where the ‘man’
18 not thrust out and that where he 18. In the composite
parable of the Snake,* the climax is when the man (purisa),
toiling on the raft of the \Way, leaves the hither shore of things
bodily and mental and, as br@hmana, i.e. ‘a worthy man,’
reaches and stands upon the further shore of the Way to the
Goal. Here is clearly explained ‘man’ surviving the loss of the
body-cum-mind of the world he has left. But in the equally
notable parable of the ‘six-gated border-town,’® the mind
(viinana) sits as lord of the town at the four-ways, usurping
the place of him whose instrument it 18. The Pitaka editors
did not discern that, in dethroning the worther and replacing

L Pp. 253, 218-20; ¢f. Dialogues i, 309 f.

2 P. 231. This is the only occurrence of the °‘First Sermon,’
except that in the Vinaya, and it is spoken to a layman.

*~3 Commentary on Dhammasangani, p. 164; Expositor i, 218: ‘ patipada
nim’ esd, patipannake sati.’ (‘ Progress arises when there 18 a person
progressing.’)

' Below, p.107f. The word ‘brahmin’ wasoften used in the Sayinga
to mean ‘saint. Cf. K.§.1, 2, 67, n. 2.
5 Ibid., p. 126.
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him by the process of worthing, they were virtually creating &
new worther. They were making the ‘ minding ' the ‘ mind-er !

It 18 no fit retort to say this was parable-talk for the many,
and that the unreality of the man, or attan, was philosophical
truth. It is not the many, but a single monk who is being
instructed, and there is nothing to show that he was without
culture. And the distinction in teaching, referred to in the
retort, does not appear till the later date of the Milinda
Questions.! It is not in keeping with Gotama’s repudiation
of the closed fist® or esoteric teaching of the professional
teacher, nor with his parable here of the three qualities of
soil for the seed sown.® The teaching, he is made to say, 18
the same in each quality of hearer. The one may hear and
grow much, another hardly at all.

The dethronement of the man (puggala, attan) and the
enthronement in his place of his instrument, mind, appear to
have been the joint work of (a) a protestant attitude against
the brahmin’s confounding the real with the unchanging, and
(b) of the new fascination of the study of mind apart from the
man, inaugurated by the so-called Sankhya teaching of Kapila.
The latter affirmed ‘ the man ’ (puruga), but sharply severed
him from his mind and body. And Gotama from the first
warned men that these two were not the man, not the self,
not ‘of you,” not you.* And he brought in the pregnant,
new idea, that the self changes, grows, can be made to become,
that it is not eternally the same. But the anti-brahmin
attitude and the new psychology combined distorted his
warning into the curious position that the ‘you’ 18 non-
existent, that there is only body and mind, a position strangely
akin to our own temporary ‘man '-less outlook.

One of the sinister effects of this dropping of the ‘man
was the condoning in certain cases of suicide. A third occurs
in this volume.® There is no suggestion whatever that
Channa was sacrificing himself to save others, as when a maft °

' Questions of Kg. Milinda (S.B.E.) i, 226. 2 Dialogues ii, 107.
3 P.221/. ¢ See below, pp. 48, 83, 271; vol. iii, 33.
5 P.30/.; ¢f. K.S. i, 150; iii, 101 .
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drops off an overcrowded raft in shipwreck, or goes out ill into
a deadly Arctic blizzard no more to imperil his comrades’
advance. Channa judged that, being rid of desire for more
‘ becoming,’ he could aafely end his own sufferings. It did
not occur to him or his world that, as ‘man’ (not body or
mind) in a stage of wayfaring toward the inconceivable Con-
summation, it was his to use the opportunities of the Way in
his stage of it, but not to cut them offat will. These Buddhist.
suicides are indications of man's orphaned state in Indin.
orphaned in respect of knowledge of his own nature and any
worthy conception of the Highest! and the Goal thereto. A
man had come to it with the Dhamma of immanent Deity:

I lay no wood, brahmin, for fires on altars.
Only within burneth the fire I kindle.
Ever my fire burns; ever tense and ardent

I arahant live the life of God-faring 2

But men understood it not, and they make Aim sanction the
unworthy act of the poor little sufferer.

- It may well have been the little understanding he met with
that made Gotama’s teaching so notable for its silences. We
saw this in the Lakkhana Collection.? We sez it here in the
silence with Vacchagotta.* His message involved much that
was new: the idea of man the wayfarer himself choosing the
right way by heeding That Who was within him as prompting
his will, his choice—the Dhamma of the ¢ ought-to-be,’ the
‘may-be,’ the ‘ coming-to-be '—which called no less for faith
to accept it than did any vision of the Unseen otherwise con-
ceived. Words for the new were not alwaysat hand; words that
were might be misconstrued. The unwise reasons assigned for
his silences are only convincing in the light of these difficulties.
On the contrary, it would conduce greatly to better, wiser
living® to have a truly inspired man, let alone an all-knower,
Teteal the mysteries of life. It has helped many, however

1 Cf. below, p. 269.

2 Brahma-cariya(worsened in time to mean celibacy!) Seevol.i, 212.
3 Vol. ii, 170. ¢ P.281; ¢f. p. 272.

> Further Dialogues i, 306 (Malunkya Sutta),
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deaf the majority has remained. But in Gotama's day the
many were unfit to receive more than this: that the good. ife
meant salvation hereafter, and was within the reach, from
within, of every man and woman.

3. Gotama and Magic.—* All-knower ' Gotama will hardly
have been to his world, even at his maximum vigour. ‘ Sab-
baiiiiu-Buddha ' was a title of later date, and the attribute
‘omniscient,” In Sutta verses! and in Abhidhamma ® the
homage of 1idealizing after-worshippers. At Vesali, for
instance, the important centre, where most likely he first
resorted on leaving home, to learn of and follow Jain auster-
ities—the one town to which he turned to bid a last farewell3—
it was a debatable opinion whether he had any mandate of a
‘superhuman’ kind.* But we not seldom find him described
as tddhimd, i.e. having psychic power, and mayavi, s.e.
exercising conjurer’s ‘ magic.’

It is fairly obvious that the latter ascription is the sceptical
interpretation of the former attribute made by those who dis-
believed in him, or who feared him.5 No unprejudiced reader
can fail to see, that even after discounting later tendencies
to magnify and make more wonderful, we have in Gotama a
man who was what is now called psychically sensitive. It 18
scarcely wise to describe him as a mystic, for the word 18
ambiguous. ‘ Union with God,” or ‘ with the Absolute,’ 18
here no just definition. But if we are to cut out from
the records of him, as unplausible, all that may be called
access to the unseen, to wit, clairvoyance, clairaudience, tele-
pathy, iddht (or superwill), hypnotism, we may, 1 grant,
retain intact the centre of Gotama’s mandate, but we shall
lop off the entire Left wing. (I say ‘Left wing’ deliberately;
our new terms above, far more apt with the one exception of

1 E.g., Vin. Texts i, 90; Further Dialogues i, 121; 340 (Gotama re-
pudiates the attribute); Anguttara ii, 24 (trs. in 1y Buddhism, 22b), etc,

2 E.g., Designation of Human Types, pp. 21, 97.

3 Dialogues ii, 131.

¢ E.g., Further Dialogues i, 45.

5 Below, p. 244 ; Further Dialoguesi, 269; ‘cozening person ' =literally
an illusionist, the usual word for ¢ conjurer ’ (mayavi).
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wddhr than any known to Buddhists, justify me.) Here T go
- no further into the matter! For readers of these collections
the historical interest involved lies in this: that psychic
powers, once the monopoly perhaps of the Rishis, or ascetic
seers, of a former day,* and also of some among the brahmins,?
—nor should we omit the conjurer’ —are in these volumes
claimed to be known to, and practised by, some in the
‘ protestant, dissenting’ world of the men® and women first
called SRakya-sons, and amony these by its founder.

{. Woman.—The httle collection about Womankind, taken
with ita pendant, Collection No. V% on Sisters, i.e. Nuns, lends
to this third (or Sapyutta-) Nikiva the special interest 1n
this connection that attaches also to the Vinaya? and to the
Anthology.® Had there been no forward movement among
women in the dayand also in the will of the founder, we should
have found nodistinct chapterson women, let alone by women,
at all. To repeat a phrase just used, it was only a movement
of the Left, hencethetwosections are verysmall. And whereas
the women in the Order, although technically juniors to all
monks, reveal in these sections an ability to think, decide,
and express themselves not inferior to the men, the lay-
women of ‘ Mother-village,’® as in Pali they came to be
called, are not allowed to speak for themselves. They are
herded by the monastic editor, with or without the men
with whom they fit,’0 in a few rough, not over-wise generaliza-
tions. The one notable Saying about the attitude of sex tc
sex in general—that monks should develop towards them the
attitude as toward mother, sister, daughter!!—is here omitted.

1 More in my Dhydna in Early Buddhism, Ind. Hist. Quarterly,
December, 1927, and more to come.

2 Cf., e.g., Further Dialogues i, 271; here called ‘ sages.’

3 Dialoguesi, 15 [f. ¢ K.S.iii, 120.

5 Cf. below, the unworthy exhibition by Mahaka and the experience
£Lf the worthy Citta (pp. 198, 210).

6 Ibid. 1, p. 160 ff. 7 Bhikkhunt’s, Duties of, and Patimokkha.

8 Psalms of the Sisters.

® Mitu-gama (women- kind,’ or -‘world ’). It is not a derogatory term.

10 George Eliot: ‘ God . . . made ’em to fit the men.” (A3ill on the
Floss.) 11 Below, p. 68.
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Nor 18 any woman admonished to develop the corresponding
attitude towards men.

But the last Saying in this collection (p. 168) is notable
enough to give distinction to all these collections: that on
Anyan Growth (Arya-vaddht). We shall await with no
small interest what the Commentary, which Mr. Woodward
i8 editing for us, may tell us about the occasion forit. Vaddht
and bhavana were the two words ready to hand,! had Buddhist
monasticism really grasped the priceless New Word com-
mitted to it, namely, that man, the very man (not body and
mind only) is in ceaseless process of change and becoming.
Here in a very corner of its scriptures comes a sound—

O hark ! O hear ! how thin and clear,
And thinner, clearer, farther going . . .

of true teaching, showing what might have been made of Anicez
and Bhava. Why should Anicca ever be harnessed to Il ?
Were man not at any given moment changing, he could not
become, he could not grow. The new man is not always the
better man, but the better man is always the new man. And
here too we have not the very man, the man-in-man who 1s
woman too, dethroned and mind, or ‘aggregates ’ substituted;
we have ‘the woman’ who grows, ‘the woman’ who wins
the essential, the better! What lost opportunities does not
the Saying reveal !

5. The Six Nidana Places.—A word more, in continuance
of what I put forward in my introductory note to volume
three, on Sayings beginning, not in the usual way, but
with just Savattht nidanay. What I have to say would come
better in the next, the last volume, but I would say it while
I can.

Savatthi is not the only ‘nidina ’in the Kindred Sayings.
There are in all six such institutions or repositories, and there
are references to them at the beginning of eighty-five Sayings?
They occur in this proportion:

—

! Buddhaghosa equates them, Expostlor i, 217.
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Savatthi nidanag: in vol. 1, 23 times.
" 1 B »Y ii' 3 ’s

" " woav, 8

" " " v, 36 ’" =7l tlmea
Rajagaha nidanagn: ,, 1, once.
Saketa . ., Vv, twice.
Benares ', . 1, 3 times.
Kapilavatthu ,, W v, 6

Pataliputta (Patna) ,, v, twice =11 times.

[ give these places and numbers (without revising the
latter), not to build upon them any premature theorizing,
but to facilitate future research in the matter of how and
where and when the Sayings were collected and edited.
Mr. Woodward has here rendered nidana by ‘occasion’
(p. 23). The more usual commentarial term 18 uppatly.
But nidana appears to be so used by Dhammapala in his
Udana Commentary, edited recently by Mr. Woodward, and
on the other hand I have no textual support for reading
nidhana. Let it lieawhile. [do not yet relinquish the belief
that nidana here refers to the source of the deposited' and
transmitted record (whatever the form it bore when the
Nikaya was finally compiled), and not to the original scene of
the original utterance. Meanwhile it 18 of interest to note
that Patna nidana is found only in the fifth volume. In
Dialogues ii, 92, we are shown Patna as a village with all its
future as a metropolis before it.

I set out to be very brief, and lo! the many words. This
one word more:—great i8 our debt to the labourer, gifted,
genial, patient, accurate, trustworthy, who has here placed
within our reach more knowledge about that old-world move-
ment, concerning which many knowing very little, have written
much. Great will one day prove to be his merit!

C. A. F. RHYS DAVIDS.

CHIPSTEAD,
September, 1927.

1 Cf. K.S. ii, 203: ‘Niddna is a Adrana in that it stores up (nidels)
the result, then as if saying ‘‘here, take it !” makes it go.” Com-
mentary on the Sutta ‘ Nidana,’ 8. ii, XIV, 2, §12.



TRANSLATOR'S NOTE

I Am indebted to Mrs. Rhys Davids for her valuable intro-
duction to this volume, apart from which I have nothing to
add here. Inaddition to this, she has kindly given me several
suggestions and references which will be found in the notcs.
[ should like to mention how useful 1 have found the new
Pali Dictionary, published by the Pali Text Society, and to
welcome the first part of Volume 1 (A-a))a) of A Cruical Pals
Dictionary, begun by V. Trenckner, revised, continued, and
edited by Professor Dines Andersen and Helmer Smith.

. L. WOODWARD,

WEST TaMAR, TasMaNIa, 1927,

Xvii



CONTENTS

THE SALAYATANA BOOK
(Saliyatana 1agga)

PaArT I

XXXV. THE KINDRED BAYINGS ON THE SIXFOLD SPHERE
OF SENSE.

I. THE FIRST FIFTY SBUTTAS!:
l. Impermanence - . - -

2. The Pairs : - . .
3. The All - - - . -
4. Quality of Rebirth - A

5. Impermanence (repealed) - . .

II. THE SECOND FIFTY SUTTAS:

1. Ignorance - - . - ;
2. Migajéla - - - .
3. The Sick Man - - - -
4. Channa and Others - . .
b. The Six - - : . ]

11I. THE THIRD FIFTY SUTTAS:
1. On Winning Security - : .
2. Worldly Sensual Elements - -
3. The Housefathers - . .
4. At Devadaha - - . .
5. Newand Old -

$
'
]

1V. THE FOURTH FIFTY SUTTAS;

1. The Destruction of the Lure -

2. The Sixty Summaries - - -
3. The Ocean - - - .
4, The Snake - . ; _

XiX

e 0D M

Pt Pt

16
23
28
40

b1
D6

& &S

01
93
97
107



XX Contents
_ ParT ]I

XXXVI. KINDRED SAYINGS ABOUT FEELING:
1. The Section with Verses . -
2. On Solitude - -
3. The Method of the Hund.red and Elght -

ParT 111
XXXVII. KINDRED SBAYINGS ABOUT WOMANKIND:
1. First Repetition . - -
2. Second Repe_t_ition - - -
3. The Fives - - . - -
Part IV
XXXVIll. KINDRED SAYINGS ABOUT JAMBUKHADAKA -

PART V
XXXIX. KINDRED SAYINGS ABOUT SAMANDAKA .

Part VI
XL. KINDRED SAYINGS ABOUT MOGGALLANA -

Part VII
XL1. EINDRED SAYINGS ABOUT CITTA . -

ParT VIII

XLII. KINDRED SAYINGS ABOUT HEADMEN - -
ParT IX

XLIlI, KINDRED S8AYINGS ABOUT THE UNCOMPOUNDED

PaArT X
XL1V. KINDRED SAYINGS ABOUT THE UNREVEALED -

INDEXES:
I. GENERAL - - - - -
1I. CHIEF PALI WORDS IN NOTES - - -
II1, TITLES OF THE SAYINGS - - -

APPENDIX - . - . - -

FAQR o

136
2 11
154

162
165
165

170

177

179

190

213

265

284
292

296

298



THE BOOK
OF THE KINDRED SAYINGS
(S.‘!O' YUTTA NIKA Y A)

PART 1V
THE BOOK CALLED THE ‘SALAYATANA'-VAGGA

CONTAINING KINDRED SAYINGS ON THE ‘SIX-
FOLD SPHERFE’ OF SENSE AND OTHER SUBJECTS

PART I [CHAPTER XXXYV]

KINDRED SAYINGS ON THE SIXFOLD SPHERE OF
SENSE

§ I.—*THE FIRST FIFTY’ SUTTAS
1. THE FirsT CHAPTER ON IMPERMANENCE
§ 1 (1). Impermanent (i): the personal.’
Tuus have I heard:—The Exalted One was once staying near

Savatthl, at Jeta Grove, in Anathapindika’s Park. Then

the Exalted Oneaddressed the brethren, saying:—* Brethren.’
‘Lord,’ responded those brethren to the Exalted One.

The Exalted One thus spake:—‘The eye,2 brethren, 1s
impermanent. What is impermanent, that 1s Il1l.2 What 1s

1 Ajjhatiay, lit. * what refers to self,” personal, interior, as opposed
to bahiray, external or objective.

t ‘There are two eyes: the eye of cognition (tdna) and the eye of
the flesh (mapsa). The eye of cognition is fivefold, to wit: the Buddha
eye, the Norm eye, the all-seeing eye, the divine eye and the wisdom
efe. ». . The eye of the flesh ia twofold: that composed of the
elements (sasambhdra) and that of the sensitive surface (pasada).’
(Buddhaghosa’s Commentary on Sapyuita Nikaya, called Sdraitha
Pakasini, an edition of which I am now preparing.—F. L. W.)

2 Cf. K.8. iii, 21 n., and Buddhist Psychology (Mrs. Rhys Davids),

2nd ed., chap. 4.
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I1l, that is void of the self. What is void of the self, that is
not mine: I am not it: it is not my self. That is how 1t is
to be regarded with perfect insight of what it really is.

The ear is impermanent. What is impermanent, that is Ill.
What is T1l, that is void of the self. . . . The nose, . . . the
tongue, . . . thebody, . . . themind isimpermanent. What
is impermanent, that 18 I1l. What 1s Ill, that 18 void of the
self. What 18 void of the self, that is not mine: I am not 1t:
it is not my self. That is how it is to be regarded with perfect
insight of what it really is. So seeing, brethren, the well-
taught Ariyan disciple is repelled by eye, ear, nose, tongue,
body, and mind. Being repelled by them, he lusts not for
them. Not lusting, he is set free. In this freedom comes
insight of being free. Thushe realizes:—* Rebirthis destroyed,
lived is the righteous life, done is the task, for life in these
conditions there is no hereafter.”

§ 2 (2). Il (i): the personal.
The eye, brethren, is Ill. What is Ill, that is void of the
self. What 18 void of the self, that is not mine: ] am not
it: it is not my self . . . (as before) . . . there is no hereafter.

§ 3 (3). Voiud of the self (i): the personal,

The eye, brethren, is void of the self. What is void of the
self, that 1s not mine . . . (as before) . . . there is no here-
after.

§ 4 (4). Impermanent (11): the external.

Objects,? brethren, are impermanent. What is imper-
manent, that is Ill. What i1s Ill, that is vold of the self.
What is void of the self, that is not mine . . . (as before). . . .
Sounds, scents, savours, things tangible are impermanent. . . .
Mind-states® are impermanent. . . . What is impermanent,
that is I1l. . . . That is how 1t 18 to be regarded by perfect
insight of what it really is.

1 Cf. K.8. iii, 20 and n. *.

2 Ripd here means things seen. Cf. K.S. ii, 75, 97.

3 Dhamma. Tebhiimaka-dhammabrammanay—'base for the thought
in the three worlds.” Comy. |
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.80 .sceing, brethren, the well-taught Ariyan disciple s
repelled by bodies, by sounds, scents, savours, things tangible.
He 18 repelled by mind-states. Being repelled by them, he
lusts not for them. Not lusting, he 18 set free. In this
frecdom comes insight of being free. Thus he realizes:
‘ Rebirth 18 destroyed. Lived 18 the righteous life, done 1s
the task, for life in these conditions there 18 no hereafter.’

§ 5 (5). Il (ii): the external.

Objects, brethren, are 1l . . . sounds, scents, savours,

things tangible . . . mind-states are 11l . . . (as before) . . .
‘ there is no hereafter.’

§ 6 (6). Voud of the self (n): the external.
Objects, brethren, are void of the self . . . (as in § 3).

§ 7 (7). Impermanent (111): the personal.

The eye, brethren, i8 impermanent, both in the past and
in the future,! not to speak of the present. So seeing,
brethren, the well-taught Ariyan disciple cares not for an
eye that is past, 18 not in love with an eye to be, and, for the
present eye, seeks to be repelled by it, seeks dispassion for
it, seeks the ceasing of it. So also with the ear, the nose,
the tongue, the body. . . .2

The mind is impermanent, both in the past and in the future,

not to speak of the present . . . (as before) . . . seeks the
ceasing of it.

§ 8 (8). Ill (111): the personal.

The eye, brethren, 1s Ill, both in the past and in the future,

not to speak of the present. So seeing . . . The mind 1s Il
. seeks the ceasing of it.

§ 9 (9). Void of the self (111): the external.

The eye . . . tongue . . . body . . . mind 18 void of the
self . . . (as before).

——

1 Cf. K.8. iii, 18. 2 Here kaya.
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§ 10 (10). Impermanent (iv): the external.

Objects . . . sounds . . . scents . . . savours . . . things
tangible . . . mind-states are 1ll. (The sume for 11, § 11.)

§ 12 (12). ¥Youd of the self : the external.

Objects, brethren, are void of the self, both in the past and
in the future. . . . Sounds, scents, savours, things tangible,
mind-states are vold of the self. . . . So seeing, the . . .
(as before).’

2. THE SECOND CHAPTER ON THE PAIRS!
§ 15 (1). By enlightenment.

At Savatthi. . . . Then the Exalted One said:—

‘ Before my enlightenment, brethren, while 1 was yet un-
enlightened and a Bodhisat, I had this thought:? Now what
is the satisfaction, what 18 the misery of the eye # What is
the way of escape from the eye? . .. hkewise from the
ear . . . nose . . . tongue . . . body . . . what is the satis-
faction, what the misery, what the way of escape from mind ¢

Then, brethren, I thought thus: That ease, that pleasure
that arises owing to the eye,—that 18 the satisfaction of the
eye. That impermanence, that ill, that instability which is
the eye,~—that is the misery of the eye. That restraint of
desire and lust, that renouncing of desire and lust which are
in the eye,—that is the way of escape from the eye.

Likewise, that ease, that pleasure which arises from the
tongue . . . and the rest, which arises from the mind,—that
18 the satisfaction of the mind. That impermanence, that IlI,
that instability which 18 in the mind,—that 18 the misery of
the mind. That restraint of desire and lust, that renouncing
of desire and lust which are in the mind,—that is the way of

escape from the mind.

e —

T Yamaka-vagga. There are two sayings on each subject in this

section.
2 Sambodhena. Cf. Dsalogues, i, 193 n.
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«Now no long, brethren, as I did not thoroughiy understand,
a8 they really are, the satisfaction of this sixfold externall
sphere of sense as such, the misery of it as such, the way of
escape from it as such,—so long, brethren, was 1 doubtful
whether [ was enlightened with that supreme enlightenment,
unsurpassed in the world with ita devas, 1ts Maras, its Brahmas,
among the host of recluses and brahmins and of devas and
mern.

Then indeed the knowledge arose in me and insight arose

in me: ‘ Sure 18 my release. This 18 my last birth. There 18
no more rebirth for me now.’

§ 14 (2). By enlightenment (11).

(The same as before for objects, sounds, scents, savours,
tangibles and mind-states, regarded as externals.)

§ 15 (3). By satisfaction.?

Brethren, 1 practised the search after the satisfaction
which i1s in the eye, and to this conclusion I came: * In 80 far
as there 13 satisfaction of the eye, that by insight have I
rightly seen.’

Brethren, 1 practised the search after the misery which is
in the eye, and to this conclusion I came: ‘In so far as there
18 misery of the eye, that by insight have I rightly seen.’

Brethren, I practised the search after the way of escape
from the eye, and to this conclusion I came: ‘ In so far as
there 18 a way of escape from the eye, that by insight have
I rightly seen.’

Likewise as regards ear, nose, tongue, body and mind I
practised the search after the satisfaction, the misery of them,

the way of escape from them, and to this conclusion I came:
‘Inso faras . . .

"1 @ K.S8. iii, 27. Here Comy. likens the personal passions to the
inside of a house, the externals to the approach to it. When the house
is full of children, wives, wealth, grain, etc., and the passions are very
strong, they allow of no approach to anyone. Even if they hear the
rattle of & pot, they ask, ‘ What is that ¥’

* K.8. i, 28.
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So long, brethren, as I did not thoroughly understand, as
they really are, the satisfaction, the misery, the way of escape
from them as such, so long was I doubtful . . . devas and
men. But as soon as | understood . . . I knew for certain
. . . devas and men.

Then indeed the knowledge arose in me . . . ‘ there 18 no
more rebirth for me now.’

§ 16 (4). By satisfaction (1).
(The same for bodies, etc., and mind-states).

§ 17 (5). Without satisfaction (i).!

Brethren, if there were not this satisfaction which comes
from the eye, beings would not lust after the eye. But 1nas-
much as there 1s satisfaction in the eye, therefore beings lust
after 1t.

If misery, brethren, pertained not to the eye, beings would
not be repelled by the eye. But inasmuch as there 1s misery
In the eye, beings are repelled by it. "

If there were no way of escape from the eye, beings could
not escape from it. But inasmuch as there 18 a way of escape
from 1t, beings do escape.

So likewise with regard to the satisfaction, the misery, the
way of escape from the ear, nose, tongue, body and mind. . . .
But inasmuch as there is a way of escape from the mind,
therefore beings do escape from it.

So long, brethren, as beings have not understood, as they
really are, the satisfaction as such, the misery as such, the
way of escape as such, in this sixfold personal sphere of sense,
so long, brethren, beings have not remained aloof, detached,
separated, with the barriers to the mind? done away with,
nor have the world and its devas, 1ts Maras, its Brahmas,
nor the host of recluses and brahmins, of devas and mankgnd..

1 Cf, K.8.iii, 29,

2 Vimariyads-katena celasi. Mariydada is a dyke or boundary, so a
check or hindrance. Asekhas or adepts, says Comy., live free from
these barriers. Cf. P{s. ii., 200; VM. 386; Ud.1. 186.
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. But so soon, brethren, as beings thoroughly understand,
. a8 they really are, the satisfaction ag such, the misery as such,
the way of escape as such, in this sixfold personal sphere of
sense,—then, brethren, beings and the world, with 1ts devas
. do remain aloof, detached, separated, with the barriers

of mind done away with.

§ 18 (6). Wiethout satisfuction (n).

(The same for bodies, cte., and mind-states.)

§ 19 (7). By taking delight in ().

Whoso, brethren, takes delight in the eve, takes dehight
in Ill.  Whoso takes delight 1in Ill, 18 not released from 1ll,
I declare. Whoso takes delight 1in the tongue . . . 1n the
mind, takes delight in 1], I declare. Whoaso delights in Tl
18 not released from I, T declare.  But whoso takes not delight
In the eye, in the tongue . . . In mind,—he takes not delight
tn [ll, and he who takes not delight in Il 1s released from I,
so | declare.

§ 20 (8). By taking delight in (n1).

(The sume as the above for objects, sounds, scents, savours,
tangibles and mind-states.)

§ 21 (9) By the uprising (1).}

That, brethren, which 18 the uprising, the persisting, the
rebirth, the manifestation of objects,—that 1s the uprising
of Ill, the persisting of diseases, the manifestation of decay

and death.

So also with regard to sounds, scents, savours and tan-
aibles. . . .

That which 1s the uprising, the persisting, the rebirth, the
mailifestation of mind-states,—that is the uprising of Ill, the
persisting of diseases, the manifestation of decay and death.

But that, brethren, which i1s the ceasing, the quelling, the

1 Cf. K.8.iii, 30.
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going out of objects,—that is the ceasing of Ill, the quelling
of diseases, the going out of decay and death.

So also with regard to sounds, scents, savours and tan-
gibles. . . .

That which is the ceasing, the quelling, the going out of
mnind-states,—that 18 the ceasing of Ill, the quelling of
diseases, the going out of decay and death.

§ 22 (10). By tle uprising (n).
(T he same for objects, soundr, . . . mind-states.)’

3. THE CHAPTER ON THE ALL

§ 23 (1). The all}

At Savatthi. . . . Then the Exalted One said:—

‘ Brethren, I will teach you the all. Do you lsten to 1t.

And what, brethren, is the all ? It is eye and object, ear
and sound, nose and scent, tongue and savour, body and
things tangible, mind and mind-states. That, brethren, is
called ¢ the all.’

Whoso, brethren, should say: ‘Rejecting this all, I will
proclaim another all,—it would be mere talk® on his part,
and when questioned he could not make good his boast, and
further would come to an ill pass. Why so? Because,
brethren, 1t would be beyond his scope® to do so.’

24 (2). Abandoning.
I will show you a teaching, brethren, for the abandoning
the all. Do ye listen to 1t.

And what, brethren, 1s the teaching for the abandoning of
the all ?

1 See Buddh. Psych., 74; Pts. of Conirov., 85 n. At K.S. ii, 52, sa®ay
means ‘the universe’ (as existing in reality).

2 Vaca-vatthu, ‘based on talk. Viacaya wattabba vaithu-mattakam
eva bhaveyya. (omy.

3 *He might just as well try to lift a roof-pinnacle on his head, or
ford a deep water, or pull down sun and moon."” Comy.
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*The eye, brethren, must be abandoned, objects must be
abandoned, eye-consciousness . ., . eye-contact must be
abandoned. That weal or woe or neutral state experienced
which arises owing to eye-contact,—that also must be
abandoned.

The tongue must be abandoned . . . savours . . . tongue-
consclousness . . . tongue-contact must beabandoned. That
weal or woe or neutral state experienced, which arises owing
to tongue-contact,— that also must be abandoned.

Mind must be abandoned, mind-states, mind-consciousness.,
mind contact must be abandoned. That weal or woe . . .
which arises owing to mind contact,—that also murt be
abandoned.

This, brethren, 18 the teaching for the abandoning of the all.’!

§ 25 (3). Abandoning (n).

I will teach you a teaching, brethren, for the abandoning
of the all by fully knowing, by comprehending 1t. Do ye
listen to it. And what, brethren, is that teaching ?

The eye, brethren, must be abandoned by fully knowing,
by comprehending it. Objects . . . eye-consciousnese . . .
eye-contact . . . that weal or woe or neutral state . . . that
also must be abandoned by fully knowing, by compre-
hending 1t.

The tongue . . . savours and the rest . . . that weal or
woe . . . which arises owing to mind-contact,—that also
must be abandoned by fully knowing it, by comprehending it.

§ 26 (4). Comprehension (1).*

Without fully knowing, without comprehending the all,
brethren, without detaching himself from, without abandon-
ing the all, a man is incapable of extinguishing III.
~ Without fully knowing, without comprehending, without
detaching himself from, without abandoning what (all) is a
man incapable of extinguishing I11 ?

b Cf. 8. v, 364. Sabbtutha-g&rnl':zi-gﬂtij)add.
2 ('f. Pts. of Controv., 117 and n. The three parinnda, says Comy.,
are here referred to.
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It is by not fully knowing the eye . . . the tongue . .°
that a man is incapable of extinguishing Ill. This 18 the all,
brethren, without fully knowing which . . . a man 18 so
incapable.

But by fully knowing, by comprehending, by detaching
himself from, by abandoning the all, one is capable of extin-
guishing Il1.’

(The same 1s repeated without the negative, together with the
last sentence, for § 217.)

§ 28 (6). On fire.

Once the Exalted One was staying near Gaya on Gaya
Head! with a thousand brethren.

Then the Exalted One said to the brethren: ¢ Brethren,
the all 18 on fire. \What all, brethren, 1s on fire ?

The eye, brethren, is on fire, objects are on fire, eye-
consciousness . . . eye-contact . . . that weal or woe or
neutral state experienced, which arises owing to eye-contact,—
that also 18 on fire. On fire with what ¢ On fire with the
blaze of lust, the blaze of ill-will, the blaze of infatuation, the
blaze of birth, decay and death, sorrow and grief, woe, lamenta-
tion and despair. So I declare.

The tongue is on fire, tongue-consciousness. . . . The
mind 1s on fire, mind-states . . . mind-consciousness. . . .
So I declare.

So seeing, brethren, the well-taught Ariyan disciple 1s
repelled by the eye, is repelled by objects, by eye-conscious-
ness, by that weal or woe . . . by mind, by mind-conscious-
ness (as before). . . . Being repelled by it, he lusts not for
1t. Not lusting he is set free. In this freedom comes 1nsight
thatitisa being free. Thusherealizes: “ Rebirth is destroyed,
lived 1s the righteous life, done is the task. For life in these
conditions there 18 no hereafter.”’

Thus spake the Exalted One, and those brethren were:
pleased at the words of the Exalted One and welcomed them.

L "in.1, 34, Thisis the third recorded address of Gotama. His little

band of fcllow-teachers was now expanded and constituted as a monk-
community. C(f. Psalins of the Brethren, 207; KhpA. i, 202; PvA. 19.
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* And when the teaching was thus expounded the hearts
of those thousand brethren were utterly set free from the
ARAVOS,
§ 20 (7). Aflicted

Thus have I heard: Once the Exalted One was staying near
Rajaguha, in Bamboo Grove, at the Squirrels’ Feeding-ground.

Then the EFxalted One said to the brethren: ‘ Brethren, the
all 18 afflicted. What all, brethren, 18 afflicted ¢

The eye, brethren, objects . . . eye-consciousness (as above).
. « . With what 7 With birth, decay and death, sorrow and
gricf, woe, lamentation and despair.  So I declare,

Tongue 1s afflicted, savours. . . body. . .mind.... So
seeing, the well-taught Ariyan disciple . . '

§ 30 (8). Proper.

[ will show you, brethren, the proper way of approach to
the uprooting of all conceits.? Do ye listen to it carefully.
Apply your minds and I will speak.

And what, brethren, is the proper way of approach to the
uprooting of all conceits ?

Here,3 brethren, a brother has no conceits of being the
eye or in the eye or coming from the eye. He imagines not:
I have an eye. He has no conceits of objects . . . of eye-
consclousness . . . eye-contact. Whatever weal or woe or
neutral state arises, experienced through eye-contact,—he
has no conceit of being that, or in that or coming from that,
thinking: That is mine.

So also as regards tongue . . . savours ... mind . . .
mind-states and the rest, thinking: That is mine. Hehas
no concelt of being the all or in the all or coming from the
all. He thinks not: The all is mine.

Thus having no concetts he grasps at nothing in the world.

. Being free from grasping he is not troubled. Being untroubled

! Reading Addha-Bhiitay with Camy. MSS., for andha— f text.

2 Subba-mannita-, generally given as nine in number, such as ‘1 am,’
‘I am not,” ‘this i1s mine,” ete.  ¢f. K.8. iil, 3, 75 [f. and infra, § 90.
Comy. says lanhd-ditthi.  The section is repeated at § 90.

3 Idha=tmmasmiy sisane, ‘in the Buddha-rule.” Comy.
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he is by himself set free.! Thus he realizes, ‘ Rebirth is
destroyed, lived 18 the righteous life, done 18 the task. For
life in these conditions there is no hereafter.’

This, brethren, is the proper approach to the uprooting of
all conceits.

§ 31 (9). Helpful® (1).

I will show you, brethren, a way that is helpful for uprooting
all conceits. Do ye listen to it. What is that way ¢

Herein, brethren, a brother has no conceit of the eye . . .
(as above). . . . He thinks not: That 18 mine. Whatever
conceit one has, brethren, and by whatsoever means and In
whatsoever way, in thinking: It is mine,—therein 18 In-
stability. The world delights in becoming because 1t 18 based
on change, because 1t is entangled in becoming.?

So also of tongue . . . savours . . . mind . . . because 1t
18 entangled in being.

So far as there is ‘aggregate,” (or) °‘condition,’ (or)
‘sphere,’® a brother has no conceit of being that, or in or
from that,—no conceit of: That 18 mine. Thus having no
conceits he grasps at nothing in the world. Not grasping
he 18 not troubled. Not being troubled he himself is by
himself set free: so that he realizes . . . ‘for life in these
conditions there is no hereafter.’

This, brethren, is the way helpful for the uprooting of all
conceits.

§ 32 (10). Helpful (ii).

I will show you a way, brethren, that is helpful for the
uprooting of all conceits. Do ye listen to it. And what,
brethren, 18 that way ?

ke _ _ i oo il el

! Paccaltay yeva parsmibbayats. Cf. K.8. 1ii, 17,

3 Sappdiya. Cf. infra, §§ 146-9,

3 Bhava-salto. Comy. cxplains saflo exegelically thus: bluresu luggo
laggito palibuddho ayay loko bhavay yewn abhinandati :  hanging, ?mn[z
on to rebirths, this world delighta in rebirth (lit. * becoming *).  Satfo
meana (a) having being, (h) attached to.

¢ Tho basis of birth of the panca-kAkhaodha (fivefold personality) is
the cighteen dhatus (physical elements) and the twelve dymfanas (spheres
of sense). Read ‘ khandha-dhdatu-iayatanay.” Cf. Pss. Suters, ver. 73,
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Now what think ye, brethren ¥ Is the eye permanent or

simpermanent !’ '

' Impermanent, lord.’

* What 18 impermanent, 18 that weal or woe '

‘ Woe, lord.’

‘ Now what is imperinanent, woeful, by nature changeable,—
18 it fitting to regard that as * This is mine. This am I.
This 18 my self "’ ¥’

‘ Surely not, lord.’

‘Objects . . . cye-consciousness, eye-contact,—1s that per-
manent or impermanent {’

‘ Impermanent, lord.’

‘That weal or woe or neutral state experienced, that
arises from eye-contact,—is that permanent or imperma-
nent 1

‘ Impermanent, lord.’

‘ What i1s impermanent, is that weal or woe ¥’

‘Woe, lord.’

‘ Now what i8 impermanent, woeful, by nature changeable,—
18 it fitting to regard that as: * This 18 mine. This am I.
This 18 my self "’ 7’

‘ Surely not, lord.’

‘Is the tongue permanent or impermanent ?’

‘ Impermanent, lord.’

‘Is savour, tongue-consciousness, tongue-contact . .. Is
that weal or woe or neutral state arising . . . permanent or
impermanent ¥’

‘ Impermanent, lord.’

‘So also of mind, mind-states, mind-consciousness, mind-
contact, the weal or woe or neutral state arising therefrom,—
i3 that permanent or impermanent ¢’

‘ Impermanent, lord.’

‘ What is impermanent, 1s that weal or woe ?’

** Wae, lord.’

‘Then, of what is impermanent, woeful and by nature
changeable, is it fitting to regard that as: “This 13 mine.
This am I. This 1s my self 7 ¢

‘ Surely not, lord.’

Iv 3
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‘So seeing, brethren, the well-taught Anyan disciple . .
(as before) . . . *‘ there 1s no hereafter.” ‘

This, brethren, 18 that way that 18 helpful for the rooting out
of all conceits.’

4. THE CHAPTER ON QuALITY OF REBIRTH!
§ 33 (1). Birth.
At Savatthi. . . . Then the Exalted One said to the

brethren:—

‘ The all, brethren, 1s subject to rebirth.! What all? The
eye, brethren, is subject to rebirth: objects . . . mind (as

before). . . . So seeing the well-taught Ariyan disciple is
repelled by eye . . . so that he realizes “ There is no here-
after.”’

§§ 34-42 (2-10).
(The same s sawd of age, sickness, death, sorrow, impurity,
dissolution, growing old, uprising and ceasing to be.)

5. THE CHAPTER ON IMPERMANENCE
§§ 43-53 (1-10).
(The same 1s repeated for The all as impermanent, woeful,
void of self, to be fully known, comprehended, abandoned,

realized, to be comprehended by full knowledge, as oppressed
and afflicted.)

1 Jatidhammo :—dhamma=having the quality of, the rule of; hence-
‘subject to,’ ‘liable to.’

Supra, p. 11, n. 3. For the Atmag-view of the Hindus see Deussen,
Philosophy of the Upanishads (the Atman and the organs), p. 265.
Comy.'s comment on ‘the all’ evidently refers to that view.



§ II.—THE * SECOND FIFTY ' SUTTAS

1. THE CHAPTER ON IGNORANCE
§ 63 (1). Ignorance.

Then a certain brother came to the Exalted One, and on
coming to him saluted him and sat down at one side. So
seated that brother said this:

‘ By how knowing, lord, by bow seeing does ignorance
vanish and knowledge arise ¥’

‘In him that knows and sees the eye as impermanent,
brother, ignorance vanishes and knowledge arises. In him
that knows and sees objects . . . and the rest, as 1mper-
manent, ignorance vanishes and knowledge arises.’

§ 64 (2). Fetters (i).
(T'he above repeated for The fetters are abandoned.)

§ 55 (3). Fetters (11). -
. . . ‘ By how knowing, lord, by how seeing do the fetters
come to be uprooted ¥’

‘ By knowing, by seeing, brother, the eye as void of the
Jself.’

§§ 56-7 (4-5). The asavas (1-11).

. . . “By how kpowing, lord, by how seeing do the asavas
come to be abandoned . . . and uprooted ¥’
(The_geply 1s the same as before.)

§§ 58-59 (6-7). Lurking tendency (i-ii).

(The same question and answer as before for Abandoning

and uprooting.)
15
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§ 60 (8). Comprechension.

I will show you, brethren, a teaching for the comprehension
of all attachment. Listen to it. \What 18 that teaching ?

Dependent on the eye and object arises eye-consciousness.
The union of these three 18 contact. Dependent on contact
18 feeling. So seeing, the well-taught Ariyan disciple is
repelled by the eye, by objects, by eye-consciousness, by
eye-contact, and by feeling. Being repelled by them he lusts
not for them. Not lusting he 18 set free. By freedom he
realizes  Attachment has been comprehended by me.’

Dependent on ear and sounds arises ear-consciousness. . . .
Dependent on nose and scents arises the sense of smell.
Dependent on tongue and savours arises the sense of
taste. Dependent on body and tangibles arises the sense
of touch. Dependent on mind and mind-states arises mind-
consciousness. The union of these three 1s contact. De-
pendent on contact 18 feeling.

So seeing, the well-taught Ariyan disciple . . . realizes
‘ Attachment has been comprehended by me.’

This, brethren, is the teaching for the comprehension of all
attachment.

§ 61 (9). Exhausting (3).
(The same for The exhausting of all attachment.)

§ 62 (10). Exhausting (11).
(The same as § 32, substituting ‘ exhausting attachment ’ for
‘ uprooting all conceits ’).

2. THE CHAPTER ON MiGAjALA
§ 63 (1). By Mgajalal (1).
At Savatthi was the occasion® (for this discourse). . .

Then the venerable Migajala came to the Exalted One. . . .
Seated at one side he thus addressed the Exalted One;— .

! Lit. ‘hunting-net.” This brother, or one of the same name, 18
found in Psalms of the Brethren, p. 216 (Theragatha, ccxvii). He was
a son of the famous patronoss of the Order, Visikha, was ordained and
became Arahant.

2 Nidana.
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‘"* Dwelling alone! Dwelling alone!" lord, is the saying.
Pray, lord, to what extent 18 one a dweller alone, and to what
extent 18 one a dweller with a mate 1"

‘ There are, Mignjala, objects cognizable by the eye, objects
desirable, pleasant, delightful and dear, passion-fraught,
inciting to lust. If a brother be enamoured of them,? if he
welcome them, if he persist in clinging to them, 8o enamoured,
8o persisting in clinging to them, there comes a lure upon
him. Where there 1sa lure there is infatuation. Where there
is infatuation there ia bondage. Bound in the bondage of
the lure, Migajdla, a brother is called “dweller with a
mate.”’ . ..

There are, Migajila, savours cognizable by the tongue . . .
there are mind-states cognizable by the mind . . . inciting to
lust. If a brother be enamoured of them . . . there comes
a lure upon him. Where there is a lure, there is bondage. . . .
Bound with the bondage of the lure, Migajala, a brother is
called *‘ dweller with a mate."”

A brother so dwelling, Migajala, though he frequent jungle
glades, hermitages and lodgings in the forest, remote from
sound, remote from uproar, free from the breath of crowds,?
where one lodges far from human kind, places meet for soli-
tude,—yet is he called ‘ dweller with a mate.”

Why 80 ? Craving is the mate he has not left behind.
Therefore is he called ‘‘ dweller with a mate.”

But, Migajala, there are objects cognizable by the eye,
desirable, pleasant, delightful and dear, passion-fraught,
inciting to lust. If a brother be not enamoured of them,
“welcome them not, persist not in clinging to them, in him not
80 enamoured of them, not welcoming them, not so persisting
in clinging to them, the lure fades away. Where there is no
lure, there 18 no infatuation. Where there is no infatuation,

———— - i

1 Sad.tiya, ¢ with a second ’ is often used as here of one’s attendant
craving. Cf. K.8. i, 35-6 n., and below, § 88.

® K.8.iii, 15. This section is partly repeated to Punna at § 88.

3 Pantani. Cf. M. i, 16. Vi-jana-vatant. Cf. Vin. ii, 168; VibhA.
251, 366; V.M. 72. Comy. says saysarana-janassa sariravdlavirahitani
(free of the emanations of a crowd).
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there 18 nc bondage. Freed from the bondage of the lure,
Migajila, a brother is called ‘‘ dweller alone.”

So also with regard to savours cognizable by the tongue,
and mind-states cognizable by mind. . . .

Thus dwelling, Migajala, a brother, though he dwell amid
a village crowded with brethren and sisters, with lay-brethren
and lay-sisters, with rajahs and royal ministers, with sec-
tarians and their followers,—yet is he called ‘“dweller alone.”
Why 8o ? Craving is the mate he has left behind. Therefore
18 he called ‘“ dweller alone.”’

§ 64 (2). Mwajala (11).

. . . Then the venerable Migajala came to the Exalted One.
. . . Seated at one side the venerable Migajala said to the
Exalted One:—

‘Well for me, lord, if the Exalted One should teach me
a teaching in brief, hearing which I might dwell solitary,
secluded, zealous, ardent and aspiring.’

‘ There are objects, Migajala, cognizable by the eye, desir-
able, pleasant, delightful and dear, passion-fraught, inciting
to lust. If a brother be enamoured of them, welcome them,
persist in clinging to them, so enamoured, so welcoming, so
persisting in clinging, there comes a lure upon him. The
arising of the lure, Migajala, 18 the arising of Ill, so I declare.

There are, Migajala, savours cognizable by the tongue . . .
mind-states cognizable by the mind. . . .

There are objects, Migajala, cognizable by the eye . . .
savours cognizable by the tongue . . . mind-states cognizable
by the mind . . . inciting to lust. If a brother be not
enamoured of them . . . the lure fades away. The fading
away of the lure, Migajala, is the fading away of Ill, so I
declare.’

Thereupon the venerable Migajala welcomed the worde of tue
Exalted One, and took delight in them, rose from his seat,
saluted the Exalted One by the right and went away.

Thereafter the venerable Migajala, dwelling solitary, se-
cluded, zealous, ardent and aspiring, in no long time attained
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that goal for which the clansmen rightly leave home for the
Jdiomeless life, even that unrivalled goal of righteous living:
attained 1t even in that very hife, and knowing 1t for hunself,
realizing it for himself, abode therein, so that he came to know:
' Destroyed is rebirth, lived 18 the righteous life, done 18 the
task. I‘or Iife in these conditions there 18 no hereafter.)’

And the venerable Migajala was yet another of the Arahants.

§ 65 (3). Samiddhs (i)

Once the Ixalted One was staying near Rajagaha, n
Bamboo Grove, at the Squirrels’ Feeding-ground. Then the
venerable Samiddhi! came to the Exalted One and thus
addressed him:—

£ &1 |$i *

Mara ! Mara "' i3 the saying, lord. Pray, lord, to what
extent 13 there Mara? or the symptoms® of Mara ¥

‘ Where there is eye, Samidahi, objects, eye-consciousness,
and things cognizable by the eye, there is Mara and his
symptorms,

There 13 ear-, nose-, tongue- and body-consciousness, there
is mind, mind-states, mind-consciousness and things cognizable
by mind-consciousness. There 18 Mara and the symptoms
of Mara.

But where there 1s no eye, no objects, no eye-consciousness
or things cognizable by the eye-consciousness, there, Samiddhi,
there 1s no Mara or symptoms of Mara.

The same is to be said of the tongue, savours, tongue-
consciousness and things cognizable by tongue-consciousness

. . and so on.

?» Where there 18 no mind, no mind-states, no mind-conscious-
ness, no things cognizable thereby, there is no Mara or symp-
toms of Mara.’

i

1 Cf. K.S.1i, 14, 148; Psalms of the Brethren, 51; Jat. ii, No. 167 (Jat.,
text ii,.pp. 56 and ff.). The name means ‘ prosperous’ or °lucky.’
He was, says C'omny., very beautiful, ‘ like a flower that has just bloomed.’
His temptation by a devald or nymph is described in the passage of
Jataka and S. 1 quoted.

2 For Mira see K.S. iii, 153, 160. Maranay. Comy.

3 Pannally, ¢ The realm of Mara.” Comy.
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§ 66 (4). Samiddhy (n).

.« . ‘' A being! A being!” is the saying, lord. Pray,
lord, to what extent 1s there a being or the symptoms of a
being ¥’

(The same reply 1s given here and at §§ 67-8 for 11l and The
world.)?

§ 69. (7) Upasena.

Once the venerable Sariputta and the venerable Upasena
were staying near Rajagaha in Cool Grove, at Snakeshood
Grotto.?

Now at that time a snake had fallen on the venerable
Upasena’s body. Then the venerable Upasena called to the
brethren, saying: ‘ Come hither, friends, lift this body of
mine on to a couch and take 1t outside before it be scattered
here and now, just like a handful of chafi.’

At these words the venerable Sariputta said to the venerable
Upasena: ‘ But we see no change in the venerable Upasena’s
body, no change for the worse in his faculties.’

Then the venerable Upasena repeated what he had said,
adding: ‘ Friend Sariputta, he who should think, ‘I am the
eye,” ‘‘ The eye is mine,” or “ I am the tongue, the tongue is
mine,”’ or “ ] am the mind, the mind 1s mine,”’—in him there
would be a change in his body, there would be a change for
the worse in his faculties. But I, friend, have no such ideas.
How then could there be any change in my body, any change
for the worse in my faculties ¥’

Now the venerable Upasena had long since quelled the
lurking tendencies that make for ‘I’ and ‘ mine.” Therefore
tlie venerable Upasena had no such 1deas as, ‘ I am the eye, the

R L - i e —— e

! Loka. Lujjana palujjanatthena. Comy. (Theusual commentarial
derivation of the word, as meaning * that which crumbles away.’)

¢ Sappa-sondika-pabbhara. Cf. Vin, i1, 76; D. ii, 116. Comy. says
it was shaped like a snake’s hood. Upasena was Sariputta’s yeunger
brother. After his meal he was sitting in the shadow of the grotto,
fanned by the gentle breeze, mending his outer robe. Two young
snakes were sporting in the tendrils overhanging the cave. One fell
on the elder’s shoulder. He was bitten and the venom spread rapidly
through his body.
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eye i1s mine,’ or ‘[ am the tongue, the tongue 18 mine,’ or
‘I am the mind, the mind is mine.’

So those brethren put the venerable Upasena’s body on a
couch and bore it outside. And the venerable Upasena’s
body there and then was scattered just hke a handful of
chaft.

§ 70 (8). Upavana.

Then the venerable Upavana! came to see the Exalted
One. . . . Ashesatatoneside hesaid to the Exalted One:—

“““ Of inmediate use is the Norm | Of inmediate use 1s the
Norm !" is the saying, lord. Pray, lord, to what extent is
the Norin of immediate use? apart from time, bidding one
come and see, leading on (to the Goal), to be experienced,
each for himself, by the wise ¥’

* Now here (under my teaching), Upavana, when a brother
sees an object with the cye, he experiences objects, conceives
a passion for objects, and of that passion for objects which
exists for him personally he is aware, *‘ I have personally a
passion for objects.”” Now, Upavina, in so far as a brother is
thus aware of his personal passion for objects, I say the Norm
is of immediate use, apart from time, bidding one come to see,
leading on, to be experienced, each for himself, by the wise.

Then again, Upavana . . . asregards the sense organs . . .
when he tastes a savour with the tongue, he experiences
savours and conceives a passion for savours and so forth.
So also as regards mind . . . a brother being conscious of a
mind-state with mind experiences mind-states, conceives a
passion for them, and of that passion for mind-states which
exists for him personally he 1is aware, *“ I have personally a
passion for mind-states.” Now in so far as he is thus aware
of his personal passion for mind-states, I say the Norm 1s of
immediate use. . . .

But herein, Upavana, when a brother sees an object with
the ¢ye, he experiences objects, but he does not conceive a

——

L Cf. K.8. 1, 220; S. v, 76. He was the personal attendant of the
Buddha before Ananda.

2 The well-known cpithets of the Dhamma. f. 8.1, 9; Dialog., iii,
10 n; V.M. 215, Cf. K.S5.1, 16: ‘a thing of the present’ (sandifthiko).

1059 6
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passion for objects. As there 18 no passion for objects existing
for him personally, he 1s aware, ** I have personally no passion
for objects.” Since this 18 8o, Upavana, . . . I say the Norm
18 of immediate use.

So also, Upavana, as regards ear and sound, nose and scent,
tongue and savour, and mind (as above). . . . Since this is
80 1 say the Norm 1s of immediate use, apart from time,
bidding one come and see, leading onwards, to be experienced
each for himself by the wise.’!

§ 71 (9). Concerning the sizfold sphere of contact (1).

‘ Whatsoever brother, brethren, understands not, as they
really are, the arising and destruction, the satisfaction and
misery, and the escape from the sixfold sphere of contact,—
not lived by such an one 1s the righteous life. Far 1s he from
this Norm and Discipline.’

At these words a certain brother addressed the Exalted
One, saylng:—

‘ Herein, lord, I am 1n despair;= for I, lord, do not under-
stand these things as they really are.’

‘Now what think you, brother? Do you regard these
thus: *“ This1s mine. Thisam I. Thisis my self ” ¢°

‘ No indeed, lord.’

‘ Well said, brother. And herein, brother, by right under-
standing as it really 1s: ** This eyc 15 not mine. This am I
not. This 18 not my self,” the eye will have been rightly
seen. That is the end of Ill. So also as regards mind. . . .
That 1s the end of 111’

§ 72 (10). Concerning the sixfold sphere of contact (ii).

(The same as the above with the addition, after * rightly seen,’
of  * Thus the first sphere of contact will have been abandoned
by you, so as to become again no more 1n future time. So
also as regards tongue and mind.’)

el i ———— . .

l Tn this sulla, says Comy., the sekhe (pupil) and his experiences are

discussed.
2 lnassasiy. ‘1 have no comfort.' Sdsanad nattho ndma ahan s.

Comy., who cxplains it as assdsu-naltho (hopeless).
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3 73 (11). Concerning the sixfold sphere of contact (11).

(The same down t ;)

" Now what think you, brother { I3 the ¢ys permanent or
impermanent 1’

* Impermanent, lord.’

(The rest as an § 32 W * there 13 no hercafter.’)

J. Tue Chavter oN THE Sick Maw
§ 74 (1). Sick (1).!

At Savatthi was the occasion (for this discourse). . . .

Then a certain brother came to see the Exalted One. . . .
Scated at one side that brother said this to the Exalted One:—

‘ Lord, 1 such and such a lodging there 18 a brother, a
novice, of no reputation.? He 18 sick, afllicted, stricken with
a sore disease.  Well were 1t, lord, if the Kxalted One should
visit that brother, out of compassion for him.’

Then the fKxalted One, on hearing the words ‘ novice ’ and
‘sick,” and finding that he was of no reputation, went to
where that brother was.

Now that brother saw the lixalted One coming, while yet
he was far off, and seeing him he stirred upon his bed.

Then the Exalted One (on coming to him) said: ‘ Knough,
brother ! Stir not on your bed. There are these seats made
ready. I willsit there.” And he sat on a seat made ready.

So the lSxalted One sat down and said to that brother:—

‘ Well, brother! I hope you are bearing up. I hope you
are enduring. Do your pains abate and not increase ? Are

there signs of their abating and not increasing '3
‘No, lord. I am not bearmg up. I am not endurmg

1 The substance of this sectlon occurs at b 1il, 119 (K S i1, 101),
where see n. and Brethren, pp. 197-200.

2 Appannata. *Not well knownlike Rahula or Sumana, for instance.’
Comy.

3 Cf. K.S. iii, 102, 106. The usual formula of greeting to a sick
man. But we are not to suppose the Master always used these same
words, or got the same reply. 1t is a good example of the basis on
which the wholo Scriptures are composed, for the purpose of learning
by heart. But here and there we may get ipsissima verba.
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Strong pains come upon me. They do not abate. There 1s.
no sign of their abating, but of their increasing.’

‘1 hope, brother, you have no doubt, no remorse.’

‘ Indeed, lord, I have no little doubt. I have no little

remorse.’
‘But I hope that as to morals you yourself make no
reproach.’

‘ No indeed, lord.’

‘ Then, brother, if that is 80, you must have some doubt,
you must have some regret.’

‘Lord, I do not understand the meaning of the purity of
life in the Norm taught by the Exalted One.’

‘Well, brother, if you do not understand the meaning of
the purity of life in the Norm taught by me, in what sense
do you understand 1t ¢’

‘ Passion and the destruction of passion, lord,—that 1s
what ] understand to be the Norm taught by the Exalted
One.’

‘Well said, brother! Well said! Well indeed do you
understand the meaning of the Norm taught by me. Indeed
it means passion and the destruction of passion.

Now what think you, brother ? Is the eye permanent or
Impermanent ¢’

‘ Impermanent, lord.’

‘Istheear . .. nose ... tongue . .. body . .. 18 mind
permanent or impermanent ?’

‘ Impermanent, lord.’

‘ And what 18 impermanent, 18 that weal or woe ¥’

‘ Woe, lord.’

‘ And what 18 impermanent, woeful, by nature changeable,—
is 1t proper to regard that as ‘‘ This 1s mine. I am this.
This is my self’ ¥’

‘ No 1ndeed, lord.’

‘ If he sees thus, the well-taught Ariyan disciple 1s repeiled
by the eye, the ear, the tongue and the rest . . . so that he
realizes ‘‘ For life in these conditions there 18 no hereafter.”’

Thus spake the Iixalted One. And that brother was
delighted and welcomed the words of the lixalted One. More-
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rover, when this discourse was uttered, in that brother arose
the puro and flawless eye of the Norm, (so that he saw) * What-
socver 18 of a nature to arise, all that 18 of a nature to cease.’

§ 75 (2). Sick (ii).

(Eractly the same as the above down tw *in what sense do
you understand 1t 1’)

‘ Final emancipation without grasping,! lord, I take to be
the meaning of the Norm taught by the Exalted One.’

‘ Well said, brother! Well said! Well indeed do you
understand the meaning of the Norm taught by me. Indeed
it means final emancipation without grasping. Now what
think you, brother ? (as above) . . . “ there 18 no hereafter.”’

Thus spake the Exalted One. And that brother was
delighted and welcomed the words of the Exalted One. More-
over, when this discourse was uttered, the heart of that brother
was released from the asavas without grasping.

§ 76 (3). Radha (i).

Then the venerable Radha? came to the Exalted One. . . .

Seated at one side the venerable Radha said to the Exalted
One:—

‘Well for me, lord, if the Exalted One would teach me a
teaching in brief, hearing which I might dwell remote and
earnest, ardent and aspiring.’

‘ What is impermanent, Radha,—for that you must abandon
desire. And what i8 impermanent, Radha ? The eye . . .
objects . . . eye-consciousness . . . eye-contact .. . that
weal or woe or neutral state experienced, which arises owing
to eye-contact. What is impermanent, you must abandon

desire for that.
Tongue . . . body . . . mind . . . mind-states . . . . mind

consciousness . . . mind-contact . .. you must abandon
desire for all that.’

1 Anupada-parinibbana.
2 For Ridha c¢f. K.8.1il, 66, §§ 155-63; Brethren, 115.
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(The same is sasd for ‘ 111’ and ‘ Impermanence.’)

§ 79 (6). Ignorance (i).

Then a certain brother came to the Exalted Oue. . . .

Seated at one side that brother said to the Kxalted One:—

‘Is there, lord, any one thing which must be abandoned;
by abandoning which ignorance is abandoned and knowledge
springs up in a brother ¥’

‘ There 18 indeed such a thing, brother. . . . And what 1s
that thing ?* Ignorance, brother,1s that one thing by abandon-
ing which one abandons ignorance and knowledge arises in a
brother.’

‘ But how knowing, lord, how seeing, does a brother abandon
ignorance 8o that knowledge arises 2’

‘By knowing, by seeing eye as impermanent, brother,
ignorance 18 abandoned and knowledge arises in a brother.
By knowing, by seeing objects . . . that weal or woe or
neutral state arising owing to eye-contact,—by knowing, by
seeing that also as impermanent, ignorance i1s abandoned and
knowledge arises in a brother. So also with regard to the
tongue and mind.

So seeing, brother, so knowing, 1gnorance 18 abandoned and
knowledge arises 1n a brother.’

§ 80 (7). Ignorance (11).

(The same down o )

‘ But how knowing, lord, how seeing is ignorance abandoned
and knowledge arises 1n a brother ¥’

‘ Herein, brother, it has been heard by a certain brother:
‘““ Things ought not to be adhered to.””* Then if that brother
has heard, ‘‘ All things ought not to be adhered to,”” he fully
understands the whole Norm. Fully understanding it, he

! Dhamma nilay abhinivesaya. Comy. * Tebhiimaka-dhamma (belong-
ing to the three worlds of existence): na yutta abhinivesatthay paramasa-
gahena ganhituy '—i.e., ought not to be takon hold of by way of mental
bias, with wrongful view.
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somprehendsit. Comprehendingit, he regardsall phenomena?
a8 changeable. le regards the eye . . . objects . . . and
the rest as changeable. So knowing, so sceing, au brother
abandons ignorance and knowledge arises in him.’

§ 81 (8). A brother?

Then a number of brethren came to see the Exalted One. . ..
Scated at one side those brethren said to the Exalted One:—

" Now here, lord, the wandering sectarians thus question us:
“ What 18 the object, friend, for which the holy life 18 hived
under the rule of Gotama the recluse ?”’ Thus questioned,
lord, we thus make answer to those wandering sectarians:
*“It 18 for the full knowledge of Ill that the holy life is lived
under the rule of the Exalted One.”” Pray, lord, when, thus
questioned,’ we so make answer, do we state the views of the
Iixalted One, without misrepresenting the KExalted One by
stating an untruth ¥ Do we answer in accordance with his
teaching, so that no one who agrees with his teaching and
follows his views could incur reproach ¥’

‘Truly, brethren, when thus questioned you thus make
answer, ye do state my views . . . in stating that 1t 18 for
the full knowledge of Ill that the holy life is lived under my
rule.

But if, brethren, the wandering sectarians should thus
question you: ‘‘ But what, friend, is that Ill, for the full
knowledge of which the hdly life is lived under the rule of
Gotama the recluse ¥”’—thus questioned ye should answer
thus: ‘“ The eye, friend, is Ill. For full knowledge of that.
the holy life is lived. . . . Objects . . . that weal or woe
or neutral state . . . mind . . . that weal or woe or neutral
state that arises through mind-contact,—that also 1s Il
Fully to know that, the holy life is lived under the rule of the
-Exalted One.” Thus questioned, brethren, by those wander-
1ng sectarians, thus should ye make answer.’

1 Sabbanimittans annato, by way of ‘ otherness.’
3 (Cf. § 151,
8 Cf. K.8. ii, 28; iii, 100.
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§ 82 (9). The world.

Then a certain brother came to see the Exalted One. . . .
Seated at one side that brother said to the Exalted One:—

*““The world! The world!”? is the saying, lord. How
far, lord, does this saying go ¥’

‘It crumbles away, brethren. Therefore it is called ““ the
world.” What crumbles away? The eye . . . objects . . .

eye-consciousness . . .(asbefore). Itcrumblesaway, brethren.
Therefore 1t i8 called *‘ the world.”’

§ 83 (10). Phagguna.

Then the vencrable Phagguna? came to see the Exalted One.
. . . Seated at one side . . . he asked:

‘ Is there, lord, an eye, by which seeing one could recognize
and proclaim the past Buddhas, those who have passed away,
who have broken down the hindrances,® cut off the road (of
craving), ended the round of tebirth, escaped from all Ill ?
Is there a tongue by which tasting . . . 18 there a mind by
which cognizing, one could recognize and proclaim the past
Buddhas . . . who have escaped from all 11l ¥’

* There 18 no such eye, Phagguna. There 18 no such tongue
. . . there i8 no mind such as to be capable of these things.’

4. THE CHAPTER ON CHANNA AND OTHERS
§ 84 (1). Transitory.
Then the venerable Ananda came to see the Exalted One.

. . . Seated at one side the venerable Ananda said to the
Exalted One:—

‘“The world! The world!” is the saying, lord. Pray
how far, lord, does this saying go ¥’

e vl i I

1 Loko, lujjats. Cf. K.8. iii, 887, n. 4; supra, § 68; infra, § 116 (for
Ananda’s explanation).

2 Cf. K.8. ii, 9 for another of this name.

3 Chinna-papanca. Vatuma=lanhd-vatuna., Comy.
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“What is transitory' by nature, Apanda, is called * the
eorld "’ in the Ariyan discipline. And what, Ananda, is
transitory by nature ! The eye, Ananda, is transitory by
nature . . . objects . . . tongue . . . mind is transitory by
nature, mind-states, mind-consciousness, mind-contact, what-
soever weal or woe or neutral state experienced arises owing
to mind-contact,—that also is transitory by nature. What
i8 thus transitory, Ananda, is called ‘' the world " in the
Anvan disciphne.’

§ 85 (2). Voud.

Then the venerable Ananda . . . said thus to the Exalted
One:—

“““Void? 18 the world! Void is the world ! is the saying,
lord. Pray, lord, how far does this saying go ¥’

‘ Because the world is void of the self, Ananda, or of what
belongs to the self,® therefore is it said ‘“ Void is the world."”
And what, Ananda, is void of the self or what belongs to the
self ?

Eye . . . objects . . . eye-consciousness and the rest are

void of the self. That is why, Ananda, it is said *“ Void is
the world.””’

§ 86 (3). In brief.

. . . Seated at one side the venerable Ananda said to the
Exalted One:—

‘Well for me, lord, if the Exalted One would teach me a
teaching in brief, hearing which teaching from the Exalted
One I might dwell solitary, remote, earnest, ardent and
aspiring.’

* *Now what think you, Ananda ? Is the eye permanent
or impermanent ¥’ (the rest as in § 32 down to ‘there 18 no
hereafter’).

1 Paloka-dhamma—=n0bhijjanaka, Comy., and at Par. Jot., Comy. 5080,
palokinay jaramaraneh: palujjana-dhammap. Cf. 8. iii, 167 (K.S. ii,
143 n.).

t Cf. Pts. of Controv., 58, 62: V.M, ii, 653; Buddhism (Mrs. Rhys
Davids), 52.

3 Autaniya. Comy. altano sanlakena partkkhdrena—i.e., void of any
property belonging to the self.

IV 4
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§ 87 (4). Channa.

Once the Exalted One was staying near Rajagaha in Bamboo
Grove, at the Squirrels’ Feeding-ground.

Now at that time the venerable Sariputta, the venerable
Cunda,® the Great and the venerable Channa,® were staying on
Vulture’s Peak.

At that time the venerable Channa was sick, afflicted,
stricken with a sore disease.

Then the venerable Sariputta, at eventide rising from his
solitude, went to visit the venerable Cunda, and on coming
to him said:

‘Let us go, friend Cunda, to visit the venerable Channa
and ask about his sickness.’

And the venerable Cunda the Great assented, saying, ‘ Very
well, friend.’

So they two went to visit the venerable Channa, and on
reaching him sat down on a seat made ready. On sitting
down the venerable Sariputta said to the venerable Channa:

‘ Well, friend, I hope you are bearing up. I hope you are
enduring. Do your pains abate and not increase ? Are there
signs of their abating and not increasing 2’3

‘No, friend Saniputta. I am not bearing up. I am not
enduring. Strong pains come upon me. They do not abate.
There 18 no sign of their abating, but of their increasing.

Just as if, friend, a strong man* with a sharp-pointed sword
were crashing into my brain, just so, friend, does the strong
rush of vital air torment my brain. No, friend, I am not
bearing up, I am not enduring. .

Just as if, friend, a skilful butcher or butcher’s ’prentice
with a sharp butcher’s knife were ripping up my belly, even

I e e

! Younger brother of Sariputta and one of the chief clders. (Y.
DBrethren, 119,

2 Comy.says it is not the Channa (master of his horse) of the Buddha’s
‘forthgoing ' (¢f. K.S.ii, 11 n.) but anothor. Cf. M. ii, 193; iii, 260,

3 (f. supra, § 74.

¢ The stock epithets for unbearable pain.  ¢'f. M. i, 243 (trans. in
my Some Sayings of the Buddhn, p. 20 ff.).
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so s%rong, friend, sre the winds that rack my belly. No,
{riend, T am not bearing up, I am not enduring.

Just as if, friend, two strong men should lay hold of some
weaker man, seizing him each by an arm, and should scorch
and burn him in a pit of glowing charcoal, even so scorching,
friend, 18 the burning in my body. No, friend, I am not
bearing up, | am not enduring. Strong pains come upon me.
They do not abate. There 18 no sign of their abating, but
of their increasing. I'll use the knife,! friend Sariputta! 1
wish to live no longer.’

‘Let not the venerable Channa use the knife. Let the
venerable Channa bear up, We want the venerable Channa
to bear up. If the venerable Channa bas no proper food, I
will search for proper food for him. If the venerable Channa
has no proper clothing, I will search for proper clothing for
him. If he has no fit attendants, I will wait on the
venerable Channa. Let not the venerable Channa use the
knife. Let him bear up. We want the venerable Channa
to bear up.’

‘No, friend Sariputta. I am not without proper food.
I have it. I am not without proper clothing. I have it.
I am not without fit attendants, I have them. I myself,
friend, waited on the Master for many a long day with service
that was delightful, not tedious. That, friend, 1s the proper
thing for a disciple to do. ‘“ Inso far as he served the Master
with a service that was delightful, not tedious, blameless?
(must be accounted) the brother Channa’s use of the knife *’:

so should you uphold, friend Sariputta.’
* We would ask a question of the venerable Channa on a

el i e — A

A A e

1 Cf. K.8.1, 150 n.; iii, 103 n. I have discussed the ethics of suicide
at some length in an article in the Buddhist Annual of Ceylon, 1922,
and with reference to this episode. Cf. in this connexion, Edmunds,
Buddhist cand CRristian Gospels, ii, 58, where 1 think he is wrong in
regarding the deed as a sacrifice, for he misses the point of the Master’s
reply.

2 Anupavajjan. Here Comy. says anupavatitkay appatisandhikay
(not irremediable). See the Master’s pronouncement at the end of
the section.
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certain point, if the venerable Channa gives permission for
questioning and expounding.’

* Ask, friend Sariputta. Hearing we shall understand.’

‘Now as to eye, friend Channa, eye-consciousness and
states cognizable by eye-consciousness,—da you regard it
thus: ““ This 18 mine. This am I. This 18 my self ”’ ? As
to ear, nose, tongue, body, mind, mind-states,—do you so
regard them, friend Channa {’

“As to eye . . . and the rest, friend Sariputta, I regard
them all thus: ‘“ This i8 not mine. This i8 not I. This 1s
not my self.”’

‘Now, friend Channa, as to things cognizable by eye-
consciousness that is in the eye,—seeing what, comprehending
what, do you regard those things as not yours, not you, nnt
your self ? So also as regards ear, nose, tongue and the rest
Also as regards mind-states cognizable by mind-consciousness
that 18 in mind,—seeing what, comprehending what do you
80 regard them ¥’

‘ Seeing ceasing to be, comprehending ceasing to be, friend
Sariputta, do I so regard them.’

At these words the venerable Cunda the Great! thus ad-
dressed the venerable Channa:

‘ Wherefore, friend Channa, you ought to ever bear in mind
the teaching of that Exalted One, to wit:—‘ In him that
clingeth,2 there is wavering. In him that clingeth not,
wavering is8 not. Where 18 no wavering, thereiscalm. Where
18 calm, there 18 no bent. Where 18 no bent, there 1s no wrong
practice.3> Where is no wrong practice, there is no vanishing
and reappearing.? If there be no vanishing and reappearnag,
there is no here nor yonder nor yet midway. That 1s the end

of IlL.”"’

1 Comy. remarks that Sariputta was aware, in spite of this reply,
of the fact that Channa was still unperfected, but made no remark
thereon, while Cunda, with the intention of testing him, gave him this
sermon.

t To tanhd-mana-digthi. Comy. * As you feel your pains you waver,
therefore you are still unconverted,’ says the elder.

3 Agati-gats. ¢ Cud’ upapilo, in successive rebirths,
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Theceupon the venerable Sariputta and the venerable
Cuada the Great, when this discourse was uttered, rose from
their seats and went away.

But the venernble Channa, not long after the going of those
venerable ones, used the knife.}

Now the venerable Sariputta came to see the Exalted One,
saluted him and sat down at oneside. So seated the venerable
Sariputta s8ald to the Kxalted One:—

‘Lord, the venerable Channa has used the knife. What
18 his rebirth ? What 1s his attainment ¢’

‘Was it not face to face with you, Sariputta, that the
brother Channa declared that no blame attached to him ¢’

‘Yes, lord. But there is a village of the Vajjis called
Pubbavijjhanam, and there dwell clansmen of the venerable
Channa, who are friends and dear comrades to him, clansmen
who are to be blamed.’?

‘ True, Sariputta. There are these clansmen, friends and
dear comrades of the brother Channa, who are to be blamed.
Nevertheless, Sariputta, I am not one to reproach him, saying
‘““He is to blame.” For whoso, Sariputta, lays down one
body and takes up another body, of him I say “He 18 to
blame.”” But it is not so with the brother Channa. Without

reproach was the knife used by the brother Channa. Soshould
you maintain, Sariputta.’

1 ‘Severed his wind-pipe. But that very moment fear overcame
him and warning of his doom (gafi-nimittap). So, conscious of his
unconverted state, he quickly applied insight, mastered the activities,
attained Arahantship, and made an end of life and craving (sama-
sisty hutvd) and was so released.’ The facts could not have been
known, and it seems a rather desperate effort to work up a satisfac-
tory reason for this supposed attainment. Cf. Comy. on v. 38l of
Dhammapada, the case of Vakkhali.

3 Upavajjana-kuldns. Comy. expliins by upasainkamitabba-kulans,
they have to be visited, and the constant intercourse with laymen was
forbidden. * They are to blame for this, not the elder.



34 The Salayatana Book [TEXT iv, 60

§ 88 (b). Punna.

Then the venerable Puppa! came to see the Exalted One. . ..
Seated at one side the venerable Puppa said to the Exalted
One:—

‘Well for me, lord, if the Exalted One would teach me a
teaching in brief, hearing which teaching from the Exalted
One I might dwell solitary, remote, earnest, ardent and
aspiring.’

‘ There are objects,2 Punpa, cogmrzable by the eye, ohjects
desirable, pleasant, delightful and dear, passion-fraught,
inciting to lust. If a brother be enamoured of such, if he
welcome them, persist in clinging to them, so enamoured, so
persisting in clinging to them, there comes a lure upon him.
The arising of the lure, Puppa, 18 the arising of Ill. So I
declare.

There are sounds, Punpa, cognizable by the ear . . . scents
cognizable by the nose . . . savours cognizable by the tongue
. . . things tangible cognizable by the body. Moreover,
Punnpa, there are mind-states cognizable by the mind, states
desirable, pleasant, delightful and dear, passion-fraught,
inciting to lust. If a brother be enamoured of such . . .
there comes a lure upon him. The arising of the lure, Punpna,
is the arising of Ill. So I declare.

But there are objects, Punpa. . . . If a brother be not
enamoured of such, if he welcome them not, persist not in
clinging to them, thus not enamoured, thus not persisting 1n
clinging to them, the lure comes to cease. The ceasing of the
lure, Pupna, is the ceasing of Ill. So I declare.

(The same for mind and mind-states.)

Now, Punpna, after being instructed by me with this teaching
in brief, tell me in what district you will be dwelling.’

! For Punna see M. iii, 267 (J.P.T.8., 1887, p. 23): Bretiren, 70-1;
Poussin, Bouddhssme, p. 275 ff.; Burnouf, Introduction to Bouddhisme
Indien, p. 235 ff. (Légende de Purna); Divydvadana, 37-9. It is possible
he is the Pupna Mantini-putta who was one of the ten great disciples.
Cf. K.S. iii, 89.

3 Cf. supra, § 3.
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‘There 18 a district, lord, called Sunaparanta.! That 1s
v:fhére I shall be dwelling.’

‘ Hotheaded, Pupnpa, are the men of Sunaparanta. Fierce,
Puppa, are the men of Sunaparanta. [f the men of Suna-
paranta abuse and revile you, Puppsa, how will it be with
you 1'%

‘If the men of Sunaparanta abuse and revile me, lord, I
shall feel thus of them: * Kindly indeed are the men of Suna-
paranta. Very kindly are the men of Suniaparanta in that
they do not smite me a blow with their hands.” That 1s
how 1t will be with me, then, O Exalted One. That 18 how
1t will be with me then, O Happy One.’

‘ But if, Puppa, those men of Sunaparanta smite you a
blow with their hands, how will it be with you then, Pugpa ¥’

‘ Why in such case, lord, this is how it will be with me:
‘“ Kindly indeed, very kindly are these men of Sunaparanta,
in that they do not throw clods of earth at me.” That 18
how 1t will be with me, O Exalted One. That 1s how 1t will
be with me, O Happy One.’

‘ But suppose, Pupnpa, that they throw clods at you. What
then ¥’

‘1f they do so, lord, I shall think= * Kindly indeed, very
kindly are these men of Sunaparanta, in that they do not
beat me with a stick. . . "’

‘But if they do beat you with a stick, Puppa. What
then ¥

‘ Then, lord, I shall think them kindly for not striking me
with a sword. . . ]

‘ But if they do, Punna, what then ¥’

‘I shall think them kindly, lord, for not slaying me with

a sharp sword. . . .

1 Burnouf, op. cit., p. 252 n. (who translates the whole sutta), dis-
cusses the situation of this place. Aparantaka is mentioned at
Mahavansa, P.T.S. (Geiger), p. 85.

* Taira te kinii bhavissatsi. We might translate ‘what will you think ?’
Cf. tatra me evay ahosi, ‘ thus it occurred to me.’

This graduated scale of ill-treatment follows the stock formula for
such cases. Cf. the Buddha’s advice to Phagguna at M. 1, 124.
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" But suppose they do 8o slay you, Puppa.’

‘Then, lord, I shall think: * There are disciples of that
Exalted One who, when tormented by,! ashamed of, dirgusted
with, body and life, have resort to stabbing themselves.®
Now | have come by a stabbing that I néver sought.”” That
18 how 1t will be with me, O Exalted One. That is how it
will be with me, O Happy One.’

‘Well saxdd! Well said, Pupna! Possessed of such self-
control as this, you will be well able to dwell in the district
of the folk of Sunaparanta. Sonow, Punpa, do what you think
1t time for.’3

Thereupon the venersble Punna welcomed the words of
the Exalted One, and took pleasure therein, and rising from
his seat he saluted the Exalted One by the right. Then he
set his lodging in order, and taking bowl and robe went off
on his wanderings to the district of Sunaparanta. And so
wandering on, reached it, and there the venerable Pupna
stayed in the district of Sunaparanta.

And during that rainy season the venerable Pupna estab-
lished 1n the Norm as many as five hundred devotees. In
that same rainy season he realized the threefold knowledge.
In that same rainy season he passed finally away.

Now a number of brethren came to the Exalted One. .
Seated at one side those brethren said to the Exalted One:—

‘ Lord, that clansman named Pugpa, who was taught with
a teaching in brief by the Exalted One, is dead. What 1s his
rebirth ? What 18 his attainment ¥’

“ A sage, brethren, was Pupnpa the clansman. He lived 1n
accordance with the Norm. He did not hurt me with
disputings about the Norm. Puppa, brethren, has passed
finally away.’?

wlliet e w——

! Atiyamana. Text has wrongly atthiyamana.

® Contrary to the ordinances of Vinaya. The Sanskrit version which
Burnouf (Story of Purna) translates has ‘ take poison, hang themselves:
cast themselves down from precipices ': but for the next sentence, I
shall think them kind for delivering me from this ‘‘excrementitious ”
body.’

3 Yassa dani tvay kalay mannasi. The usual formula of dismissal.

¢ The same words are said of Suppabuddha, the leper, at Udana, v, 3.
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! Attiyamana. Text has wrongly atthiyamana.
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cast themselves down from precipices *: but for the next sentence, I
shall think them kind for delivering me from this ‘‘excrementitious ”
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3 Yassa dani tvay kalsy mannasi. The usual formula of dismissal.

¢ The same words are said of Suppabuddha, the lepor, at Udana, v, 3.
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should not imagine: ‘I have an eye.’” He should have no
such conceit of objects . . . of eye-consciousness . . . of eye-
contact . . . of the weal or woe or neutral state experienced
owing to eye-contact. He should have no conceit of being
that, or in that, or by way of that, thinking: ‘ That is mine.’

So also of ear, nose, tongue, body, mind-states, mind-
consciousness, mind-contact, of the weal or woe or neutral
state experienced owing to mind-contact. He should have
no conceit of being that, or in that, or by way of that.

He should have no couceit of teing the all or in the all or
by way of the all. He should not think ‘ The all is mine.’

Thus having no such conceits, he grasps not at anything at
all in the world. Being free from grasping he 18 not troubled.
Being untroubled, he is himself by himself set free. Thus
he realizes: ‘ Destroyed is rebirth. Lived is the righteous

life. Done 18 the task. For life in these conditions there 1s
no hereafter.’

§ 91 (8). Passion (ii).}

(The same down to * Thinking * That 18 mine.” ’)

Whatever conceit, brethren, one has, and by whatsoever
means and in whatsoever way, in thinking: ‘it 18 mine,’
therein is instability. The world delights in becoming because
it is based on change, because it is entangled in becoming.
So also of tongue and the rest . . . and mind.

Even up to the sphere of the factors of existence and the
elements one should have no conceit of being that or in or
by way of that, no conceit of ‘ That is mine.” Thus having
no conceits, one grasps at nothing at all in the world. Not
grasping, he is not troubled. Not being troubled, he himself

18 by himself set free. So that he realizes . . . ‘ There is no
hereafter.’

§ 92 (9). Duality (i).

I will show you a dual thing, brethren. Do ye listén to°
it. What 18 a dual thing, brethren ?

Eye and object, ear and sound, nose and scent, tongue

v (f. supra, § 31.
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.and savour, body and tangibles, mind and mind-states,—that,
brethren, is called a dual. He who should say: ‘ Rejecting
this dual, I will proclaim another dual,’—it would be mere
talk on his part, and when questioned he could not make good
his boast, and further would come to an ill pass. Why so ?
Because, brethren, it would be beyond his scope.!

§ 93 (10). Duality® (ii).

Owing to a dual (thing), brethren, consciousness comes into
being. And what, brethren, is that dual owing to which
consciousness comes into being ¢

Owing to the eye and objects arises eye-consciousness. The
eye 18 impermanent, changing, its state 18 ‘ becoming other-
ness.’> So also are objects. Thus this dual, mobile and
trangjtory, impermanent, changing,—its state i1s ‘ becoming
otherness.’

Eye-consciousness is impermanent, changing, its state 1s
‘ becoming otherness.” That condition, that relation of the
uprising of eye-consciousness,—they also are impermanent,
changing, their state is ‘becoming otherness.” This eye-
consciousness, arising as it does from an impermanent rela-
tion,—how could 1t be permanent ?

Now the striking together, the falling together, the meeting
together of these three things,—this, brethren, is called ¢ eye-
contact.” Eye-contact is impermanent, changing, its state 18
‘ becoming otherness.” That condition, that relation of the
uprising of eye-contact,—they also are impermanent. . . .
This eye-contact, arising as it does from an impermanent
relation,—how could it be permanent ?

Contacted, brethren, one feels. Contacted, one is aware.
Contacted, one perceives. Thus these states also are mobile
and transitory, impermanent and changing. Their state 1s
‘ hecoming otherness.’

1 Cf. supra, § 23.

2 Cf. M. i, 111; Buddh. Psych., p. 64.

3 Annatha-bhavin. 1 borrow the translation of this term from Mrs,
Rhys Dawvids.
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S0 also as regards the ear. Owing to ear and sounds arioes
hearing. Owing to nose and scents arises the sense of smell.
Owing to tongue and savours arises taste. Owing to body
and .\ngibles arises body-oonscmusneas (the sense of touch).
Owing to mind and mental states arises mind-consciousness.
Mind is impermanent and changing, its state is ‘ becoming
otherness.” So also of mind-states. Thus this dual thing,
mobile and transitory . . . (as above). . . .

Contacted, brethren, one feels. Contacted one 18 aware.
Contacted, one perceives. Thus these states also are mobile
and transitory, impermanent and changing. Their state 1s
‘ becoming otherness.’

Thus, brethren, owing to a dual, consciousness comes into
being.

5. Tne CHAPTER OF THE SIX
§ 94 (1). Including! (the sixfold sense-sphere) (1).

There are these six spheres of contact, brethren, which are
untamed, unguarded, unwatched, unrestrained, bringers of Ill.
What six ¢

The eye, brethren . . . the tongue . . . the mind, and the
rest are untamed . . . bringers of Ill.

There are these six spheres of contact, brethren, which are
well tamed, well guarded, well watched, well restrained,
bringers of happiness. What six ?

The eye . . . the tongue . . . the mind and the rest.

Thus spake the Exalted One. . . . Then the Master added
this further:—

He meets with Ill, brethren, who hath not tamed
The sixfold impact of the sphere of sense.

They who have learned the mastery of these,

With faith for comrade,—they dwell free from lust.

Beholding with the eye delightful things
Or things unlovely, let him restrain his bent
To lust for loveliness; and let him not

Corrupt his heart with thoughts of * O ’tis dear.’

A N NNNNNNNNNNNNNNNNNN=_===,,,.—.—=—- W W ey S e ——

! Sangcyhka. Cf. infra, §§ 135-6.
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And when, again, sounds sweet or harsh he hears,
Not led astray by sweetness, let him check

The error of his senses. Let him not

Corrupt his heart with thoughts of * O ’tis sweet.’

If some delightful fragrance meet the nose,
And then again some foul malodorous stench,
Let him restrain repugnance for that stench,
Nor yet be led by lust for what 18 sweet.

Should he taste savours that are sweet and choice,
And then again what's bitter to the tongue,

He should not greedily devour the sweet,

Nor yet show loathing! for the bitter taste.

By pleasures’ impact not inebriate,

Nor yet distracted by the touch of pain,
To pain and pleasure both indifferent
Let him be free from likings and dislikes.

Obsessed (by lusts) are others:2 so obsessed
They know and so they fare. But he dispels
All the world’s vulgar fashionings of mind,3
And treads the path renunciation-bound.*

By contact of these six, if mind be trained,

The heart is never shaken any more.

O’ercome these two, O brethren,—lust and hate.
Pass ye beyond the bounds of birth and death.

' Virodhay asddiisu no paday saye (? padaysaye, padassaye). 1 do
not understand paday saye, though the meaning of the line is clear.
Comy. is silent and no variants appear in the text. 1 read pa-dassaye
(dayseli).

2 Papafica-sainid itarilar@ nara. 1 have mistranslated this couplet
in my book Some Sayings of the Buddha, p. 229, verse 7. Of ifaritara
Comy says lamakad salt@ (mean worldlings) vatthuy upagacchants. For
papatica (idée fixe)sce Brethren, pp. 246, 328, 343: Dialog. ii, 312 and =n.

3 Sabbay geha-situy (=geha-nissitay vitakkay. Comy.), ‘connccted
with the household life.’

¢ Nekkhamma-sitay.
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§ 95 (2). Including (ii).

Then the venerable Malunkya’s Son! came to see the
Exalted One. ... Seated at one side the venerable
Malunkya’s Son said to the Exalted One:—

‘Well for me, lord, if the Exalted One would teach me
a teaching in brief, hearing which teaching from the Exalted
One, I might dwell solitary, remote, earnest, ardent and
aspiring.’

‘Now herein, Malunkya’s Son, what am I to say to the
younger brethren 1if (as in your case), when you are a broken-
down old man, aged, far gone in years, come to life’s end, you
ask for instruction in brief ?’2

“ Although, lord, I am a broken-down old man, aged, far
gone 1n years, come to life’s end, yet, lord, let the Exalted
One teach me a teaching in brief. Let the Happy One teach
me a teaching in brief. Surely I could understand the mean-
ing of the Exalted One’s words. Surely I should become an
heir’ to the Exalted One’s words.'

‘Now what think you, Malunkya’s Son ? Those objects
cognizable by the eye, objects not seen, never seen before,
which you see not now nor wish to see,—have you desire,
lust and fondness for them ¥’

‘ Surely not, lord.’

‘ Those sounds cognizable by the ear . . . scents cognizable
by the nose . . . savours cognizable by the tongue . . .
those tangibles cognizable by the body. . . . Those mind-
states cognizable by the mind, states not cognized, never before

! For Milunkya'’s Son (Text has Mdlukya, but Comy. Malunkya)
see Brethren, 212; M. 1, § 63; A. ii, 248. Again, at Brethren, 307, the
stanzas summing up the teaching of the present section are given in
full. Mrs. Rhys Davids has given 8o fine a rendering of them that I
have ventured to include them here instead of my own.

? As in the passage at A. ii, 248, where he is given a teaching on
tanhd, Comy. says this brother had in his youth neglected the detailed
teaching and fallen back. Yet now he asks for a comprehensive view
of it. How can such a practice be advised to the young? The Master
speaks thus both to depreciate and encourage him.

3 Dayada.
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sogmzed, which you cognize not now nor wish to do so,—
have you desire, lust and fondness for them 1’

‘Surely not, lord.’

‘ Herein, then, of those things seen, heard, imagined,
cognizable. in what is scen you will have only the seen. In
what i3 heard you will have only what is heard. In the
imagined you will have only what is imagined. In the
cognized you will have only what is cognized. Thus you will
have no ‘‘ thereby.” As you will have no * thereby,” you
will have no * therein.” As you, Malunkya’'s Son, will have
no *‘ therein,” it follows that you will have no * here ' or
‘“beyond " or ** midway between.””? That is the end of Il

‘Indeed, lord, T understand in full the meaning of what the
Exalted One has spoken in brief :—?2

Sight of fair shape bewildering lucid thought,
If one but heed the image sweet and dear,
The heart inflamed in feeling doth o’erflow,
And clinging stayeth. Thus in him do grow
Divers emotions rooted in the sight,
Greed and aversion, and the heart of him
Doth suffer grievously. Of him we say,—
Thus heaping store of pain and suffering—
“Far from Nibbana”

Sound, smell, taste, touch, bewildering lucid thought,
If one but heed the image sweet and dear,
The heart inflamed in feeling doth o’erflow,
And clinging stayeth. Thus in him do grow
Divers emotions rooted in the sense,
Greed and aversion: and the heart of him
Doth suffer grievously. Of him we say,—
Thus heaping store of pain and suffering—
““Far from Nibbana.”

' 1 &‘f supra, § 87. That is, birth in this world, or that beyond, or the
intermediate state: as you will have no grounds for raga, dosa, moha.

* Here Malunkya’s Son sums up the teaching, just given, in verses
of his own, which the Master repeats with approval. In the last stanza
of the English version, as in the second, the scparate verses of the Pali
are combined.
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Object, 1dea, bewildering lucid thought,

If one but heed the image sweet and dear,
The heart inflamed in feeling doth o’erflow,
And clinging stayeth. Thus in him do grow
Divers emotions rooted 1n idea,

Greed and aversion: and the heart of him
Doth suffer grievously. Of him we say,—

Thus heaping store of pain and suffering—
““Far from Nibbana.”

He who for things he sees no passion breeds,
But mindful, clear of head, can suffer sense,
With uninflaméd heart, nor staying clings:
And, as he sees, 80 normally he feels:—
For him no heaping up, but minishing.
Thus doth he heedfully pursue his way.
Of him, building no store of 1ill, we say—

“ Near 18 Nibbana.”

He who for things he hears, or smells, or tastes,
Or for things touched and felt no passion breeds,
But mindful, clear of head, can suffer sense

VWith uninflaméd heart, nor staying clings:

And as he hears, or smells, or tastes, 18 touched,
Or doth perceive, so normally he feels:—

For him no heaping up, but minishing:

Thus doth he heedfully pursue his way.

Of him, building no store of 1ll, we say—

‘ Near to Nibbana.”

Indeed, lord, I understand in full the meaning of what the
Exalted One has spoken in brief.’

‘Well said ! Well said, Malunkya’s Son! Well indeed do
you understand in full the meaning of what I have spoken
1n brief:—

Sight of fair shape bewildering lucid thought . . . (as
above) . . .
Of him, building no store of ill, we say—
““Near to Nibbana.”
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That, 18 how, Malunkya's Son, you should regard in full
.the meaning of what I have said in brief.’

Thereupon Malunkya’s Son welcomed what was said by the
Exalted One and took pleasure therein. And he rose from
his seat, saluted the Exalted One by the right and went away.

And the venerable Malunkya's Son, dwelling solitary,
remote, earnest, ardent and aspiring, in no long time attained
that goal for which the clansmen rightly leave home for the
homeless life, even that unrivalled goal of righteous lLiving,
attained it in that very life, and knowing it for himself abode
therein, 8o that he came to know: ‘ Destroyed 18 reblrth
lived 18 the righteous life, done is the task, for life in these
conditions there 1s no hereafter.’

And the venerable Malunkya's Son was yet another of the
Arahants.

§ 96 (3). Falling back.

I will teach you, brethren, of one whose nature is to fall
back, and of one whose nature 18 not to fall back: also the
s81x® stations of the conqueror.

And how, brethren, 18 one of a nature to fall back ?

Herein, brethren, at sight of an object, evil, unprofitable
states arise 1n a brother, memories and plans,® akin to the
fetters that bind. If a brother welcomes that object, rejects
it not, puts it not away, wipes it not out, does not make 1t
go to utter destruction, thus should a brother understand
of 1it: ‘ In profitable states I fall back. This was called by
the Exalted One * falling back.”’

Then again, brethren, on tasting a savour with the tongue

. on cognizing a mind-state with the mind, evil unprofit-
able states arise 1n a brother, memories and hopes akin to
the fetters that bind. If a brother welcomes that state,
rejects 1t not, puts 1t not away, wipes 1t not out, does not
make 1t go to utter destruction, thus should he understand

! Parthanay. Cf. K.S. ii, 139.

2 Usually eight. Cf. wnfra, § 150.

¥ Sara-sankappa. Comy. * Ettha saranti ti sara dhdavanti ti attho.
Cf. snfra, § 203.

1V 5
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of it: ‘ I am falling back in profitable states. This was called
by the Exalted One * falling back.” > Such, brethren, is one
whose nature 18 to fall back.

And how, brethren, i1s one of a nature not to fall back ?

Herein, brethren, at sight of an object, evil, unprofitable
states arise in a brother, memories and hopes akin to the
fetters that bind. If a brother welcomes not that object,
rejects it, puts i1t away, wipes it out, makes it go to utter
destruction, thus should he understand of it: ‘ In profitable
states [ am not falling back. This was called by the Exalted
One “ not falling back.”’

So also on tasting a savour with the tongue . . . oncognizing
a mind-state with the mind. . . . If a brother welcomes not

that state, puts 1t away . . . thus should he understand of 1t:
‘I am not falling back in profitable states. . . .

And what, brethren, are the six stations of mastery ?

Herein, brethren, on seeing an object with the eye evil
unprofitable states do not arise in a brother, memories and
hopes akin to the fetters that bind. In such case, brethren,
thus should a brother understand: ‘ Mastered is this sense-

sphere. This was called ‘“a station of mastery” by the
Exalted One.’

And the same 18 to be said of the tongue and mind.

These, brethren, are called ‘ the six stations of mastery.’

§ 97 (4). Dwelling heedless.

At Savatthi was the occasion (of this discourse). . ..

I will teach you, brethren, of the one who dwells heedless,
and of the one who dwells carnest. Do ye listen to 1t.

And how, brethren, does one dwell heedless ?

In him, brethren, who dwells with the faculty of sight
uncontrolled, the heart is corrupted by objects cdgnizable
by the eye. In him whose heart 1s corrupted there 1s no
delight. Without delight there is no joy. Where joy 1s not,
there is no calm. Without calm one dwells in sorrow. The
sorrowful man’s heart is not composed. When the heart 1s
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not composed, one has not clear ideas.! Through not having
clear 1deas he 18 reckoned as one who dwells heedless.

And 1t 18 tho same with regard to the faculties of taste
and mind.

And how, brethren, does onoe dwell 1n earnest

In him, brethren, who dwells with the faculty of sight
controlled the heart 18 not corrupted by objects cognizable
by the eye. In him whose heart is not corrupted delight is
born. In one delighted joy is born. When one i3 joyful
the body 1s calmed. He whose body 18 calmed feels at ease.
Composed i8 the heart of him who is at ease. When the
heart 18 composed one's ideas are clear. Through having
clear 1deas one 18 reckoned as one who dwells earnest. And
it 18 the same with regard to the faculty of taste and touch.?

Thus, brethren, 18 one a dweller in earnestness.

§ 98 (5). Restrant.

[ will teach you, brethren, restraint and lack of restraint.
Do ye listen to 1t. And how, brethren, is one unrestrained ?

There are, brethren, objects cognizable by the eye, objects
desirable, pleasant, delightful and dear, passion-fraught,
inciting to lust. If a brother be enamoured of them, if he
welcome them, if he persist in clinging to them, thus should
he understand: ‘I am falling back in profitable states. This
was called ‘‘ falling back ’ by the Exalted One.’

There are, brethren, savours cognizable by the tongue . . .
mental states cognizable by the mind, states desirable,
pleasant, delightful and dear . . . (as before). . . . Thus,
brethren, is one unrestrained.

And how, brethren, 18 one restrained ?

There are objects cognizable by the eye. . . . If a brother
be not enamoured of them, if he welcome them not, . . . thus
should he understand: ‘I am not falling back in profitable
states. This was called *‘ not falling back ”’ by the Exalted
One.” Thus, brethren, 1s one restrained.

! Dhamma na patubkavant:. ‘Things are not evident.” Comy.
Samatha-vipassana dhamma na uppajjanti.
2 Kayindriya.
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§ 99 (6). Concentration.

Practise concentration,! brethren. A brother of concen-
trated mind knows things as they really are. And how does
he 80 know !

He knows, as it really is, that the eye is impermanent . . .
that eye-consciousness . . . eye-contact . . . the weal or
woe or neutral state experienced, which arises owing to eye-
contact,—that also he knows, as it really 18, to be 1mper-
manent. Mind and mind-states, mind-consciousness, mind-
contact, the weal or woe or neutral state,—that also he knows,
as it really i1s, to be impermanent.

Do ye practise concentration, brethren. A brother of
concentrated mind knows things as they really are.

§ 100 (7). Solutude.

Apply yourselves, brethren, to solitude. A brother who is

solitary knows things as they really are. And how does he
8o know ?

(As above.) . . .

§ 101 (8). Not yours® (1).

‘ What is not of you, brethren, put i1t away. Putting 1t
away will be for your profit and welfare.

And what, brethren, 1s not of you ?

The eye, brethren, i8 not of you. Put it away. Putting it
away will be for your profit and welfare.

Objects are not of you . .. eye-consciousness . . . eye-
contact . . . that weal or woe or neutral state experienced,
which arises owing to eye-contact. . . .

Tongue is not yours . . . mind, mind-states, and the rest,
are not yours. Put them away. Putting them away will be
for your profit and welfare.

Just as if, brethren, a man should gather, burn or do what
he likes with all the grass all the sticks, branches and stalks

1 Samddhi = cslt’ elaaggtmi. Comy.
t Asat K.8.iii, 31 for the khandhas.
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in.this Jeta Grove, pray would he say ** This man is gathering,
18 burning us, doing what he pleases with us ' 1’

‘ Surely not, lord.’

‘Why not ¢’

‘ Because, lord, this is not our self, nor of the nature of
self.’

‘ Even 8o, brethren, the eye is not of you. Put it away.
Putting it away will be for your profit and welfare. Objects
and the rest are not of you. Put them away. Putting them
away will be for your profit and welfare.’

§ 102 (9). Not yours (ii).
(The same as the above without the simile.)

§ 103 (10). Uddaka.

It was Uddaka,! brethren, the son of Rama, who spoke these

words:
Lo! Versed in lore,? all-conqueror am I !

'Tis I that have dug out the root of Ill?
Not rooted out before.

As to that, brethren, Uddaka, son of Rama, though un-
versed in lore, exclaims: ‘ Versed in lore am 1.’ Though he
was no conqueror of all, he exclaims: ‘ All-conqueror am I.’

1 Cf. M.i,185. He was the teacher whom Gotama followed on his
way to enlightenment. Dissatisfied with his dootrine, he loft him as
he had left Alara.

3 Jatu vedagu. Jatuis a doubtful word, used as an adverb. Sanskrit

,dictionaries derive it from jantu (man), and it generally means ‘ ever,’
‘surely.” Possibly it is for jandtu (‘ take notice ’), as I translate here.
Cf. K.8.1i, 178 n. Comy. has ekapsena vedagii, veda-sankhitena iid.iena
fieyyesu gato, pandil’ asmi.

Idap: See here! Ecce! Iday jatu, the Oyez of the town-crier.

3 Ganda-mulag=dukkha-milay. Comy. Cf. Dhp. 60, tanhdaya mulay
khanatha. Ganda means ‘root’ or ‘stalk’ as well as ‘ boil,’ in which
sense the Buddha interprets. Text reads palikhitay, but Comy. has
apalikhitay, expl. as apalikhatay. We must read palikhatan, as in the
repetition below, for the sake of the metre, but the Buddha’s quota-
tion seems to favour apalikhatay in the gatha, and I have translated

accordingly.
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Though the root of Ill was not uprooted, yet he exclaims:
"I have dug out the root of Ill, not rooted out before.”
Now herein, brethren, a brother would be right in saying:

Lo! Versed in lore, all-conqueror am | !
'Tis I that have dug out the root of Il,
Not rooted out before.

And how, brethren, 18 a brother versed 1n lore ?

In 8o far as he understands, as they really are, the arising,
the destruction, the satisfaction, the misery, the way of
escape from the sixfold sphere of sense,—that 1s how a brother
18 versed 1n lore.

And how, brethren, is a brother all-oonqueror ?

In 8o far as he sees, as they really are, the arising, . . . the
way of escape from the sixfold sphere of sense, he is freed
without grasping. That is how a brother is all-conqueror.

And how, brethren, is a brother one who has dug out the
root of Ill, that imposthume not rooted out before ?

‘ Imposthume,’ brethren, 18 a term for this body, of the
four elements compounded,! of parents sprung, on rice and
gruel fed, impermanent, of a nature to be worn away, pounded
away,” broken and scattered, ‘Root of the imposthume,’
brethren, is a term for craving. When a brother has rooted
out craving, cut it down at the root, made 1t like a palm-tree
stump, made it something that has ceased to be, so that 1t
cannot grow up again in future time,—that, brethren, 18 how
a brother has rooted up the root of the imposthume, never
rooted out before.

It was Uddaka, Rama’s son, brethren, who said these
words. . . . '

But a brother (who has dug out the root of craving) might
well indeed exclaim:

‘Lo! Versed in lore, all-conqueror am I'!
’Tis I that have dug out the root of Il,
Not rooted out before.’

Mg

1 Cf. Diwalog. i, 87 and n.; infra, xli, 5; S. v, 369.
3 Comy. describes the shampooing (sambdhana) of the body from
childhood onwards, which wears it gradually away (lanu-vilepana).



§ [I.—THE ‘THIRD FIFTY' SUTTAS

1. Tue CHAPTER ON WINNING SECURITY
§ 104 (1). Winner of secunity.!

[ will teach you, brethren, the method of winning security
from the yoke, the method of the Norm. Do ye listen to it.

And what, brethren, 15 the method of winning security
from the yokes ?

There are, brethren, objects cognizable by the eye, objects
desirable, pleasant, delightful and dear, passion-fraught,
inciting to lust. They have beenabandoned by the Tathagata,
cut down at the root, made like a palin-tree stump, made
something that has ceased to be, so that they cannot grow
up again in future time. For the abandoning of them he
has proclaimed the yoke.2 Therefore is the Tathagata called
‘ winner of security from the yokes.’

There are, brethren, mind-states cognizable by the mind,
desirable. . . . These have been abandoned by the Tatha-
gata, cut down at the root. . . . Therefore 1s the Tathagata
called ¢ winner of security from the yokes.’

This brethren, is the method of winning security from the
yokes, the method of the Norm.

§ 105 (2). Dependent.

‘ Owing to the existence of what, brethren, dependent on
what, does this personal weal or woe arise ¥’

i il

! Yoga-khema-pariyiya. Cf. K.S. ii, 132 and Appendix, 203. 1t is
(not ‘the security or peace of yoga’ [as a Hindu would understand the
word], but) security from the four bonds or yokes of kama, bhara,
dilths, avijja. Comy.

2 Here yoga seems to be used in the sense of application or effort.
Tasma, ‘ not because he has proclaimed, but because he has abandoned.’
Comy.

51
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*For us, lord, things have the Exalted One as their roet,
(their guide and their resort).’?

‘ Where you® have eye, brethren, dependent on eye arises
one's personal weal and woe. . . . Where you have mind,
dependent on mind arises one’s personal weal and woe. Now
what think ye, brethren? Is the eye permanent or im-
permanent ¥’

‘ Impermanent, lord.’

‘ Now what 1s impermanent, is that weal or woe ¥’

‘ Woe, lord.’

‘ But what is woeful, of a nature to change,—could one's
personal weal and woe arise without dependence on that ?’

‘ Surely not, lord.’

‘Istheear . . . nose . . . tongue . . . body . . . 18 mind
permanent or impermanent ?’

‘ Impermanent, lord.’

‘ Now what is impermanent, is that weal or woe ¥’

‘Woe, lord.’

‘ Now what is impermanent, of a nature to change,—could
one’s personal weal and woe arise without dependence on
that ¢’

‘ Surely not, lord.’

‘So seeing, the well-taught Ariyan disciple 18 averse from
the eye . . . from the mind. Being averse from it, he lusts
not for 1t. Not lusting, he 18 set free. By being free comes
the knowledge that one is free. So that he realizes: * De-
stroyed 1s rebirth, lived is the righteous life, done is the task.
For life in these conditions there is no hereafter.”’

§ 106 (3). Il

I will teach you, brethren, the arising and the destruction
of Ill. Do ye listen to it. And what, brethren, is the arising
of 111 ?

Owing to eye and objects arises eye-consclousness. The

i, Sl S eyl B pe— . ol i

1 Bhagavan-miulaka dhamma, ‘conditioned by, originating in.’ Cf.
K.S§. 1, 56.
3 Vo (frequent as a particle) is really an ethic dative hore.
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coming together of the three is contact.! Conditioned by
»contact 18 feeling. Conditioned by feeling 18 craving. This
18 the arising of I11.2
Owing to ear and sounds . . . nose and scents . . . tongue
and savours . . . body and tangibles . . . owing to mind and
mind-states arises mind-consciousness. The coming together
of the three 18 contact. . . . This is the arising of IlI.
And what, brethren, 18 the destruction of Ill ¢
Owing to eye and objects arises eye-consciousness, The
coming together of the three i1s contact. Conditioned by
contact is feeling. Conditioned by feeling 18 craving. But
by the utter passionless ceasing of craving comes ceasing to be.
By ceasing to be comes the ceasing of birth. By the ceasing
of birth comes the ceasing of age and death, of sorrow and
grief, of woe, of lamentation and despair. This i8 the ceasing
of the whole mass of Ill. This is the destruction of Ill.
So also of the other faculties and mind. . . . This is the
destruction of Ill.

§ 107 (4). The world.

I will teach you, brethren, the arising and the destruction
of the world. And what 18 that ?

Owing to eye and objects arises eye-consclousness. The
coming together of the three i1s contact. Dependent on con-
tact 18 feeling. Dependent on feeling 18 craving. Dependent
on craving is grasping. Dependent on grasping is coming to be.
Dependent on coming to be is rebirth. Dependent on rebirth,
decay and death, sorrow and grief, woe, lamentation and

,despair come into being. This 18 the arising of the world.

Owing to ear and sounds . . . nose and scents . . . tongue
and savours . . . body and tangibles . . . owing to mind and
mind-states arises mind-consciousness. The coming together
of the three is contact. Dependent on contact is feeling. . . .
This 1s,the arising of the world.

And what, brethren, i1s the going to destruction of the
world ?

T

L M., 1115 i, 281,
2 The greater part of K.S. ii deals with this subject.
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OUwing to eye and objects . . . dependent on feeling 18
craving. But by the utter passionless cessation of craving
18 the ceasing of grasping. . . . Thus 18 the ceasing of this
whole mass of 1lI.

This, brethren, is the going to destruction of the world.

§ 108 (D). Better.!

* Owing to the existence of what, brethren, by adherence to
what comes the notion of * better am I "’ or *‘ equal am I "
or “‘inferloram 1" ¥

* For us, lord, things are rooted in the Exalted One.’ . . .

‘Owing to the existence of the eye, brethren, dependent
on the eye, by adhering to the eye comes the notion of *‘ better
am I or “equal am I"” or “infertoram L.”” . . . Owing to
the existence of mind, because of mind, by adhering to mind
comes the notion of *‘ better am I’ and the rest.

Now what think ye, brethren ? Is the eye permanent or
impermanent {’

‘ Impermanent, lord.’

‘ But what 1s impermanent,—1s that weal or woe ¥’

‘ Woe, lord.’

‘ Now what 1s impermanent, woeful, changeable by nature,—
without dependence on that could there be the notion of
““betteram 1 ” or *“ equal am I ™ or *“ inferior am 17 ¥

‘ Surely not, lord.’

‘ So also of ear, nose, tongue, body and mind . . . are they
permanent or impermanent 7’

‘ Impermanent, lord.’

‘But what 18 impermanent . . . without dependence on
that, could there be the notion of ‘ better am I’ and the
rest ¥’

‘ Surely not, lord.’

‘So seeing, the well-taught Ariyan disciple 1s averse from
the eye . . . averse from mind, he lusts not for it.* Not
lusting he is set free . . . so that he realizes . . . “ there 1s
no hereafter.”’

1 Cf. K.8. i, 17 and n. 3; iii, 48, ete.
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§ 109 (6). Fetter.

l will teach you, brethren, the things that make for bondage
and the fetter. Do ye listen to it.

And what, brethren, are the things that make for bondage
and what is the fetter ¢

The eye, brethren, is a thing that makes for bondage. The
desire and lust that are therein,— that is the fetter of the eye.
The tongue . . . the mind are things that make for bondage.
The desire and lust that are therein,—they are the fetter.

These, brethren, are called ‘the things that make for
bondage,’ and this is the fetter.

§ 110 (7). Grasping.
I will teach you, brethren, the things that make for grasping
and the fetter. Do yelistentoit. . . . (The same as before.)

§ 111. (8). Understanding (1).2
By not comprehending, by not understanding, without
detaching himself from, without abandoning the eye, one is
incapable of the destruction of Ill. By not comprehending
.theear . . . nose. . .tongue. . .body...mind. ..
one 18 incapable of the destruction of Ill.
But by comprehending, by understanding, by detaching
himself from, by abandoning the eye . . . nose . . . tongue
and the rest . . . one is capable of the destruction of Ill.

§ 112 (9). Understanding (11).
By not comprehending, by not understanding . . . objects,
sounds, scents, savours, tangibles, mind-states, one 1s 1n-

capable . . . but by comprehending . . . them oneis capable
of the destruction of Ill.

§ 113 (10). Overhearing.®

. Once the Exalted One was staying in Natika at the Brick
Hall.

1 These two sections are similar to §§ 120-1 of K.S. iii, 142,
2 Cf. supra, 26; Pts. of Conir., 117.
3 Cf. K.8.1, 51, 107.
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Then the Exalted One, while meditating in solitude, vttered
this Norm-teaching:—

‘ Because of eye and objects arises eye-consciousness, The
coming together of three things is contact. Dependent on
contact 1s feeling. Dependent on feeling 18 craving. Depen-
dent on craving 18 grasping. . . . Thus arises this whole
mass of Ill.

Because of earand sounds . . . noseandscents . . . tongue
and savours . . . body and tangibles . . . because of mind
and mind-states arises mind-consciousness. . . . Thus 18 the
arising of this whole mass of Ill.’

Now on that occasion a certain brother stood overhearing
the Exalted One.

And the Exalted One saw that brother standing and over-
hearing, and he said to that brother:

‘ Brother, did you bear this Norm-discourse ?’

‘I did, lord.’

‘ Do you commit this Norm-discourse to memory, brother.
Master it, brother. Bearit in mind, brother. For this Norm-
discourse bears upon your welfare, brother. It belongs to
the rudiments of the righteous life,’?

2. THE CHAPTER ON THE WORLDLY SENSUAL ELEMENTSZ

§ 114 (1). Mara’s noose.

There are, brethren, objects cognizable by the eye, objects
desirable, pleasant, delightful and dear, passion-fraught,
inciting to lust. If a brother delights in them, welcomes
them, persists in clinging to them, this brother is called ‘ One
gone to Mara’s home, gone under Mara’s sway.” Mara’s
noose encircles him. Bound 18 he with Mara’s bond, for the
Evil One to work his will upon.

There are, brethren, mind-states cognizable by mind.
objects desirable. . . .

There are objects cognizable by the eye, brethren. . . .

1 Adi-brahmacariyako.
3 (Panca)loka-kama-guna. Cf. xxxvi, § 19, 11.
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If a brother delights not in them, welcomes them not, persists
not in clinging to them, this brother is called * One not gone
to Mara's home, not gone under Mara’s sway.” Unwound
for him 18 Mara's noose. Freed is he from Mara’s bond. He
18 not one for the Evil One to work his will upon.

So also with regard to the other sense-spheresand mind. . . .
If he delights not in them . . . he is not one for the Evil One
to work his will upon.

§ 115 (2). Madra's noose (1).

(The same as before.) . .. This brother is called ‘ One
bound by mind-states cognizable by mind, gone to Mara's
home, gone under Mara's sway, one for the Evil One to work
his wall upon.’

(Repeated as above with the negative.) . . . This brother 18
called ‘ One freed from mind-states cognizable by mind, one
not gone to Mara’s home . . . to work his will upon.’

§ 116 (3). Worldly sense-pleasures (1).

‘I declare, brethren, that the end of the world 18 not to be
learned, seen, gone to, by going to world’s end.? Nor do I
declare, brethren, that the end of Ill can be made without
going to world’s end.’

So saying the Exalted One rose from his seat and entered
the residence.?

Now not long after the Exalted One had gone, 1t occurred
thus to those brethren: ‘ The Exalted One, having given us
this pronouncement in brief, without expounding 1ts meaning
in detail, rose from his seat and entered the residence, saying
this: “ I declare, brethren, that the end of the world is not
to be learned, seen, gone to, by going to world’s end. I
declare not, brethren, that an end of Ill can be made without
going to world’s end.”” Pray who could expound to us in
detailsthe meaning of this pronouncement made in brief by

the Exalted One ¥

L Cf. K.S. i, 85 f.; A. i, 48.
2 Comy. thinks he went away so that the brethren might hear his
praises from Ananda and so have renewed confidence in their Master.

=
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Then 1t occurred to those brethren:! * There i1s this venerable
Ananda, one praised by the Master and honoured by intelligent °
co-mates of the righteous life. The venerable Ananda is
capable of expounding in detail the meaning of this pronounce-
ment made mn brief by the Exalted One. Suppose we go
to visit the venerable Ananda, suppose we come before the
venerable Ananda and question him as to the meaning of
this thing.’

So those brethren went to visit the venerable Ananda,
came into his presence and greeted him courteously, and after
the exchange of mutual courtesies, sat down at one side.
So seated those brethren said to the venerable Ananda :—

‘Friend Ananda, the Exalted One, after giving us this
pronouncement 1n brief, without expounding its meaning In
detaill, rose from his seat and entered the residence. He
sald: ‘‘ I declare, brethren, that the end of the world 1s not
to be learned, seen, gone to, by going to world’s end. But
I declare not, brethren, that an end of I1l can be made without
going to world’s end.””? Now, not long after the Exalted One
had gone, 1t occurred thus to us (and they repeated what they
had thought and said). . .. Do you expound, venerable
Ananda.’

‘ Friends, suppose a man in need of sound timber,® In quest
of sound timber, going about searching for sound timber,
should come upon a tree, upstanding, all sound timber: but,
leaving the root, leaving the trunk, should think that sound
timber was to be looked for in leaves and branches. This 1s
just what has happened' to you venerable ones. Though
you had the Master face to face you passed over that Exalted
One, and think that I am the one to be questioned on this
matter. Friends, that Exalted One is one who, knowing,
knoweth: who, seeing, seeth: who hath become the seer,
who hath become the knower, who hath become the Norm,
who hath become the highest. Proclaimer and expounder
is he. Dispenser of good, giver of the immortal, Lord of the

L Cf. K.8.1ii, 112; Dial. ii. 159; Further Didl. 1, 155, etc.
2 K.8.i,853f.; A.i,, 47 f. 3 Cf. M. i, 111, 194, 233; K.§.iii, 119.
¢ Evay sampaday iday.=sampattikay. Comy.
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Norm, Tathigata i8 he.! Surely that was the time for you
to ask the Exalted One this question. What the Exalted
One should reply, to you, that should ye bear in mind.’

‘True it i8, friend Ananda, that the Exalted One is one
who, knowing, knoweth; who, seeing, seeth . .. (as you
say)? . . . and that we should bear in mind what the Exalted
One might reply to us. Still we thought: ** Here 18 this
venerable Ananda, one praised by the Master, and honoured
by the intelligent co-mutes of the righteous life. . . ."” Let
the veneruble Ananda expound the meaning, and not put us
to further trouble.’?

' Well, listen, friends. Apply your minds. [ will speak.’

‘Very good, friend,’ replied those brethren to the venerable
Ananda, who said:—

“ As to that pronouncement uttered in brief by the Exalted
One, but without expounding its meaning in detail. . . .
Thus do I understand 1t :—

That by which one is conscious of the world, by which one
has conceit of the world,*—that is called ‘‘ world ’’ 1n the
Ariyan discipline. And through what is one conscious of the
world ? Through what has one conceit of the world ?
Through the eye, friends, through the ear, the nose, tongue,
body, through the mind one is conscious of the world, has
conceit of the world. That 18 called *“ world  in the Ariyan
discipline.

As to that pronouncement (as before) . . . thus do I under-
stand in detail the meaning of what was not explained 1n
detall But, if ye wish 1t, ye venerable ones should approach
the Exalted One and question him on this matter, and accord-
ing as the Exalted One explains 1t to you so do ye bear 1t
in mind.’

‘ Very good, friend,’ replied those brethren to the venerable

* 1 The word ‘ Tathagata ’ is thus explained by Comy.

2 Cakkhu-, fiana-, dhamma-, brahma-bhata. Cf. K.S. ii, 170 (8.
ii, 255).

3 Agaruy karitvd generally means ‘ doing a discourtesy.” Comy. says
‘by making us ask again and again.’

e Ny o

¢ Loka-sanni, loka-inani.
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Ananda. Then rising up they went to the Exalted Oue,
saluted him and sat down at one side. So seated, they thus
addressed the Exalted One:—

‘As to that pronouncement, lord . . . (as before) . . .
‘““who could expound to us.”” Then it occurred to us, lord:
‘“ There is this venerable Ananda . . . suppose we question
him as to the meaning of this thing.”” So, lord, we went to
the venerable Ananda and put this question to him. Then
the meaning was explained to us by the venerable Ananda,
with these reasons, in these words, in these particulars.’?

‘ A sage, brethren, is Ananda; of great wisdom, brethren,
is Ananda. If you were to put me this question, I should
explain it even as Ananda explained it to you. This is the
meaning of that thing, and 8o do ye bear it in mind.’

§ 117 (4). Worldly sensual elements (1).

‘Before I was enlightened, brethren, with higher en-
lightenment, when I was yet a Bodhisat, I thought thus:
Those worldly sensual elements, formerly experienced by
my thought, are past, perished and altered. Therein my
thought might run riot* when they are present, or shrink
away when they are not yet arisen. Then, brethren, I
thought thus: As to those worldly sensual elements, therein
I ought, for my own sake,® to practise watchfulness and
concentration of mind. _

Wherefore, brethren, as to those worldly sensual elements
experienced by thought, which are passed, perished and
altered, therein your thoughts may run riot when they are
present, or shrink away when they are not yet arisen. Where-
fore, brethren, in your case also, as to these worldly sensual
elements, ye ought, for your own sakes, to practise watchful-
ness and concentration of mind.

3 Imehi dkdrehs, padehi, vyanjanehi. Comy. ‘karanehs, akkhara-
sampindakehs, patiyekka-akkharehs.’

* Bahulay . . . appay gaccheyya. Comy. says ‘in the future, when
Metteyya Buddha shall arise, these passions will be of diminished force.’

3 Atta-ripena. Cf. A.ii, 120, the Comy. on which has atlano anur-
pena, anucchavikena, hitakamendtsi: ‘ by (what is) suitable, befitting for
the self, by desire for (one’s) good.’
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Wherefore, brethren, as to {those worldly sensual elements]
in what is to be regarded as a sense-sphere:—wherein eye
and perception of objects fade away,—wherein tongue and
perception of savours,—wherein mind and perception of mind-
states fade away,!—[ye ought for your own sakes to practise
watchfulness and concentration of mind] . . .’

So saying the Exalted One rose from his seat and entered
the residence.

Now not long after the Exalted One had gone (as in the
section above they repeat the teaching and decide to ask Ananda,
who replies n the same words as before in praise of the
Master). . . .

The venerable Ananda said:—

‘ As to that pronouncement uttered in brief by the Exalted
One, but without expounding its meaning in detail . . . thus
do I understand it, friends. It was uttered, friends, by the
Exalted One concerning the sixfold sphere of sense, thus:
““Wherefore, brethren, as to those worldly sensual elements in
what . . .” and so forth,—8o do I understand the meaning.
But if ye wish it, ye venerable ones should approach the
Exalted One and question him about the matter, and,
according as the Exalted One explains 1t, 80 do ye bear 1t
in mind.’

‘ Very good, friend,’ replied those brethren to the venerable
Ananda (as before) . . . and went to the Exalted One . .
and questioned him on that matter. And the Exalted One
replied :—

‘ A sage, brethren, is Ananda. Of great wisdom, brethren,
is Ananda. If ye were to put me this question, I should
explain it even as Ananda explained it to you. This is the
meaning of that thing, and so do ye bear it in mind.’

§ 118 (5). Sakka.2
Once the Exalted One was staying near Rajagaha on
the hill Vulture’s Peak. Then Sakka, lord of the devas,

! Comy. Saldyatana-nirodho vuccati nibbanay, in which state all
sinks to rest. Cf. D. i, 222; 8. iii, 188; Udana, chap. viii.
2 (f. Dialog. i, 294 ff.

IV 6
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came to the Exalted One, saluted him and stood at ene gide.
So standing, Sakka, lord of the devas, thus addressed tha
Exalted One: ‘

“What 18 the condition, lord, what is the cause whereby in
this world some beings are fully set free! in this very life,
while some beings are not so set free 2’

" There are, lord of the devas, objects cognizable by the
eye, objects desirable, pleasant, delightful and dear, passion-
fraught, inciting to lust. If a brother be enamoured of them,
If he welcome them, if he persist in clinging to them, thus
enamoured of them, thus welcoming them, thus persisting in
clinging to them,—dependent on that? comes consciousness
based on that grasping. If he be full of grasping3 lord of the
devas, a brother 18 not wholly set free.

There are, lord of the devas, sounds cognizable by the ear

. scents . . . savours, tangibles cognizable by the body

. mind-states cognizable by the mind, states desirable . . .
if he persist in clinging to them . . . dependent on that
comes consclousness based on grasping of them. If he be
full of grasping, lord of the devas, a brother is not wholly
set free. This 18 the condition, this is the cause why in the
world some beings are not in this very life wholly set free.

Again, lord of the devas, there are objects cognizable by
the eye . . . (the whole of the above 1n the negative). . . .
This 18 the condition, this is the cause why in this very hfe
some beings are wholly set free.’ :

§ 119 (6). Five-crest.

Once the Exalted One was staying near Rajagaha, on the
mountain Vulture’'s Peak. Then Five-crest,? son of a Gan-
dharva, came to the Exalted One, saluted him, and stood at
one side. So standing, Five-crest, son of a Gandharva, thus
addressed the Exalted One:—

(He asks the same question and gets the same reply.)

1 Parinibbayant:s.
* Tannissilay viindnay. Comy. ‘tanhd-nissitay kamma-vinndanay.’

3 Sa-upddiana. Cf.infra,§124. At p. 399 of text it is applied to fuel.
¢ See Dialog. i, 288, where he accompanies Sakka.
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§ 120 (7). Sariputta.

Once the venerable Sariputta was staying near Savatth]
at Jeta Grove, in Anathapipdika's Park.

Then a certain brother came to visit the venerable Sariputta.
After the exchange of greetings and friendly courtesies he sat
down at one side. So seated that brother thus addressed the
venerable Sarniputta :—

‘ Friend Sariputta, my fellow-lodger has renounced the
training and gone back to the lower life.’!

8o it happens, friend, with one the door of whose faculties
18 unguarded,® who 18 immoderate in eating, and not given
to watchfulness. That brother, friend, 18 of such a nature.
So long as he lives it will be impossible for him to apply him-
self2 to the righteous life in all its fulness, in all its purity.

Indeed, friend, a brother,* the door of whose faculties is
guarded, who is moderate in eating and given to watchful-
ness,—for such an one, so long as he lives, it is possible to
apply himself to the righteous life in all its fulness, in all its
purity.

And how, friend, has one the door of his faculties guarded ?

Herein a brother, seeing an object with the eye, 18 not misled
by its outer view,® nor by its lesser details. Since coveting
and dejection, evil, unprofitable states, might overwhelm one
who dwells with the faculty of eye uncontrolled, he applies
himself to such control, sets a guard over the faculty of eye,
attains control thereof.

When he hears a sound with the ear or with the nose smells
8. scent, or with the tongue tastes a savour, or with body
contacts tangibles, when with mind he cognizes mental states,
he is not misled by their outer view nor by their lesser details.

- S ey

1 Cf. K.8.ii, 38.

* Cf. Buddh. Psych. Ethics, pp. 350 ff. and nn.; Dialog. i, 80; Vss.
Mayg., 16* and refs. (Comy. does not comment here, having done so
elsewhere). For the passage following see § 198 (2).

8 Santanessaty=ghatessais. Comy.

¢ Text has 8o, which would refer to this particular brother. I read
yo with MSS. 8. 1-3.

5 Nvmitta-gahin.
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But, since coveting and dejection, evil, unprofitable states,
might overwhelm one . . . he sets a guard over the faculty
of the mind, attains control thereof. Thus, friend, one has
the door of his faculties guarded.

And how, friend, i8s one moderate in eating ?

Herein, friend, a brother takes his food thoughtfully® and
prudently, not for sport,? not for indulgence, not for personal
charm or adornment, but just enough for the support and
upkeep of the body, to allay its pains,® to help the practice
of the righteous life, with the thought: My former feeling
I check, and set golng no new feeling. So shall I keep going,*
be blameless, and live at ease. Thus, friend, is one moderate
In eating.

And how, friend, 18 one given to watchfulness *

Herein, friend, by day a brother walks up and down and
then sits, and thus cleanses his heart from states that may
hinder. By night, for the first watch he does likewise. In
the middle watch of the night, lying on his right side he takes
up the lion-posture,® resting one foot on the other, and thus
collected and composed fixes his thought on rising up again.
In the last watch of the night, at early dawn, he walks up
and down, and then sits, and so cleanses his heart from states
that may hinder. Thus, friend, 1s one given to watchfulness.

Wherefore, friend, thus should you train yourselves: We
will be watchful over our faculties, moderate in eating and
given to watchfulness.

Thus, friend, must you train yourself.’

§ 121 (8). Rahula® «
Once the Exalted One was staying near Savatthi at Jeta
Grove in Anathapindika’s Park.
Then as the Exalted One was meditating in solitude this

1 Cf. K.8. 11, 68; Expositor, b11. ? Not for athletic prowess.

3 Vihipsa-uparatsyd. Cf. As/. 403.

¢ Yatra me bhavissals,

 Sihka-seyyay. Cf. A. ii, 244 (trans. in Numerical Sayings by A. D.
Jayasundere), where the four postures are given, here quoted by Comy

¢ Cf. K.8.ii, 185; iit, 114-5.
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thoyght oocurred to him: Ripe now in Rahula are those
states that bring releaso to perfection.! Suppose now I
give Rahula the lust teachings for the destruction of the
a8 Vas, '

So the Exalted One, robing himself at early dawn, and
taking bowl and robe set out for Savatthi on his begging-round,
and after completing his round and eating his meal, said to
the venerable Rahula:—

‘Rahula, take o mat. It us go to Dark Wood? for the
noonday rest.’

‘Very good, lord,” replied the venerable Rahula to the
Exalted One, and taking a mat followed behind in the foot-
steps of the Exalted One.

Now at that time countless thousands of devas were follow-
ing the Exalted One, thinking: To-day the Exalted One will
give the venerable Rahula the last teachings for the destruction
of the asavas,

So the Exalted One plunged into the depths of Dark Wood
and sat down at the foot of a certain tree on the seat prepared
for him. And the venerable Rahula, saluting the Exalted
One, sat down also at one side. As he thus sat the Exalted
One said to the venerable Rahula :—

‘ Now what think you, Rahula ? Is the eye permanent or
impermanent ¥’

(Here follows the usual dialogue as e.g. at § 73 down to ‘ this
13 mine,’ efc.)

‘ Are mind-states permanent or impermanexni ¥’

‘ Impermanent, lord.’

. ¢ Are mind-consciousness, mind-contact, . . . that experi-
ence of feeling, perception, the activities and consciousness,
which arises owing to mind-contact,—1s that permanent or
Ilnpermanent ¥’

1 Vimuii-paripacaniyi dhammd, i.e. saddhindriya, etc. (faith, energy,
mindfulness, councentration, insight), which lead to Path-concentration.
Cf. A.ii, 145. Comy. quotes Pajisambhidad, ii, 1, in full, and Uddna, iv.

2 Cf. K.8.1i, 160 n. About two miles from Savatthi. It is rcally
‘ Blind Wood,’ owing to its having been the haunt of bandits who

blinded their victims ! So Comy., ad loc. cit.
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‘ Impermanent, lord.’

(As before down to * there 18 no hereafter.’)

Thus spake the Exalted One. And the_venerable Rahula
was delighted with the words of the Exalted One and welcomed
them, And when this instruction was given, the venerable
Réahula’s heart was freed from the asavas without grasping.
And in those countless thousands of devas arose the pure and
spotless eye of the Norm,' so that they knew: Whatsoever
18 of a nature to arise, all that 18 of a nature to cease.

§ 122 (9). Fetter.

I will teach you, brethren, the things that make for bondage
and the fetter. Do ye listen to 1t.

And what, brethren, are the things that make for bondage,
and what the fetter ?

There are, brethren, objects cognizable by the eye (as
above). . . . These, brethren, are called ‘the things that
make for bondage.” The desire and lust therein,—that is the
fetter that is in them.

There are sounds . . . scents . . . savours . . . tangibles
. . . mind-states. . . . The desire and lust that are therein,
—that 18 the fetter.

§ 123 (10). Grasping.

I will teach you, brethren, both the things that make for
grasping and grasping. Do ye listen to it. And what are
the things that make for grasping ? (The same as before.)

3. THE CHAPTER ON THE HOUSEFATHERS
§ 124 (1). Vesals.

Once the Exalted One was staying near Vesali, in Great
Wood, at the Hall of the Peaked Gable.

1 Dhammma-cakkhu = 'the four paths and path-fruits.’ Comy.
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Then Upga,! the housefather, of Vesali came to the Exalted
dne. . . .

Scated at one side Ugga, the housefather, of Vesall said
this to the Exalted Une:—

‘Pray, lord, what is the condition, what is the cause whereby
in this world some beings are not wholly set free in this very
life, while other beings are wholly set free 1°2

‘ There are, housefather, objects cognizable by the eye. . . .
If he have grasping for them, housefather, a brother 18 not
wholly ret free. " That, housefather, is the condition, that is
the cause whereby . . .

Likewise, housefather, there are objects cognizable by the
eye. . . . If he have not grasping for them a brother 1s
wholly set free. That, housefather, 18 the condition, that is
the cause whereby in this very life some beings are not wholly
set free, while other beings are wholly set free.’

§ 125 (2). Vajjans.
Once the Exalted One was staying among the Vajjians at
Elephant Town.3
Then Ugga, the housefather, of Elephant Town came to see

the Exalted One.
(The same as¢ the previous section.)

§ 126 (3). Nalanda.s

Once the Exalted One was staying at Nalanda, in Pavarika®
Mango Grove.

Then Upali,® the housefather, came to see the Exalted One.

(As above.)

1 In the list at 4. i, 26 he is declared by the Master to be ‘the most
charming (mandpa) of all lay supporters.” Comy. misquotes his title
as panifa-dayakanay agga. Cf. A.A.i. 394; A. iii, 49.

2 As above, § 118.

3 Hatthigama.

¢ In Magadha, once the seat of the famous university.

5 Pdvarika means ‘cloak-seller.’

¢ This may be the Jain who became an adherent. AL, i, 380 f.



68 The Salayatana Book  [TEXTiv, 110

§ 127 (4). Bharudvdja.

Once the venerable Pipdola,! of Bhamdva]a was staying at
Kosamb: in Ghosita Park.

Then the rajah Udena went to see the venerable Pipdola,
and on coming to him greeted him in friendly wise, and after
the exchange of courtesies and greetings sat down at one
side. So seated the rajah Udena said to him:—

' What 18 the condition, Master Bharadvaja,® what is the
cause whereby the young brethren, who are mere lads with
Jet-black hair, blessed with happy youth, who in the flower
of their life have bad no dalliance® with the passions, yet
practise the righteow. life in its fulness and perfection and
live out their span of life to the full ?’¢

‘It has been sald, maharajah, by that Exalted One who
knoweth, who seeth, by that Arahant who i8 a Fully En-
lightened One: ‘‘ Come ye, brethren; in the case of those
who are just mothers,® sisters and daughters, do ye call
up the mother-mind, the sister-mind, the daughter-mind.”
That i8 the condition, maharajah, that is the cause whereby
these young brethren, who are mere lads with jet-black hair
. « . live out their span of life to the full.’

‘The heart is wanton, Bharadvdja. It may well be that
at times mind-states that are wanton arise in the case of those

il - el ——— =l

1 Formerly a brahmin of Bharadvaja. See n. to Brelhren, p. 110;
Uddna, iv, 8; Vin. Cullavagga, iii; Vinaya Texts, iii, 78; and K.8. i, 204
(‘congey-man’) and n. ad loc. Comy., followed by Dhamimapéila on
Udana, describes him at length as a scrap-hunter with a huge bowl.
The Master would not allow him a strap to carry it (¢havika), so it got
knocked about and gradually reduced in size to a mere shred. Thus he
learned continence and later became Arahant. For Pindola (‘scrap-
gutherer *) see also Itivuilaka, § 91; K.S. iii, 93; Jat.1v, 3756. At 4.1, 23
(A.A. 198) he is proclaimed by the Master as  best at the lion’s roar °’.

Bharadvaja is on the river Jumna, the capital of the YVapsas, about
230 miles from Benares. See Rhys Davids, Buddhist India, p. 36.

2 Giving him his clan-name. 3 Anikifitavin. Cf. K.8. i, 15.

¢ Addhanay dpadenti, or ‘keop it going.’ Comy. ‘ Pavenwy patipadents.’

¢ Mdatumattisu="*‘ Matu-samanasu.” Comy. s.e. regard all women-
folk as you would your own mother, sister, daughter. 1 cannot find
the passage quoted. It does not occur in the Canon, as far as I know.
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who are mother, sister and daughter. Pray, Bharadvaja, 18
there any other condition, any other cause whereby these
young brethren . . . live out their span of life to the full ¥’

‘It has been smd mahariajah, by the Exalted One, who
knoweth, who seeth, by that Arshant who is a Fully En-
lightened One:! * Come ye, brethren, look upon this same
body, upwards from the soles of the feet, downwards from the
top of the head, enclosed by skin, full of manifold impurities,
There are in this body hair of the head, hair of the body,
nails, skin, teeth, flesh, nerves, bones, marrow, kidneys,
heart, liver, pleura, spleen, lungs, intestines, mesentery,
stomach, faces, bile, phlegin, matter, blood, sweat, lymph,
fat, tears, lubricant, saliva, mucus, oil, urine.” That,
maharajah, 18 the condition, that is the cause whereby these
young brethren . . . live out their span of life to the full.’

* Well, master Bharadvaja, that is easy for those brethren
who train the body, morals, mind and insight, but a hard
thing for those who do not so. Maybe at times, master
Bharadvaja, when one is thinking: I will regard it as unlovely,
he comes to regard it as lovely.? Pray, master Bharadvaja,
is there any other condition, is there any other cause, whereby
these young brethren . . . live out their span of life to the
full ¥’

‘It has been said, maharajah, by the Exalted One . . .
““Come ye, brethren, do ye abide watchful over the doors
of the faculties. Seeing an object with the eye,? be not misled
by its outer view, nor by its lesser details. But since coveting
and dejection, evil, unprofitable states, might overwhelm
one who dwells with the faculty of the eye uncontrolled, do
ye apply yourselves to such control, set a guard over the
faculty of the eye and attain control of it. Hearing a sound
with the ear . . . with the nose smelling a scent . . . with
the tongue tasting a savour ... with body contacting
tangibles . . . with the mind cognizing mind-states . . . be
ye not misled by their outer view nor by their lesser details.

P _— e —

1 Cf. M. i, 57, 420. 2 Quoted at Pts. of Conirov., p. 288 n.
8 Supra, § 120.
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But since coveting and dejection . . . attain control
thereof.”

This, maharajah, 18 the condition, this is the cause whereby
these young brethren, who are mere lads with jet-black hair,
blessed with happy youth, who in the flower of their life have
had no dalhance with the passions, yet practise the righteous
life in its fulness and perfection, and live out their span of
life to the full.’

“ Wonderful, master Bharadvaja! Marvellous it 18, master
Bharadva)a, how well spoken are these words of that Exalted
One, who knoweth, who seeth, that Arahant who 1s a Fully
Enlightened One. Surely that is the condition, that is the
cause, master Bharadvaja, whereby these young brethren . . .
live out their span of life to the full.

I myself, master Bharadvaja, whenever I enter my palace
with body, speech and mind unguarded, with thought un-
settled, with my faculties uncontrolled,—at such times lustful
states overwhelm me. But whenever, master Bharadvaja,
I do so with body, speech and mind guarded, with thought
settled, with my faculties controlled, at such times lustful
states do not overwhelm me.

Excellent, master Bharadvaja! Excellent 1t 1s, master
Bharadvaja! Kven as one raises what 1s overthrown, or
shows forth what is hidden, or points out the way to him
that wanders astray, or holds up a light in the darkness, so
that they who have eyes may see objects,—even so In divers
ways has the Norm been set forth by the worthy Bharadvaja.
I myself, master Bharadvaja, do go for refuge to that Exalted
One, to the Norm and to the Order of Brethren. May the
worthy Bharadvaja accept me as a follower from this day
forth, so long as life doth last, as one who has so taken refuge.’

§ 128 (5). Sona.

Once the Exalted One was staying near Rajagaha in Bimboo
Grove at the Squirrels’ Feeding-ground.
Then Sona, the housefather’s son,! came to sce the Jixalted

, Cf. K.S. iii, 42 ff..
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Ope. . . . Seated at one side he said this to the Exalted
One:—

' Pray, lord, what is the condition, what is the cause whereby
in this very life some beings are wholly set free, while other
beings in this very life are not wholly set free 1’

(As sn § 124.)
§ 129 (6). Ghosua.

Once the venerable Ananda was staying at Kosambl in
Ghosita Park.

Then the housefather Ghosita came to see the vencrable
Ananda. Seated at one side he said this to the venerable
Ananda:—

‘* “Diversity in elements! Diversity in elements!”! i8 the
saying, my lord Ananda. Pray, sir, how far has diversity in
clements been spoken of by the Exalted One ¥’

‘ When the elements of eye and objects that are pleasing
and eye-consciousness occur together, housefather, owing to
the pleasurable contact there arises pleasurable feeling. When
the elements of eye, objects that are displeasing and eye-
consciousness occur together, owing to the unpleasant contact
resulting there arises painful feeling. When the elements of
eye, objects that are of indifferent effect? and eye-conscious-
ness occur together, owing to neutral contact resulting, there
arises feeling that 1s neutral.

So when the elements of ear . . . nose . . . tongue .
body . . . when the elements of mind and objects that are
pleasurable and mind-consciousness occur together.

When mind and objects that are displeasing . . . or mind
and objects that are of indifferent effect occur together, owing
to the contact resulting, whether it be pleasing, displeasing
or neutral, there arises feeling that is pleasing, displeasing or
neutral.

Thys far, housefather, diversity in elements has been spoken
of by the Exalted One.’

L Dhitu-nanatlaey. Sec K.S. ii, 101 ff. and nn.; Buddh. Psych. Eth.,
72 n.
2 Upekkha-tthantya.
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§ 130 (7). Halvddaka.!

Once the venerable Kaccana the Greatl was staying among
the folk of Avanti, at Osprey’s Haunt, on a'sheer mountain
crag.

Then the housefather Hiliddakani came to the venerable
Kaccana the Great. Scated at one side he said this:—

‘It has been said by the Exalted One, sir, *“ Owing to
diversity in elements arises diversity of contact. Owing to
diversity of contact arises diversity of feeling.””* Pray, sir,
how far is this so ¥’

‘ Herein, housefather, seeing a pleasant object with the eye,
a brother, at the thought ‘‘ This is such and such,”? comes
to know of eye-consciousness that is pleasant to experience.
Owing to contact that is pleasant to experience arises pleasant
feeling.

When with the eye he sees an object that 1s displeasing,
a brother, at the thought ‘ This 18 such and such,” comes
to know of eye-consciousness that is unpleasant to experience.
Owing to contact that is unpleasant to experience arises
unpleasant feeling.

When with the eye he sees an object that is of indifferent
cffect, a brother, at the thought *‘ This 1s such and such,”
comes to know of eye-cousciousness that is neutral. Owing
to contact that is neutral to experience arises feeling that is
neutral.

So also, housefather, hearing a sound with the ear, smelling
a scent with the nose, tasting a savour with the tongue, con-
tacting a tangible with body, cognizing a pleasing mind-state
with the mind, at the thought, ‘ This is such and such,” a
brother comes to know of mind-consciousness that 1s pleasant

i il

1 A turmeric dyer (halidda). At K.S. iii, 10 a housefather of this
name questions Mahikacciana at the same place. The name is variously
spelt. For Avanti, which is N.E. of Bombay in the Vindhya, Mts., .
sce Brethren, p. 107 n., and tnfra, 288. For Kaccana, Vinays i, 194;
M. ii, 84;iii, 14 ; Brethren, CCIX, ctc.

2 8.ii, 141,

 Juhelay (itthay=ila). Burimese MSS. rcad iffh’etay (cupitum hoc)
Comy. * evam etap, mandpam elay.’



xxxv, 11, 3,§132]) Kindred Sayings on Sense 73

to experience. Owing to contact that is pleasant to experience
arises pleasant feeling. But if with mind contacting a mind-
state that is displeasing, at the thought, * This is such and
such,” he comes to know of a mind-consciousness that is
unpleasant to experience, owing to contact that is unpleasant
to experience arises unpleasant feeling. If again with mind
cognizing a mind-state that is indifferent in eflect, at the
thought, * This is such and such,” he comes to know of a
mind-consciousness that is neutral, owing to contact that 18
neutral arises feeling that is neutral.

Thus, housefather, owing to diversity in clements arises
diversity of contact. Owing to diversity of contact arises
diversity of feeling.’

§ 131 (8). Nakulapitar.

Once the Exalted One was staying among the Bhaggl, at
Crocodile Haunt, in Bhesakala Grove in the Antelope Park.

Then the housefather Nakulapitar® came to see the Exalted
One. . . . Seated at one side he said to the Exalted One:—

‘ What, lord, is the condition, what is the cause why 1n this
very life some beings are wholly set free, while other beings
are not so set free ¢’

(The same as at § 124.)

§ 132 (9). Lohicca.

Once the venerable Kaccana the Great was staying among
the folk of Avanti at Makkarakata in a forest hut.

Then a number of resident pupils of the brahmin Lohicca,
mere lads who were gathering sticks,? came up to the forest
hut of the venerable Kaccana the Great. On reaching 1t they
began to roam and wander up and down on all sides of the
hut, uproarious and noisy, playing all sorts of mad pranks.’

And they said: ‘These shavelings, sham recluses, menials,
R _ .

L Cf. K.8. i, 1. :('f. 8.1, 108 (K.S. i, 228).

3 Kanscr kanici selissakants karonti. Comy. explains ‘annamaniay
upanissadya pifhin gahetva langhitva,” which would seem to mean
‘ playing leap-frog,’ but does not explain the word selissaka (‘ noisy’).
Comy. MSS. rcad selsssans. It does not oceuir clsewhere.

- — —— e —— —ie— — -
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black fellows, the offspring of our kinsman's foot,! are honoured,

revered, made much of, worshipped, and given offerings by
these sons of coolies.’®

Thereupon the venerable Kaccana the Great came out of his
dwelling and thus addressed those lads: ‘ Hush ! my lads. I
will teach you the Norm.’

At these words the young fellows were silent. Then the

venerable Kaccana the Great addressed them with these
verses :—

Foremost in virtue were the men of old,

Those brahmins who remembered ancient rules.
In them well guarded were the doors of sense.
They had achieved the mastery of wrath.

In meditation and the Norm they took delight,
Those brahmins who remembered ancient rules.

But these backsliders® with their ¢ Let us recite,’®

Drunk with the pride of birth, walk wrongfully.®

O’ercome by wrath, exceeding violent®

They come to loss 'mongst weak and strong alike.”
Vain is the penance of the uncontrolled,®

Empty as treasure gotten 1n a dream.

1 ¢f. D.i, 103 (Dialog. i, 112 and n., 128); M. i, 334. Ibbhdi= gala-
palika ; kinhd= kanha. Comy. Bandhu-pad' dpacca, referring to the
belief that non-brahmins (sudras), who were of darker complexion,
were born of'Brahma’'s foot. Cf. D.A. i, 254.

* Bharataka. Comy. kufumbikd, * cottagers who carry loads,’ a term
of contempt for the village folk who support the wandering recluses.

3 (v)okkamma, ‘ deserting the ancient rules.” Comy.

¢ Jap(p)amase, reflex. imperat. plur. of japati, may refer to the ‘ vain
repetitions ' of the brahmins. For a passage of the same tenor ¢f. K.8.
i, 178. Comy. says, ‘mayay jappama kathayamd’ tsv eltaken’ eva
brahman’ amha ts mannamand.

5 Visamay caranti, ‘ walk in the uneven.” Cf. K.§.1, 6 n.

8 Puthu-atta-danda (* stick-taken’). Cf. Dhp. 408; K.S. i, 303y where:
Mrs. Rhys Davids translates: ‘self-armed.” IPuthu here= bahu.  Comy.
takes it to mean nandadunda.

7 Tasa-thavaresu. ('f. K.S. i, 411, a general term for ‘ all sorts and
conditions.” Comy. salanha-nittanhesu (‘sinners and saints’).

8 Comny. ‘ sabbe pi vata-samdaddana mogha bhavants.’
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. Such ways! as fastings, couching on the ground,
Bathing® at dawn, recitings of the Three,
Wearing rough hides, and matted hair and filth,
Chantings and empty rites and penances,
Hypocrisy and cheating and the rod,

Washings, ablutions, rinsings of the mouth,3—
These are the caste-marks® of the brahmin folk,
Things done and practised for some trifling gain.®

A heart well tamed, made pure and undefiled,
Considerate® for every hiving thing,—
That 18 the Way the highest to attain.

Thereupon the young fellows were angered and displeased,
and went away to the brahmin Lohicca. On coming to him
they said:—

“May 1t please your reverence to know? that the recluse,
Kaccana the Great, 18 attacking and abusing the sacred
things® of the brahmins.’

At these words the brahmin Lohicca was angered and
displeased.

Then 1t occurred to the brahmin Lohicca: It 18 not proper
for me to attack and abuse the recluse, Kaccana the Great,
merely on hearsay of young fellows. Suppose now 1 visit
and question him.’

So the brahmin Lohicca went along with those young-
fellows to visit the venerable Kaccana the Great, and on
coming to him greeted him courteously and, after the exchange

L — i il _—

' (f. Dialog. i, 230 for the habits of the naked ascetics. Dhp. v, 141.

2 Toxt patho (recital) with v.il. . . . [ follow Comy., which rcads
pito-sinanan ca.

3 So Comy.

! Vanna. Comy. * furniture, utensils, marks.’

5 Reading bhavana for text's bavana. Comy. ayam eva va pdtho
vimisa-&igictkkhassa raddhan’ atthayn katan ti attho.

¢ Alhilay. (C'omy. ‘soft and not stubborn.” . 8. i, 27; K.S.
i, 113 »,

* Yagghe (sce Dirl. s.r. laggha) bhavay janeyya. Cf. K.S. 1, 228.

In next section Comy. says of taggha, * codan’ atthe nipila.’
8 Mante, charms, texts, ritual, ete., as above.
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of greetings and compliments, sat down at one side. So
seated he said to the venerable Kaccana the Great:—

‘ Worthy Kaccana, is it true that a number of our resident
pupils, mere lads, gathering sticks, have been here 1’

‘It 18 true, brahmin. They did come here.’

‘And did the worthy Kaccana have any converse with
those lads ¥’

‘I did, brahmin.’

‘Pray what was the topic of the converse ?’

‘I spoke to them to this effect, brahmin (and ke repeuted
the verses).

‘““ Foremost in virtue were the men of old . . .

. Such, brahmin, was the talk I had with the young fellows.’

‘You said ‘‘unguarded in the doors of sense,’” worthy

Kaccana. Now how far 18 one unguarded in the doors of
sense 1’

‘ Herein, brahmin, a certain one, seeing an object with the
eye,! is attached to objects that charm, is repelled by objects
that displease. He dwells with mind distracted and his heart
is mean. He realizes not in its true nature that emancipation
of heart, that emancipation of wisdom. So that those evil
unprofitable states that arise do not come to cease without
remainder.

Hearing a sound with the ear . . . scenting a scent with
the nose . . . tasting a savour with the tongue . . . con-
tacting tangibles with the body . . . cognizing with the mind
a mind-state, he is attached to mind-states that charm, is
repelled by mind-states that displease, and dwells with mind
disturbed . . . (as before) . . . without remainder. To that
extent, brahmin, one 18 unguarded in the doors of sense.’

‘ Wonderful, worthy Kaccana! Marvellous, worthy Kac-
cina, 18 the way in which the worthy Kaccﬁna has defined
the words ‘‘ unguarded in the doors of sense.’

Now as to the words ** guarded in the doors of sense, guarded
in the doors of sense,”’—pray, worthy Kaccana, how far 1s

one 8o guarded ¥’

- — A e p— —— a— i

1 Infra, § 202,

e—
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' Herein, brahmin, a brother, secing un object with the ceye,
35 not attached to objects that charm, or repelled by objects
that displease.  He dwells with attention fixed, and his heart
is boundless.! Thus he realizes in its true nature that
emancipation of heart, that cmuancipation of wisdom. So
that those ovil, unprofitable states that arise come to cease
without remainder.

So also with regard o hearing a sound with the ear, smelling
n scent with the nose, tasting a savour with the tongue,
contacting tangibles with the body, cognizing a mind-state
with the mind,—he 18 not attached. . . . So that those evil,
unprofitable states that arise do cease without remainder.

Thus, brahmin, one 18 guarded 1n the doors of sense.’

‘ KExcellent, worthy Kaccana ! Excellent, worthy Kaccana !
liven as one rawses what i8 overthrown . . . (as above n
§ 127) . . . so long as life shall last.

Now as the worthy Kaccana visits the families of his sup-
porters at Makkarakata, even so let him visit the family of
Lohicca. Then all the lads and maidens there will greet
the worthy Kaccana, set a seat for him and give him water,
and that shall be a blessing and a profit for them for many
a long day.’

§ 133 (10). Verahaccana.

Once the venerable Udayin? was staying at Kamandaya,
1n the mango grove of the brabhmin Todeyya.

Then a young fellow, a resident pupil of the brahmin lady
of the Verahaccani clan, came to visit the venerable Udayin,
and on coming to him greeted him cour.eously, and after the
gxchange of greetings and compliments sat down at one side.
As he thus sat, the venerable Udayin taught, established,
roused, and made that lad happy with a pious talk.

Then he, being thus taught, established, roused and made
happy by the pious talk of the venerable Udayin, went to the

i

L Appamana-cetaso, as opposed to paritta. Comy.

2 Cf. infra, §§ 166, 223. Three of this name are mentioned. (.
Brethren, 288 n.; Dialog. iii, 109; M. i, 396, 447. For Todeyya see
M. ii, 202,

IV 7
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brahmin lady of the Verahaccani clan, and on coming to her
sald thus: '

‘I would have my lady know that Udayin, the recluse, is
teaching a doctrine that is lovely in its beginning, lovely in
1its middle, and lovely in 1ts ending. He sets forth the
righteous life, fully perfected and purified, both in its spirit
and 1n 1ts form.’

‘ Then, my lad, iIn my name do you invite Udayin, the
recluse, for to-morrow’s meal.’

“So be 1it, lady,’ replied the lad, and in obedience to the
lady’s bidding went back to the venerable Udayin and said:
‘Let the worthy Udayin accept a teacher’s fee from us,
to-morrow’s food from the brahmin lady of the Verahaccani
clan.’

And the venerable Udayin accepted by his silence.

Then the venerable Udayin, when that night was past,
robed himself at early dawn, and taking bowl and robe went
to the dwelling of the brahmin lady of the Vetahaccani clan,
and sat down on a seat made ready.

Then the brahmin lady served the venerable Udayin with
choice food, both hard and soft, with her own hands, until he
had eaten his fill.

Now when she saw! that the venerable Udayin had finished
and withdrawn his hand from the bowl, she put on her sandals,
sat down on a high seat, veiling her head,” and thus addressed
the venerable Udayin: ‘ Preach me doctrine, O recluse.’

‘A time will come for that, sister,” sald he, rose from his
seat and went away.

Then a second time that young fellow visited the venerabke
Udayin, and . .. as he thus sat, the venerable Udayin
taught, established, roused and made the lad happy with a
pious talk. And a second time also that young fellow . . .
went to the brahmin lady of the Verahaccani clan (and re-

1 Supplying viditva, or is it ace. absol. according to Trenckner (Pals
Miscellany, p. 67) ?

¢ See Vinaya rules (Patimokkha, Sekhsya) about listening to the
Dhamma, here broken by the lady, in three respects.
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peated what he had said before) . . . ‘ both in its spirit and
in its form.’

‘You are speaking thus, my lad, in praise of the recluse
Udayin. But (on the former occasion) when [ said: ** Preach
me doctrine, O recluse,” he replied: ** A time will come for
that, sister,’’ rose from his seat and went to his lodging.’

‘ But, my lady, you put on your sandals, sat down on a
high seat, veiled your head and spoke thus: “ Preach me
doctrine, O recluse.” Now they honour the doctrine, those
worthy ones. They respect the doctrine.’

‘Very well then, my lad. Do you invite Udayin, the
recluse, in my name for to-morrow’s meal.’

‘So be 1t, my lady,’ replied the lad (and went as before
to the venerable Udayin, who was entertained by the lady
“until he had had his fill ).

Then the brahmin lady of the Verahaccani clan, when she
saw that the venerable Udayin had finished and removed his
hand from the bowl, put oft her sandals, sat down on a low
seat, unveiled her head and thus addressed the venerable
Udayin:—

' Pray, sir, owing to the existence of what do the Ainhants
point out weal and woe ? Owing to the existence of what
do they not do so ¥’

“ When there 13 eye, sister, the Arahants point out weal and
woe. When eye exists not, sister, the Arahants do not point
out weal and woe. So also with regard to tongue and mind.
Where mind exists not they do not point out weal and woe.’

At these words the Brahmin lady of the Verahaccani clan
ss1d to the venerable Udayin:—

‘ Excellent, sir ! Excellent, sir! Even as one raises what
18 overthrown, or shows forth what is hidden, or points out
the way to him that wanders astray, or holds up a light in
the darkness so that he who has eyes may see objects,—even
80 In divers ways has the Norm been set forth by the worthy
Udayin. I myself, master Udayin, do go for refuge to that
Exalted One, to the Norm and to the Order of Brethren. Let
the worthy Udayin regard me as a lay-disciple who, from this
day forth so long as life shall last, has so taken refuge.’
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4. THe CHAPTER ON DEvabAlA

§ 134 (1). The moment at Devadaha.:

Once the Exalted One was staying among the Sakkas at
Devadaha,® a township of the Sakkas. Then the Exalted
One addressed the brethren, saying:

‘I do not declare, brethren, that for all brothers there 1s
need to strive earnestly in respect of the sixfold sphere of
sense, Yet do I not declare that for all brothers there is no
need so to strive in respect of the sixfold sphere of sense.
Those brethren who are Arahants, destroyers of the asavas,
who have lived the life, done the task, removed the burden,
who have won their own highest good, utterly destroyed the
fetters of becoming, who by right insight have become free,—
for such, brethren, I declare that 1n respect of the sixfold
sphere of sense there is no need to strive earnestly. Why
so ? Because they have wrought so earnestly as to be in-
capable of carelessness. But those brothers who are yet
earnest-minded pupils,® who dwell aspiring for the security
that is unsurpassed,—by those brothers I declare that in
respect of the sixfold sphere of sense there i1s need to strive
earnestly. Why so? Because, brethren, there are objects
cognizable by the eye, objects delightful or repulsive. Though
they touch the heart again and again,® yet they cannot
altogether lay hold of it and so persist. By their failure to
lay hold of the heart comes strenuous energy unquailing.
Mindfulness 1s set up untroubled. The body 1s calmed, not
perturbed. The heart is collected, one-pointed. Seeing this
fruit of earnestness, brethren, I declare that such brothers do
need to strive earnestly 1n respect of the sixfold sphere of

sense,
(The same s repeated for the other fuctors of sense.)

—— 'q__-—-‘——d

Devadaha-ikkhano. The ‘ moment ’ is referred to in § 135.
('f. K.8. iii, 6 n.
Sekha.
4 Phussa-phussa. Cf. D. i, 45 for the double, and for the figure of
specch ¢f. S. 1i, 235; K.S. i, 17 n. (cittay ne pariyadaya tijthanti).

v B Lo
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§ 135 (2). Including (the sirfold sense-sphere).!

"T1s well for you, brethren, "tis well gotten by you, brethren !
Ye have won the moment for the righteous life,

Brethren, I have seen the hells so called,®> belonging to the
sixfold sense-sphere. Therein whatever object one sees with
the eye, one sees it as uninviting, not as inviting. One sees
it as repulsive, not as charming. One sees it as ugly, not
lovely. Whatever sound one hears with the ear . . . what-
ever scent one smells with the nose . . . whatever savour
one tastes with the tongue . . . whatever tangible one con-
tacts with the body . . . whatever mind-state one cognizes
with the mind, he cognizes it as uninviting, not as inviting:
as repulsive, not charming: as ugly, not lovely.

'Tis well for you, brethren! ’Tis well gotten by you,
brethren! Ye have won the moment for the righteous life.

Brethren, I have seen the heavens so called of the sixfold
sense-sphere. Therein whatsoever object one sees with the
eye, one sees it as inviting, not as uniniviting. One sees 1t
as charming, not as repulsive, as lovely, not ugly.

Whatever sound one hears with the ear . . . whatever
scent one smells with the nose . . . whatever savour one
tastes with the tongue . . . whatever tangible one contacts
with the body . . . whatever mind-state one cognizes with
the mind, he cognizes it as inviting, not uninviting.

'Tis well for you, brethren! ’Tis well gotten by you,
brethren! Ye have won the moment for the righteous life.

§ 136 (3). Not including (the sizfold sense-sphere).
Devas.and mankind, brethren, delight in objects, they are
excited by objects. It is owing to the instability, the coming
to an end, the ceasing of objects, brethren, that devas and

A —— .

1 Cf. supra, § 94.

¢ Comy. says Avict is referred to here, while by sagga is meant * the
world of the Thirty-three.” ‘Hell’ is utter misery. ‘Heaven'® is
utter bliss. The world ¢f men is a mixture of both. You are lucky
to be born as men, for thus you can enter the Path that sets you free,
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mankind live woefully.! They delight in sounds, scents,
savours, in touch, they delight in mind-states, and are exciterl
by them. It is owing to the instability, the coming to an
end, the ceasing of mind-states, brethren, that devas and
mankind live woefully.

But the Tathdgata, brethren, who is Arahant, a Fully-
enlightened One, seeing, as they really are, both the arising and
the destruction, the satisfaction, the misery and the way of
escape from objects,—he delights not in objects, takes not
pleasure in them, is not excited by them. It is owing to the
instability, the coming to an end, the ceasing of objects that
the Tathagata dwells at ease.

So also of sounds and the rest . . . the Tathagata, brethren,
dwells at ease.

Thus spake the Exalted One. So saying the Happy One
added this further as Teacher:—2

Things seen and heard, tastes, odours, what we touch,
Perceive,—all, everything desirable,

Pleasant and sweet, while one can say ‘1t 1s,’

These are deemed ‘ sukh7’ by both gods and men.
And when they cease to be they hold 1t woe.

The dissolution of the body-self?

To Ariyans seems ‘ sukha.” Everything

The world holds good, sages see otherwise.?

What other men call ¢ sukha,” that the saints

Call ¢ dukkha ’: what tlie rest so name,

That do the Ariyans know as happiness.

Behold a Norm® that’s hard to apprehend. .

il

— e S

* Dukkhay viharanti. Dukkhay here is an adverb. For a discussion
of the word see K.S8, iii, 21 .

2 See Sutta Nipdta, v, 759-85, and Comy. ad loc. (Par. Jot. ii, 2, 509).
Our text differs from Sn. in the third couplet, but our Comy. agrees
with the Sn. reading, which I follow. Sakkd yassa should be sakkady-
assa. For dassanay read passatap. [Linecs 1-4, 7-9 are we.l'turned by
Mrs. Rhys Davids, Buddh. Psych., 86. 1 give them here, and have
added the other lines myself.]

3 Reading with Sn. sakkayass’ uparodhanay.

¢ Reading sabbay lokena passatap (= passantanap = pandstinayp).

5 Text misprints phassa-dhammay for passa dhammay.
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Hereby are baflled! they that are not wise.
Darkness is theirs, enmeshed by ignorance:
Blindness 1s Eheirs, who cannot see the light.

But by the wise,? whose eyes are opened wide,
The light is seen: and, near to it, they know 1t,
Skilled in the knowledge of the mighty Norm.®
By those whom longing for rebirth destroys,
By those who float adown becoming’s stream,
By those who subjects are to Mara’s sway,

Not fully comprehended 1s this Norm.

Who but the worthy ones are worthy of

The all-enlightened Path, by knowing which
Fully, the drug-immune ones are set free ?*

Devas and mankind, brethren, delight in objects . . . devas
and mankind live woefully.
But the Tathagata, brethren, . . . dwells at ease.

§ 137 (4). Leaves® (1).

“What 18 not of you, brethren, put it away. Putting 1t
away will be for your profit and welfare. And what, brethren,
1s not of you ?

The eye, brethren, is not of you . . . the tongue . . . the
mind is not of you. Do ye put it away. Putting it away
will be for your profit and welfare.

Just as if, brethren, a man should gather, burn, or do what
he like with all the grass, all the sticks, branches and stalks
in this Jeta Grove,—pray would ye say: “ This man is gather-
ing, burning us, doing what he likes with us "’

" Surely not, lord.’

“Why not ¥’

U Sammil/l’ ettha aviddasi (= bala. Comy.).

o Satugl=sappurisanay. Comy.).

3 Roading with text santikena vijananti mahadhammassa kovidd@. But
Sn. and Comy. read santike na vijananti maga (fools) dhammass’ akovida,
t.e., ‘though near it, fools unskilled in the D. do not know it.’

i Parinibbanti anasava. Comy. kilesa- or khandha-parinibbineman,

> (’f. 8.1, 33, where the title is ‘ Not yours.,” See abovo, p. 48.
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‘ Because, lord, this i1s not our self, nor of the nature of
our self.’

" Iiven so, brethren, the eye is not of you . . . the tongue
. .. the mind is not of you. Do ye put it away. Putting
it away will he for your profit and welfare.’

§ 138 (5). Leaves (ii).

(The same, with ‘ objects, sounds, scents, savours, tangibles
and mind-states.)

§ 139 (6). The personal, by way of condition (1).!

The cye, brethren, is impermanent. Whatever condition,
whatever cause there be for the appearance of the eye, that
also is impermanent. Owing to impermanence the eye has
come into being, brethren. How could the eye he per-
manent ! And 1t is the same with the other organs of sense.

. . . How could mind be permanent ?

So seeing, the well-taught Ariyan disciple 1s repelled by the
eye . . . tongue . . . mind. Being repelled he lusts not for
it . . . so that he realizes, ‘ for life in these conditions there

1s no hereafter.’

The eye, brethren, is suffering . . . the tongue . . . the
mind 18 suffering. . . .

The eye, brethren, is without the self . . . the tongue . . .
the mind is without the self . . . (us abore) . . . ‘there 18
no hereafter.’

88 142-4 (9-11). The external, by way of condition (i, 11, M).

(The same for objects, etc., as impermanent, suffexap, and
without the self.)

T

I See above, p. 52.
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D, THE CHAPTER ON
§ 145 (1). Action?

I will teach you, brethren, action both new and old, the
ccasing of action and the way leading to the ceasing of action.
Do ye listen to it. Apply your minds and I will speak.

And what, brethren, 1s action that 1s old ?

The eye, brethren, is to be viewed as action that 13 old,*
brought about and intentionally done,® as a base for feeling.*
And so with the tongue and mind. This, brethren, 18 called
“action that is old.’

And what 1s action that 18 new !

The action one performs now, brethren, by body, speech
and mind,—that is called ‘ action that 1s new.’

And what, brethren, is the ceasing of action ? That ceasing
of action by body, speech and mind, by which one contacts
freedom,—that is called * the ceasing of action.’

And what, brethren, is the way leading to the ceasing of
action ?

It is this Artyan Eightfold Path, to wit: Right View, Right
Intention, Right Speech, Right Doing, Right Living, Right
Effort, Right Mindfulness, Right Concentration. This,
brethren, is called ‘ the way leading to the ceasing of action.’

Thus, brethren, have I taught you action that 1s old and
action that is new. I have taught you the ceasing of action
and the way leading to the ceasing of action.

Whatever, brethren, should be done by a teacher out of
compassion, for the profit of his disciples, that have 1 done,
.ta.king pity on you. Here are the roots of trees, brethren.
Here are lonely places to dwell in.  Be not remiss, brethren.
Be not regretful hereafter. This 1s our instruction to you.’

NEW AND OLD’

L Kagma,
2 C'omy. *Eycinitself is not old, but it has come about by former
actions.’
o Abhisanceluyituy (= cdandaya pakappituy. (Comy.).
t Veduniyuy (= vedandyo valthu.  Comy.).
S =_U. 1, 16; ii1, 302.
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§ 146 (2). Helpful (1).

I will teach you, brethren, a way that is helpful for Nibbana.
Do ye listen to it. And what, brethren, 1s that way ?

Herein, brethren, a brother regards the eye as impermanent.
He regards objects, eye-consciousness, eye-contact, as im-
permanent. That weal or woe or neutral state experienced,
which arises by eye-contact,—that also he regards as
Impermanent.

He regards the ear, the nose, the tongue, savours, tongue-
consclousness, tongue-contact as impermanent. He regards
mind, mind-states, mind-consciousness, mind-contact as im-
permanent. The weal or woe or neutral state . . . arising

therefrom,—he regards that also as impermanent.
This, brethren, 1s the way tuat 1s helpful for Nibbana.

§§ 147, 148 (3, 4). Helpful (11, 11i).
(The same for Sufiering and Without the self.)

§ 149 (5). Helpful (1v).

I will teach you, brethren, a way . . . (as before). . . .

Now what think ye, brethren ? Is the eye permanent or
impermanent ?

(Asn § 32.)

- § 150 (6). Resident pup:l.

Without a resident pupil, brethren, and without a teacher!
this righteous life 1s lived. '

A brother who dwells with a resident pupil or dwells with
a teacher dwells woefully, dwells not at ease. And how,
brethren, does a brother who has a resident pupil, who has.
a teacher, not dwell at ease ?

Herein, brethren, in a brother who sees an object with the
eye there arise evil, unprofitable states, memories and hopes
akin to states that bind.> kwvil, unprofitable states are
resident, reside in him. Hence he is called ‘co-rgsident.’
They beset him, those evil, unprofitable states beset him.
Therefore is he called * dwelling with a teacher.’

I Quoted at M. Nidd., 362, 46Y. Comy. anto-tusana-kilesa . . .
acaranaka-kilesa-virahstay. 2 (Y. §§ v, 190.
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So also with the ear . . . the tongue . . . the mind. . . .!
Thus, brethren, a brother who has a resident pupil, who has
a teacher, dwells. not at ease.

And how, brethren, does one without them dwell at
ease ?

(The same repeated megatively.) . . . Even 8o, brethren, a
brother . . . dwells at ease.

Without a resident pupil, brethren, and without a teacher
is this righteous life lived.

But with a resident pupil, brethren, and with a teacher,
s brother lives woefully and not at ease. Without a resident
pupil, brethren, and without a teacher, a brother lives happily
and at ease.

§ 151 (7). To what purpose ?

Brethren, if the Wanderers who hold other views should
thus question you, ‘ What 18 1t, friend, for which the righteous
life is lived under Gotama the recluse ¥’ thus questioned,
brethren, thus should ye explain it to those Wanderers who
hold other views:—

‘It 18 for the full understanding of Ill, friend, that the
righteous life is lived under Gotama the recluse.’

And if, brethren, those Wanderers question you further:
‘What is that Ill, friend, fully to understand which the
righteous life is lived under Gotama the recluse ?’ thus ques-
tioned, thus should ye explain 1t to them :—

‘ The eye, friend, is Ill. For fully understanding that, the
righteous life is lived. . . . Objects . . . eye-contact . . .
the weal or woe or neutral states experienced that arise owing
to mind-contact,—thosealsoare Ill. Fully to understand that,
is the righteous life lived under Gotama the recluse. That,
friend, 1s the Ill. . . .

Thus questioned, brethren, thus should ye explain it to
those Wanderers who hold other views.

= !

1 Sdcariyako. ‘ They are his master, encompass him, work him,
saying, ‘‘ Apply such and such medical treatment, do such and such
menial duties,”” and so are his master.” Comy.
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§ 152 (8). Is there a method !

‘Is there, brethren, any method, by following which a
brother, apart from belief, apart from inclindtion, apart from
hearsay, apart from argument as to method, apart from
reflection on reasons, apart from delight in speculation, could
affirm insight, thus: “ Ended is birth, lived is the righteous
life, done is the task, for life in these conditions there 1s no
hereafter ’ ¥’

‘For us, lord, things have their root in the Exalted One,
their guide, their resort.®* Well indeed were 1t 1f the mean-
ing of this that has been spoken were to manifest 1tself 1n
the Exalted One. Hearing it from him the brethren will
remember 1t.’

‘ There 1s indeed a method, brethren, by following which
a brother . . . could affirm insight.® . . . And what 1s that
method ?

Herein, brethren, a brother, beholding an object with the
eye, either recognizes within him the existence of lust, malice
and 1llusion, thus: ‘““I have lust, mahce and 1illusion,” or
recognizes the non-existence of these qualities within him,
thus: “I have not lust, malice and 1illusion.” Now as to
that recogmtion of their existence or non-existence within
him, are these conditions, I ask, to be understood by belief,
or inchination, or hearsay, or argument as to method, or
reflection on reasons, or delight in speculation #’

‘ Surely not, lord.’

* Are not these states to be understood by seeing them with
the eye of wisdom ¥’

‘ Surely, lord.’

‘Then, brethren, this is the method by following which,
apart from belief . . . a brother could affirm insight thus:

““ Knded 1s birth . . . for life in these conditions there is no
hereafter.”’

1 (Yf. K.S.1i, 82,

* Text abbreviates this formula in reply, which 1 give here in {ull.
Cf. K.S8,1i, 19, 56, etc.

3 Annay vyakareyya (= arahullay. Comy.).
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Again, as to hearing a sound with the ear . . . smelling
a scent with the nose, tasting a savour with the tongue . . .
contacting a tangible with the body . . . cogmzing a mind-
state with the mind, . . . is that recognition to be under-
stood by belief or inclination, by hearsay, by argument as to
method, by reflection on reasons, by delight in speculation ?
Are not these states to be understood by seeing them with
the eye of reason ¥’

‘ Surely, lord.’

‘ Then, brethren, that is the method by following which a
brother, apart from belief . . . could affirm insight.’

§ 153 (9). Faculty.!

Then a certain brother came to see the Exalted Une. Seated
at one side he said to the Exalted One:-—

‘ “ Perfect in faculty ! Perfect in faculty!’’? is the saying,
lord. How fir, lord, 1s one perfect in faculty ?’

‘If a brother, who dwells observing the rise and fall in the
eye as faculty, 1s repelled by the eye as faculty . . . by the
ear . . . bythenose . . . tongue . . . body, if he be repelled
by the mind as faculty,—thus repelled he lusts not for 1t.
Then the knowledge arises in him: *“ Freed am I by freedom,”
so that he realizes, ‘“ Rooted out is birth, lived is the righteous
life, done is the task, for life in these conditions there 1s no
hereafter.” Thus far a brother i1s perfect in faculty.’

§ 154 (10). Preacher.?®

Then a certain brother came to see the Exalted One. . .
Seated at one side that brother said to the Exalted One:—

‘““ Norm-preacher ! Norm-preacher!” 1s the saying, lord.
Pray, lord, how far is one a Norm-preacher ¥’

‘If a brother preach a doctrine of repugnance for the eye,
for its fading out, for its cessation, he may well be called®

1 For indriya (as power or controlling principle) see Compendium,
Appendix.,

2 Indriya-sampanno (= paripanindriye.  Comy.).

3 .(f. K.S.ii, 14;1ii, 140,

$ Alay vacanaya, lit. * this is enough for him to be termed. . . .
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““a brother who 18 a Norm-preacher.” If a brother be
practised in repugnance for the eye, so that it fades out and .
ceases, well may he be called * one who is practised 1n what
conformstothe Norm.” If a brother be set free from grasping
by such repugnance, fading out and ceasing of the eye, well
may he be called ‘ winner of Nibbana in this very life.”

So also with regard to the ear, the nose, tongue, body and
mind,—if he so preach a doctrine, if he be so practised, if he
be thus freed, well may he be called by these three names
(as I have said).’



§ IV..THE ‘FOURTH FIFTY '’ SUTTAS

l. THE (CHAPTER ON THE DESTRUCTION OF THE LURE

§ 155 (1). The destruction of the luret (1).

Brethren, when a brother sees that the eye is impermanent,.
he, rightly perceiving °this 1s the right view,” i1s repelled
thereby. By the destruction of the lure of lust comes the
destruction of lust. By the destruction of lust comes the
destruction of the lure. By this destruction of the lure
the heart 1s set free, and 1t 1s called ‘ well-freed.’> And so for
the other sense-organs.

§ 156 (2). T'he destruction of the lure (i1).
(The same for objects, sounds and the rest.)

§ 167 (3). T'he destruction of the lure (i1).

Do ye apply your minds thoroughly,® brethren, to the eye,
and regard its true nature as impermanent. He who so
applies his mind thoroughly to the eye, and so regards it,
feels repelled by the eye. By the destruction of the lure of
the eye comes the destruction of the lure . . . and so for the
other sense-organs.

§ 158 (4). The destruction of the lure (iv).
(T he same for objects, sounds and the rest.)

§ 159 (5). In Jwvaka’s Mango Grove (i).
Once the Exalted One wasstaying near Rajagaha in Jivaka’s?

Mango Grove. Then the Exalted One thus addressed the
brethren .=-

1 Cf. K.8. 111, 44, 15. 2 This is called arahatiu-phala. Comy.
3 Yoniso manasi-Larothu.
¢ Cf. Sisters, 148 n. Jivaka was physician to Bimbisara, rajah of

Magadha.
vl
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‘Do ye practise concentration, brethren. To a brother
who 18 composed there is a manifestation of a thing’s reality.l
And what, brethren, is manifested as it really is ?

The 1mpermanence of the eye, brethren, is manifested as
1t really is. Objects, eye-consciousness, eye-contact, the
weal or woe or neutral state experienced that arises owing to
eye-contact,—the impermanence of that also 18 mamfested
asitreallyis. Soalso of the other sense-organs.

Do ye practise concentration, brethren. To a brother who
is composed there is a manifestation of a thing’s reality.’

§ 160 (6). Jivaka's Mango Grove (1).

(The saume for ¢ do ye practise application to solitude.’)

§ 161 (7). Kotthika (i).

Then the venerable Kotthika® the Great came to see the
Exalted One. . . . Seated at one side he thus addressed the
Exalted One:—

* Well for me, lord, if the Exalted One would teach me the
Norm 1n brief, hearing which teaching from the Exalted One
I might dwell solitary, remote, earnest, ardent and aspiring.’

* What is impermanent, Kotthika,—you should put away
desire for that. And what is impermanent ? The eye,
Kotthika, is impermanent. You should put away desire for
that. Objects . . . eye-consciousness and the rest . . . are
impermanent. Mind is impermanent . . . the weal or woe
. . . that also is impermanent. You should put away desire
for that.

What is impermanent, Kotthika,—you should put away"
desire for that.’

" W -

1 Yatha'bhﬁuty okkhayati. I follow Comy., who says panndayair,
pakajay hoti, the meaning of akkhayati. But Pali Dict. s.v. (thc only
instance of the word) takes it as meaning ‘to lie low, be restrained.’
Three Sinhalese MSS. of text read pakkhdyati. Text andThy MSS. of
Comny. read olkhayati.

2 Patisallane yoyay dapujjatle. Cf. p. 31, n. 2,

3 And Kotthita. Cf. Brethren, 6 and n.; M. 1, 292 f; K.S. 1i, 7Y.
He was famous for his proficiency in jhana. Infra, § 191.
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8§ 162, 163 (8, 9). KNolthika (11, 111).
(The same repeated for Il and © without the self.’)

§ 164 (10). Wrong view.

Then a certain brother came to see the Iixalted One . . .
and asked :—

‘Pray, lord, how knowing, how seeing, does one ahandon
wrong view ¥’

‘ By knowing, by seeing the eye as impermanent, brother.
By knowing, by seeing objects and the reat as impermanent

. wrong view 1s abandoned.’

§ 165 (11). The person-pack:.
(The same as the above, with ¢ person-pack view ’ for ‘ wrong
view.’)
§ 166 (12) About the self.>
(T'he same as the above, mth * speculation about the self’
Jor  wrong view.’)

2. THE SIXTY SUMMARIES

§ 167 (1). By way of desire (eighteen sections) (1).

What is impermanent, brethren,—desire for that must be
abandoned. And what is impermanent ? The eye and the
rest (as before). . . .

(2). By way of desire (n).
*What 1s 1mpermanent, brethren.— lust for that must he
abandoned. . . .

(3). By way of desire (1n).

. desire and lust for that must be abandoned.
a ~
1 Sakkaya. ”Cf. K.8. iii, 134 n.; for sakldaya-ditthi, ib. 86 n. The
first fetter to be abandoned on the Path is the view that this individual-
group of five factors, the personality (panca-kkhandha), 18 permanent,
has, was or is, the self.
2 Cf. K.S.iii, 153, attanndiftia.

14 8
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§ 168 (4-6). By way of desire (iv-vi).

What is Ill, brethren,—desire for that maust be abandoned,
lust, desire and lust for that must be abandoned. . . .

§ 169 (7-9). By way of desire (vii-ix).

What is without the self, brethren,—desire for that, lust,
desire and lust for that must be abandoned. . . .

§ 170 (10-12). By way of desire (x-x1).

What 1s impermanent, brethren,—desire . . . lust . . .
desire and lust for that must be abandoned (for objects,
sounds and the rest.)

§ 171 (13-15). By way of desire (xii-xv).
WhatisIll . . . (for the same). . . .

§ 172 (16-18). By way of desire (xvi-xvin),
What 18 without self . . . (for the same). . . .

§ 173 (19). By way of the past (nine sections) (1).

The eye, brethren, 1s impermanent, of the past. The ear
and the rest . . . mind 18 impermanent, of the past. So
seeing, brethren, the well-taught Ariyan disciple (as before)

. ' no hereafter.’

(20) By way of the past (n). :
The eye, brethren, is impermanent, not yet come.! The
ear and the rest . . . mind.

(21) By way of the past (iii).

The eye, brethren, is impermanent, a thing of the present.
The ear and the rest. So seeing, the well-taught Ariyan
disciple . . . ‘ no hereafter.’

1 The action it has done in the past has yet to be worked out.
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§ 174 (22-24). By way of the past (1v-vi).
The eye, brethren, is impermanent, Ill, not yet come; a

thing of the present. The ear and the rest. . . . So seeing
. . ‘no hereafter.’

§ 175 (25-27). By way of the past (vii-1x).
The eye, brethren, 18 without the self, of the past; not yet

come; a thing of the present. . . . The ear . . . ‘ no here-
after.’

§ 176 (28-30). By way of the past (nine sections) (x-xii).
Objects, brethren, are impermanent, of the past; not yet

come; things of the present. . . . Sounds .. . scents and
the rest. So seeing . . . ‘no hereafter.’

§ 177 (31-33). By way of the past (x1m-xv).
Objects, brethren, are Ill, of the past; not yet come; things

of the present. Sounds and the rest. . . . So seeing . . .
‘ no hereafter.’

§ 178 (34-36). By way of the past (xvi-xvii).
Objects, brethren, are without the self, of the past; not yet

come; things of the present. Sounds and the rest. . . . So
seeing . . . ‘no hereafter.’

§ 179 (37). What 1s vmpermanent (eighteen sections) (i).

The eye, brethren, 1s impermanent, of the past. What is
impermanent, that is Ill. What is Ill, that is without the
self. Of what i1s without the self (one can say) ¢ That is not
mine. That am I not. That is not my self.” So should it
be viewed, as it really is, by right understanding.

The ear and the rest are impermanent. . . . So seeing, the
well-taught®Adyan disciple . . . ‘ no hereafter.’

(38) What s impermanent (11).
The eye, brethren, 1s impermanent, not yet come. What
1s impermanent, that1s Ill . . . (as before). . .
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(39). What 13 impermanent (111).

The eye, brethren, is impermanent, a thing of the present.
What 1s impermanent . . . (as before). © . .

§ 180 (40-42). What i3 impermanent (iv-v1).
The eye, brethren, is Ill, of the past; not yet come; a thing
of the present. WhatisIll . . . (as before). . . .

§ 181 (43-45). What ts impermanent (vii-ix).
The eye, brethren, is without the self, of the past; not yet
come; & thing of the present. Of what is without the self

(one can say) ‘ That is not mine. That am I not. That 1s
not my self’ . . . (as before). . . .

§ 182 (46-48). What vs impermanent (x-xi1).
Objects, brethren, are impermanent, of the past; not yet
come; things of the present. What is impermanent, that 1s

II. ... Soundsand the rest are impermanent. . . .

§ 183 (49-51). What s ivmpermanent (x111-xv).
Objects, brethren, are Ill, of the past. . . .

§ 181 (52-54). What is impermanent (xvi-xvii).
Objects, brethren, are without the self, of the past. . . .

§ 185 (55). The personal (three sections) (1).

The eye, brethren, is impermanent . . . the ear . . . the
mind. So seeing. . . .

(56). The personal (11).
The eye, brethren, 18 Ill. . . .

(67). The personal (i11).
The eye, brethren, .is without the self. . . .

§ 186 (58). The external (three sections) (1).
Objects, brethren, are impermanent. . . .
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(09). The external (n).
Objects, brethren, are Il . . .

(60). The external (),

Objects, brethren, are without the self. Sounds . ..
scents . . . savours . . . tangibles . . . mind-states are im-
permanent.

So seeing . . . herealizes . . , ‘ there s no hereafter.’

3. THE CHAPTER ON THE UCEAN

§ 187 (1). Ocean! (1).

‘The ocean! The ocean!” brethren, says the ignorant
worldling. But that, brethren, 18 not the ocean in the disci-
pline of the Ariyan. That ocean (of the worldling), brethren,
18 & heap of water, a great flood of water.

The eye of a man, brethren, is the ocean. Its impulse is
made of objects. Whoso endureth that object-made im-
pulse,—of him, brethren, 1t 1s said, ‘ he hath crossed over.
That ocean of the eye, with 1ts waves and whirlpools,? its

sharks and demons, the brahmin hath crossed® and gone
beyond. He standeth on dry ground.’

The tongue of a man, brethren, is the ocean. Its impulse
is made of savours. Whoso endureth that impulse made of
savours,—of him 1t 1s sald ‘he hath crossed over. That
ocean of tongue, with its waves and whirlpools, its sharks
and demons, the brahmin hath crossed, gone beyond. He
standeth on dry ground.’

The mind of a man, brethren, is the ocean. Its impulse

1 Cf. Udana v, 5, and Comy. ‘ Here the eye is likened to the ocean
because it can never be filled, never satisfied, however much is poured
in.” Comy. (Buppiran’ althena va’ samuddan’ atthena va). Cf. Snd. 276.
Cf. also Dhamma-sangani (B. Psych. Eth.), §§ 597, etc.

2 At Itiv. 114, sa-rakkhasa, sa-gaha 18 explained as matugima. Sa-
ummi is kodh'ép, dpayasa. Savalla is parica-kama-guni. Cf. A.ii, 123
(Numerical Sayings, Jayasundere, p. 156 ff.), and tnfra, § 200.

3 Atari. A.ii, 46 (aor. of tarati).
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18 made of mind-states. Whoso endureth that impulse made
of mind-states,—of him itissaid, ‘he hath crossed over. That
ocean of mind, with its waves and whirlpools, its sharks and
demons, the brahmin hath crossed, gone beyond. He standeth
on dry ground.’

Thus spake the Teacher:—

Whoso hath crossed this monster-teeming sea,

With its devils and fearsome waves impassable,

‘ Versed in the lore,”  living the holy life,’

‘ Gone to world’s end,’? and ‘ gone beyond ’ he’s called.

§ 188 (2). Ocean (n).

‘The ocean! The ocean !'’? brethren, says the ignorant
worldling. That, brethren, 18 not the ocean 1n the discipline
of the Ariyan. That is a heap of water, a great flood of
water,

There are, brethren, objects cognizable by the eye, objects
desirable, pleasant, delightful and dear, passion-fraught,
inciting to lust. These are called ‘ ocean,’ brethren, in the
discipline of the Ariyan. The world, with its devas, 1ts
Maras, its Brahmas, its hosts of recluses and brahmins, 1ts
devas and mankind, is for the most part® plunged* herein,
tangled like a ball of thread, covered with blight, become like
a woven rope of grass,® unable to cross over the downfall,
the way of woe, the ruin, and the round of birth.

There are, brethren, savours cognizable by the tongue . . .
mind-states cognizable by the mind. . . . These are called
‘ ocean,’ brethren, in the discipline of the Ariyan. The world
with its devas . . . is for the most part plunged herein,
unable to cross over . . . the round of birth.

1 Lokantagi. 2 Comy.’s interpr. here implies ‘ wetness’ (uda-),
kledan' atthena. 3 Yebhuyyena. *‘Except Arahants’ “Uomy. °

¢ Samunna (= kilinna, tinta, nimugga. Comy.). Cf. A.1i, 211.

¢ Reading tantdkula-jata, gula-gunthike-jata for kuwlakajata, guna-
gunikajatd of text and Comy. (gundika-). Cf. D. ii, 55; 8. ii, 92 (K.S.
ii, 64); 4.11, 211 and J.P.T.8., 1919, p. 49,
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§ 189 (3). The fisherman.
He 1n whom lust, malice and 1gnorance are cast off,—he
hath passed over this ocean, with 1ts sharks and demons, with
its fearsome waves impassable.

Bond-free, e-scaped from Death and without base,
Transcending sorrow, to become no more,
Evanishéd, incomparable one—

He hath befooled the King of Death, I say+!

Just as a fisherman, brethren, casts a baited hook in some
deep pool of water, and some fish, greedy for the bait,? gulps
it down, and thus, brethren, that fish that gulps down the
fisherman’s hook comes by misfortune, comes to destruction,
becomes subject to the pleasure of the fisherman,—even so,
brethren, there are these six hooks in the world, to the sorrow
of beings, to the harm of hiving things, What six ?

There are, brethren, objects cognizable by the eye . . .
inciting to lust. If a brother delight therein, welcomes them,
persists in clinging to them, such an one is called ‘ hook-
swallower,’ * come by misfortune from Mara,’ ‘ come to destruc-
tion,” ‘ become subject to the pleasure of the Evil One.” And
80 also for the other external sense-spheres.

There are mind-states, brethren, cognizable by the mind.
. . . If a brother delight not therein, welcomes them not,
persists not in clinging to them, such an one is called ‘one
that has not taken Mara’s hook,” ‘hook-breaker,’ °hook-
shatterer,” ‘ one that is scatheless,” ‘ not subject to the pleasure
of the Evil One.’ |

§ 190 (4). The sap-tree’

‘ If in any brother or sister, brethren, that lust, that malice,
that infatuation which 1s i1n objects cognizable by the eye
exists, be not abandoned. then, when even trifling objects,

1 Cf. K.S. 1, 152. |

2 Amisa-cakkhu= kilesa-lola (Comy. on Jdt. v, 91). Lit. *with an
eye for flesh.” Cf. K.S. ii, 153.

3 Cf. M. i, 429. Caloptris gigantea (Pali Dict.). Here it means any
sappy tree.
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not to speak of considerable objects, cognizable by the eye,
come 1nto the range of the eye,! they overspread the heart.%
Why so? Because, brethren, that lust, that malice, that
Infatuation exists, is not yet abandoned.

If 1n any brother or sister, brethren, that lust . . . that is
in mind-states cognizable by the mind exists, be not abandoned
. . . they overspread the heart. Why so ? Because of that
lust . . . that is not yet abandoned.

Suppose, brethren, a sap-tree, either a bo-tree or a banyan
or fig-tree or bunched fig-tree or any tender young tree.
Then 1f a man cuts into 1t with a sharp axe, whenever he does
8o the sap flows out, does 1t not ¥’

‘Yes, lord.’

‘“Why so ¥’

‘ Because sap 1s 1n it, lord.’

" Just so, brethren, if in any brother or sister that lust, that
malice, that infatuation which is in objects cognizable by the
eye . . . in the tongue . .. in mind-states cognizable by
the mind exists, be not abandoned, then, when even trifling
objects, not to speak of considerable objects, cognizable by
the eye come 1mto the range of the eye, they overspread the
heart. Why so? Because that lust . . . is not yet aban-
doned. But if they be abandoned they do not overspread
the heart.

Suppose, brethren, a sap-tree, either a bo-tree or banyan
or fig-tree or bunched fig-tree that is dried up, sapless, past

its season,® and a man with a sharp axe cut into it. Would
sap come out ¥’

“Surely not, lord.’

‘Why not ¥’

‘ Because no sap is in it, lord.’

“Just so, brethren, as I have said . . . if 1n any brother
or sister that lust, that malice, that infatuation which 1s in

. 2 =
U Cukkhussa apdatluey agucchanti. Cf. Vin.i, 184; M. 1, 1‘30; A.11, 37;
Buddh. Psych. Eth., 190 n, |
2 Cillay pariyadiyanti. See supra, § 134 n.
3 Sukkho, Loldapo, tero(tire)-vassika (for text’s thero). * More than a
year old.” Infra, § 202.
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objects cognizable by the eye exist not, if they be abandoned,—
then, when even trifling objects, not to speak of considerable
objects, come into the range of the eye, they do not overspread
the heart. Why s0? Because that lust, that malice, that
infatuation exist not, because they are abandoned.

So also of the tongue and mind-states cognizable by the
eye . . . they do not overspread the heart because they
exist not, because they are abandoned.’

§ 191 (5). Kolthika?

Once the venerable Sariputta and the venerable Kotthika
the Great were staying near Benares, at Isipatana in the
Antelope Park.

Then the venerable Kotthika the Great, rising from his
solitude at eventide, went to visit the venerable Sariputta, and
on coming to him greeted him courteously, and after the
exchange of greetings and courtesies sat down at one side.
So seated he sald to the venerable Sariputta :—

‘How now, friend ? Is the eye the bond of objects, or are
objects the bond of the eye? Is the tongue the bond of
savours, or are savours the bond of the tongue ? Is mind
the bond of mind-states, or are mind-states the bond of the
mind ¥’

‘Not so, friend Kotthika. The eye is not the bond of
objects, nor are objects the bond of eye, but that desire and
lust that arise owing to these two. That is the bond. And
so with tongue and mind . . . 1t 1s the desire and lust that
arise owing to savours and tongue, mind-states and mind.

Suppose, friend, two oxen, one white and one black, tied by
one rope or one yoke-tie. Would one be right in saying that
the black ox i1s the bond for the white one, or that the white
ox is the bond for the black one ¥’

‘ Surely not, friend.’

* ‘Nosfriend. It is not so. But the rope or the yoke-tie

—

1 Supra, § 161. This may be another case of Kotthika’s arranging
with Sariputta to ‘ play > at teacher and pupil, so as to aid the former
to win proficiency as a teacher. Cf. Comy. on M. 1, 293, t.e., Pap.
Sid., ii, 335. (The suggestion i3 that of Mrs. Rhys Davids.)
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which binds the two,—that 18 the bond that unites them.
So 1t 18 with the eye and objects, with tongue and savours,
with mind and mind-states. It is the desire and lust which
are in them that form the bond that unites them.

If the eye, friend, were the bond of objects, or if objects
were the bond of the eye, then this righteous life for the utter
destruction of Ill could not be proclaimed. But since it 1s
not so, but the desire and lust which are in them is the bond,
therefore 1s the righteous life for the utter destruction of Ill
proclaimed.

If the tongue, friend, were the bond of savours . . . if the
mind were the bond of mind-states, or if mind-states were
the bond of mind, this righteous life . . . could not be pro-
claimed. Butsinceitisnotso . . . thereforeisit proclaimed.

Now by this method it is to be understood, as I have stated,
that it is the desire and lust which are 1n the eye and objects,
In the tongue and savour, in mind and mind-states,—it is
they that are the bond.

There 1s in the Exalted One an eye, friend. The Exalted
One sees an object with the eye. But in the Exalted One
i3 no desire and lust. Wholly heart-free is the Exalted One.
Thereisin the Exalted Onea tongue . . . amind. Butinthe
Exalted One 18 no desire and lust. Wholly heart-free 1s the
Exalted One.

By this method, friend, you are to understand, as I said
before, that the bond is the desire and lust which are 1n things.’

§ 192 (6). Kamabhi.

(The brother Kamabhu comes to Ananda and asks the same
question and gets exactly the same reply.)

§ 193 (7). Udayin.?

Once the venerable Ananda and the venerable Udayin were
staying at Kosambi in Ghosita Park. Then the venerable
Udayin, rising at eventide from his solitude, went to visit the
venerable Ananda, and on coming to him . . . after the

A iy . r— — — Yl - AN T TeE——m—— e ——

1 Supra, § 123.
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exchange of courtesies, sat down at one side. So seated the
venerable Udayin said to the venerable Ananda:—

“Is 1t posailzle, friend Ananda, just as this body has in
divers ways been defined, explained, set forth by the Exalted
One, as being without the self,—is it possible in the same
way to describe the consciousness, to show it, make it plain,
set 1t forth, make 1t clear, analyze and expound it as being
also without the self ¢’

* Just as this body has been defined in divers ways . . .
by the Exalted One, friend Udayin, so also is it possible to
describe this consciousness, to show it . . . expound it as
being also without the self.

Owing to the eye and object arises eye-consciousness, does
it not, friend ¥’

‘Yes, friend.’

‘ Well, 1if the condition, if the cause of the arising of eye-
consclousness should altogether, 1n every way, utterly come
to cease without remainder, would any eye-consciousness be
evident ¥’

‘ Surely not, friend.’

‘Well, friend, it i8 by this method that the Exalted One
has explained, opened up, and shown that this consciousness
also 1s without the self.

Again, owing to tongue and savours, friend, arises tongue-
consclousness, does 1t not ¢’

‘Tt does, friend.’

‘ Well, if the condition, if the cause of the arising of tongue-
consciousness should cease altogether, in every way, utterly,
without remainder, would any tongue-consciousness be
evident ¥’

‘ Surely not, friend.’

‘ Well, it is by this method that the Exalted One has ex-
plained . . . that this consciousness also is without the
selfa

Again, owing to mind and mind-states arises mind-con-
sclousness, does it not ¥’

‘ Yes, friend.’

‘ Well, if the condition, if the cause for the arising of mind-
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consciousness should cease . . . utterly, without remainder,
would any mind-consciousness be evideut ¥’

‘ Surely not, friend.’

“Well, it 1s by this method that the Exalted One has ex-
plained, opened up, and shown that this consciousness also
is without the self.

Suppose, friend, that a man should roam about in need of
heart of wood,! searching for heart of wood, looking for heart
of wood, and, taking a sharp axe, should enter a forest.
There he sees a mighty plantain-trunk, straight up, new-
grown, of towering height. He cuts it down at the root.
Having cut it down at the root he chops it off at the top.
Having done so he peels off the outer skin. But he would
find no pith inside. Much less would he find heart of wood.

Even so, friend, a brother beholds no trace of the self nor
of what pertains to the self in the sixfold sense-sphere. So
beholding, he is attached to nothing in the world. Un-
attached, he 1s not troubled. Untroubled, he is of himself
utterly set free.2 So that he realizes, ‘‘ Destroyed 1s rebirth.
Lived is the righteous life. Done is the task. For life in
these conditions there is no hereafter.”’

§ 194 (8). On fire?
I will teach you, brethren, a discourse (illustrated) by fire,
a Norm-discourse. Do ye listen to it. And what, brethren,
18 that discourse ?
It were a good thing, brethren, if the organ of sight were
seared with a red-hot iron pin,* on fire, all ablaze, a glowing
mass of flame, Then would there be no gra sping of the marks

1 Cf.-K.S. iii, 119, 2 Parinibbayali.

3 Supra, § 28; Vin. i, 21; K.S. iii, 62.

¢ Quoted at VM. i, 36, where the translator has: ¢ belfer an iron wire
heated . . . than the faculty of sight grasping details. . . .> At J.
(F) i, .)32 trans. in vol. iii, p. 316 (Francis and Neil). there 1s g sittiilar
passage showing that a brother under the influence of personal beauty
should not set his affections on mental or physical attributes, ‘for
should he die at such a moment, he is rcborn in hell and the like evil
states. . . . Therefore it is good that the cye of the senses should be
touched with a red-hot 1ron pin.’
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or details of objects cognizable by the eye. The conscious-
ness might stand fast, being firmly bound! by the satisfaction
either of the marks or the details (of the objects). Should
one die at such a time, there is the possibility of his winning
one of two destinies, either Purgatory or rebirth in the womb
of an animal. Seeing this danger, brethren, do I so declare.

It were a good thing, brethren, if the organ of hearing were
pierced with an iron spike, on fire, all ablaze, a glowing mass
of flame. So would there be no grasping of the marks or
details of sounds cognizable by the ear. The consciousness
might stand fast. . . . Should one die at this time . . .
Seeing this danger, brethren, do 1 so declare.

It were a good thing, brethren, if the organ of smell were
pierced with a sharp claw,? on fire, all ablaze, a glowing mass
of lame. Then would there be nu grasping of the marks or
details of scents cognizable by the nose. The consciousness
might stand fast. . Should one die at such a time . . .
Seeing this danger, brethren, do I so declare.

It were a good thing, brethren, if the organ of taste were
seared with a sharp razor, on fire, all ablaze, a glowing mass
of flame. Then would there be no grasping of the marks
or details of savours cognizable by the tongue. The conscious-
ness might stand fast. . . . Should one die at such a time

Seeing this danger, brethren, do I so declare.

It were a good thing, brethren, if the organ of touch® were
seared with a sword, on fire, all ablaze, a glowing mass of
flame. So would there be no grasping of the marks or details
of tangibles cognizable by body. The consciousness might
stand fast. . . . If one were to die at such a time . . .
Seeing this danger, brethren, do I so declare.

It were a good thing, brethren, to be asleep. For sleep,
I declare, is barren for living things. It is fruitless for living
things, I declare. Itis dull4 for living things, I declare. For
(if sslegp) one would not be applying his mind to such imagin-
mgs as would enslave him, so that (for mstance) he would

1 Gadhitay. Comy. rm.ds gathitay= ganthilay, baddhay Cf. Ud . 120
¢ Nakha-cchedana, lit. * nail-sphit.’

3 Kayindriya (generally applied to the skin). $ Momuhay.
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break up the Order.! Seeing this? danger (of being awake),
brethren, do I so declare.

As to that, brethren, the well-taught Ariyan disciple thus
reflects:—

‘ Let alone searing the organ of sight with an iron pin, on
fire, all ablaze, a glowing mass of flame, what if I thus ponder:
Impermanent is the eye, impermanent are objects, imper-
manent 18 eye-consciousness, eye-contact, the weal or woe

or neutral state experienced which arises owing to eye-con-
tact,—that also is impermanent. '

Let alone splitting the organ of hearing with an iron spike

. what if I thus ponder: Impermanent is the ear, sounds,
ear-consciousness, ear-contact, that weal or woe or neutral
state . . . that also 18 iImpermanent.

Let alone piercing the organ of smell with a sharp claw . . .
what if I thus ponder: Impermanent 1s the nose, scents, nose-
consclousness, nose-contact, that weal or woe or neutral
state . . . that also i1s impermanent.

Let alone splitting the organ of taste with a sharp razor . . .
what 1if I thus ponder: Impermanent is the tongue, savours,
tongue-consclousness, tongue-contact, that weal or woe or
neutral state . . . that also 1s impermanent.

Let alone sleeping, let me thus ponder: Impermanent 1s
mind, mind-states, mind-consciousness, mind-contact, that
weal or woe or neutral state experienced that arises from
mind-contact, that also 18 impermanent.’

So seeing, the well-taught Ariyan disciple 18 repelled by
the eye, by objects, by eye-consciousness, by eye-contact.
He is repelled by that weal or woe or neutral state experienced
that arises owing to eye-contact. Being repelled he is dis-
passionate. Dispassionate, he is set free. By freedom
comes the knowledge, ‘I am freed,” so that he realizes:
‘ Destroyed is rebirth. Lived is the righteous life. Done 1s
the task. For life in these conditions there is no heresftet.’

Such, brethren, is the Norm discourse (illustrated) by fire.

"1 Here doubtless Devadatta is thought of.
2 Text has vaiijhapy jivildnapy, possibly inserted by error, for only

one MS. has it. Usually vaijha, ‘barren,” is associated with its
opposite, saphala, fruitful.
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§ 195 (9). The simile of hand and fool® (1).

Where there is a hand, brethren, there are seen taking up
and putting down.?2 Where there is a foot, there are seen
coming and going. Where 18 a limb, there are seen bending
in and stretching out. Where there is belly, there hunger
and thirst are seen.

Just so, brethren, where i8 eye, there arises owing to eye-
contact one’s personal weal and woe. . . . Where is tongue,
there arises owing to tongue-contact one’s personal weal and
woe. Where i8 mind, there arises owing to mind-contact
one’s personal weal and woe.

Where the hand is not, no taking up or laying down 1s seen.
Where the foot is not, no coming or going is seen. Where
a limb 18 not, no bending in or stretching out is seen. Where
belly 18 not, there no hunger or thirst 1s seen.

Just 8o, brethren, where eye is not, no personal weal or
woe arises owing to eye-contact. . . . Where tongue 18 not

. where mind is not, no personal weal or woe arises owing
to mind-contact.

Where is a hand, brethren, there 18 taking up and laying
down. Where 18 a foot . . . (repeated as above) . . . where
mind is not, no personal weal or woe arises owing to mind-
contact. (The following § 196 1s the same.)

5. THE CHAPTER ON THE SNAKE

§ 197 (1). The snake.®

Thus have I heard: Once the Exalted One was dwelling
at Savatthi . . . and thus addressed the brethren:—
Suppose, brethren, four snakes, of fierce heat and fearful

——

1 Buddh. Psych., p. 84. 2 Halthe-su, etc. Not dat. plur. but
hatthe, sing. with expletive su. Comy. takes it as hatthesu vijjamanesu.

3 A43siviss. Thissermon was preached, acc. to Mahdvaysa, xii (Geiger,
p. 84), by the thera Majjhantika to the dwellers of Kasmira and
Gandhara. Cf. A. ii, 110. Comy. treats us to a long discourse on
snakes and their ways. These four he calls kaftha-, piti-, aggi-, saltha-
mukha. These are reared by rijahs and are used, among other pur-
poses, ‘ to bite robbers.” Cf Ezposuor, ii, 395 ; SnA. 458 ; Pugg. 48.
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venom. Then a man comes by, fond of his life, not loving
death, fond of happiness and loathing pain.! Suppose men.
say to him: ‘ Here, good fellow, are four snakes, of fierce heat
and fearful venom.?2 From time to time they must be roused
up, bathed and fed, from time to time they must be put to
bed.* Now, good fellow, whenever one of these four snakes,
of fierce heat and fearful venom, gets angry, then you will
come by your death or mortal pain.* So do as you think fit,
my man.’

Then suppose, brethren, that man in mortal terror of those
four snakes, of fierce heat and fearful venom, wanders here
and there, and they tell him: ° See here, good fellow. Five
murderous foes are following close upon your tracks, saying,
““Whenever we see him, we will slay him.” So do as you
think fit, my man.’

But, brethren, that man, in terror of the four snakes, of
fierce heat and fearful venom, 1n terror of the five murderous
foes, might wander here and there, and men might say to
him: ¢ Here, good fellow, is a sixth, a murderous housebreaker,
who with uplifted sword follows close upon your tracks,
saying, ‘“ As soon as I sec him, I'll cut his head off.” So do
as you think fit, my man.’

Then, brethren, that man, in terror of the four snakes, of
the five murderous foes, in terror of the sixth, the murderous
housebreaker with drawn sword, might wander here and
there. Then he sees an empty village. Whatever house he
may enter he finds it empty, deserted and void. Therein,
whatever crock he may handle, he finds it empty and void.
Then they might say to hun, ¢ Now, good fellow, robbers who
plunder villages are going to plunder this deserted one. So
do as you think fit, my man.’

L ¢f. K.S. i, 6. 2 Glora-cisi= dunnimmadana-visd. Suggested
derivs, of asivisa are dsitla-visa, asita-visa, asi-sudisa-v. Comy.

3 1 read with Comy. sayresetubba (8. 1-3), who so explains, giving
rein to his imagination to the extent of several pages.

¢ Marana-matlay dukkhay (pain * as bad as death ’ or * just death )

5 Antacaro, Iit. ‘one who gooy inside’ as opposed to cora, a high-
wayman or footpad.
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Then, brethren, that man, in terror of the snakes . . . the
foes . . . the sixth . . . the village-plunderers, might roam
here and there. Then supyose he sees a great broad water,
the hither side beset with fears and dangers, but the further
side secure and free from fears, but no boat wherein to cross,
nor any bridge for going forth and back.

Then, brethren, it might occur to that man: ‘ Here is a
great, broad water, the hither side beset with fears and dangers
. . . but no boat wherein to cross nor any bridge for going
forth and back. How now if I gather grass, sticks, branches
and leaves, bind together a raft,) and mounting thereon and
striving with handsand feet cross safely to the further shore ¥’

And suppose he does so. Crossed over, gone beyond, the
brahmin® stands on dry land.

Now, brethren, this simile have I made to 1llustrate my
meaning. And the interpretation of it 18 this:—

‘ The four snakes of fierce heat and fearful venom,’ brethren,
—that is a name for the four great essentials,® the elements
of earth, water, fire and alr.

‘ The five murderous foes,’” brethren,—that is a name for the
fivefold factors of grasping, to wit: the grasping factor of
body, that of feeling, perception, the activities and con-
sclousness.

. ‘The sixth, the murderous housebreaker with uplifted
sword,—that 18 a name for passionate desire.

‘The empty village,” brethren,—that is a name for the
nersonal sixfold sense-sphere. For if a man, however wise,
clever, intelligent he be, searches it through by way of the
eye, he finds it empty, finds it void, unoccupied. If he
searches it through by way of the tongue . . . by way of
the mind, he finds it empty, finds it vold, unoccupied.*

‘ The village-plunderers,” brethren,—that is a name for the
external sixfold sense-sphere. For the eye, brethren, destroys
with entzancing shapes, the ear destroys with entrancing
sounds, the nose . . . the tongue with entrancing savours

1 Of M.i,184; Ud. viii, 6. 2 Brahmana,the Arahant. Cf. K.S.1i, 67 n.

3 Mahabhata. Cf. DhsA. 300 (Ezxpos. 395); SnA. 458.

4 ‘ By anything of the nature of “1I” or ‘“mine.”’ Comy. Cf.
B. Psy. Eth., §§ 597, etc.

1V 9




110 The Salayatana Book [TEXT iv, 175

. . . the body ... the mind destroys with entrancing
mind-states.

‘The great, broad water,” brethren,—that is a name for
the fourfold flood! of desire, becoming, view and ignorance.

‘ The hither shore,’ brethren, beset with fears and dangers,—
that 1s a name for the person-pack.®

‘ The further shore,’ brethren, secure and safe from fears,—
that 1s a name for Nibbana.

‘ The raft,’” brethren,—that 18 a name for the Ariyan Eight-
fold Path, to wat: right view, and the rest.

‘ Striving with hands and feet,’ brethren,—that 18 a name
for energy and effort.?

* Crossed over, gone beyond, the brahmin stands on dry
land,’ brethren,—that 1s a name for the Arahant.

§ 198 (2). Delighting in.

Proficient in three ways, brethren, a brother dwells to the
full with ease and pleasure in this very life, and he has strong
grounds* for the destruction of the asavas., In what three
things ? He keeps guard on the door of the faculties, he is
moderate in eating, he is given to watchfulness.

And how, brethren, does a brother keep guard on the door
of the faculties ?

Herein a brother, seeing an object with the eyeS® is not
misled by its outer view nor by its lesser details. Since covet-
ing and dejection, those evil, unprofitable states, might over-
whelm one who dwells with the faculty of eye uncontrolled,
he applies himself to such control, sets a guard over the
faculty of eye, attains control thereof.

When he hears a sound with the ear, or with the nose smells
a scent, or with the tongue tastes a savour, or with body
contacts tangibles, when with mind he cognizes a mind-state,

1 Ogha. 2 Sakkdya. Cf. K.S.1, 86 n.

3 Viriydrambhassa. Comy. and MSS. read viriyassa.*

¢ Yont, as source or origin. Cf. A. ii, 76, where yoni araddha is
explained by Comy. as panifid. In the present passage Comy. says
karanay ¢’ assa paripunnay yeva hoti. The passage occurs at 4, i, 113.

5 Cf. § 120,



XXXxv,1v, 5, §198] Kindred Sayings on Sense 111

he is not misled by their outer view nor by their lesser details.
But since coveting and dejection . . . he sets a guard over
the faculty of mmd attains control thercof

Suppose, brethren, on level ground at the crossing of the
four highways! a car be drawn by thoroughbreds, with a
goad set in rest therein,? and a clever trainer, a driver who
tames steeds. He mounts thereon, with his left hand holding
the reins, and in his right he takes the goad, and drives the
car forward and backward, whither and how he wills. Just
80, brethren, a brother practises the guard over the six faculties,
he practises for their restraint, for their taming, for their
calming. That, brethren, 18 how a brother keeps a guard
over the faculties,

And how, brethren, i8 a brother moderate in eating ?

Herein, brethren, a brother takes his food thoughtfully
and prudently, not for sport, not for indulgence, not for per-
sonal charm and adornment, but sufficient for the support
and upkeep of body, to allay its pains, to help the practice
of the righteous life, with the thought: My former feeling I
check and set on foot no new feeling. So shall I keep going,
be blameless and live at ease.

Just as a man, brethren, anoints a wound just for the healing
of 1t, or just as he oils an axle enough for carrying the load,
even 80 thoughtfully and prudently does a brother take his
food, not for sport . . . with the thought: So shall I live
at ease. That, brethren, 1s how a brother 18 moderate iIn
eating.

And how, brethren, 1s a brother given to watchfulness ?

Herein, brethren, by day a brother walks up and down
and sits, and so cleanses his heart from states that may hinder.
By night, for the first watch, he does likewise. In the middle
watch of the night, lying on his right side, he takes up the
posture of a lion, resting one foot on the other, and thus
collected and composed fixes his thought ou rising up again.
In the last watch of the night, at early dawn, he walks up and

1 Cf. M. 1, 124 = A. iii, 28, 2 Odhasta-patoda. (Comy. odhasta
=ratha-majjhe thapita.) At M, Lord Chalmers trans. *lying ready to
hand’: AA4. ad loc. cit., ‘resting on the rail.’
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down and sits, and so cleanses his heart from states that
may hinder. Thus, brethren, is a brother given to watchful-
ness. { _

So, brethren, possessed of these three things, a brother dwells
to the full with ease and pleasure in this very life, and so has
strong grounds for the destruction of the asavas.

§ 199 (3). The tortoise.

Formerly, brethren, a tortoise, a shell-back, was questing
for its prey at eventide along a river bank. A jackal also,
brethren, was so doing.

Now, brethren, that tortoise, that shell-back saw from afar
that jackal questing for its prey. So drawing its neck and
four limbs! into its shell it crouched down at leisure and kept
stil. Then the jackal, seeing that tortoise, the shell-back,
from afar, came up to it, and on reaching it kept watching 1t
with the thought:2 As soon as the tortoise, the shell-back,
puts out one or other of its five limbs, I'll seize 1t, crack and
eat 1t. But, brethren, as the tortoise, the shell-back, did not
put out one or other of its five limbs, the jackal was disgusted
with the tortoise and went away, not having got a chance.

Even so, brethren, Mara, the Evil One, 1s for ever on the
watch unceasingly, with the thought: Maybe I shall get a
chance to catch one of these, by way of eye or tongue or mind.
Wherefore, brethren, do ye abide keeping watch over the
doors of the faculties.

Seeing an object with the eye, be not misled by its outer
view nor by its lesser detalls. Since coveting and dejection,
those evil, unprofitable states might overwhelm one who
dwells with the faculty of the eye uncontrolled, do ye apply
yourselves to such control, set a guard over the faculty of
the eye, attain control thereof. So long, brethren, as ye abide
keeping watch over the doors of the faculties, Mara, the Evil
One, will go away in disgust, not getting a cliance, as the
jackal did not get a chance from the tortoise.

1 Sondi-pancimant.
2 C'f. S. ii, 270 for the simile of the cat and mouse,
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E’en as the tortoise in its own shell's shelter!
Withdraws its limbs, so may the brother holding,
Composed, iptent, thoughts in his mind arisen,?
Leaning on naught,® injuring ne’er his neighbour,
From evil freed wholly,? speak ill of no man.

§ 200 (4). The log of wood (1).*

Once the Exalted One was staying at Kosambi, on the bank
of the river Ganges.

Now the Exalted One saw a great log being carried down
Ganges’ stream, and on seeing it he called to the brethren,
saying, ‘ Brethren, do ye see yonder great log being carried
down Ganges’ stream %’

‘Yes, lord.’

‘ Now, brethren, if the log does not ground on this bank or
the further bank, does not sink in mid-stream, does not stick
fast on a shoal, does not fall into human or non-human hands®
18 not caught in a whirlpool,® does not rot inwardly,—that
log, brethren, will float down to ocean, will slide down to
ocean, will tend towards ocean. And why ? Because,
brethren, Ganges’ stream floats down to ocean, slides down
to ocean, tends towards ocean.

In like manner, brethren, if ye do not ground on this shore
or that shore, if ye sink not in mid-stream, if ye stick not fast
on a shoal, if ye fall not into hands human or non-human, 1if

ye be not caught in a whirlpool, if ye rot not inwardly,—then,
brethren, ye shall float down to Nibbana. Ye shall shde

1 T give Mrs. Rhys Davids’ version of the same stanza, occurring
at K.S. i, 12, which well preserves the rhythm of the Pali here.

2 Aitano mano-vitakke. Comy.

3 Anissito, ‘ not on craving or view.” Comy.

¢ Parinibbuto, ‘ freed from kilesas utterly.’ Comy. * For Kosambl
see Appendix.

5 Comy suggests that a man seeing the log would row out and land it,
to make a roof-beam of it, or, if it were of sandal-wood, he wouldset it up
to make the door of a shrine. Thus ‘ non-humans ’ would have it.

¢ Jvatta, * whirlpool,” not avatie, ‘bend’ (according to which I
translated the word at p. 46 ff. of my book, Some Sayings of the Buddha).
It is paiica kamaguna. Comy.

|
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down to Nibbana, ye shall tend towards Nibbana. And why ?
Because, brethren, perfect view floats, slides, tends towards
Nibbana.’

At these words a certair bhrother said to the Exalted One:—

‘ What, lord, is ““ thisbank > ? Whatis * the other bank >’ ?
What 18 * sinking in mid-stream ’ ? What 18 * sticking fast
on a shoal” ? What is “ falling into hands human or non-
human ”’ ¢ What is ““ being caught in a whirlpool ” ? What
18 ‘‘ rotting inwardly ” ¢’

‘ “ This bank,” brother, is a name for the sixfold personal
sense-sphere. ‘‘ That bank,” brother, 18 a name for the
external sixfold sense-sphere. ‘‘Sinking in mid-stream,”
brother, 18 a name for the lure and lust.?

And what, brother, is *‘ being caught by humans ™ ?

In this matter, brother, a householder lives in society,
rejoices with them that rejoice, sorrows with them that sorrow,
takes pleasure with them that take pleasure, suffers with them
that suffer, makes a link with? all manner of business that
befalls. This, brother, is * being caught by humans.”’

And what, brother, 18 * being caught by non-humans >’ ?

In this matter, brother, such and such an one lives the
righteous life with the wish to be reborn in the company of
some class of devas, with the thought: May I, by virtue or
practice or by some austerity or by righteous living, become
a deva or one of the devas. This, brother, 13 * being caught
by non-humans.”

‘““ Being caught in a whirlpool,” brother, i1s a name for the
pleasure of the five senses.

And what, brother, is ‘‘ rotting 1nwardly "7

Herein, brother, a certain one is immoral, an evil-doer,
impure, of suspiclous behaviour,® of covert deeds. He 1s no
recluse, though a recluse in vows: no liver of the righteous
life, though vowed thereto: rotten within and full of lusts,
a rubbish-heap of filth® is he, That is * rotting mvtrardly 2

ﬂandi-rdga. ?* Yogam apajjals, ‘ applies himself to.’

3 Cf. K.8.iii, Bk. x. ¢ Sankassara-samdacaro. Cf. 8. 1. 66;

UdA. 297, ‘thinking others are talking of my faults.’
5 Kasambu-jato. See Udana v, 5.
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Now on that occasion Nanda the cowherd was standing
not far from the Exalted One. Then Nanda the cowherd
exclaimed to the Exalted One:—

‘I, lord, am one who is not grounded' on this bank. Iam not
stranded on the further bank. I shall not sink in mid-stream.
I shall not run aground on a shallow. I shall not be caught
by humans or non-humans. No whirlpool shall catch me.
U shall not rot inwardly. Lord, may I get ordination at the
f[ixalted One’s hands ? May I get full ordination ¥’

‘Then, Nanda, do you restore the kine to their owners.’

‘ Lord, the kine will go back. They are longing for their
calves.’

‘Do you just restore the kine to their owners, Nanda.’

Thereupon Nanda the cowherd, having restored the kine
to their owners, came to the Exalted One and said: ‘ Lord,
the kine are restored to their owners. Lord, may [ get ordina-
tion at the Exalted One’s hands ? May I get full ordina-
tion ¥’

So Nanda the cowherd gained ordination, gained f{ull
ordination at the Exalted One’s hands. And not long after,
the venerable Nanda, living solitary and remote, ardent and

intent . . . won the Goal.
And the venerable Nanda was yet another of the Arahants.

§ 201 (B). The log of wood (11).

Thus have I heard: Once the Exalted One was staying at
Kimbila,? on the bank of the river Ganges.

Then the Exalted One saw a great log being carried down
(anges’ stream, and on seeing 1t he called to the brethren,
saylng:— _

‘ Brethren, do ye see yonder great log being carried down
Ganges’ stream ?’

S Yes,Jord.’

(The same as the above down to ¢ tend towards Nibbana.’)

! Upagacchami. [VM. 600, upagamanay= upidanay.]
2 Cf. 8. v, 322, where the brother Kimbila (Brethren, 105, 125) lives
In the village of this name, in the Bamboo Grove.
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At these words the venerable Kimbila said to the Exalted
One:—

‘Pray, lord, what is “this bank ” 27 . . . (as before).

‘ And what, Kimbila, is ““ rotting inwardly ”* ?

Herein, Kimbila, a brother is guilty of some foul oflence,
of such a nature that no pardon thereof is declared *  This,
Kimbila, 1s * rotting mmwardly.””’

§ 202 (6). Lustful.

Once the Exalted One was staying among the Sakyans,’
near Kapilavatthu, in the Banyan Park.

Now at that time there was a newly built mote-hall* of the
Sakyans of Kapilavatthu, not long made, never yet dwelt
in by recluse or brahmin or any other human being.

Then the Sakyans of Kapilavatthu came to visit the Exalted
One, and on coming to him they saluted him and sat down
at one side. So seated they said to the Exalted One:—

‘Here, lord, is a newly built mote-hall of the Sakyans of
Kapilavatthu, not long made, never yet dwelt 1n by recluse
or brahmin or any other human being. Let our lord, the
Itxalted One, be the first to make use of 1t. When the Exalted
One has first made use of it, afterwards the Sakyans of Kapi-
lavatthu will use 1t.  That shall be for the profit and welfare
of the Sakyans of Kapilavatthu for many a long day.’

The lxalted One assented by silence.

Then the Sakyans of Kapilavatthu, secing the consent of the
Exalted One, saluted him by the right and went away to the

L Putthianay (rehabilitation after unfrocking). Here text omits ua,
which is clearly needed andis read by two MSS.  (f. Ten. 1y, 7; As/. 399.

2 AJovassula, lit. ‘leaky.’

3 The Buddha’sownclan. ¢f. K.S. i, 36; ni, 77,

¢ Santhigarayp. This introductory part occurs at JMM. i, 333. (.
Buddhist India, 20. The word is defined here and at D.A.d, 256 as
‘royal muster-hall’ (evay santhay karonti, mariyadanay bandhanti :
rdjano taltha sambhavanti ti). The description of this hall is given at
grreat length by Comy., and is to be found in substance at Ud..4. 409.
‘The same words are used at 1. iii, 209 (/)idlog. iii. 201) to describe the
mote-hall of the Pava Mallas,
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new mote-hall. Having got 1t ready in every way, having
appointed seats, set a waterpot and hung up an oil-lamp,}
they went to the Exalted One, and on coming to him they
sald :—

“ All ready, lord, 18 the mote-hall. Seats are appointed. A
waterpot is set. An oil-lamp is hung. Let the Exalted One
now do what seems good to him.’

Then the Exalted One robed himself, and taking outer robe
and bowl went along with a great company of brethren to the
new mote-hall. On reaching it he had his feet washed,?
entered the mote-hall and sat down against the middle pillar,
facing the east. The Order of Brethren also had their feet
washed, entered the mote-hall and sat down against the
western wall, also facing cast, with the Exalted One in front
of them. Then the Sakyans of Kapilavatthu also, having had
their feet washed, entered the mote-hall and sat down against
the eastern wall, having the Fxalted One i front of them.

Then the lixalted One taught the Sakyans of Kapilavatthu
with a pious talk?® till far into the night, established them,
roused and made them happy. Then he dismissed them with
these words: ‘ The night is far spent, Gotamas.? Do ye now
what seems good to you.’

‘It is well, lord,’ said the Sakyans of Kapilavatthu in obedi-
ence to the kxalted One. And they rose up, saluted the
IExalted One by the right and went away.

Now not long after the departure of the Sakyans of Kapi-
lavatthu the lixalted One said to the vencrable Moggallana
the Great:—

‘ Moggallana, the Order of Brethren 1s now freed of sloth

1 * Seats,” of course, are mats, except for the teacher, who sits in
a chair on a dais. The waterpot is at the door for foot-washing. The
oil-lamp is for the night’s bana-preaching. These customs are still
strictly followed in Ceylon.
. 2 Thg method of rinsing the fect on entering a house is described at
I'in. ii, 8. ~Nowadays in Ceylon this is done for cach bhikkh by a
dayaka, or supporter, while another wipes the feet with a cloth.

3 Comy. calls this pakinnaka (miscellancous).

4 Speaking to his brother clansmen he thus addresses them by the
name of their clan. Two watches of the night had passed. Comy.
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and torpor.! Bethink thee, Moggallana, of a pious talk
to the Order of Brethren. My back 1s aching. I will
stretch 1t.’

“Very well, lord, replied the venerable Moggallaina the
Great to the Exalted One.

Then the Exalted One had his robe folded into four and
lay down on his right side in the lion-posture, putting one
foot on the other, collected and composed, with his mind set
on rising up again.

Thereupon the venerable Moggallana the Great addressed
the brethren, saying: ‘ Friends.’

‘Yes, friend,” replied those brethren to the venerable
Moggallana the Great.

The venerable Moggallana the Great then said :—

‘ Friends, I will teach you the way? of lusting and also of
not lusting. Do ye apply your wminds carefully and I will
speak.’

‘Very good, friend,” replied those brethren to the vener-
able Moggallana the Great, who then said:—

‘ And how, friends, 1s one lustful ?

Herein, friends, a brother, seeing an object with the eye,
feels attachment for objects that charm, feels aversion from
objects that displease, abides with attention to body dis-
tracted,® and his thoughts are mean. He realizes not, 1n 1ts
true nature, that emancipation of heart, that emancipation
of wisdom, wherein those evil, unprofitable states that have
arisen cease without remainder.

This brother, friends, i1s called ‘ lustful after objects cog-
nizable by the eye, nose, tongue . . . objects cognizable by
mind.”” When a brother so abides, friends, if Mara® come
upon him by way of the eye, Mara gets an opportunity. If

1 Thina-middha, usually one of the hindrances to progress. Here,
says Comy., after sitting for two watches they were in a condition to
listen more attentively.

2 Pariydaya, ‘ method,’ also ‘ teaching.” Comy. kdranay.

3 Supra, § 132. Here kaya is omitted.

¢ Paritta-cetaso, as opposcd to appamana-c. below.

§ Mara. Comy. kiesa-Maro pi devapulta- Mdro pi.
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Mara come upon him by way of the tongue . . . by way of
the mind, Mara gets access, gets opportunity.!

Suppose, friends, a shed thatched with reeds or grass, dry
and sapless, more than a season old. Then if a man comes
upon 1t from the eastern quarter with a bundle of blazing
grass, the fire would get access, the fire would get opportunity.
Or if a man comes upon it from the western quarter with a
bundle of blazing grass, or from the northern or southern
quarter, or from below or above,—from whatever side the
man comes upon 1t with a bundle of blazing grass, the fire
would get access, the fire would get opportunity.

Even 8o, friends, when a brother so abides, if Mara come
upon him by way of the eye, or the tongue . . . or mind,
Mara gets access, Mara gets opportunity.

So dwelling, friends, objects overcome a brother, a brother
overcomes not objects. Sounds overcome a brother, a brother
overcomes not sounds. Scents, savours, tangibles and mind-
states overcome a brother, a brother overcomes not sounds,
scents, savours, tangibles and mind-states. This brother,
friends, is called *‘conquered by objects, sounds, scents,
savours, tangibles and mind-states, not conqueror of them.”
Evil, unprofitable states, passion-fraught, leading to rebirth
overcome him, states unhappy, whose fruit 18 pain, whose
future i8 rebirth, decay and death. Thus, friends, one is
lustful.

And how, friends, 18 one free from lust ?

Herein, friends, a brother, seeing an object with the eye,
is not attached to objects that charm, nor averse from objects
that displease. He abides with attention to body settled, and
his thought is boundless. He realizes in its true nature that
emancipation of heart, that emancipation of wisdom, wherein
those evil, unprofitable states that have arisen come to cease
without remainder.

Tafting a savour with the tongue . .. with mind cog-
nizing a mind-state, he i1s not attached to mind-states that
charm, nor is he averse from mind-states that displease, but

} Otaray, Grammanay. Cf. 8. 1i, 268, etc. Comy. vivaray, paccayay.
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dwells with attention to body fixed, his thought is boundless.
So that he realizes in its true nature that emancipation of
heart, that emancipation of wisdom, wherein those evil,
unprofitable states that have arisen come to cease without
remainder.

This brother, friends, is called * not lustful after objects
cognizable by eye . . . not lustful after mind-states cognizable
by mind.” Thus dwelling, friends, if Mara come upon him
by way of the eye, of the tongue, of the mind . . . Mara
gets no access, gets no opportunity.

Suppose, friends, a house or hall with peaked gable, built
of thick clay, newly plastered,! and & man should come upon
1t from the eastern quarter with a bundle of blazing grass,
the fire would get no access, get no opportunity. And like-
wise, 1f he come from the western quarter, from the northern,
or from below or above,—from whatever quarter that man
comes upon 1t with a bundle of blazing grass, the fire would
get no access, would get no opportunity. Even so, friends,
when a brother dwells thus, 1f Mara come upon him by way
of the eye, tongue or mind, Mara gets no access, Mara gets
no opportunity.

Moreover, friends, so dwelling a brother conquers objects,
objects do not conquer him. He conquers sounds, scents,
savours, tangibles, mind-states. They do not conquer him.
Such a brother, friends, i1s called “ conqueror of objects, sounds,
scents, savours, tangibles and mind-states.”” He is conqueror,
not conquered. He conquers those evil, unprofitable states,
passion-fraught, inciting to lust, leading to rebirth, states
unhappy, whose fruit is pain, rebirth, decay and death. Thus,
friends, 18 one free from lust.’

Thereupon the Exalted One rose up and said to the venerable
Moggallana the Great:—

‘Well saidd ! Well said, Moggallana! Well indeed have
you spoken to the brethren of the way of lustfulness atd the:
way of not lusting.’ |

Thus spake the venerable Moggallana the Great and the

v Adddvalepana. Cf. M. i, 86,
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Master was approving of his words, and those brethren were
delighted and took pleasure in what was said by the venerable
Moggallana the Great.

§ 203 (7). States of 1.

‘ Brethren, when a brother knows, as they really are, the
arising and the destruction of all states of Ill, then indeed
sensual pleasures are seen by him. When he sees sensual
pleasures, that desire for sensual pleasures, that love of sensual
pleasures, that infatuation,’ that feverish longing? for sensual
pleasures, which 18 therein, does not fasten on him. His path
abroad and his lodging at home are so practised? that, in such
a way of life, coveting and dejection, those evil, unprofitable
states, do not fasten on him.

And how, brethren, does a brother know, as they really are,
both the arising and the destruction of all states of Ill ? He
knows * such is body, such the arising of body, such is the
destruction of body. Such is feeling, such is perception, such
are the activities, such 1s conscilousness, such the arising and
destruction of consciousness.”” That, brethren, 1s how he
knows, as they really are, both the arising and the destruction
of all states of Ill.

And how, brethren, are sensual pleasures seen by a brother,
in such a way that, so seeing sensual pleasures, that love of
sensual pleasures that 1s therein does not fasten on him ?

Suppose, brethren, there were a pit of charcoal,® deeper
than a man’s height, full of charcoal, without flame® and
smokeless. And suppose a man should come, fond of life, not
loving death, but loathing pain. Then two strong men lay
hold of him, one by each arm, and drag him to the pit of
charcoal. He would writhe his body to and fro. Why so ?

1 Mucchd, ‘ swooning or fainting for.’

2 Pgrilaha.

3 Text anubuddha ? but v.l. anubandha (Burmese MS.). Comy.
probably had the reading anubaddha, ‘followed’ (acc. to which I
translate). B. says yen’ akdrena aranna-viharay anubandhitva.

¢ Cf. M.i,74; K.8.1i, 69.

8 Vitacchika of text should be vitaccika (vita-accika).
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That man, brethren, would know: I shall fall into this pit
of charcoal. Owing to that I shall come by death or mortal
pailn.

Even so, brethren, a brother sees sensual ‘pleasures in the
likeness of a pit of charcoal, and, so seeing, that love of sensual
pleasures, that infatuation, that feverish longing for sensual
pleasures that is therein does not fasten on him.

And how, brethren, does a brother so practise his path
abroad and his lodging at home that, so practising, so dwelling,
covetousness and dejection, those evil, unprofitable states,
do not fasten on him ?

Suppose, brethren, a man should enter a forest full of
thorns. To east and west of him are thorns. To north and
south, below and above him are thorns. Wherever he ad-
vances or retreats, he has the thought: May no thorns plerce
me. Just so, brethren, whatsoever object in the world 1s
dear and delightful,—that in the Ariyan discipline is called
““the thorn.”

By so understanding, restraint and non-restraint are to be
understood.

And how, brethren, comes non-restraint ?

Herein, brethren, a brother, seeing an object with the eye,
1s attached to objects that are dear, 18 averse from objects
that displease. He dwells with attention tu body distracted,
and his thought 1s mean. He knows not that emancipation of
heart, that emancipation of wisdom, as they really are, whereby
those evil, unprofitable states that have arisen come to
cease.

Tasting a savour with the tongue . . . with mind cognizing
a mind-state, he 1s attached to mind-states that are dear, he
18 averse from mind-states that displease. He dwells with
attention to body distracted, his thought 1s mean, and he

knows not that emancipation of heart . . . come to cease.
Even so, brethren, comes non-restraint.

And how, brethren, comes restraint ?

Herein, brethren, a brother, seeing an object . . . 1s not
attached . . . is not averse . . . dwells with attention fixed
on body, and his thought is boundless . . . he knows that
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emancipation of heart . . . cometocease. Kvenso, brethren,
comes restraint.

In that brother, brethren, so practising, so dwelling, some-
times and full séldom, through loss of self-control,® there do
arise evil, unprofitable states, memories and hopes? that are
akin to the fetters that bind. Weak, brethren, is the arising
of his mindfulness,® but quickly he abandons (such a state),
puts it away, wipes it out, makes it go to utter destruction.
Just as if, brethren, a man should let fall two or three drops
of water into an iron pot, heated all day long,*—that mere
trickle of water-drops is soon wiped out, soon used up, brethren.
Even so in that brother, so dwelling, sometimes and full
seldom, through loss of self-control, there do arise evil, un-
profitable states, memories and hopes that are akin to the
fetters that bind. The arising of mindfulness in him is weak,
but quickly he abandons 1t, puts it away, wipes it out, makes
it go to utter destruction.

Thus if a brother practise his path abroad and his lodging
at home in such a way of life, that coveting and dejection,
those evil, unprofitable states, do not overwhelm him.5
Suppose the rajah’s royal ministers or friends or boon com-
panions or kinsmen or blood-relations should bring and offer®

wealth to a brother so practising and living, and say: * Come,
good man! Why should these yellow robes torment you ?
Why do you parade about with shaven crown and howl ?
Come! Return to the lower life, enjoy possessions and do
deeds of merit.”” But, brethren, for that brother so practising,
80 living, to reject the training and return to the lower life is
an 1mpossible thing.

1 Sati-sammosa (¢f. DA. i, 113. Sati pamussati. Comy.).

: Sara-sankappa. Supra, § 96; M., vol. i, 453.

3 ¢ At the third attempt he succeeds for certain.” Comy. Cf. A.ii, 186.

4 Dipasa-santatta. Cf. M. 1, 453 (for the simile); S. i, 169.

5 Here tekt has the usual ndnussavanti for ndnusati of the previous
passage.

6 Abhikatthuy pavireyyuy. Comy. suggests as an example ralandni
abhiharitvd pavareyyuy, adding ‘as in the case of the elder Sudinna
and the clansman Ratthapala.’ Cf. Viau.iii, 11; M.ii, 54; 4 4. on 4. i, 24.
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Suppose, brethren, the river Ganges, that slopes, inclines
and leads towards the east, and a great crowd of folk should
come, armed with pick and basket saying: ‘ We will make
this river Ganges slope, incline and lead towards the west,”’—
what think ye, brethren ? Would that great crowd of folk
make the river Ganges so slope, incline and lead towards the
west ¥’

‘ Surely not, lord.’

“And why not ¥’

‘ Because, lord, as the river Ganges slopes, inclines and
leads towards the east, 1t were no easy thing to make it slope,
incline and lead towards the west, insomuch that fatigue and
vexation would be the lot of all that great crowd of folk.’

‘ Just so, brethren, if the rajah’s royal ministers or friends
or boon companions or kinsmen or blood-relations should
come to that brother, so practising, so dwelling, and offer him
wealth, saying: * Come, good man! Why should these
yellow robes torment you ! Why do you parade about with
shaven crown and bowl? Come! Return to the lower life.
Enjoy possessions and do deeds of merit,”’—for that brother
to return to the lower life 1s impossible. Why ¢ Because,
brethren, as that brother’s heart has for many a long day been
bent on detachment, inclined to detachment, turned towards
detachment, there is no possibility for him to return to the
lower life.’

§ 204 (8). The Judas tree.!

Now a certain brother went to visit another brother, and
on coming to him sald:—

‘ Pray, friend, how far 1s a brother’s insight fully purified ¥’

‘ Friend, when a brother understands, as they really are, the
arising and the destruction of the sixfold sense-sphere, to that
extent 1s his 1nsight fully developed.’

1 Kipsuka (What d’ye call it ?), butea frondosa. Cf. Jat. ii, No. 248,
where the Master is asked by four brethren to explain jédna,, which
they understand in four several ways. He explains to them by the
parable of the Judas tree, seen differently at four several seasons by
these four brethren. The parable here given is told of Brahmadatta,

rajah of Benares. Cf. The Jataka, vol. ii. (Rouse), p. 184; Jalaka
Tales, p. 197.
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But that brother was dissatisfied with the other’s answer to
his question, and went away to another brother and asked
the same question. He replied:—

* Friend, when a brother understands, as they really are, the
arising and the destruction of the five factors of grasping,! to
that extent his insight is fully purified.’

But again that brother, dissatisfied with this answer, went
away to another brother and put the same question. He
replied :—

‘ Friend, when a brother understands, as they really are,
the arising and the destruction of the four great essentials,?
to that extent is his insight fully purified.’

Again that brother was dissatisfied with the reply and went
away to another brother and put the same question. He
replied :—

‘ Friend, when a brother understands, as it really is, that
whatsoever is of a nature to arise, all that 1s of a nature to
cease, to that extent his insight is fully purified.’

Thereupon that brother, being dissatisfied, went to see the
Exalted One, and on coming to him, saluted him and
sat down at one side. So seated that brother said to the
Exalted One:—

‘Lord, T went to a certain brother and asked this question
of him: * Pray, friend, how far is a brother’s insight fully
purified 2’ At these words, lord, that brother replied (and
he described his several visits, questions, and the answers he
receved). . . . So, lord, being dissatisfied with these answers
to my question I am come to the lxalted One (and now
I ask), “Pray, lord, how far i1s a brother’s insight fully
purified ?*’’

* Suppose, brother, a man who had never seen a Judas tree.
So he went to a certain man who had seen one,® and on coming
to him asked him: “ What sort of thing is a Judas tree,
master %’ The other replies: “ Well, my man, the Judas

v Paiic ’apadana-kkhandhd. Cf. K.S. iii, passim.

2 Mahdabhatany.

3 Dassavi (usually means ‘far-sighted’). Comy. yena kipgsuko
diftha- pubbo.

v 10
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tree 18 blackish, something like a charred stump.” So,
brother, for the time being, the Judas tree 18 to him as that
other man sees it.

Well, the man is not satisfied with the answer to his ques-
tion, so he goes away to another man who had seen one, and
puts the same question. The other replies: ‘““ Well, my
man, the Judas tree is reddish, something like a lump of flesh.”
So, brother, for the time being the Judas tree 18 to him as that
other man sees it.

Still dissatisfied with the reply to his question, he goes away
to another man who had seen one, and puts the same question.
He replies: “ Why, my man, a Judas tree is stripped of 1its
bark.! It has its pods burst,? something like an acacia tree.”
So, brother, for the time being the Judas tree is to him as that
other man sees it.

Well, the man is not satisfied with the reply to his question,
80 he goes away to see yet another man who had seen a Judas
tree, and puts the same question. That other replies: * Well,
my man, the Judas tree is very thick-leaved.® It gives
a close shade, just like a banyan tree.”” So, brother, for the
time being a Judas tree is to him as that other sees 1t. Just
80, brother, according as the insight of those good folk is fully
purified, in accordance with that they give their explanation
of 1t.

In the same way, brother, the insight of these worthies 1s
fully purified according to their several bents,* and they give
their explanation accordingly.

It is even as some rajah’s border-townS® brother, strongly
built with walls and towers, and having six gates to it. This
town hath a wise and watchful warden of the gates, who keeps
out enemies and welcomes friends. From the east there
comes a pair of swift messengers, and they say unto the

ams

! Text odiraka-jato, v.l. ociraka-. Comy. ojirika-, ocirska-. Pals Dsct.
ociraka (‘ with the bark off *). *

2 Adinna-sipatiko. Cf. M. i, 306.

3 Bahala-patta-palaso. Comy. has phala-patla-. JA. bala paldsa.

! Yatha yatha adhimultanay.

¢ Cf. Mrs. Rhys Davids' Buddhism, p. 181; Buddh. Psych., 72.
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warden of the gates: “ Good fellow, where is the lord of this
town ¥’

And he replies: “ Yonder he sits in the midst where the four
ways meet.”’

Then those twin messengers deliver unto the lord of the
town the message of the Truth, and go their ways by the path
by which they came.

Likewise also from the west and from the north there comes
a pair of swift messengers, and they say unto the warden of
the gates: ‘ Good fellow, where is the lord of this town ?”
And in like manner he replies, and they deliver unto the lord
of that town the message of the Truth and go their ways by
the path by which they came.

Now, brother, have I made you a parable, and for your
understanding of it this 1s the explanation:—

‘““The town,” brother, 18 & name for the body, of the four
great essentials compounded, of mother and father sprung,’ on
rice and gruel fed, impermanent, of a nature to be worn away,
pounded away, broken and scattered.

“ Having six gates,’”’ brother,—this 18 a name for the per-
sonal sixfold sense-sphere.

‘““Warden of the gates,” brother,—this is a name for mind-
fulness.

“Pair of swift messengers,” brother,—this is a name for
calm and insight.

““Lord of the town,”” brother,2—this 18 a name for con-
8clousness.

‘““ In the midst, where four ways meet,”’ brother,—this is a
name for the four great essentials, the elements of earth,
water, fire and atr,

““ Message of the Truth,”’® brother,—this 18 a name for
Nibbana.

“By the way they came,”’* brother,—this is a name for the
Ariyan Eghtfold Path, to wit, right view and the rest . . .
and right concentration.’

t Cf. supra, § 103. 2 InCom y.’sstory, he is a dissolute
young fellow, forced to reform by the two messengers.
3 Yathabhutay vacanay, ‘ telling how it really i3.” 4 Cf. Expos., § 204.
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§ 205 (9). The lute

In whatsoever brother or sister, brethren, there should arise
desire or lust or malice or infatuation or repugnance of heart
in respect of objects cognizable by the eye, let such refrain
his heart from that. Fearsome and beset with fear is this
way, beset with thorns and jungle, a devious track,? a wrong
path,® hard to travel on.* Followed by the unworthy 1s this
path, not by the worthy ones. So with the thought, ‘’tis
no proper path for thee,” let a man refrain his heart from
objects cognizable by the eye. And in respect of savours and
the rest, in respect of mind-states cognizable by mind, if there
should arise desire or malice . . . let him refrain his heart
from mind-states cognizable by mind.

Suppose, brethren, there is growing corn that has reached
ripeness, and a lazy watcher of the corn. Then a cow that
devours® corn comes down into that corn and eats her fill with
ravenous delight. Even so, brethren, the ignorant manyfolk,
being uncontrolled in the sixfold sense-sphere, eats its fill with
ravenous delight among the five sensual pleasures.

But suppose, brethren, that there is growing corn that has
reached ripeness and e zealous watcher of the corn. Then
a cow that devours corn comes trespassing in that corn. The
watcher of the corn seizes her with a firm grip by the muzzle.
Gripping her muzzle he gets a firm hold of her forehead and
holds her fast. So holding her fast above the forehead,® he
gives her a sound drubbing with a stick, and having so be-
laboured her, he lets her go.

This happens a second time, brethren. Then for a third time,
brethren, a cow that devours corn comes down into that corn,

! ‘This parable,’ says Comy., * was given at Jeta Grove.’

2 Ummagga. Comy. ‘No way for .one journeying to the world of
devas or mankind or Nibbana.’

3 Kummagga. Skt. ku-marga, ‘an evil way.’ Cf. Itiv. 187; Sn. 736.

¢ Duhitika, ‘ beset with robbers.” But Comy. reads dvihitika, as
infra, p. 323 of text. See Pdli Dict. s.v.

5 Cf. Brethren, verse 448.

¢ Upari-ghatdyan (‘pot’), like kumbha (of an elephant), not as
Pals Dict. ref. s.v. Comy. dvinnay singanay aniare.
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and again the man . . . belabours her with a stick and lets
her go. So it comes about, brethren, that the corn-devouring
cow, whether she #soam in village or forest, whether given to
standing! or lying down, would never trespass in that corn
again: for she bethinks her of that last belabouring with a
stick.

Just so, brethren, when a brother’s heart is stirred, stirred
strongly by the sixfold sense-sphere, yet inwardly he stands
fast, becomes tranquil, 18 one-pointed, 1s composed.*

Suppose, brethren, the sound of a lute has never been heard
by a rajah or royal minister. Then he hears the sound of a
lute and says: ‘ Good man, pray what 1s that sound so en-
trancing, so delightful, so intoxicating, so ravishing,® of such
power to bind ¥’

Then they say to him: ‘ That, lord, 1s the sound of what 1s
called a lute, that sound so entrancing, so delightful, so
intoxicating, so ravishing, of such power to bind.’

Then he says: * Go, my man. Fetch me that lute.’

So they fetch him that lute and say to him: ‘ This, lord,
18 that lute, the sound of which is so entrancing . . . of such

power to bind.’
Then he says: ‘ linough of this lute, my man. Fetch me

that sound.’

They say to him: ‘ This lute so called, lord, consists of
divers parts,* a great number of parts. It speaks because 1t
18 compounded of divers parts, to wit, owing to the belly,
owing to the parchment, the handle, the frame,® the strings,
owing to the bridge® and proper efiort of a player. Thus, lord,
this lute, so called, consists of divers parts, of a great number
of parts. It speaks because it is compounded of divers parts.’

Then that rajah breaks up that lute into ten or a hundred

ke, i i oo

L Thana-bahwla, nisajja-bahula.

2 Comy. #xplains the four words of the four jhanas respectively.

8 Mucchaniyya. Comy. mucchitay viya karanato mucchissat,

2 Cf. Mil. Panh., 53. The parts there given are patta, camma, doni,
danda, upavina, tantiyo, kona.

5 Text upavenay (v.l. upavine, upadhirane). Comy. has upadhdrane=
vethake (framework). 8 Komanp = calurapcay sira-dandakay C,
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pieces. Having done so, he splinters and splinters it again.
Having done so, he burns it in fire,! then makes it a heap of
ashes and winnows the heap of ashes in a strong wind or lets
them be borne down by the swift stream of a river.

Then he says: ¢ A poor thing? is what you call a lute, my
men, whatever a lute may be. Herein the world is exceeding
careless and led astray.’

Even so, brethren, a brother investigating® body as far as
there 18 scope* for body, investigating feeling, perception, the
activities, investigating consciousness, so far as there is scope
for consciousness,—in all of these investigations, whatever
there be of ‘I’ or ‘I am’ or ‘ Mine,’ there 18 none of that
for him,

§ 206 (10). The sz animals®

Suppose, brethren, 8 man with a wounded body, with a
festering body, were to enter a swampy jungle. Its grasses
and thorns pierce his feet and scratch his festering limbs.
That man, brethren, would feel pain and despair all the more
owing to that. Even so, brethren, some brother here goes
to dwell in village or jungle, and meets with one who rebukes
him.® This venerable one and he who thus treats him,’
saying, ‘ Such a life (as yours) is a thorn of impurity to the
village,” knowing him to be such a thorn,—(these two) are
to be understood as restraint and non-restraint.

1 The stock series of phrases for utter destruction of anything.
Cf. K.8.iii, 61.

* Text ascxkirdyay (v.l. asatikirdyay, also the reading of Comy., with
expl. asati =lamaka. JA. i, 285. Tanti-bandhs-lamakam eva ts attho.

3 Text samanesati. Comy. sammannesats (expl. as khandha-samma-
sanay . . . pariyesats), but Paly Dict., which I follow here, samannesats.
The passage 1s quoted at Mahdniddesa, p. 439, where it 18 spelt sam-
mannesalt, ¢ Gals.

5 Vis. Magg.ii, 484, ‘ the six personal sense-spheres are to be regarde:l
as 8ix creatures: the external sphere as their feeding-greund.’

8 Vattaray. Comy. codakay.

7 Evapkars. *Like a physician.” Comy. Owing to the structure of
this sentence the distinction between the two men is obscured. I think
the reading should be ayadi ca (the brother), so ca evapkar * fhe rebuker),
Sinh. MSS. read so for kho.
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And how, brethren, 18 non-restraint ?

Herein, brethren, a brother, seeing an object with the eye,
18 attached to objects that charm, is averse from objects that
displease, and dwells with attention to body distracted. His
thought is mean, and he understands not, as it really is, that
emancipation of heart, that emancipation of wisdom, whereby
those evil, unprofitable states, that have arisen, cease utterly
without remainder.

Hearing a sound with the ear, smelling a scent with the
nose, tasting a savour with the tongue, contacting what 1s
tangible with body . . . cognizing a mind-state with the
mind, he 1s attracted to mind-states that charm, 1s averse
from mind-states that displease, and dwells with attention to
body distracted. His thought 18 mean and he understands
not . . . without remainder.

Suppose, brethren, a man catches six animals, of diverse
range and diverse pasturage, and tethers them with a stout
rope. He catches a snake and tethers it with a stout rope:
also a crocodile, a bird,! a dog, a jackal, and a monkey does he
tether with a stout rope. Having done so, brethren, he ties
them together with a knot in the middle and sets them going.

Now, brethren, those six animals of diverse range and diverse
pasturage would struggle® to be off, each one to his own range
and pasture. The snake would struggle, thinking: I'll enter
the anthill. The crocodile: I'll enter the water. The bird:
I’ll mount?® into the air. The dog: I'll enter the village. The
jackal would think: I'll go to the charnel-field. The monkey
would think: I'll be off to the forest.

Now, brethren, when those six hungry? animals grew weary,
they would follow after the one of them that was stronger,
they would conform to that one,® they would become subject
to him. Even so, brethren, in whatsoever brother attention
to body,is not practised, not made much of, the eye struggles
to pull him with objects that charm. Repulsive to him are

1 Pakkhiy. ‘A bird with an elephant’s trunk (2).” Comy.
2 Avificheyyuy = akaddheyyuy. Comy.

3 Dessami (deti) = uppatissami. Comy. 1 Jhatta.
5 Text anuvidhiyeyyuy. Comy. anuvidhday-(der. from anuvidhana).
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objects that displease. The mind struggles to pull him with
mind-states that charm. Repulsive to him are mind-states
that displease.  Thus, brethren, 1s non-restemint.

And how, brethren, 1s restraing ?

Herein, brethren, a brother, seeing an object with the eye,
is not attached to objects that charm, nor averse from objects
that displease. He dwells with attention to body established
and his thought is boundless. He understands, as it really is,
that emancipation of heart, that emancipation of wisdom,
whereby those evil, unprofitable states that have ariscn come
to cease utterly without remainder. Tasting a savour with
the tongue . . . cognizing with mind a mind-state, he is not
attached to mind-states that charm, nor averse from mind-
states that displease. He dwells . . . he understands . . .
come to cease utterly without remainder.

Suppose, brethren, a man catches six animals of diverse
range and diverse pasturage, and tethers them with a stout
rope . . . {(as above) . . . and so doing he tethers them to a
stout peg or post. . . . Now, brethren, when those six
animals grow weary, they would have to stand, crouch or lie
down by that peg or post. Even so, brethren, in whatsoever
brother attention to body 1s practised and made much of, the
eye does not struggle to pull him with objects that charm.
Objects that displease are not repulsive to him . . . the
tongue does not struggle . . . the mind does not struggle to pull
him with mind-states that charm, nor are mind-states that
displease repulsive to him. Thus, brethren, is restraint.

‘ Tethered to a stout peg or post,” brethren, 1s a term
for attention to body.! Wherefore, brethren, thus must ye
train yourselves: ‘ We shall practise attention to body. It
shall be made much of, ridden on, built upon, striven with,
accumulated and thoroughly undertaken.’?

§ 207 (11). The sheaf of corn. <« °
Suppose, brethren, a sheaf of corn thrown down at the four

crossways. Then six men come up armed with flails, and
with their six flails beat out that sheaf of corn. Thus, brethren,

v Cf. V)., 269. 2 ¢f. D. i, 103; 8. ii, 264; Ud. 62.
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would that sheaf of corn be threshed thoroughly, thus beaten
with six flails. Then suppose a seventh man comes up, armed
with a flail, and tlireshes that sheaf of corn with his seventh
flail.  Thus would that sheaf of corn be still more thoroughly
threshed by that seventh flail.

Even so, brethren, the untaught manyfolk is threshed by
the eye with objects that charm, by the tongue with savours
that charm, . .. (lastly) by the mind with mind-states that
charm. Ifthatuntaught manyfolk, brethren, thinks of a future
becoming, still more thoroughly is it threshed, just as that sheaf
of corn is still more thoroughly threshed by the seventh flail.

Once upon a time, brethren, the Devas and Asuras were
massed for battle.! Then Vepacitti, lord of the Asuras,
addressed the Asuras thus: ‘ Good sirs,? if in the battle now
set between the Devas and the Asuras the Asuras win the
day and the Devas be worsted, then do ye bind Sakka, lord
of the Devas, neck, hand and foot, and bring him into my
presence in Asura Town.’

And in like manner Sakka, lord of the Devas, thus addressed
the Devas of the Thirty Three: ‘ Good sirs, if in the battle
now set between the Devas and the Asuras the Asuras be
worsted and the Devas win the day, do ye bind Vepacitti, lord
of the Asuras, neck, hand and foot, and bring him into my
presence at the Devas’ Court of Righteousness.’

Well, brethren, in that fight the Devas won the day, and the
Asuras were worsted. Then the Devas of the Thirty-Three
bound Vepacitti, lord of the Asuras, neck, hand and foot, and
brought him into the presence of Sakka, lord of the Devas,
to the Devas’ Court of Righteousness.

So there, brethren, was Vepacitti, lord of the Asuras, bound
neck, hand and foot. Now when it occurred to Vepacitti,
lord of the Asuras, thus: ‘ Righteous in good sooth are the

Devas,? unrighteous the Asuras. Now go I to Deva Tcwn,’
. —

»
v of, K.S. 1, 283, The sulte is there entitled * Forbearance.’
2 Waris@. Comy. at S. i, 2 explaing as ‘they who are free from
dllhe.
V- Sudluemmay devasabhay.
4 Comy. ‘ In that they do not give me cause to weep.’
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straightway he beheld himself freed from that fivefold bondage
and possessed of the five pleasures of the senses, and so endowed
had great delight. But, brethren, when Vepacitti, lord of the
Asuras, thought: °Righteous forsooth are the Asuras, un-
righteous are the Devas.! Now go I to Asura Town,’ there-
upon he beheld himself bound with that fivefold bondage and
robbed of the five pleasures of the senses.

Thus subtle, brethren, 18 the bondage of Vepacitti, but
more subtle still the bondage of Mara. He who hath conceits,
brethren, is Mara’s bondsman. He who hath no conceits? is
freed from the Evil One. ‘I am,’'—that 1s a conceit. ‘ This
am I, —that 1s a conceit. ‘] shall be,’—that 18 a conceit.
‘I shall not be,’—that 18 a conceit. ‘ Embodied shall I
be,’—that 1s a conceit. ° Disembodied shall I be,’—that 1s
a concelt. ‘] shall be conscious,’—that 1s a conceit. ‘ Un-
conscious shall I be,’—that 18 a conceit. ° Neither conscious
nor unconscious shall I be,’—that 18 a conceit. A conceit,
brethren,islust. A conceitisanimposthume,a barb. Where-
fore, brethren, ye must say: ‘ With heart free from conceits
will we abide.” Thus must ye train yourselves.

‘I am,” brethren, is something moved? ‘This am I,
‘I shall be,” ‘I shall not. be,” ‘ embodied,” ¢ disembodied,’
‘ conscious, unconscious, neither consclous nor unconscious
shall I be,’—these, brethren, are something moved. What
is moved is lust, an imposthume, a barb. Wherefore, brethren,
let your thought be:  With heart immovable will we abide.’
Thus must ye train yourselves.

‘I am,’ brethren, is something wavering. ‘This am I’

. and the other conceits are something wavering. What
wavers, brethren, is lust, an imposthume, a barb. Wherefore
let your thought be: ¢ With heart unwavering will we abide.’
Thus must ye train yourselves.

1 Comy. ‘In that they bind me like a jungle-log with  fivefold
bondage, and make me sit here.’

2 Comy. Tanha-difthi-mana. The first conceit here refers to tanha ;
the second to diftht; the third to sassata-difthi (eternalist view); the
fourth to uccheda-diffhi (the annihilationist view).

3 Injitay.
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‘I am,” brethren, 18 an obsession.! *‘This am I’ . ..
and the other conceits are obsessions. An obsession, brethren,
18 lust, an imposthume, a barb. Wherefore, brethren, let your
thought be: ‘ With heart unobsessed will we abide.” Thus
must ye train yourselves.

‘I am,’” brethren, is vain imagining.? ‘This am I’ . ..
and the other conceits are vain imaginings. Vain imaginings
are lust, an imposthume, a barb. Wherefore, brethren, let
your thought be: ‘ With heart that has slain conceit will we
abide.” Thus, brethren, must ye train yourselves.

! Papancitap. For papanca see Brethren, p. 343 n.
* Cf. K.8.i,18 n. Mdna-galay =mana-pavaits. Comy.



PART 11 [CHAPTER XXXVI]
KINDRED SAYINGS ABOUT FEELING

Booxk 1

§ 1 (1). Concentration.}

THERE are these three feelings, brethren. What three ?
Feeling that is pleasant, feeling that is painful, and feeling
that is neither pleasant nor painful. These, brethren, are the
three feelings.

Collected, ’ware, the mindful follower

Of the Awakened One well understands
Feelings, and how they come to be, and where
They cease, and what the way to feelings’ end.?

That brother who hath ended them, therefor
No longer hungereth.® He is set free.

§ 2 (2). For pleasure.
There are these three feelings, brethren. . . .

Pleasure or pain or feeling that is neither,

The inner and the outer, all that’s felt—

He knows 1t to be Ill. He sees the world

False,* perishable.® He sees, by contact with it,°
That it 1s transient, and frees himself.?

1 Samnadh, 2 Text musprints Lhaya-ganina.

3 Nicchito=nittanho, (‘omy.

4t Mosa-dhammay. Cf. Sn. v, 738 (as here), 758, where it 18 explained
as nassana-dhamman (Par. Jot.. 500, 509).

8 Palokinay. Comy. palujjana-sabldaray.

8 Phussa-phussa-vayay pastay. Comy. nanena phusitra phusiyfva “ra
sampassanto (phussa is gerund of phucati).  Tayap= asite bhangayp
(Snu. A.).

7 Evaylattha virajjeti. Sinh. MSS. of C'omny. read evay vaflay virajjati (is
freec from the round of rebirth). But Sa. Comy. has (wtha vijanati =
duklkha-bhavay viyanati,
| 130
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§ 3 (3). By abandoniny.

There are these three feelings, brethren. What threet . . .

The lurking tendency! to lust for pleasant feeling, brethren,
must be abandoned. The lurking tendency to repugnance
for painful feeling must be abandoned. The lurking tendency
to ignorance of feeling that is neither pleasant nor painful
must be abandoned.

When in a brother that lurking tendency to lust for pleasant
feeling to repugnance for painful feeling, to ignorance of neutral
feeling is abandoned, this abandonment of tendency to lust in
a brother is called ‘rightly seeing.” He has cut oft craving,
broken the bond,? by perfect comprehension of conceit he has
made an end of 111

To feel (the touch of) pleasure, not to know
What feeling is, to see no refuge from 1t,—
That is the lurking tendency to craving.

To feel (the touch of) pain, but not to know
What feeling is, to see no refuge from it,—
That is the lurking tendency to shunning.

What neither pains nor pleases, as is taught
By the Great Sage,3—if one delights 1n that,
Not even thus is he from 11l released.

But when a brother, ardent (in his task),
Lets not his mind run riot,* thereupon
That wise one every feeling understands.

He, understanding feelings, in this life
[s drug-immune and, when the body dies,
A saint, lore-perfect, past our reckoning.®

E— ]

1 Anusaya.

2 Pivallayi, (‘omy has the usual variant vdavallayi., IFor this stock
phrasq ¢f. 1nfra. § 5; xliv, § 9.

3 Bhiri-;mﬁfiu. ('f. K.S. iii, 121 n,

 Sampajaiinay we rincale -nae jehati.  Cony. * abandons not com-
posure.” At Sn. v, 156 Comy. says ne rillalay kwrol i,

5 Sankhap nopeti (na wpeti). Scenoteto K.S8.iii, 33,  Comy. says rally
duptho mulho ti pannatliy ne upeli.
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§ 4 (4). The bottomless pit.}

The untaught manyfolk, brethren, utters this saying:
‘ There is a bottomless pit in the mighty Ocet.n.” But herein,
brethren, the untaught manyfolk utters this saying of what
is not, of what exists not, to wit: ¢ There is a bottomless pit
in the mighty Ocean.’

, Now this word ‘bottomless pit,’ brethren, is a term for
painful bodily feeling. The untaught manyfolk, when touched
by painful bodily feeling, weeps and wails, cries aloud, knocks
the breast and comes by utter bewilderment. So, brethren,
1t is said: ‘ The untaught manyfolk has not emerged from the
bottomless pit,2 does not reach solid ground.’

But the well-taught Ariyan disciple, brethren, when touched
by painful bodily feeling, weeps not, wails not, cries not aloud,
knocks not the breast, comes not by utter bewilderment.
Thus, brethren, it is said: ¢ The well-taught Ariyan disciple
has emerged from the bottomless pit, he reaches solid
ground.’ 8

He who cannot bear with patience pains that come upon him,

That rack the body, drain the life, cause trembling at their
touch:

Who weeps and wails, bursts into tears, feeble and void of
strength,

From the abyss hath not come forth nor reached the solid
ground.

But he that beareth patiently the pains that come upon him,

That rack the body, drain the life, and feareth not their
touch,

He hath come forth from the abyss and reached the sohd
ground.

1 Patala. Comy. derives it thus: pdtassa alay pariyatto ¢’ aiths (*no
end of falling’). See Append. to Brethren, p. 418, where Mrs. Rhys
Davids says: ‘any circumstance in which one is carried off one’s feet,
loses balance.’

2 Text has patalena ior palale na.

3 (adhan ca W' ajjhaga. Cf. 8. i, 47.
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§ 5 (D). By so regarding.

There are these three feelings, brethren. What three?
Feelings that are'pleasant, feelings that are painful, feelings
that are neither pleasant nor painful.

Pleasant feelings, brethren, should be regarded as I1l.  Pain-
ful feelings should be regarded as a barb. Neutral feelings
should be regarded as impermanence.

When a brother regards pleasant feelings as Ill, painful
feelings as a barb, neutral feelings as impermanence, such an
ouelscalled, brethren, ‘ rightly seeing.” Hehascutoft craving,
broken the bond, by perfect comprehension of conceit he has
made an end of Ill.

Who sees that pleasure is an Ill and pain a piercing barb,
Who sees the state of neutral feeling is impermanent,

That brother rightly sees indeed and feelings understands,
He, understanding feelings, in this life 1s drug-immune:
When body dies,—a saint, lore-perfect, past our reckoning.

§ 6 (6). By the barb.

‘ The untaught manyfolk, brethren, feels feeling that is
pleasant, feeling that is painful and feeling that is neutral.
The well-taught Ariyan disciple, brethren, feels the same
three feelings.

Now herein, brethren, what 1s the distinction, what 1s the
specific feature,! what is the difference between the well-
taught Ariyan disciple and the untaught manyfolk ¥’

‘ For us, lord, things are rooted in the Exalted One. . . .

‘ The untaught manyfolk, brethren, being touched by feeling
that is painful, weeps and wails, cries