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It was part of the original plan of this
publication to add at the end of the book
the entire xylograph of the Tibetan text
(Potala 1946 edition, which is mainly follow-
ed in the present translation) in photo-
offset reproduction. Unfortunately, the trial
reproduction of the xylograph from the
micro-film copy in possession of the editor
proved a failure and the idea of reproducing
the entire xylograph had to be abandoned.
As the frontispiece of the book, however, are
reproduced from half-tone blocks only the
beginning and end of the xylograph. These
include the title-page and Folios 1,139B and
140A—the last containing the colophon spe-
cially added to the Potala edition of the text.
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PREFACE

Born in A.D. 1575, Kun-dga’-sfiin-po (= Anandagarbha),
better known as Lama Taranatha, wrote this work in 1608, 1.e.
at the age of 34, according to the Tibetan mode of calculating
the age. This work is usually referred to as rGya-gar-chos-’byun.
which means ‘““the history of Buddhism in India”. But the brief
title Taranatha himself chose for it was dGos-"dod-kun-"byun.
literally ‘““that which fulfils all desires’’. The corrupt Indian form
in which the name occurs in the title-page of its Potala edition
(1946), namely Karya-kama-sarva-pravrtti-nama, 1is evidently
intended to convey the same idea. Thus the history of Buddhism
in India was for Taranatha something more than mere history.
It was also the maharmya of Buddhism : the account was
intrinsically auspictous, so much so that it led to the fulfilment
of all desires. But there is nothing extraordinary about this.
As Vasil’ev (spelt Wassiljew in German) rightly remarks.
historiography for the Buddhists had always been an important
mode of propagating their creed.

In Tibetan writings Taranatha is usually mentioned as
“Jo-nan Taranatha’ or ‘“rje-btsun (= bhattaraka) Taranatha
of the Jo-nan sect”. Jo-nan is the name of a place with a lofty
caitya and a convent about a hundred miles to the north-west
of the Tashi-lhun-po. The sect of Tibetan Buddhism which had
Jo-nan as its stronghold came to be known as the Jo-nan-pa
sect. The founder of this sect was Phvogs-las-rnam-rgval
(= Digviayl), born in A.D. 1306. It appears that a pro-
nounced enthusiasm for the Kalacakra Tantra constituted an
important feature of its creed. Taranatha himsclf. a later
leader of the sect. was famous as an author of several works
and “‘guide-books’’ (khrid-yid) on the Kalacakra doctrinc. which
Roerich wanted to analysc—a proicct unfortunately left
unfinished by him.

The chief monastery of the Jo-nan-pa scct—rTag-brtan-
phun-tshogs-glin ( = the perfect and ecternally firm i1sland)—
had a printing establishment well-known 1n Tibet. The complete
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works of Taranatha were published by it. A copy of this is
preserved in the Tsybikov Collection, Institute of the Peoples
of Asia (now renamed as the Institute of Oriental Studies),
USSR. A. I. Vostrikov gives us the following information
about Taranatha’s works from this collection.

The present history of Buddhism consisting of 143 folios is
contained in the sixteenth volume of Taranatha’s collected works,
the same volume also containing in 70 folios the work (written
in A.D. 1600) with the brief title bKa’-babs-bdun-Ildan, translated
mto German by A. Grunwedel. The first volume of the
collected works contains a detailed autobiography of Taranatha
in 331 folios, the second volume contains a history of the
Kalacakra system in 22 folios, the tenth volume contains a
history of the Yamantaka Tantra in 74 folios (its colophon
giving the date of the composition as A.D. 1631) and the
twelfth volume contains a history of the cult of Tara in 20
folios. From these one can easily judge how voluminous a
writer Taranatha was and in what constituted his main
Interest.

By courtesy of the Institute of the Peoples of Asia, Lenin-
grad, 1 obtained a microfilm copy of the so-called *‘secret”
biography (gsan-ba’i-rnam-thar) of Taranatha written by him-
self : though brief, it is so full of the so-called mystic or occult
experience and a quaint vision, that we had to give up our
original idca of appending its translation to the present edition.
Such mystic stuff 1s not easy to translate and, if translated at
all, would not make much sense for the modern reader. Inci-
dentally, in Northern Mongolia (Urga) the incarnations of
Lama Taranatha are supposed to have resided even in recent
times !

The original printing blocks of Taranatha’s works were
Jargely destroyed ‘‘during the persecution of the Jo-nan-pa
sect in the time of the Fifth Dalai Lama (Nag-bdan-blo-bzan-
reya-mtsho :  A.D. 1617-1682) in the first half of the 17th
century A.D. The Karma-pa and the Jo-nan-pa sects supported
the ruler of Tsan [i.e. a central province of Tibet of which the
chief city is Shiga-tse, adjoining which stands the grand
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monastery of Tashi-thun-po, the seat of the Tashi Lama] and
thus incurred the enmity of Lhasa and of the dGe-lugs-pa sect
[ie. the most dominant sect of Tibetan Buddhism usually
referred to by the European authors as the Yellow Cap sect].
In the chief monastery of the (Jo-nan-pa) sect, rTag-brtan-
phun-tshogs-glin, were preserved the printing blocks of the
works of Taranatha. Many of the printing blocks were
destroyed and the monastery itself was renamed [as dGa’-ldan-
phun-tshogs-glin].”

Apparently, over two centuries later the Lhasa rulers
realised that at least Taranatha’s history of Buddhism in India
was too precious to be allowed to remain out of circulation.
Hence in 1946 a fresh edition of the work was prepared in
Potala in 141 folios. The present translation follows mainly
this edition, though it also takes note of the first letter-press
edition of the Tibetan text published from St. Petersburg in
1868 as edited by A. Schiefner. There exists another letter-
press edition of the work published from Varanasi in 1963 as
edited by Chos-rje-bla-ma. This edition, however, appears
to have been intended as a literal reproduction of the Potala
edition of 1946.

Taranatha’s History is surely one of the most widely
discussed works in contemporary Indology. The modern
scholars owe their information of it mainly to A. Schiefner
and V. P. Vasil’ev. Their German and Russian translations
of the work appeared from St. Petersburg in 1869. As to their
mutual relation and the circumstances that led them to take up
these translations, it is best to follow their own statements.
These are to be found appended to the present work. Readers
are moreover likely to find the introduction of Vasil’ev to
Taranatha’s History illuminating in many respects.

Schiefner’s German and Vasil’ev’s Russian apart, the only
complete translation of Taranatha’s History exists in the
Japanese language : the translation was done by Enga Tera-
moto, it contains 404 pages and was published from Tokyo in
1928 by Heigo Shuppan-sha. From a stray reference it appears
that the great Indian hinguist Harinath De started translating
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Taranatha’s History directly from Tibetan into English and
that at least some pages of this translation appeared in a
journal called The Herald, January 1811. Any copy of this
journal 1s hard to trace and it appears that this was one of the
innumerable projects left unfinished by the great linguist.
Only the other day, we received the heartening news that a
few pages of this translation (? all that the great linguist
translated) have been recovered and that these are going to be
reprinted in the forthcoming issue of the Journal of Ancient
Indian History, Calcutta University.

While preparing the present translation, our main purpose
has been to make the work as intelligible as we could for the
modern reader. This means much more than the task of
transferring a text from one language into another. Taranatha’s
statements could be made more intelligible only by annotating
these extensively, and this mainly by way of collecting other
materials that have some light to throw on his statements.
The limitation of the annotations given by us is obvious and
none can perhaps be more keenly aware of it than we are. We
have dared to present this translation in spite of the obvious
inadequacy of the annotations mainly with the hope of
attracting the attention of the really great scholars from whom
are expected profound comments. These alone would make
the text more intelligible. As for our own annotations, we are
anxious to be clear about a few points.

First, we have attempted to incorporate into our annota-
tions practically all the important annotations of Vasil’ev
and Schiefner. Though a hundred years old, these annotations
contain much more than mere historic interest. These have
often vital relevance for understanding Taranatha properly.
Secondly, we have, in our annotations, mentioned _practically
all the major points on which the present translation differs
from those of Vasil’ev and Schiefner. Though fully aware of
the rather severe comments of eminent Tibetologists like A.l.
Vostrikov and E.E. Obermiller on the accuracy of the transla-
tions of both Vasil’ev and Schiefner, we are also aware that
these translations substantially helped the later compilers of the




. e
Preface X1

standard Tibetan dictionaries like Jaschke and Das. Therefore,
the purpose of pointing out where the present translation
differs from that of Vasil'ev or Schiefner 1s not necessarily to
claim greater accuracy in favour of the present translation. On
the contrary, our own experience is that Taranatha’s Tibetan is
often hard to understand and it is sometimes difficult to be
sure of the exact sense he wants to convey, particularly because
of some peculiar ambiguities of the classical Tibetan language.
While presenting the present translation, the possibility of
an alternative understanding of some of the passages is taken
into consideration and i1t has been but our simple duty to
nmiention such alternatives as actually suggested by the great
pioneers. Thirdly, our annotations have sometimes assumed
the form of long quotations from the writings of eminent
modern scholars. The reason for quoting them at such length
has simply been the anxiety to allow them to speak in their
own language, so that the risk of misrepresenting their point
could be eliminated.

It is not for us to answer the question how Taranatha’s
account of Buddhism, 1n spite of being so overwhelmingly
legendary, could also become one of the most widely discussed
texts for the modern scholars working on diverse aspects
of ancient and medieval Indian history and culture. Writers
on the political history of India find themselves obliged to
take note of Taranatha’s History, no less than those writing
the history of Indian lterature and Indian logic, not to
speak of the investigators of the history of Buddhism itself.
Apparently, along with all sorts of quaint stories, Tarandtha
somehow or other managed to squeeze into this brief work a
tremendous amount of solid historical data (and interesting
Indian folklore) which are not easy to trace in other
available sources. The very attempt to reconstruct a connected
account from the time of Ajatasatru to that of the Turuska
invasion—in the background of which Taraniatha wants
us to understand the history of Buddhism in India—appears to
us to be an amazing intellectual performance, particularly
when we remember that it was done in A.D. 1608 by a Tibetan
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scholar in his early thirties. Of course, as Vasil’ev rightly
remarks, it is not to be taken as a finished history, but rather
as a draft demanding a great deal of further investigation and
that the importance of the work lies more particularly in its
chapters covering the period intervening between the visit of
Yuan-chuang and the virtual extinction of Buddhism in India.
Of the varied suggestions given by Taranatha regarding
this period, we may mention here only one. He left for us,
though 1 his own way, clear indications of the factors that
contributed to the decline and fall of Buddhism in India.
Buddhism in its latest phase, as Taranatha so vividly
described it, almost completely surrendered precisely to those
beliefs and practices, as a direct rejection of which the
Buddha himself had preached his original creed. For all we
know, 1t was a creed concerned above all with the fact of suffering
and with the way out of suffering. As Stcherbatsky puts it,
“It can hardly be said to represent a religion. Its more
religious side, the teaching of a path, i1s utterly human. Man
reaches salvation by his own efforts, through moral and
intellectual perfection. Nor was there, for aught we know,
very much of a worship in the Buddhism of that time. The
community consisted of recluses possessing neither family nor
property, assembling twice a month for open confession of
their sins and engaged in the practice of austerity, meditation
and philosophic discussions.”” The Buddha preached all these
precisely because he had realised the futility of worshipping God
or a host of demi-gods, offering sacrifices to them or trying
to coerce them with magical rituals. For the Buddha himsellf,
these beliefs and practices were characteristics of the rirthika-s
or outsiders. By contrast, Buddhism in its latest phase—if
we are to trust Taranatha—bowed down to all these beliefs
and practices and thus became practically indistinguishable
from popular Hinduism so-called. It assumed the form of
being an elaborate worship of all sorts of gods and goddesses
of the popular pantheon—often under new names, but some-
times caring not even to invent any new name for them—and
of indulging in all sorts of ritual practices for which the
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Buddha himself had expressed his unambiguous repulsion.
Thus, e.g., the Vikrama$ila-vihdara, the last grand centre of
Buddhism established in India, had even the provision for
a Bali-acarya and a Homa-acarya! Buddhajnanapada,
Taranatha further tells us, persuaded king Dharmapdla to
perform a homa for many years, during which period the king
spent over nine lakh and two thousand tolda-s of silver—and all
these were designed to make his dvnasty last longer! And so on.
Evidently, the memory of the human founder of the creed and
even the vestige of his essentially human teachings were fully
lost to the Buddhists and their patrons when Buddhism assumed
such a queer form. The ideology, in short, passed into its
opposite, and being left with no internal justification to survive
as a distinct creed, the only thing on which it could then thrive
was the fad of some big patron, the Palas being about the last
of them. With the withdrawal or collapse of this patronage,
Buddhism as a religion had to go into pieces.

Sharing fully the creed in i1ts latest phase, Taranatha
is of course not expected to have realised all these. As far as
he understood, therefore, the end of the Vikramasila and the
Odantapurl meant the end of Buddhism in India: with the
fall of these two monasteries the Buddhist acarya-s ran hither
and thither, seeking shelter in Kashmir, Nepal and the Ko-ki
countries. He does not ask himself how can a creed, so long
as 1t possesses any inner vitality, become virtually extinct from
such a vast country only with the fall of two centres situated
somewhere in Bihar.

The causes that contributed to the internal decay of
Buddhism in India constitute indeed an extremely important
subject for investigation. Qur historians are yet to work these
out fully. Could it, however, be that at least one of the
important causes of this was the continued patronage of
merchants, feudal chiefs and monarchs, primarily on which
Buddhism thrived for centuries ? Being himself a devout
Buddhist, Taranatha dilated much on the account of such
patronage. His enthusiasm for the financiers of Buddhism
was hardly less than that for its actual exponents. What he
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did not note—and what we do not surely expect him to note—
is that nothing could be more ruinous for an ideology than to
have drawn its sanction only from such patronage. That is the
surest way of getting alienated from the heart of the people,
of becoming completely parasitical and of being left with no
vitality of its own.

The account of any genuine popular enthusiasm for
Buddhism—particularly in its later phase—is conspicuous by
its absence from Taranatha’s History. What could be the real
implication of this ? Did the later leaders of Indian Buddhism—
dreaming 1n their all-found monasteries mainly of the easy
ways of attaining miraculous powers—really ceased to think of
the relevance of any genuine popular support for their creed ? Or
was it only the historian’s blindness to notice their care for such
popular support ? The chances in favour of the latter alter-
native are somewhat remote, for Taranatha was much too
saturated with the tradition of the later Indian Buddhists to
overlook anything considered important by them.

It is obviously not the place for us to try to go into this
question in greater detail. What is relevant instead 1s simply
to note that the decline of Buddhism in India is too i1mportant
a subject to remain unsettled, and in order to settle it we can-
not afford to 1gnore Taranatha : he was about the only
historian to have compiled for us—in his own way though—a
vast amount of relevant data concerning Indian Buddhism in its
latest phase, which are not easy to trace elsewhere.

May 26, 1970. Debiprasad Chattopadhyaya
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incomplete and unsatisfactory than it is,

Debiprasad Chattopadhyaya



TYPOGRAPHY, ABBREVIATIONS, ETC

1. Taranatha gives the Indian names in three forms, namely—

i) both as transliterated in Tibetan script and as translated into
Tibetan language,
i) only as transliterated in Tibetan script, and
iii) only as translated into Tibetan language.

In the present translation, the first form is indicated by double asterisks
at the beginning of the name, the second by a single asterisk and the third
by none. Thus—

i) **Muditabhabhadra. In the text muditababhadra ste kun-tu-
dea’-ba-bzan-po—Fol 49A.
i) *Krsnaraja. In the text krisnaraja— Fol 49A.
iii) ASoka. In the text mya-nan-med—Fol 2A.

2. Where Taranatha mentions the names only in Tibetan translations,
their possible Indian equivalents are given in the text of the present transla-
tion, indicating at the same time 1n the notes the Tibetan forms in which
these are actually given by Taranatha. Only when such Indian equivalents
differ from those suggested by Vasil'ev and/or Schiefner, the equivalents
they suggest are mentioned in the notes. In other cases, the equivalents
given in the present translation may be taken as being the same,

3. Indian words other than proper names also occur in the text as
transliterated in Tibetan characters. To indicate these, a single asterisk is
put at their beginning. Thus—

* pandita—Fol 23A
* §loka—Fol 32A
* tanka—Fol 72B.

4. 1In the Tibetan text, the number and title of each chapter occur at
its end in the form of a brief colophon. Vasil’ev follows only the modern
European principle of putting the chapter heading at the beginning of each
chapter. Roerich, however, in his translation of the Biography of Dharma-
svamin (Patna 1959) follows a principle which appears to be more satisfac-
tory and hence is adopted here. Over and above giving the chapter heading
in the European form, he adds at the ecnd of cach chapter the translation of
the colophon as actually occurring in the text.

5. Folio-beginnings of the Potala edition of the xylograph—on which
the present translation is based—are indicated by bold letters within sguare
brackets.
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6. References to the works in bsTan-"gyur (Tanjur) are according to
Cordier’s Catalogue.

7. Transliteration of Tibetan words is (broadly) based on the principles
followed in 4 Tibetan-English Dictionary by S. C. Das.

8. Following are the main abbreviations used in the notes

BA—The Blue Annals.

Bu-ston—Bu-ston’s History of Buddhism (tr Obermiller).
D—Das, S. C., A Tibetan-English Dictionary.
J—Jaschke, H. A., A Tibetan-English Dictionary.
Kg—bKa’-’gyur (Kanjur).

P-ed—Potala edition of Taranatha’s xylograph.
rG—rGyud-’grel.

S—Schiefner

Hence,
S-ed—Schiefner’s edition of Taranatha’s text (1868)
S n— Schiefner’s Note
S tr— Schiefner’s translation.
Tar—Taranatha
Tg—bsTan-"gyur (Tanjur)
V—Vasil’ev (in German, Wasstljew)

Hence,
V n—Vasil'ev's Note
V tr—Vasil’ev’s translation.

For other authors and their works referred to in the notes, see
Bibliography.

9. Comparatively longer annotations are given at the end of the book
in the form of Supplementary Notes.



TARANATHA'’S
History of Buddhism in India

(ta-ra-na-tha’i-rgya-gar-chos-"byun-bshugs)



INTRODUCTORY
[ Fol 1]

om svasti prajabhyah

The clear exposition of how the precious gem of the True
Doctrine—the glorious, the magnificent and the source of all
glories—was spread in India (drya-desa), [is briefly] called the
dgos-"dod-kun-"byun .1

[BENEDICTORY VERSE]

Salutation to the Buddha and the Bodhisattvas along with
their disciples. Salutation to the Greatest Sage (munindra),
who descends from the dharmadharu® by the heavenly path and
who—Ilike the Lord of Clouds (meghendra)—decorated with the
multi-coloured rainbow of laksana-s® and vyanjana-s*, showers
the rain of nectar in the form of holy deeds.

[AIM OF THE WORK]

Even the learned (Tibetan) chroniclers and historians, when
they come to discuss India, exhibit with their best efforts merely
their poverty, like petty traders exhibiting their meagre stock.
Some of the scholars, while trying to describe the origin of the
Doctrine’, are found to commit [ Fol 2A ] many a mistake.
For the benefit of others, therefore, I am preparing this brief
work with the mistakes eliminated.

1. Literally, ‘that which fulfils all desires’, hence translated by V as
The Treasure of Wish-fulfilments. The title-page of the P-ed gives the
(corrupt) Indian form of the short title as Karya-kama-sarva-pravrtti-
nama, which suggests the same idea.

2. chos-dbyins. The sphere or purview of religion—D 430.

The 32 holy marks of the Buddha—J 454.

4. The 80 physical perfections of the Buddha, described in the Lalitavis-

" tara as marks of secondary perfection—D 792.

5. The word chos is uniformly rendered as ‘the Doctrine’ (dharma), while
bstan-pa as ‘the Law’ (sasana).

e



Taranatha
(TABLE OF CONTENTS]

Here 1n brief is the necessary table of contents.

The descendants of the king Ksemadarsin® (Ajatasatru)
were four—

Subahu,’
Sudhanu,8
Mahendra® and
*Camasa

And four of the successors!® of Asoka—

Vigatasoka,ll
Virasena,l2
Nanda?3 and
Mahapadma.l?

6. mthon-ldan-dge-ba.

7. lag-bzan. The reconstruction is after V& S It is difficult to guess
the exact Indian names of the successors of Ajatasatru that Taranatha

has in mind, particularly because the lists we come across in the
Mahavamsa and the Purana-s do not concur.
8. gshu-bzan.

9. dban-chen.

10. ASoka’s name is given in Tibetan as mya-nan-med. 'Tar is perhaps
foliowing here the prophecy of the Maiijusri-miila-tantra, which is
also followed by Bu-ston 11.118-9 and given in prose as follows : ‘One
hundred years after the Teacher will have passed away, in the city of
Kusumapura there will appear the king ASoka who will live 150 years
and worship the monuments of the Buddha during 87 years. After
him, the king named VigataSoka will worship these monuments for
76 years. Thereafter, the king Virasena will rule for 70 years and will
be succeeded by the king Nanda. The latter’s reign will dure fiftysix
years and his friend will be the bra/imana Panini. Then there will
appear the king Candragupta, and after him his son called Bindusara,
who will rule for 70 years. The minister of these kings Canakya,
(owing to his deeds) will depart to hell.’

11. mya-nan-bral,

12. dpa’-bo’i-sde.

13. dga’-bo.

14. padma-che-sde.
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Those who came in the *Candra dynasty were—
*Hari-,
*Aksa-,
*Jaya-,
*Nema-,
*Phani-,
*Bhamsa-(? Vamsa-),
*Sala-, etc.
—10 each of these 1s to be added *candra.
Then *Candragupta and Bindusara!® and his nephew?®
*Sricandra.
Then,
*Dharma-,
*Karma-,
*Vrksa-,
*Vigama-,
*Kama-,
*Simha- 17
*Bala-,
*Vimala-,
*Govi-,
*Lalita-, etc.
—to0 each of these also 1s to be added *candra.

Without counting Bindusara, there were nineteen bearing
the name *candra. Among them,!8

**Aksacandra,
**Jayacandra,

15. siin-po-thig-le.

16. tsha-bo means both ‘grandson’ and ‘nephew’. V & S take it here
as necphew.

17. S-ed Simha, P-ed Pinga. The former reading is followed, because
in Fol 73B of P-ed also is mentioned Simha-candra (in translitera-
tion) of the Candra Dynasty. V & S Simha.

18. P-ed : the names in the following list up to the Ten Candra-s occur
both in translation and transliteration. S-ed : the names occur

only in translation. But V says in his note that the text has thesc
names in both forms.
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**Dharmacandra,
**Karmacandra
**Vigama (-candra),
**Kamacandra and
**Vimalacandra [Fol 28]
—these were famed as the Seven *Candra-s.
**Candragupta, **Gobi (-candra) and **Lalitacandra, added
to this list, make the famous Ten *¥*Candra-s.
Those who came in the line of the *¥*Pala-s were fourteen—
*Gopala-,
*Deva-,
*Rasa-,
*Dharma-,
*Vana-,
*Mahi,
*Maha,
*éreg'gha,
*Bheya
*Neya,
*Amra,
*Hast1
*Rama,
*Yaksa,
—to all these 1s to be added *pala.
The kings that came seperately?® were—
Agnidatta, o
*Kaniska,
*Laksasva
*Candanapila,
*ériharga,
éila,”

19. thor-bur-byun-ba. V translates ‘temporarily’ and explains ‘not

belonging to any dynasty or not having formed any and appearing
in separate places’.

20. mes-byin. ’
21. nan-tshul. V & S Sila. See Bu-ston ii. 119.
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22,

23.

24,

25.

20.
27.
28.
29.
30.

Udayi, (Uttrayana, Udyana),??
*Gaudavardhana,
*Kanika,?

*Turuska,

Turuska Mahasammata,?®
Buddhapaksa,?®
Gambhirapaksa,®

Cala,®

Caladhruva,?®

*Visnu,

Simha,3°

S-ed bde-spyod, P-ed bde-byed. The former reading followed. In
Fol 37A Tar gives the name as Uttrayana, which, S says, is the usual
form in which the name occurs in Tibetan works. In Tg bde-spyod is
an equivalent of Uday1 : mDo xciv. 27 Suhrllekha, acarya-nagarju-
nena mitraya udayirajiie prerita..lekha ; lit. reproduction mDo
xxxiil. 32—mahacarya-nagarjunena mitraya udayibhdraya prerita
lekha. In both versions, the Tibetan equivalent of Udayi is bde-
spyod. Obermiller (Bu-ston 1. 167) reconstructs bde-spyvod as
Udayana, which agrees with V & S. However, for the problem of
identifying the Indian name of the addressee of Nagarjuna’s famous
letter, see 1-Tsing (Takakusu) 158f and 159n : Takakusu is inclined
to identify the name as Satavahana, a corrupt form of which is
Antivahana. cf also note 43 infra.

cf Fol 46A, where Tar says that this Kanika is not the same as king
Kaniska, though this seems to go against the colophon of Matrceta’s
letter to Kaniska (Tg mDo xxxiil. 34 & xciv. 29), where the names
Kanika and Kaniska occur interchangeably. For further discussion,
see note 10 of chapter 18.

cf Maiijusri-miila-tantra quoted by Bu-ston ii. 119, ‘In the north, a
king called Turuska is to live 300 years and after him he who is
called Turuska Mahasammata.’ ’

sog-po, lit. the Mongol, Turuska, etc. V & S Sakya Mahasammata.
In Fol 53A, the name occurs as Turuska Mahasammata.
sans-rgyas-phyogs.

zab-mo’i-phyogs. cf Bu-ston 11, 119.

gyo-ba. cf Bu-ston 1i. 119,

gyo-brtan ; gyo (to move), brtan (firm, the Pole Star, etc).

sen-ge, lit. ‘the lion’.

2
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31.

3Z.
33.
34.
35.

36.
37.

38.

39.

40,

Taranatha

*Bharsi (? Varsa),
Pancamasimha, 32
Prasanna,33
Pradyota,3*
Mahasena,??

éﬁkya Mahabala.?®

In between the *Pala-s also came separately—

*Vasuraksi (? Masurakista)®?
*Canaka,s8

Samupaila,3?

Ksantipala,1° etc.

There were four *Sena-s—

*Laba-,

*Kasa- (? Kasa),
*Manita- and
*Rathika-.

The text has Bhar$i. Can it be a corruption of Varsa ? See J 386—
the letter bha i1s sometimes written for ba (va) either from i1gnorance

or in order to appear learned. Thus, Bhangala for Bangala. How-
ever, both V & S Bharsa.

sen-ge-{na, lit. ‘the five lions’. cf Bu-ston 1i.118.

gsal-ba, lit. ‘clear, bright’ etc.

rab-gsal, lit. ‘very clear’. Both V & S Praditya. Roerich (BA ii.753)
translates rab-gsal as Pradyota.

sde-chen, 1it, ‘the great group’.

$akya-stobs-chen. Both V & S Maha Sikyabala.

P-ed Vasuraksi. S-ed Masuraksi. In Fol 111A the name is given
as Masuraksita in transliteration. V Masuraksa. Tg (mDo cxxii1.33)
contains a work called Niti-sastra attributed to Masuraksa, alias
Masurakst or Masa having the colophon: Masuraksa-niti (masu-
raksa’i lugs-kyi).

tsa-na-ka. V & S Canaka, whose accountis given in Fol 115A fT.
This tsa-na-ka is not to be confused with tsa-na-ka (or Canakya, sce
Bu-ston 1i.119) mentioned in Fol 45B.

S-ed gshon-skyon, lit. Pﬁtra-pﬁla.’ P-ed shin-skyon, lit. Ksetrapala.
In Fol 113B the name occurs as Samupala in transliteration, which
agrees with V & S.

bzod-pa-skyon-ba.
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4],
42,
43.

44,

45.

46.
47.
48.
49,
50.
S1.

53.

Those who ru];d *Kancl etc in the south—

Sukla i

Candrasobha,4?

Salavahana (? Satavahana, Salivahana),*?
Mahendra (? Mahesa),4

éamkara (? Ksemankara, Udayana),4
Manoratha (? Manohara, Manojna),
Bhoga-subala,#

Candrasena,?s

Ksemankarasimha (? éamkarasin_*1ha),—’4lg
Vyaghra,?°

*Budha 1

*Buddhasuca,

Sanmukha,>?

Sagara,”s

dkar-po.

zla-mdses, lit. ‘the beautiful moon’.

P-ed sa-la’i-bshon, S-ed sa-la’i-gshion. The former means Sala-
vahana, the latter Sala-kumara. V & S Salivahana. In Fol 132A
the name occurs as Sala-vahana both in translation and transliteration,
perhaps as a corruption of Satavahana. Alberuni (Sachaw i. 136) men-
tions Satavahana as Samalavahana.

dban-chen. D 907 Mahendra. V & S MahesSa. In Fol 131A the name
occurs as dban-byed (lit. ‘one who subdues’, ‘one who accumulates
powcr’.)

P-ed sde-byed. S-ed bde-byed. The former is an equivalent of Senakara,
the latter of éarpkara or Ksemankara. In Fol 131A of P-ed also the
name occurs as bde-byed. Hence this reading is followed. V & S
Ksemankara.

yid->on, 1it. ‘handsome, delightful’ etc. V & S Manoratha. Obermiller
(Bu-ston ii. 96) reconstructs as Manojna. cf I-Tsing (Takakusu) xiii.
lons-spyod-skra-bzan, lit, ‘one who enjoys beautiful hair’. In
Fol 131 A the name occurs as Bhoga-subala in transliteration.
zla-ba’i-sdle.

bde-byed-sen-ge. V & S Ksemankarasimha.

stag. In Fol 131B the name occurs as Vyaghra-raja in transliteration.
P-ed Buda, obviously a corruption of Budha, which occurs in
Fol 131B.

gdon-drug, lit. ‘the six-faced one’. cf Fol 131B

rgya-mtsho.
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54.

33.

56.
57.
58.
59.
60.
61.
62.

63.
64.

65.
66.
67.
68.

Taranatha

Vikrama,®4
p jjayana,b?
Srestha,®®
Mahendra, b7
Devaraja,®®
Visva, 59
éisﬂu,ﬁ0

Pratapa.S!

The southern brahmana-s were—

Balamitra,¢2
Nagaketu 63
Vardhamala.%4

The early great acarya-s were—

*Gaggarl,
Kumarananda,®
Matikumara, ¢
Bhadrananda,®’ [Fol 3A]
Danabhadra,ss

*Lankadeva,

rab-gnon. But in Fol 131B, the name occurs as rnam-gnon, an equi-
valent of Vikrama.

rgyal-mchog. Both V & S Ujjyayana, though S suggests Jinavara as
an alternative.

gtso-bo.

dban-chen.

lha-rgyal-po.

sna-tshogs.

byis-pa.

rab-gdun.

stobs-kyi-bSes-giien. In Fol 132A the name occurs as Balamitra in
transliteration.

kiwi-tog. In Fol 132B the name occurs as Nagaketu in transliteration.
‘phel-ba’i-phren-ba. 1In Fol 132B the name occurs as Vardhamala in
both transliteration and translation.

gshon-nu-dga’. In Fol 132B, Kumarananda.

blo-gshon. In Fol 132B, Matikumara.

bzan-po’i-kun-dga’. In Fol 133A, Bhadrananda.

sbyin-bzan. 1In Fol 133A, Danabhadra.
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*Bahubhuja and

Madhyamati.%
If Madhyantika? is added to the very famous seven

successors of the Teacher Jina, their number becomes eight.

The arhat-s who nourished the Law were—

Uttara, 1

Yasah,?

Posada,?®

Kasyapa,’

élanavésa,“’

Mahaloma,’s

Mahatyaga,””

Nandin,?®

Dharmasresthi,”

Parsva,so

Asvagupta®! and

*Nanda.

69. dbu-ma’i-blo.

70. ni-ma-gun-ba.

71. bla-ma.

72. grags-pa.

73. bsos-byin.

74. ’od-sruns.

75. P-ed yul-brlan. In Fol 27A the name occurs as yul-bslan-pa, lit.
‘onf: who unified the country’. In both places, S translates the name
as Slanavasa, taking the word as a corruption of sa-na-pa. cf Bu-ston
ii. 109, wher’e Obermiller, on the evidence of Kg, reconstructs yul/-
.Elan-pa as Slanavasa. In Fol 5A, however, the TiPetan form of
Sanavasika occurs as Sa-na’i-gos-can. V translates Slanavasa and
says that 1t is nothing but an equivalent of Sanakavasa.

76. spu-chen-po.

77. gton-ba-chen-po.

78. dga’-ba-can. Obermiller (Bu-ston 1. 109) reconstructs the name as
Nandin.

79. chos-kyi-tshon-dpon, lit. ‘the pious merchant’. Both V & S Dhar-
madrestha. In Tg. (mDo Ixxviii. 5 and xc. 9) Dharmas$resthin and
Dharmasrestha are interchangeably mentioned.

80. rtsibs-can. Obermiller (Bu-ston ii. 108) takes rtsibs as ParSva. V& S
Parsvika.

81. rra-sbas.
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83.
84.
83.

86.
87.
88.
89.
90.
91.
92.
93.

Taranatht,

The great bhattaraka-s® were—

Uttara 83
Kasyapa 84
Mahisasaka (? Bahusasaka),®
Dharmagupta,8®
Suvarsaka,®’
Vatsiputra,s
Tamrasata 8®
Vahusruta,2
Dharmottara,®
Avantaka ®?
Safijaya,®

. btsun-pa-chen-po’i-sde-rnams. S takes these as names of the ‘schools’

founded by the great bhadanta-s, edivently because of the use of the
words sde-rnams 1n the text. But the same words occur in the list
of the brahmana-s given immediately afterwards, where the sense of
the ‘school’ is ruled out. It i1s, therefore, safer to take the words
sde-rnamns here as simply conveying the sense of the plural, though
some of the names In the present list are those of the founders of the
well-known eightcen sects (see Taranatha Ch 42) while some other
names here are not so. V translates bssun-pa as ‘the elders’ and adds
in the note, ‘By this term is meant the well-known persons of the
Hinayana Buddhist hierarchy. They are below arfiat-s, but they must
be either from amongst the heads, founders of schools, propagators
of the Doctrine or the authors.’

bla-ma. cf Bu-ston 1i. 96.

‘od-sruns.

The text has main-ston and sa-ston. Roerich (BA 1. 28) takes both to
mean Mahi$asaka, though the literal meaning of the former seems to
be Vahus$asaka. S takes man-ston as Sammitiyas and sa-sfon as
Mahi$asakas. V Mahi$asaka.

chos-bsruns.

char-bzan-bebs, lit. ‘good shower’. V & S Suvarsa.

enas-ma-bu, lit. ‘son of Vatsa’. S Vatsiputriyas.

gos-dmar-ba, lit. ‘one with red robe’. S Tamra$atiyas.

man-thos, lit. ‘one with many listenings’. S VahuSrutiyas.
chos-mchog.

srun-ba-pa. D 717 Avantaka. cf Bu-ston ii. 99.

yan-dag-rgyal-ba, taken in Bu-ston ii. 109 as Sanjaya. S Jetavaniya,
the usual Tibetan for which is rgyal-byed-tshal-gnas-pa—D 718 and
Bu-ston 11. 99.
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94.
95.
96.

97.
98.
99.
100.

101.

102.

103.
104.
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Sthavira,®*
Dharmatrata,®
Vasumitra,®s
Ghosaka,?

éril:a'"ibha.,,98
Buddhadeva,®®
Kumaralata, 190
Vamana, 9

*Kunaila,

Subhankara (? Ksemankara),!02
Sanghavardhanal® and
Sambhuti ( 7 ).t0

gnas-brtan.
chos-skyob.

dbyig-bses. V Vasumitra. S Vasubandhu. But this name is not to be
confused with that of the famous brother of Asanga, the usual
Tibetan form of which is dbyig-grien. Besides, in the Table of Con-
tents Tar evidently includes Vasubandhu among the Six Jewels of
Jambudvipa. cf Fol 31B.

dbvans-sgrogs.

dpal-len.

sans-rgyas-lha.

gshon-nu-len, lit. Kumaralabha. See Winternitz HIL 1. 268:
‘Kumaralabha is only a wrong translation of the Chinese name given
for Kumaralata.—See Luders, Bruchstucke der Kalpanamanditika des
Kumaralata, Leipzig 1926, p. 20°. [c¢f Watters 1.244 ;: Kumaralabdha
or Kou-mo-lo-lo-to.] S. C. Vidyabhusana HIL 248 overlooks this and

accepts the form Kumara-labha or Kumara-labdha. V & S Kumara-
labha.

mi’u-thun.

dge-byed, taken by both V &S as éamkara, the usual Tibzatan for
which is bde-byed. The Tg contains a work by one dge-byed (rG
Ixxi. 106), the Sanskrit equivalent of which is given as Subhankara.
But dge-byved may also be the Tibetan form of Ksemankara.
dge-"dun-"phel.

bsam-rdsogs, ‘one with perfect thinking’. S Sambhuti and adds in
the note : ‘The Tibetan compound of bsam-rdsogs allows of such a
translation. But I do not wish to commit to it as the safe one. A
later Tibetan author has sought to translate it as Dhyana-samskrta
~—cf Thob-yig in the Agiatique Muscum, No. 287, Fol 257a, line 3.’
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The great brahmana-s who also worked for the Law were—
Jaya 10
Sujaya,108
Kalyana,Y?
Siddha,198
Adarpa,l0®
*Raghava,
Yasasvin,11¢
*Pani (Panini),
Vijna,i1!
Bhadra,112
Vararuci,113
*éﬁdra,““
Kulika, 11®
Udbhata {-siddhi-svamin] (Mudgaragomin),!18
éamkara [-pati], 17
Darhmika (? Dharmika),118

105. rgyal-ba. cf Bu-ston 11. 116.

106. legs-rgyal. cf Bu-ston ii. 116.

107. dge-ba. cf Bu-ston 11. 116.

108. grub-pa. cf Bu-ston 11. 116.

109. dregs-med. cf Bu-ston ii. 116.

110. grags-ldan. V & S YasSika. Obzarmiller (Bu-ston ii. 116) Yasasvin.

111. mkhas-pa, lit. ‘the learned’. V & S KusSala. Obermiller (Bu-ston ii.
109) Vijna.

112. bzan-po.

113. mchog-sred.

114. S Sudra and adds in note that in Bu-ston [Fol 87] the name occurs as
dmans-rigs (lit. Sddra). P-ed Sttra in transliteration. See Bu-ston
1. 116.

115. rigs-ldan. cf Bu-ston ii. 116.

116. mtho-brtsun, V & S Mudgaragomin. But it is an abbreviation of
mtho-brtsun-grub-rje or Udbhata-siddhisvamin alias Mudgaragomin,
the author of the Vifesa-stava (bsTod 1) and Sarvajiia-mahesvara-
stotra-nama (bsTod 3). See Fol 34A.

117. bde-byed, an abbreviation of bde-byed-bdag-po or éamkara-pati, the
author of the Devatisaya-stotra (bsTod 4). See Fol 34A. V&S
éarpkara.

118. chos-ldan. cf Bu-ston ii. 116—Dharmika,
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Virya (? Mahavirya),119

Su-visnu,1<0

Madhu,1#

*Supramadhu,

Vararuci, the second,!**

Kasijata,1%3

*Canaka,

Vasunetra, 14

*éaﬁku,

Brhaspati,12

*Maksika,

*Vasunaga,

Bhadrapalita 126

Purnat?? and

Purnabhadra.1?®

Most of the teachers of the Mahayana [ Fol 3B ] were so

highly renowned that, even though not mentioned in this brief
Table of Contents, they would be known from the subsequent
account.

The Six Jewels of the Jambudvipal?® were extremely famous.
Known as the Great Four were—

Stura,130
Rahula, 13!

119. brtson-ldan. cf Bu-ston ii. 116—Mahavirya. V Uddyogin.

120. khyab-'jug-bzan, lit. Visnu-bhadra. cf Bu-ston i1. 116. V Su-visnu.

121. sbran-ritsi.

122. michog-sred-gilis-pa.

123. gsal-ldan-skye. cf Bu-ston ii. 116.

124. nor-gyi-mig. cf Bu-ston 11. 117.

125. phur-bu.

126. bzan-po-bskyaiis.

127. gan-ba. cf Bu-ston 11. 117.

128. gen-ba-bzan-po. cf Bu-ston ii. 117.

129. Typically Tibetan form of referring to ‘Nagarjuna, Aryadeva,
Asanga, Vasubandhu, Dignaga and Dharmakirti’—See Fol 94A.

130. dpa’-bo.

131. sgra-gcan="dsin.
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Gunaprabhal®? and
Dharmapalal??

Santideval® and *Candragomi were famed among the
learned as ‘the two wonderful teachers’.

In India, the two Uttama-s?*® were not famous. Only the
Tibetans join their names to the list of the Six Jewels.

The twelve Tantrika teachers of Vikramasilat®® were—

Jianapada,l37
Dipamkara-bhadra 138
*Lanka-jayabhadra 139
éridhara,““

*Bha-va-bha (Bhavabhadra), 41
Bhavyakirtj 142

*Lilavajra,

Durjaya-candra 3
Samaya-vajra,l#
Tathagata-raksital4s
Bodhibhadrali® and

132. yon-tan-od.
133. chos-skyon.
134. shi-ba-lha.

135. mchog-gnis. V ‘the two Supremes’.

136. rnam-gnon-tshul. The usual form for Vikramas$ila, however, is rnam-
gnon-nan-tshul.

137. ve-Ses-shabs.

138. mar-me-mdsad-bzan-po.

139. lanka-rgyal-bzan. Jayabhadra of Lanka or Ceylon. Tg contains a
number of works by him on Cakrasamvara: rG vii. 12; xul.

22-3: 33 Ixxvi. 16 & 20. Of these, the last was composed by
him in Magadha.

140. dpal-dsin.

141. In Fol 127A the name occurs as Bhavabhadra in transliteration.

142. skal-ldan-grags-pa.

143, mi-thub-zla-ba.

144. dam-tshig-rdo-rje. In Fol 127B the name i1s given as Krsnasamaya-
vajra.

145. de-bshin-gsegs-bsruns.

146. byan-chub-bzain-po.
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Kamalaraksita.4?

Next came various Tantrika teachers like the Six Door-keeper
Scholars.

The following account will be clearly understood and
followed if all these are remembered.

[THE SOURCES]

The dependable sources of our knowledge of the royal
chronology prior to the appearance of our Teacher Samyak-
sambuddha in this world are the Vinaya$astra® Abhinis-
kramana-suitral®® and partly also the Lalitavistara, etc. In the
sastra-s of the rirthika-s occur the genealogies of innumerable
kings, sages and other persons belonging to the satya, treta,
dvapara and kali acons. However, these are not fully reliable,
because these are mixed up with errors. Further, since these
are not related to the history of the True Doctrine—and there-
fore are of no value to the seekers of truth in its purity—
[Fol 4A] I am not mentioning all these here. Nevertheless,
to name their authoritative sources : the *Bharata consisting of
over a hundred thousand *$loka-s, the ¥ R@gmayana containing a
hundred thousand *sloka-s, the **Astadasa purana containing
over a lakh of *sloka-s, a poetical work consisting of 80,000%59
*sloka-s called the *Raghuvamsam, etc.

I am going to narrate here the account of only those who
worked for the spread of the Law of the Teacher.

147. padma-spun-ba. In Fol 128A the name occurs as Kamalaraksita in
transliteration,

148. ’dul-ba-lunn. V Vinayavastu.

149. minon-par-"byuin-ba’i-mdo. Kg—=Sendai Cat. No. 301.

150. ston-phrag-brgyad-bcu.
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CHAPTER 1

ACCOUNT OF THE PERIOD OF KING AJATASATRU

At the time when the sayings of the Teacher Samyak-
sambuddha were collected,! the gods offered their praises,
happiness and prosperity prevailed all over the human world,?
both gods and men lived in bliss and the piety of king Ksema-
darsin®—also renowned as Ajatasatru*—increased spontaneously.
He brought under control without warfare all the five cities
excepting only Vaisali.3

When the Tathagata and his two disciples®, along with

1. Does this refer to the First Council said to have taken place at
Rajagrha under the patronage of king AjataSatru? The Pali
Cullavagga does not mention AjataSatru in its account of the First
Council ; but the Mahavamsa, the Samanta-pasadika etc do (See
2500 Years 37). Bu-ston 11. 73ff gives an account of the First
Council based on the Vinaya-ksudraka-vastu (Kg ’Dul-ba xi—Sendai
Cat. No 6), in which also AjataSatru figures. As to the conditions
that necessitated the First Council or ‘thz first collection of the
sayings’ of the Buddha, Yuan-chuang (See Watters ii. 37) refers to
the general feeling of doubt and consternation and also of the deep
sense of sorrow with which the people were overpowered during the
Buddha’s nirvana ; the Pali sources like the Cullavagga mention the
general tendency to laxity expressed for example by Subhadda ; the
Vinaya-ksudraka (quoted by Bu-ston ii. 73) refers to the general
contempt expressed by the gods who said, ‘Thz Word of the Teacher
is dispersing like smoke. The monks who possessed authority and
power have likewise passed away. Therefore the three codes of
scripture will never come to be expounded.’

2. mi'i-jig-rten, i.e. as contrasted with naga-loka etc.

3. mthon-ldan-dge-ba. V tr ‘the so-called Ksemadar$in® and adds in the
note, ‘The Tibetan word should roughly mean gifted with auspi-
cious vision’. The idea conveyed 1s, thercfore, very near to
priyvadarsin.

4. ma-skyes-dgra.

. spon-byed. V & S Vr)1. But see D 802 and J 332. For other sources

on AjataSatru’s campaign against the Vrjis, see Basham HDA 7Iff.

6. é’ériputra and Maudgalyayana, both of whom—as V adds in note—
died before the Buddha.

N
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1,68,000 arhat-s? went to eternal sleep and Mahakasyapa® also
attained the nirvana,?—everybody was plunged into great grief.

All

the bhiksu-s, who saw the great Teacher in person,

thought : ‘Because of our own carelessness, we failed to attain
distinction during the life-time of the Buddha.” And they

resolved to devote themselves exclusively to the Doctrine.
venerable preceptors also did the same.

The
The younger bhiksu-s,

who did not see the Teacher in person, thought: ‘We are
incapable of practising the Doctrine [Fol 4B] properly, because

we could never see the Teacher himself.
misguided if we do not exert ourselves for the Law.’

We are likely to be
Thus

thinking they strove after virtue.

As a result, there greatly swelled the number of those who

attained the ‘four stages of perfection’.1®

Arva Anandal! frequently preached to the ‘four classes of
followers’.12

Also those who were proficient in the pitaka-s

7. According to Vinaya-ksudraka quoted by Bu-ston ii. 73, éﬁriputra had

8.
9.
10.

11.

12.

80,000 followers, Maudgalyayana 70,000, while the Teacher htmself
18,C00 followers.

‘od-sruns-chen-po.

V n ‘Mah3kasyapa looked after the Law for about ten years.’
bras-bu-bshi-thob-pa. See J 400—bras-bu, reward of ascetic exercises,
the various grades of perfection of which four are distinguishad, viz.
1) srotapatti—cr as practised srotapanna—, i.c. he who enters the
stream (that takes from the external world to nirvana), 2) sakrdaga-
min, 1.e. he who returns once more (for the period of a human birth),
3) anagamin, i.e. he who returns no more, being a candidate of
nirvana, 4) arhanta, the arhat, thz finished saint.

V tr ‘the four fruits’ and adds in the note, ‘i.e. the stages of srota-
pannaka, sakrdagamin, anagamin and arhat.’

kun-dga’-bo. V n ‘The titlz arya ('phags-pa) is added to the early
patriarchs counted in the succession of the seven.’

khor-rnam-pa-bshi. See J 57—The attendants of Buddha’s hearers
divided into four classes (namely, in the earliest times)—1) dge-slon
(bhiksu), 2) dge-slon-ma (bhiksunt), 3) dge-bsiien (upasaka) and 4)
dge-bsiien-ma (upasika). At a later period : 1) man-thos (Sravaka),
2) ran-sans-rgyva r dad an-chiub
sattva), 4) s0-50’i- ~ho-rnan rtigl-janq), V n
sramanera an 5}5332%13?% ﬁffa(ﬁ"s ﬂéfn&mcnt

¢ I BRARY
Kaba.Aye, Rangoon.

-sems-dpa’ (bodhi-
hiksu, bhiksuni,
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( pitaka-dhara-s ) expounded the Doctrine. Consequently, the
ordained monks (pravrajyita-s) lived the life of strict moral care.

The Teacher entrusted Mahakasyapa with the Law.!* He
entrusted arya Ananda with the Law. This was of special
significance.?

The king and all the householders—and also the (other)
kings, the merit of whose virtue was dffitcult to measure,—
became disturbed with the multitude of worldly affairs (and) felt
that previously they saw the foremost Teacher of the world
while they now could see only his disciples. (Thus) they came to
realise the preciousness of the buddha, dharma and samgha and
went on worshipping these with great reverence. They storve
after virtue and thus disappeared quarrels and conflicts.

It 1s said that i1n this way the world remained virtuous for
about forty years.

On about the fifteenth year of @rya Ananda’s leadership of
the Doctrine, the young Suvarnavarnal!® attained arhat-hood.
His account is already given in the Suvarnavarna-avadana.l®

At that time king Ajatasatru thought: ‘If even a person
hke Suvarnavarna could smoothly and without difficulty be
led to arhat-hood by Ananda, he must be a sravakal” like the
Buddha himself.’—Thus thinking, he worshipped for five
years with all sorts of gifts five thousand arhat-s*8, inclusive of
arya Ananda.

Then came to *Magadha from the [ Fol 5A ] city of
*Kimmilimala!® of the south a brahmana belonging to the

13. See Supplementary Note No I for Tar’'s account of Ananda and of
the succession of the patriarchs as throwing light on his sources.

14. V omits this sentence in his translation.

15. gser-mdog-gi-rtogs-brjod. V & S Kanakavarna.

16. Tg mDo x¢ 17 Suvarnavarna-avadana.

17. nan-thos.

18. dgra-bcom-pa.

19. S Kimmilimala and adds in note, which 1s also quoted by V ‘Whether
here the northern city of Kimpila (which is decidedly a corruption of
K ampilla)—also mentioned by Vasil’ev in Viraya vol 1ii—is to be
understood or whether it is Krimila, cannot be decided.’
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vicious *Bharadvaja family.?® He was a great expert in magic
and entered into a competition of magic power with the monks.

In the presence of the king and other people, he conjured up
four hills made of gold, silver, crystal and *vaidiirya. Each of
these had four pleasure-gardens full of jewels. Each of the
gardens had four lotus ponds full of all sorts of birds.

Arya Ananda conjured up hordes of wild elephants that
could not be destroyed. They devoured the lotuses and devas-
tated the ponds. The trees fell down by a strong blast 6f wind.

Nothing remained of the hills or of their boundaries because of
terrible thunder shower.

Arya Ananda transformed his own body into five hundred
bodies. From some of them emitted lustre, some others started
showering rain and some others showed the four-fold perfor-
mances?! in the sky. From the upper parts of certain other

bodies came out fire and from their lower parts came out
streams of water.

Thus he showed many assorted?®> magical feats like these.

[ The brahmana of the ] vicious *Bharadvaja family and the
assembled people were full of reverence. As a result of the
elaborate exposition of the Doctrine [ by arya Ananda ], eighty
thousand people, including five hundred brahmana-s like
*Bharadvaja and others, were led to truth within seven days.

On another occasion, when darya Anpnanda was residing at

20. V & S ‘brahmana Bharadvaja beloning to the line of Jambhala.” But
this seems to be far-fetched. The text has gnod-pa-can, meaning
‘the vicious’, which also fits the context. Besides, Bharadvaja being
a well-known brahmana gotra is itself suggestive of a line of descent.
S & V mention Jambhala perhaps because of reading the word as
dsam-bha-la, meaning Jambhala, the god of riches or Pluto—se¢e D
1048.

21, spyod-lam-bshi, the four postures of sitting, lying, standing and wal-
king—1J 335.

22. ya-ma-zun.
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Jetavana,?® the householder called éargavﬁsikaz‘1 lavishly enter-
tained the samgha-s for five years. After this, he was ordained
( pravrajyita’), being instructed by the arya [ Apanda]. In
course of time, he became proficient in the three pitaka-s and

eventually attained arhat-hood, free from the two-fold
obscurations.2®

[Fol 5B] In this way on various occasions [arya Ananda])
led to arhat-hood about ten thousand monks. He resided in
the middle of the *Ganga river, where it flowed between the
two lands, [viz. Vaisali and Magadha), so that the *Licchavis
of Vaisili and king Ajatasatru of *¥Magadha could be equally
favoured with his relics. Being prayed for ordination (upa-
sampada)®® by five hundred sages, he miraculously created an
island in the middle of the river. With his supernatural power
he got the bhiksu-s to congregate there and within an hour
led the five hundred sages from the stage of wupasampada to

23. :g) al-byed-kyi- tsha/ V n ““‘Bu-ston iol 95 ’od-ma’i-tshal or Venuvana

24, Sa-na’ z-gos-can VSanavaS't Varlous]y m:2ntioned as Samka Sana-
vasa, Sonava51 Sanavasuka and Sanava51ka Yuan-chuang (See
Watters i. 120) explains the significance of the name with special
reference to his robes. Yuan-chuang was shown the robs which by
that time ‘suffered some diminution and this was proof to disbelie-
vers.’

25. gnis-ka’i-cha-las-rnam-par-grol-ba, 1.e. ubhayato-bhaga-vimukti or deli-

verance from both kleSa-avarana and jiieya-avarana by the force of
samadhi. See N. S. Sastri, Vahvartha-siddhi (Namgyal Institute of
Tibetology, July 1967) pp 12 & 34. cf also D 333. Dutt EMB 267—
the arhat-s are distinguished into two categories, of which the higher
one comprises of those who have attained emancipation by two
means, viz. by perfecting himself in the Eight Releases from thought-
construction and by acquisition of the highest knowledge. They arc
called ubhato-bhaga-vimukra-arhat-s. The lower category comprises
of arhat-s who practise ‘only the first four meditations and not the
higher ones nor the releases.’
V tr ‘He became proficient first in the three pitaka-s and then in the
two forms of arhat-hood and attained absolute salvation.” In the
note he expiains the two forms of arhat-hood as with and without
abode. S follows this interpretation.

26. bsiien-par-rdsogs-pa. See D 511.
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arhat-hood. That is why, these five hundred were famed as
the five hundred madhyahnika-s, [i.e. the five hundred that
reached arhat-hood during mid-day] or the five hundred
madhyantika-s [1.e. the five hundred that reached arhat-hood in
mid-stream].?? The foremost of them was known as Maha-
madhyantika or Maha-madhyahnika.®s

After this, he [Knanda] attained nirvana and the relics of
his mortal body were burnt by self-kindled fire. The ashes
of his bones assumed the form of two balls of gems and were
carried by the waves to the two shores of the river. The
northern one was taken by the Vrjis®® and the southern one
by Ajatasatru. They built caitya-s3° [containing these relics] in
their respective countries.

Ananda served the Law for forty years. The next year
Ajatasatru also died. After being born for a while in the
hell,3 he died again there and was reborn in heaven. He
listened to the doctrine from arya éﬁgavﬁsika and entered the
stream [1.e. attained the first stage of perfection, viz. that of
srotapatti]. Thus it is said.®?

The first chapter containing the account
of the period of king Ajatusatru.

27. cf Bu-ston i1, 89ff

28. V& S n: Both the Tibetan words iii-ma-gun-pa and chu-dbus-pa
appear to be based on Pali majjhantiko.

29. spon-byed-pa. V ‘the inhabitants of Vaisaly’.

30. Yuan-chuang was shown these cairya-s.  See Watters 11. 80 : ‘Here
(1.€. the Svetapura monastery near Vaisali) were two topes, one on
the north and one on the south side of the river, to mark the spots at
which Ananda on going into extinction, gave one half of his bodlly
relics to Magadha and the other half to Ves$ali.” Fa-hien gives
practically the same legend of Ananda’s nirvana—See Legge 75f.

31. Here at last Taranatha shows that he is not totally unaware of the
dark deeds of the king. Interestingly, Kg contains a work called
Ajatasatru-Kauk rtya- Vinodana—see Bu-ston i. 41.

32. The typical Tibetan way of referring to something as a hearsay,
about the authenticity of which the author himself takes no responsi-
bility. The expression corresponds to the Chinese huo-yue—See
Watters 1. 97.
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CHAPTER 2

ACCOUNT OF THE PERIOD OF KING SUBAHU

After that, Subahu, son of king Ajatasatru, ascended the

throne and worshipped the Law of the Buddha for about
seventeen! years.

At that time, arya Sanavasika looked after the Law for a
brief period. However, during this period mainly arya
Madhyantika,? residing in *Varanasi, expounded the agama-s
to the ‘four classes of followers’ and preached the doctrine to
the householders and brahmana-s.

Once upon a time, many brahmana-s and householders of
*Varanasi [Fol 6A] became annoyed with the bhiksu-s, who
were begging for alms. They said to them, ‘Is there no other
place to get the alms from ? Has *Varanasi alone any surplus

to offer ? And if we feed you, are you not obliged to give us
something in return 7’

On hearing all these, arya Madhyantika, along with his ten
thousand arhat followers, flew through the sky and reached
*Usira® hill on the north. There a householder, called *Aja,
arranged for the congregation of the samgha-s all around*

1. V&S ‘ten years’, because S-ed has lo-bcu (ten years) ; but the
P-ed has lo-bcu-bdun (seventeen years).

2. V & S Madhyantika (passim), though in the text occurs ii-ma-gun-pa,
literally ‘the person of the mid-day’ or madhyahnika.

3. V n(quoted by S) : ‘It is said in the Vinaya that the Buddha, before
his nirviana, had left Ananda in Rohitaka and himself went towards
the north along with Vajrapani. The first object which appeared to
him from afar was the USira mountain. The Buddha predicted that
hundred years after him there would be an arena for the religious
people there in the Tamasa forest on this mountain. Yuan-chuang
also speaks of the cloister Tamasavana in the kingdom of Tehi-ma-
po-ti.” Cf Watters ii. 308 ; BA i. 23 ; Bu-ston ii. 109.

4. phyogs-bshi’i, lit. ‘of the four directions’, an equivalent of Sanskrit
caturdisika.
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and entertained them for one year. Forty-four thousand
arhat-s assembled there. For this reason, the Law was spread
more extensively 1n the north.

In this way, Madhyantika preached the Doctrine for three
years in *Usira.

At that time, drya éﬁuavﬁsika resided at érﬁvast'i.5 As the
result of his preaching the Doctrine to the ‘four classes of
followers’, the number of the arhat-s there reached nearly a
thousand.

Earlier, during the time of king Ajatasatru, there lived two
persons who, though bralimana by birth, were extremely tough,
wicked, sinful and were indifferent to the purity and impurity
of food. They used to kill all sorts of amimals. They were
called *Pana and *¥Nava.®

They committed theft in some houses and were therefore
punished by the king.? This made them extremely angry. So
they offered midday meals to many arhat-s and prayed, ‘By
virtue of this act, may we be reborn as yaksa-s and plunder®
the king and people of *Magadha’.

After some time, these two persons died in an epidemic
[Fol 6B] and were reborn as yaksa-s. On the seventh or eighth
year of the reign of king Subahu, they became very powerful
yvaksa-s of *Magadha and caused a terrible epidemic to spread
in the country. A large number of persons and cattle perished.
But the epidemic did not subside.

When the astronomers came to know the cause of this
[epidemic] the cmzens of *Magadha succeeded in inviting
Sandvaslkd from Sravasti and entreated him to overpower the
two yaksa S.

He [Sanavasnka] came to the *Gurva hill® and took shelter
in the cave in which these two yaksa-s were residing. At

5. mian-yod.

6. V & S Napa. S-ed Napa. P-ed Nava.

7. V & S ‘their hands were chopped off’. This translation is because
S-ed has lag-pa-bcad-pa, instead of which P-ed has chad-pas-bcad-pa
(punishment).

8. V tr ‘take revenge on’.

9. A corruption of Gurupada, which was the other name of Kukkuta-
pada—see Watters il. 143.
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that time, these yaksa-s had gone to other yaksa-s and were
called back by a friend of theirs, who was also a yaksa.

On returning, they smashed in a terrible fury the stones
that formed the cave. But there emerged another cave and
arya ée’lr_lavﬁsika was seen sitting within 1t. This happened
thrice. Then these two [yaksa-s] set fire [to the cave]. But the
arhat covered all the ten directions with greater flames. The
two yaksa-s got scared and tried to escape. But they could find
no way out because of the flames all around. When they
surrendered to é:’i[lavﬁsika, the flames got extinguished. After
this, he [éﬁr_la\ﬁsika] preached the Doctrine to them. They
became full of great devotion and were led to sazrana-gamana
and $iksa.1”

Immediately after this, the epidemic came to an end.

Thousands of brahmana-s and householders thus witnessed
the miraculous power [of Sa navasika].

The second chapter containing the
account of the period of king Subahu.

10. bslab-pa’i-gnas—see D 1324, V n ‘i.e. the promise to respect the
Doctrine and to learn its dogmas. Even today, this is the attitude
that the lay devotees adopt to Buddhism.’
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CHAPTER 3

ACCOUNT OF THE PERIOD OF KING SUDHANU

After the death of this king [Subahu], his son Sudhanu suc-
ceeded him. At that time there took place the conversion of
Kashmir by Madhyantika.l

By his miraculous power, Madhyantika went to Kashmir
and settled on the shore of a lake where lived the Nagas.2 The
furious Naga king *Audusta® and his attendants [Fol 7A]
caused a terrible storm? and rain, but could not shake even a

1. For legends of the conversion of Kashmir by Madhyantika given by
Yuan-chuang and others, see Watters i. 230,239,260ff. cf also Bu-ston
1. 89 ; BA 1. 23. V n ‘For the spread of Buddhism in Kashmir, see
L. Feer in Journal Asiatique, December 1865. We do not think that
it 1s necessary to regard the arrival of Madhyantika here as a pure
historical fact. The beginning of the introduction of the religion in
all the countries has always been considered earlier than the facts
actually taking place. For example, in this history itself, we find a
reference to the prevalencz of mysticism at a time when 1t was still
not there in India. In China, in Tibet and in Ceylon—everywhere
the appearance of Buddhism is attributed to an earlier date in various
histories.” S quotes this note.

2. cf Watters 1. 264-5.

3. S n ‘In other sources, the name of the naga-raja 1s stated otherwise—
cf. L. Feer in Journal Asiatique 1865, p. 498ff." Przyluski 5: the
name given as Hu-lu-t’u in the Vinaya of the Mula-sarvastivadis. BA
i. 23 Audusta. cf Watters i. 229-30, ‘We read in the Sarvata Vinayva
that the Buddha on a certain occastion near the end of his career, took
with him his attendant yaksa named Vajrapan and went through the
air to the country beyond the Indus to subdue and convert this
dragon (Apalala)...In a Vinaya treatise apparently from Pali sources,
we read of a dragon called Alapalu in Kapin (Kashmir), who is over-
come and converted by the great arhat Madhyantika (Majjhantika)
who had come asan apostle to introduce Buddhism, This legend
seems to be a version of the story here narrated (by Yuan-chuang :
Watters i. 229), Majjbhantika taking the place of the Buddha.’

4. S omits ‘storm’, though both S-ed and P-ed have rdsi-char-drag-po
(rain and storm).
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corper of his [Madhyantika’s] robe. The rain of weapons let
loose by them changed into a shower of flowers. So the Naga
king appeared i1n person and asked, ‘Oh arya, what exactly do
you want 7’

He replied, ‘Give me a plot of land.’

‘How much of land ?’

‘Just enough for a seat with legs crossed.”

‘So let it be yours.’

With his miraculous power, he covered nine valleys of
Kashmir by his single sitting posture.

The Naga asked, ‘How many attendants are there with the
arya?

‘Five hundred.’

‘If 1t 1s less even by one, I shall take back the land.’

The Teacher [Buddha] had predicted® that this place was go-
ing to be fit for vipasyana.” [Madhyantika] thought : ‘Brdahma-
na-s and householders should also be made to settle here,
because the donors and donees should exist together.” Thus
thinking, he brought to Kashmir five hundred Madhyantika

5. skyil-krun, the posture of sitting cross-legged—J 27.

6. On this prophecy, see Watters 1, 264. Przyluski 5 notes a contradiction
on this point in the Vinaya of the Mula-sarvastivadi-s : ‘Speaking to
Vajrapani at the spot where the monastery of the Dark Forest was to
be set up, the Buddha says, ‘‘For the study of Samarha this will be the
best place.”” And when he travels through Kashmir, the Buddha says
with reference to the placc where Madhyantika was later to subdue
the naga Hu-lu-t’u, ““The most important of the monasteries for the
cultivation of vipasyana shall be established there.”” Later, showing
to Ananda the future site of the Nata-Bhata monastery in the country
of Mathura, he makes the following prediction : ‘““Among the habita-
tions of those who practise the methods of Samatha and vipa$yana,
this will be the premier one,”” It will be seen to what extent these
compilers were negligent and without scruple. After having attributed
to the Buddha two prophecies destined to exalt the monasteries
of the northern region, they have carelessly reproduced an ancient
text that contradicts the previous assertion !’

7. lhag-mthon. V n ‘Contemplation in which the mind is engrossed in
metaphysical thought.” ¢fJ 474—implies an absolute inexcitability
of mind and a deadening of it against any impression from without,



Ch. 3. Period of King Sudhanu 31

followers® from *Usira and also many a hundred-thousand
brahmana-s and householders highly devoted to the Doctrine
from *Varanasi. After this, there gradually assembled a large
number of persons from various directions.

Even during the lifetime of Madhyantika himself, the coun-
try [Kashmir] became ornamented with a large number of
samgha-s living in nine big towns, many hilly villages, one pala-
ce and twelve monasteries. From there he went to the Gandha-
madana® mountain with his miraculous power and, accompa-
nied by the people of Kashmir, subdued the Nagas there with
charmed fire.

[The Nagas] promised to give him that quantity of saffronl?
[field] which could be covered by the shadow of his [stretched
out] robe. Then the arhat enlarged his robe with miraculous
power and all the people [i.e. his followers] collected the saffron
[? saplings!!]. In a moment [they] returned to Kashmir.

By converting Kashmir [Fol 7B] into a saffron-producing
land, he told them, ‘This is going to be the main source for
increasing your wealth.’

Thus saying, he converted all the inhabitants of Kashmir
into the followers of the Law and attained nirvana.

It is said that he preached the Doctrine in Kashmir for
about twenty years.

At the time of Madhyantika’s departure for Kashmir, arya
§z‘inavﬁsika preached the Doctrine to the ‘four classes of follow-
ers’ in the six cities.

After reigning for twentythree years, king Sudhanu passed

combined with an absorption in the idea of Buddha or which in the
end amounts to the same thing, in the idea of emptiness and nothing-
ness. This is the aim to which the contemplating Buddhist aspires,
when placing an image of Buddha as rten (caitya) before him, he
looks at it immovably, until every other thought s lost and no sensual
impressions from the outer world any longer reach or affect his mind.

8. cf Watters i. 267

9. ri-spos-nad-ldan. cf Watters i. 262, for the legend of Madhyantika
bringing saffron from Gandhamadana to Kashmur.

10. gur-gum.

11. V adds ‘on which the ghadow fell.’
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away. Theun his officers and attendants, numbering two thou-
sand!? in all, received ordination (pravrajya) under éér_]avﬁsika.
Along with numerous people including them, he spent the rainy
season??® (varsda-vasa) in the crematorium of Sitavana.l* During
the pravarana,* he took them to show the crematorium itself.
This led them to attain the asSuci-samadhi® Purifying their
mind of all desires, it instantly led them to arhat-hood.

After this, Upagupta,’” son of Guptal® the incense-seller,
had the realisation of the Truth immediately after being ordained

(upasampada). Within seven days, he attained the ubhayato-
bhaga-vimukta arhat-hood.1?

12. S *one thousand’, though both S-ed and P-ed have giis-ston (two
thousand). V ‘about two thousand.’

13. dbyar-gnas, literally ‘summer residence’. S also takes it in this sense.
V tr ‘varsaka time’. For such rendering of the varsa-vasa, however,
see Watters 1. 144-5, cf also Legge 10 n ; 1-Tsing (Takakusu) 85f.

14. bsil-ba’i-tshal.

15. dgag-dbve. V ‘period of permission’. V n ‘a kind of festival at the end
of the rainy season when the monks were allowed to come out. In
Vinaya also, there is a separate section on it.” c¢f J 94 ; I-Tsing
(Takakusu) 86f.

16. mi-sdug-pa’i-tin-ne-"dsin. J 293 ‘contemplating one’s self and the world
as a foul putrid carcass. V n ‘Here it means artificial representation
to oneself of every surrounding thing and finally of the whole world
in the form of a deadbody, which blackens, decays—in 9 forms in all.
These representations are sometimes three-fold : initial, purifying and
the final. That is why there is a reference to the corresponding
representations here.’

17. ne-sbas. In thf: account of Tar, Upagupta, the apostle of Mathura, is
converted by Sanavasika, who is also an apostle of Mathura. Thus,
he follows here what Przyluski calls the tradition recorded in the
A$okavadana, described by him as ‘Eulogy and lllustriousness of the
Church of Mathura’ (Przyluski 3, 7). By contrast, according to the
tradition of Kashmir, as recorded in the Vinaya of the Mula-sarvasti-
vadi-s, Upagupta is converted by Madhyantika, the apostle of
Kashmir (ib 3). This, as Przyluski argues, is the result of the later
tendency of the monks of Kashmir to glorify their own centre. cf the
prophecy of Ananda in Vinaya-ksudraka quoted by Bu-ston i1. 88-9.

18. S omits Gupta. But both S-ed and P-ed have sbas-pa (gupta). cf
Przyluski 4 ; Bu-ston 1i. 88-9.

19. V ‘salvation in both forms of arhat-hood.’
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Entrusting Upagupta with the Law, he [éér}avﬁsika] himself
attained nirvana in *Campa.

The number of those who realised the Truth as a result of
éﬁnavﬁsika’s preaching amounted to about a lakh and the num-
ber of the arhat-s also reached about ten thousand.

According to the tradition of Kashmir, Madhyantika also
must be counted as one in the succession of teachers who were
entrusted with the Law, because while living in the madhya-
desa he looked after the Law for fifteen years. At that time,
the disciples of arya éﬁnavﬁsika were few 1n numbet. Only
after Madhyantika’s departure for Kashmir, éa’igavﬁsika looked
after the Law. [Fol 8A] Therefore, it is said that the successors
of (those entrusted with) the Law should be counted as eight.

According to others, the Teacher had himself predicted that
Madhyantika wasto convert Kashmir. So Ananda directly
instructed him to do so. However, Ananda entrusted only
éégavﬁ-sika with the Law. Therefore, only seven are to be

counted in this line of succession. The Tibetans follow this
view.20

The third chapter containing the
account of the period of king Sudhanu.

20. See Supplementary Note 1 (on the patriarchs).

d
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CHAPTER 4

ACCOUNT OF THE PERIOD OF ARYA UPAGUPTA

Then Upagupta crossed the *Gangd and proceeded to the
north. He reached Videha! a country on the western side of
*Tirahuti.?2 There he resided in a monastery built by a house-
holder called *Vasusara, who was entertaining the samgha-s all
around. He (Upagupta) spent the rainy season there, and,
because of his preachings during these three months [of varsa-
vasa], the number of those who attained arhar-hood became
one thousand. After this, he went to the great mountain *Gan-
dhara® and led many people to [the realisation of] truth by
preaching the Doctrine.

From there he went next to the city of Mathura on the north-
western border of the madhya-desa. During that time, at the
portal of Mathura* where people used to assemble, the Malla
chiefs°>—the merchants *Nata and *Bhanta®—were talking to
each other. They praised arya Upagupta and thought how
much desirable it would have been if arya Upagupta took his
residence at the monastery built by them on the *Sira? hill
during the time of arya éﬁga\'ﬁsika.

. lus-"phags.

i.e. Tirabhukti. Tar throughout refers to it as Tirahuti.

S-ed Gandha, P-ed Gandhara. S n ‘it is definitely Gandhamadana.’

. bcom-brlag.

. gyad-kyi-gtso-bo. Y 74 gyvad, an ecquivalent of Sanskrit Malla, the
name of a people. V tr gtso-bo as ‘chief’ and gyad as ‘Malla’.
Hence the expression is rendered by him as ‘the Malla chiefs—the
merchants Nata and Bhata’. cf Bu-ston ii. 88, ‘Nata and Pata, sons
of a merchant’ ; Watters 11. 44,

6. P-ed Bhanta.

7. cf Watters i. 308 : ‘In some books the hill on which was the Nata-

bata vihara occupied by Upagupta is called Sira or USira, although

we also have mention of the UsSira hill without any reference to a

cave or monastery. This USira hill was at the side of the Urumunda

N
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They saw then arya Upagupta coming from a distance and
they said, ‘Ah, this one coming here from afar and looking
self-controlled and brilliant must be arya Upagupta.’

[ Fol 8B ] Saying this to each other, they moved forward
to welcome him, bowed down before him and addressed him
thus, ‘Art thou darya Upagupta ?’

‘So am 1 known in this world’, said he.

They offered him the Nata-bhatika vihdara® on the mount
*Sira fully furnished with all requirements. When he preached
the Doctrine there, many ordained monks and householders
were led to the realisation of the Truth.

On another occasion, as he was preaching the Doctrine to
several lakhs of people, the evil Mara® showered ricel® on the
City.

This drew many people away from the congregation [to the
city]. Others went on listening to the sermons. On the second

hill and the latter name may have included the two hills and the wood
or forest adjoining.’, Bu-ston ii. 88 mentions the hill as Murunda ; in
BA i. 23 it is called Sirsa-parvata.

8. gar-mkhan-dpa’-bo’i-gtsug-lag-khan. V & S Nata-bhatika vihdara. V n
‘In the Tibetan-Sanskrit Dictionary, we find the¢ word Nata corres-
ponding to the Tibetan word gar-mkhan. But the Tibetan word
dpa’-bo, ‘‘knight’’, does not have any suitable equivalent, which
should mean bhata.” For other names in which this monastery was
mentioned, see Watters 1. 309 : ‘This Upagupta monastery is appa-
rently the Cream Village vihara of a Vinaya treatise, one of the many
Buddhist establishments mentioned as being in the Mathura district.
It may also perhaps be the Guha-vihara of the Lion Pillar Inscriptions.
We find it called the Natika-samgharama, and the Nata-bata (or
Nati-bati) vihara, as already stated, and the Nata-bhatikaranyaya-
tana of the Divyavadana.’

9. bdud-sdig-can. S Mara-Papiya. cf BA 1. 23 : Upagupta subduing Mara,
the sinner. The account of the conversion of Mara by Upagupta,
argues Przyluski 7, was evidently designed in the ASokavadana to
glorify Upagupta : ‘The Buddha had not certainly converted Mara,
the personification of evil. He had done this in order to leave to
Upagupta the glory of carrying this difficult enterprise to a successful

conclusion.’
10. S fruit, but both S-ed and P-ed have ’bras (rice) and not ’bras-bu

(fruit). V bread.
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day, when [Mira] showered clothes, many more people went
away to the city. In the same way, there was a shower of silver
on the third, of gold on the fourth and of sapta-ratna!! on the
fifth day. The number of listeners was reduced to insignifi-
cance.

On the sixthl® day, Mara himself assumed the form of a
celestial dancer!®. His wife,}* sons and daughters appeared as
celestial singers and dancers and thus there entered the city
thirtysix males and females in the guise of celestial actors.
Distracted by the magic of the dance and sweet tunes of vocal
and instrumental music [everybody left the congregation] and
there was none left to listen to the Doctrinel’,

Then arya Upagupta himself went to the city. ‘Ah, the
foremost ones, how wonderful is your performance! I have
garlands to offer you.” Thus saying he put garlands on the
heads and necks of all of them.

By the miraculous power of the arya, the bodies of the evil
one and of his associates immediately turned into aged, decayed
and ugly ones, wearing tattered rags [ Fol 9A ] with decom-
posed corpses on their heads and rotten dead dogs hanging
from their necks. There was stink all around. He turned the
whole scene into a nauseating one. The people, who were yet
to be free from passion, covered their noses and turned back in
anger, fear and disgust.

Then Upagupta asked, ‘Oh evil one, why did you harm my
followers ?’

11. rin-po-che-sna-bdun.

12. S ‘seventh day’, but both S-ed and P-ed have ini-ma-drug-pa (sixth
day).

13. V ‘celestial actor’ and adds in the note, ‘i.e. not a simpl2 actor. It
appears that this word should mean something more than a good
actor. We will find later a reference to celestial architects and
painters.’

14. V & S omit ‘wife’, because S-ed does not contain chuin-ma, which
occurs in P-ed.

15. V tr ‘And with their performances, magical arts, melodious songs and
music so captivated (lit. transformad) the hearts of all, that not a
single (person) was left to listen to the Dgctrine.’
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‘Forgive us, please, oh arya, and free us from our fetters.’

Upagupta said, ‘I shall do this if you do not try to harm
my followers [any more].’

‘I shall do no harm even though I perish.’

Immediately, Mara’s body resumed its usual form. He said,
‘I caused injuries with all my power to *Gautama while he was
in Bodhimanda®® (Vajrasana). Yet he remained undisturbed
in his meditation on compassion. But in spite of being the
followers of *Gautama, you are violent and aggressive. You,
arya, have put us under fetters as soon as we tried the'slightest
joke.’

Then Upagupta, preaching the Doctrine even to the evil
Mara, said, ‘I had vision only of the dharma-kaya'? of the
Teacher, but I never saw him in his rupa-kayal® You, how-
ever, have seen him, oh evil one. Therefore, show me his
physical form.’

When he (Mara) assumed the physical form of the Teacher,
arya Upagupta became full of profound reverence. His hairs
stood on end in ecstasy, his eyes were full of tears. He placed
his folded hands on his head and said, ‘I bow down to the
Buddha.’

Unable to bear this, the evil Mara fell down unconscious
and then vanished.

Thus was born a great reverence in all the people, who, as a
result of the merit of their past virtue, [ Fo! 9B ] assembled
there from all directions. As a consequence of his preaching
the Doctrine throughout the sixth night (beginning] from that
of the showering of rice, eighteen lakhs of people were led to
the realisation of the Truth on the seventh day.

He (Upagupta) spent the rest of his life in the Nata-bhatika

16. byan-chub-siiin-po. See J 374 & D 884. Yuan-chuang (Watters 1i. 114-5)
‘The name is derived from the fact that here the 1000 Buddhas of this
kalpa go into thz vajra-samadhi ; as they attain bodhi at this spot, it
is also called the Bodhi Arena (fao-ch’ang, i.e. Bodhimandala or
Bodhimanda.)’

17. chos-kyi-sku.

18. gzugs-kyi-sku.
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vihara. ‘There was a cave there, eighteen cubits?® in length,
twelve in breadth and six in height. Each of the ordained
monks who attained arhat-hood by virtue of his preaching, used
to throw one wooden chip four inches long into the cave. In this
way, the cave was so filled up with such wooden chips that no
passage remained and, after some time, when arya Upagupta
attained the pari-nirvana, his body was cremated with these.?°
His relics were collected together and, it is said, it was taken
away by the gods.

The Teacher himself had predicted that he (Upagupta) was
to be a Buddha without the laksana-s.?! This meant that though
without the laksana-s and vyaiijana-s of the Buddha, he was simi-
lar to the Buddha in his compassion for the living beings. After
the nirvana of the Tathdgata, nobody surpassed him in compa-
ssion for the living beings.

The period during which Upagupta served the Law was mainly
the period of nine vyears’ rule over most of the regions of Apa-
rantaka®? by king Mahendra, son of king Sudhanu, and the

19. khru, literally the measure from the elbow to the extremity of the
middle finger. But D 172 takes it roughly as a cub:it. Similarly, sor
literally means the finger, but D 1286 takes sor-bshi-pa as roughly
equivalent to 4 inches in measure. BA 1. 23 gives the measurement
of the cave as 18 cubics in length and 12 cubics in width. For other
measurements of the cave, see Wattersi. 307 : ‘Connected with the
nmonastery was the cave in which the disciples converted by Upagup-
ta’s teaching, on their attainment of arfiat-ship, deposited each a slip
of wood or bamboo...Its dimensions vary in diffcrent books, one
authority making it 18 chou (chou : 1°5 ft.) by 12 chou wide and 7 chou
high. In our pilgrim’s (Yuan-chuang’s) description, we should pro-
bably regard ‘‘above 20 feet high’ as a mistake for ‘“‘above 20 feet
long™, other writers giving the length as 24 or 27 feet, the height being
about 9 or 10 feet.’

20. cf Watters i. 307, ‘When he (Upagupta) died, all the tallies deposited
by these arfiat-s were taken away and used at his cremation. Yet
Yuan-chuang would have us believe that he saw them still filling up
the cave I’

21. a-laksana-buddha. cf Watters i. 311 ; Bu-ston ii. 89. Przyluski 7
quotes the prediction as occurring in the ASokavadana.

22. ni-’og-gi-rgyal-khams. See D 481 & J 187.
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period of twentytwo years’ rule by his (Mahendra’s) son
*Camasa.

Now, there lived in eastern India an arhat named Uttara.?®
King Mahendra had great reverence for him. The people of
*Bagala2! built for him a monastery in the region of Kukkuta-
pala?® and offered it to him. It became famous as Kukkuta-
arama.?® As a result of his many sermons to numerous people
belonging to the *four classes of followers’ of Aparantaka,
[Fol 10A] a large number of them were led to the attainment of
the ‘four stages of perfection’.

His foremost disciple was arhat Yasah?®".

Shortly after king *Camasa had ascended the throne after
the death of king Mahendra, there lived in *Magadha a brahma-
na-woman called *Jahsa, who was then about one hundred and
twenty years old. She had three sons, called Jaya, Sujaya and
Kalyana.

The first of them was a worshipper of the god Mahadeva,®

23. bla-ma. cf Watters i1. 224-5.

24. P-ed Bagala, S-ed Bamgala. S ‘people of Bagala’, V ‘people of the
whole country.’

25. bya-gag-skyon-ba’i-ljons. S n ‘The word-for-word translation of the
Tibetan text should be Kukkuta-pada. Other sources ascribe the buil-
ding of the vihara to king ASoka.” But S-ed also has skyoit-ba, lit.
‘pala’. Przyluski 173f Kukkuta-pada. V ‘a monastery equipped with
birds’. ¢f Watters 11. 143ff, where Yuan-chuang refers to it as the
Kukkuta-pada or Guru-pada Hill : ‘The mountain here called by our
pilgrim as Cock’s Foot and Sage’s Foot is also called Woll’s Traces,
1.e. perhaps Koka-pada.” Watters’ note ‘The Wolf’s Traces Moun-
tain was apparently part of Grdhrakuta.’

26. bya-gag-gi-kzm-dga’:ra-ba, literally ‘the bird grove’. cf Watters ii.
98f : both Yuan-chuang and Fa-hien place the monastery to the
south-east of Pataliputra. According to Yuan-chuang it was built by
ASoka. Watters adds, ‘There was an earlier Kukkutarama near
Pataliputra, probably only huts in the park. AsSoka may have built
a monastery on this ancient site. There was also another Kukkuta-
rama near KauSsambi in the Buddha’s time.’

27. grags-pa.

28. lha-chen-po-dbai-phyug. V & S MaheS$vara.
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the second of the sage Kapila?? and the third of Samyak-sambu-
ddha. They studied their respective doctrines thoroughly and
used to argue among themselves every day in the same house.

Their mother once said, ‘I provide you with food and cloth-
ing, leaving you nothing more to want. Why, then, do you
always argue 7”7 They replied, ‘We do not argue for the sake of
food etc. What we argue about are the right teacher and the
right doctrine.’

Their mother said, ‘If you fail to discriminate with your
own Intellect between the right and wrong teacher or doctrine
better ask other scholars about these.’

Obeying the mother, they went about many places and made
enquiries. They failed to find anybody who could convince
them. At last they came to arhar Uttara and each of them
placed his view elaborately before him.

Jaya and Sujaya first narrated how Mahadeva was praised
for destroying Tripura and how Kapila had the terrible power
of cursing. But the sramana *Gautama could not curse and
therefore it was obvious that his penance was fruitless. He
could not overpower the asura®® and hence his might was
limited.

To this, the arhat [ Fol 10B ] replied,

‘What does penance mean to one¢ that allows
the mind to be agitated with anger and leads it
to curse others ? Even the evil, immoral and
violent dakiri-s and raksasa-s can curse. It is
extremely foolish to try to kill those who, even
without being killed, chained or beaten, are
inevitably going to die. That is like a stupid
person who threatens the setting sun with his
stick and boasts that he has driven it away.
Listen further, Oh brahmana-s : The Buddha
strives for the welfare of the world. Non-vio-
lence is his Doctrine. He who has faith in him

29, ser-skya.
30. V tr ‘the masses’, because, as he says in the note, he reads the word
as lta-min (instead of lha-min, which occurs in the text).
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and follows him, always speaks of non-violence.
Working ever for others’ welfare, he attains
enhghtenment. Being non-violent, he always acts
in the virtuous way. He teaches also his follo-
wers to act for the welfare [of others]. One
listening to his words—be one a brahmana or
sramana—can never find any harm in these.
Such are the maxims of universal virtue. [By
contrast], the religion of Mahadeva 1is of
one who is cruel and loves to live in the cre-
matorium, eats the flesh, fat and marrow of
the human body and by nature is violent and
revels in killing. His doctrine, being the doctrine
of violence, is defiled. Even to have faith in it
amounts to the practice of violence. How can
any sensible person have reverence for it 7 If
merc courage is virtue, why are not the lions
and tigers worshipped ? Tranquillity of mind
alone is real virtue.’

( This passage occurs in the text in the form of a verse)

Such was the first sermon [of the arhat]. Thereafter he
delivered other [Fol 11A] sermons illustrating the difference
between virtue and vice in five hundred ways., These two brah-
mana-s also realised the truth of all these and were filled with
great reverence for the tri-ratna. The young brahmana Kalyana,
who was already devout, became all the more devoted.

Thus, agreeing among themselves, the three went back to
their home and addressed their mother, ‘All of us have realised
the virtue of the Buddha. So each of us want to build a temple
for placing the image of the Teacher. Show us, mother, the
land for these.’

When the mother showed them the places, the brahmana
Jaya built a temple for the image [of the Buddha] at *Varanasi,
the place of the Turning of the Wheel (dharma-cakra-pravariana).

The vihara-s in which the Teacher had himself lived, being

6
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essentially supernatural phenomena, had to disappzar with the
withdrawal of the miracle {i.e. the Buddha’s nirvana]. In the eyes
of mortals, however, there was then no trace of these because
of destruction, devastation and other causes [lit. evils].

The brahmana Sujaya built a temple with the image (of the
Buddha] in Venuvana® in Rajagrha.?® Kalyana, the youngest
brahmana, built the *Gandhola of Vajrasana®® with the Maha-
bodhi®** in it. Those who built this were celestial architects
appearing in human form. [At the time of making the image]
the brahmana Kalydna and the celestial architects shut them-
selves within the temple with the materials for making the
Mahabodhi. Nobody was permitted to enter it for seven days.
On the sixth day, the mother of the three brahmana brothers
came and knocked at the door. ‘It is now not more than six
days and the door can be opened only tomorrow morning’,
[they said from inside the temple]. The mother said. ‘I am
going to die tonight. In the world today, I alone survive who
personally have seen [Fol 11B] the Buddha. Therefore, others
in the future will not be able to determine whether the 1image 1s
in the likeness of the Tathagata or not. So you must open the
door.’®®

When she had said thus and the door was opened, the archi-
tects vanished. A close examination of the image showed overall
likeness with the Teacher. However, there were discrepancies

31. ’od-ma’i-tshal.

32. rgval-po’i-khab.

33. rdo-rje-gdan.

34. byan-chub-chen-po.

35. cf Watters ii. 116 for other legends about the making of the image :
‘The pilgrim (Yuan-chuang) goes on to teli the wonderful story of
the image of Buddha made by Maitreya in the disguise of a Brahmin.
This artist asked only for scented clay, and a lamp and to be left
alone in the Temple for six months. When this timz was up, except
four days (not four months as in some texts), the people became
curious, and opznad the door to sez. They found the beautiful like-
ness complete, except for onz little piece about the right breast, but
the artist had disappeared.” For Chag lo-tsa-ba’s account of the
legend, see Roerich SW 52511,
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in three aspects. These were : no halo radiated from it, it was
not preaching the Doctrine and, except for sitting, it did not
show the three other attitudes. That is why 1t is [generally]
said that this image resembled the real Buddha. Since full
seven days could not be devoted to the construction of the
image, s iconographical lacuna consisted, according to some,
in the toe of the right foot ; according to others, i1t was in the
curl of the hair turning towards the right. So it appears that
these two were later added to the image. But it is known that
the *pandita-s say that [the iconographical] lacunae ¢onsisted
in the lack of hair on the body and the failure to make the
robe remain without touching the body. *Pandita Ksemendra-
bhadra3®¢ is of the same opinion.

36. sa-dban-bzan-po. An authority frequently referred to by Tar, whose
historical work forms one of the most important sources of his own
history. Unfortunately, Tar nowhere gives the Indian form of his
name nor mentions the title of his historical work. V & S reconstruct
the original Indian name as Ksemendra and add in the note that he
was the same Ksemendra as mentioned by Burnouf 555. In Fol 22A,
Tar mentions another of his own sources as Kalpalata. Przyluski
thinks that it must be another work by the same author and this
Kalpalata is nothing but an abbreviated form of the well-known
Avadana-kalpalata by Ksemendra (Bibliotheca Indica, Calcutta 1940).
Therefore, referring to the other lost historical work by sa-dbaii-
bzan-po, Przyluski 108 argues, ‘The historical work of Ksemendra
mentioned by Taranatha has not come down to us for all we know.
But there cannot have been any doubt regarding the identity of its
author. He i1s the celebrated Kashmirian writer who lived in the
eleventh century.” Assuming this, it is relevant to ask : could this
lost work of Ksemendra be the same as the Nrpavali, mentioned by
Kalhana as one of his own sources ? cf Keith 161, ‘The polymath
Kszmendra had written a Nrpavali which Kalhana censures for want
of care, but which probably was a careful summary of his sources,
and, therefore, is a real loss.” Peculiarly, however, in Fol 139A, Tar
speaks of the same writer as a scholar of Magadha (magadha'i
pandita). Besides, it needs to be noted that the name sa-dban-bzai-
po also occurs in the Tg,—though evidently as that of some other
author—where the Sanskrit equivalent of the name is given as
Mahindrabhadra or Bhumindrabhadra (mDo xciv. 1) and as
(pandita 5ri) Mahindrabhadra (of Nepal) (mDo cxvi. 6).
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On the same night, the brahmani *Jahsi died without
falling ill.

Soon afterwards, brahmana Kalyana, while travelling, found
a self-radiating gem called *Asmagarbha. He thought, ‘Had I
found this before making the Mahabodhi, it could have been
used for the eye-balls of the image. But, alas, I could not find
1t then.” Immediately, there spontaneously appeared holes in
the places of the eye-balls of the image. When he was about
to break it [i.e. the gem] into two, there spontaneously appeared
another stmilar one. These two were grafted in the places of
the eye-balls. Similarly was found another self-radiating gem
called *Indranila. This was placed in-between the brows®? of
the image.

Till the time of king *Rathika, the interior of the temple of
the Mahabodhi remained illuminated with the rays of the gems
during the night.

[ Fol 12A ] Then the three braiimana brothers arranged for
the maintenance of five hundred bliiksu-s in each of these three
temples. They worshipped the samgha-s all around with the
necessary provisions.

The fourth chapter containing the
account of the period of arya Upagupta.

37. mdsod-spu. D 1051—a circle of hair betwesn ths eyebrows in the
middle of the forehead, one of the particular marks of a Buddha
from which he sends forth divine rays of light.
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CHAPTER 5

ACCOUNT OF THE PERIOD OF ARYA DHITIKA

Arya Upagupta entrusted arya *Dhitika with the Law. His
account is as follows.

In Ujjayini® there lived a fabulously rich brahmana. He
had a son called *Dhitika who was very intelligent and straight-
forward. After he completed the study of the four Vedas and
the eighteen branches of learning, his father, feeling happy,
wanted to see him settled and get married. But he said, ‘I have
no desire for a home. Permit me, please, to get ordained.’

His father said, ‘If you are determined to get ordained, do
not do it before I die. And look after these five hundred
brahmana attendants.’

Obeying his father, he lived in the house a chaste life,?
teaching the five hundred brahmana-s the practice of non-
violence.?

After sometime, when his father died, he gave away all the
properties to the sramana-s and brahmana-s. Along with his
five hundred brahmana followers, he assumed the robe of the
travelling mendicant and went through sixteen big cities.* There
he asked the most famous tirthika-s and brahmana-s about the
path of pure moral conduct, but received no satisfactory answer.
At last he went to Mathura, approached arya Upagupta and
asked him the same questions. [From him he learnt the right
answers]. He received with great reverence the ordination of
pravrajya [Fol 12B] and upasampada [under Upagupta].

1. 'phags-rgyal.

2. tshans-spyod. See D 1021. V n ‘This for the first time indicates the
attempt of Buddhism to unite with those leading a mundane life from
which subsequently arose the Bodhisattvas.’

3. V tr ‘instructed these five hundred brahmana-s without any cruelty
(or pressure on them)’.

4. gron-khyer-chen-po-beu-drug, i.e. the sodasa-janapada-s.
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By virtue of Upagupta’s seven-fold sermons, the five
hundred brahmana-s attained arhat-hood only within seven
days. Arya *Dhitika established himself in the asta-vimoksa-
samadhi.®> He roused great reverence for the Buddha’s Law
among the leading brahmana-s of different places. He delivered
the sermons to the ‘four classes of followers’ in six cities, after
arya Upagupta entrusted him with the Law. Thus spreading
extensively the Law of the Buddha, he led the living beings to
bliss.

Once upon a time, there lived in the country called *Thogar$
a king named *Mi-nar.?” In this country, everybody worshipped
the sky-god. Besides this, they knew no distinction between
virtue and vice. During their festivals, they worshipped the
sky-god with great smoke by burning grains, clothes, jewels and
fragrant woods. Along with his five hundred arhat followers,
arya *Dhitika once flew through the sky, appeared at the place
of their worship and took his seat at the altar there. They took
him as the sky-god, bowed down at his feet and worshipped
him elaborately. When, however, he preached the Doctrine,
about a thousand people—including their king—were led to the
realisation of the Truth. Innumerable people were brought to the
path of sarana-gamana and siksa.

He spent the three months of the rainy season there. As a
result, the number of bhiksu-s greatly increased. Even the number
of those who attained arhat-hood reached about a thousand.
Thereafter, the route between this country and Kashmir cleared
up and thus many sthavira-s of Kashmir came to this place and
the Law was widely spread.

During the time of this king [Fol 13A] and his son called
*]-ma-sya,® about fifty big monasteries were filled with a large

number of samgha-s.

5. rnam-par-thar-pa-brgyad-la-bsam-gtan-pa. See Mahavyutparti (Calcutta
1944) Pt. 1. p. 288.

6. Tukharistan. V & S Tukhara. For the spread of Buddhism In
Tukharistan, see Litvinsky in Kushan Studies in USSR 5711.

7. S n ‘the name is very close to that of Menandros—see Lassen il
323fT".

8. S n ‘Is it reminiscent of Hermaios ?” V n ‘Eee Lassen 1i. 337’
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Also in *Kamaripa in the east, there lived a brahmana
called *Siddha, who was as wealthy as a great king and had
thousands of attendants. He used to worship the sun. Once,
while he was worshipping the sun, arya *Dhitika, by his mira-
culous power, made himself emerge as it were from the solar
region and sat in front of him, radiating lustre. Taking him
to be the sun-god, he [Siddha] bowed down to him and wor-
shipped him. He [Dhitika] delivered sermons to him. When
the brahmana was full of reverence, the arya revealed his
real self and preached the Doctrine over again. The brdhmana
realised the Truth and with great reverence built a vihara called
Mahacaitya.? He also lavishly entertained the samgha-s all
around. Thus the Law of the Buddha was widely spread in
*Kamaripa.l®

At that time, in ¥*Malava on the west, there was a brahmana
called Adarpa! who ruled as an uncrowned king. Every day
he performed a sacrifice with the flesh and blood of a thousand
slaughtered goats. He had also a thousand altars for sacrifice.
All his brahmana attendants had to perform the *Aja-medha
sacrifice according to their own capacities and all those who
were not brahmana-s were employed to collect the materials for
the sacrifice. He once wanted to perform the *Go-medha
sacrifice and invited *Bhrku-raksasa [Bhrgu)], [ Fol 13B ]
belonging to the Bhrgu family!? for performing the sacrifice.
He collected ten thousand white cows, invited many brahmana-s
and arranged everything for the sacrifice.

When he started performing the sacrifice, drya *Dhitika
appeared at the altar. In spite of their best efforts, the sacrificial
fire could not be kindled nor could the cows be slaughtered in

9. mchod-rten-chen-po. V Mahastupa.

10. Accordinz to Yuan-chuang, however, Kamarupa was almost unaware
of Buddhism. See Watters i1. 186 : ‘they worshipped the deva-s and
did not believe in Buddhism. So therz had never bzen a Buddhist
monastery in the land and whatever Buddhists there were in it per-
formed their acts of devotion secretly.’

11. dregs-med.

12. nan-spon-gi-rigs.
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any way. It was even impossible to hurt these. Though the
brahmana-s tried to recite the Vedas!?® and mantra-s, they could
utter no sound.

*Bhrku-raksasa said, ‘The real obstacle to the performance
of the sacrifice is being caused by the influence of this Sramana.’
Though everybody threw stones, sticks and dust at him, they
saw these being turned into flowers and sandal-powder. This
made them full of reverence for him. They bowed down at his
feet and prayed for forgiveness.

‘Oh arya, what dost thou command ?’

The arya said, ‘Listen, oh brahmana-s, what are you going
to attain by this sinful and evil sacrifice ? [Instead of this]
offer gifts and strive after virtue. Cows!? are deities of the
brahmana tamilies. How can it be proper for one who behaves
like a human being?® to kill the gods and the parents 726 The
cow’s flesh is always impure and the brahmana-s do not even
touch it. Is it not an insult to the gods {to offer it]? Oh
sages, renounce this sinful religion. What are you going to
achieve by this sacrifice designed for the purpose of eating
meat 717 It is debasing the mantra-s to feed oneself with the
help of the Black Art.’18

In these ways, when he preached the Doctrine elabo-
rately, they were full of remorse because of their sin.

13. rig-byed.

14. The text has bdag (self), perhaps a corruption of ba-dag (cow).

15. The text has mme (fire), perhaps a corruption of mi (man). S takes the
word as ma (implying the sense of the negative), which hardly gives
a clear meaning in this context.

16. S tr ‘As you yourselves are gods of the brahmana families and should
fulfil the filial duties, why should you, as gods, have to do with the
murder of your parents ?” Vtr ‘If I (i.e. we), being a god of the
brahmana-s, am obliged to perform (some) filial duties, what is the
use of killing gods and parents 2 Such translations hardly give a
coherent meaning, though, accepting the textual readings proposed in
notes 14 & 15 above, the passage becomes quite intelligible.

17. V tr ‘If you are prejudiced against using meat as a food, what will
you achieve (what is the justification) by this sacrificial oblation ?°

18. V tr ‘The mantra-s to which miraculous power is attributed are
illusions of the world.’
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Ashamed of their own conduct, they hung their heads low
and humbly asked how to atone for the sin. As taught by the
arya, all the brahmana-s were brought to the path of sarana-
gamana and paiica-$iksal® [Fol 14A] They built a big temple
on the ruins of the arama of the house-holder Ghosila®® and
strove after the wonderful seven-fold merit.2?

In this way, the Law was widely spread in that country.
This happened shortly after the birth of king Asoka. After
this, he [Dhitika] gradually converted about five hundred
brahmana-s into the devotees of the ratna-s. He looked after
the Law of the Buddha for a long time and thus caused wel-
fare to the living beings.

After entrusting arya Krsna?® with the Law, he attained
nirvana in Ujjayinil in the *Malava country.

The fifth chapter containing the
account of the period of arya Dhitika.

19. N. Dutt EMB 151 : of the ten S$ila-s or $iksa-pada-s, only the first
five were specially intended for the lay devotees.

20. gdans-can. V & S Ghosavat. V n ‘The sweet-voiced.” However, for
the Ghosilarama or Ghositarama, see Watters i. 369-370.

21. bsod-nams-bdun.

22, ’phags-pa-nag-po. V & S arya Kala. Vn ‘It can be Krsna, the
Chinese form of which is Mi-tsche-kia.’
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CHAPTER 6

ACCOUNT OF THE PERIOD OF KING ASOKA

At that time, king ASoka?l attained his youth. His account
1s as follows.

In *Camparana? of the border-land®, there was a king called
*Nemita? of the solar dynasty, who, with five hundred ministers
and great wealth, ruled the northern lands. He had from
the first {wife] six sons, called Kalyana,®> Rathika,® Sankhika?
Dhanika®, Padmaka® and the sixth called Kanaka.1°

1. mya-nan-med For Przyluski’s view concerning the possible sources
from which Tar compiles the legends of ASoka, see Supplementary
Note 2. Vn ‘In the Buddhist works, there i1s a prediction by the
Buddha that 100 years after his death there will be a cakravartin
named ASoka—having the surname Peacock (maurya)—who, by build-
ing 84,000 monuments, will spread thz power of Buddha. This
prediction, therefore, refers to the dharma-rdja ASoka, whom the
European scholars regard as ASoka the second. He could have lived
not later than 100 (or 110 or 116) years after Buddha.’

2. Campa, the capital of Anga, was also called Camparanya—D. C.
Sircar CGEIL 109. S sees in this the contraction of two names,
Campa and Karna. V quotes S. cf Watters ii. 181f.

3. V tr ‘belonging to the Tha-ru tribe’ and adds in note that S translates
tha-ru as border-land.

4. In the standard account, ASoka is considered a son of Bindusira,
whom, along with Candragupta, Tar seems to relegate to another
line—Fol 2A.

5. dge-ba-can. V Laksmana. It is tempting to conjecture if Tar has in

mind the name of Susima or Sumana. From Tar's list of ASoka’s

brothers, the absence of the names of Tissa Ekaviharika and VitaSoka
appears to be particularly conspicuous—see C. D. Chatterjee in JAIH

i. 1176 ; Przyluski 121 and Watters ii. 94f. VitaSoka appzars in Tar

as the grandson and successor of Asoka—Fol 26A.

sif-rta-can.

dun-can.

nor-can.

padma-can.

P-ed gser-can, ‘one possessing gold’. S-ed ser-can (D 1279—brass),

reconstructed by V & S as Anupa.

S v 2 N o
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Later on, the king united with the wife of a merchant!? and
she conceived. The king’s mother died and on the day the
mourning was over this merchant’s wife gave birth to a son.
[The king said] ‘Let he be called Asoka, because lhe is born on
the day when the period of mourning came to an end.” So he
was thus named.

On growing up, he became an adept in the sixty arts, eight-
fold divination and the arts of writing and reading palms. At
that time, [Fol 14B] in the presence of many people, the
ministers enquired of the brahmana astrologers : ‘Which one of
the king’s sons 1is going to be the king ?’

[The astrologers answered] ‘He who eats the best food,
wears the best clothes and sits on the best seat.’

On being confidentially enquired by two of the foremost
ministers, it was told that by best food was meant cooked rice,
by best clothes were meant the coarse ones and by the best
seat the ground. Since the other sons of the king lived the life
of luxury while ASoka had ordinary food and clothes, it was
known that Asoka was going to be the king.

Meanwhile, peoples of the hilly countries like Nepal and
*K hasyal? revolted. ASoka was sent with the army to subdue
them. Without difficulty Asoka subdued the hilly races, imposed
levy and annual tax on them, realised ransom from them and

offered these to the king.

11. V tr ‘the wife (i.e. the daughter of some) merchant’. However, see
C. D. Chatterjee in JAIH i.119—according to the commentary on
the Mahavamsa, ASoka and his co-uterine brothers Tissa and
Vitadoka were born of queen Dharma, a princess of a Moriyan royal
family, while, in the Avadana texts, of Subhadrangi, a certain
brahmana lady of Campa. ‘ASoka’, adds C. D. Chatterjee, ‘was the
heir apparent and not Susima or Sumana, whichever might have been
his real name. But in the Avadana texts, ASoka has been represented
as the usurper ! Susima might have been the eldest son of Bindusara ;
but that did not justify his claim to the throne, judging by the law of

succession followed in the Moriyan royal family.’

12. ‘Khasa, a Himalayan people, including the ancestors of the modern
Khakkas of Kashmir'—Sircar CGEIL 83. According to the Asokava-
dana, however, ASoka, during his youth, subdued the country of the

Khasas and Taksa$ila (instead of Nepal)—Przyluski 111.
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The king said, ‘I am highly pleased with your intelligence,
might and bravery. 1 shall give you whatever you want.’

[Asoka said] ‘My brothers here are going to harm me.
Therefore, please give me the city of *Pataliputral® as my own
place along with the other things that I need.’

He (Nemita) granted him all these. In this city were built
five hundred gardens and a thousand girls with musical instru-
ments surrounded him the whole day and night and satisfied
his lust.

*Camasa, king of *Magadha, died at that time. Though
he had twelve sons, none of them could retain the kingdom
when placed on the throne. His brahmana minister called
Gambhira-Sila®* ruled for a few years. During that time
there developed enmity between him and king *Nemita. In
the long-drawn battle fought on the bank of the *Ganga, the
six elder sons [Fol 15A] of the king took part. King *Nemita
died at that time. Considering that the news of the king’s
death might boost up the morale of the *Magadhans, this was
kept suppressed and the administration of the kingdom was
carried on by two ministers. However, since on the seventh
day the people of the city came to know all about this, they
started disobeying the two ministers.

[Tke ministers thought] ‘So now is the time of the prediction
of the brahmana-s coming true.” Thus thinking, they invited
Asoka and installed him on the throne.?®

After conquering *Magadha, on the day when each of
the six elder sons of the king took possession of a city, they
heard that Asoka had been installed on the throne. On receiving
this news, instead of returning towards the north of the *Ganga,

13. Yuan-chuang (Watters ii. 88) : ‘In the 100th year after the Buddha’s
nirvina, king ASoka, the great-grandson of king Bimbisara, trans-
ferred his capital from Rajagrha to Pataliputra.’

14. nan-tshul-zab-pa.

15. According to the Dipavamsa and Mahavamsa, AsSoka, when acting
as the vice-regent at Ujjayini, came to know of Bindusara’s death and
hence proceeded to Pataliputra to seize the throne—Bongard-Levin &

Volkova 6.
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the sons of the king, along with five hundred ministers, estab-
lished their own rule in the five cities like Rajagrha etc, while
the sixth of them established his rule in *Anga.

The king’s first son followed the °‘secret doctrine of the
Lokayata,’t®¢ the second worshipped Mahadeva, the third
Visnu 7 the fourth the secret [doctrine of the] Vedanta,® the
fifth the Digambara Kanaka!® and the sixth the brahmacari
brahmana *Kusa-putra?® [ ? Kausika]. Each of them established
his own centre.

Following the advice of the anchorite of the *Bhrku [Bhrgu]
family, the worshipper of dakini-s and raksasa-s, Asoka
accepted for his deity the mother goddesses of the crematorium
including *Uma-devi. Indulging as he did in lust for several
years, he came to be known as *Kamasoka.

Having once a clash of opinions with the elder brothers, he
(Asoka) went on fighting them for several years. [Fol 15B]
At last, he killed his six brothers?? along with the five hundred
ministers. He attacked many other cities and brought under
his rule the whole territory from the Himalaya to the Vindhya.

As he grew extremely haughty and cruel, he felt no peace
of mind or even an appetite without performing a violent

16. ’jig-rten-rgyan-phan-gyi-gsan-tshig.

17. khyab-’jug.

18. rig-byed-mtha’.

19. gcer-bu-pa-gser-can. V & S Nirgrantha Pingala. V n ‘cf Burnouf
360. In the text gser-can, which, according to S, is a corruption of
gser-skya.’

20. kusa'i-bu, lit. ‘son of KuSa’. V tr ‘the Brahmanical teaching of the
brahmana KauSika.'

21. C. D. Chatterjee in JAIH i.118f observes that though ASoka’s claim
to the throne was quite legitimate, in the Palt chronicles, he ‘was
dubbad Candasoka...for conducting a fratricidal war, in the course of
which all his step-brothers were killed.” The Avadana texts go further
and claim that the name CandisSoka ‘had its origin ... in the slaughter,
after torturing mercilessly, all those who, by mistake, entered the
Hell of which he was the creator. Indeed...the flight of kalpana
(imagination) cannot be higher than this!" Evidently, the motive
behind all these fabrications was to add a dramatic background to the
later pious career of the king.
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action. On each morning, he ordered for punishments like
killing, beating and chaining. Soothed only by these, he could
sit peacefully for his meal. Ksemendrabhadra says, ‘There
are many such accounts of the aggressiveness of the king.  But
I am not relating all these here, because that is unnecessary.’
I have myself heard many Indian legends. These also I am
not recording here.

Led by the false knowledge of the brahmana-s, he decided
to perform animal sacrifice. The anchorite of the *Bhrku
[Bhrgu] family Gokarna?? in particular said, ‘If you perform a
sacrifice of ten thousand human beings, your empire will expand
and you will also attain liberation.’

Thus advised, he got the sacrificial house built.** He
searched everywhere for a person that could slaughter ten
thousand men. For sometime, however, none could be found
like this. At last he found a Candala®* of *Tirahuti and
ordered him, ‘I am going to send to this house all those that
are to be slaughtered. Go on slaughtering anybody that enters
this house till the number reaches ten thousand.” The Kking
himself took the oath of worshipping Uma#®® in this form.

22. ba-lan-rna-ba. cf Watters 1i.89—According to other legends ‘king
AsSoka had burnt to death 500 ladies of his harem, and his chief
minister Radhagupta (called also Anuruddha) reminding him that
such proceedings were unseemly of a king, recommended His Majesty
to institute a place of punishment under a proper official. The king
took the advice and caused a jail or place of punishment to be con-
structed, with a handsome attractive building with trees and tanks
like a city.’

23. Usually referred to as AsSoka’s Hell. Both Fa-hien and Yuan-
chuang were shown its relics. cf Watters it. 90 : ‘Fa-hien’s account is
not taken from the Divyavadana, but it agrees with that work in
placing the site of the Hell near the tope erected by Asoka over
Ajatasatru’s share of Buddha’s relics. Yuan-chuang also seems to
have found the site near and to the north of the Relic Tope as Fa-
hien describes.’ cf Przyluski 127fT.

24. In the Divyavadana, he is called Canda-giri (in Chinese O-shan or
Wicked Hill)—Watters ii. 90. Asokavadana mentions him as Canda
Girika, but considers him to have been a merchant—Przyluski
118 & 127.

25. bka’-thub-zlog-ma.
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After slaughtering one or two thousand men, when this
killer was going somewhere outside the city, a bhiksu,?® with the
hope of changing his conduct, told him about the sin of killing
animals and of many details of the [punishments given in the]
hell. However, the killer totally misunderstood all these
virtuous [Fol 16A] words and thought?? : ‘I have so long been

killing by chopping off the heads of men. From what the
bhiksu says, it now appears that I can as well kill them in
various other ways like burning, cutting to pieces and taking off
the skin [as the bhiksu describes the scenes of the hell].”

So he continued to kill in these ways many other men and
about five thousand persons were slaughtered in that sacrificial

house. At that time, the king’s former name was changed into
*Candala *Asoka.

Now at that time, a disciple of arhat Yasah entered the
house by mistake. He was well-versed in the scriptures, was
placed in the yoga-marga and was a novice?® (sramanera).
When the killer was about to strike him with the sword, he en-

quired the cause thereof. He [the killer] told him about what
had happened before.

26. Watters ii. 90—the bhiksu belonged to Ke-tu-ma monastery. Accor-
ding to other sources, he was from Kukkutarama vihara; Bala-
pandita was cither his name or the text he recited—Przyluski 127ff.

27. V tr ‘However (these virtuous words) could not arouse even a grain
of virtue in him, and he, on the contrary, thought...’

28. In the ASokavadana his name is given as Samudra—Przyluski 120. cf
Watters ii. 90—his name in Chinese form : Hai, meaning ‘the sea’.
Interestingly, Tar does not mention his name and refers to him simply
as a Sramanera, though he is supposed to have been responsible for
the epoch-making event of converting ASoka. Comments Przyluski
120-1 : ‘Having been in usc for a long time, the figure of Samudra
afterwards lost its prominence and his name fell into oblivion. Ere
long it was found that this anonymity was not without its advantage.
It was an edifying spectacle to see the most powerful of monarchs to
have been converted by an ordinary monk. The moment the value
of this contrast was realised, it was sought to be accentuated. In the
account of Taranatha as in the Ceylonese chronicles, it is no longer

an ordinary bhiksu that converts the great king ; it is a novice, a little
Sramanera.’
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‘So, kill me after seven days. 1 shall not move out till then
and shall stay in this sacrificial house.” When he said this, the
killer agreed.

Witnessing the sacrificial place full of blood, flesh, bones,
intestines, etc, he directly realised the sixteen truths®® like imper-
manence and, before the expiry of seven days, attained arhat-
hood. He also acquired the miraculous power (rddhi).

On the day of the expiry of these seven days, the killer
thought : “None like him had entered this house before. There-
fore, I am going to kill him in a new way.” Thus thinking, he
filled an enormous cauldron with *til oil, put the novice®® in i1t
and placed i1t on fire. In spite of the fire burning for the whole
day and night, not even the slightest damage was done to his
body.31

On receiving this news, the king was surprised [Fol 16B] and
he came to the sacrificial house to see this. The killer ran to-
wards him with the sword. The king asked him the reason for
this. [The killer said] ‘Oh king, it is your own vow that any-
body entering this house must be killed till the number reaches
ten thousand.’

The Kking said, ‘But, then, you have yourself entered the
house before me. So I must kill you first.’

While the two were thus arguing among themselves, the
novice showed the miraculous feats like showering rain, causing
lightning, moving in the sky, etc. Both the king and the killer
were full of great reverence and bowed down at his feet and
the seed of enlightenment germinated within them.

29. bden-pa’i-rnam-pa-bcu-drug. See Mahavyuipatti (Calcutta 1944) Pt. 1.
p. 275-6. ¢f Yuan-chuang (Watters 1. 90), ‘At that time, one of the
king’s concubines arrived to undergo punishment for misconduct. She
was at once pounded to atoms in the presence of the bhiksu. The
latter now made the most of his respite, and by zealous application
became an arhat.’

30. dge-tshul, lit, Sramanera. It is apparently strange to refer to him
thus even after his attainment of arhat-hood. In the next chapter
also, Sudar$ana prays for ordination after attaining arhat-hood.

31. Yuan-chuang describes the scene differertly—see Watters 11. 89.
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He (the novice) dehivered the sermon and the king became
extremely repentant for his sins and at once demolished the
sacrificial house. He asked the novice how to atone for the
Sin.

‘Oh king, I am incapable of telling you the means of atoning
for your sins. In the Kukkutarama in the east, there lives an
upadhyaya arhat catled Yasah-dhvaja®2, who will be able to tell
you about the ways of atoning for your sins.’

Accordingly, the king sent the message to the arhat: ‘Oh
arya, please come to *Pataliputra and relieve me of 1hy sins.
If, oh arya, you cannot come here, 1 shall go to you.’

Realising that the arrival there of the king himself would
have meant harm to many people, the arhat Yasah himself came
to *Pataliputra. There, he delivered the sermons to the king
during every day, and, during every night, he delivered the
sermons to the ‘four classes of followers’ at the monastery.

From the time of meeting [Fol 17A] arhat Yasah, the king
was full of great reverence and started spending the day and
night in pious acts. He worshipped thirty thousand bhiksu-s
every day.

When arhat Yasah was living in other places like *Magadha
etc, the king once sent five hundred merchants to collect gems
from the treasure island®3. Their voyage was successful and
they were returning with the cargo of various gems. When they
halted for rest on this side of the sea [ ? Indian coast ], the
Nagas sent waves to carry away their merchandise. They had
to return depending on other sources of livelihood. It was
rumoured in *Pataliputra that the merchants were going to be
back within seven days. Since nobody heard about what
actually had happened to them, all sorts of people including the
brahmana-s and parivrajaka-s collected to see the colour and

32. In Tar’s account, from now on Ya$ah becomes the adviser of ASoka.
For other legends connecting ASoka with Upagupta, see Watters ii.
91 and Przyluski 69ff.

33, nor-bu’i-glin. cf Przyluski 111-2.
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other wonderful qualities of the gems. On the seventh day,
when the king along with the people came to the garden, they
saw the merchants returning only with their upper garments on
and looking exhausted. Everybody was amazed by this unex-
pected sight and burst into laughter.

The king asked the cause of this. The merchants told their
story and said, ‘Oh lord, if you do not take some measure to
subdue the Nagas, nobody from now on will be willing to go to
collect the gems. Oh king, please take some measure.’

The king felt highly disturbed and consulted the wise men
about the possible measures. The brahmana-s and parivrajaka-s
[ Fol 17B ] knew of none. But an arhar3* with six abhijiiana-s
thought, ‘The possible measure should be suggested [in the
form of the prediction] by a deity. If the arhar himself does it,
the people may take him as being partial to the bhiksu-s. Even
the king will feel sceptical and the rirthika-s would slander.’
With this consideration, he said, ‘Oh great king, there certainly
1s a measure. But this will be predicted tonight by your tutelary
deity.’

Early in the morning, the king heard the tutelary deity resi-
ding above® saying, ‘Oh king, worship the Buddha elaborately.
The Nagas will be subdued.” And the tutelary deity residing
below?® said, °‘Oh king, worship the samgha-s of the arhat-s.
[The Nagas] will be subdued.’

In the morning, the king got the people assembled together,
told them about the predictions and asked, ‘What should be
done now ?°. The ministers said, ‘Please ask the arhat himself
who foretold this yesterday.” He was summoned and questioned.
[The arhat thought] ‘Let me adopt some means of convincing
them.’

He wrote on a small piece of copper-plate, ‘Oh Nagas,

34. Though in Tar, the usual adviser of ASoka is YaSah, in his account
of subduing the naga-s another arhat—mentioned as Indra in the
Avadanakalpalat a—acts as his counsellor : see Przyluski 111.

35. khyim-gyi-nam-mkha’-la-gnas-pa’i-lha, lit. ‘tutelary deity in the upper
sphere of th2 house’.

36. sa-la-gnas-pa’i-lha, lit. ‘tutelary deity on the ground’.
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listen to the command of king Asoka. Return to the merchants
the gems that you have taken away’, etc. And he threw the
copper-plate into the *Ganga. On the top of a lofty pillar of
stone at the broad cross-road of the city, he also placed a pot
made of *asta-dhatu containing golden images of both the king
and the Naga.

On the next morning, it was found that the copper-plate was
thrown back at the gate of the king’s palace by the storm and
rain caused by the furious Nagas and that the king’s image was
bowing down before that of the Naga.

[ Fol 18A ] On being questioned by the king, the arhat said,
‘The accumulated merit of the Naga 1s at present greater than
that of the king. For increasing your own merit, please worship
the Buddha and the samgha.’

The king, feeling inspired, started worshipping the images®”
and caitya-s seven times more than before. In a moment, the
arhat went to the realm of the Nagas and of the gods and
invited all the arhat-s. The king also built a very big house for
the festival. When the arhat rang the *gandi?®® the arhat-s
assembled even from Sumeru®® and its surroundings. (The
king) worshipped with all the requisites the samgha of sixty
thousand arhat-s for three months. During this period, the
king’s image raised itself gradually day by day and in fortyfive
days became as high as that of the Naga. After this, the image
of the Naga went on stooping down every day. And on the
next fortyfifth day, it was found that the mmage of the Naga was
bowing down at the feet of the king’s 1mage.

The people were full of great wonder : °‘Ah, such then is the

result of worshipping the Jewels (tri-ratna).’

37. sku-gzugs, lit. ‘image’. Przyluski 109 takes this as a reference to the
worship of the image of the Buddha and argues that Tar’s source here
‘points to the Kashmirian period at the earliest, for before the rise of
the Graeco-Bactrian School of Art (of Gandhara) artists avoided
building images of the Buddha.” However, Yuan-chuang saw images
of the Buddha which he believed were made during the time of
Prasenajit and Udayana—Watters 1. 384. ¢f also I-Tsing 190.

38. D 214—the gong or bell to call monks to monastic services.

39. ri-rab.
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When the same copper-plate was again thrown into the
*Ganga, the messenger of the Naga appeared in human guise
on the next day and said, ‘The gems are deposited back on the
seashore. Please send the merchants to bring these.’

As the king was about to do so, the same arhar said, ‘That
will not be a great wonder. [ Fol 18B ] Better send them the
message that within seven days they are to bring the gems here
on their own shoulders. That will be a great wonder.’

This being done, on the seventh day when the king was
surrounded by a large number of people, the Ndagas, in the guise
of merchants, brought the gems and touched the king’s feet.
It was a grand spectacle for the people and a great festival
was organised to celebrate it.

The king became an adept in the magic spell of yaksa-ratha*
and with this raised a four-divison army of the yaksa-s—with
horses as big as elephants and men as tall as the *tala
trees, etc. He brought under his rule without bloodshed all the
countries including those to the south of the Vindhya. And
he conquered the northern Himailayas, the snowy ranges beyond
Li-yul,4' the entire land of *Jambudvipa bounded by seas on
east, south and west, and also fifty small islands.

Arhat Yasah then explained to him the prediction of the
Teacher Samyak-sambuddha thus : ‘[You are to] decorate the
surface of the earth with cairya-s containing the relics of the
Tathagata.’

So he felt the need of finding the relics*? of the Teacher.

40. gnod-sbyin-sin-rta’i-rigs-snags. Sn ‘The Maiijusri-mila-tantra refers
to the yaksa-ratha-siddhi’ cf Chag lo-tsa-ba (Roerich SW 537):
‘He propitiated the great yaksa called Ratha.’

41. D 1213 KamsadeS$a or Khoten. In Tg Arhat-samghavardhana-
vyakarana (mDo xciv. 44) and Kamsa—de§a-v_u--*c':kara'r_m (mDo xciv. 45)
contain a history of Li-yul, with a descriptive enumeration of the
vihara-s and religious sects there and also an account of Kustana, the
first king of Li-yul, from whose name was derived the name Khoten.
For Kustana and Khoten, see Watters ii. 295fF ; I-Tsing (Takakusu)
liit & 20 and Legge 16t & 109.

42. For legends of finding the relics, see Przyluski 109ff ; Watters 11, 20f
and C. D. Chatterjee in JAIH 1. 124.
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The relic which was received by king Ajatasatru as his
share was securely preserved, buried under the great caitya of
Rijagrha. The kinz and arhat Yasah, along with the people,
went there to recover it. Reaching the place, they dug the
ground three men deep and saw a burning iron-wheel so swiftly
turning round that it was not possible to go near it.

On the advice of a local old woman [Fol 19A], they went
to a hilly stream about three yojana-s to the west. When the
course of its flow was diverted, the wheel stopped turning and
the fire on it got extinguished. After the ground was dug
further, a copper-plate was found containing the inscription :
‘Here lies the relic of the Tathdgata, one big *Magadhan drona
in measure. In the future, a certain poor king would dig
it out.’

Seeing this, Asoka arrogantly thought, ‘So the person to
discover it cannot be myself, because he is supposed to be a
poor one. Therefore, he must be somebody else.” Thus he was
about to return.

However, being requested by the arhat, he dug the ground
again seven men deep and at last found the relic, which was
originally only one big *Magadhan drona in measure but had
now increased to measure six khala-s. It was preserved in the
innermost of seven chests, placed one within the other, of which
the outermost one was made of iron. The chests were studded with
self-radiating gems placed at their four corners. Each of these
gems could illumine as far as a yvojana. All these were arranged
in the form of offerings [of lighted lamps]). The value of each
gem was so much that the entire property throughout the
whole empire of Asoka could not equal it. Knowing this,
his arrogance was removed.

He took only one big drona of the relic and kept the rest
hidden as before, rediverted the hidden stream so that the i1ron-
wheel started revolving and the fire burning as before. This
was again covered up [with earth].

Employing the powerful yaksa-s as messengers and assis-
tants, he sent out command to the people of the different places,
and, only in the course of a day and night, built the caitya-s
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of the eight holy places 4 [Fol 19B] and the caitya-s surround-
ing Vajrasana and those that were spread all over *Jambudvipa
as far as Li-yul in the north,—a total of eighty-four thousand
caitya-s* containing the relics of the Muni. Then he sent out
his command everywhere that daily worship was to be conducted
1in each of these cairya-s with thousands of lamps, incense and
garlands. The Bodhi Tree was worshipped with scented water
and parica-amrta® filled 1n ten thousand pitchers made of gold,
silver and *vaidurya, and from some distance it was worshipped
with ten thousand incense burners and lamps. For three
months, he worshipped with all offerings at *Pataliputra sixty
thousand arhat-s, who had been invited and offered high seats
of honour (lit. ‘placed in the sky’). He worshipped the samgha-s,
the arya-saiksa-¢ and the prthak-jana-s*’, who were offered
seats on the ground. At the end, he offered to each monk
robes worth a lakh. On the same night, the king, along with
his attendants, started on the shoulders of the most powerful
yaksa-s for visiting the caitya-s and, in seven days, completed
his pilgrimage of the caityu-s raised all over *Jambudvipa in

43. i.e. 1) Lumbint Garden, Kapilavastu; 2) Bodhi Tree near the
Nairafijana river, Magadha ; 3) Varanasi; 4) Jetavana, Sravasti;
5) Kanyakubja ; 6) Rdjagrha ; 7) Vai$ali and 8) Ku$inagara. See
Takakusu I-Tsing 108n. There exists a work by Sri-Harsadeva, king
of Kashmir, called Asta-maha-sthana-caitya-vandana-stava—Tg,
bsTod 57. Another work in Tgis attributed to Nagarjuna called
Asta-maha-sthana-caitya-stotra, bsTod 24-5.

44. cf Watters ii. 92 “The 84,000 topes set up by ASoka are generally said
to have been for the distribution of the Buddha’s relics taken for the
purpose by the king from seven of the eight topes erected by the
original recipients. But they are also said to have been made for the
worship of the 84,000 aphorisms of Buddhism or sections of the Law’.
cf Legge 69n : ‘the bones of the human body are supposed to consist
of 84,000 atoms, and hence the legend of ASoka’s wish to build 84,000
topes, one over each atom of éﬁkyamuni"s skeleton’

45. bdud-rtsi-lna. See Roerich SW 512-13.

46. ’phags-pa-slob-pa. J 587—the venerable preceptors, more than
bhik su-s but less than arhat-s.

47. so-so’i-skye-bo. D 1283—a layman, a man in his natural state, 1.e.
one not yet enlightened.
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honour of the Jewels. Everywhere he increased the offerings
ten-fold and offered golden ornaments to each of the caitya-s
(containing the relics) of the Buddha and of the sravaka-s. He
lavishly decorated the Bodhi Tree with all kinds of gems.

On the eighth day, the king repeatedly prayed, ‘Let me, by
virtue of these pious acts, attain enlightenment and become the
supreme among men.” [Fol 20A] And he asked the people to
join him earnestly in this prayer.

But most of the people started saying that though the king
was making a great deal of labour, it was going to bear little
fruit. Some others said that as there was nothing called the
anuttara-bodhi (highest enlightenment), how the prayer of the
king could be fulfilled ?

On hearing all these the king said, ‘If this prayer of mine is
going to be fulfilled, let the great earth shake and flowers shower
from the sky.” Immediately after he said this, the earth shook
and the sky showered flowers. As a result, faith grew in these
people and they also joined the prayer.

He worshipped the bhiksu-s for three months during the
consecration of the caitya-s. When this was over, there acciden-
tally remained behind®¥® many ordinary bhiksu-s. The king
made a big offering to them in the garden and showed parti-
cular respect to an aged monk, who sat at the head of the
row.?® This aged monk was extremely foolish and was of
little learning.

He could not recite even a single *sloka, while among the
younger bhiksu-s there were many pitaka-dhara-s.

After the feast, the monks occupying lower seats asked the
aged monk, ‘Do you know why the king is making special
offering to you ?’

The aged one said, ‘I do not know it’.

They said, ‘But we know this. The king will presently
come to you for listening to your sermons. You will have to
deliver a sermon.’

48. glo-bur-du-lhags-pa. S ‘who suddenly appeared’.
49. vrddhasana. cf I-Tsing (Fakakusu) 3511,
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This greatly hurt the feelings of the aged monk and he said,
‘I received ordination sixty years back. YetI do not know
even a single *sloka. [ Fol 20B ] Only if I could guess this
before, I would have found another monk capable of delivering
the sermon and would have offered all the good food to him.
However, I have already eaten all these. Now, what is to be
done 7’

Thus he felt sad. The deity of the garden thought, ‘It
would be highly improper if the king fails to show respect to
this monk.” So he came to this monk in human guise and said,
‘If the king approaches you for sermons, you should say : “Oh
great king, since even this earth with its mountains is afterall
momentary, what is there to think about the kingdom ? Oh
great king, you should meditate on this.”” ’

Then came the king and, presenting him with a set of robes
of golden colour, sat down to listen to the sermon. As the
king was already full of reverence, when the aged monk repea-
ted all these, he thought that this was the fundamental truth and
felt ecstasy to think over its significance.

The deity of the garden again told the aged monk, ‘Do not
allow the offerings of the devotee to go waste.’®® So he [the
aged monk] took instructions from an acarya and, concentra-
ting intensely on it, attained arhat-hood in three months. He
spent the rainy season in the Parijata-vana of the Tusita [lit.
the region of the 33 gods] and returned again to the samgha-s
and to the people of *Pataliputra. The robes which he received
from the king were fragrant with the scent of Parijjata and it
spread all around. On being asked by the other monks, he
said all that had happened and this astonished all.

The king also eventually heard all these. [He thought]
‘The attainment of arhat-hood even by an utterly foolish monk
is due to the merit of the Doctrine [ Fol 21A'] and to my
gift of the robes.” Impressed by the blessings derived by
others from his gifts, he lavishly entertained again three lakhs

50. P-ed chud-zod (waste), S-ed chun (little). V & S‘Do not accept even
a grain of food offered by the devotee.’
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of monks for five years®® : he offered excellent food and robes
to the samgha-s of the arhat-s during the first part of the day, to
the samgha-s of the venerable preceptors (arya-saiksa-s) during
the second part of the day and to the samgha-s of the
prthak-jana-s during the third part of the day.

Towards the end of his life the king took the vow to donate
one hundred crores of gold to the samgha-s of each of [the
following countries, viz.] Aparantaka, Kashmir and *Thogar.52
He donated in full to the samgha-s ot Kashmir and *Thogar
and also made offerings of other things equal in amount.'When,
however, four crores of gold and other materials remained to

" be donated to the samgha-s of Aparantaka [to complete the
promised sum of one hundred crores], the king fell seriously ill.
His nephew?® Vasavadatta,®® the treasurer of the royal gold,
disobeyed the king and refused to pay the remaining gold to
the samgha-s (of Aparantaka].

At that time, the king had half a handful®® of amalaka-s
before him for quenching his thirst. He offered these with
great reverence to the arhat-s who at that time had come to
him. All the arhat-s unanimously exclaimed, ‘Oh king, the
virtue of this gift is much greater than that of the donation
of ninetysix crores of gold which you had made while you were
ruling.’

51. paiicavarsika. cf Przyluski 109 & 122. For Fa-hien’s detailed descrip-
tion, see Legge 22f.

52. Przyluski 109 argues that this reference to Tukharistan indicates that
Tar is drawing here on much later legends, because Tukharistan
‘opened itself to Buddhism only after the Kusanas’. But Tar
apparently believes that Buddhism was introduced into Tukharistan
much earlier—see Fol 12B, the account of Dhitika. For archaeological
evidences of Buddhism In Tukharistan, see Litvinsky in Kushan Studies
in USSR 5T1t.

53, tsha-bo. V & S grandson.

54. nor-lhas-byin.

55. skyu-ru-ra-sitim-pa-phyed, lit. ‘half an anjali of amalaka-s’. But the
usual legend 1s about half an amalaka. cf Przyluski 65 ; Watters ii.
100.

9



66 Taranatha’

An attendant maid was once fanning him with a cdmara?S
the handle of which was studded with jewels. She felt sleepy
by the midday heat and the camara fell down from her
hand on the body of the king. The king thought, ‘Previously
even the great kings [Fol 21B] used to wash my feet. Even the
lowest of the servants is insulting me now in this way.” Thus he
died with anger in mind.

Because of this anger, he had to be reborn as a Naga in a
big lake of *Pataliputra.

It is said that arhar Yasah thought : ‘Where is the pious
great king reborn 77 And he came to know that he was reborn
in the lake as a Ndaga. The arhat went io the shore of this
lake. He (the Naga) came upon the surface of the lake and sat
in front of the arhat in a very pleasant manner, as had been his
old habit. When he was about to eat the birds and other animals,
the arhat preached the Doctrine and said, ‘Oh great king,
beware !” Immediately he stopped eating and died. He was
reborn among the gods in the Tusita.

From the time the king acquired reverence for the Law of
the Buddha, started building numerous temples and monasteries
all over his kingdom and spread the Law of the Buddha
in all directions—from then on his former name was changed
and he became famous as **Dharma-Asoka.

When he failed to donate to the bhiksu-s of Apardntaka
more than ninety-six crores of gold, one of his wise ministers
told him, ‘Oh king, there 1s a way out. Make a gift of this
entire kingdom worth a hundred crores of gold to the samgha.’
Accordingly, the king donated the kingdom to the samgha.
For the sake of enhancing the king’s virtue, the samgha
ruled the kingdom for only two days, after which they (the
ministers) took back the kingdom in exchange of immeasurable
gold and wealth offered to the samgha. And then [Fol 22A]
Asoka’s grandson®” Vigatasoka®® was placed on the throne.

56, rna-yab.
57. tsha-bo.
58. mya-nan-bral.
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In the history compiled by Ksemendrabhadra, 1s given this
biography in an orderly form. (The account is also found) in
the Sravaka Pitaka-s*® and along with the Asoka-avadana,
Asoka-vinita-avadana, Asokena-naga-vinita-avadana, Caitya-ava-
dana, Utsava-avadana, Svarna-dana-avadana. These six, along
with the Kundla-avadana, make the total of seven. Of these,
the second and the seventh are translated in Tibet. 1 have
seen the others in their Indian originals. Certain incidents
like that of the ‘gift of gold’ are to be found also in the

Kalpa-lata.s®

The sixth chapter containing the
account of the peiiod of king Asoka.

59. See Supplementary Note 2.

60. dpag-bsam-’khri-sin, evidently the Avadana-kalpalata (Bib. Ind.,
Calcutta 1940). Incidentally, in Tg (mDo xciii), the Tibetan form of
the name of the author Ksemendra is given as dge-ba’i-dban-po and
not as sa-dban-bzan-po-e-see note 36 of ch. 4.
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CHAPTER 7

ACCOUNT OF THE INCIDENTS DURING THE
PERIOD OF KING ASOKA

Before entrusting arya Krsna! with the Law, drya *Dhitika
was ill for a long time. He resided then in *Kaus$ambi in the
*Malava country. He was to deliver sermons to the ‘four classes
of followers.” However, the monks of Vaisali (said). ‘How can
we expect sermons on the True Law from a sthavira who 1s him-
sclf sick 2 And they refused to go to him. While violating the
Ten Prohibitions?, they claimed : ‘Such is the Doctrine, such is
the Vinaya and such is the Law of the Teacher.’

Seven hundred arhat-s*—including arhat YasSah'—felt
annoyed and organised the Second Council for the collection of
the sayings (of the Buddha) at the *Kusumpurl vihara under
the patronage of king Nandin,®* a *Licchavt by birth.

1. V&S Kaiala. V n ‘According to the Chinese histories, Dhitika was
born in Mathura and preached in Central India, while Kala (Chinese
Mi-tschza-kia) was born Iin Central India and was the head of 8,000
ascetics.’

2. For thz Ten Prohibitions and the Second Council, see Supplementary
Note 3.

3. On the Second Council bzing a council of 700 arhat-s. see Bu-ston
1. 94 ; Watters ii. 73ff ; BA 1. 24. According to the Cullavagga xii.
2.9 and Vinaya-Ksudraka (quoted by Bu-ston ii. 94), all of them were
the disciples of Ananda.

4. On the part played by YasSah (variously mentioned as Ya$a, YaSoda,
Ya$ano, YaSah—Watters ii. 74) in summoning the Second Council,
see Bu-ston ii. 91ff ; Watters 11. 73ff ; Cullavagga xii. 1.1 (where he is
mentioned as the son of Kiakandaka) ; etc. Tar glosses over the
account of the organised hostility of the VaiSali monks against
YasSah : Cullavagga xii. 1.7—they expelled Yasah; Vinaya-Ksudraka
(see Bu-ston ii. 94)—they tried to bribe his followers ; etc. Hence,
Yasah had to go round various places for mobilising support in
favour of himself.

5. dega’-byed. See Supplementary Note 3.
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[Fol 22B] Now, about those seven hundred arhat-s. At the
time of the demarcation® of the six cities, (even) among those
who belonged only to the region of Vaisali there were ubhayato-
bhaga-vimukta and vahusruta arhat-s. Hence this Second Council
was a representative’ (lit. ‘collection of parts’ or ‘composite’)
one. Since a full description of it is given in the Ksudra-agama®
and 1s accordingly well-known, I am not describing it here.

That this Second Council took place at this time 1s stated by
*Bhadaghati’ and Ksemendrabhadra and we take it to be in
accordance with our view, because the Vinava current in Tibet
states that the Second Council took place one hundred and ten
years after the Teacher’s nirvana.

According to the Vinaya of the other sects, the Second
Council took place two hundred and ten or two hundred and
twenty years after the Teacher’s nirvana. Many historical works

are produced in India for bringing the two versions into agree-
ment. Though these make arya *Dhitika and others the con-
temporaries of ASoka, (at the same time) according to these the
Second Council took place after the nirvana of Mahasudarsanal®
and the death of king Adoka.

In the Ksudra-agama 1s said, ‘When he {Krsna} entrusted
Mahasudar§ana with the Law, even the great elephantsi! [the

6. mtshams-bcad-pa. V n—it should be understood here in the sense of
‘demarcation’.

7. cha-Sas-kvi-bsdu-ba, lit. ‘collection of parts’. According to the
Cullavagga, this Council referred the matter to a committee consisting
of four monks from the east and four from the west ; bhiksu Ajita
was appointad the seat-reguiator and Sabbakami (Sarvakamin) was
elected to preside over the Council. The VFinaya-ksudraka (quoted
by Bu-ston 11. 91fT) asserts that Ya's;ah first mobilised for l}imself the
support of arhat Sarvakamin of Sadha from th: city of Sonaka, of
Dhanika from Samka$ya, of Kubjita from Pataliputra, of Ajita from
érughna, of Sambhtita from Mahismati and of Revata from Sahaja.
cf also Watters ii. 76 on the Council being representative.

8. lun-phran-tshegs, the Vinaya-k sudraka-vastu (Kg Dul-va xi 2, xii, xlit)
Sendat No. 6.

9. S-ed Bhataghati. P-ed Bhadaghati.

10. legs-mthoi-chen-po.

11. glan-po-chen-po. Rockhill LB 170n—the seven early patriarchs are
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patriarchs] had attained parinirvana and at that time (de’i-tshe)
one hundred and ten years had passed after the nirvana of the

Teacher.” There is some confusion about the meaning of these
words.

The Indian particle *yadacit, according to the ways of analy-
sing the compound, is used in both the senses of ‘at which time’
(gan-gi-tshe) and ‘at that time’ (de’i-tshe).22 [ Fol 23A ] In the
present context, it should be translated as ‘at which time’ [i.e
roughly this period].}3

The guru *pandita said, ‘To speak of two hundred and
twenty years is the same as to speak of one hundred and ten
years, because the former counts a half year as one year.” In
the metrical composition of *pandita Indradattal? [is said]:
‘After the nirvana of the Jina, on the fiftieth year came Upa-
gupta and the succession of the Leadership of the Order came to
its end on the hundred and tenth year. After that was born
ASoka.’ We also come across the comment on this: ‘This
does not agree with the prediction. Further, 1t contradicts the
main Indian sources. Therefore, though 1t appears quite all right
and justified, it is in fact baseless.’

In *Anga in the east, there lived a very rich householder. In
his house there was a tree that grew as the result of his virtue.
It gave fruits in the form of gems. He had no son. So he wor-
shipped the images of Mahadeva, Visnu and Krsna.l’®> Asa
result, a son was born to him, who was given the name Krsna.

On growing up, he had the desire for a sea-voyage and
reached the treasure island with five hundred merchants in a
ship. His voyage was successful. Thus he made six smooth and

designated in the Tibatan Vinaya as elephants, i.e. mighty ones. V tr
‘the great teachers (lit. elephants)’.

12. i.e. the former roughly refers to a pzriod whereas the latter specifies it.

13. Sn ‘Soimagines Taranatha. One can easily see how far he was
versed in Sanskrit. The word vadacit is, indeed, a Tibetan fabrica-
tion.” But the comment is hardly justified, for the meaning of the
word suggested by Tar can as well be justified by the rules of Sanskrit
grammar.

14. dban-pos-byin. See Fol 139A, where the title of his work is mentioned
as the Buddha-purana.

15. V Kala.
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successful voyages within a short time and became known every-
where as a virtuous merchant. In the meanwhile his parents
died and he became a devotee of arya *Dhitika. A number of
merchants came to him from the far north and requested him
to make another voyage with them. [ Fol 23B ] He said, ‘I
have never heard of one making seven successful voyages. So I
cannot go.” But on the strong insistence of others, he had to
make the voyage at last.

They reached the treasure island and were returning with the
ships loaded with gems. They saw an island covered with green
forest raised above the sea and thought of having some rest
there. As they reached the place, the raksasi called Kraumci-
kumarn®—a kind of sea-demon—captured the merchants. The
leader of the merchants (Krsna) prayed to arya *Dhitika. The
deities favouring him reached this message to arya *Dhitika.
By his miraculous power, arya *Dhitika appeared in the island.
The raksasi-s were scared by his halo and ran away. Thus
the merchants safely returned to *Jambudvipa.

After this the merchants entertained the neighbouring
samgha-s for three years with all their wealth. They got them-
selves ordained, received wupasampada under arya *Dhitika
and eventually attained arhat-hood.

Later on, at the time of arya *Dhitika’s nirvana, arya Krsna
was entrusted with the Law. Though coming from a leading
merchant family, he became an ordained monk. His sermons
to the ‘four classes of followers’ maintained the tradition of
leading them to ‘the four stages of perfection.’

There was then in Kashmir a monk called Vatsal? born in a

16. khrun-khrun-gshon-nit-ma.

17. gnas-pa, lit. sthira. S reconstructs the name as Vatsa, which 1s adop-
ted here, because the view under discussion appears to be that of the
Vatsiputriyas. See Stcherbatsky BL 1. 32 ; N. Dutt AMB 17n;
Vallee-Poussin in ERE iv. 184 & n. V n ‘We do not know if this
Vatsa should be considered as the same parson as Vatsiputra, from
whom originated the well-known school of the Vatsiputriyas, one of
the earliest to bz separated from the Sthaviras.” Incidentally, the
Tibetan form of Vatsa as forming part of the Vatsiputriyas is
gnas-ma.
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brahmana family. He was cruel, wicked and, though vastly
learned, was in favour of the doctrine of the (permanent) soul
(atmaka-vada). He went around corrupting the common monks
with the wrong view. This resulted in minor controversies
within the samgha. So in the *Puskarini-vihara in *Maru, the
samgha-s congregated from all around, yaksa Kapila providing
them for their maintenance. [ Fol 24A ] The expiatory rite
was performed there. He (Krsna) repeatedly preached the
doctrine of impermanence (lit. denial of soul, andarma-vada) to
all the samgha-s. When three months were almost over, he
purified the minds of those monks who were previously influ-
enced by the doctrine of the soul as preached by sthavira Vatsa
and led everybody to the realisation of truth. At last even
sthavira Vatsa himself was brought to the right view.

At that time, 1n the island of *Singala [Simhala] there
lived the king Asana-Simha-Kosa.l® As he was holding his
court, a merchant from *Jambudvipa presented him a wooden
image of the Teacher. He asked, ‘What is this ?° [The merchant]
described to him the greatness [of the leaders] from the Teacher
to aryva Krsna. The king felt eager to see arya Krsna and to
listen to the true Doctrine. He sent a messenger. The messenger
reached the arya and the arya, along with his five hundred
followers, flew through the sky by his miraculous power. Cling-
ing to his robe, the messenger also reached the border of
*Simhala. The messenger was sent (to the king) and the king,
along with others, came to welcome them. They proceeded
towards the capital, showing on their way various miracles like
radiating multi-coloured rays. He (Krsna) preached the Doctrine
for three months in that island, filled it with monasteries and
samgha-s and led many people to the ‘four stages of perfection.’

Though the island had been blessed before by the Teacher’s
feet, after the Teacher’s nirvana the Law there gradually faded
away. [Fol 24B] But arya Krsna spread it extensively again.

18. This reconstruction is after V & S. The text has khri-ldan-sen-ge-
mdsod-pa. However, assuming khri-ldan not forming part of the
name itself, the passage may be translated as, ‘The throne of the
Simhala island was at that time occupied by Simha-kosa.’
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At last, he (Krsna) entrusted arya SudarSana with the Law,
who was a ksatriya by birth and who attained nirvana in *Kusa-
vana in the north.

Now about arya Sudarsana.

There lived a very prosperous person called Darsana,!® born
in the Pandu?® family of the ksatriya-s in *Bharukaccha in the
west. His son was named Sudarsana. When he grew up, he had
in fifty gardens fifty charming damsels, each of them with five
female attendants and five female musicians. Everyday, he used
to have flowers worth five thousand golden *pana-s, not to
speak of his other riches. In fact, he was as wealthy as the
gods.

While proceeding to the garden accompanied by his attendants,
he once saw an arhat called *éukﬁyana, who was going towards
the city along with his large body of followers. Filled with great
reverence, he (Sudarsana) bowed down at his feet and sat nearby.
When the arhat (éukﬁyana) preached the Doctrine, he attained
arhat-hood while sitting on the same place.

He prayed for ordination. The arhat said that one living in
the house was unfit for ordination. Hence, there was no scope
for 1it. (And the arhat éukﬁyana added), ‘However, you may
ask your father.’

So he prayed to his father (for the permission of) getting
ordained. This made the father furious, who was about to
bind him with iron chains. At that moment, he raised himself
up in the sky and showed miracles like radiating lustre, etc. His
father was full of reverence and said, ‘Oh son, since you are
possessed of such excellences, please get yourself ordained and
have mercy for me also.” [Fol 25A] Then he received the ordi-
nation and, as the result of his preaching the Doctrine to the
father, the father also realised the Truth.

After this, he accepted arya Krsna as the dcarya and stayed
with him for a long time. After the nirvana of arya Krsna, the

19. mithon-ba.
20. skya-sen.

10
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great Sudarsana maintained discipline among the ‘four classes
of followers.’?2

There lived then in the region of *Sindhu in the west a
powerful yaksini called *Hingalaci, who wielded great magical
power. She caused terrible epidemics in different countries.
When the people tried to escape, she assumed a dreadful form
and blocked their roads. The people offered her everyday a
sacrifice consisting of food drawn by a cart of six oxen, and
also a man and a woman and a good horse.

Then arya Sudarsana realised that it was time to subdue her.
So he received his alms of cooked food (pinda) from a village
of *Sindhu and started eating it at her place. The yaksini took
him as a monk who had lost his way. When the slop-water
fell on the ground, she became furious and showered stones and
weapons at him. But as the arhar remained absorbed in medi-
tation on compassion, these turned into a shower of flowers. By
the will-power of the arya, there broke out fire all around. As
the yaksini herself began to be burnt by it, she got scared and
took refuge to the arya. He preached the Doctrine to her and
led her to siksa. [Since then] no sacrifice of flesh and blood is
offered to her till now.

[ Fol 25B ] Realising that after him there would be none to
do it, he subdued about five hundred Nagas and Yaksas, who
had no respect for the Law. The drya next toured the southern
countries extensively, filled these with monasteries and samgha-s
and established the Law of the Buddha in many small islands.
He spread the Doctrine also in Maha-cina®? and other places,
though in a limited form.

Thus causing bliss to innumerable people, he attained nirvana
‘without any corporeal residue’.??

21. V n ‘According to the Chinese historians, thz seventh patriarch is
called Buddhanandi and he was a native of northern India. Krsna
(or Kala) met him in a market and reminded him of the Buddha’s

prophecy to Ananda that 300 years after his nirvana, Buddhanandi
will spread the Doctrine in the north.’

22. rgya-yul-chen-po. See J 106.

23. phun-po-lhag-ma-med-pa’i-dbyins, N. Dutt AMB 79 nirupadhi-sesa—
nirvana-dhatu.



Ch. 7. Incidents during the Period of ASoka 75

The childhood of king Asoka synchronised with the latter
part of the life of arya *Dhitika. The Law was looked after by
arya Krsna when Asoka was following his career of sin and by
arya Sudarsana when he (Asoka) became dharma-raja.?*

After the nirvana of the great Sudarsana, the king (Asoka)
also passed away.

From drya Ananda to Sudar$ana, there exist avadana-s
about each (of the patriarchs). I have given here their gist
based on the selections from these by Ksemendrabhadra.

These successors maintained the Law fully and their contribu-
tions are in a manner comparable to those of the Buddha him-
self. Many arhat-s appeared after them, yet the contribution of
none of them could match that of the Teacher himself and that
of these patriarchs.

The seventh chapter containing the account
of the incidents of the period of king Asoka.

24. chos-kyi-rgyal-po.
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CHAPTER 8

ACCOUNT OF THE PERIOD OF KING VIGATASOKA

King Asoka had eleven sons, among whom the best was
*Kunala. He was given the name *Kunila by a sage, because
he had eyes like those of the *Kunila birds of the Himalaya.
When he became well-versed in all arts, [Fol 26A] a queen of
Asoka called Tisyaraksita! became erotically attached to him
and tried to seduce him.? Being very chaste, he did not
respond. Tisyaraksita was extremely angry.

Asoka was once sick with violent vomitting and purgations.
Tisyaraksitd came to know that a common man of the hilly
region was similarly sick. She got him killed and his abdomen
opened. It was found that within his stomach there was a
hideous looking insect with many limbs. She understood that
its movement up and down was causing the vomitting and
purgation. It could not be killed by any medicine other than
white garlic. So Tisyaraksita gave the king the medicine of
white garlic. The ksatriya-s did not take garlic. But the king
took it on medical consideration and was cured.

When the king wanted to grant her whatever she desired,
she said, ‘Not now ; I shall ask for it some other time.’

Prince *Kunala was once sent with the army to suppress
the revolt of king Kunjarakarna® in the far north-western
country called *Asmaparanta.t When he subdued the king,

1. skar-rgyal-bsruns-ma.

2. For legends of Tisyaraksita, see Supplementary Note 4.

3. glan-po’i-rna-ba, lit. the ear of an elephant or ofa cow. V&S
Gokarna. In the Kunala-avadana (Bongard-Levin & Volkova verse
85 f) and Avadana-kalpalata, the name occurs as Kunjarakarna.

4. By Admaparanta, Tar refers to TaksaSila—see, e.g. Fol 32A, though
the usual Tibstan form of Taksasila is rdo-"jog. In Chinese sources,
it is variously mantionad as ‘cut off head’ (§ila understood as Siras),
‘severed rock’, ‘chiselled rock’, ‘the rock of the Takkas’ etc—Watters 1.
241 ; Legge 32.
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Tisyaraksitd said to ASoka, ‘Lord, it is now the time to fulfil
your promise. Give me the power to rule for seven days.’

This was granted. She wrote a letter ordering to pluck off
the eyes of *Kunala, stole the king’s seal, put it on the letter
and sent it with a messenger to *Asmaparanta. In spite of
reading the letter, the king of that country hesitated to pluck
off ¥*Kunila’s eyes. *Kunila himself read the letter and taking
it as the king’s order was about to offer his own eyes, when
(the king of Asmaparanta) said, ‘Pluck off only one of your
eyes, and hand it over to me.” [Fol 26B] He did so.?

An arhat had already foretold all these to him and preached to
him many aspects of the Doctrine, like that of impermanence,
etc. As he remembered the significance of all these while hand-
ing over one of his eyes, he attained the srotapatti stage. He
then left all his attendants and wandered about in different
places with a vina in his hands.

At last he reached the elephant-stable of (the king of)
*Pataliputra. A wise elephant recognised and saluted him.® But
the men there could not recognise him. In the early morning,
the elephant-keepers told him, ‘Play the vina.” When he
played the vina and gave out the *gamaka, the king listened to
it from his gorgeous palace and the sound reminded him of his
son. In the morning, he made enquiries and found his son.

After he came to know the reason for all these, he became
furious and ordered : ‘Put Tisyaraksitd in a house made of
lacquer and set fire to it.” But *Kunala dissuaded him from
doing this.?

5. Yuan-chuang reports (Watters 1. 245-6) : ‘On the north stde of the
south hill to the south-east of the capital (Taksa$ila) was a tope about
100 feet high erected by king ASoka on the spot where his son prince
Kunala had his eyes torn out by the guile of his step-mother ; the
blind came here to pray, and many had their prayers answered by
restoration of sight.’

6. Ksemendra narrates this legend of the clephant recognising Kunala,
though it does not occur in thz Divyavadana—Bongard-Levin &
Volkova 4.

7. ‘According to the Divyavadana, Asoka severely punished queen
Tisyaraksitd and the peaple of Taksa$ild ... In Ksemendra’s poem,
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‘If 1 have the same compassion for Tisyaraksita that I
have for my own son and if I am free from all anger, let me get
back my eye as before.”> —The moment he prayed like this he
received back the eye® more beautiful than the older one.

He next took up ordination and attained arhat-hood. That
i1s why, though it was his turn to be the king, his son Vigata-
soka® was placed on the throne.

Now, there lived a brahmana called *Raghava?? in *Odivisa.
He was wealthy and became a follower of the Three Jewels. In
his dream, he received the following inspiration from the deity :
‘In the next morning, a monk will come to beg at your house.
He 1s powerful and 1s possessed of miraculous power. So he will
be able to make the neighbouring arya-s assemble. Pray to him.’

[Fol 27A] In the morning, arhat Posadal® came to his house.
When he (Raghava) prayed to him, he got about eighty thou-
sand arhat-s assemble there and they were entertained for three
years. The deities favouring the Law showered gemsi? on his

house. During the rest of his life he used to satisfy one lakh of
beggarst® every day.

The eighth chapter containing the account
of the period of king Vigatasoka.

the king, full of kindness, forgives the guilty ... According to one of
the versions, ASoka executed Tisyaraksita’ (ib.). cf also Watters
1. 2935.

8. Though, according to the Divyavadana and Ksemendra’s poem, Kunala
received back his eye-sight by virtue of his truthfulness (saryadhi-
sthana), according to other sources (see Beal BRWW 139-41), he
was actually cured by arfiat Ghosa. Watters 1.246 : ‘Ghosa, the name
of the arhat who restored eye-sight to Kunala, was also the name of

a physician of this district (Taksa$ila), who was celebrated asan
occulist.’

9. V n ‘According to Lassen 1i.271, the son of Kunala 1s named Sam-

pati. The account given in the Chinese history of ASoka agrees
with this.” cf Bongard-Levin & Volkova 6.

10. cf Bu-ston ii.116.

11. bsos-byin,

12, S ‘flowers.” But the text has rin-po-ce (ratna).

13. V & S bhiksu. But the text has slon-ba-po, i.e. beggars (D 1301)

not in the sense of the monks, for which the usual Tibetan is
dge-slon.
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CHAPTER 9

ACCOUNT OF THE PERIOD OF
KASYAPA, THE SECOND

Now.! arhat Kidsyapa,® born in *Gandhira in the north,
was working for the welfare of the living beings with ‘the three-
fold deeds of the Law.’® At that time king Virasena,* son of king
Vigatasoka, obtained inexhaustible treasure without' causing
‘the least harm to the living beings by propitiating the goddess
éri,"i the consort of Kuvera.® He entertained for three years the
monks all around and worshipped all the caitya-s in the world
with a hundred items of offerings for each.

In Mathurd a brahmana called Yasasvi,? who was highly
devoted to the Law, built a monastery called Sarivati® and an
arhat named élar_lavz"isa'3 preached the Doctrine there to a large
number of monks assembled from the four directions. He
entertained about a hundred thousand monks.

In *Maruda!® there lived the son of a merchant called
Mahadeva.l! He committed the three deadly sins'? namely

1. de’i-rjes-su, lit. ‘after that’.

2. ’od-sruns.

3. bstan-pa’i-bya-ba-rnam-pa-gsum. V n ‘teaching, debating and com-
posing.’

4. dpa’-bo’i-sde. S-ed dban-po’i-sde, hence S translates the name in the

note as Indrasena, though retaining the form Virasena in the text.

In the Table of Contents, S-ed also gives the form dpa’-bo’i-sde, lit.

vira-sena, which occurs in both the places in P-ed. cf Bu-ston 1i. 118.

lha-mo-dpal. S Laksmi.

rnam-thos-sras. S Vaisravana,

grags-ldan. V & S Ya$ika. Obermiller (Bu-ston ii. 116) Yasasvin.

‘dam-bu-can.

yul-bslan-pa. S. élanavﬁsa.

V n ‘According to Palladius, Maruda. S thinks that the name of this

kingdom might have originated from the name of Marunda king.’

11. On Mahadeva, his alleged sins and the five principles preached by
him as related in the Abhidharma treatises, sze Supplementary Note 3.

12. mishams-med-gsum, See J 455, D 1039, Mahavyutpatti Part iii, p.
312.

OO NG
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killing his father, killing his mother and killing an arhat. De-
pressed in mind, he left for Kashmir where, carefully concealing
his misdeeds, he became a monk. As he had a keen intellect,
[ Fol 27B ] he acquired mastery of the three Pitaka-s, felt
remorse for his sins and strove by himself after meditation in a
monastery. Being blessed by the power of Mara, he was taken
by all for an arhat and thus his prestige grew more and more.
He went to the Saravati monastery?® with a large number of his
monk-followers. The monks there used to recite by turn the
Pratimoksa-suitra* When it was Mahadeva’s turn to recite, at
the end of the recital he added :

"All the gods are deceived by ignorance. The

path 1s made of mere verbal tradition. Those

with doubt are being converted [into the Law]

by others. Such is the Law of the Buddha.’

As he recited thus, the arya-s and older bhiksu-s said, ‘This
does not form part of the sutra.” Most of the younger bhiksu-s
sided with Mahadeva. Thus there arose a quarrel.

On many other occasions also, he similarly distorted the
meaning of the szitra-s. After his death, another monk called
Bhadra,!®> who is considered to have been a veritable incarna-
tion of the evil Mara, raised many doubts by way of challeng-
ing the sayings [of the Buddha]. He preached the five principles ¢
namely of 1) rejoinder,'? 2) ignorance,® 3) doubt,® 4) critical

13. V n ‘Palladius mentions Pataliputra instead of Saravati as the place
of this incident.” cf Watters 1. 269ff ; Bu-ston 11.109.

14, so-sor-thar-pa’i-mdo (Sendail No. 2)

15. bzan-po. cf Bu-ston 1i.96, where Mahadeva i1s not mentioned in
connection with the controversies leading to the Third Council (under
Kaniska). Instead of that, Bu-ston quotes the Tarkajvala of Bhava-
viveka : ‘Mara, the Evil One, having assumed the form of a
monk named Bhadra, showed many miraculous apparitions, sowed
disunion amongst the clergy and brought confusion into the
Teaching.’

16. See Supplementary Note 3.

17. gshan-la-lan-gdab-pa. Roerich (BA i. 28) translates ‘advice to others.’

18. ma-Ses-pa.

19. yid-ghis. V double-mindedness. Roerich (BA 1. 29) doubt (vimati).
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examination? and $) fortifying one’s own thesis.?? [He said]
that these formed the Law of the Teacher.

Thus there arose many differences of opinion concerning the
understanding of the sayings of the Teacher. Irregularities and
conflicts resulted from the various doubts and uncertainties.?2
As the preachers of the various sitra-s preached these in different
languages of the different regions, the sayings were gradually
corrupted, the letters becoming shorter or longer due to the
influence of the different dialects and modes of writing.??

The arhat-s and other scholars [ Fol 28A ] tried to resolve
these conflicts. However, because of the influence of Mara
on the common monks, the controversies could not be

resolved.
Only after the death of Mahadeva and Bhadra, the monks

realised their real character.
After the nirvana of arhat Kasyapa, the second, arya
Mahaloma?* and arya Nandin?®® worked for the Law In

**Mathura.

The ninth chapter containing the account
of the period of Kasyapa, the second.

20. yons-su-brtag-pa. V full conviction. Roerich (BA i. 29) careful
investigation (parikalpa).

21. bdag-iniid-gso-bar-byed-pa. Roerich (BA i. 29) self-maintenance.

22. S tr ‘Conflict became manifold from the doubts and misunderstand-
ings.’

23. cf Bu-ston 1i. 96-7. See Supplementary Note 6.

24. spu-chen-po.

25. dga’-ba-can.

11
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CHAPTER 10

ACCOUNT OF THE PERIOD OF ARYA MAHALOMA
AND OTHERS

King Virasena died shortly after drya Mahiloma and arya
Nandin started to look after the Law. His son Nandal
ascended the throne and ruled the kingdom for twentynine
years. He brought the pisaca *Pi-lu-pa? under control and,
as a result, whenever he stretched his palms to the sky, these
were filled with gems.

There lived then a brahmana called Vijia? in Suvarna-drona.*
He got the monks of the four directions to assemble and enter-
tained them for seven years. After that, the king of *Kasi-

varanasl worshipped the monks and maintained them for many
years.

Now, a vastly learned monk called Naga repeatedly praised
the five principles {of Bhadra] and intensified the disputes
among the samgha-s. This led to the split of the samgha-s into
four sects. So drya Dharmasresthi,® after attaining arhat-hood,

1. dga’-bo.

2. V Pilu. Tg (rG xliii.152) contains a work called Pisaca-pilupala-sadha-
na attributed to Prajnapala or Prajnapalita.

3. mkhas-pa. V Kusala. But see Obermiller—Bu-ston ii. 109.

4. gser-bre. cf Bu-ston ii. 109. V n ‘This kingdom is mentioned in the
Vinaya Vol ge 144. 1t lies on the path traversed by the Buddha from
Sa-la’i-sto-bas to Saketana (gnas-bcas). This }(ingdom was thus called,
because the Brahmins measured gold which Sakyamuni, in his previ-
ous birth—when he was still a Bodhisattva—distributed in weight of
units of drona (bre).’

5, chos-kyi-tshon-dpon. V & S DharmasSrestha. But tshoii-dpon means
‘the leading merchant.” The Vinaya-stotra (mDo xc.9, commented
upon by Vinitadeva—mDo Ixxviii.5 lit. repro. xc¢.10) attributed to him
in Tg mentions his name as dcarya bhadanta DharmaSresthin,
(Index Mongolian giving the equivalent of the name as Dharma
Sarthavaha). C
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left the disputing groups of samgha-s and went towards the
north accompanied by the peace-loving monks.

The brahmana *Panini® was a friend of king Nanda. He
was born in the *Bhiruka-vana in the west. He asked the
palmist whether he was going to be an expert in grammar.
The prediction was in the negative. [Fol 28B] With a sharp
knife, he changed the lines of his own palm, studied grammar
under all the grammarians of the world, worked hard and
acquired great proficiency. Yet he remained dissatisfied.

By intense propitiation, he received the vision of the
tutelary deity. The deity appeared before him and uttered
*a, *i, *u, and he acquired knowledge of all words in the three
worlds.

The ‘outsiders’? (vahya-s or tirthika-s) consider him as the
isvara. But the ‘outsiders’ have no basis for this. The
‘insiders’® consider him as Avalokite§vara. This is based on
the prophecy of the Marijusri-mula-tantra®: ‘*Panini, the son of
a brahmana, will certainly attain the S$rdvaka-bodhi. 1 have
predicted that he would be the great lokesvara (Avalokitesvara)
by his own words (lit. charms)’.

He composed a grammatical work called * Pani-vyakarana,
containing a thousand *sloka-s and a commentary on it
containing another thousand *sloka-s. Thus, he composed two
thousand *sloka-s 1° in all. These are supposed to be the
basis of all grammatical works.

The usual form in which Tar mentions the name is Pani.
phyi pa, i.e. the non-Buddhist.
nan-pa, i.e. the Buddhist.
Obermiller (Bu-ston ii. 167) translates the passage—

Panini, the brahmana’s son,

Has been prophesised by me

To attain the enlightenment of the sravaka-s

And he shall likewise secure the charm

For propitiating the High Lord of the Universe.
Interestingly, Panini’s grammar, as preserved in Tg ( mDo cxxxv.] )
is mentioned as being revealed by @rya AvalokiteSvara to Panini.
10. The colophon of the Panini-vyakarana-siitra, as preserved in Tg
(mDo cxxxv.1) says tha®it contains 2000 sloka-s.

© 2 N o
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There ex.sted no written treatise on grammar before him,
nor was there any system (of grammar). It is said that older
grammarians used to learn a lot of grammar only by way of
collecting stray rules from different fragmentary works.1! But in
Tibet, the *Indra-vyakarana is believed to be older!? than this.
If 1t 1s really older, it must have been a celestial composition.
However, it is certain that in India (arya-desa) it could not
have been an earlier work. This will be explained later.

The Candra-vyakarana'? translated in Tibet is in agreement
with that of *Pani. The Kalapa-vyakaranal* agrees with the
[grammatical] system of *Indra. So say the *pandita-s.*® That
is why, 1t i1s said that persons with a thorough mastery of all
the implications of the *Pani-vyakarana are very rare, these
implications being extremely extensive.l®8 [Fol 29A]}

The tenth chapter containing the account
of the period of arya Mahaloma and others.

11. V& S add : ‘and they were regarded as highly learned.” This 1s
perhaps bscause of the word grags-so in the text, taken in the present
translation as : ‘It is said.’

12. cf Bu-ston ii. 166f on the Indra-vyakarana being earlier than that of
Panini.

13. Tg (mDo cxvi. 1) Candra-vyakarana-siitra-nama by mahacarya
Candragomipada.

14. see Fol 39B

15. V tr ‘our pandita.’

16. For Bu-ston’s view of the history of the grammatical literature, see
Bu-ston ii. 166f. V quotes this in his nos.
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CHAPTER 11

ACCOUNT OF THE PERIOD OF KING MAHAPADMA.

There was a king named Agnidattal! in Vandyu? on the
northern frontier. He entertained for over thirty years about
three thousand arya-s, inclusive of arhat Dharmasresthi.

When arya Mahatyaga® was looking after the Law in the
madhya-desa, Mahapadma,* son of king Nanda, entertained all
the samgha-s in Kusumapura.® A bhiksu called Sthiramati,®
who was a follower of sthavira Naga,” provoked at that time
wider controversies by propagating the five principles (of
Bhadra) over again. Thus the four sects began gradually to
divide into eighteen.

King Mahapadma had two friends, the brahmana Bhadra
and the brahmana Vararuci®. Both of them entertained the

samgha-s extensively.
The brahmana Bhadra could visit any kingdom by his magic
power and acquire all the wealth of the non-human beings

1. me-byin. V n quoted by S ‘In the Vinaya-ksudraka there is a legend
about a king called Agnidatta, who was born out of fire after the
death of his mother. According to the Tibetan Vinaya, he was a
contemporary of the Buddha. He reigned in Parantaka and he was
afraid that his possible disrespect for Gautama was to cause dis-
content among the people and officers. Buddha passes through his
place from Mathura via Otala for going to Pancala.” cf the
prophecy quoted by Bu-ston ii. 110 : ‘In the border woodland, in the
royal palace called The Peaceful, the king named Agnidatta is to
worship the relics and the disciples of the Buddha. In that country,
more than 3,000 arhat-s are to arise,’

nags-kyi-sa, lit. vana-bhiumi.

gton-ba-chen-po.

padma-chen-po.

gron-khyer-me-tog.

yid-brtan-pa—not the famous author and disciple of Vasubandhu,
whom Tar discusses in Fol 65A-B.

7. gnas-brtan-klu.

8. mchog-sred. See Supplementary Note 7.

ANl
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(? yaksa-s, ndga-s etc). With this he daily entertained with all
requisites about eighteen hundred brahmana-s, two thousand

monks and other wandering mendicants and beggars—ten thou-
sand in all.

Vararuci had a pair of charmed sandals made of leaves.
Wearing these, he used to acquire precious things from the

realm of the gods and the Niagas and with these he satisfied
the needy persons. ’

But there once developed hostility between him and the
king. The king was apprehensive of being harmed by his black
magic. So he sent an agent to kill him. [Fol 29B] Wearing
his pair of sandals, he escaped to Ujjayini.? At last a woman
employed by the king seduced him and robbed him of his pair
of sandals. He thus became unable to escape and was mur-
dered by the killer. The king then built twentyfour monas-
teries to atone for the sin of killing a brahmana. By providing
these with all the necessaries, he made these the prosperous
centres of the Doctrine.

According to some, the Third Council?? took place during
this time. Obviously, however, this cannot be fully true.

It is said that this Vararuci prepared? a number of copies
of the Vibhasa*? and distributed these among the preachers of

9. ’phags-rgyal.

10. Tar gives his account of the Third Council in Fol 31Af

11. bris, lit. ‘wrote’. V ‘wrote (i.e. did not composs but copied or
ordered to be copied ).’

12. bye-brag-tu-bsad-pa. V n ‘Under the title Vibhasa, there are two
works in Chinese translation, the first comprising 14 and the second
200 chapters. Both of these are ascribed to Katyayana, who is said
to have lived during the time of the Buddha and to have collected to-
gether or explained the words of the Buddha in answer to the questions
of éﬁriputra, the 500 arhat-s and others. The first of these works 1s
very unusual,but the second is nothing more than a detailed commen-
tary on the Jiianaprasthana—the first of the seven Abhidharma-s
of which the Vibhasa is ina certain sense a summary. With
reference to these works we find mention in these as well as in other
sources that Katyayana lived 300 years after the parinirvana of the
Buddha and that the first Vibhasa was composed by arhat
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the Doctrine and that, though certain written works contain-
ing the sayings (of the Teacher) existed even during the life-
time of the Teacher himself, only henceforth began the practice
of writing of the commentaries in the form of the sastra-s.

But the word vibhasa is to be taken here in the sense of
detailed exposition.!* Thus also were explained the precepts of
the Teacher on the basis of the exact words uttered by him
before. In this way was spread the significance of the sayings.
Hence, from the point of view of the sastra-s, nothing was
composed as being more easily understandable than the' sitra-s.

This Vibhasa was composed for the welfare of the living
beings of the later period. According to some, this was composed
collectively by the arhat-s during the time of Upagupta. Accor-
ding to others, this was composed by Yasah, Sarvakamal! and
others. The Tibetans think that it was composed by five
hundred arhat-s like Sarvakama, Kubjita!® and others in the
north of the Vindhyas in the Nata-bhatika vihara. Such a view
is clearly the result of mixing up the two views just mentioned.
In any case, it is a collection of the sayings (of the Teacher) by
the arhat-s'® [Fol 30A], which, after being orally transmitted
through the succession of the sthavira-s, was later committed to
writing.

According to the Vaibhasikas, the Seven Abhi-s'7 (1.e. the

Shi-to-pan-ni and the second by 500 arhat-s cailed to Kashmir by the
Gandhara king Kaniska 400 years (according to another tradition of
this Vibhasa, 600 years) after the Buddha. Among the compilers were
ParSva and Vasumitra. It is clear that the Vaibhasikas, the followers
of this work, wanted this work to be associated with the name of the
Buddha. The Sautrantikas, however, being opposed to the Vaibha-
sikas, had no ground to conceal the truth (i.e. these works were much
posterior to the Buddha). One must have this fact before one’s eyes
as one follows the text of Taranatha further.’

13. don-ni-shib-mor-bsad-pa.

14. thams-cad-"dod.

15. skur-po.

16. P-ed de-dag-gi, Iit. ‘of the arhat-s’. S-ed de-dag-gis, ‘by the arhat-s’.
The latter reading followed.

17. These are 1) Dharma-~gkandha of éﬁriputra, 2) Prajiiapti-sastra of
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seven Abhidharma treatises) are but the sayings (of the Teacher).
Therefore, the Vibhasa was the first of the commentaries on the
significance (of the sayings). According to the Sautrdntikas,
even the Seven Abhi-s were really composed by the sravaka-
prthagjana-s,*® though falsely propagated as the sayings of the
Teacher compiled by éa’ariputra19 and others. Thus the Seven
marked the beginning of the commentaries on sastra-s.2°

Some of the dcarya-s say that the Seven were originally the
sayings of the Teacher, though it may be that into these

Maudgalyayana, 3) Dhatu-kaya by Purna, 4) Vijrnana-kaya by
DevaSarman, 5) Ji¥ana-prasthana of Katyayana, 6) Prakarana-pada
of Vasumitra and 7) Samgiti-paryaya by Mahakausthila.—see
Bu-ston 1. 49.

18. rnan-thos-so-so-skye-bo.

19. sa-ri-bu.

20. Vn ‘Here i1s what is stated in the first Chinese Vibhasa. Who
composed this sutra ?7—Buddha. Why 7—Because it contains the
most profound wisdom, the most treasured essence of the teaching ;
it explains all boundaries of omniscience. And, who, except Buddha,
can possess such boundaries! Why has it been said that it is
composed ?—This siifra was pronounced in reply to the questions of
$ariputra, 500 bhiksu-s and magic enquirers. Why is it said that
Katyayana composed this siatra 7—Because this arya committed it to
memory, mastered it and considerably propagated it by preaching.
He took a vow for 500 Buddhas to compile the Abhidharma. What
is meant by the Abhidharma of Buddha 7—Buddha preached various
fragmentary teachings at various places and Katyayana, as a result
of his previous desire, arranged these in sections and articles’.
cf Bu-ston 1. 49f ‘The Kashmirian Vaibhasikas regard these seven
works as belonging to the Word of the Buddha. They say that they
contain sermons delivered by the teacher at various time, at different
places and to diverse persons separately, the arhat-s and Sravaka-s
having subsequently collected them ... The Sautrantikas and the other
(schools) say, that the Abhidharma is included in both the Sutras and
the Vinaya, or otherwise, has been expounded at intervals, and that
no mistake is made (by admitting such an order). As to the seven
works, (the schools just mentioned) regard them as exegetical treati-
ses. The contents of these works are rendered, in abridged form, by
the Mahavibhasa, which in its turn is condensed in the Abhidharma-

kosa and other treatises.’
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were later interpolated the words of the sravaka-prthagjana-s,
i.e. somewhat like the collection of the séitra-s of the different
sects. The portions of these (Abhidharma-s) that contradict
the three pramana-s** are to be considered as interpolations.
Just as there is an Abhidharma-pitaka of Mahayana, so also
there could have been one of the sravaka-s. It should be ad-
mitted that there is coherence in the significance of the three
pitaka-s. Since there exist as separate works two other pitaka-s
of the sravaka-s, there is no reason to think that they had no
Abhidharma. |

The last view appears to be correct. So we may accept it
here. The statement (to the contrary) made by the great acarya
Vasubandhu?? seems to have been influenced by his tendency to
follow the Sautrantika view.

Again, there are some who think that these (seven Abhidhar-
ma-s of the sravaka-s)? are not at all the words of the Teacher
and these contain many errors. So these could have been
actually composed by éﬁriputra and others. Such a view is
extremely foolish, because the Venerable Two (éﬁriputra and
Maudgalyayana) attained nirvana before the Teacher. [Fol 30B]

During the lifetime of the Teacher, commentaries on the
significance of the sayings were not prepared at all. It is,
therefore, too much to imagine that commentaries distorting
the significance of his sayings were already written while the
Teacher himself was alive.

To keep ourselves confined to the Law of our Buddha : the
difference between the sayings and the commentaries on the
significance of these is as follows. The former were compiled

21. i.e. a) consistency with the teaching of the Buddha (ran-tshig-sna-
phyi-mi-"gal-ba), b) freedom from internal contradiction (/un-dan-
sna-phyi-mi-"gal-ba) and c) not refuted by independent argument, 1.e.
logically sound (rigs-pa-dan-sha-phyi-mi-’gal- ba).

22. dbyig-giien.
23. V ‘it (i.e. the Vibhasa)’. The literal translation of the cryptic sentence

is : “there are some who think (?) not the sayings”’.

12
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during his lifetime while the latter were composed after his
nirvana.

If even the Venerable Two and others are viewed as having
distorted the significance of the sayings, it will be impossible to
trace anybody as being ‘duly authorised’?* mentioned (in the
following prediction): ‘It is almost the period of the termina-
tion of the duly authorised ones.” If even the arkat-s are
considered to have been without the realisation of the Truth,
it will have to be admitted that none realised the Truth follow-
ing the path of the sravaka-s. This will amount to deliberate
insults to the great arhat-s produced by the spiritual power of
the Buddha. Therefore, such a view could only be the result
of the influence of Mara.

Shortly after the period of king Mahapadma, Candraraksita®
became the king of *Odivisa. It is said that arya Mafijusri
came to his house in the guise of a monk, preached some
Mahayana doctrines and left a book there. According to the
followers of the stitra,?® it was the Prajria-paramita-asta-
sahasrika.?” According to the followers of rantra, it was the
**Tattva-samgraha.®® However, the point is not of major
significance, though in my opinion the former view 1s right.
This was the first appearance of the Mahayana in the human
world after the Teacher’s nirvana. [Fol 31A].

The eleventh chapter containing the
account of the period of king Mahdpadma.

24, dban-gyur-skye-bo.

25. zla-ba-srun-ba. V & S Candragupta. But V adds in note ‘literally,
the protector of the moon, can also be Candraraksita (?), because the
name of Candragupta in the Candra-vams$a is written as zla-ba-
sbas-pa.

26. mdo-lugs-pa. V & S Sautrantika. The usual Tibetan form of
Sautrantika is mdo-sde-ba.

27. Ses-rab-kyi-pha-rol-tu-phyin-pa-brgyad-ston-pa. Kg Sendai No 12,

28. Kg—Sendai No 479 Sarva-tathagata-tattvasamgraha-nama-mahayana
sitra.
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CHAPTER 12

ACCOUNT OF THE PERIOD OF
THE THIRD CCUNCIL

Now, there was a king called Simha! in Kashmir. He recei-
ved ordination and was called Sudarsana.? He then attained
arhar-hood and preached the Doctrine in Kashmir.

King *Kaniska of *Jalandhara® heard about him, became
full of respect and came towards Kashmir in the north. He
listened to the Doctrine from arya Simha Sudarsana, worshipped
extensively all the caitya-s in the north and also lavishly enter-
tained the samgha-s of the four directions.

At that time, there was a monk called Sanjaya.! He was
taken as an arhat. He preached the Doctrine extensively,
became very influential and received enormous wealth from the
brahmana-s and householders. As a result the Doctrine was
discussed by the samgha of two lakhs of monks.’

The monks were then already divided into eighteen sects,
but lived without much controversies.

In Kashmir there was a brahmana called *Sidra® who
possessed inconceivable wealth. Bhattaraka Dharmatrata,” the

1. sen-ge.

2. legs-mthon. cf BA i. 24-5 ‘Arya Krsna ... entrusted the Doctrine to

arya SudarSana ... At that time three hundred years had elapsed since

the parinirvana of the Blessed One. King ASoka having died,

SudarS§ana was reborn in Kashmira. His parents gave him the

name of Simha. Having taken up ordination in the religious order

of the Blessed One, he attained the stage of arhat-ship. About that

time, a king from the country of Uttarapatha, named Kaniska, visited

Kashmira in order to meet Simha.’

cf Bu-ston ii. 97—Kaniska, king of Jalandhara.

4, yan-dag-rgyal-ba-can. V Samjayin. cf Bu-ston ii. 109, where Samjaya
(along with Vijna) mentioned as belonging to Saketana.

5. lit. two lakhs of samgha-s. V accepts this meaning.

4 F
6. V & S Sudra. cf Bu-ston ii. 116 dmans-rigs, Iit. sidra. However, both
in S-ed and P-ed, the name occurs as Sutra in transhteration.

7. chos-skyob, whose Udanavarga (Tg mDo Ixxi. 1, lit. repro. of Kg—
Sendai No 326) is considgred as an agama (bka’) by the Vaibhasikas.

(¥
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Vaibhasika, along with his attendants, and the first Sautrantika
maha-bhattaraka Sthavira® of Kashmir, along with his five
thousand attendant-monks, continued to receive his patronage
and thus the Tri-pitaka was extensively propagated.

The scriptures of the Sautrantikas, at this period, were the
series of agama works® (agama-grantha-mala), the Pitakadhara-
musti 19 etc.

From the east there came then an arhat called arya Parsva !t
who had reached the limit of scriptural knowledge. [Fol 31B].
He recited some extremelv rare sutra-s like the Suvarnamala-
avadana,'® and the one containing the prediction received in

dream by king *Kri-Kri,2®—works that he received from some
profoundly learned sthavira-s.

Hearing (these), king *Kaniska got a large number of monks
assembled in the Karnikavana monastery!? of Kashmir and,
according to the Kashmiris, the Third Council then took place.

8. gnas-brtan.

9. lun-dpe’i-phren-ba. V & S Drstanta-miulagama. Tg (mDo xciv. 41)
contains a work called Drstanta-malya.

10. sde-snod-’dsin-pa’i-dpe-mkhyud. V n ‘We will in vain search in Chinese
language—in which alone the agarma-s are preserved in their complete
form—somz works corresponding to these titles. But if we think
that Taranatha uses here not the exact titles of books but has in
view their content, these works could be Madhvama-agama, which
always makes use of comparison, and Samyukta-agama, which
expounds the view of the creation of the universe. Otherwise, these
works are already lost and the agama-s available are much later
additions.

11. rtsibs-logs. cf Bu-ston i1. 108 and BA 1. 25.

12. gser-phrein-can-gyi-rtogs-brjod. Tg mDo xc. 17.

13. This dream-prediction is found in Arya-svapna-nirdesa-nama-maha-
yana-siitra—Kg Sendai No. 48. Bu-ston ii. 98 quotes the dream and
its significance : ‘Oh great monarch, in thy dream thou hast seen how
18 men were pu’lling at a piece of cloth. This means that the teaching
of the Buddha Sakyamuni will be split into 18 sects. But the cloth—
that is (the Doctrine of) Salvation—will not be torn asunder. This
passage likewise proves that (the canonical texts acknowledged by the
18 sects) represent all of them the Words of the Buddha.’

14. rna-rgyan-nags or rna-rgyan-gyi-nags. BA i. 25 Karnikavana. Bu-ston
ii. 97—Kuvana monastery. V Kundalavana-vihara.
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According to others, this council took place in the *Kuvana
vihara,—a monastery of *Jalandhara. Most of the scholars
accept the latter view.

According to the Tibetans, this council took place in an
assembly of five hundred arhat-s, five hundred bodhisattava-st®
and five hundred common (prthagjana) *pandita-s.r® Although
this does not go against the Mahayana tradition (it needs to
be noted that) at that time the great Buddhist scholars were
called maha-bhattaraka-s rather than *pandita-s.1? So the use
of the word *pandira with five hundred is not exactly cdrrect.

A stray page containing the later portion of an Indian
work on the succession of the hierarchs 1is translated by
Kumarasri of ’Gos.18 In this also are mentioned four hundred
bhattaraka-s like *Vasumitra and others.!> So this is proper.
However, it will be wrong to identify this *Vasumitra with the

15. N. Dutt AMB 40 ‘The reference to the existence of a class of monks
called bodhisattva-s at the time of Kaniska’s council is also signi-
ficant. For we read in the Divyavadana p. 261 of the existence of a
class of monks called bodhisattva-jatika, along with a hint that they
were not looked upon with favour by the Hinayanists.” /6. 40n ‘Two
or three days after the first ordination according to the pratimoksa
rules, the monks pass through a special ordination according to the
Brahmajala-siitra and become bodhisativa.’

16. Bu-ston ii. 97 ‘The members of the Council were 500 arhat-s with
Piirnika at their head, 500 bodhisattva-s, Vasumitra and others, and
250 or 10,000 ordinary pandita-s.’

17. Vidyabhusana HIL 271f ‘Pandita was a degree which was conferred
by the Vikramas$ila university on its successful candidates. It is not
known what the title the university of Nalanda conferred on its
distinguished students. Perhaps, 1n that university, too, the title
pand ita was recognised.’

18. i.e. the author of The Blue Annals, briefly referred to as "Gos
lo-tsa-ba. The passage is quoted in BA 1.24-5 and it 1s added : ‘The
above passage was discovered by me in a single leaf of an Indian
manuscript which contained an account of the hierarchy of the
Doctrine.’

19, The passage, as quoted in BA 1.25, is: ‘At the vihara of Karnikavana
in Kashmira, 500 arhat-s headed by arya ParSva, 400 venerables
headed by Vasumitra ang 500 bodhisattva-s recited the Abhidharma.’



94 Taranatha

great Vaibhasika dcdarya Vasumitra.?® Further, since these
relate to the Law of the sravaka-s, it is desirable to follow the
sravaka tradition here. It is said (in the $ravaka tradition)
that five hundred arhat-s and five thousand maha-bhattaraka-s,
well-versed 1 the Tri-pitaka, took part in this council. Five
hundred arhat-s are mentioned here in order to glorify the Law.
As a matter of fact [Fol 32A] the number of arhat-s was smaller.
The number could have been five hundred including those who
attained the srotapatti and other stages.

Before Mahadeva and Bhadra, the number of those that
attained the stages (of spiritual perfection) everyday was quite
considerable. Because of the damage done to the Law by
these two, controversies started among the monks and they
became more keen on debate than on meditation. As a result,
the number of those that attained spiritual perfection sharply
dropped. That 1s why, at the time of the Third Council there
were only a few arhat-s.

During the latter part of king Virasena’s life, throughout the
lives of kings Nanda and Mahapadma and the first part of the
life of king *Kaniska, the controversies among the monks conti-
nued. The controversies were most acute for sixtythree years.

20. Yuan-chuang also says that Vasumitra figured prominently in
Kaniska’s Council. Referring to this name, Watters 1.273f comments :
‘Vasumitra, here as in other places, is a name common to several
illustrious Buddhists in the early periods of the Church.” Thus:
1) a personal disciple of the Buddha, 2) author of the Abhidharma-
prakaranapada-sastra and Abhidharma-dhatukayapada-sastra and
probably also of a brief work commented upon by Dharmatrata,
3) author of Arya-vasumitra-bodhisativa-sangiti-Sastra, 4) the author
of the treatises translated in Chinese as Chih-pu-yi-fun and Yi-pu-tsung-
Iun, 5) commentator on Vasubandhu's Abhidharmakosa-sastra.
Vasumitra mentioned in connection with Kaniska’s Council 1s
supposed to have headed the 500 arhat-s who, in this Council, com-
posed the Abhidharma-maha-vibhasa-sastra.  ‘But’, comments
Watters, ‘there is nothing either in this treatise or the Sangiti-sastra to
show that these works were written at the time of Kaniska, nor i1s there
anything in either to show that it was wholly or in part the work of

Vasumitra.’
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If to these are added the minor controversies of the earlier and
later periods, these went on for about a hundred years.

The controversies subsided at the Third Council, when all
those belonging to the eighteen sects jointly purified the Law
and codified the Vinaya. Also those portions of the Sitra-
pitaka and the Abhidharma which werc not codified before
received codification and those portions which were already
codified were revised.?!

During the time of all these, some of the Mahayana scrip-
tures reached the human world. A few monks who attained the
anutpattikadharma-ksanti®*®> stage preached these a little. How-
ever, since this did not become very extensive, the sravaka-s did
not contest it.

The twelfth chapter containing
the account of the Third Council.

21. cf Bu-ston ii.101 on the time of the codification of the pitaka-s.

22. N. Dutt AMB 40 ‘It may be a development of the Hinayanic anut-
padajiiana (further non-origin of asrava-s and hence rebirth) and
ksaya-jiiana, but it bore a completely different sense in the Mahayana
scriptures.” V & S tr ‘those who had attained the practice in the
teaching of ‘‘not to be tbrn again.”’
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CHAPTER 13

ACCOUNT OF THE PERIOD OF THE BEGINNING
OF THE EXTENSIVE PROPAGATION OF THE
MAHAYANA

After the Third Council, king *Kaniska passed away.

There lived a very wealthy householder called *Jati! in
* Asmaparanta in the north, near the Thogar country [Fol 32B]
to the west of Kashmir. He used to worship all the caitya-s in
the north. He invited Vasumitra, the Vaibhasika? bhartaraka,
from the region of *Maru in the west and bhattaraka Ghosaka®
from the Thogar country. He entertained three lakhs of monks
for twelve years. At the end of this, he prayed for anuttara-
bodhi and as, the sign of the prayer being fulfilled, the offerings
of flowers and lamps remained fresh and burning throughout the
year and, moreover, the sandal-powder and the flowers offered
(1n the course of the prayer) remained suspended in the air. The
earth shook and there came the sound of music, and so on.

In the Puskalavati® Palace, king *Kaniska’s son entertained

1. cf the prophecy quoted by Bu-ston 1i. 109-10: ‘On the northern border-
land, in the city of Taksa$ila, a householder named Jatanika will
appear. He will pay homage to my body and my disciples and, after
one thousand aeons, 1n the age of Good Luck, 1n the world called
Mahavyuha-svalamkrta, he 1s to become the Buddha Samantaprabha.’

2. V Sarvastivadin. But the text has bye-brag-tu-smra-ba, the usual
Tibetan for Vaibhasika, that of Sarvastivadi being rhams-cad-yod-pa.

3. Litvinsky in Kushan Studies in USSR p. 64 ‘The famous Buddhist theo-
Jogian Ghosaka was born in Tukharistan. He was one of the leading
figures at the Buddhist Council in Purusapura and author of the
commentary composed there on the Abhidharma-vibhasa. Ghosaka
returned to Tukharistan after the Council. This theologian was
accordingly a follower of the Vaibhasika school, later divided into
branch schools, one of which, called the Western Vaibhasika school,
was connected with ‘“‘the country of Balhika’ or Balkh. The tradi-
tions of this school may even be traceable to Ghosaka.’

4. rgyas-ldan. Obermiller in Bu-ston ii. 110 (ranslates as Vistaravat, cf
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for five years one hundred arya-s and arhat-s and ten thousand
other monks.

There lived a brahmana called *Viduh in Kusumapura in the
cast. He prepared many copies of the Tri-pitaka and donated
these to the monks. Each of the three pitaka-s contains a
hundred thousand *sloka-s. He prepared a thousand copies of
each of these. He also provided lavishly each monk with
materials for worship.

In the city of *Pataliputra there lived an arhat called a@rya
*Asvagupta,® who was an a-samaya-vimukta® arhat and who
devoted himself to the asta-vimoksa-samadhi.? As a result of his
preaching the Doctrine, arya Nandamitra® and some others
attained arhat-hood and many were led to realise the Truth.

There was a king called *Laksasva in the west. He also
extensively worked for the Law of the Buddha.

In *Saurastra in the south-west, there lived a brahmana
called Kulika.? [ Fol 33A ] There lived then a maha-sthavira
arhat called *Nanda, who was born in *Anga and was well-
versed in Mahayana. On hearing about him, he (Kulika)
invited him to learn from him the Mahayana.

Watters i. 214 Puskaravati, the ancient capital of Gandhara. Accor-
ding to Yuan-chuang, it was here that Vasumitra and Dharmatrata
composed the treatises on Abhidharma.

5. cf prophecy quoted by Bu-ston 1. 109 ‘In the city of Pataliputra, in
the Margarama, there will be a monk called ASvagupta.’

6. dus-mi-sbyor. D 634—one of the twenty stages a monk of the
érﬁvaka school reaches, (delivered at a wrong time). V ‘whose salva-
tion does not depend upon time’ and adds in note ‘the highest stage
of arhar-hood.’

7. rnam-par-thar-pa-brgyad. Bu-ston 11. 91—eight degrees of liberation
(from materiality), But see note 5 of Ch. 5

8. dga’-ba’i-bses-giien. Tg (mDo xc. 19) contains a work called Arya-
nandamitra-avadana, author not known. ¢f Bu-ston 11. 105, where this
work is quoted.

9. rigs-ldan. Mentioned in the Mafijusri-mila-tantra—see Bu-ston

1. 116.

13
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At that time there appeared all at once innumerable kalyana-
mitra-s in different places capable of preaching the Mahayana.
All of them attained the dharma-srota-anugata-nama-samadhit®
as a result of listening to the Doctrine separately from arya
Avalokitesvara, Guhyapatil!, Mafjusril2, Maitreya!® and
others.?

There were about five hundred preachers of the Doctrine
like mahabhattaraka *Avitarka, *Vigataragadvaja, *Divyakara-
gupta, *Rahulamitra, *Jnanatala, mahad-upasaka *Sangatala
and others. From the lands of the gods, Nagas, Gandharvas,
Raksasas etc—but particularly from the land of the Nagas!®—,
were obtained most of the sitra-s like Arya-ratnakiita-dharma-
paryaya-sata-sahasrika®, Sannipata-sahasrikal?, Arya-avatam-
saka-dharmaparyaya-sata-sahasrika'® containing one thousand
chapters, Arya-larkavatara-paiicavim$ati-sahasrika® Ghana-
vyitha-dvadasa-sahasrika®®, Dharma-saficaya-(gatha)-dvadasa-
sahasrika ! etc.

Most of these acarya-s were invited by the brahimana
(Kulika). When king *Laksdsva heard about this, he was full
of great reverence. Desirous of inviting these five hundred
preachers of the Doctrine, he asked his ministers, ‘What is the
number of the preachers of the Doctrine ?’

10. chos-kyi-rgyun-gyi-tin-ne-"dsin, cf D 431 & Bu-ston ii. 141. V ‘samadhi
of continuation of teaching.” V n ‘The Mahavyutpatti does not give
the name of this samadhi. But from the meaning it can be concluded
that by being immersed in this samadihi, one can listen to the teaching
of those whom the Buddha himself taught.’

11. gsan-ba’i-bdag-po.

12. ’jam-dpal.

13. byams-pa.

14. cf Bu-ston ii. 1011‘ on the rehearsal of the Mahayana scriptures.

15. Bu-ston ii. 124—Sriman obtains Mahayana texts from the land of the
naga-s and is henceforth called Nagarjuna.

16. phags-pa-dkon-mchog-brtsegs-pa-chos-kyi-rnam-grans-"bum.

17. ’dus-pa-ston-yod-pa.

18. ’phags-pa-phal-bo-che-chos-kyi-rnam-grais-"bum.

19. ’phags-pa-laitkara-gsegs-pa-nii-khri-lia-stoin-pa.

20. rgyan-stug-po-ston-phrag-bcu-giis-pa.

21. chos-yan-dag-par-sdud-pa-ston-phrag-beAa-giiis.
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‘Five hundred’.

[ Fol 33B ] ‘What is the number of the listeners to the
Doctrine 7’

‘Five hundred’.

So the king thought, though there were many preachers of
the Doctrine, the listeners to it were few. Thinking thus, he
built five hundred temples on the top of the mount *Abhu (Abu).
To each of these he invited one teacher and provided (each)
with all the necessaries. From among his own attendants he
selected five hundred intelligent and highly devout persons, got
them ordained and engaged them to listen to the Mahayana.

After this, the king felt desirous of having copies of the
scriptures.

The king asked, ‘How voluminous are the Mahayana
pitaka-s 7

‘Normally these cannot be measured. However, what we
now possess run to one hundred lakhs (of sloka-s).’

The king said, ‘So this is enormous. Still, let us have more
copies.” Saying this, he got all these copled and donated the
copies to the monks. These works were later brought to Sri
*Nalendra.

These three groups of the followers of the Mahayana, con-
sisting of five hundred each, were profoundly versed in a large
number of siitra-s, were sharply intelligent and attained the stage
of forgiveness (ksanti-prdapta).?> They possessed fore-knowledge
(abhijfiana)?®® and had the capacity of showing some miraculous
feats?t to the people. Thus was spread the fame of Mahayana
in all directions.

Failing to understand its significance, the sravaka-s slandered
the Mahayana as something different from the sayings of the

Buddha.
All the Mahayani-s were followers of the path of

22. bzod-pa-thob-pa.
23. mion-par-ses-pa. D 365—certain gifts of supernatural perception, of

which six kinds are enumerated.
24. rdsu-"phrul. D 1058—rddti.
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yogacarya.® Because they were all originally ordained in the
eighteen sects, they lived among the followers thereof. There
lived (thus) only a few Mahayani-s among thousands of
sravaka-s. Still the Sravaka-s could not dominate them.

There lived at that time in *Magadha, two brahmana brothers
called Udbhta-siddhi-svamin2® and Samkara-pati?’. [ Fol 34A ]
They used to worship Mahadeva as their tutelary deity. Both
of them were proficient in the philosophy of the rirthika-s as
well as of the Buddhists. But Udbhata remained doubtful [of
Buddhism] and even considered Mahadeva as superior, while
éamkarapati had reverence only for the Buddha. Inspired by
the words of their mother and having acquired the miraculous
power of moving swiftly ?® they went to *Kailasa, the king
among the mountains. In this mountain resided Mahadeva.
They saw his white riding bull and also *Uma-devi plucking
the flowers. At last they saw Mahadeva himself, sitting on his
throne and preaching religion. Ganesa?? led the two [brothers]
by both hands to Mahadeva.

When five hundred arhat-s came flying from the Manasa-
sarovara,’3® Mahadeva bowed down to them, washed their feet,
offered them food and listened to the Doctrine from them. So
he [Udbhata] realised that the Buddha was superior. Still he
made enquiries and was told by Mahadeva, ‘Only the path of
the Buddha leads to salvation, which is not to be found any-
where else.’

The two felt fully satisfied and returned to their own place.
They renounced the dress of the braiimana and took the vow of

25. rnal-"byor-spyod-pa-sems-tsam-pa. sems-tsam-pa usually mesans the
Yogicara doctrine, which cannot be referred to in the present context.

26. mtho-btsun-grub-rje. Tg contains the Vi§€§a-stava (bsTod 1) and
the Sarvajiia-mahesvara-stotra (bsTod 3) by acarya Udbhata-siddhi-
svamin, alias Mudgaragomin.

27. bde-byed-bdag-po. Tg contains th’e Devatisaya-stotra (bsTod 4—lit.
repro. mDo xxxiii. 100) by acarya Samkarapati.

28. rkan-mgyogs-bsgrubs. diiratvagami-siddhi—D 359-60.

29. tshogs-kyi-bdag-po.

30. yid-kyi-mtsho.
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the upasaka bhattaraka. They studied the scriptures of all the
vehicles (yana-s) and became great scholars. Udbhata composed
the Visesa-stava and éamkara the Devatisaya-stotra with a view
to show the excellence of the Buddhists and the inferiority of
the tirthika-s.” Beginning from the market-place up to the king’s
palace, these were extensively propagated. Most of the people
of the country recited these as songs.

[Fol 34B] Udbhata and his brother provided five hundred
sravaka monks with livelihood in Vajrasana and entertained
five hundred followers of the Mahayana at *Nalendra.'

*Nalendra, the birth-place of éﬁriputra, was also the place
where éﬁriputra, along with eighty thousand arhat-s, later
attained nirvana.

In the meanwhile, the brahmana settlement there fell into
ruins. Only the caitva of éﬁriputra remained. King ASoka ela-
borately worshipped it and built a large temple of the Buddha
there. The first five hundred acarya-s of the Mahayana dis-
cussed among themselves and came to know that if the Maha-
yana was preached at the place of éﬁriputra, it was going to
be extensively spread. However, if it was preached at the place
of Maudgalyayana, [the Buddhists] were going to be very
powerful without greatly spreading the Doctrine.

So the two dacarya-s—the brahmana brothers—built3! eight
temples [at Nalanda] and placed there all the scriptures of the
Mahayana. Thus Asoka was the founder of the first vihara at
*Nalendra. The five hundred acarya-s along with Udbhata and
his brother enlarged the centre. Rahulabhadra spread the
Doctrine [of Mahayana] still further and Nidgarjuna made it
most extensive.

The thirteenth chapter containing the account of the period
of the beginning of the extensive spread of the Mahayana.

31. Bu-ston 1i. 107 ‘the teachers Udbhatasiddhisvamin and éamkara-
svamin became possessed of the intention of making an image of the
Mahabodht at Magadha, when the latter arose from a pile of sandal-
wood instead.’
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CHAPTER 14

ACCOUNT OF THE PERIOD OF BRAHMANA RAHULA

Now, *Candana-piala was ruling the kingdom of Aparan-
taka. This king lived up to the age of one hundred and fifty
and it is said that he ruled the kingdom for one hundred and
twenty years. Except for the account of his grand worship of
the temples and the samgha-s, [ Fol 35A ] nothing much is
known about his activities for the Law of the Buddha.

At that time, the brahmana *Indra-dhruva, a friend of
the king, propitiated Indra and succeeded in attaining his
desired object. He thus received the knowledge of the ‘science
of words’ (grammar). When he took down in writing all that
he (Indra) had said, the work became known as the *Indra-
vyakaranal This contains twentyfive thousand *$loka-s. It is
also called ‘The Grammar Revealed by the Deity.’

About the time the king ascended the throne, the great
acarya brahmana Rahulabhadra® came to *Nalendra. He was
ordained by bhattaraka Krsna and listened to the pitaka-s of
the sravaka-s. In some of the sources it is said that he received
ordination under bhattaraka Rahulaprabha with Krsna acting
as the wupddhyaya. But this Krsna is not the same as (Krsna)
belonging to the line of the hierarchs.

He (R3hulabhadra) listened to the Doctrine from acarya
* Avitarka and other dcarya-s of Mahayana. However, he learned
the siuitra-s and tantra-s mainly from the tutelary deities like
Guhyapati and others and he spread the system of the Madhya-
mikas. Contemporary of this acarya were the eight maha-bhatta-

1. cf Bu-ston ii. 166ff.

2. lhas-bstan-pa’i-brda-sprod-pa.

3. alias Rahula or Saraha, usually considered as the preceptor under
whom Nagarjuna received ordination. See S. Pathak in IHQ xxx. 93.
S. K. De in HB i. 348 argues that by Rahula or Saraha a number of

different persons are referred to.
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raka-s of the Madhyamika system like bhattaraka *Kamala-
garbha, *Ghanasa? and others.

Bhattaraka *Prakdsadharmamani received the vision of arya
Sarvanivarana-viskambhi® and thus attained the stage of anut-
pattikadharma-ksanti. He brought from the nether world (the
Mahiayana work) Arya-mahasannipata-dharmaparyaya-sata-saha-
srika,® containing one thousand chapters.

Moreover, the first five hundred acarya-s (of Mahayana),
along with their numerous disciples, brought many sura-s
[ Fol 35B ] and rantra-s that were not known before. Since
then there appeared three forms of the tamntra-s, namely kriya,
carya and yoga, and also a few works on the anuttara-tantra
like the Guhyasamaja,? Buddhasamayoga® and Mavajala® etc.

About this time, there lived in the city of Siketal® a monk
called Mahavirya,!t in the city of *Varanast the Vaibhasika
maha-bhattaraka Buddhadeva!? and in Kashmir the Sautrantika
maha-dacarya bhatiaraka Srilabhals. Bhattaraka Dharmatrata,!*
Ghosaka,!® Vasumitra and Buddhadeva,—these four were famed
as the four great Vaibhasika acarya-s and, it is said, each of
them had about a lakh of disciples. These great acarya-s propa-
gated the principal works of the Vaibhasikas as the Traya-
misrana-malat® and Sata-upadesa.l’

4. S-ed Ghanasa, P-ed Ghanasala. The former reading followed.

. "phags-pa-sgrib-pa-rnam-sel.

6. ’phags-pa-"dus-pa-chen-po-chos-kyi-rnam-grans-"bum. V ‘the book on
Mahasamaja containing a hundred thousand sections and 1000
chapters’.

7. gsan-ba-dus-pa.

8. sans-rgyas-nmiiam-sbyor.

9. sgyu-"phrul-dvra-ba.

10. gnas-bcas. V Saketana.,

11. brtson-grus-chen-po,

12. sans-rgyas-lha.

13. dpal-len.

14. chos-skyob.

15. dbyans-sgrog.

16. Im'z-ni-spe!-—ma-gsum-gyi-phrefr-.ba. V ‘the garland of three mixtures’.

17. gdams-nag-brgya-pa. V¥hundred upadesa-s’.

wha
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This Dharmatrata is not to be taken as the other Dharma-
trata who compiled the Udanavarga*® This Vasumitra should
not be confused with two others of the same name viz. one
Vasumitra who composed the prakarana-sastral® and the other
Vasumitra who was the author of the Samaya-bheda-paracana-
cakra.*°

In the account of the arya-s of the Guhyasamiaja, *Visu-
kalpa, the king of *Odivisa, is to be taken as a contemporary of
king *Candana-pala. There lived then a brahmana called Dhar-
mika?! in *Kuru. He built one hundred and eight temples of
the Buddha around this region and made these the centres for
all the Mahayana teachers of the time.

[ Fol 36A ] There hived a very prosperous brahmana called
Virya®2 in the city of *Hastinapuri. He also built one hundred
and eight temples and made these the centres for one hundred
and eight teachers of the Vinaya.

At that time, king *Haricandra, the first king of the *Candra
dynasty, was ruling *Bhangala (Bengal) in the east. He attained
siddhi by following the Mantrayana. His entire palace was built
of five kinds of gems. On the outer walls of the palace were
reflected the three worlds. In prosperity he was comparable to
the gods. Along with a thousand attendants, he attained the
vidyadhara-sthana.? Sri *Saraha,? alias the great brahmana

18. Tg mDo Ixxi. 1.

19. See Note 20, Chapter 12.

20. gshun-lugs-kyi-bye-brag-bkod-pa’i-’khor-lo. Tg (mDo xc. 11).

21. chos-ldan. cf Bu-ston 1i. 116.

22. brtson-ldan. V Yogins. Obermiller (in Bu-ston ii. 116) Mahavirya.
V n ‘S remarks that both the names Dharmika and Yogin are found
in the Maiijusri-miila-tantra Fol 343 and that they can be taken as
simple epithets.’

23. rig-pa-'dsin-’pa’i-gnas. D 1179 rig-’dsin or vidyadhara, a kind of
spirit to whom a high degree of wisdom is attributed by the Tantras ;
all these spirits are alleged to reside in the magical forest and to spend
their time in perfect enjoyment with women who are equally

accomplished.
24. For works in Tg attributed to Saraha alias Rahula, see Supplemen-

tary Note 8.
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Rahula, was at that time still following the practices of the
brahmana-s*®*. Thefive hundred acarya-s of yoga-carya (pre-
viously mentioned) also lived at this time. Excepting the
Prajfia-paramtia-sata-sahasrika, almost all the Mahayana sitra-s
were obtained during his lifetime.

The fourteenth chapter containing the
account of the period of brahmana Rahula.

25. bram-ze’i-spyod-pa.

14
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CHAPTER 15

ACCOUNT OF THE PERIOD OF THE DOCTRINE
UNDER THE LEADERSHIP OF ARYA
NAGARJUNA

After that, acarya Nagarjuna! nourished the Law and spread
extensively the Madhyamika system.2 He greatly helped also
the sravaka-s, particularly by expelling from the monastery
those bhiksu-s and sramanera-s who had violated their discipline
and yet became much influential within the samgha-s. It is
said that they numbered about eight® thousand.

He was accepted as the leader of all the sects.

About this time, the three Yogacaris*—namely bhattaraka
Nanda, bhattaraka Paramasena® and bhattaraka Samyaksatya,®
—adhering to the standpoint of Yogacara, wrote some treatises.
In the ‘““exposition of the alaya-vijiiana? [Fol 36B] these three
bhattaraka-s are mentioned as the early Yogacaris. Therefore,
the ‘Asanga brothers’ are to be considered as the later Yoga-
caris. Thus it is clearly said that they [Asanga and his brother]
were not their followers.

With the help of the art of alchemy, he [Nagarjuna] main-
tained for many years five hundred teachers of the Mahayana
doctrine at Sri *Nalendra. Then he brought under control
devi *Candika.

The goddess once proposed to take him to heaven through
the sky. He said, ‘I have no intention to go to the heavenly

1. klu-sgrub. See Supplementary Note 9.

2. dbu-ma’i-tshul-lugs.

3. S ‘five thousand’. But the text has ston-phrag-brgyad, i.e. ‘eight
thousand’.

4. rnal-’byor-spyod-pa-ba.

5. dam-pa’i-sde.

6. yan-dag-bden-pa.

7. mpon-par-kun-gshi’i-bsad-pa.
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sphere. 1 have invoked you for maintaming the samgha-s
of the Mahayana as long as the Law exists.’

Thus told, she settled in the western vicinity of *Nalendra
in the guise of a noble vaisya lady. On the high stone wall
of the temple of Mainijusri, the dcarya nailed a peg of khadira
wood as big as could be carried by one man. He gave her the
order, ‘You must provide the samgha-s with livelihood as long
as this peg 1s not reduced to dust.’

She maintained the samgha-s for twelve years with all the
needful. At last a wicked sramanera, then acting as a steward.®
made passes at her and proposed to her repeatedly. She made
no response. However, she once said, ‘We shall be united
when the khadira peg is reduced to dust.” The wicked sramanera
set fire to the khadira peg and, when 1t was reduced to ashes,
the goddess also vanished.

The acarya established one hundred and eight centres of
Mahayana in the hundred and eight temples. In each of these,
he placed the image of Mahdkala® [Fol 37A] and instead of her
(1.e. Candika) asked Mahakala to maintain (the followers of) the
Law. Moreover, when the Bodhi Tree of Vajrasana was being
damaged by elephants, he built two lofty stone-pillars behind
it and for many vyears there was no more damage. As,
however, there was damage again, he established on the top
of each pillar the image of Mahakala riding a lion and
holding a club in his hand. This proved effective for many years;
but the damage started again. So he built a stone wall
surrounding it and also one hundred and eight caitya-s with
images outside [the wall].

He also built the boundary wall of the Sri Dhanyakataka?®
caitya and, within this boundary wall, built one hundred and
eight temples.

When the eastern side of Vajrasana was severely damaged
by the river, he placed seven huge blocks of stone in the form
of a dam on which were sculptured the images of the Buddha

8. shal-ta-ba. sce D 1089,
9. nag-po-chen-po.
10. dpal-ldan-bras-spuns. Se€ N. Dutt AMB 22f & 42 : Watters ii. 216fF.
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with their faces turned back. This stopped the damage caused
by water. (The images) were called the Seven Sages of the
Dam. The word chu-lon simply means a dam ( chu-rags).
[t 1s, therefore, extremely foolish to say that these constituted
the ‘reflection’ (’dra-len), because the images were reflected
on the water. It also goes flatly against the Vinaya-agama
to say that this took .place at the time of the conversion of
king *Uttrayana. On these two points one [presumably some
historian referred to] shows one’s own nature [i.e. ignorance].1t

During this time, king *Muiijal? of *Odiviéa, along with
his thousand attendants, attained the Vidyadhara-kaya. In
the west, king*Bhojadeva,1* along with his thousand atten-
dants, vanished in *Dodhahari* in a region of *Malava. And
so on. Thus, there was none who did not attain siddhi after
entering the Mantrayana.

Now, when the Prajiia-paramita-sata-sahasrikd and many
dharani-s were brought by the acarya (Nagarjuna), [Fol 37B]
the sravaka-s said that these were composed by Nagarjuna him-
self. After this no more séitra work on the Mahayana appeared.

He composed five fundamental treatises!® to silence the
contesting sravaka-s who believed in the external reality.
According to the Tibetan account, the Nyayalamkara-nama-
sastral® written by bhiksu éamkara in refutation of the Maha-
yana contains twelve lakhs of *sloka-s. But this is a verbal error.
Three Indian historical works agree in asserting that it contains
twelve thousand *sloka-s.

11. V tr ‘These two presumptions clearly show the foolishness of the
compilers.’

12. Evidently not the famous royal author Munja of the 10th century—
Keith 53n.

13. Evidently not the royal author Bhojadeva (of Malava), the nephew
of Munja and b=longing to the 11th century.

14. S-ed Todahari.

15. For the large number of works in Tg attributed to Nagarjuna, see
Supplementary Note 10. Bu-ston 1.,50-1, however, speaks of six
fundamental works of Nagarjuna : Sanyata-saptati, Prajna-mila,
Yukti-sastika, - Vigraha-vyavartani, Vaidalya-siitra and Vyavahara-
siddhi. X

16. rig-pa’i-rgyan-shes-bya-ba’i-bstan-bcos. cf Bu-ston 1i. 124 ‘At that



Ch. 15. Period of Arya Nagarjuna 109

He built many temples in the eastern countries like *Pata-
-vesa or *Pukhan, *Odivisa, *Bhangala, *Radha, etc. At that
time, *Suvisnu,!? a brahmana of *Magadha, built one hundred
and eight temples at Sri *Nalendra. He made these the centres
for the matrka-dhara-s'® so that the Abhidharma of both Maha-
yana and Hinayana were not lost.

In the latter part of his life, arya Nagarjuna went to the
south. After converting king Udayana,!” he nourished the Law
for many years. In *Dravali of the south, there lived two
brahmana-s possessing enormous wealth. They were called
*Madhu and *Supramadhu.?® A debate took place between the
acarya and these two brahmana-s. Their knowledge even of
the Brahmanical scriptures—such as the four Vedas and °‘the
eighteen branches of knowledge—could not be equal to a
hundredth part of that of the acarya.

Then the two brahimana-s asked, “Why should you, the son
of a brahmana and versed in the three Vedas and a great scholar
of all sastra-s, be still a sramanera of *éﬁkya 721 Thus asked, he
praised the Doctrine and not the Vedas. So the brahmana-s
became full of great reverence and worshipped the Mahayana.
[ Fol 38A ] The acarya gave them the magic spell. The one
attained siddhi of goddess Sarasvati?? and the other of goddess
Vasudhara.2®, Each of them maintained two hundred and
fiftty preachers of the Mahayana. The first of them could copy

time, a monk named éan_‘lkara, having composed a treatise called
Nyayalamkara, consisting of 1,200,000 s/oka-s, refuted everyone. In
order to subdue (this monk, Nagarjuna) expounded the Doctrine at
Nalanda.’

17. cf Bu-ston ii. 116.

18. ma-mo-"dsin-pa. D 949 matrkadhara, holder of the matrka or the
mystic diagram. )

19. V n ‘In the text bde-byed, Samkara. But S reads it as bde-spyod.’
See note 22 of Introduction.

20. Bu-ston ii. 116 Madhu and Madhubhadra.

21. V tr ‘Why have you become a Buddhist 7’

22. dbyans-can-ma.

23, nor-rgyun-ma,
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the Prajiia-paramita-sata-sahasrika in one, two, three or a few
days. In this way he donated many copies of the scriptures toe
the monks. The second of them worshipped the monks with
all the necessaries.

Thus, this dcarya nourished the True Doctrine in every
way, 1.e. by listening, expounding, meditating, building temples,
providing the samgha-s with livelihood, causing welfare even
to the living beings other than men, silencing the challenge
of the ftirthika-s etc. His contribution to the Mahayéana is,
therefore, incomparable.

In the ‘History of Seven Versions of the Words of the
Buddha which is Comparable to the Mine of Jewels’ 2¢ ] have
already given the full biography of arya Nagarjuna and of the
great brahmana®. These can be known from there.

King Udayana lived for one hundred and fifty years.

According to one calculation, this acarya lived for seventy
one years less than six hundred years ; according to another,
twentynine years less than that [1.e. less than six hundred years).

On the basis of the first calculation, he should have lived
for two hundred years in the madhya-desa,?8, two hundred years
in the south and one hundred and twenty-nine years In Sri
Parvata.?” This appears to be a rough account. But my
*pandita teachers say that in this a half year was counted as a
full year. On the basis of the second [ calculation ], he lived
in Sri Parvata for one hundred and seventy one years, the other
periods being the same [ as in the first calculation ].

From the time he became a rasayana-siddha*® [Fol 38B]
his complexion looked like that of a gem. As the result of
his meditation in the Sri Parvata, he attained the first bhiami®®

24. Briefly referred to as the bKa’-babs-bdun-Idan.

25. i.e. Rahulabhadra or Saraha—see Fol 36A.

26. V Magadha. The text has yul-dbus.

27. dpal-gyi-ri. See Watters 1i. 208.

28. bcud-len-grub-pa. See D 359 on dnos-grub ; rasayana-siddhi is the
fifth form of siddhi.

29. j.e. the first of the ten bhiimi-s called the pramudita or beatitude—
D 1257. of Watters ii. 206. V n ‘According to others, the eighth

bhumi’.
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and his body was ornamented with thirtytwo auspicious
s1gns.30

Acdrya brahmana Vararuci, a friend of this dcarya, was once
acting as the royal priest of king Udayana.®*. The youngest
queen of this king had some knowledge of grammar.32 But the
king had no knowledge [ of it ]. While having a water sport
in the garden, the king splashed water at her.?® She said : *ma-
mo-da-ka-sitica® (mamodakam siiica), which, rendered nto
Tibetan, means : ‘Do not throw water at me.” However, influ-
enced by the southern dialect, the king understood:this to
mean : ‘Give me a cake of peas fried in *¢i/ oil.” When he offered
this, the queen thought that it was better to die than to live
with a king as stupid as an oXx. And she was about to seek
death by drowning herself. The king stopped her and then
started learning grammar. Though he learned a great deal from
brahmana Vararuci, for what was left for him to learn he
studied under acarya *Saptavarman.®

Now, the account of acaryva Vararuci.

When arya Nagarjuna was the upadhyaya of *Nalendra, he
had a friend in *Ra-ra%® [ ? Rada ] in the east of *Magadha,
who was a brahmana, was extremely devoted to the Law of the
Buddha and was very diligent in the six-fold duties.?? He spent

30. V n ‘which are the characteristic marks of the Buddha alone. Accor-
ding to one legend, Nagarjuna placed himself on the same level as the
Buddha and probably the reference to the Buddha alone possessing
the 32 marks dates from this period.’

31. Though both S-ed and P-ed give the name as bde-byed, the correct
form appears to be bde-spyod, which is found in Bu-ston ii. 167.
Hence the Indian original could be Udayi or Udayana.

32. V ‘Sanskrit grammar.” But the word for Sanskrit does not occur in
the text.

33. See Sachau i. 136 for Al-beruni’s version of the story, where the name
of the king occurs as Samalvahana, ‘i.e. in the classical language
Satavahana.’

34. The story occurs in the Katha-sarit-sagara vi.114.

35. In Tg, the Kalapa-siitra (mDo ¢xv1.9) 1s attributed to éarvavarman,
Sarvavarman, Saptavarman, ISvaravarman or dban-phyug-go-cha.

36. V & S Chagala, perhaps because ra 1n Tibetan means the goat.

37. S-ed drug-la (six), P-ed diwg-pa (sixth). The former reading followed.
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twelve years chanting the mantra of arya Avalokitesvara. After
this, he performed a rite with a fire offering (homa) costing
four lakhs of gold. This made arya Avalokitesvara appear
before him in person and ask, ‘What do you desire ?°

‘I desire to work for the welfare of every living being with
the eightfold great supernatural powers (asta-maha-siddhi?).
Please employ Mahakala to my service.” Being thus prayed, he
[Avalokitesvara] granted [this).

[Fol 39A] After this, Vararuci acquired the siddhi-s. For the
purpose of working for the welfare of the living beings, with
each of the eight siddhi-s like the gutika etc, he got initiated a
thousand siddha-s. All these eight thousand siddha-s accepted
him as their guru and acquired proficiency in all the branches
of knowledge without any study.

He then went to the west and lived in the country of the
very prosperous Kking *Santivahana.?® There also he worked
for the welfare of.every living being with mantra and rantra.
When he went to *Varanasi, the king then ruling there was
*Bhimasukla. Also in his kingdom he worked extensively for
the welfare of the living beings. To this period belongs the
account of *Kalidasa.

After this, he proceeded to the south, where king Udayana??
wanted to learn grammar. But no dcarya could be found who
had a complete mastery of the grammar of *Pani (Panini). He
came to know that the Naga king! *éega was thoroughnly profi-
cient in *Pani. Brahmana Vararuci, with his magic power,
coerced him (_éega) to come and engaged him to compose a
work of one lakh *sloka-s as an extensive commentary on the

38. grub-pa-chen-po-brgyad. See D 359.

39, S suggests the possibility of this bzing the same as Satavahana. V n
‘Lassen thinks that Vararuci was a contemporary of Vikramaditya.’
See Watters 11. 207.

40. bde-byed.
41. In Tibetan writings, Panini's commentator Patanjali is referred to as

the Naga king called éega. In Tg (mDo cxxxv. 2 & cxxxvi.l—the
translation of Patafijali’s Mahabhasya), Patanjali is called naga-raja
Vasuki-putra Sesa. cf also Bu-ston ii. 147,
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whole of *Pani. The acarya used to take these [whatever éega
said] down 1n writing, and in-between the two of them there was
a partitioning screen. When twentyfive thousand *sloka-s were
completed, the acarya felt curious to see how the other looked.
So he raised the screen and saw there a large snake yawning.42
The Naga went away out of shame. After this, the acarya
himself started to compose the commentary further, but he
could not write more than twelve thousand verses. These two
taken together are called the *Grammar Taught by the Naga.’?

He next taught many branches of learning like g'rammar
[ Fol 39B ] and it is said that after this Mahakala took him on
his shoulders to the Parijata grove on top of mount Sumeru.4

But king Udayana, dissatisfied with dcarya Vararucr’s com-
mentary, employed brahmana *Saptavarman to invoke ‘the six-
faced youth’ [ Sanmukha-kumara, 1. e. the deity Kartika ].
When he (Saptavarman) attained siddhi, [Kartika] asked, ‘What
do you desire 77 I desire to learn the *Indra-vyakarana.’
Being thus prayed, he [ Kartika ] said, *si-ddho-va-rna-sa-ma-
mna-ya (siddho varna-samamnayah).*®* And the moment this
was uttered, he [Saptavarman] acquired the {ull knowledge of
the entire science of words.

According to the older Tibetan tradition, the portion prece-
ding the fourth chapter of *Kalapa [-vyakarana) was revealed
by the Six-faced Youth. The word *kalapa*® 1s used in the
sense of a collection. Hence, it refers to the collection of many

42. S-ed bsgyins-pa (yawning). P-ed bskyins-pa, which appears to be a
corruption. V tr ‘coiled’.

43. According to this legend, therefore, Patanjali’s Mahabhasya was
composed partially by Vararuci. According to Bu-ston 11.168, how-
ever, Vararuci contributed to the completion of the Kalapa-
vyakarana.

44, ri-rab.

45. In fact, this is the opening sitra of the Kalapa-vyakarana. cf Bu-
ston 11.168.

46. ¢f Bu-ston 11.168.

15
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colours in the peacock’s tail. In the present context, however,
it 1s not used in this sense, because the *Kalapa was composed
by *Saptavarman himself. Collection here only means the
compilation of all useful parts in one place. Similarly, itis an
error to say that the real name of the adcarya was I$vara-
varman.?? The error results from the verbal corruption *sarva-
varman. *Saptavarman means dbun-pa’i-go-cha (i.e. (One with)
Seven Armour].

Next 1s the account of *Kalidasa.

When brahmana Vararuci was living in the royal temple of
king *Bhimasukla of *Varanasi, the king wanted to offer [in
marriage] princess Vasanti!® to the brahmana Vararuci. Vasanti
arrogantly said, ‘I am a greater scholar than Vararuct and
therefore cannot serve him.” So Vararuci thought, ‘I must
befool her.” He said, ‘Let me then ask my learned teacher
who 1s a hundred times more intelligent than me. The king
would better offer Vasanti to him.’

[ Fol 40A ] Now, there lived a handsome shepherd in
*Magadha. He [Vararuci] saw him cutting with an axe the
branch of a tree while sitting on it and so knew him to be a
big fool. He {Vararuci] took him along and for a few days
arranged for his bathing, anointing, etc. He was made to wear
the dress of a brahmana *pandita and the only words he was
made to memorise were: *om svasti.

‘When you find the king holding his court, offer flowers to
him and just say: *om svasti. If anybody else asks any question,
do not try to answer.’ |

While trying to carry out these instructions, after offering
flowers to the king he said : *u-sa-ta-ra. The acarya [Vararuci]
explatned the significance of these four letters as follows :

*umaya sahito rudrah
’ . .

samkara-sahito visnuh
tankarah salapanisca
raksantu siva sarvada

47. dban-phyug-go-cha.
48. dpyid-ldan-ma.
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Thus he construed a benedictory verse {out of the letters].
Translated into Tibetan it means: Uma along with Rudra,
éamkara along with Visnu and éﬁlapéni with his sound of
the bow—Ilet Siva protect thee for ever.’

Then Vasanti asked him many questions concerning the
import of words etc, but he did not reply. Vararuci said,
‘Why should a profound scholar like my teacher at all answer
the questions of a woman ?7 Befooling her in this way,
brahmana Vararuci fled to the south.

When he [Kaialidasa] was taken to the temple, he said
nothing. At last he was highly dehghted to see the picture of
a cow among those of various animals painted on the outer
wall of the temple. Thus he revealed his real self as a
shepherd.

‘Alas ! this is just a cowherd !” [ Fol 40B ] She cried and
realised that she had been cheated. [And she thought] ‘How-
ever, if he has intelligence, I am going to teach him grammar.’

By examining him, however, she found him to be an utter
fool. Vasantl became angrv and sent him to collect flowers
everyday.

There was in *Magadha an image of goddess Kali4? made
by a celestial sculptor. He used to worship her every day
with profuse flowers and great reverence. Once mn the early
morning he went to collect flowers for the worship to be
performed by Vasanti. One of her maids wanted to have some
fun. She concealed herself behind the 1mage, chewing a ball
of areca nut. When the cowherd finished his usual prayers,
the maid put into his hand the remnants of her chewing. He
thought that the goddess herself had presented this to him. So
he swallowed it. Immediately dawned in him unlimited know-
ledge of logic and grammar and he became a great poet.

He took a *padma flower in his right hand, an *ufpala in
his left and [thought]: ‘Though the *padma is beautiful,
its stem is rough. Though the *urpala 1s small, its stem is
soft. Which of the two does she prefer 7 Thinking thus,
[he addressed Vasanti]

49. lha-mo-nag-mo.
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'l have in my right hand a *padma and in
the left an *utpala.

The stem of one i1s rough, of the other soft.
Tell me, oh lotus-eyed one, which one do
you want ?’

When this was said, she realised that he had become
learned and showed him high respect. From his great rever-
ence for the goddess KIlai he came to be known as *Kalidasa
or the servant of Kali. From then on he became the crowning
jewel of all the poets.

He composed “‘the eight dura-s”’ 2 like the Meghadiita® etc
and also voluminous poetical works like the Kumarasambhava.5?

[ Fol 41A ] Both he and *Saptavarman were rirthika-s by
conviction. During their time, arhat Samghavardhana%® lived
in Li-yul. Among the Vaibhasika acarya-s of the time were
acarya Vamana®? of Thogar, *Kuniala of Kashmir, Subhan-
kara®® [? Ksemankara] of central Aparantaka, @caryva Samgha-
vardhana of the east etc. Among the Sautrantika dcarya-s was
bhattaraka. Kumaralata®® in the west. All of them had innu-
merable followers.

50. For the imitations of the Meghadiita, see THQ 1i1.273fT.

51. Apart from the Tibetan translation of the Meghadiita (mDo ¢xvii.8),
the Tg contains a work called Mangalastaka (rG Ixxxvi.93) attributed
to kavi-maha Kalidasa of India and two stuti-s to Sarasvati (rG
Ixx1.399 & Ixxxii.57) attributed to Kalidasa ov maha-pandita Kalidasa
born in south India.

52. gshon-nu-"byun-ba.

53. dge-"dun-"phel. According to ancient belief, two works in the Tg are
by the oriental Turk Samghavardhana and written in Li-yul. These
are the Arya-samghavardhana-vyakarana (mDo xciv.44) and Kamsa-
desa-vyakarana (mDo xciv.45). See note 41 ch 6.

54. mi’u-thun. Author of the Kasika commentary on Panini’s grammar.
cf [-Tsing (Takakusu) 11, xiit, lvii, 176n.

55. dge-byed. Subhaﬁka‘t_ra- 7?7V & S ngmaﬁkara. . Tg contains two
works attributed to Subhankara (rG Ixx1.106 & 163).

56. gshon-nu-len, lit. Kumaralabha, a corruption of Kumaralata—sece
note 100 of Introduction, Yuan-chuang (Watters i1.286) refers to
him as a native of Taksasila. He composed some tens of treatises
which were widely known and read anl he was the founder of the
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King *Haricandra, ® along with his attendants, attained the
rainbow-body.”® He had no son. His nephew?® was *Aksa-
candra, whose son was *Jaya-candra. They used to rule dur-
ing this period. Though these two had reverence for the
True Doctrine, [ have come across no particular account of
their contribution to the Law.

King *Haribhadra of the south attained gutika-siddhi with
his thousand attendants.

From the early spread of Mahayana up to this period, every
hundred in a thousand [{Mahdyanists] became vidyadhara-
siddha-s.%°

About this time, first appeared the religion of the mleccha-s.
According to some, this appeared when bhattaraka Srilabha of
Kashmir passed away. According to some others, he [ ? the
founder of the mleccha religion] was a disciple .of bhattaraka
*Kunala and was called Kuinarasena®!. In spite of listening to
many satra-s®%2 and being well-versed in the scriptures, he
had no faith [in the Doctrine]. He was expelled from the
samgha, because of his violation of the vow. This agitated him
highly. He resolved to found a religion as a rival of the law
of the Buddha.®® So he went to the country called *Sulika
beyond Thogar, [Fol 41B] concealed himself under the name

Sautrantika school : “In his time, ASvaghosa in the cast, Deva in the
south, Nagarjuna in the west and Kumaralabha in the north were
called the Four Shinning Suns.’

57. V Haribhadra.

58. ja'-lus. D 454—the body of a saint vanishing in the rainbow or in
the manner of the colours of the rainbow.

59. tsha-bo, nephew or grandson. V takes it here in thc sense of nephew.

60. rig-pa-'dsin-pa-grub-po—perhaps refers to the attainment of a high
degrec of wisdom, like that of the dakini-s.

61. gshon-ni’i-sde.

62. V tr ‘a Sautrantika.” Tha text has mdo-sde-"dsin-pa, which is more
likely to mean a satradhara.

63. S tr ‘There was a very learned but unbeliever Sautrantika, Kumara-
sena by name. He had been driven out of the samgha, as he trans-
gresscd the Law. It agitated him highly and he dscided to found a
school in order to refute ¥e Law of the Buddha.’
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*Ma-ma-thar, changed his robes, composed the mleccha scrip-
ture preaching violence and kept 1t concealed in the place of
*Bi-§li-mi-1il,* the great demon among the asura-s. By the grace
of Mara, he attained many magical powers like that of winning
wars, etc.

At that tume, a girl born in the brahmana famiiy® in *Kho-
rasana used to collect tlowers everyday. A part of these she used
to offer to the gods and another part she used to sell to others.
A cat once came out of the heap of flowers and merged into her
body. As a consequence, she conceived. At the time (of deli-
very) she gave birth to a healthy son. On growing up, he used to
beat all children of his own age and kill all sorts of animals. So
the ruler of the country banished him to the forest. Even there
he enslaved anybody that he came across, killed the wild ani-
mals and offered their flesh, bones and skin to the people. Cn
knowing this, the king made enquiries. He replied, ‘I am not
a brahmana, nor am 1 a ksatriya, vaisya or sudra. There is none
to teach me the conduct appropriate for my birth. That is why,
I am angry and violent. If anybody teaches me the conduct
appropriate for my birth, I shall act accordingly.’

He was asked, ‘Who 1s going to teach you the conduct appro-
priate for your birth 77 He answered, ‘I shall search for hun
myself’. Guided by Mara in his dream, he found the work
that was previously concealed. He read it, became full of
reverence for it and thought : ‘But who can teach me according
to it 7 Directed by Mara, he met *Ma-ma-thar and received
instructions from him. Immediately he acquired magic powers.

[Fol 42A] Along with a thousand attendants, he became the
sage of the mleccha-s under the name *Bai-kham-pa. He went
to the region in the vicinity of *Makha city. As a consequence
of his preaching there the false religion to the brahmana-s and
ksatriya-s, there came into being the royal dynasties of *Sai-da
and *Tu-ru-ska.

64. S-ed Bi-sli-mli.
65. V omits ‘born in the brahmana family,” though the text has bram-
ze'i-rigs-kyi. "
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This teacher came to be known as *Ardho. Thus originated
the religion of the mleccha-s.

The fifteenth chapter containing the
account of the period of the Law under
the leadership of arya Nagarjuna.
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CHAPTER 16

ACCOUNT OF THE PERIOD OF THE FIRST HOSTILITY
TO THE LAW AND OF ITS RESTORATION

The two kings *Aksa-candra and *Jaya-candra ruled the
kingdom of Aparantaka. They were very powerful and had
reverence for the Three Jewels. That is why, they are counted
among the seven *Candra kings.

*Jayacandra’s son was *Nema-candra. His son was *Phani-
candra. His son was *Bhams$a-candra [ ? Vamsa-candra]. His
son was *Sala-candra. None of them was very powerful.
Therefore, they are counted neither among the seven nor among
the ten *Candras.

Soon after *Nema-candra ruled the kingdom, brahmana
*Pusyamitra, the royal priest, revolted against the king and
assumed power.

At that time, an old woman related to this bralimana went to
*Nalendra on some errand. As the *gandi was rung, she heard
[the sound] *phat-ta-ya! coming out of it. [She enquired
about its significance.] The brahmana experts on sound said
that it meant : ‘Smash the skull of the wicked 1iirthika-s into
pieces.

The earlier Tibetan account of this is said to have been as
follows. This [gandi] 1s the crown of the Three Jewels wor-
shipped by the deva-s, Nagas and the sages. When 1t 1s struck,
the brains of the wicked tirthika-s get dried up.

The [Tibetan] word ’gems, describing the significance of the
sound of the *gandi, should properly be ’gems-pa, i.e. ‘to
smash into many pieces.” [Fol 42B] It must be the equivalent
of an Indian word. Itis ridiculous to suggest that it 1s origi-
nally the Tibetan word ’gems® and further that 1t 1s to be taken

in the sense of drying up.

1. It seems that Tar has in mind the Bengali word pnatao.
2. Is Tar referring here to the view of Bu-ston, who in ii.136 describes



Ch. 16. First Hostility to the Law 121

Then the brahmana king *Pusyamitra, along with other iir-
thika-s, started war and thus burnt down numerous monasteries
from the madhya-desa to *Jalandhara. They also killed a
number of vastly learned monks. But most of them fled to
other countries. As a result, within five years the Doctrine
was extinct in the north.’

As it was predicted, the first five hundred years constituted
the period of the flourish of the Law of the Teacher and the
next five hundred years the period of 1ts decay. ,

Accordingly, the period preceding Nagarjuna’s leadership of
the Law in the madhya-desa was the period of flourish according
to the prophecy,? because it was the period of the increasing
activity like building temples, etc.

The period of Nagarjuna’s work for the welfare of the living
beings in the south was the period of the beginning of the
mleccha religion. It is clear that when he was residing at *Sri
Parvata these damages were done by the brghmana king *Pusya-
mitra. So this appears to be the beginning of the decline {of the
Doctrine].

After that, king *Phanicandra was ruling in *Magadha.
During this time, in *Gauda of *Bhangala in the east, there
was the king *Gauda-vardhana with great power and wealth.
He rebuilt the monasteries previously damaged and thus helped
the centres to increase.

Sthavira Sambhuti® extensively propagated the Sravaka-
pitaka-s, established sixty centres in *Magadha and thus contri-
buted greatly to the Law. At that time, there lived in *Mol-ta-na®

the sound by the Tibetan word ’gems ? D 44 gems : ‘1it. whose brains
have been confounded ; to stun, to surprise, to confound, to over-
throw in argument.’

3. V & S tr ‘He (Pusyamitra) himself died in the north after five years.’
The text has the word de-iid, meaning both ‘himself’ and ‘the rattva’.

4, lun-gi-bstan-pa. D 1215.

5. bsam-rdsogs.

6. S Multan. c¢f Watters 11.254-5—Maula-sthana, the older name of
modern Multan.

16
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in the west 1In the city of *Ba-ga-da a follower of the mleccha
teacher, [Fol 43A] the Persian-Tartar king *Ha-la-lu.? He had
the great might of about a hundred thousand strong cavalry. It
1s said that this was the first arrival of the mleccha-s in India.

Towards the end of the life of king *Bhamsa-candra
[ ? Vamsa-candra ] and during the period of *Sala-candra,
there lived a brahmana called *Kasi-jata® in the east. He used
to worship with reverence all the surviving earlier centres and,
in particular, he provided sixty-four teachers with livelihood,
each with ten listeners to the Doctrine in the city of *Sva-na-
ra-gha-bo® of *Bhangala. Thus he worked for the restoration
of the Law which was damaged.

All these happened during dcarya Nagarjuna’s stay at $ri
Parvata or shortly after that.

The sixteenth chapter containing the
account of the period of the first hostility to
the  Law and of its restoration.

7. V & S Hallu.
8. cf Bu-ston i1.116.
9. Could it be Sonirgaon, th: old capital of the Dacca district ? cf

Watters 11.188.
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CHAPTER 17

ACCOUNT OF THE PERIOD OF ARYA ARYADEVA
AND OTHERS

Then there lived king *Candragupta, son of king *5ala-
candra.! Being very powerful, he is counted among the ten
*Candra-s. He used to follow virtue and vice ndiscriminately.
But he is not counted among the seven *Candra-s,* because he
did not take refuge to the Buddha.

During the recign of this king, acarya *Aryadeva® and dacarya
**Na-ga-ha-va! (Nagahvaya) elaborately served the Law at Sri
*Nalendra.

According to the Tibetan tradition, dcarya *Aryadeva was
miraculously born of a lotus in the pleasure garden of the
king of the *Simhala island.® The king reared him up as a
son. He eventually became a disciple of acarya Nagarjuna
and, it is said, that during the lifetime of acarya Nagarjuna,
he subdued Durdharsakala®, the rirthika. It i1s added by some
that he was the same as siddha *Karna-ri-pa? and he attained
the rain-bow body during Nagarjuna’s lifetime.

1. S-ed de-nas-rgyal-po-sa-la-candra’i-bu-candra-gupta-ste . . . P-ed de-nas-
rgyal-po-sa-la-candra-gupta-ste-zla-ba-sbas-pa. The former reading
followed. The latter means: ‘Then king Sala-Candra-gupta, 1.e.
Candragupta.’

2. V n ‘Lassen mentions two Candragupta-s from the Gupta (and not
Candra) dynasty. One of these reigned after A.D. 171 and the other
after A.D. 230, and was also called Vikramaditya.’

3. For works attributed to Aryadeva (’phags-pa-lha) see Supplementary
Note 11.

4. see Fol 45B, where he is also called Tathagatabhadra. cf Bu-ston
1i.113.

5. For the same account, see Bu-ston 1i.130.

6. thub-dka’-nag-po, lit. ‘Black, the Unconquerable.” The reconstruc-
tion is after V & S. Other possible Indian forms—Ajita-krsna,
Durdharsa-krsna. The Indian form of Matrceta’s name before his
conversion is not easily traced.

7. Perhaps Kaneripada (alias' Aryadeva).
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[ Fol 43B ] In this land of Tibet, a story irrespective of
being true or untrue, if once circulated among the people,
nobody will listen to anything else, even though that be a firm
truth. However, the truth should be stated here, even at the
risk of incurring displeasure.

In the commentary called the Catuhsataka-vrtti8, acarya
Candrakirti also holds that he [Aryadeva) was the son of the
king of the *Simhala island. The original sources of the
history of @rya-desa concur.® To follow these sources ;: A son
wjth auspicious marks was born of *Paficasriiga, the king of
*Simhala. Though placed on the throne when grown up, he
felt strongly inclined to accept ordination. From upadhyaya
*Hemadeva he received pravrajya and upasampada.

After completing the study of the entire Tri-pitaka, he came
to *Jambudvipa on pilgrimage to the temples and caitya-s of
the different regions. He met Nagarjuna shortly before he
(Nagarjuna] left for Sri Parvata from the country of king
Udayana. At Sri Parvata, he sat at the feet of the acarya and
received various magical powers, like rasayana, etc. He was
entrusted with substantial responsibility of the Law.

After acarya Nagarjuna passed away, he [Aryadeva] worked
for the welfare of the living beings by way of studying and
meditating!® 1in the adjacent lands [of Sri Parvata] in the
south. He built twenty-four monasteries with wealth obtained
from the deities of mountains and trees, etc. He made each of
these the centres of Mahayana and employed yaksini Subhaga'!
to maintain these.

There lived at that time a brahmana called Durdharsa-kalal?

8. Tg (mDo xxiv.2) Bodhisattva-yogacarya-catuhsataka-tika by maha-
acdarya Candrakirti, a commentary on Arvadeva’s CatuhSataka-Sastra-
karika-nama (mDo xviii.1, where Aryadeva is mentioned as born in
the Simhala island and as the spiritual son of arya Nagapada, i.e.
Nagarjuna).

0. Watters i.320, ii.100ff & ii.200ff for Yuan-chuang’s account of
Aryadeva, referred to as Deva Bodhisattva.

10. S-ed sgom-pa, which is followed here. P-ed slob-ma (disciple).
11. skal-ba-bzan-mo.
12. thub-dka’-nag-po.
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in the city of *Khorta in *Nalini'® in the east. [ Fol 44A ]
He went around different places and defeated in debate the Law
of the Buddha. When he arrived at Sri *Nalendra, the
Buddhists there, unable to face him in debate, wrote a letter of
invitation to dcarya *Aryadeva and made offerings to Maha-
kala. From the heart of the miraculously created [lit. self-
created] stone-image of Mahakala, there came out a crow.
The letter was tied to its neck, it flew to the south and delivered
the letter to the acarya. The acarya knew that it was time to
defeat him [Durdharsakala] and arrived there with the enchan-
ted object for swift transport.14

On the way, he met a tirthika woman who needed an eye
of a learned bhiksu to complete the materials required for her
siddhi. On being asked for it, he gave her one of his eyes.t®
He reached *Nalendra within a prahara and there—with the
help of a shameless (kakola) upasaka, a cat (vidala) and a jar
full of black oil (taila-ghata)—he subduved the sister *pandita
(bhagini-pand.ita), the parrot (suka) and the chalk (khadika) of
the tirthika-s.'®* He encircled the place with magic charm and
covered it with tattered rags, etc. Hence Mahesvara could not
enter his [Durdharsakala’s] heart.!” Though he went on
arguing for a long time, the acarya defeated him thrice. Then

13. S-ed Nalina. P-ed Nalini.

14. Reference to the diiratva-gami-siddhi—see D 359.

15. cf Bu-ston ii.130 ;: ‘On thz way there the goddess of a tree begged him
to grant her an eve, and he accordingly presented her with one of his
eyes. Thereafter, as he had vanquished the heretic, (the monks said) :
Who is this one-oyed ? Aryadeva replied—

The Terrific One (MaheSvara), though he has three eyes,
Cannot perceive the Absolute Truth ;

Indra, though endowed with 1000 eyes,

Is likewise unable to see it.

But Aryadeva, who has only one eye,

Has the intuition of the True Essence

Of all the three Spheres of Existence.’

16. V tr ‘He reached Nalendra within a prahara and found that the
bhagini-pandita, suka and khadika of the tirthika-s had been subdued
by upasaka kakola, vidala and taila-ghata.’

17. V tr ‘So that MaheSvaragould not enter the place of the contest.’
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he tried to escape through the sky with the help of his magic
spell.  The acarya arrested him and bound him with magic
spell.  'When he was kept imprisoned within a temple, he
started reading the scriptural works there and came across a
prediction’® about himself contained in the siitra-s. He then
became repentant for his past activities against the Law and
was full of reverence for the Buddha. He accepted ordination
[ Fol 44B ] and soon became a master of the Tri-pituka.

After this, acarya *Aryadeva stayed at *Nalendra for a
long time. At last he went again to the south and worked
extensively for the welfare of all living beings. In *Ranganatha
near *Kanci, he substantially entrusted Rahulabhadral® with
the responsibility of the Law and passed away.

During the time of dcarya *Aryadeva, the southern acarya
Nagahvaya,** whose real name was *Tathagatabhadra, was
invited by the Ndgas. Seven times he visited the realm of the
Nagas. A considerable number of the Mahayana surra-s
was expounded by him and he clarified some aspects of the
Vijnana-madhya.?

The Trikaya-stotra,?® now existing in Tibetan translation,
was also composed by this very acarya. Specially [important]

But the text has rgyud, which, it is difficult to take in the sense of
‘the place of contest’.

18. For a prophecy quoted from the Maiijusri-miila-tantra, see Bu-ston
ii.112-3. See Note 22 of Ch. 18 for another prophecy quoted by
I-Tsing. But F. W. Thomas in ERE vii1.496 argues that the account
of Aryadeva converting Matrceta involves an anachronism and is
therefore to be rejected. Bu-ston ii.136 considers Matrceta to have
been a pupil of Aryadeva.

19. sgra-gcan-"dsin-bzan-po.

20. klu-bos.

21. rnam-rig-gi-dbu-ma. V tr ‘madhyama of Yogacara’. But see Ober-
miller’s note on the different standpoints of the Madhyamika-
acarya-s, Bu-ston ii.135 n, quoted in our Supplementary Not