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FOREWORD

The organising efforts and unostentatious
labour of the late good scholar T. W. Rhys
Davids have placed students of Indian History
and Culture of all grades not only in a heavy
debt of obligation to him and his collaborators
but also in possession of a very much desired
‘ volume of material from one main source of early
Indian History namely Buddhistic. The whole
mass of literature is there, more or less complete,
in a torm ready for use even by those that may
not have the requisite scholarship to go to the
originals. That, however, is only one part of the
work. The details of information contained in
this mass of literature have to be collected,
sorted and analysed before they can be made use
of for purposes of history generally, Mr. Bimala
Charan Law is among the few earnest and

assiduous students of Buddhist literature, who
have devoted their energies to this, I do not wish
to say thankless, necessary work of collecting
and analysing these disjecta membra of historical
value. Mr. Law 1is already konown by his pre-
vious publications such as the Kskatriya Clans
in Buddhist India, Historical Gleanings already
published. The following pages deal with
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another detail of importance to cultural history,
‘Conception of spirits in Buddinst hiterature’. He
has taken for his work one book Petavatthu
which forms part of the Nhuddaka Nikaya of the
Suttapitaka, and as such belones to the early
Buddhist literature and therefore of the southern
canon. T'his work has the benefit of a commen-
tary by Dharmapila of Kauneln, the famous
principal of the Nalanda University about the
middle of the seventh century A, D. Mr. Law’s
work 1s based mainly or this commentary.

The conception of spirits) as it appears in this
work, has featares which on thie face of 1t, appear
the same as the Himdu conception of spirits as
such, of « limted character  In the main, the
Buddhists scem to have conceived of spirits as
continuing to exist, after leaving the mortal body,
cither 1n their various heavens as the result of
cood  deeds, or undercoine various decrees of
sulferings as spirits 1 this world of ours or
Buddhist  hells. They  offer in  their latter
character in particular, close aflinity to the Hindu
conception of spreats of those who died unnatural
deathis.  The Buddhist does not seem to carry
the idea of the spirit any further than that, My,
Law  offers o very good analvsis of the Petava.
tthu <o far as this particular topie is concerned,
and makes a comparative  <tudv of this with
simtlar conceptions previalent among the other
sections of the population of India, possible.

It was very 2ood of Mr. Law to have asked
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a Foreword of me, and I accede to his request
with the greatest pleasure ws 1t gives me an
opportunity of expressing my own appreciation
of his disinterested labour. It is to be hoped
that the work will meet with sufficiently encoura-
eging reception to stimulate him to continue the
good work.

MADRAS UNIVERSITV" _
_ S. Krishnaswami Aiyangar
I5th fuly 1923, j



PREFACE

My object, in writing this short treatise,
has been to acquaint the public, as far as poss-
ible, with what the ancient Buddhists thought
about spirits and the spirit world, A study of
the preta belief among the Southern Buddhist
i1s likely to be attractive. Materials have been
drawn for the first time, from the Hinayana
Buddhist literature and specially from the
Paramatthadipani (‘The Elucidation of the
Highest Meaning’) on the Petavatthu (preta
stories), that 1s, the commentary on the Peta-
vatthu which is one of the books of the
Khuddaka Nikayva, written by Dhammapala of
Kaficipura (Conjevaram). 1 fully agree with
Mrs. Rhys Davids that the foolish little poems
concained in the Petavatthu are no good but
the stories given 1n 1ts commentary, present
before us a very interesting side of the preta
belief, T am glad to find that the Petavatthu
has been translated into German by Dr. Stede,
but its commentary has not yet been translated
into any modern language.

Prot. Nilmani Chakravarty, M. A, has
contributed a paper on *Spirit belief in the
Jataka Stories” (J. A. S. B,, Vol. X.,, New series
No. 7. pp. 257-263) in which an attempt has been
made to give a brief account of spirit belief,
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as far as it can be gathered from the Jataka
stories. The materials for his subject have
been collected from the Jatakas onlv save and
except a very few which are noticed in my
treatise. .
I am 1ndebted to Rao Salheb Dr. S,
Krishnaswami Aiyangar, M. A, Ph. D. of the
University of Madras for his foreword.

CALCUTTA,

21 Sukea’s Street, Bimala Charan Law.
June, 1923.
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‘The Buddhist Conception of Spirits

CHAPTER 1

 Spirits in the Pali Buddhist Literature

The spiril; in Buddhist literature is designated
by the word ‘Peta’ (i. e. prefa) meaning literally
‘the departed one,” and hence ‘the departed spirit,’
‘the spirit of a dead person,’ as Childers puts it.!
The belief that after death the departed spirits
roam about enjoying the fruits of their good and
bad deeds here upon earth, 1s one of the central
ideas of the Buddhist faith, and a treatise dealing
with spirits and the spirit-world, the Petavatthu,
is included in the Pali sacred canon, being one of
the works in the Khuddaka Nikaya of the Sutta
Pitaka. Even before the rise of Buddhism, “the
belief in the existence of departed ancestors’ as
Sir Charles Eliot points out,” “and the presen-
tation of offerings to them have always formed
a part of Hindu domestic religion. To gratify
this persistent belief, Buddhism recognised the
world of petas, i. e. ghosts or spirits.”

1. R.C. Childers’ Pali Dictionary, p. 378.
2. Sir Charles Eliot_, Hinduism and Buddhism, Vol. I, p. 338.
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In Brahmanical literature we come across
a class of beings called Pitris, the spirits of the
dead, who drink from the moon the sweet
amrita during the dark half of the month.! There
are various kinds of Pitris: the Fathers of
individual families, those of tribes, and the
Fathers of the race. The Pitris are said to have
adorned the black horse with pearls (to light the
stars 1n the sky), and to have placed darkness in
the night and light in the day, or to have
spread out heaven and earth 1 concert with
Soma. 'They are called “Warders of the Sun.”
The Fathers are soma-lovers and soma-drinkers
and have a general 1nvitation to come and
partake of it at sacrifices with the gods. Special
offerings are reserved for them at their own
particular commemorative festivals-the Srivddhas.
principally a kind of wheat cake or dumpling
called ‘Linda’.?

I'he belief that spirits require offerings from
men  for their sustenance 1s also found 1n
Buddhist works. Tor example, the Amritayur-
dhvaina Sutra, a text of the northern Buddhists,
states  that  there ~are a good many hungry
petas and  petalokas  in JambudvIpad, The
Anguttara Nikiyva says that the petas enjoy
happiness in consequence of their good deeds

—_-— - it o  A— g

1. Ragozin, Vedic Indsa, p. 177
2. lbid. p. 33C.
3. Buwldhist Mahayana Svtras, S, B K, Vol. XLVX, 7, 160.
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done in previous lives.!” The same‘ Nikaya,
further states that those who are plOU.S and
charitable are of service both to their living
relatives and to the departed ones whe have
become petas.? It is recorded in the same
Nikaya that the petas live on food which they
get in the petaloka or what is given to them
there by friends, officers, relatives and blood
relations.> The Anguttara Nikaya mentions
five kinds of balis (offerings) which are given to
the petas,* If a peta to whom the offering is
made, does not come to enjoy it, then another
peta who is expecting offering from his relatives,
comes to enjoy it. If there is no peta to receive
it, the giver himself surely enjoys the benefit of
his offerings.® Parents desire to have sons 1n
the expectation that they will make offerings to
them when they become petas.® In this connec-
tion we may mention pubbapetabali, wlnch 18
one of the balis, meaning, offering to the relatives
who are dead and have become petas.” It is
stated in the Nim1 J ataka that some kings, ViZ :
Sagara, Mucalinda, Bhagirasa and others had

Vol. 1, pp. 155-156.

Vol. II1, p. 78, c¢f. Vol.1V, p- 244
Vol. V, p. 269 fol.

Vol. II, p. 68.

Anguttara. Ntkaya, Vol. V, p. 269 fol.
Ibid, Vol. III, p. 43.

Ibid. Vol II, p 68; Vol. IIIL p.45.

IR T ol
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to go to the petaloka on account of their sins,
though they were noted for their charity.
(Fausboll, Jataka, VI., pp. 99-101) In the Vessan-
tara Jataka, we read of the petas as a class of
beings suffering in the petaloka on account of
thelr sins, On the other hand, the Jataka
relates  that some sages, viz, Yamahanu,
Somayaga, Manojava, Samudda, Bharata and
others passed beyond the petabhavana by practis-
ing Brahmacariya.®

Mrs. S. Stevenson has shown that in the Hindu
conception of a prefa, 1t has a throat as narrow
as the eye of a needle, so 1t can neither drink
water nor breathe, and 1its shape 1s such that it
can never stand or sit but 1t 1s for ever flying 1n
the wind.” .\ man who commits suicide becomes
cither a peta or a bhuta, a peta’s time is spent in
unrelieved misery.t A sacrifice ( Prayadeillc
homa ) 1s performed for the purification of the
petae from any of the thirty-two ritual sins that
the dead man may have commniitted whilst dying,
such as accudentally touching an unclean thing at
the time of death, dying on a hedstead not heing
shaved, or not beine bathed before death.®  The
priest recites two different mantras that the dead

e —— ———————————— e — S S - -

1. Fausbod, Jatak, Vol. V]I. p. 0695.

3. Pausboll, Jartak:, Vol. VI, p. 99,

3. Mra, 8. Steveuneon, The Rites of the Twice-bora, p. 191,
34 Ibid, p. 199,

o. I, p. 16\,
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man’s preta may be delivered from its disembodi-
ed state.?

- Spence -Hardy basing his account on the legen-
ds current among the southern Buddhists, says
that “the inhabitants of the Lokantarika narake
are pretas, their bodies are 12 miles high, and
they have very large rails. On the top of the head
there 1s a mouth about the size of a needle’s eye.”
“In the world of men there is a preta birth called
Nyhamatanha. The bodies of these pretas always
burn. They continually wander about, never
remaining in any one place a longer period than
the snapping of a finger. They live thus an entire
kalpa. They never receive food or water and
weep without intermission.”? Besides, there are
other kinds of pretas known as Khuppipasa ( the
petas having heads 144 miles in size, tongues
eighty miles long, with the bod¥ thin and extreme-
ly tall ); there are the Aalakaijakas or petas
who continually chase and maim each other with
fire and shining weapons.? Subhiiti says that there
is a class of petas called Utupayivi.* In the
Dhammapadatthakatha, we find that Mahamoggal-
lana, accompanied by the Thera Lakkhana, while
coming down from the Gijjhakuita, saw a peta
called Ajagara by his divine eyes, with fire burn-

e —— e —— e - — — - B, e el A Sl e e el r ——— —_ s . o ——

—— A == A

1. The Rites of the Twice-born, p 174

2. Spence Hardy, Manual of Buddhism, pp. 59-60.
3. Spenc-Hardy, Manual of Buddhism, p. 60.

4. Childers, Pali Dictionary, p. 379.
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ine from head to tail and tail to head and on both
sides of his body. As soon as he saw the peta,
he laughed and ILakkhana asked him why he
was lauehing,  Moggeallana asked him to put the
question in the presence of the Buddha. When
the question was put before the Buddha, he said
that he saw the peta from the foot of the Bo-tree.
Durine the time of Kassapa Buddha, abanker
nauned Sumaneala built a golden vibara for the
Buddha.,  One dav while zoing to attend on the
Buddha there early m the mornmg, he saw a
peta lying down 1n the rest-house well covered
and with mud on his feet. The banker said that
he might bhe o thiet who had wandered the whole
nicht and was sleeping now.,  This enraged the
thief who wanted to take revenee,  Ile had the
banker's paddy-field and house hurnt seven times
and he cut off the lees of his cows seven times.
Yot he was not satistied. He picked up friend-
<hip with a servant of the banker and asked him
as to which of s possessions was the most high-
v prized by . Knowing that 1t was the golden
vihara to which he was most fondly attached, he
ot tire toit.  FFor these misdeeds e became a
peta of the above desernption after death.!  The
same commentary speaks of a peta whose head
was like that of astikara (pig) having hoils on the
cheek from wlieh worms were coming out while

—r— — — -

1. Dhann:r y 11 L‘_*'hmthfury, Vol. lll , ]lp. 60'64.
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hisbody was like that of ahuman being. During the
time of Kassapa Buddha, there lived two bhikkhus
who were fast friends in a vihara. One day a
A)hikkhu who was a preacher of the Buddha’s
words, came to the vihara as their guest. The
monk who came there as a guest, thought that
the place was very comfortable and alms were
easily obtainable. He further thought that if
these bhikkhus could be driven out of the vihara,
he would enjoy 1t alone. IHe tried to bring
about a rupture between the two bhikkhus who
were his hosts. He said to the sentor bhikkhu
thus, “the Junior bhikkhu is telling me that you
are not a good man, and you do not observe the
precepts and he asks me to deal with you care-
fully.” IHe then went to the junior monk and
said, “the senior monk 1s telling me that you are
not a good man, and you da not observe the
precepts and he asks me to be careful m my
dealings with you.”  Thus the preacher monk
succeeded inbreakingoft their friendship and each
of them gave up his claim to the vihara, and left
it to be enjoyed by the new-comer without any
partner. 'The two bhikkhus atterwards met each
other and the junior monk begged pardon of the
senior for his conduct and the senior tooasked
him to forget everything and be firiends again.
They at last found out the cause of the disagree-
ment and held the preacher monk hable for it.
For these misdeeds, the preacher monk was
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reborn as a peta of the above description. In
the .{tanatiya Suttanta of - the Digha Nikaya,
mention is made of the Kumbhanda petas who
had a lord named Virtilha in the quarter of thg
south and he had many sons. We are told by the
same Suttanta that the petas were backbiters
and murderous brigands, crafty-minded rogues,
thieves and cheats,

[t1s stated 1 the Petavatthu that the petas
when they come to themr former home, stand
outside the wall; at the corner of the house, at
the corner of the street; and at the threshold.
(p. k)

In the pelalola, ‘the dolorous realm of the
petas,” thereas no cultivation, no cow-keeping
nor any trade or industry by which the petas
can hive.s  Theretore the people who are kind
to ther departed. eclatives, thinking that they
might live there happily, offer excellent food,
drink, cloth and other necessaries to the Samgha
and ofter the ment to the petas who enjoy the
beneht o the offering by approving the merito-
rrous act.

In the Mdahaniddesa there is the sentence,
‘pelam katakatane na passati’ 'The Niddesa tells
us that when a beloved one dies and becomes a

L. Ingha Nbdya (1. T.S,), Vol, 111, pp 197-195.

2. Petavatthu (P T. 5 ) 1. 5,
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peta, he can not be seen' and makes the further
observation that only the name of a person
survives on earth when he is dead and has be-
come a peta.”  We thus find here and there in
the Buddhist works references to petas, themr
appearances and their doings.

= o gl

1. Niddesa (P.T. S, ) Vol 1. p. 126,
2, Ibil. p. 127.

b



CHAPTER 11

Spirits in the Petavatthu and its

Commentary

T'o have a thorouch understandine  of the
Buddhist conception of petas and thenr character,
we hinve to turn tothe Petacabtlie a work devoted
cntirely to the petas or the spirits of the deceased.
The  allhakatha or  the commentary  written
on this work by Dloanmapala of Kancipuri
in southern India enes detalls ol stories only
hoanted at i the (':l.llulli(':ll text itself.,  Dliunma-
pale mast beeve compiled s stories from
Duddlost tradition that was handed down not
onlv orallyv but  also recorded in the ancient
atthakhathas preserved o the ereat monasteries
of Cevlon,  Buddhachosa i the early vears of
the fifth contury AL C translated the adfhakat hias
on some ob the most mportant works i the
Tripttaka from Sinhalese to Pali 0 and about
the last quarter of the <ame century, many
amone the rest of the atthakathas were rendered
into  Pali by Dhammapala, and the Petavatthu
commentarv s one of them.

The stories preserved in this commentary are
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not the product of Dhammapala’s own imagi-
nation but must have been handed down in
Buddhist tradition from very ancient times,
Three of them bear a close resemblance to the
versions given in the Dhammapada commentary
which 1s attributed to Buddhaghosa ; this shows
that both of them drew f[rom the same great
source, namely, the Ceylonese atthakathas.’

Dhammapala’s atthakatha 18 a great store-
house of information about the petas, and an
examination of these stories will enable us to
form an idea of the DBuddhist conception of
spirits and the spirit world. With this object in
view we shall attempt to give in brief a history
of some ol the individual petas as contamed 1n
the Petavatthu commentary by Dhammapala.
This work has been published by the Pali
Text Soctety but it has not vet been transiated
into any modern language,

Khettipama peta.

The commentary tells us that this peta was
the disembodied spirtt of a setthi-putta, the son of
a very wealthy merchant of Rajagaha which
was the ancient Magadhan capital at the tiune
the Buddha lived. 1He was the only =on of
his parents who thoucht that Lt he spent even a

1. Mr. B W. Burlingame in hisa Buddhist Legends (p. 3¢) thinks
that Dhamwapila devived the stories from the Dhammapada Attha-

kathi. Buot it is more likely that hoth the writers derived them from

the same source.
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thousand coins every day he would not be able
to exhaust the immense wealth stored up in
their treasury. With this thought in their
mind they did not care to teach him any art
(sippa), and when he came of age, they married
him to a damsel who was a desirable companion
for him on account of her good family and
lovely beauty, but she had no dhamma or faith in
the Buddha and lis teachings., LEnjoying life
with her, he spent his days and when his parents
were dead, he surrounded himself with rocues that
cheated him of his money. He spent his whole
wealth in enjoyment and merry-making, eiving
away liberally to musicians, actors and others of
the same class without performing any righteous
deeds. At last he became so poor that he could
not make both ends meet and lived as a begear in
the public alms-house(anathasala) in the same city.
One day a band of robbers met and advised him
to take to robbery and theft along with them.
lle joined their gang and was caught in the
very first expedition with them before he could
steal anything,  The king ordered his head to he
cut off. While he was being taken to the seaffold,
a beauty of the town nimed Sulasi was moved
at this wretched plight of the once rich and
liberal young man and entreated the officers to
wait a moment as she wanted to eive himm some
sweets to eat and water to drink., At that time
Mahamogeallana thought of voing there to afford
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an opportunity to the setthi’s son of acquiring
merit at the last moment of his earthly life by
making some meritorious gifts. He accordingly
went there with his alms-bowl. The banker’s
son offered him sweets and the drink brought
by the handsome damsel, thinking that he at
this last moment of his life was not in need of
them. After this his head was cut oft. By
virtue of -the great merit acquired by his gilt
to such a noble thera as Mahamoggallana, he
deserved to be born in the great devaloka, the
blissful abode of the gods; but at the last
moment, at the thought that he was indebted to
Sulasa for this timely opportunity of making a
eift, his heart was filled up with affection towards
her, with the result that he was born on a much
lower plane, as a treespirit residing on a
banyan tree. Owing to this attachment, he stole
away Sulasa while she was in the garden where
the deity resided, by producing darkness and
storm by means of his miraculous power. The
deity kept her with him on the tree for a week,
after the expiry of which she was left at the
corner of the assembly in the Veluvana-vibara
where the Buddha was preaching. [Parama-
tthadipani on the Petavatthu, P. T. S., pp 1-9.]

Sukaramukhapeta

During the time of the Buddha Kassapa, a
bhikkhu who practised restraint so far as his
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body was concerned but was unrestrained 1n
speech, used to scold and abuse his fellow
bhikkhus. After death, he was reborn in hell,
but in the time of the Buddha Gautama, he was
born again in the Gijjhakuta near Rajagaha,
and on account of the kamma that still remained
to fructify, he was suffering from hunger and
thirst. His body was of a golden hue but the
face was hke that of a swine. The venerable

Narada who lived on the Gijjhaktita hill met
him once early in the morning when he was
going out on his alms-begging excursion, and
enquired, “The whole of your Lody is brilliant
like gold, it casts an effulgence all round, bhut
vour head bears resemblance to that of a pig.
What act did you do in the past ¥ The peta
replied, “I' was restrained in hody but unrestrain-
cd inspeech,  ‘Therefore I am of such dazzling
brilliance as yousee. T tell vou, Narada, that
as you have seen me in this wretched plight
don’t commit sin by speech, let not your face
become like that of a pig.”'  "This story 1s also
civen 1n the Jatakas,

Pilin N//mp(’(a

During the time of Buddha Kassapa, two
voung men of good family who hecame devoted
and pious blitkkhus, used to dwell in a village

- el e . e e = - el -t - -

| P D on thr Pt unntlhu, pp. 9- 1"
cf. Dhammapada commentary (. T. 8), Vol III, pp. 410-417,

———— N -
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hermitage, They were fast friends. A bhikkhu
with evil intent, camc to their hermitage and
finding the place very comfortable and food
and drink easily obtainable, wanted to have the
vihara to himself alone, after driving out the
former occupants. He was successful in bring-
ing about ill-feeling between them and both
of them left the hermitage. The bhikkhu who
was of evil motive, died soon, suffering unden
the burden of his sins and was cast 1nto
the hell called Avici. The other two theras
met cach other in the course of their travel
and after a mutual explanation, discovered how
it was entirely the doing of that mischievous
bhikkhu, and they again became good friends.
They camc back to live in their own vihara
acain and eventually became Arahats.

The envious bhikkhu after residing in hell for
the period between two Buddhas, came out
when Gautama Buddha was living on carth,
and to work out the residue of his sin by suflcr-
ings on earth, became a peta and dwelt ncar
Rajagaha under the name Putimukha. The
vencrable Narada met him while coming down
from the Gijjhaktita hill and asked him thus,
“Your appearance is beautiful, you live in the
sky but a very dirty smell comes out of your
mouth and vermin are moving in it. What
did you do in the past to deserve this ?”° The
peta replied, “I was a wicked monk unrestrain-
ed in speech ; good appearance has been acquired
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by mec by having outwardly kept up the sem-
blance of an ascetic but the stench in my mouth
is the outcome of my malicious words.”!

Pitthadhitalikapeta

At Savatthi the nurse of Anathapimdika’s
crand-daughter cave her a doll. The grand-daugh-
ter played with 1t and called 1t her daughter.
One day while she was engaged in sport, her doll
fell down and was broken. The girl began to
cry that her daughter was no nore ; no body
could console her and the nurse took her to
Anathapuuhika who sat by the side of the Buddha
and the bhikkhus. Anathapmdika consoled her by
saving that she should make offerings to her
departed  daughter.  The Buddha was invited
to a dimner next day., The Master uttered
some  stanzas  expressing approval ol the offer
made by Anathapidika, the purport of which is
that for whomsoever the offerme s made, wheth-
er for departed relatives or for the houschold
derty or other cods, the doner lnmself acquires
merit and the donee is also served ; sorrow,
lamentation and weeping are of no use to the
petas, these only bring suffering to the living
relatives,

Tirokuddapelus

Lone aco, ninety-two kalpas ago, there was a
town called Kasipurt of which Javasena was

rome R —— - — —a —ial -
el A =

——— - - — e —— = . il

IParamatthadipani on the Petavatthu ( P. T. 8. ) pp 12-16.
2. Paramattbadipan! on the Petavatthu pp 16-19.
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the king, and his queen was Sirima. Of her
was born the Bodhisatta Phussa who reached
Buddhahood by acquiring semmdasambodhi or
perfect knowledge of the truth.

- He was very affectionate to his son and he
used to say thus, “The Buddha, the Dhamma, the
Samgha are mine. I shall allow nobody else to
offer the four paccayas ( the four necessities of a
bhikkhu, clothing, food, bedding and medicine )
to them.” The other sons of the king got no
opportunity of making offerings to the Buddha
and thought out a plan to get the Xing’s
permission, They instigated the fronticr people
to rise in rebellion against the king and they
themselves were sent to suppress the outbreak.
When they returned successful, the king wanted
to grant them a favour and they would ask for
no boon cxcept permission to offer the four
paccayas to the Buddha and his disciples. The
king very unwillingly gave them permission for
threec months only. After making the necessary
arrancgements, they took the Buddha to the new-
ly built vihara and made offerings to him. Some
amongst them, however, became dissatisfied as
owing to shortness of time they got no oppor-
tunity of making any offerings on their own
account. The dissatisfied people put many obs-
tacles in the way of the brothers. Sometimes they
ate up the oflerings and sometimes they spoiled
them, They went so far as to set fire to the

C
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alms-house ; these dissatisfied people were reborn
in hell for their misdeeds and at the time of Kas-
sapa  Buddha, they were reborn as petas. As
they did not obtain any offering from their re-
latives, they went to Kassapa Buddha and asked
the reason of it. They were told 1n reply that
thev would get offerings at the time of Gautama
Buddba during the reign of king Bimbisara
who was their former relative. When King
Bimbisara olfered the Veluvana vihara to
the Buddha and his disciples, the petas hoped
that they would get a share of the merit
acquired by Bimbisara but in vain. Consequent-
ly they made a horrible noise in the palace.
Next moruing, Bimbisiva frightened by the din
made overnight, went to the Buddha and asked
him about the cause of the trouble. Buddha told
him that some of his relatives in & former birth
were now petasand hoped to be relieved of their
suflerings by sharing the merit acquired by him
(Bimbisara), but as he did not offer anything to
them, they were sorely disappointed and hence
made noise.  King Bimbisara thus instructed by
the Buddha, gave a sumptuous dinner to the
whole S imgha and made over to the petas the
merit acquired by this act of goodness. In approv-
ing this meritorious act of the king, the Buddha
preached the Tirokuddasuttam, the sum and subs-
tance of which is that people make offerings
to their departed relatives, remembering the
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previous kindness they had received from
them.!®

Pagsicaputtakhadakapeta

Not far from Savatthi lived a householder
who had a barren wife. His friends and relatives
told him that he should marry again as he was
childless but this he would not do owing to the
areat affection that he entertained for the wife,
On hearing this his wife persuaded him hersell to
get another wife so that his familyline might not
come to an end. Urged by her, the householder
took another girl as wife and brought her to his
house. Shortly afterwards, the second wife became
pregnant. The first wife now grew jealous and
thinking that if any child were born of the sc-
cond wife, the latter would be the mistress of the
house, she caused miscarriage with the help of a
paribbajaka whom she had pleased with food and
drink. The parents of the second wife coming to
know of the miscarriage, charged the first wife
with the offence but she denied the charge,
swearing that if she were guilty of 1t, she might
be driven by hunger and thirst to eat up five
sons both morning and evening and further
suffer various other troubles, The woman was
reborn not far from that village as a petl or a
female spirit of evil look ( dubbannarupapeli)
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on account of the sin committed by her. She
could not get auny food or drink. She used to
beat five sons in the morning and five In the
evening and had to eat up their flesh and yet
could not satisfy her hunger. XNo cloth did she
cet to wear. Her body emitted an unbearable
stench and was full of flies and vermin. Once
eight theras when going to the Master at Savat-
thi, saw her in this plight and asked her what
was the cause of her misery. She told them
what had happened.! The theras moved by
pity, entered the- house of the householder, her
former husband, who offered them food and
drink and they persuaded him to transfer the
merit of this act of charity to his former wife
who was thus freed from her miserable condi-
tion.

Scltapultahhiadalapel

A Buaddhist  houscholder ( Updsala ) had
by his wife two <ons who were good in every
way. The latter proud of these bhovs, used to
disregard her husband who Dbeing  offended,
marricd acun ; when the second wile beecame
pregnant; the first wife caused her to take some
drug which brought about miscarriage ; the
other details of the story are the same as we find
in the account of Plancaputtakhadakapeta. *

— i

—— G L e e e s o T ——

. Paramatthadipani on the Petavatthu ( P. T. 8 ), pp. 31-30.
C. Paramatthdlpar! on the Petavatthu, pp. 36--37.
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Gonapela

A houscholder at Savatthi breathed his last.
His son was overwhelmed with grief and used
to go about hither and thither, asking anybody
and everybody about his father and could not
by any means be consoled. The Buddha seeing
his miserable condition went to his house
when the man put to him the question whether
he knew where his father was gone. The
Buddha in reply asked whether he wanted to
know of his father in this birth or in those he

had in the past, In this way he pacified his
troubled soul. Afterwards when the bhikkhus
were discussing among themselves the miraculous
character of this deed, the Master told them
that this was not the first occasion that he had
soothed his aching heart but i the past also
he had done the same. Then he narrated the
following story :—In the past, the father of a
householder in DBenares went the wayv of the
world. The man was 1nconsolable, Ilis son,
Sujata, was a very clever young man and
thinking of some means to bring consolation
to his father who was sorely afllicted, he-
went outside the city and found there a dead
bullock in a field ; he then went to the carcass
of the bullock with hay, grass and water and
repeatedly asked the bullock to cat and drink.
The passers-by sceing this wanted to know the

2070
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reason of such a strange behaviour. The son did
not answer and they went to his father and told
him that his son Sujata had gone mad. The father
on hearing thisat once ran to the spot and
enquired why he was behaving like a mad man.
I'he son replied, “lI am not quite sure who is
mad, vou or I > I am giving food and drink
to a bullock whose head and legs are here, in
fact, the whole of whose body i1s before me, but
nothing of the respected grandfather can Dbe
seen, neither his feet nor hands, nor his head,
nor any other part of his body ; weeping for
him of whom there 1s nothing left behind, it is
rather vou that are beside your senses.” The
father hearing this, got back his senses and
thanked the hoy Sujiata. The Lord was Sujita
at the time.!

Malapesakarapeta

Twelve blintkkhus took kammedthiana from the
Buddha and went out 1n search of a suitable resi-
dence where clothes might be Lad. Graduallythey
found abeautiful forest tract andin the neighbour-
hood, avillage where, it so turned out, lived eleven
families of pesakaras or weavers. The Pesakiras
coming to learn that the blukkhus were looking
for a suitable residence to practise kammatthanc
without any hindrance, invited them {olite there
and built cottages for them in the wood and the
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headman among them took upon himself the
charge of supplying the necessities of two of the
bhikkhus, while the rest were allotted among
the remaining ten, one tq each. The wife of the
headman had no respect for the bhikkhus and
did not serve the bhikkhus properly. Her hus-
band, therefore, brought her young sister and
made her the mistress of the house. She was
respectful and served the bhikkhus with due
reverence and attention. When the period of
the rainy-weather-residence ended, the pesakaras
eave a cloth to each of the bhikkhus. The irritated
wife of the headman ridiculed her husband thus :
“May the food and drinkthat you have presented
to the sakyaputta ascetics be in the next world
turned for you into ordure, urine and pus, and
may the clothes be changed into sheets of burning
iron.”

In course of time the headman was born as a
powerful trce-god in the Vindhyatavi and his
malicious wife, too, after her death came to live
close by as a peti. Naked and ugly, oppressed by
hunger and thirst, she came tothe above trec-
spirit and prayed for food and drink and a cloth
to wear. He procured for her a heavenly cloth,
food and drink ; but no sooner did she take them
than they were converted in her hands into
ordure, urine and pus and the cloth as soon
as worn turned into a burning sheet of iron.
Suffering from anguish and extreme pain, she
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wandered about filling the place with her loud
cries.

A blukkhu after rainy-season-sojourn, was go-
ing on a visit to the Master with a caravan of
merchants through the Vindhyatavi., The mer-
chants travelled by night and 1n the day time
they rested in a shady retreat 1n the forest. One
day the bhikkhu fell asleep and was left behind
by the caravan. He wandered up and down and
reached the tree where resided that virtuous spirit
who seeing him appeared before him in human
form and showed his reverence to him. At that
time, the petl, his former wife, came and
praved for food and drink and clothes, and
these the moment they were supplied by him
underwent a change as described before.  The
bhikkhu asked for the reason and the tree-spirit
narrated to him the whole thing and asked him
whether there was any means of relief from that
dreadful suffering, The bhikkhu  answered
that if food and drink and clothes were offered
{o a blnkkhu on her behalf and she at the same
time  heartily  approved of it, then  there
might be a means of escape from the evil. The
tree-spirit did as desired and  presented  two
beautiful cloths to the Master through that
bhitkkhu, and thus the miserable woman was re-
leased from her wretched lot.!
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Khalatya-peta’

Onceat Benares, there wasa charming woman
of the town, possessing an exquisitely fine feature
and complexion and a very beautiful head of hair,
dark and long, rveaching down to the mekhala,
which she wore round the hips. Many voung
men were attracted by the beauty of her hair.
Some women, jealous ol her hair, bribed her maid
to apply some drugs that would destroy it.  The
maid mixed them with her batling powder and
cave it to her when she went to bathe in the
Ganges. As soon as she plunged in waters, her
hair fell off by the roots ; thus deprived ot her harr,
she lonked ugly, and heing ashamed to go to town,
lived outside the city and made a living by dealing
in oil and wine. Once she invited some people
to drink wine as much as possible and when they
were overdrunk, she took away thewr clothinges,
One day, sccing an Arahat zoing round for alms,
she tnvited him to her house and served him with
a choice dish preparved with oil.  The Arahat, out
of compassion for her, partook of the food thus
offered, while she stood holding an umbrellaover
his head, which he approved. She at the same
time praved for Deautiful hair.  As a result
of her wood and evil deeds, she in her next life
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found herself seated alone in a golden vimana ( a
celestial mansion ) on the ocean ; she got back the
beautiful hair as prayed for, but on account of
her having stolen the clothings, she was naked.
Thus being born again 1n that vimana, she passed
a long period, covering the 1interval betwecn
two Buddhas. When the present Buddba was
on this earth, a hundred merchants of Savatthi
saw  her cvimana on the wide ocean, while
on a vovage to Suvarnmabhtimi ; their ship was
being driven hither and thither by contrary
winds. The chief of the merchants gazing with
wonder on the golden mansion, entreated the
occupant to come out. She replied that as she
was naked, she was ashamed of appearing
before the merchants. He offered her upper
carments  ( wllariye )  wherewith she might
robe hersell and appear before him., She replied
that anything @iven her with hands would
not reach her, and requested him to make a
gift of the cloth to a pious and faithful Upasaka
who was on board the ship and let the eflect
of this meritorious deed be transferred to her.
As soon as this was done and the merit aceruing
therefrom was given her, she came out of
her mansion with a sweet smile on her face,

draped 1n the finest garments. Struck with
wonder at such a quick effeet of meritorious
work, the merchants enquired about her past
karmas and these, both good and bad, she detail-
ed to them, gave them food and drink and
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requested them to take some preseénts to the
Buddha at Savatthi where they went and
worshipped the Buddha in her name. The Lord
approved of this merit and the pefi was reborn
in a golden palace in the Zavatinmsa heaven.

Nagapeta

Samkicca, a seven year old boy, became
an arahat, while shaving his head. Dccomine
a samanera or novice, he was dwelling in a
forest-hermitage with thirty bhikkhus whom he
saved from the hands of five hundred robbers.

He instructed the robbers in the teachines of
the Master and ordained them as samaneras. He
took them all to the Buddha, and after listening
to the teachings of the Master, they became
Arahats and Samkicea got full ordination from
the Master and came to Isipatana with five hun-
dred bhikkhus. There was a pious and faithful
Upasaka ( lay believer ) at Benares who used to
instruct people to give alms to the bhikkhus.

At that time, a Brahmin had two sons and
one daughter. The eldest son was a friend of

the Upasaka. One aday the Upasaka came to
Samkiceca accompanied by the eldest son. The
latter acquired some amount of faith in the
Buddha. The Upasaka advised him to offer
alms daily to a Dbhikkhu ; but his friend, the
Brabhmin boy, refused b) saying that tlllb was
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not the custom with the Brahmins. The Upasaka,
however, persuaded the Brahmin boy to give
alms to himself and he would offer it to the
bhikkhus. He consented. By and by the younger
brother and the sister also acquired some
amount of faith in the Buddha. _All these three
were engaged in making oftferings to the Samanas
and the Brdlimanas, but their parents were false
believers and did not offer alms to any body.
Their daughter was selected as bride of her
maternal uncle’s son, but the son became a
sainanera or novice under Samkicea. But he
used to take his meal at his mother’s house.
11s mother alwavs pressed him to marry the
cirl she had selected.  lle became excited and
asked permission from Samkicea to give up the
bralmacaroya life, but his teacher, secing that
e would soon hecome an Arakal, asked him
to wait a month, After a month he was asked
to wait a fortmight and acain a weeck more.
In themean time, the house of his hride’s parents
fell down, causing death to the Bralimana and
Bralimani with  two sons and daughter, The
Bralimana and the  Brahmani bhecame SpIrits
( petec and peti ) and the twosons and daughter
hecame deralas living on earth.  The pela and
peli used  to beat each other with iron clubs and
as the result of beating, boils appeared and burst
out and the pair used to suck blood and pus
from each other’s boils. The samanera asked
his teacher's permission to go home aflter the
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lapse of the fixed period. The teacher asked him
to come after sunset while the Caluddasitithe
of the dark fortnicht continued. In the mean
time, the teacher went behind the Isipatana
vihara and waited there ; at that time, the two
brothers with their sister were passing by the
side of the vihara on their way to an assembly of
the Yakkhas and their parents were following
them in the most wretched plight, striking each
other with iron clubs. Samkicca pomted this
out to the samanera who at his bidding asked
them about the past deeds ( Aammas ) that had
caused their present condition and he was told
that on account of misdeeds in past life, the
Brahmin pair were put to miseries, and their
children, on account of their good deeds and acts
of charity, were enjoying happiness among
ocods. The samanpera afterwards became very
much averse to worldly life and at last hecame
an Arahal.’

["ragapet

At Savatthi, there was an Upasaka who had
a son but the son died. He became mad with
orief and did not pay attention to household
duties ; nor did he go out, as was his practice
before. The Buddha, knowing this, went to the
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louse of the Upasake and in order to remoye
his grief, related to him the Uraga Jataka which
runs thus :—

At Benares, there was once a Brahmin fainily
named Dhammapala and all the members of the
family used to meditate upon death and if any
one went out of the house, he instructed others
not to Iament. One dayv, the Brahmin went to
cultivate the field accompanied by his son who
st hire to the dry arass, weeds, cte., :md a black
snake bit him frigzhtened by the fire. The Brahmin
asked a passer-by to tell his wife to come to the
field with rice suflicient for one man and earlands
and other sweet seented things, after she had
hersell bathied and put on pure garments, The
passer-by  went to the Brahmin's -house and
delivered the messace.  The members of the
family acted according to the instruction ¢iven
by the Brahmin.  The Bralimin  after  takine
bath and meal) adorned himself with garlands,
cte,  ~urrounded by the  members of the
tanuly, put the dead body of his son on apyre,
and  they all sat on one side, as if nothing had
happened.  The  Brahmin’s son was  himself
reborn as Salla in heaven and  he was the
Dodhisatta.  Moved with pity, he came down
1 the cuise of a Brahmin and asked the Brahmin,

“"Are you hurmmng adeer 7 If sop please let me
have some meat.”  The Bralimim replied, “No,
myv vouny son who was endowed with all good

qualities, i1~ bemge  burnt.”  The  discuised
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Brahmin told him thus, “If you are burning
your son, it is strange that you are not in the
least moved.” The Brahmin replied, “Just as
an m'ag_d ( a snake ) goes away leaving behind
its old skin, so a human being leaves the body
without having any  attachment for it. On the
other hand, the body cannot conceive that it 1s
being burnt or that the relatives arec mourning
for it, therefore, I do not grieve for my son who
has zone where his own work ( Aarma ) has led
him,” Then Satke in the guise of a Brahmin
went to the Brahmani and asked her, *“T'hough
thie- father may be hard, the mother who has
brought up the son with so much trouble, must
have a.softer heart, why 1sshe not grieved tor
her lost child-?’ The Brahmani replied, “lle
¢came uncalled for and has gone away without
asking permission. Heé 1s not conscious of his
body being burnt by us nor of the lamentations
of his relatives, therefore, I do not cry or
lament ; he is bound by his own Aarma.” The
disguised Brahmin went to his sister -and asked

})

her, “Why are you not sorrowful, as we
know that sisters feel very great aflection for
brothers,” The sister vreplied, “If I were to
make myself lean and thin by cryving,it would be
of.no avail ; 1f I spoil my health by crying, the
relatives would be sorry, .therefore, 1 do not
niourn for him, he has followed the path which
was his own.” The disguised Brahmin then went
to the wife of the deeeased and saiwd, .\ wile
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has great attachment towards her husband, and
if the husband dies, the wife becomes a helpless
widow. But you do not show any such
crief nor make any lamentation for your
deceased husband.” The wife replied, “Crying
for a departed husband 1s like a child’s cry
for catching the moon.” Sakka then went
to the dead man’s maid-servant and said, ‘““As
vou were ill-treated by your deceased master,
now vou are free from him and 1t is for this
reason that yvou are not cryving.” She replied
“No. Although he was iy master’s son, yet 1
loved him as my own child.” The Brahmin in
disguise asked why then she was not crying and
in reply she said, “As an carthen pot cannot he
repaired when broken, so a dead body cannot be
brought to life¢ again; it 1s needlese to cry.”
Sakka then mtroduced himself to the Brahmin
and other members of the family, gave them
creat wealth to enjoy and then left them.

The Master narrating this story to the
upasaka at Savatthl, freed him from his grief
and revealed to him many truths.’

MHallakundalipelu

Mattakundali-pcta was the son of a miserly
Brahmin at Savatthi. On account of the
miserhness of lis father, the boy could not
perform any meritorious deed, except saluting
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the Lord with great . reverence and respect. = For
this merit, he was born as a god ; his father was
mourning his death in the cemetery. In
order to remove his father’s grief, he went to
the cemetery in the guise of a peta and began
to cry for the sun and the moon. The father
said, “Why are you crying for the sun and the
moon which cannot be got ? Are youa fool ?”
The peta answered, “The sun and the moon for
which I am crying are visible, but your dead
son for whom you are crying, cannot even be
seen. Then, please judge for yourself, who is the
oreater fool.”. The father’s sorrow abated, and
the father enquired, “Who are you ?” The pefa
introduced himself to him, and manifested
himself in full celestial splendour.’

Satthiknlasahassapeta

There lived in Benares a cripple who could
pierce anything with a stone. One of his
pupils learnt the art from him and in order to
test his skill in the art, shot a stone which broke
the head of a paccekabuddha, named Sunetta,
who sat on the banks of the Ganges. The
paccekabuddha obtained parinibbane then and
there. The people finding the saint dead,

1. P.D.on the Petavatthu, p. 93, cf. Dhammapada Comnientasy,
vol. L. p, 28
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killed the pupil who suttfered many yearsin the
Avict hell and was reborn as a pefa near
Rajagaha to work out the remaining sin. As a
consequence of his misdeeds, sixty thousand 1ron
arrows appeared on his head three times a day,
and he fell down on the ground with broken
head and  when they disappeared, he regained
his former normal state of health, One day, the
venerable Mahkamoggallana, when coming down
from the Gijhakata hill, saw the pefa and had
n talk with the spirit, the sum and substance of
which 1s the same as narrated above ( . D. on
the Petavatthu, pp. 252-2%6, ¢, D. commentary,
Vol L. pp. 65-73)

Selthopdlapel a

The Khine of KNosala, Pasenadi, heard four
territhle sounds at dead ol might, Du-sa-na-so.
Next mormng, he sent for his chaplain, told him
that he had Lheard such a ssund and asked him
what would be its effecet. The Lurokila, thinking
that there was a very cood  opportunmity  for
enrichime the Bralhimins, replied, *In consequence
of this, there will be danger to yvour hife, kingdom
or wealth o but by performine a Sabbacatukiha
Yajyar vou will he saved.”  The king then asked
s oflicers to make arrangements,  [earing
this, the queen Mallikddevt dissuaded the king
trom  performing the  sacrifice  entailing the
slauchter of many animals aud she advised him
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to o to the all-knowing DBuddha and take his
instruction. Accordingly he went to the Master
who told him that nothing would happen to the
king, that those cries came from four petas who
were suffering in the Lokakumbhi hell, and that
those foursinners had been sons of sef{his at Raja-
caha in their previous birth. They were habitual
adulterers. Sometimes they committed adultery
by paving money to the girl, sometimes by
fraud and sometimes by enticement. In conse-
quence of their misdeeds, they were now in hell.
It took them thirty thousand yearsto go to the
bottom of the hell and the same period they took
to come up to the top therefrom. Thus they
came to the topmost part of the hell ; they tried
their utmost to give vent to their terrible suffer-
ings in hell and each uttered a stanza which
was not, heard tully, but only the first letter was
audible. The DBuddha repeated these stanzas
fully to the king, the purport of which is as
follows :—“It is now sixty thousand vears that
we have been suffering in hell, when will our
sufferings cond ? The sins committed by us
are endless. ‘e havespent our life in misdeeds.
We had plenty of wealth and we misused it, if
we ¢o from this place and become human beings,
we shall accumulate much merit by charity and
observance of the precepts. (Paramatthadipani
on the Petavatthu, pp. 279-282, ct. Dhamnapadia
commentary, Vol. II. p. 10 ; Fausholl's Jalakn,
Vol. IIT, pp. 4 1-48).
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Bhogasamharapete -

When the Buddha was at Veluvana, four
women used to earn money as-hawkers by selling
things and cheating people by using false weights
etc. 'They were reborn as petis, residing on the
wall encircling Rajagaha. Being overwhelmed
with great pain, they used to cry loudly at night,
saving, ‘‘we have accumulated wealth by fair
and foul means ; others are enjoving the wealth,
we are the partakers of misery only.” The
people hearing this became terrified and asked
the Buddha, after making oflerings to him, as to
the cause of this. The Buddha said, “The
sound will not put you to any inconveni-
ence, the four pelis are crying on account of
pain.”” (P, D. on the Petavatthu, pp. 278-79).

Ahkharakhhapeta

When the Buddha was at Savatthi, an upasaka
who was a resident of Savatthi went to Videha
with cartloads of  merchandise. After selling
his wares there and taking things from Videha,
he started for Savatthi. In a forest tract, one
pole of his cart broke down. A man was then
passing through that forest with an axe to cut
down trees. Seeing the merchant 1n a
helpless condition, he took pity on him and after
cutting down a tree, he prepared a pole out of
tlie trunk of the tree for him, and repaired his
cart. The wood-cutter, after death, became a god
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living on earth, who remembering his deeds,
uttered a stanza in front of the house of the
Upasaka, the purport of which i1s as follows :—
“Charity not only gives reward in the next world
but also in this world ; by practising charity, both
the donor and the donee are saved. Awake,
don’t be indolent.”!

Ambapela

When the Buddha was at Savatthi, a lhouse-
holder was reduced to poverty and bhis wife died,
leaving a daughter only. After leaving his daught-
er in a friend’s house, he went to trade,
taking a loan of 100 Aal@punas. He soon recovered
his capital together with a profit ot five hundred
kahapanas and while he was returning home
with the money, a number of bandits serzed him
on the way, Ile threw the money i a bush and
hid himself near it.  The bandits took his life.
After death, the trader Lived there as a pefa
on account of his avarice. The trader’s daughter
heard the news of her tather’s death, became
sorrowful and wept bitterly, Her father’s friend
in whose house she had been residing so long, con-
soled her and promised to bring her up like her
father. She knowing her own poor condition,
served the man well and wanting to perform the
obsequies of her father, prepared delicious rice-
eruel and collected good mangoes. With these
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things she fed the Buddha and Samgha and at
last prayed that the merit of this deed might be
enjoyed by her father. The Master approved of
this praver and her departed father got a good
house with a beautifnl mango-garden having a
kalpa tree and a nice pond and also many more
excellent heavenly things. Sometime after, the
merchants were going that way and stayed for a
night at the place where they had been before,
The pela appeared with a cimana 1n the garden
before some merchants of Savatthi, who were
passing that way and who asked the pefa thus :
“ITow have you got this beautiful pond with nice
bathing ehats, and this mango.garden giving
fruits 1n all seasons, and where did you get this
vimana ?° The peta replied, “My daughter
offered rice-gruel with mancoes to the Buddha
and as a conscquence of this act, I have obtained
these nice things” The pefa offered half the
moncy that he had been guarding so long, to the
merchants and asked them to hand over the other
half to his daughter, to pay off his debt and to
enjoy the rest for her own benefit. (P. D. on the
Petavatthu, pp. 273-270).

Palaliputiapela

Some merchants of Savatthl and Pataliputta
went to Sucarnabhumi in a ship. Now an UG-
saka who was much attached to a woman, died of
an illness and though he had done good deeds, yet
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sfter death was reborn as a vimanapela on the sea
on .account of his attachment to this woman.
Thus he was there on the sea with his heart
fixed on the girl he loved, and it so happened
that she also was on board the ship of the mer-
chants. In order to meet the woman whom he
loved, the pele stopped by his miraculous
powers the further progress of the ship. Won-
dering about it, the merchants came to know
that it was the work of the pefe and to save
themselves, they put her on a bamboo raft
and let it go with her. As soon as she left, the
ship began to runfast towards Suvannabhiimi.
The peta took her to his own residence and
lived with her in happiness ; but after a year, she
became anxious to leave this place and entrea-
ted him thus : “My dear, [ am unable here to do
anything that will benefit me in the next world,
do kindly, thercfore, take me to Pataliputta.”
In reply the pefa said, “You have seen hells and
the animal world and beings of many sorts such as
petas; asuras, men and gods, and you have seen
with your own eyes the results of good and bad
deeds. (kemma) ; as requested I shall carry you
unharmed to Pataliputta, and do you perform
meriforious deeds there.” The woman replied,
“Yon are my well-wisher, I shall perform meri-
torious deeds according to your instruction.
I have: indeed seen for myself the things you
speak of.”” Then the peta went through the sky
with the woman and left her in the centre of
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Pataliputta where she was received with joy by
her friends and relatives as she had been given
up as lost in the sea. (P. D. on the Peta-

vatthu, pp. 271-73).
Gonapeta

At Savatthi, there were a number of people
who banded together into a gana or guild
and were unbelievers, unfaithful misers and do-
ers of deeds according to their sweet will.  After
their deatb, they were all born 1n the peta-world
and resided 1n groups ncar Savatthi. Onoe day,
the venerable Mahamoggallana, while going to
Savatthi for alms saw them on the way and asked,
“What 1s the cause of your being naked, ugly
and lean ¥y Why are vou reduced to mere skele-
ton 9 “It 1s the effect of our own sinful deeds
which have led us to our misery,” answered the
petas.  “But whatevils did you do with your
body, mind and speech ¢ Of what work is this
the retribution 9 Thus asked, they replied, “If
wc go to a river to drink water, 1t hecomes dried
up and if when it 1s hot we sit in a cool shady
place, the piace becomes unbearable, the wind
blows hot wupon wus; oppressed by hunger
we travel long distances but 1n vain, we fall
down on the ground unable to get our hunger
appeased ; for want of good deeds, we are suffer-
ing here and 1if we become human beings on
carth, we would accumulate much merit.
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Mogeallana went to the Buddha and spoke to
him about it. (P. D. on the Petavatthu, pp. 269-
271)

Guthakhadakapela

In a village not far from Savatthi, a man
of property built a vik@re for a bhikkhu who
was much associated with his family. DMany
bhikkhus used to gather there from different quar-
ters and the people of the village being very much
pleased, used tc give them food and drink. The
family bhikkhu could not bear it and became very
envious, and speaking against the bhikkhus who
came there, induced thc housholder to abuse
them. The family bhikklhv was reborn as a pela
residing 1n the vaccakuti (the privy)of the vikara,
on account of this sin. The householder died
and was reborn as a pefe dwelling on the upper
part of the privy of the vikara. Mahamoggallana
saw the householder pefe and asked him as to the
cause of his residing in such a dirty place. The
householder pefa replied, My family priest is
envious of other bhikkhus and he doecs not like
that others should comec to me, his dayaia
(supporter). Being induced by him, I abused
the other bhikihus. On account of this sin com-
mitted by me, I am reborn here as a pefa.” The
venerable Moggallana further asked him, “What
has become of your family priest > The house-
holder pefa replied, “He is reborn as a pela on

f
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the lower part of the privy and he serves me. We
live here eating dirt, I partake of the lcavings of
other people’s food and helives upon mine.” Hayv-
ing heard this, Mahamoggallana went away and
informed the Buddha ( P. D. on the Petavatthu,
pp. 266-2G9 ).

Sanurvasipela

In the past, there lived at Benares a king
named Ailava. His son went to sport in the
carden and while returning saw a pacceka-
buddha named Sunectta going out of a house
to seck for alms. The prince being puffed up on
account of lus princely power, thought, “Ilow i1s
it that the shaven-headed monk passes on without
saluting me 7 llence he became angry, and got
down from the elephant. e askedthe Pacceka-
buddha whether he had got any alms, forcibly
snatched away the bowl from him and threw it on
the ground, and 1t was broken to pieces. Iinding
that he was unmoved even after such treatment
and was looking on with kinduess, joy aud sercnity
of mind, the prince felt offended and said,
“Knowest thou not that I am the son of King
Kitava, what can you do Dby thus looking at
mc;’ aod thus ridiculing him he went his
way. But even on his way he was overtaken
by a terrible burning sensation like that of
hell-firc 'as a result of which be died and was
recborn in the deici Hell. After suffering
from the hellish tortures for thousands of years
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during the time of Gotama Buddha, he was re-
born in avillage of Kevaffas or fishermen near
Kundinagara ; but on him dawned the knowledge
of his previous birth. Remembering the suffer-
ings in his previous births, he did not accompany
the other fishermen who were his relatives, on
flshing excursions ; but, on the other hand, when
they left him, he used to tear their nets and
threw the living fish into the tank. After seeing
all such acts done by him,  his relatives expelled
him “from "the house but one of his brothers was
very kind to him. At that time the venerable
Ananda reached Kundinagara and was staying on
the Sanuvast hill. The young Kevaffa driven
away by his relatives, wandered up and down
and reached the place where the fthera was, at
dinner time. Knowing him to be hungry Ananda
offered him food and then learning the history of
his past life, instructed him and finally conferred
the pabbajja (ordination) on him and took him to
the Buddha who was very gracious to him and
ns he had not done much good work, the Master
entrusted to him the task of filling the water-
jars of the bhikkhus. Seeing this, the Upasakas
made a recular supply of food for him. After-
wards he became a famous monk and the leader
of a congregation of twelve thousand bhikklhus,
and took his abode on the Sanuvasipabbata. His
relatives numbering five hundred who were kill-
ers of fish and who had acquired no merit by
good deeds, beeame petas aflter death, His parents
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who were now pefas, were ashamed to invite
hin personally, as they had driven him from home
and so they sent to him his brother who had been
kind to him before. This brother, now a peta,
went to his saintly brother, informed him of the
suffering of his parents and asked his help.
The saintly Thera offered alms collected by him
and his diseiples, fed the Saagha with it to the
merit of his parents and relatives who were pefas,
javing, “Let my relatives enjoy the fruit of this
merit and let them be happy.” Shortly after-
wards the pelas obtained good food and drink but
no clothing. The (hera was again requested by
the pelas to give them clothes. e after collec-
ting rags and making clothes out of them, offer-
red them to the Sangha to their merit and at last
they got clothes to wear. They then wanted a
dwelling place and the fAera built a hut of leaves
and offered it to the Sangha to their merit and
the petus got good houses. The pefas afterwards
eot vood convevances,  All the petas then came
nicely dressed to worship the fthera. (P. D. on
the Petavatthu, pp. 177-186).

The same account of the son of a king named
hitaca 15also repeated in the Rajaputtapetakatia,
where the Rajapulla 1s no other than the
prince whose history is given in the Sanuvasi-
pelakatha. (. D. on the Petavatthu, pp. 263-260)

Kumarapeta

Two sons of a king of Kosala were very
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handsome in their youth and being proud of
youth and beauty, they committed adultery and
were reborn as pefas residing on the moat
surrounding Kosala. They used to keep up a
terrible noise at night and the people who heard
their cries, got frightened. In order to avert the
evil effects of their cries, they made plentiful
offerings to the Sanghe headed by the Buddha.
Then they informed the Buddha of the object of
their offerings, the Blessed One assured them that
these cries would do no harm to them. The
Buddharelated the above story to them and asked
them to transfer the merit of the offerings to the
petas ( P. D, on the Petavatthu, pp. 261-263 ).

Dhatuvivcannapeta

After the parinibbiana of the Lord, in the
forest of the Mallas, between the twin sal¢ trecs,
when his relics were divided, Ajatasatru, King
of Magadha, got a share ard enshrined it with
oreat respect and honour and then instituted
a worship of the same on a very grand scale.
Thousands of people worshipped the relics. At
that time some believers in false doctrines hecame
dissatisfied and were eventually reborn as pelas. .
At Rajagaha lived a wealthy householder whose
wife, daughter and daughter-in-law who were
staunch believers in the Buddha, set out to
worship the relics, taking with them sweet-scented
flowers and perfumes, etc. The wealthy house-
holder asked them not to go to worship the
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relics which were mere bones and spoke In
derogatory terms of their worship. But they did
not pay attention to his words and went to
perform their task-and returning home shortly
afterwards, fell ill and passed away ; after death
they were reborn in the Devaloka, ( world of the
aods) and soon after the honseholder also, burning
with rage, died and was reborn as a pefa. One
day ZThera Kassapa out of compassion for
people, caused them for their instruction to see the
peta and the devatas. Seated in the quadrangle
of the Cailya (monastery) Mahidkassapa asked the
peta who had spoken 11l of the relics, “You are
standing 1n the sky, a stench 1s coming out of
vour body and your mouth is full of vermin. Tell
me what you did to deserve all this.”” The pela
related s past history and repenting, said, “Borun
as a human being again, I will certainly worship
the sfapa containing the relies of the Buddha
over and over again.””  Mahikassapa made this
the text of a sermon to the cougregated people,’

Lechupela

When the Buddha was at Veluvana, a certain
person took up a bundle of sugar-cane on his
shoulders and walked on chewinge a cane.
A pious and honest updsaka was following him
along with a little boy who began to cry for
a piece of sugar-cane. The father of the hoy
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approached him and asked for a piece of sugar-
cane for his son. The man with the sugar-cane
sticks became angry and threw a piece of sugar-
cane at him. The punishment of the man was
proportionate to his deed. After death he was
reborn as a pefae and he got a sugar-cane field
measuring eight tarisas, full of very big, green,
nice and juicy sugar-canes as thick as clubs ;
wishing to partake of the sugar-cane, he went
to the field, but as soon as he was there, the
canes came down on his back and he was struck
so severely that he fell down senseless. This
was his lot whenever he made similar attempts.
Once the venerable Mahamoggallana saw him on
his way to Rajagaha and asked the pefe about
the cause of his suffering and the latter related
to him the evil deeds done by him in his past
life and the retribution that had overtaken him
then. The thera advised him to take a bundle
of sugar-cane on his back, and go to Veluvana
and offer it to the Buddha. He took a huge
bundle to Veluvana and the Master with the
bhikkhu-sangha enjoyed the canes and thus hegot
rid of his sufferings and as a result of this offering,
e was rebornin the Zavatimsa heaven ( P. D.
on Petavatthu, pp. 2567-260 ).

Nandikapeta

Two huundred years after the parinibbina of
the Lord, in the kingdom of Surattha there was
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o. kinc named Pingala. Pingala’s commander-
in-chief was Nandaka who was a believer in false
doctrines. He did not believe in happiness result-
ing from good deeds nor in the punishment
caused by sins. Nandaka’s daughter Ullara was
ziven in marriage to one of a family of equal
position. Afte his death, Nandaka was reborn
as a pele and resided on a Nigrodha ( banyan )
tree in the Findhyataer skirting the Vindhya
halls. s daughter, Uttara, offered to a
saintly (rera cool and perfumed drink as well as
excellent cake and sweets to the benefit of her
departed father, and prayved that the fruit of the
mertt mieght be reaped by him.  Asa result of this
meritorious deed, Nandaka got plenty of cake and
sweet drink, ete. Nandaka was much impressed
secing that this act of vicarious charity conferred
upon him such excellent things although he had
never practised charity,  Ile further recollected
that king Pigala whose eyes had not yet opened
to the true faith, had cone to a conference with
King Dhammisoka and would be soon coming
back. Nandaka thought that as soon as hie would
sce the king returning, he would speak to him
and try to remove his sceptical views,  Shortly
afterwards the king made his appearace and the
pela Nandaka1n order to take him tohis abode, led
him to a wrong path which ultimately brought him
to his abode. The pefa offered the king excellent
cake and cood drink and fed him and his whole
rctinue. The king then asked him whether he
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was a Decalii or a Gandhabbe. In reply, he
related to him the whole of his past history and
told him thus, “Buddha is'the foremost of all in
the world of gods and men. You take refuge in
buddha, Dhamma and Saigha with your wife
and children. Give up killing, stealing, drinking
spirituous liquors and similar other sinful habits,
and be attached to your own wife.”” The king
promised toact up to his instruction. It is to be
noticed that this story has been added to the
Petavatthu at the Third Buddhist Convocation.

( P. D. on the Petavatthu, pp. 244-257 ).
Ambasakkharapeta

When the Buddha was at Jetavana, a
Licchave Raja named Ambasakkhara lived at
Vaisall. At Vaisali, in front of a merchant’s
shop, there was a pit full of mud and water. The
people suffered much, as they had to jump over
the pit. Somtimes it happened that many fell into
the pit and became covered with mud and therby
suffered considerably. The merchant, in order
that people might have no more trouble on this
account filled up the pit with bones of cattle. He
was naturally pious, free from anger and endowed
with many other good qualities. One day, out of
sport, without any evil intent, he concealed the
carments of his associate with whom he had gone
to bathe, but immediately returned the clotlnng
to bim. The merchant’s nephew, however.

re
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stole some articles from others’ houses and
concealed them 1 the shop of his uncie. The
uncle and the nephew were arrested on the
charge of theft. The uncle was sentenced to
death and the nephew was placed on a sula or a
pointed dart. The merchant died and was reborn
as a god living on earth and he got a good horse
as a result of his good deed of putting the bones
i the pit, and, for his other virtues, his body
emitted a sweet-scent. But, on account of his
having concealed the garments, he had to
¢o about naked, Me used to go and sce lns
nephew on horse-back and bless him with the
crvptic saving, “Live long, life 1s hetter.” At
this time the king of Vaisall named Awmbasa-
Kkhara desired to win a beautiful damsel whom
he had seen in a house 1in the city, while going
nbout. Coming to know that she was the wife
ol another person, he engaged her hushand as
one of his oticers in order to win the love of lis
wite.  The husband was  entrusted with the
diflicult task of bringing muds of red colour and
a red lotus from a tank which was situated at a
distance of three yojanas from Vaisali and the
condition was that if he could not return to
the city in the course of the day, he would be
put to death. ‘I'he husband quickly went to the
tank and with the help of the spirit living in that
tank, got his desired objects and reached Vaisall
before sunset and before the gate was closed,
but the o<ate-keeper, acting under the sceret
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instructions of the king, did not allow him to go
in.  When on the next day, Ambasakkhara
wanted to take away his life, he pleaded that he
had actually come in time, and cited the
merchant living as a god outside the city as-a
witness. The. Ra @ came to the spot where the
naked god was and asked him why he was naked.
The god related his story and there was a long
discourse between the Raja and the god who
exhorted him to avoid evil and do good, as every
deed was sure to bring its inevitable result,
The Raja at last impressed by his exhortations,
released the nephew of the god and he offered
garments to the great (hera Kappitaka and to the
other bhikklhns, in order that the naked god might
obtain clothes to wear. Then the king gave up
improper thoughts and deeds and took refuge in
the three gems, Buddha, Dhamma and Samgha
( P. D. on the Petavatthu pp. 215 foll ).

Kutavinicchayakapeta

When the Teacher was at Velnvana,. King
Bimbisara used to observe six wposatha days
( days of religious observance, fasting and abstin-
ence from sensual pleasures ) in the month,
Many persons following him also did the same.
The king used to enquire of anydody and every-
body. who approached him whether he had
observed the wuposatha. One ot his judicial
officers used to speak malicious words and cheat
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people. ITe was also in the habit of taking
bribes. One day the king asked him whether
he had observed the uposatha and he answered
in the affirmative, though really he had not done
so. After he left the king, he was asked why
he had spoken a lie to the king. He replied
that he had done so through fear. He was
advised to observe the uposatha during the night,
that he might acquire half the merit. He
did so and soon after passed away from the
world and as &« result of his having kept the
uposatha for a single night he was reborn asa
devata with great splendour, having ten thousand
damsels and obtained many heavenly things.
But on account of his using malicious words in
the past life, he had to eat the flesh taken from
his own body with his own hands. One day the
venerable Narada saw him when coming down
the Giojhakula and asked Inm the reason of his
heineg in sueh a wretched state.  Iis past history
was then related, as desceribed ahove ( P. D. on
the Petavatthu, pp. 209-211 ).

Nutiyalnddapela

When the Teacher was at Veluvana, a hunter
of Rajraaha used to hunt animals day and
night,  He wasa wealthy man. A friend of
his who was an wupasala, advised him to desist
from taking lives of beings, at least at night, hut
he did not listen to this admonition. The
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upasaka, thereupon, requested a thera te go to the
house of his friend and teach him the ‘dhammd’
that he might be inclined to refrain from
killing animals. The sage, one day, while wan-
dering for alms, went to his house where he
was received with great honour and respect by
the man fond of hunting. Moved by his
teachings the hunter gave up hunting at night.
After death, he met with the same fate as
Migaluddapelta whose story 1s given below.,

(Paramatthadipani on the Petavatthu, pp. 207.
209.)

Migaluddapela

Migaluddapeta was a vimana peta. During
the day, he used to suffer much but at night he
enjoyed happiness. Seeing this, the venerable
Narada wanted to know what lhe had done in his
past life that he had such an unequal distribution
of pleasure and pain. The peta answered that
in his past life he was a hunter at Giribbaja,
and' he always used to hunt deer. One of his,
friends, who was a pious wupdsake, unable to
make him desist entirely from the slaughter
of animals, at last succeeded 1n persuading
him to abstain from it at least at night. It
was this work of his that was fructifving now :
in the day-time dogs were Dbiting oft his flesh
as a result of his cruelty by day, while his
abstinence at night made him happy after

suuset, (P. D. on the Petayatthu, pp. 20-207),
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Serinipete

In the kingdom of the Kurus,at Hatthinipura,
there lived a woman of the town named Serini.
In MHatthinipura, many bkikkhus came from
different quarters to observe the wuposatha.
There people used to serve them with various
articles of food and other things. The woman
who had no faith in the Buddha, and who was
stingyv, refused to approve the meritorious deeds
done by the people and used to say that it was
no cood making gifts to the Sumanas with shaven
heads, After death, she was reborn as a pef7 and
dwelt close by a moat surrounding a city on the
borders ol the country. An wupasake of
Hatthinipura went to the city for trade and
very carly i the morning belore darkness had
completely vamshed, he went near to the moat.
llavine recognised him, the ’e/i made herself
visible, horrible to look at, naked, reduced to a
skeleton o on seeing her, he wanted to know the
reason of her deplorable condition. The peti
relatod to her the past lnstory and requested
hiim to convey the news to her mother that she
was suflering 1 pelaloka ( the world of spirits )
and that there was a large sum of money bhelow
the bedstead which she used while she was in
the human world.  Iler mother was requested to
take out the money which would enable lier to
cet a living and shefurther requested herto make
cifts on her behalf in order to bring about her
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release from that miserable plight. The upasaia
informed her mother and she complied with her
request and the pelz was at last freed from the
petaloka ; she became happy and Dbeautiful to
look at and appearing before her mother, recount-
ed to her the whole history., (P. D. on the
Petavatthu,. pp. 201-2041 ).

Kumarapeta

At Savatthl, many upasa kas joined togecther
for a religious purpose and erected a very bhig
pandal and decorated it beautifully. They then
invited the Buddha and the bkiikkhus to come
and take their seats under the canopy and
after worshippineg and hououring them, offered
many things to the Master and the bhikkhus.
An envious and stingy person, after seeing the
worship of the Buddha, said that these things
should not be given to the bhald-headed ascetics,
rather they should be thrown into the rubbish
heap. The upasakas hearing this, said that thce
envious person had committed a great sin by
civing vent to such feelings and induced his
mother to obtain pardon for the offence. She
admonished her son and at last succeeded in
taking the son to the Buddha and she asked for
pardon. They worshipped the Buddha and the
bhikkhus by offering yagu ( rice-gruel ) for a
week. The son after death went into the womb
of a prostitute on account of his misdeeds. As

soon as he was born, he was thrown by the
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prostitute into a cemetery, but the child, owing
‘o0 its former merit, was not hurt and it was
quictly sleeping there. T'he Buddha by his divine
eve saw the child and went to the place. Many
people assembled, seeing the Buddha go there.
T'he Rlessed one expounded the good and bad
deeds of the child in its previous birth and pre-
dicted that the child would be prosperousin the
present life, although it was now in the cemetery.
A wealthy householder came to the spot and
took awayv the child m the presence of the
Master. After the death of the householder, he
became the sole master of the household and
used to perform  meritorious deeds such as acts
ol charity. In the religious congregation, all the
Ohiilklins assembled, discussed this matter and the
Buddha said  that his present g¢ood fortune
was not all but that he would be born in the
laratimsa heaven after death. (P, D. on the
Petavatthu, pp. 194201 ).

Dliasa peta

I a village near Savattbl, a merchant used
to carry on his trade by cheating people with
talse weights, ete. e increased the weight of
the red rice hie sold by mixing up red earth with
1t.  lhs son, again, was no less a sinner; he
struck his mother with a whip, sayine that she
had not shown proper regard for his friends who
came to the house. The son’s wife ate up the
ieat kept for  ether members of the house.
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When asked about the meat, she flatly denied
that she had taken it and swore that if she had

eaten 1t, she would be devouring the flesh on
her back from birth to birth. The merchant’s
wife, also, when anybody asked for anything
from her, refused to give it, on the plea that it
was not her house, and swore that if she had
told a lie, she would eat dirt and excreta from
birth to birth, The merchant, his wife, son and
daughter-in-law  were reborn after death as
petas, pefis in the. Vindhya forest. The
merchant as pefa suffered much from burning
chaff. on his head and his son used to strike his
head with iron clubs, The son’s wife, on account
of her misdeed, used to tear pieces of flesh from
her back with her big and sharp-pointed nails
and eat them up, and thus suffered endless misery.
The merchant’s wife prepared sweet-smelling and
excellent s@li rice as her food, but as soon as it was
touched by-her, itturned into dirty excreta full of
vermin and stench and she had to eat it with both
her hands, Once the venerable Mahamoggllana
sawv them thus suffering and asked themng the
reason. The merchant’s wife told him the past -
history of all of them as described above and
now asserted that inevitable was the consequence
of every deed. ( P. D. on the Petavatthu, pp.

191-194).
Rathakaripela

At the time of Kassapa Buddha, a woman
h
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who was vervy pilous, used to perform many
mevitorious deeds. She built a very beautiful
house for the Bhikkhu-Sangha ( the congregation
of the tauthtul ) and Buddha together with the
Blikklhus were invited there. After feeding them
there, <he offered the house to the Safigha. She was
rehorn as a /imanapeti near Rathakara lake in the
Himalava on account of some of her msdeeds.
[n consequence of the merit acqnired by oflering
1 house to vthe Sangha in her past life, the peti
got a splendid palace with a very nice tank and
beautiful garden.  Her complexion was that ol
vold and she was exquisitelv - beautiful,  She
lived there in  the midst of celestial splendour,
but her lone nights passed without the company
of the other sex. Thinking of some means to get
a mute, she threw  into the river a good ripe
mango, hoping that the man who would pick 1f
up, might feel inclined to seek for its source,
( P. D. on the Petavatthu pp. 186191 ). The
other detls of the story are the same as m the
KNawnamwpdapetaratthu which is deseribed helow,

Daring the time of Aassapa Buddha, in
the city of Aimbila, there lived a certain upasaka
who had reached  the state of Sofapalfi, the first
grade of sanctification. In the company of five
hundred other wpasakas of equal faith, he used to
perform many cood deeds such as the huilding
of hermitagzes and bridges and collected wealth
tor the poror and the neédy and thev erected a
cthitpe and inade- 3t over to the sangha. From
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time to time they used to go to the vihara, Their
wives also followed them in their good deeds,
paid visits to the vihd@ra and rested sometimes in
beautiful gardens. -Once some wicked persons
seeing that the wives of -the wpasakas were
taking rest in the garden, became enamoured
of their beauty ; but knowing of their virtues
and good conduct, discussed among themselves
whether any one of them could lead any of them
astray. . One of the rogues agreed to do this on
condition that his associates would give him 1,000
cowns in case he was successful 1n his attempt
but that in the event of his failure he would
have to pay the above-mentioned sum to them.
Lured by avarice, hie composed songs and to the
accompaniment of a seven-stringed harp, began
to sing n a very sweet voice and thereby
attracted the attention of one wupsisiké whom he
at last succeeded in seducing. He thus won the
wager of @ thousand coins from his fellows. The
othor rogues thus lesing the money informed the
husband of the woman. When her husband
asked her whether she was guilty, she flatly
denied the charge and took an oath polnting to
a dog standing close by, that if she were guilty.
a black and earless dog like the one thore,
might eat up her flesh from birth to birth.
The other women also were asked about it but
they, though fully aware of the misdeed
of the fallen woman, replied that if they had
known anything about it, they would become
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servant-girls from birth to birth. The unchaste
woman died, tortured with the thoughts of
her misdeed, and was reborn as a vimanapeti
residing on the shore of the -Aannamunda lake.
All round her house, there werebeautiful gardens
with nice tanks and after death the five hundred
women, her associates, were reborn as her maid-
servants. T'he woman used to enjoy happiness
during the day but at mid-night, she used to go
to a tank and a terrible black and earless dog
used to bite her and throw her intothe tank.
As soon as she came out ot the tank, she
regained her beautiful appearance. Thus she
stayed there for a very long time with her five
hhundred women attendants, All the women,
however, became restless, as there had no male
companions. ‘They at last came to a river which
flowed into the Ganges tshrough a mountain
fissure from the Aannamunde lake. There was a
miraculous mango tree uear their house and the
women threw some mangoes into the river,
hoping that some men would pick up the fruits
and cpme to them.  One of the mangoes reached
Benares, having been carried down the strcam.
The King of Benares got it, cut out a slice,
cave It to a thief 1n the prison to taste it
The man reported that it was of extraordinarily
swect taste; the king then gave him another
slice which removed the signs of age from
his body and restored his youth. The king
ate up thc rest of the mango and feeling a



Spirits in the Petavatthu and its Commentary 61

change in his body, he sent one of his forest-
rangers in search of the mangoes. The man
received directions from three ascetics whom
he met onthe way and came to the spot where
the women were, but as he had done no deed
which might qualify him to enjoy the pleasures
provided at the place, he became terrified and
returned to  Benares and informed the king
of the wonderful things he had seen. The king’s
curiosity being roused, he at once went out
with a forest-guide and reached the spot. The
women sported with the king who became
very handsome on taking the mango. The king
stayed with them for a long time and one mid-
night saw the Vimanapeti coing to the tank and
being bit by a dog as described above. The
king killed the dog with an arrow and the wo-
man rezained her beautiful appearance after
a bath in the tank. Then the king asked her
the reason of it and was informed of her
past history (P. D. on the Petavatthu, pp. 150
foll. The king being disgusted wanted to gq
back to his own country, notwithstanding the
strongest remonstrance from the pefi but she’
was at last persuaded to convey him to Benares.
She left the king with lamentations and wailings
and the king moved with emotion, did many
acts of charity and acquired great merit.

Abhiyj)yamanapeta

There was a hunter in a certain village
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on the banks of the Ganges opposite -to
Benares. He wused tou kill deer and after
roasting and eating the better part of the
flesh, brought the rest to his house, tied up with
leaves. When he returned to the village with the
venison, the bovs seeing sweat in his hands used
to ask for it and to get small bits. One day,
cetting no deer to hunt mn the forest, he took
some  adddalaka flowers to the village and when,
as usual, the bovs asked for wmeal he gave a
bunch of flowers to cach. The hunter, after
death, was reborn as a pele naked and fierce
i appearance and never saw any food or drink.
Dressed  with carlands ol wddaleka {lowers,
he walked on foot 1 the river against the
current of the Ganges, hoping that he would
cet sometihnne to eat from  his relations 1n s
village. At that ume, a lngh oflicer of King
Bimbisivn of Magadha named  Koliva, after
suppressing a rchelhion o the frontier ‘provinces,
was woing down the Ganges in a boat after
sending away his armmy on the land route. 1le
saw tke pela and asked him, “Where are you

"roing thus dressed »  You are walking on foot
~in the midst of the Ganges. Where is your dwelling
The  peta rephed, “Oppressed  with
hunger, I am going to my village near Benares.”

L A

house -

T'he hngh muuster stopped his hoat, gave to an
upasikia who was a barber some articles of food
and a pair of vellow clothes, on hehalf of the peta
who was, as a4 result of that, clothed and fed. Il¢
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reached Benares hefore sun-rise. The Rlessed
one was at that time on the banks of the Ganges
and the minister invited him to his house. A fully
decorated canopy was prepared for the Buddha
who sat under it The high minister worshipped
the Master and spoke to him about the peto.
The Buddha desired tho presence of the Bhiklhu-
sainghae and many bhikklins came there. The
hich minister satisfied the Buddha and the
bhikkhus with good food and drink. After taking
food and drink, the Buddha desired the presen-
ce of the inhabitants of the outskirts of Benares
and many pefas were brought to the spot and
made visible by his miraculous power. Among
the petas, some were seen naked, some
dressed in torn rags, some were seen hidinge
their naked body with hair, some were oppres.
ed with hunger and thirst and some were mere
bones covered with skin. 'The horrible cone
dition of the petas was seen by the people present
there. Under the infulence of the Buddha's
miraculous power, the pefas themselves described
their former misdeeds and their sufferings
resulting therefrom. Thus when the results of
good and bad deeds had heen unfolded bhefore
the people, the Master out of his infinite com-
passion delivered a long discourse expounding
the dharma to the people. (P. D. on the Petava-
tthu, pp. 168-177).
Ubbharipeta o
At Savatthi, an upasika lost her hushand
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and overwhelmed with grief, she went to the
cemetery and wept Dbitterly. The DBuddha
noticing the sign of her having acquired the
fruition of the first stage of sanctification,
went to her house, feeling pity for her. The
upasicka worshipped him with great devotion and
then sat on one side. The Buddha asked her
about the cause of her misery and she admitted

that she was mourning the loss of her beloved
hushand.  In order to remove her sorrow, the
Master related a  story of the past which
rung as follows :—

In the kimmgdom of Papedla, in the town of
KNapila, there was a King who went by the name
of CulantBrakmadatta, who was veryv pious and
impm"tial. e used toperform ten kinds of kingly
duties, One day, in order to see how his subjects
were doing and to know how thev would speak
of him, he assumed the guise of a tallor, went
out of town aloneand wandered from. village to
village and from province to provinece. Finding
his whole kinedom free from troubles and
aiseases and the subjecets living in safety and
happiness, he set out for his capital. Whye
returning, he went to the house of & poor and
distressed  widow in one of the villages, who
enquired of s whereabouts. le 1ntroduced
himself as a taillor working for wages, and said,
“I€ vou have any cloth to be sewn and agree to
give me food and wages, I shall show you my

skill.” She had no work for him. Afterstaying
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there for a short time, he saw that her daughter
was very handsome and had all the auspicious
signs. Learning that the girl was yet unmarried,
he sought her hand, and with the permission
of the mother, married the damsel and lived
there for a [ew days. Then that king in
the guise of a tailor, gave them a thousand
kahdpanas and asked them not to be anxious,
as he would soon return. Shortly afterwards,
the king broug_,;ht the daughter of the widow to
the palace with great pomp and splendour and
made her his chicf queen, giving her the
name of Ubbari. They lived in great conjugal
felicity for a long time. The king died and
the queen was overwhelmed with grief. The
funeral ceremony of the king was performed
with ercat pomp. The queen Ubbari, however,
was inconsolable. She went to thie burning-
cround and for many days offered flowers and
perfumes, to her deceased husband, recited his
many virtues and went round the cemetery, cry-
ing and weeping bitterly like onc gone mad.

- At that timc, the Master, who was then a
Bodhisatta, resided in a forest near the Himaa
layas and saw her thus  plunged 1n sorrow,
and coming fo the ccmetery, enquired why
she was weeping and crying, taking the
name of Bralmadatic and he was told that it
was for the dececased king Brakmadalta that his
queen Ubbari was crying. Moved by campassion,
the Bodlisatta, in order to remove her sorrow,

1
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addressed her thus :—*“Knowest thou that eighty-
six thousand persons bearing the name of
Brahmadatta were burnt here. Which of them
are you lamenting for ?” She replied that she
was mourning for her husbaund, the king of
Paiicila, named Culaniputta. 'The Dodhisatlc
assured her thus :—“All the Brakinadattas,
burnt lhere were of the same name and desig-
nation and had been kings of P«jicale and thou
hadst been the Chief Queen of them all.  Why
art thou lamenting for the latest Bralmadatla
leaving the carlier ones >” Thus by a  discourse
on kamma and on the many births and deaths
that beings have to go through in this world
and also by expounding to her the dhamma, he
consoled her lacerated soul. T'he Queen realised
the worthlessness of the houschold life and
receiving  ordination  from the ZDodhisalla,
embraced the homeless condition and wandered
from village to village until she reachol Urneela
where she laid down her life and reached the
Brahmaloka. The wupasila got rid of her gricef,
listenipg to this discourse of the Master who
also expounded to her the four great truths,
( I'. D. on the Petavatthu, pp. 160-1G5).

Sullapela

Long bhefore the appearance of the Buddha,
near Savatthi, there was a Paccekalnddha, and
a boy used to attend upon him. When the hoy
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grew up, his mother brought a beautiful girl
for him from a family of equal rank and posi-
tion. On the day of marriage, the boy went to
bathe with his associates, was bitten by a snake
and died. Although he had accumulated much
merit by serving the Paccekalnddha, yet he was
rchorn as a vimanapela on account of his attach-
ment to that girl. But the pel« possessed great
wealth and power and thought of some means of
bringing the girl to his abode. If the girl could
be made to ofter something to the Paccekabuddha,
bis mission would be fulfilled. The pefec went
to the Paccekabuddha and seeing that he was in
need of some thread to mend his carment, he
assumed the guise of a human being, and
requested him to go to the girl for thread, if he
was in need of it. When the Paccekadbuddha
came to her abode, the girl learnine that he
wanted some thread, offered him a reel. Then
the pete bestowed enormous wealth on the
mother of the girl and after residing in her
house for some time, brought her to his abode.
After the Buddha had appeared on the earth,
the girl was anxious to come down to the human °
world to perform righteous deeds and accumulate
more merit. The peta replied, ‘“You have been
here for seven hundred years, if you now eo to
the human world, you will be very old, all your
relatives are dead and gone.” Saying this, the
peta brought. the girl to the human world.
Old and decrepit as she was, she on reaching
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her village, did many acts of charity and after
seven days she passed away from this world
and was reborn in the Tavatimsa heaven ( P. D.
on the Petavatthu, pp. 14$-150).

Uttaramatupela

After the passing awayv of the Master and
when the first grcat Council was over, Mahakac-
cayana lived near Aosambi in a forest-hermitage
with twelve bhiklhus. At this time, an oflicer
of King Udena, who was in charge of the
construction of bhuildings,  died. After lis
death, his son named Uttara was offered the
same post which  he accepted. Once Uttara
desired to repair theecity and went {o a forest
with cawpenters to cut down trees for timher,
There he saw Mahitkaceavana and heing pleased
with him, approached him to  listen  to his
teachings,  He took shelter in the three refuges
and invited Mahitkaceavana with the Lhilklins
to his house, He made offerings to the thera
and the bhikl-hus and requested them to take
food evervday at his house. He also induced
his relatives to follow him 1n this act and built
a rihdra.  But his mother who was stingy and «
believer in false doctrines, cursed him by saving,
“*Let all these offerings which vou are making
to the ascetice against my wish, be turned into
blood in the next world.”  She, however, appro-
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ved the act of offering a fan of peacock-feathers
on the day of a great ceremony at the vikara.
After death, the mother became a pefi. In
consequence of her approval of the fan of
peacock-feathers, her hair was blue, smooth, fine
and long, and 1n consequence of her misdeeds,
whenever she went down to drink the water
of the Ganges, it was at once turned into blood.
She suffered for fifty-five years and findine at
last a thera named Aankhdarevata seated on
the bank of the Ganges at day time, she
prayed to him for some drink and explained to
him her past misdeeds and present wretched
plight. Moved by pity, the Thera Revata
offered drink to the Bhikkhu-samgha, fed them
and gave them clothes ior salvation of the
peti and she was soon relieved of her dis-
tress. (P. D. on the Petavatthu, pp. 1:40-1 1),

Samsaramocakapet

In the past, many heretics of the samsara-
mocaka caste used to live In two villages of

Magadha, A woman born 1n a ramily  of
the Samsaramocala caste in the village of
Itthakavats n  Magadha wused to kill many
insects and flies. As a result of her sin, she
was reborn-as a pefi who suffered much for five
hundred years. In the time of the Buddha
Giautama, she was born again in another family
of the samsa@ramocaka caste 1n the same village.
When she was eight years old, she went to play
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with other girls in the street. At that time, the
venerable Sariputta accompanied by some
bhikkhus, was going to beg alms along that
streat. All the girls except the samsaramocaka
«ir] referred to above, saluted the there and the
bhikkhus. 'The latter knew that the irreverent
oirl was a false believer, had suffered much in
previous births, and would also suffer 1n hell
in future. lle took pity on her and thinking
that if she saluted the bhilklhus, she would not
ect into hell but would become a peti and would
have some chance of salvation hereafter, said to
the other girls, *“You are saluting me but she is
standing stock-still.” The other girls forcibly
made her salute the fhera. Afterwards, she was
civen In marriage to a young man of another
samsaramocaka family and when she was with
child, she died and was reborn as a pefi1, naked,
ugly In appearance, moving  about 1mpelled
by hunger aud thirst.  Ouce the pefi appeared
before Siriputta with a fearful look. "T'he thera
enquired of her former misdeeds and the pefi
informed him that she had nobody in her family
* to be induced to perform meritorious deeds for her
and to offer alms to Samanas and Bralmanas
on her behalf. She then related her past
history and praved to him for her salvation.
The thera gave in charity food, drink and a bhit
of cloth to other Jhikklhus for her sake and in
consequence of this, she was freed from the
pelaloka and became a derata. Once she appeared
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before Sariputta in her celestial grandeur.
She was asked how she had acquired it and she
sald that In consequence of his offering food
and drink on her behalf, she got all those
celestial things, She further told him that in
consequence of his offering that small piece of
cloth, she was getting plenty of garments,
carments more plentiful than all those that
Nandaraya got by his conquests. She added that

she was happy and had come to salute him
( P. D. on the Petavatthu, pp. 67-72).

Sariputtattherasse Jalupeli

This peli was Sariputta’s mother in the fifth
birth before the last one when he met the Buddha.,
Once Mahamoggallana, Sariputta and others
used to live in a forest-hermitage near Rajagaha.
At this time, there lived a very wealthy Brabhmin
at Benares, who used to make unstinted and
plentiful oftferings to the Samanras and Bralkmanas
and to the poor and the needy and treated them
with all respect and honour. Once he had to go
to another place, and before leaving Benares he
admonished his wife to continue in his absence
all acts of charity just in the same way as
he did himself. His wife readily consented to
do so. Butas soon as he turned his back on
Benares, his wife stopped giving offerings to
the bhikkhus and when travellers came to seek
for habitation, she pointed out to them  a
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broken and dilapidated house and 1if any such
person came there for food and drink, she abused
‘them, saying, “Eat dirt and excreta, drink urine
and blood and so on.” In consequence of her
misdeeds, she became a peli after death, and had
lo suffer miseries 1n consequence ot her harsh
words. She remembered that she had some
conncction with Sariputta in  her previous
birth.  Thinking that she might get some
relicf with Sariputta’s help, she went to the
catc of the monastery in the forest but was
not allowed to enter the establishment. It was
only when she introduced herself as the mother
of Sariputta 1 a previous birth that she was
allowed to get into the cihara. She appeared
before Sariputta and related to him her sufler-
ineg in the followime words :-- *l was your
mother 1n the fifth birth from the present, now
I have become a pefi. When I am hungry and
thirsty, T cat and drink many dirty things. Ny
son, cive something 1 charity on my behalf
and rcheve me of my sufferings.”  Siariputta
accompanied by Moeeallina and others, went
to King Bimbisira for alms. The king enquired
of their mission and Mogeallana intimated to
him the objects of their visit,  The king scnt
for his minister and asked him to. build- four
hermitages 1n a shady forest with cood water
to drink, and also four hermitages with three
rooms 1n cach. All these hermitages were fully
furnished and there was abundance of food, drink,
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clothes, etc, in them. The king offered these
hermitages to Sariputta, and the latter offered
them in favour of the peft to the Bhikkhusamgha
headed by the Buddha. The peti approved of
this charity and was reborn in the Devaloka
(P. D. on the Petavatthu, pp. 78-82). She after-
wards made her appearance before Mahamoggaa-
llana and showed him what a great change her
son’s gifts had brought about as regards her
comfort and happiness.

Mattapets

At Savatthi, there was a householder who had
faith in the Buddha but his wife named Matta
who was barren, had no faith in the Master and
his Samgha. The householder married another
girl named Zissa@, lest his family-line should be
extinct. 7issc had great faith in the Buddha
and became the favourite of her husband. She
bore a son named Bhufe. Being the mistress of
the household, she used to make offerings to four
bhikkhus daily. The barren wife was jealous of
her. One day, while both of them were standing
together after a bath, the husband being fond
of Tissa, began to talk with her and Matta, out of
jealousy, heaped together the sweepings and threw
them on the head of her rival. After death  the
wicked woman was reborn as a pefi who suffered
in many ways as a result of her misdeeds. One
day, when Tissd was bathing in the back part of
her house, the pefi appeared before her and

;
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introduced herself to Tissa as her former rival in
the affections of the householder and related to
ier how she suftered for her past misdeeds. Tissiy
asked Matta why she had so mauny 1mpurities
on her head and Matta replied that this was
the punishment due to her having thrown
impurities on the head of Tissi 1n her previous
life. Tissd further asked JMattd why she was
seratching the whole bhody with a piece of
the shrub Kacchu. Matta replied that once
both of them went to bring medicines from the
forest ; she added, *“vou brought medicines and
I brought Kapikacchu which I spread over
vour bed. It is for this reason I Lave now to
sufler, as yvou sce.” Being further told why she
was asked, Matta replied that once Tissii was in-
vited to a relative’s house. She went there with
her hushband and in her absence she ( Mattiv)
stole her cloth and 1t was for this reason she was
walking naked. Tissd asked Matta. why from
her body emitted such an intolerable smell and
she replied, “Your garlands, perfumes, unguents,
ete. were thrown by me into the dung heap and
vou see the result.,” Mattd added that as she had
acquired no merit by any act of charity, she
was so much distressed. Tissd said that when
her husband would return home, .she would
request him to offer her (Matta) somethinez. The
peti requested Tissd not to bring her husband in
her presence, as she was naked. Tissa asked
what she could do for her. The pefi requected
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Tissa to invite eight bhikihus and offer them
food, etc., on her account. This Tissa did and
Matta was released from the pefaloka and after
her releasc she appeared before Tissa in splendid
attirc and showed her what a mivacle her gifts
had worked and left her with a blessing ( P. D.
on the Petavatthu, pp. 8§2-89).

Nandapeta

In a certain village near Savatthi, there
lived a householder named Nandasena. Iis wife
was Nanda who had no faith in the Buddha.
She was very stingy and hot-tempered and used
to abuse her husband, father-in-law and mother-
in-law. After death, she was reborn as a peli
near that viliage. One day, while her husband
was coming out of the village, she appeared
before him. ller husband asked her the cause
of her being a pefi. She gave him an account
of her past misdeeds, The husband said, ‘“Take
this upper garment of mine, and clothing your-
self with it, come to my house where you will
cet food and drink and clothes, and you will
behold your own dear son.” She replied that
she was unable to receive anything directly from
his hands ; if he made gifts for her sake to the
bhikkhus, then she would be benefited. He did
so and she was released from her miseries,
(. D. ou the Petavatthu, pp. 80-92).
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Dhanapalapela.

Before the appearance of the Buddha, there
lived, 1n the town of LErakacclha in the country of
Dusanna, a merchant who was miserly and
a sceptic, having no faith in the Buddha.® After
death, he was reborn as a pela residing in a
desert region. He was ugly, rough and fierce,
tall as a palm tree. Ior fifty-five vears, he could
cet neither a drop of water to drink nor a
particle of grain to cat. Driven by hunger and
thirst, he had to run from place to place when
Gautama Buddha had started the Dharmacalkra.
Some merchants of Savatthi went to the northarn
regions (Utlarapatha), taking with them five
hundred cart-loads of merchandise. While return-
g, they stopped their carts in the cvening
under a trec and resolved to spend the night
there. The pela came to the same spot, parched
with thirst : and unable tc get water to drink,
began to ery hatterly and fell down on the ground
like a palm tree uprooted by storm. Secing him,
the merchants enquired about his  miserable
condition. lle answered, “l was a merchant
called Dhanapala. Of gold I had cighty cart-loads
and of other precious minerals, stones and pearls,
I possessed an 1mmense quantity. But master
of this immense treasure as I was, I liked not to
spend anything on charity. I ate my food with
closed doors and drove awav evervone who
begged anything of me, with harsh and abusive
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words. Even when I saw men making gifts, T
forbade them. As a result of these and similar
other misdeeds, I have accumulated sins without
measure, while of meritorious deeds I have none
standing to my account. Now all my deeds
have brought me to this stage of misery and
wretchedness.” The merchants moved with
compassion for the peta, tried to pour water
into his mouth hut the water could not aet
beyond his throat on account of his sins. The
merchants made enquiries as to the means of
releasing him and he told them that if they
could make offerings on his account to the
Buddha or his disciples, then he would be freed
from the Petaloka. They did so and he was saved

from suffering. ( P. D. on the Petavatthu, pp.
09-105).

Culasetthipeta

There was a householder at Renares who
had no faith in the Buddha and was very stingy.
e did not like to perform good and virtuous
deeds. Aflter death, he was reborn as a pela
whose body was without flesh and blood, and
was a mere skeleton. His head was hairless and
he was naked. The pefa’s daughter named
Anula was in her husband’s house at dndhaka-
vinda and she desired to feed Brahmins for her
father’s merit, The peta coming to know of it
wished to go to his daughter, went through the
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skv and reached Rajagaha. At that time, Ajata-
satru being instigated by Devadatta, killed his
lather. But he soon repented and dreaming
a horrible dream, he woke up from sleep during
the might and going up tothe terrace of the palace,
saw the pelv.  1e asked the latter, *where arc
vou vomne, lean and thin, naked creature ¢ You
seem to be a monli. Tell me what do you want *
[ shall try, so far as 1 can, to fultil vour desire.”
I'hie pela related his  past history and intimated
to the king that he was going to his daughter
who was coing to feed Brihmanas and make
cifts on hehalt of himself and the forefathers.
A Jatasatru asked the  pefa to go to his daughter
and see Inm oon s way back.,  The peta went to
his daunghter and when going back, saw Ajata-
satru. e raformed Inm that the Brahmins to
whom g¢ifts  were made were  unworthy of
them, and requested the king to make offerings
on his account to the Buddha and his - disciples.
T'his was done and the peta was relieved of his
sillermg and by virtue of the wmerit accruing
therefrom, he became a very powerful Yakklka.
(I’ D. un the Petavatthu, pp, 105-111)

Retalipela

At Benares lived a householder's son named
Nandiya who had faith in the Buddha and was
very charitable.  Offerings were made to the
coneregation  of monks dailyv i hig louse.
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I'rom his infancy, he was in the habit of making
ofterings with his own hands. When he grew up,
his parents asked him to marry Revati, the
daughter of another househclder who used to
live near his house. He refused to do so on the
ground that Revatl had no faith in the Buddha
and was uncharitable. 'The parents of Revati
asked her to give some evidence of her faith in
the Buddha and of her charitable nature just to
win over Nandiya. She did so for sometime and
Nandiya married her. She followed Nandiya
in his meritorious deeds. After sometime,
Nandiya went ahroad. asking Ins wife to continue
all the meritorious deeds. After her husband’s
departure, Revati performed the meritorious
deeds for some days. She then not only stopped
giving offerings but went so far as to abuse the
bhikkhus whohad come for alms and insulted them.
Afterwards Nandiya returned home and found
that all hie acts of charity had been discontinued.
After death, Revatl became a pefi and Nandiya,
a devatd residing in heaven. Nandiya saw with
his divine eyes that Revati had become,a ]285‘2
and he went to her and reminded her of the.
consequences of her sinful acts done in the pre-
vious existence. He then asked her to approve
of the meritorious acts done by him. As soon
as she did it, she became a devata and resided
with Nandiva in heaven (See Fimanavalth:
commentary and also Suttasamgaha.)
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Aitkurapeta

Ten sons and a daughter were born to the
kine of Cttaramadhura and Ankura was the
voungest of them.  The ten princes conquered
the whole country beginuinge tfrom their father's
capital called  Asdtagjaee ap to Dedardacati and
divided 1t among themselves into ten portions,
At the time of partution, they forgot Anjanadest,
there sister,  but, afterwards, when they saw
Lhat they had left no share for her, Ankura eave
away his own portion and said that he would
lve apon <omie money contributed by all the
Lrothers,  Ankurac not only eneaved himself 1
trade but also made Taree cifts alwavs, One of his
~lvves hiowever, who was has steward, wasa ereedy
Fetlow . Anhura, out of kindness, cot him married
to o el ol cood familyv, bhut he died when  Ins
wile was with eldd. When the ehild was horn,
Ankura pad him the saloy that hie used to
Py to hus tather and when the hov erew up, the
(lut*slinn arose  whether he was a slave or not,
}\ﬂj:u.mdmi areued that <nce the mother was
free, her child also must Le free and he was
freed Trome slavery. The bov went to the cily
ol Lhernco and  marrvine a tailor’s dauchter,
became o tatlor hinmself.  In o that city,
there Lived oo very vich and - reneraus merchant
nawmed  Asawvkoo who was very charltable to the
saomonas,  brakmanas and  others.  The vouny

talor could not himself practise charity hut e
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used to point out with his right hand, the house
of Asayha to those who did not know it. After
death, this posthumous son was reborn as a god
living on a Nigrodha tree in a desert. IHis right
hand could give anything he liked. In that city
of Bheruva, there was a man who prevented the
banker Asayha from making gifts and who was,
moreover, a ftalse believer and miser. After
death, he was reborn as a pefa, not tar from the
residence of the above devaputra. In the mean-
time, the great banker, Asayha, was reborn In
the Tavalimsa heaven, as a friend of Sekiha.
Once Ankura and also a Brahmana merchant
were passing through a desert, each with five
hundred cart-loads of merchandise. Ilaving lost
their way, they wandcred about heve and there tor
many days in that arid region. All their stock
of food, drink and fodder became exhausted and
Ankura sent servants in all directions to look
out for water. The deity of the Nigrodha trec
recollecting the good deeds done by Ankura in
his past life, came to help him and requested
him to come under the Niwrodha treg. .TI‘IO
Nigrodha trec spread 1ts branches far and wide
and Ankura fixed his tent there. The Yakkhe:
stretching his right hand, supplied the whole
caravan, Arst of all, with drink and then gave
everything that any one of them might desire to
have. Now, when all of them were fully fed and
pleased, the Brahmin thought within himseclt,

“What should I gain by going to Aamboja tor
L
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money r I shall capture this Yakiha somehow or
other and placing him in my carriage, 1 shall
take him to our city and communicate his
thoughts to Ankura.” The latter, however, grew
indignant at this proposal and told him, “You
wish to cut down the branches of the tree
that cast shadow over you.” The Brahmin
retorted that he was readv to cut down the tree
itself or to uproot it, if that was sufliciently
paving. Ankura, by discoursing upon the evil
consequences of such conduct, silenced the
Bralimin, 'The deity himself listening to their
discussion, told the DBrahmm that he was a

’

Yuklha of great power and that he was not to be
olfended with impunity even by the gods, that
it would be impossible for the Brahmana to carry
out his desire of taking him to his house.
Ankura then asked the deity how he had acquir-
cd the power. The latter then related how, by
merely  pomting out to beggars the heuse of a
ereat donor, his hands acquired the miraca-
lous power. Ankura was thoroughly convinced
ol the, virtue of making gifts and promised
that on reaching his own citv of Dearaka, he
-would be more liberal than ever and praclise
charity on a large scale. The Ydakkha induced
him further to stick to his noble resolve of
making gifts and promised that he would help
him 1n carrying it out. He would have punished
the Brahmana merchant for his iniquity but
Ankura made the Brahmana obtain his pardon hy
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submission. Leaving the Yakkha, not far from
the spot, Ankura met a pete« who was ugly in
appearance, his face was awry and his fingers
were crooked. On being asked, he said that he
was In charge of the charities of Asayha and
that whenever he saw any one ask for anything,
he made face at him and this was the result.
T'he sight of this pefe convinced Ankura that a
man should make gifts with his own hands,
because the man charged with the work migcht
not do 1t in the right spirit. On reaching
Dvarakd, he made gifts on a vast scale and
sought to remove the wants of every person he
met. His charge d’ affaires Sindhuka, a man
versed 1n maftters of finance, tried to restrain
him from making such gifts without restraint,
but Ankura was not to be dissnaded. Then a
large number of persons began to live upon
his charities and lead 1idle lives, leaving their
own works and the kings could not get
revenue. The kings told Ankura that 1if things
went this way, tlieir treasuries would he
depleted. Ankura thereupon went tp .thé
southern  country ( Dakkhinapatha ) o  the.
country of Damila and there  practised
charity and at last when he left this
world, he* was reborn in the Zavatimsa heaven.
Now, during the time that Gotama DBuddha
was here, a man named Indaka gave only
one spoonful of rice to the venerable ‘thera
Anuruddha, and by virtue of that single act of
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merit, he, after death, reached the Zavatimsa
heaven and was given a very superior position
to that of Ankura. ‘When the Buddha went to
the ZTavatiimsa heaven, all the residents there
flocked round the Master, Ankura had his seat
twelve yojanas farther than Indaka and he
learnt then that gifts are to be given to proper
persons 1 order that good results may be
produced, just as seeds, 1f sown on fertile soil,
produce crops. ( P. D.on the Petavatthu, pp.
[1I foll. )



Concluding Remarks

A perusal of the above stories which are abrid-
oments of the commentary on the Petavatthu,
presents many problems to the mind of every
reader. In the first place, it will be observed
that there 1s no 1dea of spirit-worship manifest
anywhere among the stories; noris there any
semblance of ancestor-worship. [In fact, in the
southern Buddhist faith as we observe it in the
Pali canonical literature, there is hardly any trace
anywhere of worship of a personal being
whether an ancestor, a spirit or a deity. This
is corroborated by the early Buddhist sculptures
where we find nothing of the worship of even
the personal Buddha. It s only the svmbols of
the Bodhi-tree or of the fivst turning of the
wheel of law (Dhammacakkapavattana)-the
commencement of the propagation of the truc
faith-that attract worshippers. .

Though therc is no worship of ancestors in
our stories, yet they manifest an anxiety, in some
cases, for the welfare and happiness of the de-
ceased forefathers. But even that 1s not the
maih lesson of the stories. We meet with refer-
ences here and there to a devout daughter or a
son who offers gifts on behalf of her or lis
parents, and the latter are relieved of ther

sufferines by such action, But this duty of the
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child 1s nowhere insisted upon. Nor does 1t
appear that it 1s only the child who can afford
such relief, but every one can do so. The stories
are addressed to Buddhist lay devotees, to upasakas
and upasikas, exhorting them to perform
meritorious deeds, while on earth, in order to save
themselves {rom personal miseries hereafter.
The lesson 1nculeated 1s a natural concomittant
of the law of karma, which 1s the central 1dea
of the whole Buddistic faith. It 1s pointed
out again and again that the result of karma,
whether eood or bad, cannot be obviated—it is a
force which must produce 1ts own consequence.
This is sought to be mmpressed upon the minds
of followers of the faith.

The audience that the author of the Paramat-
thadIpaunl has in his mind 1s not the sceker after
nirvana by prajna, dhyvana and samadh, nor the
intellectual  scekers  after eternal verities or
fundamental realities, but the 01'dinar5', everyday
people, the seekers after good things of the
earth, those who eat, drink and multiply here
hélow. and wish for plenty of similar enjoyments
in the life to follow after death. One great
doctrine 18 dinned 1nto theirs ears and that
, that charity here upon carth, charity with a
sincere hieart while alive, 1s the 'only meéans
of commanding the objects of pleasure after
death. If one @ives awayv plenty of food and
drink, while possessed of the earthly corporeal
frame, he will be entitled to enjov them here-

IS
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after, and the converse is none the less true.
In this respect the needs of the petas and' the
petis of the Paramatthadipani are identical with
those'of human beings in flesh and blood; they
are oppressed with hunger and thirst. Even the
passion of love and desire for companions
of the other sex does not leave them,
and the strangest thing in this connection
1s that a lover in the spirit form, whether of
the male or of the female sex, enjoys fully
the company of a comrade of the other sex
who is still in the world of the living. 1n several
stories we hear of a damsel whom a spirit had
loved in his former life upon earth, Dbeinc
spirited away and released after a number of
years; and the opposite side 1s 1llustrated when
we find the King of Benares being enticed into
the garden of the 500 petis who enjoyed his
company. 1t appears rather strange that the
incongruity® ot this sexual relation between the
spirit and the human world did not strike the
the author or authors of these stories.

As regards, however, the other wdrday
comforts, food, drink and clothing, it is clearly
reiterated many times that a peta could not
directly take any of them from here, by force
or guile, or even when voluntarily oftered; a
hand to hand interchange of these things bet-
ween a peta and a man was impossible. It was
only when the gifts were made to a human being
and the merits thereof transferred to the spirit,
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that these comforts could reach the peta and
supply his needs. This is the fundamental ideca
not only of the Buddhist conception of the method
of removing the disabilities and miseries of tle
departed spiritz, hut this isalso the basis of the
IHHindu conception of sraddha. In fact, this 1z one
ol the established 1ideas of the Indian mnd even
from the Vedie dayvs. According to Hindu
ideas, ¢<ifts are to be made to a Brahmana
In person or even to a substitute for a Brah-
mana, and merit depends upon  the number
of people fed and clothed on behalf of the spirit.
T'he ruit of the deeds is transferred to the
spirit.  In the Iindu sraddha, some articles of
food and clothing are of course oftfered direetly
to the spirit, but they must he given away to a
deserving man in - order that the desired results
may he produced,

As regards the object of charity, the author
of the Paramatthadipan? is not without some
sectarian narrowness. It 1s the gifts to the
bhikkhus and  the Buddhist samgha  that
are fProductive of the best merit, and he invar-
iably speaks of  «ifts made to them only as
havine the power to soothe and alleviate the
wretehed condition of the petas and petis.  In a
tew rare cases, he speaks of gifts "heing made
to Samana-Brakmanpas, to Sramanas and  Brahm-
anas, but these are ordinary gifts made by boun-
teous men in the course of their usual charities, not
charities tor the relief of the peta. IFor that purpose
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the gift has to be made invariably to a Buddbist
ascetic—a bhikkhu, or at least an upasaka, a
buddhist lay devotee. Even as regards- ordinary
dally charities, though he does not dismiss as
entirely unremunerative the gifts to ordinary
human beings not of the Buddhist faith, yvet he
shows us clearly, as in the story of prince
Ankura, that even gifts without measure of un-
told wealth to ordinary denizens of the earth,
can never produce the same effect as the gift of
a small thing to a venerable follower of the
Buddhistic persuasion.

The external appearance of the petas also
closely resembles that of human beings ; in rare
cases, we are told, a peta was of extraordinary
height or had some limbs of a particular
extra-human form on' account of the deeds done
here upon earth. But the general frame of the
peta is an exact replica of the human figure,
as his needs are the counter-parts of the wordly
comforts of man in his gross form.,

The character of the petas appears generaliy
to have undergone a cha,no'e for the bette. in
their spirit-life. Their hunger and thirst,
their miserics and sufferings, the bitter experien-
ces for past misconduct, seem to have rubbed off
their angularities, softened their temper, chas-
tened their mind and made them realise the
trutlh that charity is the door to enjoyment
of comforts in the other world. We hardly find

them doing ill to others, they are tooc much
]



90 The Buddhist Conception of Spirifs

pressed down with the ‘burden -of their own
miseries to think of or to get any -opportunity
for doing mischief to others. . They -are
suffering rather than malevolent spirits.

There are various grades among these depar-
ted spirits. A broad distinction is made between
two classes, the Devas and the Petas. The Devas
eenerally have a preponderance of good and
meritorious deeds in their favour, though they
arc tainted, at least in the lower ranks, with some
stain of evil which they have got to work out.
T'he highest among them who have made, like
setthi Asavha or prince Ankura, gifts, while
on earth, on an immense scale, arc born 1n the
Tavatimsa heaven, but even here there are innu-
merable grades. Some of the lower grades among
the Devas are the Rukkhadevas, the tree-spirits,
and the Bhtumidevas, the spirits of the earth,
perhaps those whose bonds of attachment to the
carth have not yet been sundered. Vimanadevas
arc also mentioned, that is, devas residing in
vwmanas or palaces in the sky. DBetween thesc
last, and the Vimanapetas, there is hardly any
~hine of cleavage and 1if any, a very thin one.
Vimanapetas are the more fortunate onces among
the petas, those who have some good to their
account but not unmixed with some evil which
subjects them to suffering and torture. Below
them 18 the great mass of petas and petis that
sutfer 1ntolerable miseries; one gets quite
sick when readiog the shocking and often
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revolting accounts of the punishments to which
they are subjected. The most loathsome things
are narrated of them and when the release
comes at last, resulting from a simple act of
charity in their favour, the contrast is often very
creat. [t remains. for us to say something
about the place where the fallen spirits suffer.
In many cases, it is related, when the oftence
was very serious, the sinner suffered for thou-
sands of years in hells and then they came up to
work out the remnants of their sin as pefas.
Descriptions of these hells have not been given
in any detail, and of the hellish tortures only
some vague references have been vouchsaled to
us. From the hells they come up to the upper
regions and go through a purgatory, as it were,
in their peta-life, until some kind human being
frees them from it by transferring the merit of
some charity to their account. Many of the
petas ard described as having been transformed
into the peta being, directly they died, without
coing into hell.

Such are the ideas of the spirits andsofyihe
spirit world in the Peta-vatthu ard its commen-
tary. The stories, though some among them may
seem puerile and even absurd, have served to
restrain tlee believer in the words of the great
Master, from straying away from the path of
virtue, in his body or his word or his deed, and
made him practise charity and ahimsa towards
all living creatures. "
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