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ERRATA

Page 8 : for ¢ striving ’ read C advancing.’
Payge 26 : for * thought should be pleasant’ read * thought should have
o result that is pleasant.’

Page 27, Ch. X VI, last clause : beforc Nibbana insert . . .

Page 88, $ 73 : for ‘ the self in impermancnce’ read *. . . inill’

Puage 40: for *conceit of “ 1”7 read *. . . of “l-am.”’”’

Page 49, note 2: literally, and in Indian wdiom ; ¢ examination of (the)
self by (the) self.” Cf. p. 32.

Page 69: for * Norm '’ read * Dhamma.’

Page 92: for * when, I wonder, will the rulers’ 7read * surely one day
the rulers will ’ (reading kuda-ssu, as in tect, not kuda-ssu).

Page 93: for * When, 1 wonder . . . me,” read ¢ Surely e too onc day
will . . 7 sdnd, lcwer down, for *When . ., shall I ... read
‘Surcly / too one day shall do . . .7 Sunilarly stall lower down.

Payge 106: read * suflicient (lit. good, su-) requital .. .

Page 114, note 2: read * Tast. Up, 1, 11, 2.

Page 121, note 8: read * Sakyu, p. 277 (.

Pages 181-3: ‘ world’ cowld equally («nd perhaps more cousistently)
be rendered ¢ worlds.’

Page 133, line 7. for — read |

’age 140, note 2: wtalices.

'ago 164, note 3: gonaha = f arvt, J B AS,, \p., 1931, by J. Prezyluski,

Page '8, note 6: read - 1 will also ask of you |, |/

Page 185, line 3, f.: ¢f. p. 118.

Page 186: before * His children’ tnsert * Yet for all that!’

Page 191, line 4: <n text, supply hita between bhita and anukawmpi.

Page 194, note 2. read * to the Dhamna-preaching.’

Page 193, line 3, ff.: read ‘ you yourselves,’ * conduct yourselves,” and
‘well-farers in the world.’

Pages 213, § i1ii, and 214, § 111 : for * Pure Avodes ' read * Elder Devas.

Page 258, § v: Bharanqu repeuts Iiis* Say it is one and the same'; and
the Exalted One repeats his ¢ Say it is difterent.’



INTRODUCTION

IT is a matter for gladness that the Pali Text Society 18 now
proceeding to publish continuously a complete translation of
the Fourth, the Anguttara, Nikiya. We should have been
first in the field, but a complete translation, entitled Die
Reden des Buddha, into German by a German known as
Nyanatiloka, a member of one of the branches of the Monk-
Sangha of Ceylon, has been published in Germany for nearly
a decade. That pious lay-Buddhist the late E. R. J. Goone-
ratne published the first three Nipatas in English in a Ceylon
edition nearly twenty years ago. Mr. A. D. Jayasundare,
Proctor, of Galle, continued the undertaking with a London
edition of the fourth Nipata in 1925, But there the matter
has ended. The former of these two translators, in his Preface,
expressed surprise that a century of growing interest in the
Pali language ‘ had not produced, till the year 1880, a single
complete translation of one of the Sacred Texts.” Ie meant
presumably a complete Nikdaya or Vinaya. It 18 true that
Fausbéll’s Dhammapada of 1855 was in Latin; Childers’s
translation of the Khuddaka-patha, however, of 1869 was 1n
English and ‘ complete.” The more obvious {u quogue were to
express wonder that eleven centuries of a more national, more
vital interest in Pali has not even yet resulted, in Buddhist
countries, in a translation of the ‘Sacred Texts’ in their
entirety into Singhalese, and has only after nearly as many
centuries resulted in a partial translation of the same Texts
into Burmese, in printed form in Burma.

More pleasing than any such back-chat 1s 1t to welcome as
our translator the one man most fit for the task—the man who
edited both the previous ventures and, in both, dealt with the
many Pali gathas in English metrical form. As sole translator
he has come into his own in this new recension, and 18 coping
with it as could no one else known to me.

v



Vi Introduction

In asking me to continue writing Introductions to his trans-
lations, as in the Kindred Sayings, or Sapyutta-Nikaya trans-
lations, Mr. Woodward leaves it to me to speak of our choice
of title, since 1 am here responsible. The word Anguttara
has bothered translators often, as I could show, were 1t worth
while. ¢ Anga,” part or factor, and ‘uttara,” further—u.e.,
progressive—-is not a wieldy compound. But an Enghsh title
wags none the less necessary, if only for book-trade 1dentification.
My friend and learned colleague Dr. Geiger, in his decision not
to translate the titles of his translations Maha- and Chila-
vansa, has unwittingly worked minor worries for us 1 the
purveving of his works. 5o Mr. Woodward, his collaborator
Mr. E. M. Hare and I went to work, and many were the hsts
we drew up, and we still ‘got no forrader.’” Then from the
back of memory a lovely line of Swinburne’s came forward:

Behold !
Dawn shins the sea with flyvy feet of gold,
With sudden fect that graze the gradual sea.
Condd <t thow vot watch with me !

And was not a ‘gradual,” m my Johnson. "an order of
steps,” as in Dryvden s

Before the gradual prostrate they adored ?

In “ gradual’ we had both an order and an increase; of what
more had we need ?  And the word was grateful to sense and
imagination. So ° Gradual Sayings’ 1t became.

In the first two Nipatas, the Ones and Twos. we have
a feature of much interest. Not in very readable matter, for
the matter was never mtended to be read as a readable book.
We have lists of what used to be called Matikas, or water-
courses—t.e., figuratively, channels along which oral teaching
was to flow; m other words, headings for discourse. These
will probably have been written (on thin mctal plates)
long before writing of discourses, ete., was attempted.  Such
writing-material—plates, or agam. carving letters on rocks—
lent. itself 1ll to expansion. The substance of the Matika
inseription will have been alluded to as the Uddesa, or outline,



Introduction vil

such as we find in concluding Suttas of the Majjhima Nikaya,
the exposition itself being called the Niddesa, or Discourse.
These headings may also be seen In the first book of the
Abhidhamma-Pitaka, in the Couplets called Suttantika, and,
again, towards the end of the book, in the Suttantika-dukapy.
Many also of the pairs and triplets in our volume are reproduced
1n the book classed as fourth in the Abhidhamma-Pitaka:
the ¢ Man-Designation ’: Puggala-paiifiattl, where we may note
the waning significance in the individual man, who i India
was the God-in-man, betrayed by the considering of him
under type-headings—a new herd-psychology.

I come to certain important features in the translator’s
choice of renderings. The history of the renderings of Pali
religious terms into the chief LKuropean languages will one
day offer an interesting supplement to the history, in Pali
scriptures, of the changing Pali words themselves. 1t 18 now
half a century since the translation of the most of the Vinaya-
Pitaka and of the larger works of the other two Pitakas was
started. Despite the high gifts of the pioneer translators,
nothing were more unreasonable than, as I have seen upheld,
to suffer these men to create a °classic tradition’ in the
rendering of important religious or other terms. No man has
S0 to grope as must the pioneer, and he would be the last to
say today: ‘ The terms I used for Pali terms are the best,
knowing and seeing as I can today, as I could not then.” Not
such an upholder 1s our translator. He 1s a man ascending
‘the gradual.” And I wish here to draw attention to a few
important changes for the better (as I think) which he has
here introduced.

These are chiefly four in number: his renderings namely
for (1) dhamma, (2) ghana, (3) sa- as prefix, and (4) attan.

(1) For dhamma he has discarded ‘ Norm.” I do not know
who first lit onthe word ‘ norm,’ but I found 1t thirty years ago
in some translation or other, and in the light of the Aggafina
Suttanta (Dialogues, I1I), 1t seemed, to me translating, the
best and truest word for that standard, or noblesse obluge,
which the man of a certain breeding had to mamntain. And
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I used it in all my translations (was it not most useful, too, in
poetic diction ?). But I came to see that, whereas a ‘main-
taining ’ is good and sound (as far as it goes) in a caste tradi-
tion, it is not good or sound in religion. In religion, if 1t 1s
maintenance only that you seek, then are you become hide-
bound, petrified, done with growing, the ‘ creature of a Code.’
No great New Word ever teaches just maintenance, ‘Khi’:
‘Come,’ 1t says to man, ‘I will put a new song 1nto your
mouth; . . . behold! new things do I declare . . . behold !
I will do a new thing, I will make a way. . . . Here have we,
in words on which we have most of us been suckled,! the vital
thing in religion. And if dhamma or dharma be a term vital
in a great religion, it will have this urge of the forward 1n 1t,
not of the standing still, the maintaining. It is the force of
the Ought 1n this word that we must get in translating. We have
1t in ‘ duty,” we have 1t In ‘ conscience.” Yet since neither
term coincides with the ‘ oughtness ’ in dhamma, 1t 1s better
not to render dhamma by the partly less, partly other of either
of these terms. Morcover, the word dhamma has in the
history of Buddhism 1ts history. When Gotama the founder
of the Sakya-sons’ mission started to teach, the word dharma
was there, though as yet little used. Deliberately, we are
told, and told with utmost emphasis, he chose 1t to mean that
immanent Godhead of his day: the Thou art That of the
Upanishads, Whom alone he held meet that he should worship.?
Kvidently there was here, in dhamina, no formulated doctrine,
code of teaching, collection of Sayings yet meant. But this is
just what dhamma had come to mean, when the Book of the
Gradual Sayings was put together as a book, as a mass of
accretions of different dates much edited. A man of Ceylon
will now say, 1if you ask: What is Dhamma ? ‘ The Sutta-
Pitaka.” And one could not suitably render such an historic
word by Duty or Conscience. Hence Mr. Woodward has
wisely decided to leave in Dhamma, as we leave in Nirvana
(Nibbana), and as he has, in Kindred Sayings, decided to

leave in Asava’s.

e

1 Old Testament sayings. |
¢ " Garavo, Kindred Sayings, i, 174 (S. i, 138).

u . — -
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(2) In jhdnahe has dropped ‘trance’ and taken over ‘musing.’
I very greatly appreciate this decision, for as yet we two are
alone in so rendering the word, and 1t doubtless amuses some.
But if, for jkana ecstatic termmology be rejected such as

‘trance ’ or ‘ecstasy,” it were almost more inexact to fall
back, as many do, on terms of intellectual concentration, such
as ‘ meditation.” Even if we seek not to get behind the
formulas for the stages in jhana (e.g., p. 48), those formulas
make it quite evident, that the end aspired to in the practice
was rather an emptied than a full mind, was more of a tabula
rasa than discursive thinking. And meditation is surely the
latter of these. But if we try, as I have tried, to get back to
an earlier day than those interesting but decadent formulas,
we come to the buried remains of a practice with a very hve,
positive object, when to get the attention alert, but cleared
of all preoccupying, predisposing content—in other words, to
get the very man listening and mutely inviting other-world-
intercourse—was of chief importance. Satr and the purged
state (parisuddhi), then, and only then, become in the formula
fit terms. And if the reader will refer here to p. 164 f., he will
see that to have access to the ‘ deva-seat’ (dwbba-sayanay)
is to practise jhana. Musing, it is true, 18 not an 1deal term,
but it is the safest, if we are going to find our Sakya beneath
our monastic later editings.

Again, and in this connexion, it is cheering to see Mr. Wood-
ward’s rendering of the phrase parato ghoso as * a voice from
another world ’ (p. 79), and therein his decision, that we have
here a tradition of which the Commentary, voicing a faded
interest in life in other worlds, had lost count. We should
compare the phrase with another, probably also of psychic
significance : ¢ Uttered the Pardyana (of the Sutta-Nipata)
by the voice,” sarena, possibly as ‘ inspired,” since for ordinary
utterance other words would have been used.!

(3) Pali words with sa- (co-) as prefix are treated with much
licence by commentators and by translators of our day.

Thus 1t may be given merely a comitative force 1n sa-ppanino,

1 Anguttara, iv, 63 f.
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man of wisdom; or it is held to mean ‘own’ sa-kkaya, sa-
ddattha; or ‘good’ (sat-) in sa-ddhamma, sa-ppuriso, and in
sa-d-assa (p. 268). I venture to think that philologians will
not be always content with these elasticities. I think that
sa- in compounds will be judged to be one of two meanings,
and no more. Kither it means a comitative relation, as 1n
e.g. sa-ppitiko, ‘ cum joy,” and the body being sa-vinianako
(beminded, mind-ish), or it means an intensifying, such as 1s
often given to prefixes by the exegesist. We have no good
equivalent here save the old terms ‘very,” “true,” ‘ very man
of very man’; ¢ Ave verum corpus’; or Burns’s ¢ The man’s
a man for a’ that.” Read i this light, a man as sappuriso
(p. 56, etc.),! or his complex personality i sa-kkaya, or his
supreme welfare 1n sa-d-attho, or his indwelling divine momitor
(his Antarayamin of the Upanishads) in se-ddhamina, takes
on a new force, and the things for him most worth while are
seen 1n a new unity. And 1 was profoundly glad when
Mr. Woodward chose to render saddhamma here, not by ‘ the
good doctrine,” but by true Dhamma,” or by leaving-in the
Pali compound.

(4) Lastly, we have here the Indian, not the Kuropean way ot
rendering the word “self ’; in other words, we have not myself,
yvourself, yourselves, himself; we have the pronoun rejected.
To be quite Indian, we should have also to drop the article
“the,” but this would render the unfamiliar idiom more
unfamiliar without making 1t more accurate in meaning. But
when translators ignore that which, tor the Indian, lies behind
the pronoun atman. and has lain behind it for many centuries
back to a time before the birth of the Sakya movement, when
so 1gnoring, they render such a sentence as, e.g.,

alta puv attanany upavadate,

not as here (p. 52), * The self, too, upbraids the self therefor, ™
but by ¢ The sinner will blame himself ’ (Gooneratne), or by
sich selber macht man Vorwiirfe (Nyanatiloka), they do not
suffer us Western readers to enter into the pregnant meaning

1 “Worthy person,’” cte. The word is variously rendered, but recurs
often througzhout the work. 2 Cf. K.N.iii, 103 iv. 21.
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such a sentence bore, I will not say, for the mediseval readers
of the Pitakas, but for the men to whom such a sentence, long
before that time, was spoken as oral teaching. In the two
latter translations we understand in our way, but we do not
understand in the Indian, the old Indian way. Inour way we
hear a wise man, it may be, or a priest, talking in the idiom of
the conscience. We do not hear Gotama saying to his cousin:
‘The Divine Man within blames the man for this.” But this
is just what religious men were saying in their day, and this 1s
what that great Kinsman meant when he spoke in that 1diom
to Ananda, if the record be true. We come a little near it in
our Sir Thomas Browne’s words: ‘ There 1s a man within who
1s angry with me !” We here get away from the too impersonal
‘conscience ’; we are near the Indian conception of the Man
within, the true Kinsman, the God to whom the man 1s by
nature akin.

And this duet of aita attanena, the Self with the self, 1¢ a
music of the old, the original Sakya which may be said to be
almost lost, save 1n the Dhammapada and the Anguttara.
See how truly Indian, and how unlike the Buddhism of Ceylon
and Burma, are such lines as those in the Devadita Sayings,
p. 132 /., where the heeding of Dharma, the divine monitor
within, 1s hymned :

The Self in thee, O man, knows what s true or false
Surely the noble Witness, sir, the Self

You do masjudge, in that when sin s there

You do conceal the Self within the self.

To follow such word-play as this we must, with the Upanishadic
teachers and the first Sakyan teachers, bring God from heaven
to dwell 1n man as man, one in nature, but with a difference
immeasurable between the divinely actual and the humanly
potential. Such terms were not then and there on their
tongues; the nearest our book gets to them is in such words
as app’ atumo, the little self, and mah’ atta, the great self.!
How far are we here from the (later) anatta dogma !

———r T——— S e i —
e

1 P. 227. The Rh. D. and S. Pali Dictionary has only makalta,
greatness, and has overlooked this mahatia = mahdtma.
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One word there was, however, to bridge that difference
immeasurable, and that was bkava, bhavya, bhavyata, or Be-
coming. And whereas in these three Nipatas we see both the
Upanishadic Self still surviving, enshrined in Sayings which
have escaped the tampering of a later, decadent attitude,
whereas we see Dharma, now in its older meaning of the God-
monition within, now in its externalized meaning of a formu-
lated teaching, of a code, it is the bridge of the man-as-
becoming-That Who, at his very root, he 1s, that we see
already half-ruined. How much in ruins will the reader let me
briefly show ? for here is matter of great interest.

Consider the end of the Sutta * Makkhali’ (pp. 29-31). The
teaching, dumped in all its libellous nature on the Founder
himself, makes him liken ° becoming’ to several foul things,
intolerable even in the smallest quantity. DBut see how
obviously these last four similes are a gloss, added to the rest
and differing from the sentences having a refrain, which go
before !

Consider the Sutta ‘ Becoming’ (pp. 203 f.): here 1s no
appended gloss; here there would appear to be deliberate
categorical turning-down of becoming; but only at first
sight—i.e., when the forbidding word ‘craving’ is seen
linked with becoming. Actually, there are few such precious,
relatively ‘unedited ’ Suttas left in the Nikayas. Let us
listen with Sakyan, not with Buddhist ears.

Ananda has come to join his cousin, leaving Kapilavatthu
with five kinsmen (Vinaya Texts, 111, 228 f.). He finds him
teaching the Many, that life 1s long and of many worlds—a
very journey of the long Way—wherein a man can have one
opportunity after another, as he wants and seeks now this,
now that, to grow, to become That Who he by nature already
1s. ‘Just what do you mean, Kumara, by your ““ becoming ’?’
I hear Ananda asking. And the Man answers to this effect:
“ Kumara, to get becoming, we must have worlds in which to
become, and we must have the power to act, to behave (so
that 1n acting we live our becoming). We have, as we are
taught, worlds of sense-experience, and better worlds of the
Seen (Ripa), and better worlds beyond that (Tat-uttarin,
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¢f. p. 190). But we must also have the wanting-to-become
(better than we as yet are. He had no word for * will ’).  So
it 18 as 1f conduct were the field of your tilling; you the sur-
viving man (viiifiana) are the seed sown 1n it ; but your wanting-
to-become—that 18 the needed rain from heaven, the brook
you turn into your field, the morning dew. In that you want
to become, in that you must in the long run become, you the
seed are reborn in this world and that. It 1s thus that becom-
Ing goes on.’

Here 1s the very Gotama the Man; here 1s the Sakvamuni,
uplifting the faltering bhavya of the contemporary Brahman
teaching; bringing 1t out to the Many: Gotama of the Way
of the Worlds; Gotama of man’s Becoming—guarantec of man’s
ultimate perfection—Gotama of the man as the seed of divine
nature, of potential perfection, needing and finding his dharma-
moisture in his will to be ever seeking to get, to be, what he
has not yet, 1s not yet.

Here 1s no foul word applied to Becoming; here 1s Becoming
shown as the very hall-mark of man’s right-of-way through
the worlds. I wish we KEnglish had a better word for bhava
or bhavya. And yet they, who have a word equally fine,
actually, in their debased tradition, fail to use 1t here, writing
“Dasein’ for ° Werden.” Dasein! °there-being!"—it 1s no
better than our poor ‘ becoming ’; nay, 1t 1s not nearly as good.
“ Dasein ’ 1s static; * becoming ’ 1s at least dynamic, movement,
Plato’s kinesis, phusis—he, too, lacked a better word.

Once again in this interesting Nipata we see Becoming
emerging as the teaching. It i1s in the notable talk with the
Kalamas and 1n another version of it which follows (p. 172 f.).
The Sakyamuni 1s giving his interviewers a criterion in any
man’s teaching, by which they can know he is to be followed
or not. The criterion 18 said to be, that each hearer can know
for himself whether the teaching in question is such that, if
followed, the adherent will become the better man. The
standards for which this criterion 18 to be substituted are
‘report, tradition, hearsay, logic, theory ’ and the like, or
‘ because 1t fits becoming’ (rna bhavyarupataya). In other
words, ‘a man may teach that the nature of man is not Sat
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(‘““ being,” an attribute ascribed to the Divinity in man), but
Bhavya. He may teach what apparently 1s wn conformatly
with my teaching. And yet, if he teach this without insisting
that the life 1s the test of the becoming, follow not that man.’?

Once more I would utter my gladness to see this rendering
in the present translation, for here again we two are alone.
The German translation has ‘nicht nach dem Scheine der
Wirklichkeit,” which is only got by putting a new meaning into
bhavya, viz., reality. But this in Pali would be sararupata,
or sacca-, or bhava, not bhavya- (or as 1n the Commentary
bhabba = bhavya). The English translation (Gooneratne’s) 1s
both too redundant and free to enable a construer to pin 1t
down to the Pali text. The commentator, again, would ex-
plainitin a different way. He paraphrases by: * Do not agree
because you deem the monk (teaching) 18 bhabbarupo, “ has
the air of becoming,’” hence it is fit to accept his talk.” Now
the word bhabba 1s fairly frequent in the Suttas and appears
to mean simply ‘ capable, fit for, possible.” And this appar-
ently explaing away our ¢ becoming’: ‘he seems a capable
man; let us accept him.” But if we can sufhciently transport
ourselves back to a day and a new gospel, when and in which
a man’s worth, a man’s credentials were expressed wn terms
of that gospel, we find our becoming not explained away, but
made the very ground of sound teaching or sound anything
else. X. 18 bhabba or bhavya meant X. 1s a becoming man,
or, as we say, 18 a coming man, a coming-on man. If the
consistent early Christian might be named an Agapé-man,
equally might the consistent larly Sakyan have been called
Bhabbo, o Becoming-man. And thus, though Buddhists and
translators overlook 1t, this little word for progressive efficiency
in the man 1s telling us more about the Sakyamuni’s New
Word than do all the manuals.

It 18 to these three central words —-ATTA, the man, the self,
as both divine and human, pHAMMA, the divine self admon-
ishing, guiding, and BHAVA, the way of the human self expand-
Ing to the divine self—that we need to pay utmost heed in
readlng these Saymgs with thelr long hlstory of spoken Word

_-“—-

1 Cf Gotama the Man, p. 274,
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revised word, revised written word. Let the reader have ever

in mind that as he rcads he is pacing the streets of an c-a,rly
medieval city, where the older city lies beneath his feet or 1s
seen as a fragment of wall enframed in later walls. For the
most part it is the city of the monk that stands about him. Yet
is the old city not wholly dead. We show here some fragments;
but beyond these he may yet witness in the ways and the
walls the surviving spirit of the first architects—mnamely,
in the repeated injunctions to ‘train’; in other words, to
‘make-become’ the very man, in conduct, i character, in
Progress.

Evan hi vo bhikkhave sikkhitabbay : . . . . ° Verily thus is
there for you, monks, to be training: keen shall be our desire
to take upon us the training in life, in thought, in the man,
the spirit !’ The fiery word itself of the urge, tibbo= tivrq,
keen. ardent, is a creation, in religious diction, of the Sakyans,
for it is non-existent in Brahman literature till we find 1t 1n
a single instance in the late Mukti-Upanishad, in a phrase
suggestive of Sakyan influence: bhavitay tivray sayvegat.

Here is no crushing out of ¢ desire ’ such as 18 mandated 1n
the FFour Truths, and with which Buddhism has become 8o
closely associated. That Buddhism does teach the killing out
of desire is there explicitly said; and that desire 1s there called
tanha (craving), not chanda, as in these biddings, does not help
matters much. For the Truths leave in no saving clause for
the teaching of a healthier form of desire. It is true that in
the Fourth Truth, to which the really central teaching of the
Way became relegated, effort (viriya) 18 advocated. But
effort 18 outcome of desire ; and 1f the monk-editors had seen
in their teaching, as they had come to understand i, the cardinal
importance, in a gospel of becoming—v1z., of spiritual progress
—of desire (or, as we can say, of ‘will’) they would have made
tibbachanda, ‘ keen desire,” at least as prominent in their ‘ four
truths ’ as they made that ‘ keen desire ’° which they called
tanha (craving).

And there were we taking up the cudgels on behalf of their
monkish teaching, and denying that Buddhism taught extir-
pation of desire, when 1t was entirely the fault of scholastic
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Pitakan compilers that we had need to do so! Surely, if ever
there was a gospel of ardent will preached to men, despite the
lack of that strong, adequate word, it was the message of the
Sakyamuni. Need of faith it taught; is ever religion, greatest
adventure 1in human ken, without that need ? Need of know-
ledge 1t taught, for where we know, we have got in our quest
beyond faith. But above all it taught the need of keen desire
of the strenuous will, the chief need in the quest, in Sakyan
terms, ‘to attain the not yet attained,” the need to become
That Who the man already potentially is. It is verily ‘in
dependence upon becoming,” as the Defender of the Man
taught in Asoka’s day, that the man stands firiu, that the man
persists, that the man holds on in the Way.!

A word more on two minor points.

In the Sutta following that on ‘ Becoming ’ (p. 204), where
the title “Service’ must not be understood in the stronger
modern altruistic sense, the reader should note the word
viohajassw: ‘ distinguish I’ or ‘analyze!” which comes into
such sudden prominence as a ‘ party-cry —uvibhajjavaden—
at the Third or Patna Council. The context here is analogous
to that in Majyhima, 11, Sta. No. 99, where the Teacher calls
himself a distinguisher, not a generalizer.

In the Sutta called The Fool (p. 87), I think that Mr. Wood-
ward’'s rendering of balato, panditato by the ‘ablative of
reterence * (which is practically always correct for this form
of the ablative) is more correct than Neumann’s or Lord
Chalmers’s (in the duplicate, Majjhima, iii, Sta. 9)—not  from
the fool,” etc., but ‘as to the fool . . . as to the wise.” His
rendering helps to show that we seem to have here, as I
suggested inthe J.R.4.8., 1926, p. 304, a mutilated simile. It
1s an unvarying feature in Sutta teaching, that if a religious
or moral antithesis be illustrated by a parable or simile,
this will also be presented by way of antithesis. Thus
here: houses of straw (the fool) catch fire when certain other-
wise fashioned houses (the wise) do not. We seem to want

In the Pali, after dakati, a dropped out atha kho pana agarant

el e —— N P e
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A R

! Bhavay nissaya. Potints of Controversy, p. 59.
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. na dahatr.l As 1t stands, the force of the contrast is
weakened. If the reader has the Kindred Sayings, and will
consult iv, pp. 119, 120 (Sayyutta, iv, 185 f.), he will see the
same simile correctly given. It is worth noticing that the
Anguttara Commentary knows nothing of this other version,
and is quite uncritical and unenlightening.

Other points of interest I omit, for I have been more lengthy
than hitherto. This in conclusion: I have touched on
emphases 1n this venerable body of sayings which are unlike
the emphases mainly met with in the Pitakas. The rule in
the Pitakas 1s, that we never go far without stumbling on
anicca, dukkha, anatta : ¢ impermanence, ill, non-self.” But
1n these three Nipatas we do not find the first, we have to hunt
for the second, and of the third, so far is the self from being
a negative quantity, that we find him a Someone who may be
given authority (p. 130), is to be warded and made pure
(p. 132), 1s an inner Witness. And I have called this an older
music, older because it obviously could not have been the
burden of a later melody. You cannot see the editors, the
teachers of a day when those three heads of doctrine had
come to the fore, approving such an older quasi-Upanishadic
attitude toward the self as this:

the inner Self of all.
T'he overseer of karma, in all abiding,
T'he Wiutness . . . (Shvetdsvatara, 6, 11)

being added or inserted. Some reason there must be to
account for these surviving passages. In the subsequent
Nipatas 1t will be seen that they are not repeated.

One day historic imagination will begin to get to work on
the Pitakas, and it may then be we shall better picture that
great Histeddfod at Patna about 250 B.c.2 It was a bookless
world there; moreover no expert in one group of sayings knew
much about other groups. Let us now picture one such learned
Thera of the Revising Council given the task of standardizing

el e e . i —r

! In the English, after ‘ roofs,” ¢ but does not burn.’
¢ See my Sakya, or Buddhist Origins : ‘ Sakya in Conference.’
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the sayings, in our three Nipatas, from the varying versions
brought by repeaters from different settlements (avdsa’s).
Let us suppose he is at heart a Mahasanghika, a Defender
of the Self, or Man (puggalavadin), but has hidden his con-
victions lest he get into trouble with the majority on the
Council. Can we not see how glad he would be to preserve
those sayings with which he was in sympathy ? Monks were
very human then as now. The rest of the revisers might not
be aware of what he was approving. But he would see to
it that the repeaters, the bhanaka’s, of these sayings, returned
to their various settlements well primed with the standard
version made such by his authority. Let 1t be remembered
that, some five centuries later, a Mahasanghika version of the
Vinaya was the only one that Fa-Hien could procure in India.

C. A. F. RHYS DAVIDS.

R n il -

L Cf. Points of Controversy, pp. xlvii, 8.
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THIS new series of translations is not altogether fresh ground
for me, as some twenty years ago, when in Ceylon, I assisted
the late E. R. Gooneratne, for many years local secretary of
the Pali Text Society, in preparing his translation of the first
volume. It is now I think, long out of print. In my then
translation of the gathas I have found several errors. Again,
in 1925 I edited Mr. A. D. Jayasundera’s translation of the
second volume, which was printed at Adyar, Madras, under
the title of * Numerical Sayings.” This second volume I am
now retranslating for this  Gradual Sayings ’ series. The third
volume 1s being done by Mr. K. M. Hare, of Colombo, Ceylon,
who has spent much time and labour on Vol. IV, now typed
out and ready for the press, but awaiting its turn. He has,
moreover, done some part of Vol. V. These last three
are of considerable length. The time of their publication
depends entirely on the amount of funds coming in to the
Soclety for this purpose.

As to the title agreed upon, I have left 1t to Mrs. Rhys
Davids, who suggested 1t, to discuss the question 1n her

Introduction to this volume.
. L. WOODWARD.

ROWELLA, TASMANIA,
1930.
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THE BOOK
OF THE GRADUAL SAYINGS

(ANGUTTARA-NIKAY A)

Honour to that Exalted One, Arahant, the Fully
Enlightened One

— R —

THE BOOK OF THE ONES, TWOS AND THREKES

PAR'T 1
THE BOOK OF THE ONES
CHAPTER l.—FKorM.

$§ 1-10. Form and the rest.

THus have I heard: On a certain occasion the lixalted One
was staying near Savatthi, at Jeta Grove, in Anathapindika’s
Park. Then the Exalted One addressed the monks, saying:

“ Monks.’
‘Lord,” replied those monks to the KExalted One. The

Exalted One said:

“ Monks, I know of no other single form by which a man’s heart
18 so enslaved as 1t 1s by that of a woman. Monks, a woman’s
form obsessesl a man’s heart. Monks, 1 know of no other
single sound by which a man’s heart 1s so enslaved as 1t 1s by
the voice of a woman. Monks, a woman’s voice obsesses a
man’s heart.

Monks, I know of no othersingle scent . ..savour...touch by
which a man’s heart 1s so enslaved as 1t 1s by the scent, savour
and touch of a woman. Monks, the scent, savour and touch

of a woman obsess a man’s heart.
Monks, I know of no other single form, sound, scent, savour

i —

L Cittay pariyadaya titthatr. Cf. S.1i1, 235; A.S. 111, 17 n.
I
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and touch by which a woman’s heart is so enslaved as 1t 18
by the form, sound, scent, savour and touch of a man. Monks,
a woman'’s heart is obsessed by these things.’

CHAPTER 11
88 1-10. Abandoning the hindrances.

‘Monks, I know not of any other single thing of such power
to cause the arising of sensual lust,! if not already arisen, or,
if arisen, to cause 1ts more-becoming and increase, as the
feature of beauty (in things).?

In him who pays not systematic attention3 to the feature of
beauty, sensual lust, if not already arisen, arises: or, if already
arisen, 1s liable to more-becoming and increase.

Monks, I know not of any other single thing ot such power
to cause the arising of malevolence, 1f not already arisen, or,
1f arisen, to cause 1ts more-becoming and increase, as the
repulsive feature (of things).4

In him who pays not systematic attention to the repulsive
feature, malevolence, if not already arisen, arises: or, if arisen,
it 1s liable to more-becoming and increase.

Monks, 1 know not of any other single thing of such power
to cause the arising of sloth-and-torpor . . . as regret, drowsi-
ness, languor, surfeit after meals and torpidity of mind.

In him who 18 of torpid mind, sloth-and-torpor, if not
already arisen, arises, and, if arisen, 18 liable to more-becoming
and Increase.

Monks, I know not of any other single thing of such power
to cause the arising of excitement-and-flurry, if not already
arisen: or, 1f arisen, to cause 1ts rnore-becoming and increase,
as non-tranquillity of mind.

el

1 Kama-cchando, par. by Comy. as kamesu . . . kama-rago, kama-
nandr, kama-tanha.

2 Subha-nvmitta, par. by Comy. as raga-tthaniyay arammanay. CJ.
S. v, 64 ff.; K.S. v, 52 n.; Pts. of C., App. 381.

* Yoniso manasikaro. C(Yf. Buddh. Psychology, 123 ; K.S. i, 131.

4 Patigha-nmimittu (¢f. asubha-n.)=anitthay. Comy.
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In him who is of troubled mind arises excitement-and-
flurry, if not already arisen: or, if arisen, 1t 1s liable to more-
becoming and Increase.

Monks, I know not of any other single thing of such power
to cause the arising of doubt-and-wavering, 1f not already
arisen: or, if arisen, to cause 1ts more-becoming and increase,
as unsystematic attention.

In him who gives not systematic attention arises doubt-
and-wavering, if not already arisen: or, if arisen, 1t 1s lhable
to more-becoming and increase.

Monks, I know not of any other single thing of such power
to prevent the arising of sensual lust, if not already arisen:
or, if arisen, to cause 1ts abandonment, as the feature of
ugliness (in things).}

In him who gives systematic attention to the feature of
ugliness (in things) sensual lust, if not already arisen, arises
not: or, if arisen, 1t 18 abandoned.

Monks, I know not of any other single thing of such power
to prevent the arising of malevolence, if not already arisen:
or, if arisen, to cause its abandonment, as the heart’s release
through amity.2

In him who gives systematic attention to amity which
releases the heart malevolence, 1f not already arisen, arises
not: or, if arisen, 1t 1s abandoned.

Monks, I know not of any other single thing of such power
to prevent the arising of sloth-and-torpor, if not already
arisen: or, if arisen, to cause i1ts abandonment, as the element
of putting forth effort, of exertion, of striving.’

In him who energetically strives, sloth-and-torpor arises
not: or, if arisen, it is abandoned.

Monks, I know not of any other single thing of such power

L . -1 H -1

1 Asubha-nimittay. Cf. Vis. Magg. 247 ff.; Buddh. Psych. Kth.
69-70 (The Foul Things).

2 Metta ceto-vimutti, ‘spreading abroad the welfare of all beings.’
Comy. Cf. 8. ii, 265 and the formula of the brahma-viharas.

3 Arambha-, nikkama-, parakkama-dhdatu. Cf. K.S. v, 54; VM. i,
131-3.
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to prevent the arising of excitement-and-flurry, if not already
arisen: or, if arisen, to cause its abandonment, as tranquillity
of mind.

In the tranquil-minded excitement-and-flurry arises not:
or, if arisen, 1t 1s abandoned.

Monks, I know not of any other single thing of such power
to prevent the arising of doubt-and-wavering, i1f not already
arisen: or, if arisen, to cause 1ts abandonment, as systematic
attention.

In him who gives systematic attention doubt-and-wavering
arises not: or, if arisen, 1t is abandoned.’

CaAPTER III
88 1-10. The wntractable.

‘ Monks, I know not of any other single thing so intractablel
as the uncultivated mind. The uncultivated mind 1s indeed
a thing intractable.

Monks, I know not of any other single thing so tractable
as the cultivated mind. The cultivated mind is indeed a
tractable thing.

Monks, 1 know not of any other single thing so con-
ducive to great loss as the uncultivated mind. The un-
cultivated mind indeed conduces to great loss.

Monks, I know not of any other single thing so conducive
to great profit as the cultivated mind. The cultivated mind
indeed conduces to great profit.

Monks, 1 know not of any other single thing so conducive
to great loss as the mind that is uncultivated, not made
lucid.2  The uncultivated mind indeed conduces to great
losa.

v dkammaniya. Kamm’ akkhamay kamma-yoggay ma hoti. Comy.
Cf. Dhp. cap. 3 (Cita-Vagga).

2 Apdtubhutay, acc. to Comy. ‘a mind involved in the round of
rebirth, incapable of leaping up to, of taking delight in, unworldly
things, such as the Way, Nibbana.” Comy. quotes the Elder Phussa-
mitta as saying: ‘ The mind that is on the Way is cultivated, made lucid
or manifest.’
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Monks, I know not of any other single thing so conducive
to great profit as the mind that i1s cultivated, made lueid.
The cultivated mind indeed conduces to great profit.

Monks, I know not of any other single thing so conducive
to great loss as the mind that is uncultivated, not made much
of. The uncultivated mind indeed conduces to great loss.

Monks, I know not of any other single thing so conducive
to great profit as the mind that is cultivated, made much of.
The cultivated mind indeed conduces to great profit.

Monks, I know not of any other single thing that brings
such woel as the mind that 1s uncultivated, not made much
of. The mind that is uncultivated, not made much of, indeed
brings great woe.

Monks, I know not of any other single thing that brings
such bliss as the mind that 1s cultivated, made much of.
Such a mind indeed brings great bliss.’

CHAPTER IV
8§ 1-10. The untamed.

(In this section the same formula 1s repeated for The mind
untamed and tamed, uncontrolled and controlled, unguarded
and guarded, unrestrained and restrained, concluding:—)

‘ Monks, the mind that 1s tamed, controlled, guarded and
restrained conduces to great profit.’

CHAPTER V
8§ 1-10. (T'he mand) drrected and pellucid.?

‘Suppose, monks, the spike of bearded wheat or bearded
barley® be 1ll directed. When pressed by hand or foot 1t
cannot possibly pierce hand or foot or draw blood. Why
not ¢ Because the spike 18 1ll directed.

1 Reading with Comy. dukkhdvahay: the variant is adhivahaypy. Cf
S. iv. 70.

2 Acchanna=—"‘ without covering.” Here it would refer to water
without scum on its surface, as in the simile given below.

3 Cf. 8. v, 10; K.8. v, 9 (of view, rightly or wrongly directed).



6 Gradual Sayings [TEXT i, 8

Just so, monks, it cannot be that a monk of 1ll directed
mind will pierce ignorance, draw knowledge, realize Nibbana.
Why not ? Because his mind 1s 11l directed.

But suppose, monks, the spike of bearded wheat or bearded
barley is well directed. When pressed by hand or foot it is
certain that it will pierce hand or foot and draw blood. Why
so ¢ Because, monks, the spike is well directed.

Just 8o, monks, it is certain that the monk with a mind
that is well directed will pierce ignorance, draw knowledge,
realize Nibbana. Why so? Because, monks, his mind 1s
well directed.

Now here, monks, with my own thought embracing his,’
I am aware of a monk whose mind is corrupt. If at this very
time he were to make an end, he would be put into Purgatory
according to his deserts.? Why so? Because of his corrupt
mind. In like manner, monks, 1t 18 owing to a corrupt mind
that some beings in this world, when body breaks up, after
death are reborn 1n the Waste, the Woeful Way, the Downfall,
in Purgatory.

Now here, monks, with my own thought embracing his,
I am aware of a monk whose mind is pure.? If at this very
time he were to make an end, he would be put into heaven
according to his deserts. Why so? Because of the purity
of his mind. In like manner, monks, it is owing to a pure
mind that some beings in this world, when body breaks up,
after death are reborn in the Happy Lot, in the Heaven
World.

Suppose, monks, a pool of water, turbid, stirred up and

ol

1 Cetasda ceto-paricca.

2 Yathibhatay==yatha aharitva thapito. Comy. Cf. also M. i, 71,
where Comy. also interprets yatha niraya-palehi aharitva niraye thapito,
“just as brought by the guardians of P.” Cf. 8. iv, 325, yathdihatay,
where Comy. issilent. Gooneratna, followed by Jayasundera (A. ii, 71),
trans. ‘like a load laid down.” In translating ‘ according to his deserts’
(as if 1t were yathdrahap) 1 follow the Pali Dict. s.v., but the word is
obscure. At text 292 I have noted that it may refer to the casting
of a true die.

3 Saddha-pasadena pasannay. Comy.
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muddied. Then a man who has eyes to see stands upon the
bank. He could not see the oysters and the shells, the pebbles
and the gravel as they lie, or the shoals of fish that dart
about.! Why not? Because of the turbid state of the
water.

~ Just so it i1s impossible for that monk of whom I speak to
understand with his turbid mind?2 either his own profit or that
of others: impossible for him to understand both his own
profit and that of others, or to realize states surpassing those
of ordinary men, the excellence of truly Ariyan knowledge and
insight.3 What is the cause of that ? It is the turbid nature
of his mind, monks.

But suppose, monks, a pool of water, pellucid, tranquil
and unstirred. Then a man who has eyes to see, while stand-
ing on the bank, could see the oysters and the shells, the
pebbles and the gravel as they lie, and the shoals of fish that
dart about. Why so? Because of the untroubled nature
of the water, monks.

Just so 1t is possible for that monk of whom I speak with
his untroubled mind to understand either his own profit or
that of others, both his own profit and that of others: 1t 1s
possible for him to realize states surpassing those of ordinary
men, the excellence of truly Ariyan knowledge and 1nsight.
What is the cause of that ? The untroubled nature of his
mind, monks.

Just as, monks, of all the different sorts of trees the phan-
danat 18 reckoned chief for pliability and adaptability, even
80 do I know of no other single condition so conducive to its
pliability and adaptability as the cultivation and making
much of the mind. Indeed, monks, the mind that is culti-
vated and made much of becomes pliable and adaptable.

Monks, I know not of any other single thing so quick to

1 Cf. D. i, 84.

2 Comy. ‘ overgrown by the five hindrances.’

3 Ultarty manussa-dhammd, i.e. the fruits of trance, insight and
Way. Comy.

4 Reading phandana with MSS. and Comy. for candana (sandalwood)
of text and Tika. G. calls it Adina cordifolia (Sinhalese Kolom).



— —

8 Gradual Sayings [TEXT i, IO

change! as the mind: insomuch that it is no easy thing to
illustrate how quick to change it 1s.

This mind, monks. is luminous,2 but it 1s defiled by taints
that come from without; that mind, monks, is luminous, but
it 1s cleansed of taints that come from without.’3

CHAPTER VI
§§ 1-10. T'he finger-snap.

‘This mind, monks, is luminous, but it 1s defiled by taints
that come from without. But this the uneducated manyfolk
understands not as it really 1s. Wherefore for the uneducated
manyfolk there 1s no cultivation of the mind, I declare.

That mind, monks, is luminous, but 1t 1s cleansed of taints
that come from without. This the educated Ariyan disciple
understands as it really is. Wherefore for the educated Ariyan
disciple there is cultivation of the mind, I declare.

Monks, if for just the lasting of a finger-snap* a monk 1n-
dulges a thought of goodwill, such an one 1s to be called a
monk. Not empty of result is his musing.5 He abides doing
the Master’s bidding. He 18 one who takes good advice, and
he eats the country’s alms-food to some purpose. What
then should 1 say of those who make much of such a thought ?

Monks, 1f for just the lasting of a finger-snap a monk culti-
vates a thought of goodwill, such an one i1s to be called a
monk. Not empty of result 1s his musing. He abides doing
the Master’s bidding. He i1s one who takes advice, and
he cats the country’s alms-food to some purpose.® What,

1 Lahu-parwatta. Cf. Buddh. Psych. (2nd ed.) 222; Expos. i, 81;
Pts. of Contr. 125; Mil. 104, 106.
2 Expos. 1, 91, 185.
Y Agantukehi, ‘adventitious.” This, that: wday, day ; cf. K.S.11, p. 23,
1 Comy. refers to M1l 102.
> A-ritta-j)hano=aluccha-, apariccatta-jjhano. Comy.
¢ Amoghay="not in vain.” Comy. Cf. Itiv. 90; Dhp. 308:
" Better for him who lives unworthily

A red-hot ball to swallow
Than eat the food the country gives in charity ’;

and below chap. xx.
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then, should T say of those who make much of such a
thought ?

Monks, if for just the lasting of a finger-snap a monk gives
attention to a thought of goodwill, such an one is to be called
a monk. Not empty of result 1s his musing. He dwells
doing the Master’s bidding. He 1s one who takes advice,
and he eats the country’s alms-food to some purpose. What
then should I say of those who make much of such a
thought ?

Monks, whatsoever things are evil, have part in evil, are
on the side of evil:—all such have mind for their causing. Iirst
arises mind as the forerunner of them, and those evil things
follow after.!

Monks, I know not of any other single thing ot such power
to cause the arising of evil states, 1f not yet arisen, or to cause
the waning of good states, if already arisen, as negligence.
In him who is negligent evil states, if not already arisen,
do arise, and good states, 1f arisen, do wane.

Monks, I know not of any other single thing of such power
to cause the arising of good states, if not yet arisen, or to
cause the waning of evil states, if already arisen, as earnest-
ness. In him who is earnest good states, if not yet arisen,
do arise, and evil states, 1f arisen, do wane.

Monks, I know not of any other single thing of such power
to cause the arising of evil states, 1f not yet arisen, or to cause
the waning of good states, if arisen, as indolence. In him
who 1s indolent evil states, not yet arisen, do arise, and good
states, 1f arisen, do wane.’

CHAPTER VII
$§ 1-10. Energetic effort.

“Monks, I know not of any other single thing of such power
to cause the arising of good states not yet arisen or the waning
of evil states already arisen as energetic effort.? In him who

— i

1 Cf. Dhp. i-iii. 2 Variyarambho.
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makes energetic effort! good states not yet arisen do arise
and evil states arisen do wane.

(The same formula for) Evil states and greediness . . .
good states and wanting little: evil states and discontent . . .
good states and contentment: evil states and unsystematic
attention . . . good states and systematic attention: evil
states and discomposure . . . good states and composure:
evll states and bad company.

Monks, in him who keeps bad company evil states not yet
arisen do arise and good states already arisen do wane.’

CHAPTER VIII
88 1-10. Friendship with the lovely.

‘Monks, I know not of any other single thing of such power
to cause the arising of good states if not yet arisen, or the
waning of evil states already arisen, as friendship with the
lovely.2 1In one who 18 a friend of what 1s lovely good states
not arisen do arise and evil states already arisen wane.

(The same formula for) Evil states and devotion to evil
states, lack of devotion to good states: good states and devo-
tion thereto, lack of devotion to evil states.

Monks, I know not of any other single thing of such power
to prevent the arising of the limbs of wisdom,?3 if not yet arisen,
or, if they have already arisen, to prevent their reaching
fulfilment by cultivation thereof, as unsystematic attention.
In him who practises unsystematic attention, monks, the limbs
of wisdom 1f not yet arisen, arise not: and if arisen they
reach not fulfilment by cultivation thereof.

(T'he reverse for systematic attention.)

Of slight account, monks, 1s the loss of such things as rela-
tives. Miserable? indeed among losses 18 the loss of wisdom.?

1 A.mddha-viriya.

2 Cf. 8. v, 29-35.

3 The bojjhanga are seven. Cf. S. v, 63-140; K.S. v, 51 ff.
1 Paprkitthapy—=—pacchimay, lamakayn. Comy.

Ny Ny

6 Panna.
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Of slight account, monks, is the increase of such things as
relatives. Chief of all the increases is that of wisdom. Where-
fore I say, monks, ye should train yourselves thus: We will
increase in wisdom. Ye must train yourselves to win that.

Of slight account, monks, is the loss of such things as wealth.
Miserable indeed among losses is the loss of wisdom.

Of slight account, monks, is the increase of such things as
wealth. Chief of all the increases is that of wisdom. Where-
fore I say, monks, thus must ye train yourselves: We will
increase in wisdom. Ye must train yourselves to win that.

Of slight account, monks, is the loss of such things as
reputation. Miserable indeed among losses 1s the loss of
wisdom.’

CHAPTER IX
§§ 1-17. Earnestness, etc.

“Of slight account, monks, 1s the increase of such things
as reputation.! Chief of all the increases 1s that of wisdom.
Wherefore I say, monks, thus should ye train yourselves:
We will increase in wisdom. Ye must train yourselves to
win that.

Monks, I know not of any other single thing that conduces
to such great loss as does negligence. Negligence indeed
conduces to great loss.

Monks, I know not of any other single thing that conduces
to such great profit as does earnestness. Karnestness indeed
conduces to great profit.

(Svmilar suttas follow of) Indolence . . . energetic effort:
wanting much . . . wanting little: discontent . . . content-
ment: systematic attention . . . unsystematic attention:
friendship with the evil . . . friendship with the lovely: de-
votion to things evil . . . non-devotion to good things:
devotion to good things . . . non-devotion to things evil.’

———— P—— ———— " = S — e —— S i " o—

U T think this paragraph, like the first of the previous sections, should
belong to the one before. Each chapter is cut up into ten paragraphs,
and the method seems regardless of context.
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CHAPTER X (a)
§8 1-33. In a fourfold way.

‘ Monks, as a matter concerning the self! I know not of any
other single factor so conducive to great loss as negligence.
Negligence indeed conduces to great loss.

Monks, as a matter concerning the self I know not of any
other single factor so conducive to great gain as earnestness.
Earnestness indeed conduces to great gain.

(The same for) Indolence . . . energetic effort: wanting
much . . . wanting little; discontent . . . contentment: un-
systematic attention . . . systematic attention: (as above)
. . . discomposure . . . composure.

Monks, as a matter concerning the outside? I know not of any
other single factor so conducive to great loss as friendship with
the evil. Friendship with the evil indeed conduces to great loss.

Monks, as a matter concerning the outside 1 know not of
any other single factor so conducive to great profit as friend-
ship with the lovely. Indeed friendship with the lovely con-
duces to great profit.

(The same for) Devotion to things evil . . . non-devotion
to good things (as a personal factor).

Monks, 1 know not of any other single thing that conduces
to the confusion, to the disappearance, of true Dhamma,
as does negligence.? Negligence indeed conduces to the
confusion and disappearance cf true Dhamma.

Monks, 1 know not of any other single thing so conducive
to the establishment, to the non-disappearance of true Dham-
ma as earnestness. liarnestness indeed conduces . . .

(The same for) Indolence . . . energetic effort . . . (and
the rest) . . . discomposure . . . composure: friendship . . -
devotion to good things.’

L Aphattikay angan v karitva. Cf. S. v, 101; It. 9. Angayn (the
personal factor)=karanay. Comy. Cf. p. 58 ff.

2 Bahiray angay. Comy.on S.v, 101 seems to regard the difference
thus: Your own person, hair, nails, cleanliness, etc., are ajjhattikay.
Your robe, lodging, etc., are bahiray.

8 Infra, text 58.
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CHAPTER X (b)
8§ 33-42. Not Dhamma (a).

‘ Monks, those monks who point out what 18 not Dhamma
as Dhamma,—such conduct of theirs is to the loss of many folk,
to the misery of many folk, to the loss, the injury, the misery
of devas and mankind. Moreover, such beget great demerit
and cause the disappearance of this true Dhamma.

Those monks who point to Dhamma as not Dhamma . . .
who point to what 1s not the Discipline as the Discipline . . .
to what 18 the Discipline as not the Discipline . . . who point
out things not uttered and proclaimed by the Tathagata as
having been uttered and proclaimed by him . . . who point
out what was uttered and proclaimed by him as not having
been so uttered and proclaimed . .. who point out some-
thing not practised by the Tathagata as having been practised
by him . . . and the reverse . . . who point out what was
not ordained by the Tathagata as having been ordained by
him . . . and the reverse . . . such monks’ conduct is to
the loss of many folk, to the misery of many folk, to the loss,
injury and misery of devas and mankind. Moreover, such
monks beget great demerit.and cause the disappearance of this
true Dhamma.’

CHAPTER X1

§§ 1-10. Not Dhamma (b).

‘Those monks who point out what 18 not Dhamma as not
Dhamma,—such conduct of theirs 1s to the profit of many
folk, to the happiness of many folk, to the good, profit and
happiness of devas and mankind. Moreover, such monks
beget great merit and establish this true Dhamma.

Those monks who point out what 18 Dhamma as being

. i e — — i e S S

1 Adhammo. Comy. devotes much space to describing how Dham-
ma may be misinterpreted, and the order in which books of the
Tipitakas disappear in time to come. Much of this is in the 4nagata-
vapsa (trans. Warren, Buddhism in Translations, p. 481).
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such . . . to what is not the Discipline as not being such
(the whole the reverse of the above sutta) . . . the conduct of
those monks is to the profit . . . (as above).

CHapTER XI1
8§ 1-20. On unpardonable offences, etc.

‘Those monks who point to what 1s not an offence as being
an offence . . . to an offence as not being such . .. to a
shight offence as being a serious ofience . . . to a serious
offence as being slight . . . to an offence against chastity?
as not being such . . . to what 1s no offence against chastity
as an offence: . . . who point to a partial offence as a com-
plete one? . . . to a complete offence as a partial one . . .
to a pardonable offence as unpardonable and the reverse . . .
such . . . cause the disappearance of this true Dhamma.

But those monks who point to what 1s no ofience as no
offence . . . (the whole as above, but contrarwunse and as n
previous §§) . . . who point to what 1s an unpardonable
offence as being unpardonable,—such monks . . . beget much
merit and establish this true Dhamma.’

L

CHAPTER XIII
§§ 1-7. The one person.?

‘Monks, there 1s one person whose birth into the world is
for the welfare of many folk, for the happiness of many folk:
who 18 born out of compassion for the world, for the profit,
welfare and happiness of devas and mankind.

Who 1s that one person? It 1s a Tathagata who 18

o L e —

! Dutthulla, infra, text 88.

2 Savasesa and anavasesa-apatti. Cf. Mil. 28. Comy. defines it as
equal to appattkamma- and sappatikammdpatis (of the next phrase). The
latter ruins the status of a bhikkhu: the former may be atoned for, and
he may be reinstated.

3 Quoted Pts. of Contr. 60O; M:l. 11, 56.
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Arahant, a fully Enlightened One. This, monks, 1s that one
person.

Monks, the manifestation of one person 1s hard to be found
in the world. Of what person? Of a Tathagata, who 1s
Arabhant . . . Hard to be found 1n the world 1s such.

Monks, one person born into the world 1s an extra-
ordinary man. What person ? A Tathagata ... Heisthe
person.

Monks, the death of one person is to be regretted by many
folk. Of what person? Of a Tathagata ... He 1s the
one person.

Monks, there 1s one person born into the world who 1s unique,
without a peer, without counterpart, incomparable, un-
equalled, matchless.? unrivalled, best of bipeds he.2 Who 1s
that one person ? It 1s a Tathagata . . .

Monks, the manifestation of one person is the manifestation
of a mighty eye, a mighty light, a mighty radiance, of six
things unsurpassed.® It i1s the realization of the four branches
of logical analysis:* the penetration of the various elements,
of the diversity of elements: it 1s the realization of the fruits
of knowledge and release: the realization of the fruits of
stream-winning, of once-returning, of non-return, of arahant-
ship. Of what person? Of a Tathagata ... He 1s that
one person.

Monks, I know not of any other single person who so per-
fectly keeps rolling the wheel® supreme of Dhamma set rolling
by the Tathagata as doth Sariputta. Sariputta, monks, 1s
the one who perfectly keeps rolling . . .

L . . - —_ — - —

L Appatibhago (omitted in our list).

2 Cf. 8.1, 6 (K.5.1, 10).

3 Anultariya - pre-eminence in sight, hearing, possessions, education,
service, mindfulness.

4 Patisambhida : of meanings, causal relations, definitions, wisdom.

5 Dhamma-cakkany anuppavattetr. Cf. 8. i, 101 (K.S. i, 242), where
the B. says to Sariputta: * Kven as the cldest son of a king, whose is the
wheel of conquest, rightly turns the wheel as his father hath turned it
80, Siriputta, dost thou rightly turn the wheel supreme of Dhamma
even as | have turned it.’
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CHAPTER X]IV
(a) Pre-eminent ones.!

‘Monks, chief among my disciples who are monks of long
standing 1s Anfia Kondanna.?
Chief among those of great wisdom 1s Sariputta.s
. of supernormal powers 1s Great Moggallana.4
. . . who uphold minute observance of forms 1s Kassapa
the Great.®
Chief of my disciples who are monks, among those who are
clairvoyant, 1s Anuruddha.$
. among those who are of high caste 1s Bhaddiya,
hkaligodha’s son.”

o e = e ———. - B : - e Tae——— - — ——— T R el

1 The greater part of Comy., vol. i, 18 taken up with long accounts of
these ' great ones,’ their previous lives and the events which led to their
success i1n this last life. It is impossible here to do more than give
references. Thera- and Theri-gatha (Psalms of Brethren and Sisters)
contain a short summary of each, according to Dhammapila Acariya,
who does not, however, refer to the Commentary he quotes from as
Buddhaghosa’s Manoratha-Parani, probably a recast of other and
older traditions and Commentaries. Of the twenty-eight monks here
named all but two have verses ascribed to them in Theragatha. '1'his
chapter is called Etad Aggap (* this is the top, the cream of’). The
tradition, and probably no more than that, was that these disciples
were thus singled out for honour at the Jetavana ‘ Great Minster,’
some fourteen years after the Great Enlightenment. Cf. K.§. 11, 108
for five of them.

2 Cf. Drethren, 284, 405, 417; Van. 1, 100; Apadana 1, 48. He was
the first to understand hamma: hence his name (=nata-K., pativedha-
K. Comy.); but Aiina has probably no reference to his recognition of
the Truth, and was actually his personal name. Cf. Gotama the Man,
p. 102.

S Cf. DBrethr. 340; K.S. 11, 130, 159; DhpA. 1, 90. Sari’s son,
originally called Sarada: Ap. 15, 23 [Sariputto Saketisu visarado].

1 Generally paired with Sariputta. Cf. Vin. Texts i, 144; Brethr.
382; Ap. 31.

> Cf. Brethr. 359; K.S. 11, 149, etc.; Ap. 33. He had the honour
of exchanging robes with the Master.

¢ Cf. K.S.1v, 163; Brethr. 325; Ap. 35.

“ Cf. Brethr. 315; 8. v, 396; K.S5. v, 340; Ap. 95 (sabbasu bhava-
yonisu ucca-kuli bhavissati).
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. who are of sweet voice 18 Bhaddiya the Dwarf.1

. who are lion-roarers 1s Bharadvaja the Scrap-hunter.?

. who are Dhamma-teachers 1s Punna, Mantani’s son.3

.-who are expounders in full of brief sayings 1s Great
Kaccana.’4

, (b).

‘ Chief among my disciples who are monks skilled in creating
forms by mind-power is Culla-Panthaka.5
. skilled in mental evolution® 1s Culla-Panthaka.
. . . skilled in the evolution of consciousness? 1s Panthaka
the Great.8
. of those who live (remote) in peace is Subhiiti.?
. of those worthy of offerings 1s Subhiti.

1 Lakuntaka. Cf. Brethr. 230; K.S. ii, 189; Ap. 489 (sarena madhu-
rendhay puajetva isi-sattamay//Manjussaranay bhikkhinay aggattam
anupapunin).

2 Cf. K.S. iv, 68; Brethr. 110, 415; Ud. iv. 6; Ap. 50; called ¢ Scrap-
hunter’ from the huge size of his begging-bowl. The ‘lion’s roar’
refers to his readiness to make a claim.

3 Cf. Brethr. 8, 423; Ap. 36; K.S. iv, 34 (he went to Sunaparanta and
was killed).

' Or Kaccayana. Cf. Brethr. 238; Ap. 84 (sankhittay pucchitay
panhayny vittharena kathescati), 463 ; Gotama the Man, 113.

5 Or Cala- (‘little highwayman’). Cf. Brethr. 258; Ud. v, 9 (UdA.
319); Ap. 58. Acc. to Comy. other monks in exercising this power
could produce only two or three forms; but C. could ° manufacture’
as many as a thousand recluses at ‘ one sitting,” no two being alike in
appearance or action.

6 Read ceto-vivatta (for -vivaddha of our text). Cf. Pts. i, 108.
Vivatta (as opposed to vatta, the downward arc of devolution) signifies
release from sanysara. This elder was expert in rupa-j7hdna, as his
brother (below) was in aridpa-))hdna. Acc. to Comy. the former
excelled 1n samadhi, the latter in vipassand. Both were born on the
highway: hence the names.

" Sannda-vivatta.

8 Cf. Brethr. 242. At Ap. 58 he has no separate verses.

9 Arana-viharty. Comy. def. as mnikkilesa-v. (Ranan ti ragdday
kilesa vuccants). Cf. Brethr. 4; Ap. 67:

Bhikkhu-sanghe misiditva dakkhineyya-gunamhr tay
Tathdrana-rihare ca dvisu aggan thapessals.
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. who are forest-dwellers is Revata, the Acacia-wood-
lander.1
. of meditative power 18 Revata the Doubter.?
. who strive energetically is Sona of the Kola-visa clan.®
. of clear utterance 1s Sona-Kutikanna.4
. . who receive offerings 18 Sival1.®
. . who are of implicit faith is Vakkal.’®

(¢)-
‘ Monks, chief among my disciples who are monks anxious
for training is Rahula.?
. . who went forth 1n faith 1s Ratthapala.®
. . who are first to receive food-tickets 18 Kunda-Dhana.?
. who are pre-eminent for ready wit 18 Vangisa.1?

o ——— l—— .
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! Younger brother of Sariputta. Cf. Brethr. 45, 279; Ap. 51 ; Gotama
the Man, 116, a teacher of the Jain doctrine of ahinsa.

¢ Kankha-R. Cf. Brethr. 7. A doubter even of things accepted as
fit and proper (kappiye). Ap. 491, Kankha me bahuso asi kappdkappe
tahin tahiy.

3 Cf. Brethr. 275; Vin. Texts, 11, 1. Comy. gives a variant Koti-vesso.
Ap. 93, Koliya-vessa (Ap. n. ad loc. wrongly identifies him with Kuti-
kanna, infra). Sona==golden, from the hue of his body and hair. Of
a delicate constitution, he wore himself out by excessive zeal, on which
fault the Master lectured him in the simile of the lute. Cf. Vin.|i, 5, §13

¢ Called Koti-kanna, *crore-ears,” from his wearing ear-rings worth
a crore. Cf. Brethr. 202; Ud. v, 6; UdA. 307; Vin. i, 197. Not in
Apadana.

5 Son of the rajah of Koliya (Ud. ii, 8). Cf. Brethr. 60; Ap. 492,
labhinay Sivali aggo mama sissesu bhikkhavo.

8 Cf. Brethr. 197. His story occurs at K.S. iii, 101-6; DhpA. on
Dhp. 381. Suffering from an incurable disease he killed himself on
Black Rock: Ap. 465.

? The Buddha’s oniy son. Cf. Brethr. 183; K.S. iii, 114, etc.; Ap.
60; Gotama the Man, 130, 211.

S Of. Brethr. 302; Ap. 63. ° Realm-warder.’

° Cf. Brethr. 19; Ap. 81. The name is that of a town of the Koliyans
(UdA. 122). Kunda was a yakkha who lived in a forest. Comy. calls
him Dhana-Konda (? crooked, cripple). Cf.SA4.1iion S.iv, 63 (Punna).

19 Cf. Brethr. 395; Ap. 495. A ‘skull-tapper’ or psychometrizer of
dead men’s skulls. The story is told at Comy. on Dhp. v, 419. His
name gives the title to 8. i, viii (K.S. i, 234).
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. who are altogether charming! is Upasena, Vanganta'’s
son.
. . who assign quarters 1s Dabba of the Mallas.2
. . who are dear and delightful to the devas i1s Pilinda-
vaccha.?
. . . who are quick to win abnormal powers is Bahiya the
Bark-clad.4
. who are brilliant speakers i1s Kassapa the Boy.5
. who are masters of logical analysis is Kotthita the
Great.™®

(d).

‘ Monks, chief among my disciples, monks who are of wide
knowledge, is Ananda.”
. of retentive memory,8 is Ananda.
. of good behaviour,® is Ananda.

i euinkinienlin - S —

1 Samanta-pasadika (also the title of the Vinaya Comy.). Cf. Brethr.
261, 422; UdA. 266, acc. to which he was younger brother of Sariputta.
He was complimented by the Master on his charming retinue: Ap. 62.

2 Cf. Brethr. 10; Ap. 471, sendsanayn panndapayry hasayitvana; Vain. 11,
305. He appears to have been a skilled major domo, and is credited with
having lighted the brethren to their quarters by his magically illumin-
ated thumb. Cf. Gotama the Man, 178.

3 Cf. Brethr. 14; Ap. 59; UdA. 192. Pilinda his name, Vaccha his
clan. He was waited on by a former disciple, reborn as a deva.

¢ Cf.UdA.T77; Ap.475. He was of Bihiya and wore robes of fibrous
bark (ddrucira). Acc. to our Comy. he attained arahantship just on
hearing an address, without previous study: hence the title. It 1is
curious that he is not mentioned in Theragatha. Verse 101 of Dhp. 18
ascribed to him. '

5 Cf. Brethr. 147; Ap. 473. So called because he joined the Order
young.

8 Cf. Brethr. 6; Ap. 479; 8. ii, 112. For patisambhida see supra,
§ 13 n. See also refs. below on p. 118 of text.

7 Cf. Brethr. 349; Ap. 52. The loyal disciple, cousin and constant
attendant for twenty years of the Master. So called at birth: * born to
bliss.” He is said to have become Arahant after the Buddha’s death
and just before the First Council.

8 Satimant. He could remember all the Buddha said.

 Gatimant. Acc. to Dhammapala ‘ good at walking.’
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. who are resolute,! is Ananda.
. personal attendants, is Ananda.
. of large followings, 1s Kassapa of Uruvela.?
. . good at reconciling families, is Kéludayin.?
. of good health, 1s Bakkula.?
. who are able to recall past existences, 18 Sobhita.?
. who know the disciplinary rules by heart, i1s Upal.®
. . who are admonishers of the nuns, 1s Nandaka.’
. who guard the doors of sense, 18 Nanda.®
.. . who are admonishers of the monks, 18 Kappina the
Great.?
. . . good at contemplation of the heat-element, 1s Sagata.1?

e .  —
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1 Dhatimant.

2 Cf. Brethr. 206; Ap. 481. One of three brothers of this name.

3 Cf. Brethr. 248; Ap. 85, 500. Born on the same day as the Buddha,
and his play-fellow. So called from his dark complexion. He was
able to induce the Buddha to visit his father Suddhodana.

¢ Or Bakula. Cf. Brethr. 159. Comy. derives the name from ba-kula
(two families); bi-kim, as Mrs. Rhvs Davids turns it. Swallowed as
a child by a fish (a Jonah), he was cut out and brought up by a fisher-
man’s wife. The parents and foster-parents therefore shared him by
the king’s command. Living eighty vears on a ‘ two-finger ’ allowance
of rice he never had the slightest ailment. Ap. 330, deva-bhito manusso
vd appabadho bharissata.

> Cf. Brethr. 131; Ap. 163.

§ C'f. Brethr. 168; Ap. 37, 91. A barber’s son and follower of Anu-
ruddha (but see Gotama the Man, 215). At the First Council he was
chosen to recite Vinaya.

7 Of Sivatthi. Cf. infra, text 193; Brethr. 178; Ap. 499. He con-
verted 500 women at one sermon. Cf. Majjh. 111, 270.

8 Younger brother of Gotama. Ordained against his wish on the
day of his marriage by the Master. Evidently a fop and strongly
attached to worldly things, he is afterwards admonished at K.S. ii, 191.
C'f. Brethr. 126; Ap. 57.

 Cf. Brethr. 254; Ap. 468. One of the twelve ‘great disciples’;
*(?) pale, thin, with a prominent nose’ (K.S. ii, 194), he succeeded his
father as rajah and renounced his realm to follow the Master. Sce
Sakya, or Buddhist Origins, p. 140.

19 Cf. Ap. 83, tejo-dhatisu kovido. No verses of Thag. are assigned
to him. At one time he was personal attendant of the Master. Cf.
Brethr. 350; UdA. 217. For the concentration on tejo-dhatu cf. V.M.

171, 363.
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. impromptu speakers, is Radha.l
. wearers of coarse robes, 18 Mogharajan.’?

(e) Women disciples.

‘ Monks, chief among my women disciples, who are nuns of
long standing, 18 Great Pajapati the Gotamid.3
. who are nuns of great wisdom, 1s Khema.*
. . of supernormal powers, 1s Uppalavanna.®
. proficient 1n the rules of discipline, 18 Patacara.6
. among Dhamma-teachers, 1s Dhammadinna.?
. of meditative powers, 1s Nanda.®
. who strive energetically, 1s Sona.?
. who are clairvoyant, 1s Sakula.1f

il . e o il o S —— i

L Cf. Brethr. 115; 8. ii1, 79 (K.S. i11, 66; iv, 25); Ap. 484. Similar
eminence i8 ascribed to Vangisa above.

2 Of. Brethr. 151. Born a brahmin, he became an ascetic and made
robes of rags roughly cut, sewn and dyed. Cf. Ap. 87, 486.

3 Cf. Sisters, 87; A. iv, 274, 358; Vin. ii, 253; Ap. 529. Aunt to the
Buddha and his fostermother. One of the wives of Suddhodana, she
was the foundress of the Order of Nuns. In the past she was one of
the seven sisters, daughters of Kiki, rajah of Benares (Kasi).

4 Cf. Sisters, 81; Ap. 543. Often of royal birth in the past, she was
in this life wife of the rajah Bimbisara, famous for her beauty, and
was converted by the Master, who conjured up a maya of a lovely
nymph, by which he showed the process of decay.

5 Cf. Sisters, 111; Ap. 551. Her body was said to resemble in hue
the matrix of a blue lotus.

8 Cf. Susters, 13; Ap. 557. She was Vinaya-pitake cinna-vasi (adept),
and had many women disciples.

7 Cf. Swsters, 16; M. 1, 299 (Culla-vedalla-sutta); Ap. 567.

8 Cf. Sisters, 55; Ap. 572. She was called Sundari Nanda or Jana-
pada-kalyani, ‘the fairest lady in the land.” Like Khema she was
converted by the Master by a maya (? the Abhiripa-Nanda of
Ap. 608.)

¥ Cf. Sisters, 61; Ap. 576. The Master appeared before her in
mayavi-ripa and repeated Dhp. v, 116; whereupon she won Arahant-
ship.

10 Of. Susters, 60; M.1ii, 125; Ap. 569. By Dhammapala sheis called
Pakula, and Bakula in Burmese MSS. of our Comy.

16916
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. . . quick to win abnormal powers, is Bhadda of the curly
nair.l
. . . able to remember past births, 1s Bhadda of the Ka-
pias.?
. . . of those who attained great supernormal powers, 1s
Bhadda Kaccana.?
. of the wearers of coarse robes, 1s Gotami the Lean.?
. of those released by faith, is Sigala’s mother.’®

(f) Lay-followers, men.

‘Monks, chief among my disciples, lay-followers, of those
who first took refuge (in my teaching), are the merchants
Tapassu und Bhalluka.®

-—— — _—

L Cf. Susters, 63; Ap. 560. Having entered the sect of the Jain
Niganthas, she had her hair torn out. It grew again in thick curls.
Hence her name (Kundala-kesa). Dissatisfied with their lack of
wisdom she left the Jains, and on attaining Arahantship entered the
Order.

2 Cf. Susters, 47, Ap. 578 (Kapilani). Daughter of the brahmin
Kapila (acc. to Apadana), and ordained by Mahapajapati.

3 Burmese MSS. read Kancana. Comy. says she was so called from
her golden hue, and afterwards called Kaccina. She was mother
(Yasodhara) of Gotama’s son Rahula, but this name is not mentioned
here, nor 1s there reference to her in Therigatha or Apadana (there is
one of this name at 4p. 684). It is noticeable that in the above list of
the monks none has such a title. Comy. says: ¢Of one Buddha four
disciples only have great abnormal powers. The remainder can recall
100,000 kalpas, not beyond that: but those who have attained great
abnormal powers can recall incalculable eras. Under our Teacher’s
rule the two Great Disciples and the elder Bakkula and Bhadda Kacecana,
just these four, had this power’ (Bakkula, however, in the list above is
only credited with good health).

L Cf. Swsters, 106; Ap. 564: ° Of the Gotamas.” The story of her
dead child and the grain of mustard seed she sought in vain from house
to house 1s well known. Cf. DhpA. 1i, 270; SA. on 8. i, 129.

5 Burmese MSS. Pingala-. Not mentioned in Sisters. She was
just called Sigdla’s mother. In Ap. ii, 603 she is called Singalaka- and
Sigidlaka-mata.

° For their story c¢f. JA. i, 80; UdA. 54. Comy. spells Tapassa-
Bhallika; Burmese MSS. Taphusso, Tapussa. At A. iv, 438, Tapussa.
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. . . of alms-givers, 18 Sudatta, the housefather Ana-
thapindika.l
. of Dhamma-teachers, 1s Citta, the housefather of Mac-
chikasanda.2
. . . of those who gather a following by the four bases of
sympathy, is Hatthaka of Alavi.3
. . . of those who give choice alms-food, 1s Mahanama the
Sakyan.$
. who give pleasant gifts, 1s Ugga, the housefather of
Vesali.®
. who walt on the Order, is Uggata the housefather.®
. of unwavering loyalty, 1s Stira Ambattha.?

S
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1 ¢ Feeder of the destitute.’ Cf. Vin. 1i, 6, 4; Vin. Texts, 111, 179;
S. 1, 211. His story 18 well known. He bought Jeta Grove at the
price of its own surface covered with gold pieces from Prince Jeta, its
owner, and presented it to the Buddha for the use of the Order. For
his death and subsequent apparition ¢f. M. 11, 262; §. 1, 55.

2 This layman, eminent for his knowledge of Dhamma, is fully
described in the C(itta-Sanyutta, S. iv (K.S. 1v, 190 ff.). Text has
Macchika-; A. 111, 451, Macchika-.

3 Exposed in childhood as food for a yakkha, whom the Master con-
verted, he was handed by the former to the latter, who returned him.
Then, delivered over to the king’s messenger (hatthato hatthay gahetva),
being thus ‘ handed from hand to hand,’ he was given this nickname.
When he grew up he entered the Paths and gathered a large following
by the four vaitha of liberality, kind speech, a useful life and equal
treatment to all alike. Cf. S4. on §. 1, 213; Snd. 217; infra, text 88,
136, 278. |

i Cf. infra, text 277, etc.; S. v, 327, 371, 375, 395, 408.

5 So called because he was tall and his morals were lofty (uggatd).
Cf. K.8.1v, 67; A. iii, 49 ff. (Ugga-sutta).

6 Comy. calls him Hatthigamaka because of his house in Elephant
Town. Cf. K.S.iv, 67. Burmese MSS. Uggata.

7 Acc. to Burmese MSS. Surabuddho and Surabandho. The only
other mention of him in the Nikayas appears to be at 4. iii, 451 (B. Saro
Kammatho), where the same list of laymen occurs. After hearing
a sermon of the Master on the impermanence of all skandhas he was
at first deceived by Mara, the  Evil One,” who personated the Buddha
and said: ‘ Some skandhas are permanent.” His loyalty made him see
through the deception.
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. who are liked by people, is Jivaka the Prince-fed.!
. . . who converse intimately, is Nakulapitar the house-
father.™

(g9) Lay-followers, women.

‘ Monks, chief among my women disciples who are lay-
followers, of those who first took refuge (in my teaching), 1s
Sujata, Senani’s daughter.?

. . who minister to the Order, 1s Visakha, Migara’s mother.*
. . of wide knowledge, 18 Khujjuttara.®

. who live in kindliness, 1s Samavati.®

. of meditative power, 1s Uttara, Nanda’s mother.”

iy

1 Exposed at birth on a rubbish-heap at Rajagaha, he was found
by the prince Abhaya, who brought him up: hence the name. In
his sixteenth year he went to Takkasila, the famous university, to study
medicine, was honoured by the rajah Bimbisara, and cured the rajah
Candapajjota. He lived on Vulture’s Peak and also cured the Master
of a sickness. Cf. Vin. 1, 268 ff.

2 COf. K.S. iii, 1; iv, 73; A. ii, 61; iii, 295-7. On first seeing the
Master he 1s sald to have greeted him as his son. According to the
legend he had been the Buddha’s father or other relative in 500 births,
while Nakulamata had been his mother, etc. The couple attained the
Paths together.

(The list referred to at A.iii 451 contains ten other laymen—viz.,
Tavakannika, Purana, Isidatta, Sandhana, Vijaya, Vajjiyamahita,
Mendaka, the housefathers; and Vasettha, Arittha, Saragga, lay-fol-
lowers ; who realized the Deathless through unwavering loyalty to the
Buddha, Dhamma and Order, and through Ariyan morality, know-
ledge and release.)

3 Cf. JA. 1, 68 ff.; Swsters, 4. She gave milk to Gotama, which gave
him renewed strength 1n his striving for illumination.

i Daughter of Dhananjaya and daughter-in-law of Migiara. Hence-
forthh he called her ‘ mother.” She was one of the seven famous sisters
in Ap. 546; Sisters, 16; infra, text 205.

5 Nanda’s mother. Cf. Ap. 429. She was so called because she was
hump-backed (khujja).

6 Cf. Sisters, 32. Friend of the nun Sama, whom her death induced
to renounce the world. Not mentionedin Ap. Comy. gives an example
of the miraculous power of her metta. Cf. Path of Purity, ii, 441.

? Not in Ap. Cf. VvA. 63. Neither Comy. makes any mention of
Nanda, of which name there were several. PvA. 244 makes her the
mother of Nandaka.
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. who give choice alms-food, 18 Suppavasa of the Koli-
yans.!
. . . who nurse the sick, 1s Suppiya, the lay-follower.?
. of unwavering loyalty, 1s Katiyani.3
. . . who converse intimately, 1s Nakula’s mother.4
. who believe, even from hearsay, 1s Kali, the lay-
follower of Kurara-ghara.™

CHAPTER XV
§8 1-28. The vmpossible.

‘Tt is impossible, monks, 1t cannot come to pass,® that a per-
son who 1s possessed of (right) view should regard any one
phenomenon’ as permanent. But, monks, 1t 1s quite possible
for the uneducated manyfolk to do so.

It is 1mpossible, monks, 1t cannot come to pass, that a
person who is possessed of (right) view should regard any one
phenomenon as happiness. But monks, 1t 1s quite possible
for the uneducated manyfolk to do so.

It 1s impossible, monks, 1t cannot come to pass, that a
person who is possessed of (right) view should regard any one
thing® as the self. But, monks, 1t 18 quite possible for the
uneducated manyfolk to do so.

1 Not in Ap. At Ud. i_ij 8; UdA. 126, léﬁjéhe_WJla,s pregnant for
seven years and by her faith relieved by the Master, in return for which
she gave seven meals to the Order. Our Comy. says nothing of this,

but that her son was the thera Sivali. Cf. 4. iii1, 42.

2 Notin Ap. Cf. UdA. 127; DA. 1, 258; Snd. 352. She fed a sick
monk, who was craving for a meal of meat, with flesh from her own
thigh, fell ill herself, and on a message from the Master rose up cured.

3 Notin Ap.

¢ Notin Ap. Wife of Nakulapitar (supra).

5 A close friend of Katiyani (supra). While awaiting her confine-
ment, she overheard the two yakkhas Satagiri and Hemavata (cf.
UdA. 64) praising the Triple Gem, and was there and then established
in the fruits of Stream-winning.

[At this point ends the first volume of the Commentary (Pali Text
S. ed.).] |

¢ Atthanan anavakdaso=—hetu-paccaya-demal. Comy. M. ii1, 64 f.;
Vbh. 335.

7 Sankhara, the four elemental compounds.
8 Dhammany.
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It is impossible . . . for a person possessed of (right) view

to slay his mother . . . to slay his father . . . to slay an
Arahant . . . with evil intent to draw the blood of a Tatha-
gata . . . to cause schism in the Order . . . to proclaim some

other teacher. But it is quite possible for the uneducated
manyfolk to do so.

It is impossible, monks, it cannot come to pass, that 1n one
world-system at one and the same time! there should arise
two Arahants? who are Fully Enlightened Ones. But, monks,
it 18 quite possible for a single Arahant, a Fully Enlightened
One, to arise.

It 18 impossible, monks, it cannot come to pass, that 1n one
world-system at one and the same time there should arise
two universal monarchs. But, monks, 1t 18 quite possible for
one to do so.

It 18 1mpossible, monks, 1t cannot come to pass, that a
woman should be an Arahant who 1s a Fully Enlightened
One. But, monks, 1t 18 quite possible for a man to be one. . . .
So likewise with regard to an universal monarch.

That a woman should become a Sakka, a Mara, a Brahma,
18 a thing impossible. But a man may be.

It 18 1mpossible, monks, 1t cannot come to pass, that the
fruit of a deed 1ll done by body . . . that the fruit of a deed
11l done by speech . . . by thought should be pleasant, dear,
delightful. But that 1t should be quite otherwise 1s possible
indeed.

It 18 1mpossible, monks, it cannot come to pass, that the
frmt of a deed well done by body . . . speech . . . thought
should have a result that 1s unpleasant, hateful, distasteful.
But that 1t should be otherwise is quite possible.

It 18 1mpossible, monks, 1t cannot come to pass, that one
addicted to 1ll deeds of body, speech and thought should,
consequent on that, as a result of that, when body breaks up,
after death be reborn in the Happy Lot, in the Heaven
World. But that 1t should be otherwise may well be.

o e e ——

1 Apubbam acarimasy.
2 In this connexion ‘ arahant ’ is not in the usual sense of an ordinary
person who has completed the four transcendental paths.
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It 1s impossible, monks, 1t cannot come to pass, that one
addicted to good deeds of body, speech, thought should con-
sequent on that, as a result of that, when body breaks up, after

death be reborn 1n the Waste, and the Way of Woe, in the
Downfall, in Purgatory. But the opposite may well be.’

CHAPTER XVI
8§ 1-10. The one thing.

* Monks, there 1s one thing which, if practised and made much
of, conduces to downright revulsion and disgust, to ending,
tranquillity, full comprehension, to perfect enlightenment,
to Nibbana. What 1s that one thing ? It 1s calling to mind?
the Buddha.

(The same for) ... Dhamma ... the Order .. . the
moralities . . . giving up . . . the devas . . . in-breathing
and out-breathing . . . death . . . the bodily constituents
. . . tranquilhity. This one thing conduces to Nibbana.’

CHAPTER XVII
88 1-10. The seed.

‘ Monks, I know not of any other single thing so apt to cause
the arising of evil states not yet arisen, or, if arisen, to cause
their more-becoming and increase, as perverted view.

Monks, in one of perverted view evil states not yet arisen
do arise, and, if arisen, are apt to grow and grow.

(The opposite for) . . . right view.

Monks, I know not of any other single thing so apt to cause
the non-arising of good states not yet arisen, or, 1if arisen, to
cause thelr waning, as perverted view.

Monks, in one of perverted view good states not yet arisen
arise not, or, if arisen, waste away.

(The opposute for) . . . right view.

Monks, I know not of any other single thing so apt to cause

1 Anussats. Cf. Buddh. Psych. 90.
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the arising of perverted view, if not yet arisen, or the increase
of perverted view, if already arisen, as unsystematic attention.

In him who gives not systematic attention perverted view,
if not arisen, does arise, or, if already arisen, does increase.

(The opposite for) . . . right view.

Monks, I know not of any other single thing so apt, when
body breaks up after death, to cause the rebirth of beings in
the Waste, the Way of Woe, the Downfall, in Purgatory, as
perverted view.

Possessed of perverted view, monks, beings are reborn . . .
in Purgatory.

Monks, I know not of any other single thing so apt, when
body breaks up after death, to cause the rebirth of beings in
the Happy Lot, in the Heaven World as right view.

Possessed of right view, monks, beings are reborn . . . 1n
the Heaven World.

Monks, in a man of perverted view all deeds whatsoever
of body done according to that view, all deeds whatsoever of
speech . . . of thought . . . all intentions,! aspirations and
resolves, all activities whatsoever,—all such things conduce
to the unpleasant, the distasteful, the repulsive, the unprofit-
able, 1n short, to Ill. What 1s the cause of that ? Monks,
1t 18 perverted view.

Suppose, monks, a nimb-seed* or a seed of creeper® or
cucumber? be planted in moist soill. Whatsoever essence 1t
derives from earth or water, all that conduces to 1ts bitterness,
1ts acridity, 1its unpleasantness. What 1s the cause of that ?
The 1ll nature of the seed. Just so, monks, iIn a man of
perverted wview, all deeds whatsoever . . . conduce to 1ll.
What 1s the cause of that ¢ Monks, 1t 1s perverted view.

Monks, in a man of right view all deeds whatsoever of body
done according to that view, all deeds whatsoever of speech
. . . thought . . . all intentions, aspirations and resolves, all

i

1 Cetana.

2 Nimba is (ace. to Pali Dict.) Azadirachta Indica, a tree of hard wood
and bitter leaf. For the figure see 4. v, 212.

3 Kosdataki. A sort of creeper.

4 Tttaka-labu. Bitter pumpkin.
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activities whatsoever, all such things conduce to the pleasant,
the dear and delightful, the profitable, in short, to happiness.
What is the cause of that ? Monks, 1t 1s his happy?! view.

Suppose, monks, a seed of sugar-cane or paddy or grape*
be planted in moist soil. Whatsoever essence 1t derives from
earth or water, all that conduces to 1ts sweetness, pleasantness
and delicious flavour. What 1s the cause of that? The
happy nature of the seed. Just so, monks, 1n a man of right
view all deeds whatsoever . . . conduce to happiness. What
is the cause of that ¢ It 1s his happy view.’

CaarTER XVIII
88 1-17. Makkhals.

‘ Monks, one person born into the world 1s born to the loss
of many folk, to the discomfort of many folk, to the loss,
discomfort and sorrow of devas and mankind. What person *
One who has perverted view. He of distorted view leads
many folk astray from righteousness and plants them 1n
unrighteousness. This 1s the one.

Monks, one person born into the world 1s born for the profit
of many folk, for the happiness of many folk, for the profit,
comfort and happiness of devas and mankind. What person *
One who has right view. He of correct view leads many
folk from unrighteousness and plants them 1n righteousness.
This 1s the one.

Monks, I know not of any other single thing so greatly to
be blamed as perverted view. Perverted views, monks, at
their worst® are greatly to be blamed.

Monks, I know not of any other single person fraught with
such loss to many folk, such discomfort to many folk, with
such loss, discomfort and sorrow to devas and mankind. as
Makkhal1,4 that infatuated man.

L Bhaddaka (text bhaddika) as opposed to papa is * lucky.’

2 Muddika. 3 Paramana.

+ Makkhali Gosiala (of the cow-pen). One of the six well-known
‘heretics.” Cf. Dialog. i, 71; K.S. i, 90; iii, 61 n. He was ahketu-vadin,
non-causationist.
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Just as, monks, at a river-mouth one sets a fish-trap,! to
the discomfort, suffering, distress and destruction of many
fish: even so Makkhali, that infatuated man, was born 1to
the world, methinks, to be a man-trap, for the discomfort,
suffering, distress and destruction of many beings.

Monks, both he who urges adherence? to a doctrine and
discipline that are wrongly expounded, and he whom he thus
urges, and he who, thus urged, walks accordantly therein,—
all alike beget much demerit. What is the cause of that ?
It is the wrong exposition of doctrine.

Monks, both he who urges adherence to a doctrine and
discipline rightly expounded, and he whom he thus urges,
and he who, thus urged, walks accordantly therein,—all alike
beget much merit. What is the cause of that? It is the
right exposition of doctrine.

Monks, when doctrine and discipline are wrongly expounded,
the measure3 of a gift is to be known by the giver, not by the
receiver. What is the cause of that ? The wrong exposition
of doctrine.

Monks, when doctrine and discipline are rightly expounded,
the measure of a gift is to be known by the receiver, not by
the giver.

Monks, when doctrine and discipline are wrongly expounded,
he who strives energetically lives a miserable life.>® Why so ?
Because of wrong exposition of doctrine.

Monks, when doctrine and discipline are rightly expounded,
1t 18 the sluggard who lives a miserable life. Why so? Be-
cause of the right exposition of doctrine.

Monks, when doctrine and discipline are wrongly expounded

o

1 Khipap=kuminan. Comy. It wasprobably a sort of wicker eel-pot.

2 Samadapetr.

3 Matta—pamana.

' Acc. to Comy. in perverted systems of teaching the giver should
know how much he has to give. But in this true Dhamma the alms-
man must be contented if he gets little, and if he gets in excess he must
use only what is necessary. Cf. K.S. ii, 135.

> This refers to the self-torture of hatha-yogis, such as Gotama
himself underwent in the early days.
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1t 18 the sluggard who lives happily. Why so? Because of
the wrong exposition of doctrine.

Monks, when doctrine and discipline are rightly expounded,
he who strives energetically lives happily. Why so? Be-
cause of the right exposition of doctrine.

Monks, just as even a trifling bit of dung has an 1ill smell,
8o likewise do I not favour becoming even for a trifling time,
not even for the lasting of a finger-snap.

Just as even a mere drop of urine . . . of spittle . . . of
pus . . . of blood has an 1ll smell, so do 1 not favour becoming
even for a trifling time, not even for the lasting of a finger-
snap.’

CuAPTER XIX (a)

§§ 1, 2. Triflang.

‘ Even as, monks, in this Rose-apple Land! trifling in number
are the pleasant parks, the pleasant groves, the pleasant
grounds and lakes, while more numerous are the steep precip-
1tous places, unfordable rivers, dense thickets of stakes and
thorns, and 1naccessible mountains,—just sc few 1n number
are those beings that are born on land: more numerous are
the beings that are born in water.

Just so few 1n number are the beings that are reborn among
men: more numerous are the beings that are born among
others than men.>

Just so few in number are those beings that are reborn 1n
the middle districts: more numerous are those reborn in the
outlying districts, among the undiscerning barbarians.®

Just 8o few in number are those beings that are wise, quick-
witted,? not deaf or dumb, competent to judge the meaning
of what is spoken well or ill: more numerous are those beings
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1 Jambudipa. One of the four ° great islands,’ of which the southern-
most includes India.

2 Comy. ‘in the four ways of woe.’

3 ‘The non-Ariyans, such as Tamils, etc.’ Comy. Cf. §. v, 466
(K.S. v, 391 n.); DA, i, 177.

1 Ajala.
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that are foolish, slow-witted, deaf or dumb,! incompetent to
judge the meaning of what is spoken well or 1ll.

Just so few in number are those beings that are possessed
of the Ariyan eye? of wisdom: more numerous are those sunke
In 1gnorance and bewilderment.

Just so few in number are those beings that get the chance
of seeing a Tathagata: more numerous are they that do not.

Just so few in number are those beings that welcome, when
they hear it, the Dhamma-Discipline set forth by a Tathagata:
more numerous are they that do not.

Just so few in number are those beings that, on hearing
Dhamma, learn it by heart: more numerous are they that
do not.

Just so few in number are those beings that examine the
meaning of the doctrines they have learned by heart . . .
that, understanding the meaning and understanding the
doctrine, live in accordance therewith® . . . that are stirred
by stirring topics* . . . that, being stirred, strive systematic-
ally . . . that, making resolution their object, win concen-
tration, win one-pointedness of mind . . . that gain the best
of food and condiments: more numerous are they that do not,
but just exist on gathered scraps and food collected in a
bowl.

Just so few in number are those beings that are winners
of the essence of the meaning, the essence of Dhamma, the
essence of release:® more numerous are those that do not.

Wherefore I say unto you, monks, thus must ye train your-
selves: We will become winners of the essence of the meaning,
of the essence of Dhamma, of the essence of release. That 1s
how ye must train yourselves.’
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1 Ela-miga. Comy. however takes this word to mean ‘ with saliva
trickling from the mouth,’ as at JA. iii, 347 (ela mukhato na galatr).

2 The path, with insight. Comy.

3 Anuloma-patipadan piarenti. Comy.

1 Sanvejaniyesu thanesu.

> The fovr fruits of recluseship; the four paths; the deathless
Nibbana. Comy.
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(b).

‘Just as, monks, 1n this Rose-apple Land trifling in number
are the pleasant parks, the pleasant groves, the pleasant
grounds and lakes, while more numerous are the steep, precip-
1tous places, unfordable rivers, dense thickets of stakes and
thorns, and 1naccessible mountains,—just so few in number
are those beings who, deceasing as men, are reborn among
men. More numerous are those beings who, deceasing as
men, are reborn in Purgatory, who are reborn in the
wombs of animals, who are reborn i1n the Realm of
Ghosts.1

Just so few 1n number are those beings who, deceasing as
men, are reborn among the devas . . . who, deceasing as
devas, are reborn among the devas . . . who, deceasing as
devas, are reborn among men: more numerous are those
beings who, deceasing as devas, are reborn 1n Purgatory . . .

Just so few are those beings who, deceasing trom Purgatory,
are reborn among men: more numerous are they who, de-
ceasing from Purgatory, are reborn in Purgatory . . .

Just so few are they who, deceasing from Purgatory, are
reborn among the devas: more numerous are they who, de-
ceasing from Purgatory, are reborn in Purgatory . . .

Just so few are they who, deceasing from the wombs of
animals, are reborn among men: more numerous are they who,
deceasing from the womb of animals, are reborn in Pur-
gatory . . .

Just so few are they who, deceasing from the wombs of
animals, are reborn among the devas: more numerous are
they who . . . are reborn in Purgatory . . .

Just so few are those beings who, deceasing from the Realm
of Ghosts, are reborn among men: more numerous are they

. who are reborn 1n Purgatory . . .

Just so few 1n number, monks, are those beings who, de-

ceasing from the Realm of Ghosts, are reborn among the devas:
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L Gf. 8. v, 466; K.S. v, 301; Buddh. Psych. 151.
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more numerous are those beings who, deceasing from thé Realm

of Ghosts, are reborn in the wombs of animals, are reborn 1n
the Realm of Ghosts.’?

CHAPTER XX
§§ 1-192. On Musing (a).

‘Of a truth,2 monks, these are to be reckoned among gains:—
Forest-dwelling, living on alms, wearing rag-robes, wearing
three robes only, talking of Dhamma, mastery of the Discipline,
wide knowledge, the rank of an elder,® the blessing of true
deportment, the blessing of a following,* the blessing of a large
following, as a man of good family,® a fair complexion, pleasant,
speech, to be content with little, and freedom from sickness.

Monks, if even for the lasting of a finger-snap a monk should
practise the first musing, such an one may be called a monk.
Not empty of result 1s his musing;® he abides doing the Master’s
bidding; he i1s one who takes advice, and he eats the country’s
alms-food to some purpose. What could I not say of one who
makes much of the first musing ?

Monks, 1f even for the lasting of a finger-snap a monk should

practise the second . . . third . . . fourth musing . . . good-
will which is the heart’s release . . . compassion which is the
heart’s release . . . selfless love? which 1s the heart’s release

ll——___-_
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1 It 1s difficult to think the Buddha responsible for all these ‘ com-
binations and permutations.’

2 Addhay (generally addhd)=—ekaypsddhivacanay=—addha iday labhanay
ekanso, esa labhanay. Comy.

> Thavareyyay. G. following Comy. (cira-pabbajitattaya thavara-
ppatta-bhavo) takes it as ‘ seniority.’

1 Comy. takes it as suci-parivara (a fine following).

> Kolaputh=~kula-putta-bhavo. Comy. Pali Dict. quotes Nid. i, 80,
where this 1s reckoned one of the ten qualifications of personal su-
periority.

¢ Cf. I, 6 (text, p. 10) aritta-j3hano. 1 have abandoned the word
“trance.’

“ 'These three aspects of mettda, karuna, mudita (active, preventive and
disinterested love), with the fourth quality, are meditated on in the
brahma-viharas (best way of life) and break up the hardness of the heart.
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. equanimity which is the heart’s release,—such may be
called a monk . . . (as above).

. . . If he dwell in body contemplating body,! ardent,
mindful, composed, restraining the dejection in the world
which arises from coveting . . . if he  dwell 1n feelings con-
templating feelings . . . iIn mind contemplating mind . . .
in mind-states contemplating mind-states . . . restraining the
dejection 1n the world that arises from coveting . . .

. . . If he generates desire,” makes an effort, begins to
strive, applies and strains his mind to prevent the arising
of evil, unprofitable states not yet arisen . . . lf, as to evil,
unprofitable states that have arisen, he generates desire,
makes an effort . . . to destroy them . .

. . . If, as to profitable states not yet arisen, he generates
desire, makes an effort . . . for their arising . . .

. . . If, as to profitable states that have arisen, he generates
desire, makes an effort, begins to strive, applies and strains
his mind for their continuance, for their ordering, for their
betterment, 1ncrease, culture and tulfilment . . .

. . . If he cultivate the basis of psychic power3 of which
the features are desire, together with the co-factors of con-
centration and struggle . . .

. . . If he cultivate the basis of psychic power of which
the features are energy, together with the co-tactors of con-
centration and struggle . . .

. . . If he cultivate the basis of psychic power of which
the features are thought, together with the co-factors of con-
centration and struggle .

.. . If he cultivate the basis of psychic power of which
the features are investigation, together with the co-factors
of concentration and struggle . . .

. . . If he cultivate the faculties of faith* . . . energy

. mindfulness . . . concentration . . . 1nsight, and the
powers (of the same name) . . .

T A i . - - . ——

1 The following processes are described in the Way-section, 8. v, 9 ff.
2 The Four Best Efforts ( padhana).

3 The Bases of Psychic Power (wddhipada). Cf. S. v, 263 ff.

1 On these Faculties and the Powers see S. v, 197 ff.
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. . If he cultivate the limb of wisdom that i1s mindfulness!

. Investigation of Dhamma ... energy ... zest . ..
tranquillity . . . concentration . . . the limb of wisdom that
1s equanimity . . .

.. . If he cultivate right view? . . . right aim . . . right
speech . . . right action . . . right lhving . . . right efiort

. . right mindfulness . . . right concentration . . .

. .. If,® (to attain the form-world, he cultivates the path
thereto and) conscious? of material quality 1n his own person,
he sees objects external to himself to be limited and fair or
foul, and, having mastered them with the thought: 1 know:
I see, 18 thus consclous (of knowing and seeing, and so enters
the musings) . . .

. . . If, conscious of material quality in his own person,
he sees objects external to himself to be boundless® and fair
or foul, and, having mastered them with the thought: I know:
I see, 158 thus consclous (of knowing and seeing, and so enters
the musings) . .

. . . 1t, unconscious of material quality in his own person,
he sees objects external to himselt to be limited and fair or
toul, and, having mastered them with the thought: 1 know:
I see, 1s thus conscious (of knowing and seeing, and so enters
the musings) . . .

. . . 1f, unconscious ol material quality in his own person,
he sees objects external to himself to be boundless and fair or

1 For these dSeven Limbs of Wisdom see 8. v, 63 ff. (Bojjhanga).

> For the Eighttold Way see S. v, 1 ff. The editors of this sutta
seem to have been determined to insert all that has been said on the
subject.

* This section 1s to be found at Dharimasangans, § 223; Pts. ii, 38 ff.,
for the former of which see Mrs. Rhys Davids’s trans. in Buddh. Psych.-
Ethics, p. 61 ff., and 1ts Commentary (dtthasalini, 188) trans. in Kzposi-
tor, 252 ff. They are the Kight Stations of Mastery (Abhibhdyatana=—
abhibhi + dyatuna, as here in our text). They are referred to at K.S. iv,
45, where six are mentioned. To elucidate the ditticulties of the com-
pressed sentences 1 have translated and bracketed the parts omitted.

e "

* 1n our text and Comy. the tirst two sections have rapasanini,whereas

e M oo

the other works quoted have ardapasanni in all eight sections.
° Dhs., § 225.
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foul, and, having mastered them with the thought: I know:
I see, 1s thus conscious (of knowing and seeing, and so enters
the musings) . . .

. . . If, unconscious of material quality in his own person,
he sees objects external to himself to be blue-green, blue-
green 1n colour, blue-green to look at (as a whole), blue-green
as a shimmering (mass), and, having mastered them with
the thought . . .

. . . If, unconscious of material quality in his own person,
he sees objects external to himself (repeating the above) to be
yellow . . . red . . . white . . . and, having mastered them
with the thought: I know: I see, 1s thus conscious (of knowing
and seeing, and so enters the musings) . . .

.. . If, (that he may attain to the form-world, he cultivates
the path thereto and) having material qualities, he beholds
material forms? . . . (and so abides in the first musing) . . .

. . . If, unconscious of material quality in his own person,
he sees objects external to himself (as 1n previous sections) . . .

. If . . . with the thought: How fair!® he gains re-
lease .

. If . . . passing utterly beyond* consciousness of
material qualities, by the destruction of consciousness of re-
action, by disregarding consciousness cf diversity, thinking:
Infinite 1s space, he attains and abides in the sphere of 1nfinite
space . . .

. If . . . passing utterly beyond the sphere of infinite
space, thinking: Infinite is consciousness, he attains and abides
in the sphere of infinite consciousness . . .

... If . .. passing utterly beyond the sphere of infinite
consciousness, thinking: There 1s nothing at all, he attains and
abldes 1n the sphere of nothingness . . .

H - —

L Nila. Cf. Manual of a Mystic,9 n.7; Buddh. Psych. Eth. 62 n. (where
Mrs. Rhys Davids has ‘ blue-black’). Butitis Kipling’s ‘ nameless blue,’
now blue, now green, as water, a paddy-field, etc. Cf. Expos. 1, 254.

2 This section deals with the Deliverances. Rupi rapan: passatr.
Buddh. Psych. 64; cf. Pts. ii, 39; Asl. 191; Expos. 255.

3 Subhan Ui adhimutto. ° By the culture of metta’ (Asl.).

1 Cf. 8. v, 318; K.§S. v, 282.



38 Gradual Sayings [TEXT 1, 41

. If . . . passing utterly beyond the sphere of nothing-
ness, thinking: There is neither consciousness nor unconsclous-
ness, he attains and abides in the sphere where consciousness
and unconsclousness are not . . .

. If . . . passing utterly beyond the sphere of neither-
consclousness-nor-unconsciousness, he attains and abides In
the sphere where both consciousness and sensation cease . . .

(§ 63) . . . If he practise the earth-device . . . the water-

device . . . the fire- . . . air- . . . blue-green- . . . yellow-
. red- . . . white- . . . space- . . . the 1ntellection-de-

vice! . . .

(§ 73) . . . If he practise consciousness of the foul . . .
death . . . repulsiveness of food . . . non-delight 1n all the
world . . . of impermanence . . . of the Ill in impermanence

. of the non-existence of the self in 1mpermanence . .
of abandoning . . . revulsion . . . of ending . . . of imper-
manence . . . the not-self . . . of death . . . of repulsive-
ness In food . . . non-delight in all the world . . . of the
skeleton® . . . the worm-eaten corpse . . . the discoloured
corpse . . . the dismembered corpse . .. of the bloated
corpsed . . .

(§93) . . . If he practise recollection of the Buddha . . .
Dhamma . . . the Order . . . morality . . . self-surrender
. . . the devas . .. in-breathing and out-breathing . . .
death . . . recollection of the body and tranquillity . . .

(§ 103) . . . If he practise the faculty of faith together with
the first musing . . . the faculty of energy . . . mindfulness

. concentration . . . insight . . . the power of faith . . .
energy . . . mindfulness . . . concentration and of insight . . .

(§ 113) . . . If he practise (the above) In connexion with
the second musing . . . inconnexion with the third and fourth
musings . . . in connexion with goodwill . . . compassion

. selfless love . . . equanimity . . .

" Ay Y

L Vainnana- Kasina, but ¢f. VM. 176.

2 Cf. 8. v, 129 (K.S. v, 110).

* These ‘foul things’ (asubhad) are generally ten in number. Cf.
Buddh. Psych. Eth. 69.
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(§ 183) . . . If he practise the faculty of faith . . . energy
(and the rest) . . . and the power of insight . . .

One who (does all these things but for the lasting of a finger-
snap) 1s to be called a monk. He is one whose musing is not
fruitless. He abides doing the Master’s bidding. He takes
advice and eats the country’s alms-food to some purpose.
What could I not say of those who make much of (all) these
things ?’

CHAPTER X XI
§§ 1-70. On Musing® (b).

‘Even as one, monks, who embraces with his mind’s eye?
the mighty ocean includes therewith all the rivulets whatso-
ever that run into the ocean; just so, monks, by whomsoeve
mindfulness relating to body is practised, made much of and
plunged into,—in him exist all good states whatsoever that
have part in wisdom.?

Monks, one thing, if practised and made much of, conduces
to great thrill, great profit, great security after the toil,4
to mindfulness and self-possession, to the winning of knowledge
and insight, to pleasant living in this very life, to the realiza-
tion of the fruit of releasc by knowledge. What 1s that one
thing ? It 1s mindfulness centred on body. Monks, this one
thing, 1f practised . . . conduces to (the above and) release
by knowledge.

- Monks, if one thing be practised and made much of, bodyv
is calmed, mind 1s calmed, discursive thought comes to rest:
nay, all good states that have part in wisdom reach fulness

o — - — A s e - = — -
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1 In MSS. and Comy. this forms part of Chap. XX.

2 Cetasa phuto (from pharati), lit. ¢ is pervaded by mind,’ clairvoyantly
acc. to Comy.

3 Cf. A.1ii, 334. There aresix—viz., Consciousness of impermanence,
of the Ill therein, of the non-self in 1ll, of abandoning, revulsion, cessa-
tion. Cf. Buddh. Psych. Eth. 338 n. (Vijabhagiya is like pakkhiya
with bodhi-).

i Yoga-khema. Cf.K.S.ii, 132:1v,51. Comy. calls it ‘ the fruits of
the life of a recluse.’
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of culture. What one thing ? It is mindfulness centred on
body. Monks, if this one thing be cultivated . . .

Monks, if one thing be practised . . . ill states not arisen
arise not, and ill states already arisen are abandoned . . .

. . . Good states not yet arisen arise, and good states
already arisen are likely to reach more-becoming and fulfil-
ment . . .

. . . Ignorance is abandoned, knowledge arises, the conceit
of ““T”’1i1sabandoned, the lurking tendencies® come to be rooted
up, the fetters are abandoned.

(§ 22) One thing . . . conduces to the opening up of in-
sight, to utter passing away without attachment.

Monks, if one thing be practised . . . there 1s penetration
of divers elements, there 1s discriminating knowledge® of
countless elements . . .

Monks, one thing, 1f practised and made much of, conduces
to the reahzation of the fruits of stream-winning, of once-
returning, of non-returning, of arahantship. What 1s that
one thing ? It 1s mindfulness centred on body . . .

(§ 31) Monks, one thing, if practised and made much of,
conduces to winning? insight, to the growth of insight, to the
full growth of insight: to comprehensive insight, to insight
that 1s great, far-spread, abundant, profound, unparalleled,?
subtle :® of abounding insight, swift, buoyant,? bright, instant,
sharp and fastidious insight. What 1s that one thing ? It
is mindfulness centred on body . . .

(§ 47) Monks, they partake not® of the Deathless who par-
take not of mindfulness centred on body. They who partake

A i— T s e T R e —

1 Asmi-mana.

> Anusaya. Of varying number, but in 4. iv, seven (as Comy. here
notes). Cf. K.S. iv, 13.

3 Patisambhida.

* These qualities are applied in full to Sariputta, K.S. i, 87, 88 n.;
Cf. Pts. ii, 189 ff.; K.S. v, 351.

> Asamanta. B. MSS. have asampatta. Comy. does not notice it,
but Pts. ii, 189 has assamanta (? for appamatta; MSS. asamatta).

" Bhuari, ¢f. K.S. iv, 121.

? Lahu.

5 Amatuy paribhunjanti. Cf. Pts. of Contr. 107.
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of mindfulness centred on body do indeed partake of the
Deathless. The Deathless 1s not shared by those who share
not mindfulness centred on body.

Monks, the Deathless wanes in those who partake not of
mindfulness. . . . The Deathless waxes in those who par-
take thereof.

The Deathless 18 established in those in whom mindful-
ness . . .

Monks, they have neglected the Deathless who have neg-
lected mindfulness centred on body: not so in those who have
not neglected mindfulness . . .

(§ 57) Monks, the Deathless has been abandoned . . . not
pursued . . . not cultivated . . . not made much of . . .
not comprehended . . . not thoroughly understood . . . not
realized . . .

Monks, the Deathless has been realized by those who have
realized mindfulness centred on body.’

Here ends the Thousand-sutta of the Section of Ones.



PART 11
THE BOOK OF THE TWOS

CHAPTER |

§§ 1-10. Punishments.!

(§ 1) TrUs have I heard: Once the Exalted One was staying
near Savatthi at Jeta Grove, in Anathapindika’s Park. Then
the Exalted One addressed the monks, saying: ¢ Monks.’

‘Lord,” replied those monks to the Exalted One. The
Kxalted One said this:

‘ Monks, there are these two faults.2 What two? That
which has its result in this very life, and that which has 1ts
result in some future life.

Now, monks, what 1s a fault that has its result in this very
life ?

In this connexion, monks, one sees rulers seize a robber, a
miscreant, and subjecting him to divers forms of punishment :3
flogging him with whips, with canes, with cudgels:? cutting
oft his hand, his foot, hand and foot, his ear, nose, ear and
nose: torturing him with the ¢ gruel-pot,”’s with the “ chank-
shave,””® torturing him with *“ Rahu’s mouth,””? with the * fire-

- i ——
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1 Kamma-karana.

2 Vapjane, def. at Pts. 1, 122.

3 These punishments may be read in full at M. 1, 87 (Further Dia-
logues 1, 81; A. i1, 122; M2l. Pajih. trans. 1, 276).

1 Addha-dandaka (short sticks). Ace. to Comy. ‘ clubs; or, to pro-
duce more effective blows, a stick of four hands (? a cubit) is split in
two by (?) cross-pieces.” 1t is evidently a birch-rod.

> Bilanga-thalikay. Acc. to Comy. they took off the top of the skull
and, taking a red-hot iron ball with pincers, dropped it in so that the
brains boiled over.

 Sankha-mundikay. °Sand-papering’ the scalp with gravel till 1t
was as smooth as a sea-shell.

7 Rahu-mukhan. Rahu, the Asura, was supposed to swallow the
moon and cause its eclipse. They opened the culprit’s mouth with

a skewer and inserted oil and a wick and it it.
42
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garland,”! with the ‘‘flaming hand,”’? with the ‘ hay-twist,”?
the ‘ bark-dress,”” ‘‘ the antelope’:® with ¢ flesh-hooking,’’
with the  disc-slice,””? with the “ pickling process,””® with
““ circling the pin,”’® with the ‘‘ straw mattress.’’10

Then they spray him with boiling oil, give him as food to
dogs, spit him alive on a stake or chop his head off.

The observer (of all this) thinks thus: If I were to do such
deeds as those for which the rulers seize a robber, a miscreant,
and so treat him-. . . they would surely treat me in like
manner.

Thus scared at the thought of a fault (which has its result)
In this very life, he goes not about plundering others’ property.

This, monks, is called ¢ a fault with immediate retribution.”

And what 1s a fault with future retribution ?

In this connexion someoneé may thus reflect: Kvil in the
future life is the fruit of bodily offence. Livil is the fruit of
offence by word, by thought, in the future Iife. If 1 oftend
in deed, 1in word, 1n thought, should not I, when body breaks
up, after death be reborn in the Waste, the Way of Woe, the
Downfall, in Purgatory ?

L e
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1 Joti-malikan. The body was smeared with oil and set alight.

2 Hattha-pajjotikan. The hand was made into a torch with oil-rags
and set alight.

% Hraka-vattikay. The skin was flayed from the neck downwards,
twisted below the ankles into a band by which he was hung up.

¥ Ciraka-vasikay. The skin was cut into strips and tied up into a sort
of garment.

> Eneyyakayp. The victim was trussed up and spitted to the ground
with an iron pin and roasted alive.

* Balisa-mapsikan. He was flayed with double fish-hooks.

* Kahapanakay. Little discs of flesh of the size of a copper coin
were cut off him.

5 Khdardpatacchikan. The body was beaten all over with cudgels,
and the wounds rubbed with caustic solution by combs. It 1s not
clear what apatacchika means. 1 suggest khdra-apa-tacchika (* caustic-
water-planing ’).

% Paligha-parivattikan. The body was pinned to the ground through
the ears and twirled round by the feet.

10 Palala-pithakay. The body was beaten till every bone was broken
and it became as limp as a mattress.
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Thus scared at the thought of a fault to be atoned for in a
future life, he abandons immorality in deeds of body and
practises morality in deeds of body: abandons immorality
in the practice of speech and thought, and cultivates morality
therein and conducts himself! with utter purity.

This, monks, 1s called ‘“a fault with future retribution.”
These are the two faults. Wherefore, monks, I say unto you:
Thus must ye train yourselves:—‘“ We will fear faults with
immediate, we will fear faults with future retribution. We
will shun? faults, we will see danger in faults.” Of one who
does so. monks, it may be expected that he will be released
from all faults. '

Monks, these two struggles are hard to undergo in the
world. What two ?

The struggle of householders who live at home to provide
clothing, food, lodging, medicines for the sick, and provision
of necessaries: and the struggle of those who have gone forth
from home to the homeless, to renounce all substrates ot re-
birth. These are the two struggles . .

Of these two, monks, the latter is the more 1mportant.
Wherefore 1 say unto you: Thus must ye train yourselves:—
“We will undertake the struggle to renounce all sub-
strates of rebirth.” That 1s how ye must train yourselves,
monks.

Monks, there are these two things that sear® (the conscience).
What two ?

Herein a certain one has done an immoral act of body:
he has done 1mmoral acts 1n speech and thought, has omitted
moral acts 1n speech and thought. He is seared (with re-
morse) at the thought: I have done wrong in body, speech
and thought. 1 have left undone the good deed in body,
speech and thought. And he burns at the thought of it.
These, monks, are the two things that sear (the conscience).

— —— - - i et i — [
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1 Attanany pariharate.

2 Vapa-bhiruno (=bhiruka. Comy.).

3 Tapariya. It. 24, 25. Cf. Buddhism, 202; Expos. ii, 498; UdA .
269; Dhyp. v. 17.
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Monks, there are these two things that sear not (the con-
sclence). What two ?

Herein a certain one has done moral acts of body, speech
and thought: has left undone immoral acts . . . His con-
science 1s not seared when he thinks: I have done moral
deeds . . . It 18 not seared when he thinks: 1 have left
undone immoral deeds of body, speech and thought. These
are the two things that sear not (the conscience).

Two things, monks, 1 have realized: To be discontented i
good states and not to shrink back from the struggle.l  With-
out shrinking back, monks, I struggle on thus: “ Gladly*
would I have my skin and sinews and bones wither and my
body’s flesh and blood dry up, if only 1 may hold out until
I win what may be won by human strength, by human energy,
by human striving.” By my earnest endeavour, monks, 1l
won enlightenment, 1 won the unrivalled freedom from the
bond.3

And ye too, monks,—do not ye decline the contest, but
struggle on, saying to yourselves:  Gladly would 1 have my
skin and sinews and bones wither and my body’s flesh and blood
dry up, if only I may hold out until I win what may be won
by human strength, by human energy, by human striving”’;
then ye too, monks, in no long time shall win that goal tor
which the clansmen rightly leave home for the homeless life,
even that unrivalled goal of righteous living, realizing 1t for
yourselves even in this very life; and having reached 1t ye
shall abide therein.

Wherefore I say unto you, monks: Thus must ye train
yourselves: ¢ We will not decline the contest, but will struggle

- i - - D o = - — -
b A T

1 For this formula ¢f. M. i, 481; K.S. 1i, 24; Compend. 179. At
Buddh. Psych. Ethics, 358, ¢ The phrase ‘“ And the not shrinking back
in the struggle” means the thorough and persevering and unresting
performance, the absence of stagnation, the unfaltering volition, the
unflinching endurance, the assiduous pursuit, exercise and repetition
which attend the cultivation of good states.’

¢ Kaman (used adverbially)=Ulibenter.

8 Yoga-khema.
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on, with this thought: Let skin and sinews and bones wither

. . That is how ye must train yourselves, monks.

(§ 6) Monks, there are these two things. What two ?

Looking with satisfaction! on things which are as fetters
that bind (to rebirth), and looking with disgust thereon.

Monks, he who dwells looking with satisfaction on things
that bind like fetters abandons not lust, abandons not hatred,
abandons not illusion. He who abandons not these 18 not
released from rebirth, from old age and decay, from death,
sorrow and grief, from woe, lamentation and despair. He 1s
not released from 111, I declare.?

But, monks, he who dwells looking with disgust on things
which are as fetters that bind, abandons lust, hatred and de-
lusion. Abandoning these he 1s released from old age and
decay . . . he 1s released from Ill, I declare. These, monks,
are the two things.

Monks, these two states are dark.? What two ?

Shamelessness and recklessness. These are the two states
that are dark.

Monks, there are two states that are bright. What two ?

Sense of shame and fear of shame. These two states are
bright.

Monks, these two bright states protect the world. What
two ?

Sense of shame? and fear of blame. Monks, 1if these two
states did not protect the world, then there would be seen®
no mother or mother’s sister, no uucle’s wife nor teacher’s
wife, nor wife ot honourable men; but the world would come
to confusion ——--promiscuity such as exists among goats and
sheep, fowls and swine, dogs and jackals. But, monks, since
these two bright states do protect the world, therefore there
are scen mothers . . . and the rest.
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1 Anupassita=passana-bhavo. Comy.

2 Cf. K.8.111, 142, etc.

3 For kanhd and sukka c¢f. M. 1, 389; It. 36; Dhp. v. 87; Mil. 200;
Asl. 129, 389 (Lxpos. 11, 498); Buddh. Psych. Eth. 33Y.

4 Huri—conscientiousness.

> Nua punnayetha.
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Monks, there are two periods of entering on residence!
during the rainy season. What two? The earlier and the
later. These are the two.’

CuarTER 11
§S 1-10. Disputes.?

(§ 1) ‘Monks, there are these two powers. What two ?
The power of computation? and the power of cultivation.4
And what, monks, 1s the power of computation ?

Herein a certain one thus reflects: Evil 1s the fruit of 1m-
morality 1n body, both i this life and in the life to come.
Evil 1s the fruit of immorality in speech . . . in thought . .

Thus reflecting he abandons immorality of deed in body,
speech and thought, and cultivates morality therein, and so
conducts himself 1 utter purity. This, monks, 1s called
““the power of computation.”

And what, monks, 1s the power of cultivation ?

In this case the power of cultivation pertains to those under
training.> By virtue of the power of training, mouks, he

1 Vassupaniyiki=vass’ upagamanani. * From the day after the
full moon of Asilhd (June-July) for three months preceding the full
moon of Kattika (OctokLer-November) is the earlier three months’
residence : from a month after the full moon of Asalha for three months,
ending after the full moon of Kattika.” Comy.—i.e., to begin either
in the last month of the dry season (VvA. 307) in India (but not 1n
Cevlon), or the first month of the rains down to the end of the rains.
For the practices followed by the monks in residence c¢f. SA. 1, 291,
295, etc. In Ceylon there are two rainy seasons—viz., May, June, July,
and October, November, December (the periods when the S.W. and
N.E. monsoons are blowing).

¢ Adhikarana-vagga.

3 Patisankhana. Cf. Buddh. Psych. Eth. 354; Gotama the Man, 179.
Comy. paraphrases as paccavekkhanda.

4 Bhavana=bruhana, vaddhana. Comy. 1 have generally trans.
bhavetr as ‘ cultivates.” It means ‘making become.’

> Here text reads sekhanam etan, balay sekhamhi : but Comy. sekham
etap, and paraphr. ¢ sattannap (i.e., of all on the Way except Arahants,
who have passed the seven stages) sekhanay fiana-balam etap’: then
continues, ‘sekhan hi so bhikkhave balay.” Thus 1 read sekham . . .
balay (cf. A. ii, 150); Buddh. Psych. Lth. 264 n.
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abandons lust, abandons hatred, abandons delusion. So doing,
he does no ill deed, he pursues not wickedness. This, monks,
is called ‘ the power of cultivation.” These are the two

powers.
(§ 2) (The above repeated to) . . . And what 1s the power

of cultivation

In this case a monk cultivates the limb of wisdom® that 1s
mindfulness, that is based on detachment, based on passion-
lessness, based on making to cease, which ends In seli-sur-
render. Likewise he cultivates the limb of wisdom that 1s
Dhamma-investigation, that 1s based on . . . He cultivates
the limb of wisdom that is energy . . . zest . . . tranquil-
lity . . . concentration . . . the limb of wisdom that 1s
equanimity, that 1s so based.

This, monks, 1s called ‘‘the power of cultivation.” These
are the two powers.

(§ 3) (§ L repeated to) . . . And what i1s the power of culti-
vation ?

Herein a monk, aloof from sensuality, aloof from evil
conditions, having® entered on the first musing which 1s ac-
companled by thought directed and sustained, that 1s born
of seclusion, zestful and easeful, abides therein. Then by
the calming down of thought directed and sustained, entering
on that inward calm, that one-poimntedness of mind apart
from thought directed and sustained, that is born of mental
calmness, zestful and easeful, which is the second musing, he
abides therein. Then, by the fading out of zest he abides
indifferent, mindful and composed, entering on the third
musing, which the Ariyans describe in these terms: ‘‘ He who
18 1ndifferent and mindful dwells happily,” he abides therein.
Then, by the abandoning of ease, by the abandoning of dis-
comfort, by the destruction of the happiness and unhappiness
he had betore, having entered on that state which 1s neither
pleasant nor painful, that utter purity of mindfulness reached
by indifference, which is the fourth musing, he abides therein.
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L Cf. 8. v, 63 ff.; K.8. v, 51 ff.
2 (f. 8. v, 318; £.8. v, 281 ff.
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This, monks, is called ‘the power of cultivation.” These
are the two powers.

(§ 4) Monks, the Tathagata has two ways of teaching.
What two ? The concise and the detailed. These are the
two ways of teaching.

(§ 5) Monks, 1f in any dispute! the offending monk and the
reproving monk do not practise strict self-examination,? 1t
may be expected that 1t will conduce to protracted, bitter,
contentious strife, and the monks will be unable to live at ease.

But when 1n any dispute both the offending monk and the
reproving monk do practise strict self-examiation, it may be
expected that 1t will not conduce . . . to strife, and that the
monks will be able to live at ease.3

And how do the two parties practise strict self-examination ?

Herein the offending monk thus reflects: I have fallen into
some bodily offence. Now yonder monk saw some particular?
occasion of bodily offence into which 1 had fallen. Had I
not so offended he could not have seen 1t. Since I so oftended
he saw 1t. Seeing 1t he was annoyed. DBeing annoyed thereat
he gave utterance to his annoyance. Thus rebuked Ly him
in his annoyance I also was annoyed and told others of my
annoyance. So herein my fault overcame me,® as in the case
of one who has to pay duty on his goods.®

1 Cf. Vin.ii, 88, where four subjects of dispute are referred to: quarrel,
reproval, misconduct, duties (to be settled as at text, p. 99 infra).

2 Attanda va attanan paccavekkhantr sadhukay).

3 Comy. instances the cases of students, celebrants of festivals and
those who meditate. CYf. infra, text 80.

1 Kncud eva desay.

o> Cf. 8. 11, 127, etec.: man accayo accagama.

¢ Sunka-dayikam eva bhandasmin. Comy. paraphr. thus: Just as
one liable to pay duties on goods he has bought and ‘ smuggled through
the customs ’ is overwhelmed by his guilty act (does this ever happen 7),
and it is he who is the guilty one, not the Government, not the (Govern-
ment officials . . . He who smuggles goods through the (‘ustoms-
House is seized, cart and all, and shown up to Government. It is not
the fault of the Customs-House nor of the authorities, nor of the officers,
but of the smuggler himself. Cf. V'in. iii. 4 for Customs-House. Thus
the reprover is to blame for his harsh words, the offender for getting
angry and complaining to others.

4
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That is how the offending monk practises strict self-ex-
amination.

And how, monks, does the reproving monk do likewise ?

Herein the reproving monk thus reflects: This monk has
fallen into some bodily offence. Indeed I saw this monk so
falling into offence. Had he not done so I should not have
seen him so doing. As he did so I saw him so doing. At the
sight of this I was displeased thereat. Being displeased I
expressed my displeasure to this monk. Thus annoyed by
my expression of annoyance this monk told others of his
annoyance. So herein my fault overcame me, as 1n the case
of one who has to pay duty on his goods.

That 13 how the reproving monk practises strict self-ex-
amination.

Now 1if both the oftending and reproving monk do not
practise strict self-examination, it may be expected that 1t
will conduce to protracted, bitter, contentious strife, and the
monks will be unable to live at ease. But 1f on the contrary
they do so practise strict self-examination, 1t mav be expected
that . . . the opposite will happen.’

(§ 6) Now a certain brahmin came to visit the Iixalted One,
and on coming to him greeted him courteously, and after the
exchange of greetings and courtesles sat down at one side.
So seated he said this to the Exalted One:

‘Pray, master Ge*ama, what 1s the reason, what 1s the
cause why some beings, when body breaks up, after death
are reborn 1n the Waste, the Woeful Way, the Downfall, 1n
Purgatory

"Because of unrighteousness and walking crookedly,
brahmin. That 1s why some beings are so reborn.’

“ But, master Gotama, what 1s the reason, what 1s the cause
why some beings . . . are reborn in the Heaven World ?’

‘ Because of righteousness and walking straight,! brahmin.
That is the reason.’

“ Excellent, master Gotama! Excellent 1t 1s, master Go-
tama ! KEven as one raises what 1s fallen or shows forth what

- " - - r— — - T EE——— ——— — - — —

1 Sama-cariya as opp. to visama-cariya.
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18 hidden, or points out the way to him that wanders astray,
or holds up a light in the darkness so that they who have
eyes may see objects,—even so In divers ways has Dhamma,
been set forth by master Gotama. I myself go for refuge to
Gotama, the Exalted One, to Dhamma and the Order of
monks. May the worthy Gotama accept me as a follower
from this day forth, so long as life lasts, as one who has so
taken refuge.’

(§ 7) Then the brahmin Janussoni! came to visit the lx-
alted One . . . and sat down at one side. So seated he said
this to the Exalted One:

‘Pray, master Gotama, what 1s the reason, what is the
cause why some beings here in this world . . . are reborn
in Purgatory ¥’

*Owing to commission and omission,? brahmin.’

‘But pray, master Gotama, why are they reborn . . . 1n
the Heaven World ¢’

“ Owing to commission and omission, brahmin.’

‘I do not understand the detailed meaning of what has
been concisely stated by the worthy Gotama, but not ex-
plained in detail. Well for me if the worthy Gotama would
teach me doctrine in such a way that I might understand . . .
his meaning 1n detail.’

‘Then, brahmin, do you listen. Give careful attention
and I wll speak.’

‘Very good, sir,” replied the bridhmin Janussoni to the
Exalted One. The Exalted One said this:

‘ Now in this connexion, brahmin, a certaln one has com-
mitted bodily immoral acts, and omitted bodily moral acts

. and the same as regards speech and thought. Thus,
brahmin, it is owing to commission and cmission that beings
. are reborn in Purgatory.

——

1 Cf. M.i,16 and MA. 1, 109; §.11, 76; K.S.ii, 52n.; 8. v, 4; infra,
text 158; A.iv, 54. This name was not given by his parents, but seems
to have been that of the royal chaplain’s office, given as a title by a
rijah. Comy.

2 Kalatta ca akattata ca.
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Again, brahmin, a certain one has committed bodily moral
acts, but omitted bodily immoral acts . . . and the same as
regards speech and thought. Thus again 1t 1s owing to com-

mission and omission that beings . . . are reborn 1n the
Heaven World.’
“ Excellent, master Gotama . . .’ (as above).

(§ 8) Now the venerable Ananda came to visit the Exalted
One . . . as he sat at one side the Exalted One said this to
the venerable Ananda:

“Ananda, I have expressly declared that immorality in
deed, word and thought is a thing not to be committed.’

‘Since the Exalted One has thus expressly declared, what
loss may one expect from the commission of such forbidden
things ?’

‘Since I have so declared, Ananda, this loss may be ex-
pected, to wit:1 The self upbraids the self therefor.? On seeing
1t3 the wise blame him. An ill report of him goes abroad.
He dies with wits bewildered. When body breaks up after
death he 1s reborn in the Waste, the Way of Woe, 1n the
Downfall, in Purgatory. Such, Ananda, is the loss to be
expected from the commission of immorality in deed, word
and thought which I have expressly declared should not be
committed.

But, Ananda, I have expressly declared that morality in
deed, word and thought 1s to be observed.’

“As to that, lord, what advantage may be looked for in
doing what ought to be done ¥’

“As to that, Ananda, this advantage may be looked for,
to wit: The self upbraids not the self therefor. On seeing it
the wise commend him. A goodly report of hun 1s spread
abroad., He dies with his wits about him, and when body

———t e

1 Cf. D. 11, 85.

¢ Cf. Buddh. Psych. 29; K.S. 111, 103 ; iv, 24,

3 Anuvicca (anurvijja)=anuparisitrva (?). Comy.: but c¢f. Andersen,
Paly Qloss. s.v. on Dhp. ». 229 (yan ca vinnu pasansanit anuvicca), where
it must mean ‘on observation’ and not as in our Comy. ‘ on entry.’

At JA.1, 459 1t 1s explained as janitva, as at DhpA. Cf. infra on text 89.
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breaks up after death he i1s reborn in the Happy Lot, in the
Heaven World. As to my express declaration that morality
In deed, word and thought must be observed, such is the
advantage to be looked for in doing what ought to be done.’

(§ 9) ‘ Monks, do ye abandon evil. It can be done. If it
were 1mpossible to abandon evil I would not bid you do so.
But since 1t can be done, therefore I say unto you, *“ Abandon
evil, monks.”’

If this abandoning of evil conduced to loss and sorrow, I
would not say ‘“ Abandon evil.” But since it conduces to
profit and happiness, therefore do I say unto you, ‘ Monks,
do ye abandon evil.”

Monks, do ye cultivate the good. It can be done. If 1t
were 1mpossible to cultivate the good 1 would not bid you do
so. Butsince1t can be done, therefore I say unto you, ‘“ Monks,
do ye cultivate the good.”

If this cultivation of the good conduced to loss and sorrow,
I would not say, “ Do ye cultivate the good.” But since 1t
conduces to profit and happiness, therefore do 1 say unto
you, ¢ Monks, do ye cultivate the good.”

(§ 10) Monks, these two things conduce to the confusion
and disappearance of true Dhamma. What two ?

The wrong expression of the letter (ot the text)! and wrong
interpretation of the meaning of i1t. Ior if the letter be
wrongly expressed, the interpretation of the meaning 1s also
wrong. These two things conduce to . . .

Monks, these two things conduce to the establishment, the
non-confusion, to the non-disappearance of true Dhamma.
What two ?

The right expression of the letter and right interpretation
of the meaning. For if the letter be rightly expressed, the
interpretation of the meaning is also right. These two things
conduce to the establishment . . . of true Dhamma.’

. — - o —

1 Cf. A. i, 147 (where four reasons are stated); Nettt, 21.
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CHAPTER 11l
§§ 1-10. The fool.

(§ 1) * Monks, there are these two fools. What two ?

He who sees not his fault as such, and he who does not pardon
as he should the fault confessed by another. These are the
two fools.

Monks, there are these two wise ones. What two ?

He who sees his own fault as such, and he who pardons
as he should the fault confessed by another. These are the

two wise ones.

(§ 2) Monks, these two misrepresent the Tathagata.l What
two *

The wicked one who 1s full of malice and the believer by
his wrong view.

These are the two.

(§ 3) Monks, these two misrepresent the Tathagata. What
two !

He who proclaims, as utterances of the Tathagata, what.
he never said or uttered, and he who denies what was said or
uttered by the Tathagata. These are the two.

(§ 4) Monks, these two do not misrepresent the Tathagata.
What two ?

He who denies, as utterances of the Tathagata, what he
never sald or uttered, and he who proclaims as utterances
of the Tathagata what he did say and utter. These are
the two.

(§ 5) Monks, these two misrepresent the Tathagata. What
two ¢

He who proclaims as already explained a discourse which
needs explanation: and he who proclaims as needing explana-
tion a discourse already explained. These are the two.

(§ 6) Monks, these two do not misrepresent the Tathagata.
(T he reverse.)

N - — —

1 Cf. Vin. 11, 249.
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(§ 7) Monks, for him who 1s of overt deeds,! one of two
destinies may be expected,—rebirth in Purgatory or in the
womb of an animal.

Monks, for him whose deeds are open, one of two destinies
may be expected rebirth,—as a deva or a human being.2

Monks, for him who has perverted view, of two destinies
one may be expected,—rebirth in Purgatory or in the womb
of an animal.

(§ 8) Monks, for him who has right view, one of two destinies
may be expected,—rebirth as a deva or as a human being.

Monks, there are two states awarting3 the immoral man,—
Purgatory or the womb of an animal.

Monks, there are two states awaiting the moral man,—the
devas or humans.

(§ 9) Monks, 1t 1s because I observe these two results?
therein that I am given to dwelling in lonely spots, 1n solitary
lodging in the forest. What two? Observing my own
pleasant way of living in this very life and feeling compassion
for future generations.® These are the two results.

(§ 10) Monks, these two conditions have part in knowledge.®
What two ?

Calm and introspection. If cultivated, what profit does
calm attain ¢ The mind is cultivated. What profit results
from a cultivated mind ? All lust 1s abandoned.

Monks, if introspection be cultivated, what profit does 1t
attain ¢ Insight is cultivated. If insight be eultivated, what
profit does 1t attain ¢ All ignorance 1s abandoned. A mind
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