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PREFACE

The present volume is meant for the student who,
after studying the Abhidhammatthasangaha, is going
to take up the original books of the Abhidhamma
Pitaka; and, for this reason, I have freely quoted
passages from the pali texts, an intimate acquaintance
with the language and style of which would be very

necessary at this stage.

It is, no doubt, an accepted fact that the Abhi-
dhamma is based upon the Sutta, but, as yet, as far as
I know, no attempt has been made to actually locate
the Abhidhammic principles, classifications and
divisions in the Suttas. In Ch. I of the present volume,
I have tried to do the same, though not in an
elaborate manner, In Chapters 11-VII1L, 1 have tried to
oive the essentials of the seven books of the Abhi-
dhamma Pitaka, critically examining their methods
and mutual relations. Chapter IX presents a short

systematic account of the Visuddhimagga, without
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which the study of Abhidhamma cannot be complete.
Finally, Ch. X deals with the importance of the
Abhidhammatthasangaha in the study of Abhidhamma,
Philosophy. I had intented to add one more chapter
on a comparative study of Pali Abhidhamma with
the Sanskrit Abhidharamakosah of Vasubandhu
but, due to lack of space, I am sorry, I had to give

up the 1dea.

I am very much indebted to my teacher Prof.
Dhammananda Kosambi for hus kind guidance and
valuable suggestions in writing these volumes. Our
good brother Rev. M. Sangharatana gave me all his
assistance in getting the bhook published so early. I

express my hearty thanks to them.

Bhikkhu J. Kashyap
Lecturer in Pali

Benares Hindu University, India
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THT TEF WA @A G

CHAPTER 1

RELATION OF ABHIDHAMMA WITH
THE SUTTAPITAKA

Section |
DATE AND COMPILATION OF THE ABHIDHAMMA PITAKA

§ 1. The orthodox view

The orthodox Buddhist view is that the seven books of
the Abhidhamma Pitaka, namely, Dhammasatnigan:,
Vibhanga, Dhatukatha, Puggalapaniniatls, Kathavatthu,
Vamaka and Patthana, generally known as the seven
Pakaranas, were preached by the Buddha to the gods of
the Tavatimsa heavan, chiefly to His mother Mdaya Devi who
was born there after her death. In the Sutta Pitaka, how-
ever, we do not find anywhere the Buddha mentioning about
this sojourn of Hisin the said heaven and preaching the
Doctrine in the highly technical way of the Abhidhamma,

which, in its treatment, is so very different from the popular
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and homely style of the Suttas. It is, perhaps, the Atthakathd
which records for the first time how the Buddha, immedia-
tely after performing the Yamaka Patihariya, went to Tav-
atimsa and preached therethe higher doctrine of the Abhidh-
amma for full three months at a stretch, and how it was
brought to this world and revealed to the five hundred select
disciples at Savatthi by the Dhammasendapati Saripuita. In
the Nidana Katha of the Atthasalini, the commentory on
Dhammasangani Pakarana, the very first book of Abki-
dhamma-pitaka, we read:—

‘“... The Tathagata, seated, in the midst of the gods
from the ten thousand world-systzms, at the Pandukambala
stone at the foot of the Paricchattaka tree in the Tdvatimsa,
making His mother His chief witness, taught the Law, pass-
ing from one theme to another in a hundred, a thousand,
and a hundred thousand divisions. And infinite and imm-
easurable was the discourse, which went on ceaselessly
for three months with the wvelocity of a water-fall or
streams of water 'issuing from water-pots turned mouth
downwards.

“But how did the Tathagata, preaching continuously for
three months, sustain the body...? He noted that it was the
time to go on His begging rounds. So He created a Buddha
after His own image and thus determined, ‘Let this created
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Buddha hold the robe and the bowl, speak and assume
His appearance in such and such a way, let him preach
so much of the doctrine’. Then the ( true) Buddha took
His own bowl and robe and went to the Anotatta Lake...He
took the bowl| made of blue stone presented by the four
Regents of the world, and went to Uttarakuru. Gathering alms
thence, He sat on the shore of the Anotatta Lake, partook
of His meal, and went to a sandalwood forest for the
midday rest. Sa@riputta, generalissimo of the Law, went there,
served the Supreme Buddha, and sat aside. Then, to him, the
Teacher gave the method saying, ‘Sariputta, so much
doctrine has been shown. Thus, the giving of the method
was to the chief disciple who was endowed with analytical
knowledge, as though the Buddha stood on the edge of the
shore and pointed out the ocean with His open hand.
To the Elder also, the doctrine taught by the Blessed One, in
hundreds and thousands of methods, became very clear.

*...Now, Sariputta, having learnt the Law taught
( by the Teacher), preached it to five hundred Bhikkhus,
his own pupils.

“ The textual order of the Abhidhamma originated
with Sariputta; the numerical series in the Great Book was
also determined by him. In this way, the Elder, without
spoiling the unique doctrine, laid down the numerical series
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in order to make it easy to learn, remember, study and
teach the Law.”

Towards the close of the same Nidana-katha, we have
“For proficiency in the introduction to Abhidhamma,
the following questions should be asked—( ! ) From which
source has this Abhidhamma originated ? (2) Where has
it matured ? (3 ) Where, '( 4 ) whenand (5) by whom
was it mastered ? (6) Where, (7)when and (8) by
whom was it studied? (9) Where, (10) for whose
benefit, and ( 11 ) for what purpose was it taught 2 ( 12)
By whom was it accepted ? ( 13) Who are learning it ?

( 14) Who have learnt it 2 ( 15 ) Who know it by heart ?
(16) Whose word is it 2 And ( 17 ) by whom has it been
handed down ?

“The reply to these is—( 1) Faith ( Saddhd ), which
urges to Enlightenment, was the source. ( 2) In the five
hundred and fifty Jatakas. (3 ) At the foot of the Bodhi
tree. (4) On the full-moon day of Vesdkha. (5 ) By the
Omniscient Buddha. ( 6) At the foot of the Bodhi tree.
( 7 ) During the seven days spent at the Jewel House. (8 )
By the Omniscient Buddha. (9) Among the Tavatimsa devas.
( 10) Of the devas. ( 11) For release from the four Floods.
(12) By thedevas. (13 ) The Sekkhas and the Kalydna

Pathujjanas. (14) Saints free from the Intoxicants. (15 )
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Those who lay it to heart. (16 ) Of the Blessed Arhat, the
Buddha Supreme. (17) By the unbroken lines of teachers.

“It was conveyed up till the time of the third Council by
the Elders Sariputta, Bhaddaji, Sobhita, Piyajdali, Piyapdla,
Piyadasst, Kasiyaputta, Stggava, Sandeha, Moggals-
putta, Visudatta, Dhammiya, Ddsaka, Sonaka, Revata
and others. After that, it was conveyed by a succession of
their pupils. Thus, in India, it has been conveyed by an un-
broken line of teachers. And to this island of Ceylon subse-
quently came Mahinda, Idd hiya, Uttiya, Bhaddandma and
Sambala. These greatly wise ones brought it to this island
from India, and thence forward till today it has been

conveyed by the line of teachers and their pupils”

§ 2. The First Sangiti

The Padcasatik@ Khandhaka of the Cullavagya,
the second book of the Vinaya Pitaka, gives us a short
account of the first Sangiti, held at Rajagaha, only 21 days
after the passing away of the Teacher. This, no doubt,
is the oldest and the most reliable source of information
about its proceedings. Mahd Kassapa, the chief of the
Order, addressed the Bhikkhus thus, “Now, friends, let us
recite the Dhamma and the Vinaya. We see before our

eyes that Adhamma and Avinaya are gaining ground, and
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Dhamma and Vinaya losing their hold. *” Five hundred
selected Arahanta Theras assembled at Rajagaha, and
the Council started its work under the presidentship of Maha
Kassapa, and being interrogated by him Updl: elucidated

the Vinaya, and Ananda the Dhamma, without even the
slightest omission.

The term ‘Dhamma’ 1s ordinarily used to mean the
‘Sutta” but the Atthakatha holds that Ananda elucidated
the seven books of the Abhidhamma Pitaka as well. The

Nidanakatha of Sumangalavildsini says : —

“Tato anantaram—
Dhammasangan: Vibhangaiica,
Kathavatthunica Puggalam,
Dhéitu- Yamaka- Patthanam,

Abhidhammdt: vuccatits.

FEvam samvanmtam sukhumafidnagocarm, tantim
sangayitvé itdam ablidhammapitakam namati valva
pafica-arahantasatani sajjhayamakamsu’’. (p. 11.)

The Atthakatha, however, in its description of the

S ———

* Handa mayam davuso dhammadica vinayaiica
sangayama. Pure adhammo dippati, dhammo patibal-
aty,; avinayo dippatt vinayo patibahiyate,
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composition of the Sutta pitaka, makes a divergence from
the common view, which might be of significance to us in our
present investigation. In the Nidanakatha of Atthasdlini,
we find Mahd Kassapa asking Ananda, ‘‘In Sutta pitaka
there are four collections, which of them should be recited
first # ?2” About the fifth Collection, it says that there was a
difference of opinion between the Digha and the Majjhima
Bhanakas. The first maintained that Jataka, Niddesa,
Patisambhiddmagga, Suttanmipate, Dhammapada, Uddna,
Itivuttaka, Vimanavatthu, Petavatthu, Thera-gdathad and

T heri-gatha were together called the ‘Khuddaka Gantha
and were included in the Abhidhamma-pitaka* but the
second held that they, together with Cariya- Pitaka,

Apadina and Buddhavamsa, were included in the Sutta

pitaka.”” T

* Suttanta-ptake catasso sangitiyo, tdsu pathamam.
kataram sangitints ¢ (p. 10.)

t Tato param Jatakam ......... T hera- Therigat hati
imam tantim  sangdyitva ‘Khuddaka- Gantho' nama
ayam i ca valv@ ablidhamma-pitakasnum  yeva
sangaham daropayimsitt Dighabhdnaka vadanti. Majj-
himab hinkd pana  Cariyapitaka- A padana- Buddha
Vamsehi saddhim sabbampr tam Khuddaka- Gantham
Suttanta-pitake pariy@pannanti vadanti. (p. 11.)
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Again, .elsewhere, in the same Nidarna-katha, it says,
“What is Khuddaka- Nikaya? The whole of Vinaya- pita-
ka, Abhidhamma-pitaka, and the fifteen books, namely,
Khuddaka-patha and others— 1i. e., all the teachings of
the Buddha, except the four Nikayas. *”’ In the Atthasalini
also we have, ‘“‘According to Pitaka, Abhidhamma forms
a Pitaka of its own; but, according to Nikaya, it is included
in the Khuddaka Nikaya.” 1

What does this mixing up of Abkidhamma with Khu-
ddaka- Nikaya mean ? The Atthasalini, at the very out
set, suggests two meanings of ‘Abhz,” in which it might be
understood in the word Abhidhaemma:— Atireka-visesa-
tthadipako hi ettha abhisaddo, i. e., "Abhi’ might mean here

either ‘extra’ or ‘special’. Prof. Kosambi suggests that in the

present case the first meaning should be taken, the word
‘Abhidhamma’ meaning ‘Extra- Dhamma’ or ‘other than the -

Dhamma, the four Nikayas.” The four Nikayas— Digha,

* Katamo Khuddakanikdayo? Sakalam vinayapitakam.
ablidhamma-pitakam Khuddaka- Pdathadayo ca pubbe
nidassita-paricadasabheda, thapetv@ cattaro mnikdaye
avasesam Buddha-vacananti. (p. 18.) |

T Ayam abhidhammo pitakato Abhidhamma- pitakam,
nikayato Khuddakanikayo. (p. 23.)
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Majjhima, Samyutta and Anguttara—formed the main
Dhamma, and the small miscellaneous books of the
Khuddaka-pitaka the ‘Extra- Dhamma or Abkidhamma,
not the technical philosoply of the Pakaranas.

§ 3. The Second Sangiti

The second Sangiti was held at Vesdl:, one hundred
years after the Mahd Parinibbana, to check some of the
insincere monks who were trying to justify the ten transgre-
ssions of the Vinaya rules. It was attended by seven hun-
dred Theras, and was, therefore, known as the Sapta- Sats -
ka, and the Chapter also in the Culla- Vagga that deals
with its proceedings is called Sapta-Satika Khandhaka.

It does not say any thing about what did this Council do
in connection with the recitation of Sutta or Abhidhamma,

nerhaps, because there was nothing important to mention.

§ 4. The Third Sangit:

The third Sangiti was held at Pataliputra under the
royal patronage of Asoka, with Moggali Putta Tissa as the
president, who, without any controversy, is regarded as the
author of the Kathd- Vatthu, the fifth book of the Abhidha-
mma Pitaka. The Paficappakarana says that, since king
Asoka showed great regard for Buddhism and the Buddhist
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monks, many teachers and adherents of other faiths sought
admission to the Order, or stealthily donned the yellow
robe, whilst at the same time still continuing their former reli-
glous views and practices, as fire and sun-worship and the
like. After many vain attempts to settle the troubled state of
the Buddhist monk-hood, and fix the exact word of the
Buddha, king Asoka, finally convened the Council at Pdatali -
putra, where the whole canon was rehearsed and Kathi-
vatthu incorporated in it, which was composed by Moggali -
putta, only with the purpose of refuting the wrong views
about the Dhamma that had crept into the Sarngha*.

This book, of the size of the Digha Nikdya, is, from
beginning to end, in dialogue form, the arguments being
logically put, asin the Milindapa@iha; and the subjects of
discussion, in all cases, are Philosophical, either belonging
to the Nikayas of the Suttapitaka or the technical treatme-
nt of the Abhidhamma. Very frequently it gives quotations
from almost all the books of the Suttapitaka, which
proves, beyond doubt, that by this time it must have assu-
med the form as we have at present.

Discussions on the issues of pure Abkidhamma are also-

not rare, but it does/not give reference to any passages from:

-+ e bl e —

* See Paiicappakarna. p. 83- 1
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the Pakaranas. Let us take some examples from it and see
if we can make ‘out from them how far the technicals of
Abhid hamma had developed by that time.

§ 5. Evidence of the other Parakaranas

in the Kathdavatthu
I

As we are, at present, concerned with the history of the
development of Abhidhamma, we will confine ourselves
only to the examination of passages in the Kathdavatthu
that are particularly Abhidhammic — which at once differen -

tiate it from the Sutta — leaving aside the consideration of
the discussions themselves.

16063
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THE FOLLOWING CHART GIVES A FEW
SHOWING THE DEVELOPMENT OF

THE TIME OF THE

No. Passages from the Kathdvatt hu

e g—.

t. | VII. 1. Natthi keci dhamma kehicc dhammel
sangahitéd ti ?

2. Natthi keci dhamma kehict dhammeln

w sampayutta tr ?

e e il S .

|
2. ! VIl. 3. Nanu atthi keci dhamma cittena sahagate
| sahajat@ samsattha sampayulld ekuppdadd
ekanirod ha ekavatt huka ekarammana ti ¢

3 | VII. 10. Vipako vipakadhammadhammo ti ?

4 | VI 10. Nanu vipaka cattaéro khandha ardpino
| annamanna-paccayda ti ?

| - _ .
5 | IX. 3. Rapam sarammanan ti ?

i —

X. 4. No vata re vattabbe’ pawica-vifiruina kusla
pi akusala pi’ ?

7 | X. 1. Vedani—pe—safninia—pe—cetand—pe-sud -

dhd—pe—uviriyam—pe—sati—pe—samdadhi

—pe—panna cetastka@ ti ?
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EXAMPLES FROM THE KATHAVATTHU
THE ABHIDHAMMA PHILOSOPHY AT
THIRD SANGITL.

Reference to the system of Abhidhamma

e e e e e e e e —

o

1. It forms the basis of the whole of the Dhatakat ha,
in which the Dhammas have been discussed, whe-
ther, and in what measure, they are ‘included’ ( Sanga-
hita ) or ‘non-included’ in Khandha, Ayatana and
Dhatu ; whether they are ‘associated’ ( Sampayutta }
there-with, or ‘dissociated” ( Vippayutta ) there from.

2. See Abhidhammatthasamgaha, Chapter ll.
Ekuppadanirodhdé ca ekdalambanavatthuka etc.

3. According to Abhidhamma, Vipdka has been consi-
dered as Awvydkata ; there can be no more Vipdka

of it. See Book I. Ch. |. § 3.
4. Patthana : A#fnamaiifia-paccaya. See Book l. P, 286

5. In Abhidhamma, Riipa has been described as Ana-
rammana.

6. Paiica-vififiina are Vipdka-citta, therefore Avya-
kata. They can not be either Kusala or Akusala.

7. It is an evidence of the analytical method of the Dha-
mma-sangani, of a type of consciousness into its
component psychic factors, that is a special feature of
the transition from Sutta to Abhidhamma.
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-_l—“-_“—_——

No.
8.

10.

Passages form the Kathavatthu

Xl 1. Vipakabyakata kiriyabyakata rapam nibba-
nam cakkhayatanam—pe-photabbd-yatam ti ?

Xl 8. Amniccata parinipphannd t; 2 Jard paring-
pphanna ti ?

Xl 2. Kamdvacara, rupavacara ardpavacard
kirwyabydkata cetand avipakd ti ?

11. | XIV. 2. Salayatanam apubbam acarimam matu-

12.

13.

14. |

15.

kucclesmim santhdati tr ?
XV 3. Cakkhu-vifindnassa anatard sota-vifificg-
nam uppajjatits 2 ...... No wvattabbam
“ Pafica-viifiand cfifiamafinassa samanan -
, tara uppa)jatite.”
XV. 1. Hafici vimamsa hetu, so ca adhipats,
tena vata re vattabbe
Hetupaccayena paccayo, adhipatipacca-
yena paccayo ti ......
... Sahajatapaccayena paccayo
... Indriyapaccayena paccayo
. Maggapaccayena paccayo
. Ahdarapaccayena paccayo
... Arammanapaccayena paccayo.
XVI. 6. Rupam sahetukam sarammanam, atthe

tassa avatiand-pe-panidhe t ?

XVI. 9. Atthi Rapam ridpdvacaran ti 2
XVIII. 6. Jhana jhanam samkamaty tv 2
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Reference to the system of Abhidhamma

8. Kiriyabyakatd ; this significant technical term is a
contribution of the Abhidhamma, unknown in the Sutta.
9. Nipphanna=born of Kamma, utu, citta or ahdara.
The division of Ripa into Nipphanna and Ang-
pphauna is a later development of the Abhidhamma.
10. These terms are particularly Abhidhammic,

11. This refers to the arising of the Ayatanas at the time
of Patisandhi. See Visuddhimagga. XVII

12. This refersto the process of cognition or Citta-
vithi. A vifiRana is immediately followed by Manod-
hatu and Manovififiana-dhatu, not by another
Vininana.

'13. This proves that the Paccaya-philosophy of the
Patthana, in some form or the other, had already
come into existence before the third Council.

14. See Navanitatika V1. 7. Ripa has been described as
ahetuka, sappaccaya, sdsava, sdankhata, lokiya,
kamdavacara, anagrammana, and appahdtabba.

15.  This refers to the process of A ppandg-vithi. One can not
pass from one Jhana immediately over to the next with-
out coming back to the intermediary stage of Upacdra,
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Now it can be safely asserted that in the Council held
at Pataliputra, about 253 B. C,, the third Pitaka must have
taken some shape, which, in view of being a highly techni-
cal philosophy, was rightly called ‘Abhid hamma’, meaning
‘the Special or the Higher Doctrine.” And the Abhkidhamma
( Abhi=Extra i.e., the Khuddaka books) of the first
Council, being more akin to the Suttas, would have been:
taken to form the fifth Nikaya.

Yamaka, the sixth book of the Abhid hamma Pitaka,.
does not say any thing new but chiefly, by a mechanical pro-
cess of logical conversion, tries to determine the scope and the:
exact implications of the different terms frequently used in the
Abhidhamma. It might have been written after the impetus:
got at the third Council to define the Doctrine as acurately
as possible, to check it from being distorted or misinterpretted.

The great bulk of the Patthana also seems to have
undergone a gradual evolution after the third Council before:
it got its present form, though the cardinal philosophy-
of Paccaya-relation is there in the Kathdvatthu.

The Pubba-yoga of the Milindapasiha gives an.
evidence of the existence of all the seven books of the Abh:-
dhamma Pitaka as they exist today. The date of the
Milindapaiiha is about 100 B. C.
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S 6. Authority of the Abhidhamma

In spite of the great honour with which Abhidhamma was
held, it did not, for a long period of time, command the same
authority as did the Sctta Pitaka. We find evidences even
in the Atthakatha that its authority was sometimes cha-
llenged by the members of the Sangha who put greater
reliance on the Sutta. Let us, for example, quote the follo-
wing from the Atthasdlini—

“A Bhikkhu seated there asked, ‘Preacher, you quote a
long text as though you were going to encircle Mount
Sineru; what text is it ?

“Abhidhamma text brother.

“Why do you quote the Abhidhamma-text ? Does it not

behove you to quote other texts spoken by the Buddha ?
“Brother, by whom was the Abhid hamma taught ?
“Not by the Buddha.
“But did you brother, study the Vinaya- Pitaka ¢
““No brother, | did not.

“Methinks, because you have not studied the T7nuya
Pitaku, you say so in ignorance... For, it has been said by
the Buddha, “If without any intention of reviling the Vinaya
one were to instigate ancther, saying, ‘Pray study the Suttas

or the Gathds or the Abhidhamma first, and afterwards
'3

ed
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you will learn the Vinaya', there is no offence in him”. *
“esor+if she questions on the Abhkid hamma or Vinaya
after getting permission to question on the Suttanta, or on
the Suttanta or Vinaya after getting permission to question
on the Abhid hamma......Buat you do not know even that

“The Mahdgosinga Sulta is even a stronger authority...
‘Brother Sariputta, in the religion the talk of two Bhikkhus
on the Abhidhamma, each asking and answering the other

without faltering, is in accord with the Dhamma” ...}

But, an examination of the above quotations in their
original Pali will show that the statement based on them is
again open to grave objections. Any how, this proves at
least this much that there did exist a division as regards the

authority of Abhidhamma.

il

* Anapatls na wvvannetukamo ingha tava a,"vuso;
Suttantam va Gathayo va Abhidhammam va pariydp-
unassu, paccha pt Vinayam pariyadpunissatits

t Suttante okdsam karapelva abhidhammam va vin-
ayant puUcCChaly ee. o

} Idhavuso sdariputta dve bhikkha ablidhamma-
katham kathenti, te annamaninam paniham pucchantt...
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Section 2.

FROM SUTTA TO ABHIDHAMMA

§ 7. Vibhajja-vdada ( the analytical method )

It was agreed at the third Council that the philosophy of
the Buddha' is Vibhajja-rdda. Though this word does not
occur at all in the Tipitaka, yet no term is as expressive of
the exact spirit of the Buddhist Philosophy. Vibhajja- Vida
consists in maintaining that there does not exist a unity like
‘substance’, Attd, Jiva or the like, and that ‘one’ is always
expressed in ‘many.” Thus, there does not exist a ‘chariot’
that is apart from the wheels, axles and so many other parts
of it: there does not exist an ‘action’ that is not manifested
in sO many movements; there does not exist a unit of ‘consci-
ousness that is not a composite of so many psychic factors;
and also there does not exist an ‘individual’ that is not
composed of the Khandhas or ‘aggregates’, viz. Riipa-
Khandha or ‘the aggregate of all physical states’, Vedan-
Khandha or ‘the aggregate of all the states of feeling’,
Saqina- Khandha or ‘the aggregate of all the states of
perception’, Sankhdra- Khanda or ‘the aggregate of all
mental tendencies’, and Viinaana- Khandha or ‘the aggregate
of all types of consciousness’. And not a bit of the Khan-

dhas remains the same for two consecutive moments; they
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are Anicca through and through, in a state of flux. Because
they are such, one would get nothing but dejections and

miseries, if one, out of ignorance, were to create craving

and grasping for them. *
They are Amnicca, Anatta and Duklkha. This is the

central principle of the philosophy taught by the Buddha,
and has been repeated so frequently in the books of the
Sutta-pitaka that it does not require a reference.

The same analytical method has been applied to explain.

the ‘individual in its relation to the external world’, i.e., the

*Cf. “Idha gahapati, assutava puthujjano ariyanam
adass@vt ...... rupam attalo samanupassaly, TUEpaA-
vantam va attanam, attean: va rupam, rUPUSMIN
va attanam. Aham ripam, mama rdapan 1 pariyultha-
{thayt hoti. Tassa aham rapam mama rdpant, pari-
yutthatthato tam rapam parinamati aninathd hoti, tassa
rapaviparinamannatha-bhavaé wuppajjonts  soka-par:-
deva-dukkha-domanassupaydsd.

. vedanam ...
. Sannam
... sankhare ...
oo VITLRIGRQM...” ~
Samyutta NikGya XXI/[. 1. 12— 16
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“subject in its relation to the object’. This gives us the twelve

Ayatanas, namely~

1. Cakkhu 7. Ripa 4. Jivhg 10. Rasa
2. Sotu 8. Sadda Kz Kaya 11. Photthabba
3. Ghana 9. Gandha | 6. Mana 12. Dhamma

Here, tHe ‘subject’” has been analysed into the first six
called the Ajjhattika-Ayatuna, and the ‘object’ into the
second six called the Bdhira-Ayatana. The first five
Ajjhattika- Ayatanas are included in the Rapa-khandha,
and the last four Khandhas in the Mana- Ayatana ; the
first five Bahira- Ayatanas, being the objects of the five
physical senses, are material. Dhummayatana, being the
‘object’ of mind, consists of Sukhuma Rupa, Cetasika
and Nibbana | See Book I. p. 141 ]

A third analysis is again made of the ‘subject in its
relation to the object and also the consciousness that

arises depending on them’ into the eighteen Dhrtus,

namely,

1. Cakkhu 7. Ripa 13. Cakkhu-vininana
2. Sote 8. Sadda 14. Sota-vifindna
3. Ghana 9. Gandhu 15. Ghana-vifificdne
{. Jiwwha 10. Rasa 16. Jiwvha-vifindana
5. Kaya 11. Photthabba 17. Kaya-mifidan

- 6. Mann 12. Dhamma  18. Mano-vifinana

14-6 0 4-
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Here, the first five Dhdtus are the same as Ripa- Kha-
ndha : and 7-12 the same as the six Bdhira- Ayatanas. The
four Aripi-khandhas are represented by the remaining.
seven Ddtus, namely, Mana, Cakkhu-vififidna, Sota-
vifinana, Ghana-vifinana, Jivha-vinngna and Kaya-
vininidna, all of which, in the Ayatana-analysis, are
included in the Mandyatana.

These three grades of analysis are very common in the
discourses of the Suttapitaka. In the Samyutta Nikaya,.
the third book of the Sutta-pitaka, there are even indepen-
dent Samyuttas devoted to them, known as Khandha
Samyutta, Ayatana-Samyutta and Dhdatu- Samyutta. But,
the purpose of these analyses, in the Sutta-pitaka, is not so
much to explain the real nature of the component prin-
ciples as to impress upon the fact that there does not exist
a ‘unity’, ‘substance’, ‘Atta@ or ‘Jivd' behind them.

§ 8 Further analysis and explanation
in the Suittas.
KHANDHA

It is very seldom that a further analysis of them has been
attempted in the Suttas. Mostly they are expressed in
phrases like—Yam kisicc Bhikkhave rapam alitandgata-

paccuppanna majjhattam v@ bhiddha va olarikam va—
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sukhumam va hinam vaé panitam va, yam dire santike
va ayam vuccati Rupa-khandho ... vifiniana-khandho,
[ Samyutta XXII. 48], but these do not actully analyse
or explain them. In Abhidhamma, the Ripa-khandha has
been analysed into twenty-eight constituents, Vedandkhan-
dha into five, Sankhdra-khandha into fifty, and Viniana-
khandha into eighty-nine. These analyses, however, are

based upon the direction shown in the Suttas, as we will see

below=—
( a) Ripa

Kuatamanca bhikkhave rupam ? Cuattdro ca mahd-
bhitid catunnam ca mahabhitdnam wupadaya rapam,
idam vuccati bhikkhave ripam. Samyutta XXII 56—7

These are the two cardinal divisions of Ripa with
which Chapter VI of the Abhidhammatt hasangaha begins
and upon which the rest of the analysis is based. The
Pasdda-ripas are the same as the first five 4jjhattika-daya-
anas: and the Gocara-ripa same asthe five correspon-
ding Bdhira-ripa. The other divisions of Sabhdve Riipa
seemn to be the contribution of Abhidhamma. The Suttas
do not suggest any where that Hadaya-riipa is the seat of

consciousness : it is decidedly an idea of later development.

Akasa-dhitu, as a form of Ripa, is quite different from

Al:asa as such, which, according to Abhidhamma-Kosa, is
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Asainkhata just like Nibbana. * Akdsa-dhatu is necessarily
Paricchinna or bounded, which is used as the last Kasina
[ Book I. P. 314 ]. It may be a gap or a hole or even a quite
wide space, but must be bounded. It has been often treated
along with the four Mahabhitas, as for example—
Pathavidhatu bhikkhave aniccd viparinami annathd-
bhavr, apo-d hatu—tejodhatu—uvayod hatu—akdasadhdatu
aniccd viparinami aniathabhavi. Samyutta XXV. 10. 9,
In Suttavibhanga, Majjhima Nikaya it has been
classified as Ajjhattika, . e., all the different holes in one

body, and Bdéhira, 1. e., all the limited spaces that are
without. 1 AREART: 2. W repeats the same “fegmIEHT-

a1 B e ) gEe-afan ey e
AR 17

The concepiions of WﬁﬁattilR&pa, Vikara- Rupa
and Lakkhana-rapa, and the different classifications of
Riapa and Rapasamufthana are evidently Abhhidhamma-
contribution. The whole process of the groupings of the
material qualities into Kalapas is still later than the

Pakaranas : it seems to have developed in Ceylon during
the period of the Atthakatha.

S — e S — -

* gASERERT & AHRT Aufdenfaliay sraw sEmEd 1 A v,
+ Sze Samyutta XLVIIL. 36 (6).
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( b-c ) Vedana : Sanfid

The five-fold Vedand, in the Abhidhamma, has been
taken exactly as it is in the Sutta, where it is made clear that
Sukha and Dukkha are feelings only of the body, Soma-
nassa and Domanassa of the mind, and Upekkha of
both. ¥ The Suttas, however, do not directly suggest that
the sense-feelings are Vipaka-citta, but it only states that all
types of consciousness arising out of any of the six doors
must be accompanied by some Vedand and Sadifia. The
Budd ha-vagga of Niddna Samyutta says that there are six
Kayas of Vedana and Sa#ing, viz Cakkhu-samphassaja,
Sotasamphassaja, G hana-samphassaja, Jivhd-sampha-
ssaja, Kaya-samphassajé and Mano-samphassaja
[ Xl 2. (2) 1. The Sabba-citta-sadhirana cetasikas,
described in the beginning of the second Chapter of the
Abhidhammatt hasangaha, are found in the Suttas. In the
same Vagga as above, we have— Vedana, safifid, cetand,
phasso, manastkaro, tdam vuccati namam. FEkaggatd
and jivitindriya have been added to the list to make the
seven Sabba-citta-sadharana cetasikas.

( d ) Sankhara

Sank hara-khandha is the aggregate of the mental ten-

dencies of which Cetand or volition is the chief guiding

T % Samyutta XLVIIL 36 (6)
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factor. Cetand has been compared to Jettha-vaddhak?
or the master carpenter, who, while at work, does his own
share and also makes the other carpenters do their own.
There are six groups of the Sankharas called the six
Cetand-kdyas, namely, Rapasaiicetand, Saddasaficetand
Gandhasaiicetand, Rasa-saficetand, P hotthabba-saiice-
tand and Dhamma-saficetand. * The Suttas do not give
any where a complete list of the mental tendencies of which.
the Sankhdra-khandha isconstituted: but such classifications.
as the ten Kilesa, the three Kusala- Mula, the three Alu-
sala-mila, the seven Jhdnanga, the mental Indriyq,
the nine Bala, the four Adhipai, the seven Bojjhaniga
and others, that are found scattered all over the books of
the Sutta-pitaka, are nothing but the different modes of
them. In Ablidhamma, they have been called by the name
of Cetastka. Dhammasangani gives exhaustive lists of them.
under different types of consciousness with which they
may arise; but it does not claim to have these lists quite
complete, for, at the end of the enumeration, in each
case, it says “Ye vd pana tasmim samaye afnine pi atths
plicca-samuppannd arupino d hammd, tme dhammd...”’

We have seen above how Abkidhammatthasangaha,
after a careful and laborious examination of them, has:

l—r—— L

* See SamJutta XXII. 56. 186.
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classified and systematised them almostto a mathematical
accuracy.

( e ) Viandna-khandha

Viiindna-khand ha consists of all the 121 types of con-
sciousness described in the Abhidhammatthasangaha.
INow let us'see how far these types of consciousness are
represented in the Suttas.

Among the four classes of consciousness, namely, Ka-
mavacara, Riupdvacara, Aripdavacara and Lokuttard,
except the last the other terms do not at all occur in the
Sutta pitaka though we often come accross the names of
their planes, as tor example—

Katamo coe bhikkhave bavo? Tayo me blukh have
bhava. AKama-bhavo, ripa-bhavo, ariipabavo, ayan
vuccati bhikkave bhavo. [ Anguttara, Tika ]

The eight types of Lokuttara, the fourof Aripa- Kusala
and the four of Ripa- Kusala are the same in the Suttas
as in the Abhid hamma. About the consciousness of Kdma-
Bhata, the Suttas make only a general distinction between
those that are Kusala and those that are Akusala. Abhid h-
amma-analysis of the twelve types of 4kusala, and the eight
of Kusala is undoubtedly of a later date. The distinctions
of Somanassa-sahagate and Upekkhi-sahagata, Dithi-

gata-sampayutta and Ditthigata-vippayutta, and Sasar -
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kharika and Asankharika are quite foreign to the Suttas,
though not against the spint of them. The conception of
Kiriya-consciousness of the Arhat is, no doubt, strictly in
accordance to the Suttas, but the term seems to have come
into use much later. The Suttas do maintain the existence
of the Vipaka-consciousness as a resultant of the previous
Kamma, which is stated there in the system of Paticca-

i

Samuppdada in the phrase, “Sankhara-paccayad Vi-

Anrdanam”—Sankhdra being all the types of Punda,
Apunfia and Anefija consciousness, and Vi#fiana thewhole
aggregate of the types of Vipaka consciouness. Abhidha-
mma, in clearly analysing these types, does not make a
new contribution, but simply makes that explicit what was
implicit in the Suttas.

Abhidhamma uses the word ‘Hetu’ for the six principal
tendencies, namely, Lobha, Dosa, Moha, Alobha, Adosa
and Amoha, and says that it has been used in the sense of
Mila * or root, a term that is a common name for them
in the Suttas, though the term Hetw is also used at places. Thus,

we have in the Tikanipata, Anguttara Nikaya, (p. 123)

* Hetubhd@vo pana mnesam sampayvitanam suppa-
titthita-bhavasad hanasankhatamalabhavo.  Laddhahet -
upaccaya M dhamma wvralhamiala viya padapd
thira honti, mna ahetukd wviya jalatale sevalasadisa,
evafnica katva ete mila-sadisatdya mulanite ca vuccante.
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—"“Tinimani bhikkhave akusala-mulani. Katamani
tini ? Lobho akusala-milam, Doso akusala-milam,
Moho akusala-mialam’’. And it further says that the Mwlas
themselves and the Kamma that proceeds depending on
them all are Akusala .— Yadapi Bhikkhave lobho
tacllap akusalam, yadapet luddho abiisanik haroty kdyena
vaca manasé tadapr akusalam. Yadap: {uddho lobhena
abhibhiito pariydadinnacitto parassa asata dukkham
upaldahati......tadapr akusalan.

Just the same about the Kusala-miilas also—Tinimdni
bhilk have kusalamiilan:. Katamanytin 2 Alobho kusala-
mitlam, adoso kusalamilam, amoho kusala-milam.
The kusala-milas must not be taken to mean only negative:
qualities because of their prefix ‘a’. They are emphatically
positive. 1hey urge the person to do the ‘good’, and keep
him from falling into the ‘bad’.  Thus, it says— Yadaps
bhikkhave alobho tadapi kusalam, yadapr aluddho abhi-
sank haroti kayena vdc@ manasd tadapt kusalam, yadapr
aluddho lobhena anabhibhito apa'*riyddi?ma-citto, na
parasse asat@ dukkham upadahati... tadapt kusalam.
Itissa e alobhaja alobhanidina alobhasamudaya alobha-
pﬁccayd‘ aneke kusala dhamma sambhavants ...

Another passage from the same book makes it more

clear— Ko pana bhante hetu ko paccayo kalyanassa
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kammassa kirtyaya kalyanassa kammassa pavattiydati ?
Alobho Mahdali, hetu, alobho paccayo kalydnassa kamma-
ssa kiriyaya... adoso... amoho... [ p. 949. ]

Thus, Alobha is not merely ‘non-greed” but positive
‘self-sacrificingness; 4dosa not merely ‘non-hatred’ but posi-
tive ‘good will’ ; and Amoka not merely ‘absence of
ignorance’ but positive ‘right knowledge’.

We have seen above that the Vipaka of Kusala-citta
might be Sahetuka if the Hetus are strong enough, for, the
Kusala-hetus are such that grow in strength by mutual
co-operation. The Vipdka of Akusala-citta, on the other
hand, must necessarily be Ahetuka, for, Lobha and Dosa
mutually contradict each other, one making the other weaker
and incapable of surviving in the Vipdka. The suggestion
of this view may be traced in the Suttas. In the A’z‘aguttarla,
Tika~—mnipata [ p. 122 J—"Rdago (lobho) kho avuso
appa-sdvajjo dand hha-viragi, doso mahd-savajjo khippa-
virdgi... It further says that Rdga increases by a wrongful
thinking of Subhanimitta, and Dosa by that of Patigha-
nimitta, which are quite opposed to one another.

Another important view about the nature of feelings
in the types of Ahetuka-vipaka, that the Akusala-vipika
is accompanied by Dukkha, and Kusala-vipika by Sukha

is also found inthe earlier Suttas, as:— Yam Bhiklchave
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dobha-pakatam kammam lobhajam  lobhanidanam
lobha- samudayam tam kammam akusalam, tam kammam
savajjam, tam kammam  dukkhavipakam...and yaip
bhikichave alobhapakatap kammam ... tam kammam
l:usalam, tam kammam anavajjam, tam kammam
sukhavipakam ... [ Anguttara, Tika nipdta. p. 160 ]
Among the three Ahetuka kiriya types of conscious-
ness, the first two, viz. Kirtya-manodhatu and A hetuka-
kiriyamanoviiniana-dhaluw [ Dhamma. § 566, § 674 ],
have been taken from the Dhdtu-vibhanga of the Sutta
analysis, though, there, the exact conception of these two
Dhdatus has not been clearly stated, which is supplied only
by the Atthakathd. The last one, i.e.,, Hasttuppadacitta,
called Somanassasahagata kiriyd@ manovifinanadhdatu in
the Dhammasangani, has been included in the list of the

types of Ahetuka kiriyd consiousness, only, it seems, to
differentiate the smile of the Arhat from that of others.

The calculation of the types of consciousness by combi-
ning each of the eight Supra-mundane types separately with
the five stages of Jhanais a logical conclusion from the
doctrine of the Suttas that, for the realization of Nibbana,
Sammd-samddhi is an unavoidable factor, which includes
all the five stages of Jhdna. It means, that the eight
Lokuttara can be realized by all the five stages separately.
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CHAPTER Il

THE DHAMMASANGANI

Section 1.

MATIKA

§ 1. Introductory

The Dhammasangani, as the title suggests, gives an
enumeration of the Dhammas or ‘the states of mental and
material existence’ by way of questions and answers*, [t,
however, does not merely state the names of the Dhammas
but at the same time arranges them under different heads.
grouped according to different principles, which makes a
further study of them possible as regards their exact nature,

function and mutual relations, both in the external world

L ——

* “According to Panini 3. 3. 110, Aam@aEmuigaafea,
the word Sanigani means sanganand, sanganihda.
Kasika vrtts, while commenting on the Sutra, says— afRas=
g o wHiA AARS sqA W@ 1 It further gives, as illustra-
tions— Gat FIRAFINH, Gl FIRGWRGE, @&l FAWFET " @ar
ITOTHSTRTUIA, | gat afoisi, Gat mEE " “The affix 1 comes
optionally after a root when a question and answer is
expressed”’. Following the interpretation of Gani, as gana-
na or gantkd, we may be justified in interpreting the word
Sangant as Sanganand or Sangamkd’ .

Bapat’s Dhammasangani, Introduction. p.Xl}
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and in our own beings. The book begins by giving a com-
plete list of these groups of heads called the Matika or ‘the

heads under which the Dhammas have been considered’
not only in the Dhammasangani but in the entire system of
Abhidhamma philosophy. Thus, the importance of the
Matikd, to the student of Abhidhamma, is the same as thai

of the plan to the engineer who must consult it at every step
in the process of his construction. The Matika consists of
altogether 122 groups, of which the first 22 are called the
Tikas or ‘those that are divided under three heads’, and the

remaining 100 are called the Dukas or ‘those that are

divided under only two heads’.

§ 2. The twenty-two TIKAS.

. From the ethical point of view, the first group divides
the Dhammas into
( a ) Kusala or those that are moral,
(b ) Akusala or those that are immoral, and

( ¢ ) Abyakata or those that are non-moral.
Abhidhamma being primarily a system of psycho-ethical
chilosophy, this division is the most important of all, and it
forms the centre of all Abhidhammic discussions. In the
Dhammasangani, the first two chapters, which form the

main body of the book, are devoted to the consideration

)
e)
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of the Dhammas under these heads. All the remaining 121
groups are dealt with—in the third and also in the fourth
chapters—with reference to the first.

The third head, Abydkatd, must be carefully distinguish-
ed from the use of the term in the Suttas, where it means
such wrong considerations as—whether the world is Eternal
or not ? whether the Jiva is the same as the body or
different ? and others. In Abhidhamma, it has only an
ethical significance as above.

In Ethics, the term ‘non-moral’ ( = Abydkata ) means
an action in which there is no intention. But in Abhi-
dhamma, it includes even ‘matter’ and Nibbana. It is so,
simply because of the fact that they can not be brought under
the first two heads, namely, ‘moral’ ( Kusala ) and ‘immoral’
( Akusala ). It might look rather awkward to a beginner
to think of ‘matter’ in the light of ethical value ; but this had
to be done in Abhidhamma so that the universe of the Dha-
mmas, in those particular divisions of the Madatika-groups,
might be exhausted. Thus, for example, among the Duka-
groups, the Heta dhammd include the principal tenden-
cies, namely, alobha, adosa, amoha, lobha, dosa and
moha; and the Na-hetd dhammd include all the other
remaining Dhammas, mental, material and Nibbdna.
[ §§ 981—982 ] Or, the Savicard dhamma are those
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that are accompanied by Vicdra; and all the other Dhammas
are included under the head Avicara. [ §§ 1270, 1271 ]
II. (a) Sukhdya vedandya sampayutldorthose
that are accompanied by an agreeable feeling.
(b) Dukkhaya vedanaya sampayutlid or
those that are accompanied by a disagreeable
feeling,
(c) Adukkhamasukhdya vedandya sam-
payuttad or those that are accompanied by
a neutral feeling.

[t is interesting to note that the agreeable feeling (Sukha)
itself is excluded from the first head, the disagreeable feeling
{ Dukkha ) from the second, and the neutral feeling ( Adu-
kkhamasuk ham ) from the third, for, how can a Dhamma
be accompanied by itself ? The kinds of feeling have been
considered in this group not in themselves but in their rela-
tion to the other Dhammas. [ §§ 984—86 ]

1. (a) Vipdaka orthose that are (1 Karmic ) ‘resultant’
of moral and immoral states of mind.
(b) Vivnakadhammadhamma or those that are
capable of yielding their ( Karmic ) ‘resultant’.
(c) Neva-vipdka-na-vipadka-dhammad-
hammd or those that are neither { Karmse )

‘resultant’ nor capable of yielding their own.
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Here also the third head includes all those Dhammas
that cannot come under the first two.

IV. (a) Upadinnupddaniyda or those that are
oot as a result of previous karma, and are also

objects of ‘grasping’ ( so that it might again give
rise to such Dhammas in the next birth ).

(b) Anupadinnupdddniya or those that are
not got as a result of previous karma, but serve
to be the objects of grasping.

(c) Anupadinndnupdaddaniyad or those that are
neither got as a result of previous karma nor
serve to be the objects of grasping.

V. (a) Sankilittha-sankilesika or those that are
defiled themselves, and also serve as the objects of
defilement.

(b) Asankilittha-sankilesika or those that
are not defiled themselves but serve as the objects
of defilement.

(c) Asankilittha-asankilesikda or those that
are neither defiled themselves nor serve as the
objects of defilement.

VI.(a) Savitakka-savicara orthose that are acco-
mpanied by Vitakka and Vicara.

(b) Avitakka-vicidramatta or those that are
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accompanied by Vicara only, not by Vitakka.

(c) Avitakka-avicara or those that are neither

accompanied by Vitakka nor Vicara.

It must be remembered that Vitakka and Vicara are
considered here in their relation to the other Dhammas, so
they themselves must be excluded from the list of the Dha-
mmas that are accompanied by them.

The same principle should be applied to all the instances
of the Matika-groups in which a Dhamma has been
considered in its relation to the others.

VII. (a) Pitisahagatd or those that areaccompanied
by Pits.
(b) Sukhasahagata or those that are accomp-
anied by Suk ha.
(c) Upekkhasahagata or those that are
accompanied by Upekk ha.
VIl. (a) Dassanena pahdtabba or those that are

destroyed by ‘insight’ * ( of the first stage of the
Supramundane )
(b) Bhdavandya pahatabba or those that are

e - w———

* Dassanendts sotdpaltimaggena. So hi pathamam
nibbanam dassanato dassanants vutto ...



38 Abhidhamma Philosophy [ Book I1

destroyed by practice T ( here l,he attainment of
the last three Maggas ).
(c) Nevadassanena na bhdvandya paha-

tabba or those that are neither destroyed by ‘in-
sight’ nor by ‘practice’.

IX.(a) Dassanena pahdatabba-hetuka or those
the Hetu of which should be destroyed by ‘insight’.

(b)) Bhavandya pahdtabba-hetukd or those
the Hetu of which should be destroyed by
‘practice’.

(c) Nevadassanena nabhadvandya pahdat-
abba-hetukd or those that have not got a Hetu
which should be destroyed either by ‘insight’ or
by ‘practice’.

X, (a) Acayagdamino or those that lead to the accu-
mulation ( of karma ).

(b)) Apacayagamino or those that lead to the eli-

mination of it.

'+ Bhavandyati sesamaggatiayena. Sesamagg-
attyam hi pathamamaggena difthasmim yeva dhamme
bhavandvasena uppajjats, na aditthapubbam kifict pass-
aty, tasma bhdvanals vuccats.

Atthasalni, p. 66.
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(c) Neva dcayagamino na apacayaga -
mino * orthose that do not lead either ‘to
accumulation or to elimination.

Xl.(a) Sekkhda orthose that have still to acquire in the
way of saint-hood (1. e., the first seven stages of

the Supramundane ).
(b) Asekkha or that which has fulfilled all acquire-
ment in the way of saint-hood. (1. e., the single

Dhamma of Arahatta-phala )
(¢c) Neva sekkhd na asekkha or those that

are neither of the above two (i. e, all the
Dhammas other than the above eight )
Xll. (a) Paritta or those that are slight.
(b) Mahaggatd or those that are steady.
(c) Appamdana or those that are immeasurable
Xlll.(a) Parittarammmnd or those ( states of mind )
that have a Paritta Dhamma as their object.
(b)) Mahaggatirammanda or those (states of

* All the states of matter ( Riipa ) are included under
this head. This distinguishes the Buddhist position from

the contemporary view of some other sects who held
that karma is accumulated by the influx of matter on

the ‘ego’.
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mind ) that have a Mahaggata dhamma as their
object.
(c) Appamanarammand or those ( states of

mind ) that have an Appamana Dhamma as

their object.
XIV.(a) Hina or those that are low.
(b)) Majjhima or those that are of the middle value.
(¢) Panitd or those that are excellent.
XV.(a) Micchattaniyatd or those that are definitely
VICIOUS.
(b) Sarflmattaniyatd or those that are definitely
noble.
(¢ ) Anityatd or those that are indefinite.
XV].(a) Maggarammandg or those ( states of mind )
that have the Magga as their object.
(b) Maggahetukd orthose that are conditioned
by the Magga.
(c) Magg ddhipatino or those that have Magga
as their guiding principle.
XVIl.(a) Uppanna or those that have arisen.
(b) Anuppanna or those that have not arisen.

(c) Uppadino or those that are to arise.

XVII.(a) Atita or those that are past and gone.
(d) Andgata or those that will be in future.
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(¢c) Paccuppannda or those that exist at present.
XIX. ta) AtitGrammand or those ( states of mind )
that have a past thing as their object.
(b) Andgatarammanda or those (states of
mind ) that have a future thing as their object.
(¢c) Paccuppannarammand or those ( states
of mind ) that have a present thing as their object.
XX.(a) Ajjhatta orthose that pertain to the person
of a being.
(b) Bahiddhd or those that are external to a being.
(c) Ajjhatta-bahidd hd@ orthose that are both

the above.

XXl ta) Ajjhattéarammana or those (states of
mind ) that have an ‘internal Dhamma’ as their
object.

(b) Bahiddhdrammana or those ( states of
mind ) that have an ‘external Dhamma’ as their
object.

(¢) Ajjhatta-bahiddhdrammand or those
( states of mind ) that have both as their object.

XXil.(a) Seaniddassana-sappatigha or those
that are visible and impinging.

(b) Aniddassana-sappatigha or those that

are not visible but impinging.
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(c) Anidassana-appatighd or those that
are neither visible nor impinging, *

§ 8. The hundred DUKAS.
[ 1. Hetu-group ]

. (a) Hetwu or those that are hetus (¢.e., alobha,
adosa, amoha, lobha, dosa and moha )
(b) Na- hetw orthose that are not hetus.
. (a) Sahetuka orthose that are associated with
the hetus.

(b) Ahetukd or those that are not associated
with the Aetus.

I, (a) Hetusampayutta or those that are accom-
panied by the hetus.
(b)) Hetuvippayuttd or those that are without
the hetus.
IV.(a) Hetw ceva sahetuka ca or those that are
Hetus themselves, and are also associated with
other Hetus.

L ol u el Sl e e

* The five senses— cakkhu, sota, ghana, jivhd, and
kaya—and their objects—ripa, sadda, gandha, rasa
and photthabba—are called sappatigha (impinging)
Dhammas, because they are capable of coming, as if, in
mutual collision and thus giving rise to consciousness.
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(b)) Sahetukd ceva naca hetw or those that
are associated with Hetus, but are not Hetus
themselves.

V.(a) Hetu ceva hetusampayutta ca or those
that are Hetus themselves, and are also accom-
pahied by the Hetus. |

(b)) Sahetukda ceva naca het or those that are
accompanied by the Hetus, but are not Hetus
themselves. '

VI.(a) Na-heti sahetukd or those that are nhot
Hetus themselves, but are associated with them.

(b) Na-hetw ahetuka or those that are neither

Hetus nor associated with them.

[ 2. Short Intermediate Dukas |

VIl. (a) Sappaccaya or those that are conditioned (i.e.,
the five Khandhas. )
(b) Appaccaya or those that are unconditioned
(1. e., Nibbana )
VIll.(a) Sankhata orthose that are composite } Same
(b) Asank hatd or those that are not as
composite, abo'€
IX. (a) Saniddassand orthose that are visible.
(b) Anidassand orthose that are not visible.
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X. (a) Sappatigha or those that impinge.
(b) Appatighd or those that do not impinge.
Xl. (a) Rupino orthose that are material.
(b) Aruapino orthose that are not material.
Xll. (a) Lokiya orthose that are mundane.
(b) Lokuttara or those that are Supramundane.
Xlll. (a) Kena ci: vinfieyya or those that are
cognizable by some.
(b) Kena ¢t na vinifieyya or those that are not
cognizable by some.
What is cognizable by sight is not cognizable by hearing
and so on.

[ 8. Asava-group ]

XIV. (a) dsava or those that are Intoxicants.
(b) No-asava or those that are not Intoxicants.
XV. (a) Sagsava or those that are associated with
A sava.
(b) Andsava orthose that are not associated with
Asava.
XVl (a) Asavasampayutta or those that are
accompanied by A4sava.
(b)) Asavavippayuttd or those that are without

Asava.
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XVIl(a) Asavd ceva sasavd ca or those that are
Asava themselves, and are also associated
with it.

(b) Sasava ceva no ca dsavd ‘or those that

are associated with Asava, but are not Asava

tHemselves.

~XVIll.ta) Asava ceva dsa'f)asampayuttd ca or
those that are Asava themselves, and are also
accompanied by them.

(b)) Asavasampayuttd ceva no ca dsavd
or those that are accompanied by Asava, but
are not Asava themselves.

XIX. (a) Asavavippayuttd sisavd or those that
are without the Asava, but are objects of them.

(b) Asavavippayuttd andsava or those

that are without the Asava, and are also no

objects of them.
[ 4. Samyojana-group ]
XX. (a) Samyojand orthose that are fetters.
(b) No-sa myc!jana" or those that are not fetters.
XXL.(a) Samyojaniyad or those that are conducive

to fetters.
(b) Asamyojaniyda orthose that are not oondu-

cive to them.
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XXl.(a)Samyojana- sampayutta or those that
are accompanied by the Samyojanas.

(b) Samyojana-vippayuttd orthose that are

without them.

XXll.(a) Samyojand ceva samyojaniyd ca or
those that are Samyojana themselves, and are
also conducive to them.

(b) Samyojaniya ceva moca samyo-
jand or those that are conducive to the
Samyojanas, but are not Samyojanas them-
selves.

XXIV.(a) Samyojand ceva samyojanasampa-
yuttd@ ca or those that are Samyojanas
themselves and are also accompaniéd by them.

(a) Samyojanasampayulla ceva no ca
samyojand or those that are accompanied
by the Samyojanas, but themselves are not
such.

XXV.(a) Sa;_nyojanavz'ppayutta‘ samyojant-
ya or those that are without the Samyojanas,
but are conducive to them.

(b) Saniyojanavippayutt@a asamyoja-
niyd or those that are without the Samyo-

janas, and are also not conducive to them.
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[ 5. Gantha-group ]

XXVI.(a) Gantha or those that are ties.

(b) No ganthd or those that are not ties.

XXVIl.(a) Ganthaniya or those that are conducive
to the Gantha.

(b)) Aganthaniya or those that are not corni-
ducive to the Gantha.

XXVIll.(a) Gantha-Sampayuttda or those that are

associated with the Ganthas.
(b) Gantha-Vippayutia or those that are
without the Ganthas.

XXIX.(a) Gantha ceva ganthaniyd ca or those
that are Ganthdas, and are also conducive
to them.

(b)) Ganthaniyd ceva no ca gantha or
those that are conducive to the Ganthas, but
are not Ganthas themselves.

XXX. (a) Gantha ceva ganthasampayuttad ca
or those that are Guanthds, and are also
accompanied by them.

(b) Ganthasampayuttd ceva no ca
gant ha or those that are accompanied
by the Ganthas, but are not Ganthas

themselves.
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XXXL(a) Ganthavippayulta ganthaniya@ or

‘ those that are without the Ganthas, but are
conducive to them.

(b)) Ganthavippayutta aganthaniya or

those that are without the Ganthas, and are

also not conducive to them.

[ 6. Ogha-group |

XX XI—XXXVIL. Same as above : put Ogha instead of
Gantha.

[ 7. Yoga-group J

WXXVII—XLIL Same as above : put Yoga instead of
Gantha.

[ 8. Niwarana-group J

XLIV. (a) Nivarand or those that are hindrances
( to the attainment of JAdna ).

(b) No nivarand or those that are not-

hindrances.

XLV. (a) Nivaraniya or those that are conducive
to the Nivaranas.
(b) Anivaraniyd orthose that are not condu-
cive to the Nivaranas.
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XLVL (a) Nivaranasampayuttd or thosethat are

accompanied by the Nivaranas.

(b) Nivaranavippayuttd@ or those that are
without the Nivaranas.

XLVIHl. (a) Nivarand ceva nivaraniyd ca or

‘those that are Nivaranas, and are also

conducive to them.

(b) Nivaraniyd@ ceva mo ca nivarandg

or those that are conducive to the Nivaranas,

but are not Nivaranas themselves.

XLVil.(a) Nivarand ceva nivaranasampa-

yuttd ca or those that are Nivaranas,

and are also accompanied by them.

(b) Nivaranasampayutt@a ceva no ca
nivarand or those that are accompanied
by the Nivaranas, but are not N wwvaranas
themselves.

XILIX. (a) Nivaranavippayult@ nivaraniyd
or those that are without the Nivaranas, but

are conducive to them.

(b) Nivaranavippayutta anivaraniyada
or those that are without the Nivaranas, and

are also not conducive to them.

4



50

L1

LIl

LIIL.

LIV.

——
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[ 9. Paramasa *-group ]

(a) Paramdasa orthe wrong views.

(b) No-paramasa or the Dhammas other
than the wrong views.

(a) Paramatthd or those that are conducive
to wrong views,

(b) Apardamattha or those that are not
conducive to wrong views.

(a) Paramasa-sampayuttd@ or those that
are accompanied by the wrong views.

(b) Paramasa-vippayuttd or those that
are not accompanied by the wrong views.

(a) Paramasd ceva paramatthad ca or
those that are wrong views, and are also
conducive to them.

(b) Paramatthda ceva no ca paramdasd
or those that are conducive to wrong views,
but are not wrong views themselves.

(a) Paramasavippayutid@d paramattha
or those that are free from the wrong views,
but are conducive to them.

* Wrong views, such as ‘whether the world is Eternal

or not’ and others.
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LV.

LVI.

LVIL

LVIIL.

(b) Paramasavippayuttd aparamatt-
ha or those that are free from the wrong

views, and are also not conducive to them.

[ 10. Great Intermediate Dukas ]

(a) 'Sa‘-rammami or those that arise on an
object [ e. g., the four psychic aggregates ].

(b)) Angrammanda or those that have no
object [ e. g., the states of matter, Nibbana ].

(a) Cittda or those that are consciousness.
[ Cakkhu-vifinana— Kaya-viinana, Mano-
dhdtu, and Mano-visifiana ]

(b) No-citta orthose that are not conscious-
ness. [ Vedand-khandho, sadnna-khandho,
sankhara-khandho, sabbam ca ripan,
asankhata ca dhdtu. ]

(a) Cetasika orthose that are psychic factors.
[ Vedana-khandho, saiiniia-khandho, sari-
k hdara-khandho |

(b) Acetasika or those that are not psychic
factors. [ Cittam ca, sabbam ca ripam,
asankhat@ ca dhatu ]

(a) Citta-sampayutta or those that are
accompanied by consciousness. [ Vedana-
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khand ho, safiifia-khandho,  sankhdra-
khandho ]

(b) Citta-vippayutta or those that are
distinct from consciousness. [ Sabbam ca
riapam, asatikhatd' ca dhdtu ]

LIX.(a) Citta-samsattha }

Same as above.
(b) Citta-visamsattha

LX. (a) Citta-samutthand % or those that are gene-
rated by consciousness. _

(b) No-citta-samutthidnda or those that are
not generated by consciousness.

LX[L.(a) Citta-sahabhuno .or those that arise with
the rising. of consciousness. [ Vedand-khandho,
sanna-khandho, sankhara-khandho, kaya-
vininatti, vaci-vifinatts.f

(b) No citta-sahabhuno or those that do not
arise with the rising of consciousness. [ Cittam 1
ca, avasesam ca rupam, asankhata ce dhdtu [

LXI.(a) Citt@dnuparivattino or those that trans-
form with the transformance of consciousness,
[ Same as above ]

- " il

* Seet Book 1. p, 224.

t Because one Cifta can not arise stmultaneously
with the rising of another.
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(b) No-cittanuparivattino or those that do
not transform with the transformance of consci-

ousness. [ Same as above ]

LXIll.ta) Citta-samsatthasamutthana or those
that are associated with consciousness, and are
bei}'ag generated by it. [ Vedana-khandho,
safifii-khandho, sankhara-khandho ]

(b)No-citta-samsatthasamutthanda orthose
that are not associated with consciousness and
being generated by it [ Cittam ca, sabb-

am ca rupam, asankhat@ ca dhatu ]

LXIV.(a) Cetta-samsattha-samutthana-sahabh-
nno or those that are associated with conscto-

usness, are being generated by it, and arise with
it. [ Same as above ]

(b)) No-cttta-samsattha-samutthana- sa-

habhwuno or those that are not such. / Same
as above |

LXV.(a) Citta-samsattha-samutthinanupar-
tvattino orthose that are associated with con-
sciousness, are being generated by it, and
transform with the transformance of it.

[ Same as above y/
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(b) No-citta-samsattha-samutthananup-
arivattino or those that are not such.
[ Same as above [
ILXVI.(a) Ajjhattika or those that pertain to the
person of a being.
(b) Bahira or those that are external to the

person of a being.
LXVIL.(a) Upadda orthose that are got ( as a result of
previous Karma )
(b)) No-Updda or those that are not such.

LXVIll. (a) Upadinnd

[ 11. Upddana-qgroup [

LXIX.(a) Upadana or those that are the modes of
grasping.
[ Kama, Ditthi, Silabbata, Attavdada ]
(b) No-Upaddana orthose that are not the
modes of grasping.
LXX.(a) Upadaniya or those that are conducive to
grasping.
(b)) Anupadaniya or thdse that are not con-
ducive to grasping,
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LXXl.(a) Updadanasampayutta or those that are
associated with grasping.

(b)) Unddanavippayutta or those that are
free from grasping.

LXXll.(a) Upaddana ceva wupdadantyd ca Of
ti'lose that are the modes of grasping, and
are also conducive to it.

(b) Upaddaniyad ceva mo ca upadand or
those that are conducive to grasping, but

are not modes of it.

LXXIll.(a) Upddana ceva upaddinasampayutta
or those that are modes of grasping, and are
also accompanied by another modes of it.

(b)) Updddnasampayutté ceva no ca
vpadana or those that are accompanied
by modes of grasping, but are themselves no

modes of it.

LXXIV(a) Upadanavippayutia upidaniyda or
those that are free from grasping, but are
conducive to it.

(b) Upadanavippayuttda anupdadaniyd
or those that are free from grasping, and are

also not conducive to it.
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[ 12. Kilesa-group ]

L XXV.(a) Kilesa or those that are the modes of
Kilesa. [ Lobho, doso, moho, mano, ditthe,
victkiechda, thinam, wuddhaccam, alirikam,
anottappan |

(b) No-Kilesa or those that are not modes of
Kilesa.
LXXVi(a) Sankilesika or those that are conducive
to Kilesa. |
(b)) Asankilesika or those thatare not con-
ducive to Kilesa.
LXXVIl.(a) Sankilittha or those that are associated
with Kilesa.
(b) Asankilittha or ‘those that are not
associated with Kilesa.
LXXVIill(a) Kilesasampayutta or those that are
accompanied by Kilesa.
(b) Kilesavippayutta or those that are free
from Kilesa.

LXXIX.(a) Kilesad ceva sankilesika or those
that are modes of Kilesa, and are also condu-
cive to it.

(b) Sankilesitkad ceva no ca kilesa or
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those that are conducive to Kilesa, but are no
modes of it.
LXXX.(a) Kilesd ceva sanktlittha ca or those
that are modes of Kilesa, and are also associa-
~ ted with other modes of it.
(b)Sankeletthd ceva no ca kilesa or
those that are associated with Kilesa, but
are no modes of it.

IXXXL.(a) Kilesa ceva kilesasampayutta
ca or those that are modes of Kilesa, and
are also accompanied by other modes of it.

(b)) Kilesasampayutt@a ceva mno ca
kiles@ or those that are accompanied by
Kilesa, but are no modes of it.

IXXXW.(a) Kilesavippayutia saenkilestkd or
those that are free from Kilesa, but are
conducive to it.

(b) Kilesa-vippayutta asankilesikd
or those that are free from Kilesa, and are
also not conducive to it.

[ 13. Supplementary Dukas ]

LXXXI.(a) Dassanena pahatabbad or those that
are capable of being destroyed by ‘insight’,
1. e, Sntapalts- Magqa.
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(b)) Na dassanena pahdtabba or those
that are not capable of being |destroyed
by ‘insight’.

[ XXXIV.(a) Bhavanaya pahdtabba or those that
are capable of being destroyed by ‘practice’
1, e., the last three Maggas.

(b) Na bhdavandya pahdtabbd orthose

that are not capable of being :destroyed

by ‘practice’.

[ XXXV.(a) Dassanena pahatabbahetuka or
those the hetu of which is capable of being
destroyed by ‘insight’.

(b) Na dassanena pahdtabbahetukd
or those the hetu of whichis not capable
of being destroyed by ‘insight’.

LXXXVi(a)Bhdvanaya pahdtabbahetuka or
those the hetu of which is capable of
being destroyed -by ‘practice,

(b) Na bhavandaya pahdtabbahetukdor

those the hetu of which is not capable of
being destroyed by practice.

LXXXVIl.(a) Savitakka or those that are accompanied
by Vitakka.
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(b)) Avitakka or those that are not accompa-
nied by Vitakka.

LXXXVIll.(a) Savicarda or those that are accompanied

by Vicara.
(b) Avicard orthose that are not accompanied

by Vicara.

LXXXIX.(a) Suppitikad or those that are accom-

XC.

XCI.

XCIL.

panied by Pits.
(b) Appitika or thosethat are not accompa-
nied by Piii.
(a) Pitisahagald ]
(b) Na pitisahagatd J% Same as above.
(a) Sukha-sahagata or those that are

accompanied by Sukia.
(b) Na sukha-sahagatd or those thatare

not accompanied by Sukha.

(a) Upekkha-sahagatd or those that are
accompanted by Upekkha.

(b) Na upekkhd-sahagatad or those that
are not accompanied by Upekkha.

XCIll. (a) Kamavacara or those that belong to

Kama-loka [ All the Lokas from Awvicr

to Parantmmitavasavatti /.
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(b) Na-kdémdvacarda or those 'that do not
belong to Kamaloka.

XCIV. (a) Rupdvacard or those that belong to
Rupa-loka. [ All the Lokas from Brah-
maloka to Akanittha |

(b) Na-Rupdvacara ot those that do not
belong to Riipaloka.

XCV. (a) Arupavacard or those that belong to
Arupa-loka [ From the gods of the Aka-
sanaficayatana plane to those of the Neva-
safnfandsafinayatana plane. J

(b) Na-ardipdavacarda or those that do not
belong to Rupaloka.

XCVL (a) Pariyapannd or those that are included
in the rounds of life.

(b) Apuriydpannd or those that are not
included in the rounds of life.

XCVIHl. (a) Neiyyanika or those that lead to
Nibbana.,

(b) Aniyyanika -or those that do not lead to
Nibbéna,

XCVI. (a) Niyata or those the result of which are

definitely settled. [ Pasica kammdant anan-

tartkani, wya ca miccha-detthi niyatd,
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catlaro magga apariyapanndg, tme dha-
mmda mniyata [ |
(b)) Aniyata or the Dhammas other than
the above.
XCIX. (a) Sa-uttara or those that have something
' beyond them, i. e., mundane.
(b) Anuttard or those that have nothing
beyond them, 1i. e., supramundane.
C. (a) * Sarand or those that are accompanied by
the evils.
(b) Arand or those that are not accompanied
by the evils.

After this, there are 42 Dukas called the Suttanta-
Matika. The Nikkhepa-kanda treats the Dhammas accor-
ding to them, but they are missing in the Atthuddhara
kanda. They have not been considered in the other

Pakaranas. They are not much of Abhidhammic
{mportance.

- Y Rananti  etehiti=rand. Yehi ablibhita sattd
ninappakdrena kandanti paridevanti, tesamp ragadi-
nam etam adhivacanam. Sampayogavasena pohana
lratthatavasena ca saha raneliti sararand.”  Comm.
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Section 2.

KUSALATTIKA

( Distribution of the dhammas according

to the first group )
(A)
CITTUPPADAKANDA

( The arising of consciousness J

§ ¢4 Introductory

The first and the second Chapfers of the Dhammasai:-
gant, as we have seen above, enumerate the Dhammas
according to the first group called the Kusalattika—under
the three heads, Kusald, Akusalad and Abydakatd—divided
from a purely ethical point of view. The first chapter deals
with Cittuppada or ‘the arising of consciousness,” being
an enumeration of the states of mind. The last head,
Abydkatd Dhamma, includes also all the states of
matter which are enumerated in the Second Chapter called
the Rupa-Kanda. A mention is made of Nibbana
or the Asankhata Dhdtu in the list of the Abydkata
Dhammas, but it does not go into discussing the nature

of it.
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As the import of almost all the terms that have their
particular philosophical bearing has been already explained
in the Exposition of the Abhidhammatthasangaha, we
will, herein, mark only the out-lines of the system in
the distribution of the Dhammas.

S 5. Order and classification of the types

of consciousness

The Cittuppdada-kanda is a complete list of the types
of consciousness arranged under the three heads of the first
Tika, namely, 1. Kusal@ dhamma, 2. Akusalé dha-
mma, and 3. Abydakata dhammada. Each type is followed by
a long list of the psychic factors of which it is composed, the
same factors that occur in the different types being repeated
again and again in their full form with an untiring
patience. [he order and the classification of the types of
consciousness are as follows :—

I. KUSALA DHAMMA.
( A) Kdmavacara—The eight types called the Maia-

celt@ni’
( B) Rupavacara—
(¢)
Pathavi-kasina
Four stages of Jhana according to Catukkanaya.
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Five stages of Jhdna according to Paficakanoya.

Four stages of Jhdna, according to Catukka-naya,
associated with the four Patipadas.

Five stages of Jhdna according to Paficaka-naya,
associated with the four Patipadds.

stages of Jhana, associated with the four Ara-
MManas.
stages of Jhdna in their sixteen modes, the
Patipadd and the Arammana being combined together.
( 1L —viis )

The same repeated with Apo-kasina, Tejokasina,
Viyo-kasina, Nila-kasina, Pita-kasina, Lohita-kasina
and Oddta-kasina.

. the stages of Jhdina on the Abhibhu-dayatana
. stages of Jhana on the Vimokkhas.
. stages of Jhana on the Brahma-vihdras.
. stages of Jhdna on the ten A4subhas.
( C) Artpavacara
The four Aripa-Jhanas.

( D) Grades and Adhipats

The same types of consciousness as described above,
associated with the three grades, viz. Hina, Majjhima
and Panita, and the four Adhipatis, viz. Chanda, Viriya,

Citta and Vimansa.
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( E) Lokuttara

The stages of Jhana of the pathama magga: the
same associated with the four patipadas.

The same types of consciousness concentrated on
‘sunnata’.,

The same types iof consciousness concentrated on
‘appanihula’.,

The same types of consciousness asscciated with Loku-
{tara Satipatt hana, Saommappad hana, Idd hipdada, Indriya,
Bala, Bojjhafiga, Sacca, Samatha, Dhamma, Khandha,
Ayatana, Dhatu, Ahara, Phassa, Vedand, Sanid,
Cetana and Citta.

vev oo Stages of Jhana associated with the  four
Adlepatis.

Jhdna-consciousness lof the Dutiya ... ... Tatiya
...... Catuliha Magga ... ...

II. AKUSALA DHAMMA
Eight types of consciousness associated with Lobha.
Two types of consciousness associated with Dosa,
Two types of consciousness associated with Moha.

IIT. ABYAKATA DHA\Mﬁ[E

Eight types of Ahetuka Kusala-Vipdka.

Eight types of Sahetuka Kusala- Vipaka.
5
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Five types of Rupavacara Vipdka.

Four types of Arupavacara Vipdka.

Four types of Lokuttara Vipdka.

Types corresponding to those of Lokuttara Kusala.

Seven types of Ahetuka Akusala- Vipaka.

* % * % % %

Three types of Ahetuka Kiriya
Eight types of Sahetuka Kiriya.
Five fypes of Rupavacara Kiriyd.

Four types of Arapavacara Kiriya.

§ 6. How are the types stated ?

The statement of the types of consciousness invarnably
opens with a question like Katame dhamma kusala, or
Katame dhamma akusala, or Katame dhamma
abydkatd, asthe case may be; and then, as an answer

to it, begins the identification of the particular type as

regards its—

(i) ‘Plane’—whether kamavacara, rdpdavacara,

arupdvacara or lokuttara ;
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(1) ‘Value'—whether kusala, akusala, vipaka
or kirtyad etc;

(iii ) ‘ Feeling '—whether accompanied by somana-
ssa, domanassa, sukha, dukkha or wupekkhai:

(iv) ‘Particular characterestic'— Hfana-
sampayutta, fianavippayutia, ditthigatasampa-

yutta, ditthigatavippayutla etc.;

(v ) ‘Object’—riaparammanam, sadddaramma-

nam, etc.;

Thus, to illustrate, let us quote the following passages—

[ § 1] Katame dhamma kusald ? Yasmim samaye
kdmavacaram kusalam citlam wuppannam hoti soma-
nassasahagatam  nanasampayuttam, rapirammanam
v saddarammanam va gandharammanam v@ rasd-
rammanam v@  photthabbagrammanam vaé dhamma-
rammanam vq@, yam yam ra pana darabbha,..

[ § 160 ] Katame dhamma kusal@ ? Yasmim samaye
ruptipapatiiy@ maggam bhavely mvicceva kamehs vivicea
akusalehi dhammehi savitiakkam savicaram vivekajam
pitisukham pathamam jhanam wupasampajja viharats

pathavi-kasinam...

[ § 365 ] Katame dhammda akusal@ ? Yasmim samaye
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akusalam cittam uppannam hoti somanassa-sahaga-
tam ditthigatasampayuttam raparammanam va... Yyan
yam vad pana drabbha...

[ § 431 ] Katame dhamma abyakata ? Yasmump
samaye kamavacarassa kusalassa kammassa katalla
upacitattd vipakam cakkhu-vifiianam wuppannam hot.

upekk hd@-sahagatam raparammanan...

KUSALA
§ 7. The psychic-factors of the first type

The types of consciousness, beginning with “yasmiimn
samaye’’ and ending with ‘“‘tasmém samaye’’, are followed

by the lists of their psychic-factors, each of which being
asserted with the verb “hoti’’. Let us, tor example, study the

list of them associated with the first type of consciousness :—

oo we Lasmim samaye—
GROUPS

I. (1) Phasso hoti, ( 2) Vedana hoti, ( 8 ) Sawniid
hoti, ( 4 ) Cetana hoti, ( 5 ) Cittam hoti;
II. (6 ) Vitakko hoti, ( 7 ) Vicaro hoti, { 8 ) Piti hoti.
( 9 ) Sukham hoti, ( 10 ) Cittassekaggata hoti
IT1. ( 11 ) Saddhindriyam hoti, ( 12 ) Viriyindriyam
hoti, ( 18 ) Satindriyam hoti, ( 14 ) Samdd hindriyam
hoti, ( 15 ) Pawndiindriyam hoti, ( 16 ) Munindriyam
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hoti, { 17 ) Somanassindriyam hots, ( 18 ) Jivitind -
riyam hoti;

IV. ( 19 ) Samma-ditthi hoti, ( 20 ) Sammd-sankappo
hoti, ( 21 ) Sammd-vayamo hoti, ( 22 ) Samma-satt
hoti, ( 28 ) Sammd-samadhi hoti;

V. ( 24 ) Séddhd‘-balam hoti, ( 26 ) Viriya-balam hots,
( 26 ) Sati-balam hoti, ( 27 ) Samadhi-balam hot,
( 28 ) Pawiag-balam hoti, { 29 ) Hiribalam hoti, { 30 )
Ottappabalam hoti;

VI. ( 81 ) Alobho hoti, ( 32 ) Adoso hoti, ( 33 ) Amoho
hoti, ( 34 ) Anabhijjha hoti, ( 85 ) Abyapado hoti,
( 36 ) Samma-ditthe hoti,

VI1I. ( 37 ) Hiri hote, ( 38 ) Ottappam hols;

VIiI( 39 ) Kaya-passaddh: hoti, ( 40 ) Citta-passaddhs
hott, { 41 ) kaya-lahuta, hoti, ( 42 ) citta-lahutd hott,
( 43 ) kaya-muduta hoti, ( 44 ) citta-muduta hots,
( 45 ) kaya-kammaiinialad hots,( 46 ] citta- kammaniiald
hoti, { 47 ) kdya-pagufisiatd hoti, ( 48 ) citta-pagunn
ata hoti, (49) kayujjukata hoti, (50) ciltujjukuta hots;

IX. ( 51 ) Sats hoti, { 62 ) Sampajanisiam hoti;

X. (53) Samatho hott, { 54 ) Vipassana hoti;

XI. ( 565 ) Paggdho hots, { 66 ) Avikkhepo hoti...

Here, Group | is derived from the four psychic-
aggregates ( Cattaro ariipino k hand hi), together with Phassa
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( contact.) the most fundamental factor for the arising of
consciousness.

Group ll consists of the five Jhanangas, the consti-
tuents of Jhdna-consciousness. Here, they, as they belong
to the Kdamavacara-plane, are much weaker in strength.

Group Il consists of the eight Indriyas or ‘faculties’,
in as much as they serve to suppress their opposite factors.
Thus, the Atthasalint says— Sa ( saddha ) ca assaddhi -
yassa abhibhavanato adlipatiyatthena indriyam.
Or, Tadeva ( virtyam ) kossajjassa ablibhavanato
adhipatiyatthena indriyam, and so on. [ p. 124 ].

The five factors of Group IV have been taken from
the Eight-fold Path. The three—samma wvdcid, sammd
kammanto, samma ajivo—have been left out; they have
been included in the Yevapanakas.

The seven factors of Group V are called Bdala
( = power=strength ), in as much as they are not shaken by
their opposite factors. The Atthasalini says, ‘Akampiya-
tthena pana balam veditabbam. Asaddhiye na kam-
pvatitt saddhdabalam ; kosajje na kampatiti viriya-
balam ; mutthasacce na ]campatitifisatibalaml ; uddha-
cce na kampatiti samadhe-balam ; avijjaya na kampa-
tite pannabalam ; aluritke ma kampatity hiribalam;

anotappe na kampatili ottappabalam. [ p. 128 ]
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It will be seen that the first five factors are here just
repeated from Group I, of the Indriyas, the difference
being only in their ways of manifestation. In the first
case they suppress their opposites, and in the second
they exert their own strength, unshaken by them.

In Group VI, Alobha is the same as Anabhijja,
Adosa as Abyapdda, and Amoha as Samma-difth.
The first three, as the commentary suggests, are manifested
as Hetus or ‘roots’, and the second three in the ways
of action. *

The two factors of Group VIl are the same as the last
two of Group V. The repetition is due to the fact that,
inspite of their being counted in the list of the modes of
Bala, the Buddha has laid particular stress upon them by
calling them to be the factors ‘that guard the limits of the
society’, without which it would not be possible to maintain
either the moral or the legal orders. T

S

* Alobhadinam yevetani ( anabhijja etc ) namdani;
hetthad pana ete dhamma miilavasena gahita, idha kamm -
apathavasendgty vetitabba. [ Atthasdalini. p. 132 ]

"+ Hirottappani pi helthé bala-vasena galitani, idha
lokapdla-vasena. Lokam hi ime dve dhamma palayantt.
Yathaha, "Dve me bhikkhave, sukka dhammda lokam
palenti ... ... ... ..." [Atthasalini. p. 132.]
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The six pairs of Group VIl are common to all the
types of good consciousness. ‘ Kaya’' here does not mean the

physical body, but it means the ‘nama-kdya’, 1. e., the
aggregates of vedand, safind and sankhdra.

The two factors of Group IX are the same as ‘satind-
riya’ and ‘parmindriya’ of Group lll. The repetition is made
to show that they are of particular importance even in

themselves, *
In Group X, the factor ‘samatha’ is there because the

good type of consciousness tends to suppress the niva-
ranas, kamacchanda and others. Vipassand is the same
as panindg, thatis mentioned above. Here the repetition is
made because of the fact that the two, ‘samatha’ and

‘vipassand’, are very usually called together. t

* Lakkhanadin: cetesam (1. e., of sati and sampaja-
Ana ) satindriya-paniindriyesu vutta-nayeneva vedita-
bbani. Iti hettha vutiamevelam dhammadvayam puna

tmasmim thane upakdravasena gahitam.
[Atthasdlini. p. 184. ]

T Amniccadivasena vividhehi akareht dhamme passa-
tite vipassana. Pannd vesda. Atthato tmesam dvinnam
lakkhanddini hetth@ vutianeva. Idha panete yuganan-
dhavasena qgahitd. ] Atthasdlini. p. 134.]
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In Group XIl, paggdha is the same as viriya, and avi-
kkhepa as samadhi. These two have been repeated here

only to

show that the two contrary elements of

‘virtya’ and ‘samddhi’ are reconciled together in the present

consciousness. *

§ 8. Psychic factors of the types of Kamavacura

Kusala consciousness

Psychic factors of the second type of consciousness are

the same as those of the first.

In the third type of consciousness, as it is unaccompanied

by ‘insight’, [i.e., Nanavippayutta] the following seven

factors are missing—

1. Paidindriya in Group Il

2.8, Samma-diltht in

4
5
6

7.

. Paniniag-bala
. Amoha
. Sampajanna

Vipassanda

in
in
in

in

Groups IV and VL.
Group V.
Group VL
Group IX.
Group XI.

In the fourth type of consciousness, the psychic factors

are the same as in the third.

* Idha panetam dvyam veriyasamadhi-yojanatthaya
gahitanti veditabbam. [Atthasdlini. p. 189.]
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In the fifth type of consciousness, it being accompanied
by ‘indifference’ [ i.e., Upekkha-sahagata ], 'piti and
sukha in Group Il are replaced by ‘upekkha’, and
somassindriya in Group lll by ‘upekkhindriya’.

The psychic-factors in the sixth type of consciousness
are the same as in the fifth.

In the seventh type of consciousness, as it is Upekkha
sahagcgta and also Nanavippayutta, both the alterations
of the third and the fifth types have been applied.

The psychic-factors in the eighth type of consciousness

are the same as in the seventh.

§ 9. Psychic factors of thz types of Mahaggoia

Kusala consciousness

Except this that they differ here in their quality and
strength, as they belong to a higher plane of consci-
ousness, the psychic factors of the First Stage of Riuipa-
vacara kusala jhana are exactly the same and in the
same order as in the first type of the Kamavacara kusala

conscilousness. *

.~ " = " TU T

¥ Ime kamavacara-pathama-kusala-citte vuttappa-
kardya padapatipdatiya chapanniasa dhamma honti ;
kevalam h te kamdvacard, ime bhiummaniaravasenc
mahaggatd rapdvacard ti. Ayamettha viseso, sesam
ladisameva. [ Atthasalini p. 168. ]
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In the Second Stage, according to Catukka-naya, as it
is ‘avitakka’ and ‘avicara’, the following factors are
missing :—

1-2. Vitakka and Vicara in Group ll.
3. Sammd-sankappa in Group IV.

In the Third Stage, Piti is also missing from Group L.

In the Fourth Stage, together with the above changes,
‘sukhd’ is replaced by ‘upekkha’ in Group ll, and ‘soman-
assindriya’ by ‘upekkhindriya’ in Group Il

According to Pafdicaka-naya, the Second Stage has
been split into two.

The number and the order of the psychic-factors in all

the four types of Ariapdvacara Kusala consciousness.

are just the same as in the last stage of the Ripa-jhana.

N 10. Psychic-factors of the types of Supra-

mundane consciousness

The number and the order of the psychic-factors of the:
First Magga consciousness, associated with the First Stage
of Jhana, are the same as in the first type of Kamdve-
cara Kusala consciousness, with the following additions :—

1. Ananndatannassamitindriyam in Group.lll.
2-4. Samma-vacd, sammda-kammanio,

and sammda-a@jiro in Group IV.
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The psychic-factors of the residue three types of
Magga-consciousness are the same as in the above, except
the alteration that Ana@ingtaninassamitindriyan is repla-
ced by Adrmindriyam. Thus, the total number of the
psychic-factors in these types, when associated with the First
Stage of Jhdna, is sixty.

Due changes take place when they are associated with
the other stages of Jhdna.

AKUSALA
§ 11. Psychic-factors of the first type of

Akusala consciousness

Psychic-factors of the first type of Akusala-conscious-
ness ( Lobha ), arranged in groups corresponding to those
of the first type of Kamavacara Kusala consciousness,
are as.follows [ cf. . 68 ] —

... tlasmim samaye—

I. (1) Phasso hoti, (2) Vedana hoti, (8) Saiifi
hoti, ( 4) Cetand hoti, ( 56 ) Cittam hoti ;

II. (6) Vitakko hoti, { 7 ) Vicaro hoti, ( 8) Pits hott,
{ 9 ) Sukham hoti;, ( 10 ) Citlassekaggata hots ;

IIT. (11) Virtyindriyam hoti, ( 12 ) Samadhindriyam
hote, ( 18 ) Manindriyam hots, ( 14 ) Somana-
ssindriyam hoti, ( 15 ) Jiwvitindriyam hoti,
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IV. ( 168 ) Miccha-ditthi hoti, ( 17 ) Miccha-sankappo
hoti, ( 18 ) Miccha-va@yamo hoti, ( 19 ) Miccha-
samadht hoti;

V. (20 ) Viriya-balam hoti, ( 21 ) Samadhs-balan hots,
( 22 ) Ahirika-balamhoti,( 23 ) Anotappa-balam hoti;

V1. ( 24 ) Lobho hoti, ( 25 ) Moho hoti, ( 26 ) Abhijjha
hoti, ( 27 ) Miccha-ditth: hoti,

VII( 28 ) Ahirikam hoti, ( 29 ) Anotappam hols;

X. ( 30 ) Samatho hoti;

X1. ( 81 ) Pagqgaho hoti, ( 82 ) Avikkhepo hoti.

Comparing this list with that of p. 68, we find that ( a )

the following factors are missing altogether—

III. ( 1) Saddhindriyam, ( 2 ) Satindriyam, ( 3 )
Panmundriyam;

IV. ( 4 ) Samma sali;

V. (5 ) Saddhd-balam, ( 6 ) Sati-balam, ( 7 ) Paifdi-
balam;

VI. (8 ) Adoso, ( 9 ) Abyapddo;

VIII{ 10—21 )All the twelve factors.

(X. ( 22—23 ) Both the factors.

X. ([ 24 ) Vipassand.

This atonce explains how in the present case we have
only 56—24= 32 factors.
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(b) The following changes have taken place in the

ethical quality of the factors:—

IV. The term Micchd ( =wrong ) has ibeen substituted
for Samma ( =right ).

VI Alobha, amoha, anabhijjhd and sammda-ditthi have
been replaced respectively by lobha, moha, abhijjha

and micchd ditth:.

§ 12. Psychic-factors of the remaining types
of Akusala-consciousness.

LOBHA
Psychic factors in the second t,pe of consciousness are

the same as in the first.

In the third type of consciousness, as it is Difthigata-
vippayutta, the factor Miccha-ditthi is absent in Groups
IV and VL.

Psychic-factors in the fourth type are the same as in
the third.

In the fifth type of consciousness, “sukha’ is replaced by
upeklkha in Group ll, and ‘somanassindriya’ by ‘wpekkhs -
ndriya’ in Group lll.

Psychic-factors in the sixth type are the same as in the

fifth.

Both the above alterations have been made in the
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seventh type of consciousness, as itis upekkhd-sahagata
and also ditthigata-vippayutta.

Psychic factors in the eighth type are the same asin
the seventh.

DOSA

In the nineth and the tenth types of consciousness,
domanssasahagata patighasampayutta, the following
alterations are made from the first:—

I1.i Piti has been dropped, and Sulha replaced by

Dukk ha.

III. Somanassindriya replaced by Domana-
ssindriya.
IV. Micchaditthi has been dropped.

VI. Lobha and Abhijjha are replaced by Dosa and
Bydpdda respectively.

MOHA

In the eleventh type of consciousness, upekkhasaha-
gata vicikicchasampayutta, the following alterations are
made from the first :—

[l. Piti has been omitted ; and Sukha has been replaced
by Upekkha.

lll. Samdadhindriyam has been omitted : and Somanass-
tndriya has been replaced by Upekkhindriya.
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IV. Miccha-ditthi and Miccha-samadhi have been.
omitted.

V. Samadhi-balam has been omitted.

VI. Lobha has been replaced by Vicikiccia; and-

Abhijihd and Miccha-ditthi have been omitted.

X. Has been omitted. |

XI. Awvitkkhepa has been omitted.

In the twelfth type of consciousness, upzckkhd-saha-
gata wuddhaccasampayutta, the following alterations are
made from above :—

(a) The following factors have not been dropped—
samddhindriya, miccha-samadh:, samadhi-balu,
samatha and avikk hepa.

(b)) Vicikicchd@ has been replaced by Uddhacca.

ABYAKATA. (A) VIPAEA
S 13. Psychic factors of the types of
| Vipaka-consciousness
(1) Kusala-vipaka—
Cakkhu-viiifidna or ‘eye-consciousness’ has the
following factors :—
. lasmim samaye—
1. - (1) Phasso hoti, { 2) Vedana hoti, ( 8 ) Sasinic
hote, ( 4) Cetand hoti, ( &) Cittam hot: ;
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11. ( 8 ) Upekkha hoti, { 7 ) Cittassekaggatad hoti;
III. ( 8 ) Manindriyam hoti, ( 9) Upekkhindriyam hoti,
( 10 ) Jwvitindriyam hot.
x % * * _—

Sota-viAindna, ¢ghana-vinnana and jivhd-vianidanea
have the same ‘factors as in the above. In kaya-vififiana,
however, sukha is substituted for upekkha in Group I,
and suk hindriya for upekkhindriya in Group lll.

¥ % * % * %

Vipakd manodhdtu ( = sampaticchana ) has the same
factors as in cakkhu-visindana, with an addition of vitakl:a
and vicdra in Group ll.

Vipdakd manovifinanadhdatu ( =santirana ) upekk hd-
sahagata has the same factors as in the above.

Vipika manovififianadhdtu  somanassa-sahagatd
has the same factors as in the above, with the variation that
(a) piti is added in Group I, and (b ) sukha and soma-
ssindriya are substituted for upelkhd and upekkhindriya

respectively.
* % + % % ¥

The eight mahd vipdka, the ripdvacara-vipdka, the
aripavacara-vipdka and the lokuttara-vipaka types of
consciousness have the same factors as in their corres-
ponding kusala-types.

O
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(1} Akusala-vipdka

Cakkhu-vifingna, sota-vififiana, ghana-vininana and
jiohda-vifindna have the same factors asin their kusala
vipaka. In kaya-vififi@na, it varies in this that dukkha and

dukkhindriya are substituted for sukha and sukhindriya.

* % % % * *

Vipika mano-dhatu and manovifiiana-dhdtu have

the same factors as in the kusala vipdka.

( B) KIRIYA

§ 14. Psychic factors of the types of
Kiriya-consciousness
( { ) Ahetuka
Kiriyé manodhatu ( = Paficadvardvajjona ) has the

same factors as in the vipakd manodhdtu.

i % * % * *

Kirwya manoviifianadhatu  somanassasahagata
( = Hasttuppada citta ) has the following factors :—
1. ( 1) Phassa, ( 2) Vedana, ( 3 ) Sa#isig, ( 4 ) Cetand.
(5 ) Citta;

1. ( 6) Vitakka, (7 ) Vicdra, ( 8 ) Piti, ( 9 ) Sukha,
( 10 ) Cittassekaggala,
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III. (55) Viriyindriya, ( 12) Samadhindriya, ( 13)
Manindriya, ( 14 ) Somanassindriya, ( 15 ) Jivi-
tindriya.

* % * % * *

Kirwyda mqnoviiii‘idnadhatu upekkhasahagata (= Man-
odviravajjana ) has the same factors as in the above, with
the varation that piti is dropped, and wupekkhd and
upekkhindriya are substituted for sukha and sukhindriya.

* % * % * %

( ¢t ) Sahetuka
The types of Sahetuka kiriyd-consciousness have the
same factors as in their corresponding Kusala ones.

S 15. Yevapanaka

The lists of the psychic-factors, in all cases, end with
“yevd pana tasmim samaye anine pi atlhi paficcasamu-
ppannd arvipino dhammd, ime diamma kusald, akusald
or abydkatd” [=now, these or whateverother states of mind
that arise at that time depending on their conditions—these
are the states that are moral or immoral or non-moral ].
This statement seems to have been made in order to
include any other factors that might have been left out.
The Commentary says that these factors, called Voepe-
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panakd ( as the phrase begins with these words ), are
definitely nine, which may be distributed amongst the
types of consciousness as they fit. They are—

( 1) Chanda, ( 2 ) Adlimokkha, ( 8 ) Manastkara,
( 4 ) Tatramajjhattata, (65 ) Karuna, (6 ) Muditq,
( 7 ) Kaya-duccaritavirati, ( 8) Vaciduccaritarviraly
and ( 9 ) Micchajivavirati.

This list, as the Commentary admits, has been derived
from the Suttas, occurring at different places. *

S 16. The psychic-factors explained

After the statement of the Dhammas under a type of
consciousness, there follows an explanation of the factors
one by one, introduced by asking such questions as— Kata-
mo tasmim samaye phasso hoti ? Katama tasmym
samaye vedand hoti ? and so on. The explanation is
given mostly by trains of synonyms, as for example—

... yo tasmim samaye phasso phusand samphusand
samphusittattam, ayam tasmim samaye phasso lott,

Or, Katamam tasmem samaye paniindriyam hoti ? Ya

gl

* Tesu lesu hi suttapadesu chando...micchdjiva-
viratiti ime mnava dhamma panifidyants.
[ Atthasdalini. p. 134.]
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tasmim samaye pannd pajanand vicayo pavicayo dha-
mmavicayo sallakkhana upalakkhand@ paccupa-lakkha-
na pandiccam kosallam nepurnam vebhavya cinta@ upapa-
rikkha bhuri medha parindgytka vipassand sampaja-
ARam patodo pafinid panundriyam paenrndbalam pa-
nndasattham ° pannigpdasido pannda-aloko pannd-obhdso
panndapajjoto panndg-ratanayp amoho dhammavicayo

sammdditthi—idam tasmim samaye paniundriyam hot,

$ 17. Kotthdsa-vara or Sangaha-vdra
( Grouping of the Dhammas )

After the above explanation, there follows a synthetical
grouping of them into separate categories, with continued
questions and answers. Let us, for example, see how it is
done in the Kofthdsardara of the first type of Kamarvaca-
ra kusala consciousness :—

Llasmem Kho pana samaye—
( 1) Cattaro khandhd honts ;
[ The aggregates of wvedand, sannd,
sahkara and vinddann |
( 2 ) Drydayatanan honty ;
[ mandyatana and dhammayatana |

(3) Dre rlh(itu,yo honti ;

[ manovi aninadhatu and Jhanvnad hat ]/
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( 4) Tayo ahara honts ;
[ phassaharo, manosaiicetandhdro, vinfidndharo J
( 5 ) Atthindriyan:s hontt ;
[ saddha, viriya, sati, samadhi, pafiiid,
mana, somanassa, jivita [
(:6 ) Padicangilam jhanam hot:;
[ vitakka, vicara, pili, sukha, ekaggata f
( 7 ) Panicangiko maggo hoti;
[ sammaditthi, sammasankappo, sammarayamo,
sammdsati, sammdasamdadhi [
( 8 ) Satta balani honti;
[ saddha, viriya, sati, sumdadli, pairid, -
hirt, ottappa [
( 9) Tayo hetu honts,
[ alobho, adoso, amoho [

( 10—64 ) Eko phasso hoti; Eka vedand hoti; Eka
sanifida hoty; Fka cetana hoty;, Ekam cittam hots; FEko
vedand-khandho hoty; Eko saninakhandho hoti; FEko
sanlharakhandho hoti; Fko vififianakhandho hoti; Ekam
mandyatanam hoty; Fkam manindriyam . hoty; FEka
manoviiidanad hatw hoti;, Ekam dhammdyatanam hots;
Fka dhammadhatu hoti;, Ye va pana tasmim samaye
afinie pi attht paticcasamuppannd arupino dhamma,

eme dhamma kusalda.
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§ 18. Sufinatavara

( To prove the void nature of the Dhammds )

After the Kotthdsavdira of a type of consciousness,
there begins the Sufiiatavdra by stating the same Groups
of the Dhammas, the only difference being that in this
case the numbers of them are omitted. Thus, for example,

the text of it of the same type of consciousness is—

Tasmim kho pana samaye dhamma hont:, khandha
honti, ayatanani honti, dhdtuyo honti, ahdar@ honti ...
... Ye vd@ pana tasmim samaye afirie pr attht paticcasa-

muppannd arvpino dhammad, tme dhamma kusala.

The purpose of this Vara, says the Commentary,
is to lay stress on the fact that there is no ‘ego’, atta or
jiva behind these Dhammds, but that they are only
composites, devoid of an abiding substance. *

* Na hettha satto va bhavo va attd vaé upalabbhati.
Dhammda va ete dhammamattd asir@ aparindyaka ti.
Imiss@ sunfiataya diponattham vutta. [Attha. p. 158.F
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Section 3.

KUSALATTIKA

( Distribution of the dhaminus according

~ to the first group, continued )
(B)
RUPA-KANDA
( Matter )

S 19. Introductory

The enumeration of the Dhammas, under the
head ‘Abyakata’, has not been complete in the Cittu-
ppada-kanda, for, besides the states of mind of this
ethical value, the head includes also ‘all the states of
matter’ and the asankhaté dhatu or Nibbana. To
recapitulate the same, and to bring it to light that the present
kanda is only in the continuation of distributing the dha-
mmas under the heads of the first 7%tka, it opens by colle-
ctively stating all the dhammas that are abydkata, as—

“Katame dhammd cobydkata ? Kusalakusalanam .
dhammanam vipdka kamavacard rdapavacara ardapava-
cura apariyapannd vedand-khandho sansid-khandho

sankhara-Lkhandho viAindna-khandho, ye ca dhamme
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kirtya mneva-kusala-nakusalad na ca kamma-vipaka
sabbam ca rupam, asankhatad ca dhatu, ime dhamma
abyakata’.

As almost all the terms that come in this Kanda have
been already explained in chapter VI of the _4bhidha-
mmatthasa:v’z.'gaha-, and here we are particularly concerned
with its ‘system of treatment’, we will not go into the details
of the explanatory portion, but study only the Matika,
the heads under which the states of matter have been

distributed.

§ 20. The common characteristics

The limits of the States of Matter are ‘the four muha-
bhiutas and the modes that are their composites’. *

In the long list of the common characteristics of all
staté}’ of Rupa, with which the Matika@ begins, there
are even such terms as na-hetu, na-savitakka-savicaran,
na-pitisahagatam, and others, which we are used to
attibute only to the mental. To attribute them to matter

would look rather as awkward as to say ‘all the houses are

a A — TR —— ——.

* Tattha katamam sabbam rapam ? Cutlaro ca
mahabhita, catunnam ca maehabhitanam  updrdday
rpam, tdam vuccaty sabbam riipam.
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non-horses’ or ‘all the mountains are non-rivers. We have
seen above that the reason of this is the attempt to exhaust
the ‘Universe of the Dhammas’ between the two heads of
the Dukas. Thus, it is with reference to the distribution
of those Dukdas that the following terms are stated as the

common characteristics of Ripa—

Sabbam rupum na- hetu, ahetukam, helu-vippayutiam,
sappaccayam, sankhatam, rupam, lokiyam, sdsavam,
samyojantyam, ganthansyam, oghaniyam, yojaniyan,
nwaramyam, paramattham, updadaniyam, sankilesikam,
abydkatam, andrammanam, aceta:sikam, cittavippayu -
ttam, neva-vipdka-na-vipidkadhammadhammam, asari-
kilitthasankilesikam, na-savitakkasavicaram, na-dvita-
klavicaramattam, avitakka-aviciram, ' na-pitisahaga-
tam, na sukhasahagatam, na-upekkhasahagatam, neva-
dassaﬁena-na-bhdvanﬁya- paha‘tabbam, neva-dassanena-
na-bhavanaya-pahdalabbahetukam,  neva-dacayagamim.-
na-apacayagamin, neva-sekk ham-nasekkham, pari-
itam, kama@vacaram, na-rapavacaram, na-arupa-
vacaran, pPoriyapannam, no-apariyadpannan, dm’ya-
tam, anmiyydanikam, uppannam, chahs viiiidaneht viiiiie-
gyar_n, aniccam, Jardbhiblnitam—evam  cekawndhena

rupa-sangaho.
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§ 21. Distribution under pairs of heads

There are 104 pairs of heads under which the states of
matter are distributed. They are—

[. Pakinnaka-duka

( Pairs of contradictory heads

(1) Upadd, No wupdda. (2) Upddinnam, Anupa-
dinnam. ( 3 ) Updadinnam, upddaniyam, ( 4 ) Sanidassa -
nam, Awnidassanam. (6 ) Sappatigham, Appatighan.
( 8) Indriyam, Na-indriyam, (7) Mahdbhitam, Na-
'm-aha'bln‘ita.m. ( 8) Vianatty, Na-vinnatts. (9 ) Citta-
samutthanam, Na-citta-samutthanam. ( 10 ) Citta-saha-
bhii, Na-cittasahabhui. ( 11 ) Cittanuparivaiti, Na-cittd-
nuparivatti. (12 ) Ajjhattikam, Balhiram. ( 13 ) Olars-

kam, Sukhumam. ( 14£) Diare, Santike.

1I. Vatthu-duka

( Pairs assoctated wilth the ‘bases’ )

( 15 ) Base of Cukkhu-samphassae, Non-base of
C’dkk/m-samp/mssu. ( 16—19 ) ...of Caklkhu-vedand,
Senng... vinnana ... ( 20—24)... Sota ... ( 25—29 ) ...
Ghana ... (30—3¢4) ... Jivha ... ( 35—39 ) ... Kay« ...
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III. Arammana-dukd
( Parrs associated with the ‘object’ )

( 40—44 ) Cakkhu-samphassussa Grammanamn «.. ...
vedanaya ... vinnanassa ... ( 45—49 ) ... sotasamphass-
ASSQ . [ 50—54 ) ... ghanasamphassassa ... ( 55—59 )
... jivhasamphassassa ... ( 60—64 ) ... kdyasathlza-

- Ssassa «aqs

IV. Ayatana-duka
( Pairs associated with the Ayatana )

( 66—74 ) Cakkhayatanam, Na-cakkhdyatanam ...
sotayatanam ... ghanayatanam ... jivhayatanam ... kaye-

yatanam ... rapayatanam ... photthabbayatanam. ...

V. Dhatia-duka
« ( Patrs associated with the ‘dhdtus’. )

( 756—84 ) Same as above: put dhdtu instead of

Ayatana.

VI. Indriya-dukad
( Pasrs ussociated with the Indriyas )

( 856 ) Cakkhu-indriya, Na cakkhu-indriya, ( 86—92 )

-the same with the other seven indriyas.
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VII. Sukhuma-ripa-duka
( Pairs of the Suk huma-ripas )
( 93 ) Kdaya-vifiniatts, Na-kayu-vanalts. ( 94 ) Vaci-

viAnatts ... Na-vaci-vinifiatts ... ( 95—104 ) ... Ak@sa ..-
dhatu ... Apo dhatu ... Ruapassa lahutd ... muduld ...
kammannatd@d ... wpacayo ... santatt ... jarat@ ... anice-

Gl «eo kabalinkaro.

§ 22 Distribution under more heads.

[n a similar manner as above, by "a complicated
process of permutation and combination of the same,
giving but little new information, the states of matter are
cgistributed under three heads in 103 groups, and under four
heads in 22 groups.

They are again distributed under five heads —Pathari-
dhiatu, apodhdtu, tejodhatu, vdayodhdtu, yam ca ripam
u pada.

Under six heads— Cakk huviiiiieyyam ... Mano-vififie-
yyan.

Under seven heads—Cakkhu-vifisieyyain ... Kdaya-
i Afeyyam., Mano-dhdatu-vifitieyyam, Manovififianad hdt -
nvERNneyyant.

Under eight heads— ... Kaya-viaeyyam, atthi sukh-

asamphassam ... attht viRfianad hatuwnnieyyamn.



94 Abhid hamma P hilosophy [ Book I1

Under nine heads— Cakkundriyam ... kayindriyam,
sithindriyam, purisindriyam, jivitindriyam, yam ca
rapam na-indriyam;

Under ten heads— Cakkhu-indriyam, jivitindriyam
na-yndriyam rapam, attht sappatigham att/e appats-
ghan;

Under eleven heads— Cakk hayatanam ... Kayayutan-
am, Riapayatanam ... Pholthabbayatanam, yam ca rapam

anidassanam appattgham dhammayatana- pariydpannam,
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Section 4.
NIKKHEPA - KANDA

§ 238. Introductory

This far all the Dhaummas have been distributed in full
details under the three heads of the first Ttka, namely,

kusalda dhammd, akusala dhamma and abydkata

dhammd. The same process may be followed to distribute
the Dhammas, as far as they fit, under the heads of the
remaining 21 Tikas and 100 Dukas. Thus, for example,
the second Tika may be stated in this way—

Katame dhamma sukhaya vedandya sampayutta ’
Yasmim samaye kamavacaram kusalam cittam uppan-
nam holt somanassasahagatam ndnasampayutiam rapa-
rammanam ... ... ye v@ pana tasmim samaye aiinie P
atthi paticca-samuppannd arupino dhamma thapetva
vedanakkhandham, tme dhammd sukhaya vedanayu
sampayutta—and so on.

If the same process is followed, in full length, with all the
remaining Ttkas and Dukas, the bulk of the book would
become enormous. And it would not serve any useful
purpose for, the nature of the Dhammas have been already
explained with reference to the first 7tka, and now they can

be handled safely in their distribution according to any group,
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of the Maitkd. Therefore, in the present Kanda, only a sum-
mary is given, neither too elaborately nor too briefly, of their
distribution with referenceto all the T%kas and Dukas, so that
their full contents might be quite comprehensible. It is, thus,
rightly called Nikkhepa kanda or ‘the chapter ‘that avoids the
elaborate process’. * |

The Commentary suggests another meaning of the title. It
is called Nikkhepa-kanda, it says, because all the Dhammas
have been here included under the following, in the terms
of which the summary has been made:—Mula ( = Hetu ):
Khandha;, Dvara, Bhami; Attha, Dhamma: Namua:
and Lifiga. T

S 24 Some specitmen groups

To show the method of summarizing in the Nikklepa

Kanda, let us quote the following as specimen. Their

#

* Tam vittharadesanam mkkhmlva annena natisun-
k hepa-vitth@ranayena sabba-ttka-duka-dhammauvib -
hiagam dassetum ‘katame dhammd kusal@ t& Nikk -
hepakandam agraddham, [ Atthasalini p. 204. [

v Mulalo khandhato capr dvarato cap: bhvumito,
Atthato dhammato cdpt ndmato cap: lingato,
Nillhipitva desitatta mnekkhepolt vuccatiti.

[ Atthasalini. p. 365. ]
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senal numbers have bteen given for reference to the

datika - —

TIKA

I. { a) Katame dhamma kusala? Tinmi kusala-
mulant—alobho adoso  amoho, tam-sampayutio
vedanakhahdho  sanndk handho sankhdarakkhandho
wvinnanak handho, tamsamulthanam kdayakamman
vacikammam manokammam, tme dhamma kusald.
(b ) Katame dhamma akusala? Tint akusala-
mulani—lobho doso moho, tadekattha ca kilesd,
tam-sampayutto  vedanak handho  sannakhandho
sank harakhandho wvinndana-khandho, tam-samuttha-
nam kd‘ya-karﬁmam vactkammam mano-kammam,
ime dhammd akusald.
( ¢ ) Katame dhammd abydkata ? Kusalakusalanam
dhammanam vipakd, kamavacard ruapavacard arii-
pavacard apariyapannd vedandakhandho sa#niakha-
ndho sankharakhandho uvinnanakhandho, wye ca
idha kiriy@ mneva-kusalanakusald na ca kamma-
vipaka, sabbam ca riipam. asankhatda ca dhdtu.
tme dhamma abyakald.

* % * ok * %
IV. (a) Katame dhamma upddinnupdadaniyd ? Sdsa-

1 kusaldkusalanam dhammanam vipakd, kamd-

7
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vacard rapavacard arupdvacard, vedandakhandho
... Vififianakkhandho, yam ca ripam kammassa
katatta, ime dhammd upadinnupdadaniya.
(b) Katame dhammd anupadinnupadaniya ? Sa-
savd kusalakusald dhamma, kamdvacard ripé-
vacard arapdvacard, vedandkhandho ... ninana-
kkhandho, ye ca dhamma kirtya * neva-kusala-
nakusalad na ca kammavipdkd, yam ca ripam na
kammassa katati@, tme dhamma anupadinnupd-
daniyd.
(c) Katame dhamma anupadinnupadaniya ?
Ariydpannd maggda  ca maggaphaldnt ca, asarn-
khaia ca dhatu, sme dhammada anupddinna-anu-
padamyd.
* % * ¥ % %
XXII.(a) Katame dhamma sanidassana-sappatigha ?

Rupayatanam, tme dhammd santdassanasappa-
tig ha.

* The question is—what states of thing are such that
are not derived as the result of previous karma, but serve
as objects of grasping ? It is significant to note that among
these are also included the Kiriyd dhammas. It is quite

possible, for, a man or woman may get immoral
thoughts even towards an Arhat.
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(b) Katame dhamma anidassana-sappatighd ?
Cakkhdayatanam sotdyatanam ghdnayatanam jioha
-yatanam kayayatanam saddayatanam gandha-
yatanam rasayalanam photthabbayatanam, tme
dhammd anidassana-sappatigha.
(¢) Katame dhamma anidassana-appatighda ?
Vedandkkhand ho sanniakkhandho sankhdarakh ha-
ndho dhammdayatana-pariyapannam, asankhata
ca dhatu, tme dhammd anidassana-appateqhc.
* ¥ * % * %

DUKAS

III. (a) Katame dhamma heta ceva sahelukda ca ?
Lobho mohena hetu ceva sahetuko ca; Moho lobh-
ena hetu ceva sahetuko ca; Doso mohena hetu ceva
sahetuko ca. Alobho adoso amoho—te anniamaniiam
helii ceva sahetukd ca, tme dhamma hetii ceva
sahetuka ca.
(b) Kutame dhamma sahetuka ceva na ca heti ?
Teht dhammehs ye dhamma sahetukd, te dhamme
thapetv@a vedanakkhandho ... viiiianakk handho,
tme dhamma saheluka ceva na ca heti.

%* * % ¥ +* %

I1. (a) Katame dhamma sappaccaya? Pancakkhandha

rapakkhandho vedandklhandho sanadakl: handho
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sank harakk hand ho viniridnakk hand ho, sme dhammda
SaAppaccayaq.
(b) Katame dhamma appaccayd ? Asankhald

d hatu, tme d hamma appaccaya.
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Section 4.
ATTHUDDHARA - KANDA
§ 25. Introductory.

The purpose and the method of the present AKanda are
very much tHe same as in the previous one, namely, of
summarizing the Dhammas under the different heads of the
Tika and the Duka groups. lIt, however, differs from that
in being a presentation of much more condensed summary.

Let us quote the following parallel passages to study its
method in relation to that of Nikkhepa kanda—

TIK A

L. (a¢) Katame dhammda kusala ? Catiisn bhiamisu
kusalam, ime dhamma kusala.
(b) Katame dhamma akusala ? Dvadasa akus-
ala-cittuppada, tme dhamma akusald.
(¢) Katame dhamma abydkatad ? Catisu bha-
misw vipako, tisu bhumisu kiriydabyakatam,
ritpam ca nibbanam ca.

* * * * % %

IV. (a) Katame dhamma upddinnupidaniya ? Tisu
bhumisu vipdko, wyam ca rvapam kammassa
katatta, tme dhamma updadinnupddaniya.

(b) Katame dhamma anupadinnupddantya ¢
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Tisu bhumisu kusalam, akusalam, tisu bhumisu
kirtyabydkatam, yam ca rapam na kammassa
katatia, ime dhamma anupidinnupiadaniyd.
(¢) Katame dhamma anupadinna-anupaddniyda ?
Cattgro magga ... catt@re phalani, mnibbanam
ca, tme dhammd anupadinna-anupaddaniyd.
* +* * ¥ * ¥

XXII(a) Katame dhammd sanidassana-sappatighd ?
Rapayatanam, ime dhamma sanidassana-sappa -
trg hd.
(b) Katame dhammad anidassana-sappatigha ?
Cakk hayatanam ... photthabbayatanam, ime dha-
mma amdassana-sappaligha.
(c) Katame dhamma antdassana-appatighd ?
Catiasu bhumisu kusalam akusalam catvisu bhii-
misu vipako, tisu bhumisu kiriydbydkatam, yam
ca riapam anidassanam appatigham dhammadya-
tanapariyapannam, nibbdnam ca, itme dhamma
anidassana-appatigha.

* % * % * *

DUKA

IIl1. (a) Katame dhamma helii ceva sahetukda ca ?
Yaitha dve tayo hetv ekato uppajjanti, tme dha-

mmda heti ceva sahetukd ca.
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(b) Katame dhammad sahetukd ceva na ca heti ?
Catiasu bhumisu kusalam akusalam, kamdvaca-
rassa wvipakato ahetuke cittuppdde {hapetva
catitsu bhumisu vipako, kamavacarakiriyato
ahetuke cittuppdde thapetva tisu bhumisu kiriyda-
byakatam-—etthuppanne hetw thapetva, ime dha-
mmd sahetukd ceva na ca heti. Ahetuka dhammda
na vattabba hetd ceva sahetukd@ ca tv pi, sahetukd
ceva na ca helutt pr.
* % * ¥ * ¥

VII. (a) Katame d hammd sappaccaya ? Catusu bhimisu
kusalam, akusalam, catisu bhimisu wvipdko, tisw
bhumisu keriydbydkatam, sabbam ca rapam, ime
dhammad sappaccayd.
(b) Katame dhamma appaccayad? Nibbinan,
stme d hamma appaccaya.



CHAPTER lIii
VIBHANGA-PAKARANA

§ 1 Introductory

The Dhammasaingan: - Pakarana, we have just seen in
the previous Chapter, enumerates the states of thing ( Dha-
mmas ) under the heads of the T%ka and the Duka groups
of the Matikd, and, in the Kotthdsa-vara, points out
how may Khandha, Ayatana, Dhdtu, Indriya, Jha-
nafiga etc. are contained in them. This, no doubt, explains,

in piece-meals, the relation of the Dhammas separately

with these terms, but it does not give a complete knowledge
as regards their full contents. It is absolutely necessary,
therefore, at this stage to enquire into their exact limits, with-
out which a grasp of their mutual relationship with the
Dhammas 1s not possible. The purpose of the Vibhanga-
pakarana, on the whole, is to determine the same.

The book is divided into 18 Chapters, each complete in
itself. They follow, to a great extent, an identical method in

adherence to the Matikd of the Dhammasangani: and

they are named after the terms the scope of which
they define.
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The Vibhanga is thus essentially supplementary to the
Dhammasangani, and must be studied only after this. The
first book points out what Khandhas, Ayatanas, etc. are
contained in the Dhammas, and the second what Dha-

mmas are contained in them.

S 2. The eighteen Chapters.
The eighteen Chapters of the Vibhanga-pakarana are :—

1. Khandha-vibhanga 10. Bojjhanga-vibhanga

2. Ayatana-vibhaiga 11. Magga-vibhaiga

3. Dhdtu-vibhanga 12. Jhdana-vibhanga

4. Sacca-vibhaiga 13. Appamaiifia- vibhanga

5. Indriya-vibhanga 14. Stkkhapada-vibhatiga

6. Paccayakara-vibhanga 15. Patisambhida-vibhanga

7. Satipatthana-vibhanga 16. Nana-vibhanga

8. Sammappadhana- 17. Khuddaka-vatt hu-
nbhanga vibhanga

9, Iddhipada-vibhanga 18. Dhamma-hadaya-

utbhanga.

When examined carefully, it would be found that the
above list has been made from the terms of the Ko{thdsa-
para in particular, but, in general, from those -that occur
here and there throughout the whole book in their partial
extent. Khandha (1)  Ayatana (2). Dhatu (3),
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Indriya (5), Paticca-samuppada (6), Satipatthana
(7), Iddhipada (9), Bojjhanga (10), Magga (11),
Jhana (12) and Appamadisiéa (13) are most obviously
taken from the Dhammasangani that considers them in
relation to the Dhammas.

Sammappadhana (8) isthe same as Sammdvayima
that is included in Magga-vibhanga (11). Stkkhdpada
(14) is the same as Sammd-kammanta that is also
included in the same Vibhanga. Patisambhidd-vibhatiga
(15) and Nana-vibhanga ( 16) are the same as Sammd-
ditthi that is also included in the same Vibhanga. Sacca-
vibhanga (4 ) is very wide in its extent and practically inclu-
des all. Khuddaka-vibhanga (17) defines a number
of minor terms, akusala in character. Dhammahadaya-
wbhanga is a critical recapitulation of the whole book
in questions and answers.

8 8. Three parts of the Vibhangas

All the Vibhanigas, as a rule, are divided into three parts,
namely, (1) Suttantabhdjaniya or the extent of the
terms and the classification of the Dhammas determined
according to Suttanta; ( 2) Abhid hamma-bhdjaniya or the
same according to the Midtikd, the basis of the entire
system of Abhidhamma; and (8) Pafiha-pucchakam or
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the distribution of those Dhammas according to all the Tika
and the Duka groups, stated in questions and answers.

* & * % * ¥

et us study some of the important Vibhangas in their
out-lines, and examine the method of treatment followed
in them.
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Section 1.

KHANDHA - VIBHANGA

(A)
§ 4. Suttanta-bhajaniya

The Vibhanga opens with ‘a statement of the five
Khandhas — parnicakkhand ha : rvpakkhandho, vedana-
kkhandho, safinidkkhandho, sankharakkhandho—and

describes them one by one in the manner as given below

1. Riapa-Fhandha

It opens with the question—Tattha katamo rapakkha-
ndho ? And then it gives its boundary with the following
quotation from the Suttanta, “VVhatever matter is there, past,
tuture, present, belonging to the person of a being or existing
externally, gross or subtle, bad or good, distant or near, all
of them taken together as a whole is called the ‘aggregate
of matter”’. Making this quotation as its basis, it takes all
of these terms one by one introducing them by asking ques-
tions in the above manner, and describes them mostly
by a liberal use of synonyms. Thus, it proceeds — Tattha
katamam riapam atitam { = past )2 Yam ripam atitam

niruddham vigatam wviparinatam atthangatam abbha-
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ttham' gatamn uppajtva vigatam atitam atitamsena san-
gahitam catt@ro ca mahdbhiild catunnaiica mahabhvta-
nam upddaya rupam, tdam vuccalt rapam atitam. Simi-
larly, the phrase ‘the four Great Elements and their compo-
sites’ { Cattaro ca mahdabhild catunnanica mahd@bhiatanam
updaddya rispam’) is associated with ‘future’, ‘present’ and
the other terms, accompanied mostly by their equivalent
words, or, whereever necessary, with an explanation of
them in accordance to Chapter VI of the Abkidhammatth -

asangaha.

2 Vedana- Khand ha

The same quotation as above is given with regards to
vedand-khandha; and past ( atita ), future ( andgata )
and present ( paccuppanna ) are associated with it in the
similatr manner. The feelings of one’s own are called

ajjhatta-vedand, and those of others bahiddhi-vedand.
About gross ( olérika ) and subtle ( sukhuma ) feel-
ings, it draws a gradation of them in the following
manner:—

Tattha katama vedanda olarikda sukhuma ? (i)
Akusald vedanéd olarikd, kusalabyakala vedand sukhu-
mdé. (ii) Kusald-akusald vedand olarika, abyakata

redand sukhumda. (iii) Dukhhd@ vedanda oldrikd, sukha
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ca adukkhamasukha ca vedana sukhumda. (iv) Sukha-
dukkha vedanda olarika, adukkhamasukhd vedand su-
khumda. (v) Asamapannassa vedana olaritka, sama-
pannassa vedand sukhuma. (vi ) Sasava vedand old-
rika, andsava vedana sukhuma—tam tam vad pana
vedanam upddayupddaya vedand olartka sukhumd
datthabba.

The same gradation is made in identically the same terms
about the next pair, Hina being placed for Olarika, and
Panita for Sukhuma.

About ‘distant’ ( Dure) and ‘near’ ( Santike ), the
same kinds of the pairs of Tedand, as above, are shown
mutually distant one from the other, as below—

Akusala vedand kusalabyakatahi vedanahi dure ;
kusalabyakata vedand akusalciya vedanaya dure ...
Dukkhd vedand sukhaya ca adukkhamasukhdya ca
vedandahi dure ... Sukha ca adukkhamasukhad ca veda-
nd dukkhaya vedandya dvre ... Asamapannassa veda-
na samapannassa vedanaya dure ... Samapannassa
vedand asamapannassa vedandaya dure... ...

The ‘near feelings’ ( Santike vedana ) are those that
belong to the same kind, as below—

Akusala vedanad akusaldya vedandya santike. Ku-

sala vedana kusalaya vedandya sanlike, Abydlata
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vedana abyakataya vedandya saniike.,,... Anasava veda-
na anasavdya vedanaya saniike.

3. Sanna-khandha

It also follows the same process as that of Vedana-
khandha, with the variation that after each statement the

sanfid is described as arising with the contact of the diffe-
rent senses, as below:—

Ya sanind atita ... ..., atitamsena sangahita caklhu-
samphassajd@ sannd, sota-samphassaj@ sania@, ... «--

sannd, ayam vuccaly san

Among the kinds of olarika and sukhuma safind,
it adds one more distinction, namely—patigha-sampha-
ssajd sannid olaritkd, adhivacana-samphassajé sannd@
sukhumd. The Commentary explains that the first kind
of ‘perception’ is that which arises as the result of mere
physical contact with the object through the senses; but
the second kind is that which is determined by the attitude of
the subject towards the object. It further illustrates the
Adhivacana-samphassaja sannd with the help of a story
about a Bhikkhu who looked at a girl, not with a thought
of lust but with that of a sisterly feeling.
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4. Sankhara-khandha

Sankhara-khandha is also described just in the above
manner in the same terms, the word Cetandg being replaced
for Sa7ifia. Thus, for example—

Ye sankhara atita ... cakkhu-samphassaj@ cetang ...
mano-samphassajid cetand, ime  vuccantt sankhara
atila ...

The Commentary explains that the term Cetand is

taken to indicate the whole cluster of the psychic factors
included in it, because of the fact that it is the most promi-
nent and chief one amongst all. ¥ Cefand has been
compared to the Jettha-vaddhaki or the head carpenter,

who, while performing his share of work, engages others

also to do their own.

5. Vinniana-khand ha.

Viningna-khandha s also described in the yabove

manner, in the same terms.

*. Tesu cetand padhana, ayvhanaithena pdakatattd.
Tasmd ayameva gahita. Tam-sampayutid sankhdra
pana laya gahitdya galtdva honts.

Sammohavinodani. p. 14.
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( B)
S 5. Abhid hamma-bhajaniya.

Like Suttanta-bhdjaniya, this also begins with a state-
ment of the five Khandhas, and then— introducing them
one by one with questions like, Tattha katamo rupakkhan-
dho... vinaanakkhandho— goes on describing them fully,
this time, in the terms of the heads of the 7ika and the
Duka groups of the Matika, which, we have seen, is the

basis of all Abhidhammic discussions.

1. Rupakkhandha.

In the Dhammasangani, in Riupa-kanda, all states of
matter have been fully described according to its Matika
in their graded numbers of classification. Here also exactly
the same — Ekavidhena rupakkhandho ... ... duvidhena
rupakkhandho ... ekdadasavidhena riapakkhandho ... ...

—has been reproduced in the same order.

2. Vedanakkhandha.

It gives the common characteristic of all the states of
Vedand as 'being accompanied by contact’ or Ekavidhena
vedandkkhandho phassasampayutto; and then divides

them in two, three, four—ten classes, as telow :—

8
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Il. (1) Sahetuko; ( 2) Ahetuko. |

IIT1. ( 1) Kusalo; ( 2) Akusalo; ( 3 ) Abydkato.

1V. (1) Kamavacaro; ( 2) Rupdvacaro, ( 38 ) Aripav-
acaro, ( 4) Aparityapanno.

V. (1) Sukhindriya, ( 2) Dukkhindriya, ( 3) Soman-
assindriya, ( 4 ) Domanassindriya, ( 5§ ) Upekkhin-
driya.

VI. (1) Cakkhu-samphassaja, (2 ) Sotasamphassaja,
( 8) Ghanasamphassaja, ( 4) Jivhasamphassaja,
( 5 ) Kayasamphassaja, (6 ) Manosamphassaja.

VII (1—5) Cakkhu-samphassaja— Kayasamphassajd,

( 6) Manodhatu-samphassaja, ( 7 ) Manoviiizianadhdatu -
samphassaja.

VIII. (1-4) C’akkku-sampfzassajd_Jivlzd-samphassajd',
( 5) Sukhd kaya-samphassajd, ( 6 ) Dukkhd kaya-
samphassaja, (7 ) Manodhatu-samphassaj@, (8 )
Manoviiiniana-dhatu-samphassaja.

IX. ( 1—5 ) Cakkhu-samphassaja— Kaya-samphassajd,
( 6 ) Manodhd tu-samphassaja, (7-9) Kusala, Aku-
sala, Abydkata manoviifidanadhdtusamphassaja. ™

X. (1—5) Cakkhu-samphassaja— Kaya-samphassaja.
( 6—7 ) Sukhd, Dukkhd manodhatusamphassajd,
( 8—10 ) Kusala, Akusala, Abydakatd manovififiana-
dhatusamphassajd,
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Then there follows another series of classification, in a
similar order, in other terms taken from the Matika—
II. (1) Sahetuka, ( 2) Ahetuka.
II1, ( 1) Vipaka, (2) Vipakadhammadhammda, ( 3)
Neva-vipaka-na-vipakadhammadhamma :
( 1) Updadinnupdadaniya, (2) Anupddinnupdda-
mya, (8) Anupadinna-anupdadaniya :
( 1) Samkilittha-samkilestka, ( 2) Asamkilittha-

samkilesika, (38) Asamkilittha-asamkilesika....

* ¥ * * * ¥

Thus, with reference to the Tika and the Duka groups,
in various permutation and combination, the Vedand-
khanda has been distributed and classified again and again,
which gives a thorough ex_ercisé in understanding the groups
of the Matika in their mutual relation. The full process
consists of three main divisions, namely—

( A ) Duka-milaka, i. e, the Tikas brought and

mixed with the Dukas.

( B) Tika-milaka, i.e., the Dukas brought and

| mixed with the Tikas.

( C) Ubhato-baddhitaka, i. e., bringing both the 7%kas

and the Dukas together.
There is also a fourth division called the
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( D) Bahuvidha-vara, which starts with a classification
of seven-fold Vedand, and make it very much compli-

cated, by different combinations of the same terms. *

3. Samnakkhandha, 4. Sankkhdrakkhandha,

5. Vinndanakkhandha

The same process as above has been followed with
these with necessary changes.

( C)
S 6. Panha-pucchaka

Here, the heads of all the Tika and the Duka
groups are taken one by one, and asked how many of the
five Khandhas can be brought under them, as below :—
Pancannam khandhanam—

Katy kusala 2 Katv akusalad ? Kati abydkati ?

Katr sukhdya vedanaya sampayutic 2 Kali du-

kkhaya vedanaya sampayutia ?2 Kati adukkhamasu-

khaya vedandya sampayutld ?

L

* Tattha tike adaya dukesu pakkhipitva desita-
varo dukamilako nmama. Duke adaya tikesu pal:khi-
vitva desitavaro tikamwalako mama. Tike ca duke cu
ubfzato vaddhetva desttavaro wubhato-vadditako nama.
Avasine sattavidhendti dadivaro bahuvidhavaro namdti.

[ Sammohavinodani. p. 26. ]
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Katr uvipaka ? Kat: vipdkadhamma-dhamma ?
Kati neva-vipaka-na-vipakadhamma-dhamma ?

—and so on with all the twenty-two 7Tika and the
hundred Duka groups.

This long list of questions is abbreviated, as usual, by a
single syllable ‘Pe’ put between the first and the last ( i.e.,
Kati sarand ? Kati arand ? ) groups. T hen, there follow
their answers, often only in the number of the Khandhas
included under them, without mentioning their names,
which the reader is expected to understand himself. Let
us quote pieces from this portion of the text to see the
method of answering—

The numbers in the margin are given for reference to
the Matika.

TIKA

1. Rapakkhandho «bydakato. Cuattaro  khandha
[ vedand, sannd, sankhara, vifindna ] siyda
kusala, siya akusald, siya abydkald.

11. Dve khandha mna-vatiaba sukhaya vedandya
sampayutta tv m, dukkhdiys vedunaya sam-
payutta t¢ pi, adukkhamasukhdya vedandya
sampayutia tv pi. Tayo khandha siya sukhaya,
dukkhaya, aduklhamasukhaya vedanaya samp-

ayutla.
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IIl.  Rupakkhandho neva-vipdaka-na-vipikadhamma-
dhammo. . Cattdro khandha siya vipakd, siyda
npdka-dhammadhamma, siya neva-vipaka-na-
wipakadhamma-dhamma. _

VIII. Rupakkhandho mneva dassanena na blzd‘vana"-
ya pahdtabba. Cattaro khandhad siyad dassa-
nena pahdtabbd, siyd@ bhavandya pahatabba,
siy@ meva-dassanena-na-bhavandaya pahdtabbd.

XX11. Cattaro khandhi@ anidassana-appatigha. Ri-
paklhandho siya sanidassana-sappatigho, siya
antdassana-sappatigho, styad antdassana-appa-

tgho.

* % o * ¥

DUKA—
1. Cattaro khandhad na hetic. Sankharalkk handho

sitya hetw, swya mna hetu.

XCIII. Rupakk handho kamavacare. Cattdro khan-
dha siya kamavacard, styd na-kamdvacard.

XCVII Riupakkhandho ansyyaniko. Cattaro khandhd
stya myyantka, siyd aniyyanikd.

C. Rupakkhandho arano. Cuattaro khandha siya

sarana, Siya arand.
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Section 2.

AVATANA-VIBHANGA
(A)

'§ 1. Suttanta-bhajanmya

It simply enumerates the twelve Ayatanas — 1. Cakk-
hu, 2. Rapa, 8. Sota, 4. Sadda, 5. Ghana, 6. Gandha,
7. Jivha, 8. Rasa, 9. Kaya, 10. Photthabba, 11. Mana,

12. Dhamma— and describes them all to be aniceaq,
duklkha and anatta.

(B)
S 8. Abhidhamma-bhdjaniya

[t describes Caklkhu-ayatana as, ‘“The eye, consisting in
‘sensitivity’ ( Pasdda ), derived from the four primary physi-
cal elements ( Mahabhiita ), being one with the personality
of the being, not an object of sight, capable to impinge— by
which one has seen the form, object of sight and capable
of being impinged, or sees it, or will see it, or may see it, this
is called eye, cakkhayatana, cakkhu-dhdtu, cakkhu-
indriya, loka, dvdra, samudda, pandara, khetta, vatthu,

netta, nayana, orima-tira, sunina gama.
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Sotayatana, ghanayatana, jivha-ayatana and kayaya-
tana are also described exactly in the above manner with
necessary changes.

Mandyatana, being the same as the four psychic aggre-
gates, 1s divided into the different classes of the previous
section, as—

 FEkavidhena manayatanam phassasampayuttam.
Duvidhena mandgyatanam atths sahetukam, atthi ahetu-
kam. Tividhena manayatanam atthi kusalam, atths
akusalam, atthi abydakatam. Catubbidhena manayata-
nam attht kamavacaram, attht rapavacaram, attht

arupavacaram, atthi apariyapannam—and so on.

Rupayatana, Sadddayatana, Gandhdyatana and Rasd-
yatana are described with long lists of their different modes,
all being composite of the four primary physical elements—

catunnam mahabhitanam wupadaya.

Photthabbayatana is described as—Pathavidhatu,
tejo-dhatu, vayo-dhatu, kakkhalam mudukam ... idam
vuccatt photthabbayatanam.

Dhammayatana is “‘described as, Vedandkkhandho,
safiniackk handho, sankharakkhandho, yam ca rapam
anitdassanam appa;;ig}zam dhammayatana-pariyapannam,

asank hata ca dhatu”.
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( C)
§ 9. Pafiha-pucchaka

How many Ayatanas are Kusala, how many Akusala,
and how many Abydkata ? ... ... How many of them are

Sarandg, and how many Arand ¢

Let us quote the answers of the same groups, as taken
with regards to Khandha, for a comparative study of

them :—

TTKA—

1. Dasayatand [ eye, form; ear, sound; nose, smell;
tongue, taste; skin, touch; i.e.,all the Ayatanas that
may be included in Rapakkhandha ] abyakata.
Dvayatand [ Mana and Dhamma ] siya kusala,
stya ukusald, sitya abyakala.

11 Dasayatana na vattubba sukhdya vedandya

sampayutta ti pi, dukkhaya vedanaya sampayu-
tta tv pi, adukkhamasukhaye vedandya sampa-
yutla ts p.

Manayatanam siya sukhaya vedandaya sam-
payuttam, siya dukkhaya vedanaya sampayu-
ttam, siyi@ adukk hamasuk haya vedandya samp-
ayuttam.

Dhammdayatanam siya sukhaya vedandya san -
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VIl

XX11.

DUKA
1.
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payuttam, sitya dukkhdya vedandya sampa-
yuttam, siya adukhamasukhdya vedandyo
sampayuttam, styd mna-vattabbam ... adukkha-
masuk haya vedandya sampayuttam tv pi. ...
Dasayatanad neva-vipaka-na-vipaka-dhamma-
dhammd. Dvayatand stya@ vepakada, stya vipakadh-
ammadhammda, sSiya@ mneva-vipdka-na-vipaka-
dhammad hamma.

Dasayatan@ neva dassanena na bhavanaya
pahdtabba. Dvdayatand styd dassanena pahdta-
bba, siyd bhavanaya pahatabba, stya neva-dassan
ena-na-bhavanaya pahitabba.

Rapdayatanam sanidassana-sappatigham. Navdi-
yatana anidassana-sappatigha. Dvayatand

anidassana-appatighd.

* ¥ ¥ % * %

Ekadasdayatana na hetu. Dhammdayatanam

siya hetu, stya na hetu.

XC1l1l. Dasayaland  kamavacara. Duvayatand stya

XCVII.

C.

kamavacard, siya na-kamdavacara.
Dasayatana myyamkd. Dvayatana stya niyya-
nika, swya@ amyyanikda.

Dasdayatana arand. Dvayatand swya arand,
SLYa sarand.
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Section 3.
DHATU-VIBHANGA
(A )
| S 10. Suttanta-bhdjaniyu
Here, the eighteen Dhdatus, quite different in their
division from the Abhkidhamma-bhajaniya, are grouped as
below—

( a) Chadhatuyo— pathavid hatu, apodhdatu, tejodhdtu,
vayodhatu, akdsad hatu, vinndanadhatu.

(b) Apard pi cha dhatuyo—sukhadhatu, dukkha-
dhatu, somanassadhdtu, domanassadhdtu, upe-
kk hadhatw, avijjadhdtu.

(c) Apard ;i cha dhatuyo — kama-dhdatu, byapdada-
dhdtu, vikimsadhdatu, nekkhamma dhatu, abyapada
dhatu, avihimsdadhdatu.

Itt smani tini chakkani, tadekajjham abhisaniiv-
hitva abhisank hipitva attharasa d hatuyo honti.
( B)
§ 11. Abkidhamma-bhdjaniya
The eighteen Dhdtus are —
(1) Cakkhu*( 2 ) Riapa* ( 3 ) Cakkhu-vififiana
( {) Sota* (5 ) Sadda* ( 6 ) Sota-vififina
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(7 ) Ghana* ( 8 ) Gandha*( 9 ) Ghana-viRnana
(10) Jivha* (11) Rasa* ( 12) Jiwha-vinifiana
(13) Kaya* (14) Photthabba* (15)Kaya-vififidna
( 16 ) Mana (17 ) Dhamma (18) Mano-viifidna

Of these, the Dhatus marked with stars are material,
.and therefore belong to Repakkhandha. Dhammadhatu
consists of, in the words of thetext, “Vedandkkhandho,
safinakkhandho, sankharakkhandho, yam ca rapam
amdassanam appatigham  dhamméyatana-pariydapan-
nam, asankhat@ ca dhdtu,” which is partially mental and
partially material. The remaining Dhdtus [ mana, cakk hu—
manovifinana ] are mental.

Manodhatu is described as the consciousness that arises
just after eye-consciousness, ear-consciousness, nose-cons-
clousness, tongue-consciousness or touch-consciousness,
which, in the Abhidhammic process of congnition, is called
by the name of Sampaticchana, after the function it .
performs. T

Manodhatu has been described also as ‘ the conscious-

T Cakkhu-veninanadhdtuyc uppajjiiva niruddha-
samanantara wuppajjaty cittam mano manasain hada-
yam pandaram mano mangyatanam mamndriyam
whifianam viinanalkhandho tajja manodhatu.
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ness that arises just after the first contact of the subject
with the object’, * 1. e., the Pancadvdravajjana.
Cakkhu-vinndanad hdtue is ‘the consciousness that arises
depending upon the eye and the form’. ¥ Just in the same
way, Sota-vinnanadhdtu— Kaya-viiiianadhdtu are the
modes of consciousness that arise depending upon the
ear—skin, and their objects the sound—touch.
Manovisinianadhatu is the ‘consciousness that arises
just after the Mano-dhatu that arises just after the eye—
touch-consciousness’. It is also the consciousness that arises

depending on Mana and the Dhamma.

( C)

S 12. Panhapucchaka

How many of the eighteen Dhatus are Kusald, how
many Akusald, and how many Abydkatd ? ... ... How

many of them are Sarana, and how many Arang ?
The following are the answers of the same groups as
above—

wira——— s el

* Sabbadhammesu va pana pathamasamanndhdre
uppajjate citiam mano ...... ayam vuccatr manodhdtu.

t Cakkhufica paticca rupe ca uppajjaty cittam
mano manasam hadayam pandaram mano etc.
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T/1KA—

1. Solasa dhatuyo abyakata. [ all except dhamma
and mano-viiifiana |
Dve dhdatuyo siya kusald, siya akusala, siyd
abydkata.

17. Dasa dhdtuyo na vattabbd [ ( 1-5) cakkhu—

kaya, (6-10) rapa—photthabba | sukhdaya veda-

naya sampayult@ ti pe...

Pasica dhatuyo adukkhamasukhdya vedandya
sampayutta. [( 1-4) cakkhu—jivhd-vififiana
(5) mana [

Kaya-vininianadhdatu  stya sukhaya vedandya
sampayutia, siya dukkhaya vedanaya sampa-

yulta.

ManoviRinianadhatu swyad  sukhdya vedandya
sampaputia, siyad dukkhdaya vedanaya sampa-
yutta, styad adukkhamasukhdya vedanaya sam -

payutia.

Dhammadhatu sitya sukhaya vedandya sampa-
yutla, swya dukkhaya vedandaya sampayuttd,
stya  adukkhamasuk hadya  vedandya sampa-

yulta, stya na vattabba.
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III. Dasa dhdatuyo mneva-vipdka-na-vipdika-dha-
mma-dhammd. [ the -ten material Dhatus as
above /

Panica dhatuyo vipaka. [ ( 1-5 ) cakkhu—kaya-
vinnana J |
Manodhdatu siya@ wvipaka [ as Sampaticchana J
Siya neva-vipaka-na-vipakadhammad hamma
[ as Pancadvaravajjana J.

Dve dhdatuyo styad vipdka, siya vipakadhamma-
dhammada, siy@ mnevavipaka-na-vipdikadhamma-
dhamma [ dhamma, mano-vininiana ].

VII1. Solasadhdtuyo  neva-dassanena-na-bhavandaya
pahatabba [except dhamma and manovififiana ].
Dve dhatuyo dassanena pahatabdba, styd bhdva-
naya pahatabba, swyd mneva dassanena mna-
bhavandya pahdtabba.

XXII. Rupadhdatu sanidassana-sappatigha. Nava dha-
tuyo anidassana-sappatigha [ ( 1—56 ) Cakkhu—
laya, ( 6—9 )} Sadda—photthabba/. Attha dhatuyo
anidassana-appaltgha.

* ok * ¥ * %

DUKA
1. Sattarasa dhatuyo mna hetu. Dhamma-dhdiu

sty@ hetu, siya na hetu.
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XCIII. Solasa dhdatuyo kamavacara— [ except dhamma
and manovininiana]. Dve dhatuyo siyd kamavacard

stya na kamavacard.

XCVI]I. Solasa dhatuyo aniyyamkd. Dve dhatuyo siya
nwyyantk@ siya aniyyanikd.
C. Solasa dhatuyo arand. Dve dhatuyo siyd sarand,

S1Ya arand.
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Section 4.

SACCA-VIBHANGA
( A')
'§ 13. Suttanta-bhajaniya

The four Noble Truths—catiar: ariyasaccant : dukk-
ham ariyasaccam, dukkhasamudayam ariyasaccam,
dukk ha-nirod ham artyasaccam, dukk ha-nirodha-gaimini-
patipadd artyasaccam— are explained in exactly the same
way as we have in the Maha-satipatthana Sutta, Digha

Nikaya, or in the other Suttas.

( B)
S 14. Abhid hamma-bhdajaniya

It should be noted that here they are not called Cattar:
Ariya-Saccdni, but only Cattari Saccani. Thereason of the
omission of the word ‘Ariya’, the Commentary suggests,
is the fact that precisely in accordance to Abhidhamma
the origin of suffering [i. e, Dukkha-samudaya] is not
only ‘Tanhd’, but it is also the other corruptions, the
other akusala-dhammas, the three moral hetus that are

accompanied by d@sava, and the kusala-dhammas of the

9
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same nature, for, they are equally the cause of Suffering
and the Evils of Life as 1s Tanha *

L.

The explanation of the four Saccas 'is as follows-

Dukkha-samudaya is, in the words of the text,
“tanhd ca, avasesd ca kilesd, avasesd ca akusald
dhamma, tine ca kusala-mulant sdsavant, avasesd
ca sasava kusala dhamma.”’

Dukkha is the same as above except Tanhd, and
also, in the words of the text, “sasav@ kusalaku-
salanam dhammanam vipakd, ye ca dhamma
kiriya nevakusala-ndakusala na ca kammavipdkd,
sabbafica ripam.’’

Dukkha-nirodha consists in the destruction of all
the contents of dukkha-samudaya.

Dukk ha-nirodha-gamini patipadd is the realisa-
tion of Jhana on Nibbana, as described in the

Dhammasangani, in which the Eight Constituents
of the Path have been fulfilled.

e el

* Ariya-saccani tv ht vutte avasesd ca kilesd, avasesd

ca akusala dhamma, time ca kusala-mulani sasavans,
avases@ ca sasavad kusald dhammd mna safngayhants.
Na ca kevalam tanhd@ va dukkham samuddneti, imepi
avasesa ca kilesadayo paccayd samudanents yeva.

Sammohavinodani, p. 84.
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( C)
§ 15. Paiha-pucchaka

Of the four Noble Truths how many are Kusala, how
many Akusala, and how many Abyakata ?............

How many are.Sarang, and how many Arana ?

Answers of the same groups as above—

TIKA—

1. Samudaya-saccam  akusalam. Maggasaccam
kusalam. Nirodhasaccam abydkatam. Dukkha-

saccam Stya kusalam, Siya akusalam, siyd

abydkatam.

Il Dve sacca siya sukhaya vedandya sampa-
yutta, swya adukkhamasukhaya vedandya
sampayultla.

Nirod hasaccam na vatabbam...
Dukkha-saccam siya sukhaya vedanaya sampa-
yuttam, swya dukkhaya vedanaya sampayuttam,
siya  adukkhamasukhdya vedandya sampa-
yuttam, siya@ ma wvattabbam.,.....
1I/. Dve saccd vipdka-dhamma-dhamma.

Nirodha-saccam  neva-vipdaka-na-vipakadha-
mmadhamman.

Dukkha-saccam stya wvipdkam, siyd vipaka-
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d }zammadlzmﬁmam; styd neva-vipaka-na-vipaka-
dhammad hammamn.

VIII. Dve saccd meva dassanena mna Obhavanaya
pahatabba,

Samudaya-saccam siya dassanena. pahatabbam,
styad bhavandya pahatabbain.

Dukkha-saccam siya dassanena pahatabbam,
styd bhdvandya pahdtabbam, siya mneva-dassa-
nena-na-bhavanaya pahatabbam.

XXII. Tini saccant antdassana-appatighd.
Dukkha-saccam styd sanidassana-sappatigham,
siya antdassana-sappatigham, stya anidassana-
appatigham.

DUKA

1. Samudaya-saccam hetu. Nirodha-saccam na
hetu. Dve saccq@ siyd na hetu.

XCIII. Samudaya-saccam kdmavacaram. Dve saccad na
kamavacara. Dukkha-saccam styd kamdavacaram,
siya na kamavacaram.

XCVII. Magga-saccam  myyantkam. Tini saccani
antyyanikdant.

C. Samudaya-saccam saranam. Dve sacca arand.
Dukkha-saccam siyda saranam, siyd aranam.

* % ¥ % % ¥
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Section 5.
JHANA-VIBHANGA

§ 16. Suttanta-bhdjaniya

In a long paragraph, it describes in detail in the
same words that are quite common in the sermons of
the Sutta pitaka, how a Bhikkhu intending to obtain the,
stages of Jhana leads a pure life according to the rules of
Patimokkha, is always cautious to avoid the slightest evil, is
moderate in food, is always mindful of his movements, dwells
in a solitary and peaceful place, dispells his greed, hate and
dullness, removes the ‘hindrances’, and so on. This
paragraph serves as the Matika : all the words and

phrases of it are taken one by one and explained fully.

S 17. Abhid hamma-bhajaniya

The four stages of Jhana according to Catukka-
naya, then the five according to Pasicakanaya, then the
four stages of Arupa-jhdna, and then the different Loku-
ttara Jhanas are stated exactly as in the Dhammasangans.

§ 18. Panha-pucchaka

Of the four stages of Jhdna, how many are Kusalg,

how many Akusala, how many Abyakata ?

....................
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How many of them are Sarand, and how many Arang ?
The answers of the same'groups as above—

TIKA—

1. Stya kusala, siya abyakatad [ never Akusala [.

A1 Tt jJhanane ett?mppannam sukham vedanam
thapetva sukhdya vedandya' sampayuti@. Catu-
tthagy hanam etthuppannam adukkhamasukham
vedanam thapetva'adukkhamasukhdya sampa-
yuttam.

I1l. Swya wipaka, sitya vipaka-dhammadhammd, siya
neva-vipdka-na-vipdicad hammad hamma.

VIII. Neva-dassanena-na-bhavanaya pahdtabbd.

XXII. Anidassana-appatighd.

* ¥ * * * ¥

DUKA—

L. Nahetu.

XCIlII. Na kamdvacara.

XCVIl. Swya myyantka, sitya@ aniyyanika.

C. Arana.
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Section 6.

DHAMMA-HADAYA VIBHANGA
I
S 19. Introductory

The Vibhanga is introduced, in the usual style of

questions and answers, by giving an enumeration of the

following :—

L.

AN N

The five Khandhas.

The twelve Ayatanas.
The eighteen Dhatus.
The four Saccas.

The twenty-two Indriyas.

. The nine Hetus [ Akusala—lobha, dosa, moha.

Kusala—alobha, adosa, amoha. Abyakata—the
same, in Vipaka and Kiriyd. |

The four A4 haras.

The seven Phassas [ (1—5) Cakkhu— Kaya-samph-
assa, ( 6) Manodhdatu-samphassa, { 7 ) Manoviiiid-

nadhd@tu-samphassa. J

. The seven Vedand [ same as above /
10.
11.
12.

The seven Safina . ',
The seven Cetand .\ »

The seven Citta ., ',
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§ 20. How many of them are available in
KANMA-DHATU ?

The following of them are available in Kama-dhdatu :—
Five Khandhas.
Twelve Ayatanas.
Eighteen Dhatus.
Three Saccas. [ except Nirodha-sacca J
Twenty-two Indriyas.
Nine Hetus.
Four A4 hdras.
8—12 Seven Phassa— Cittas.

~N O AW -

S 21. How many of them are avaslable in
RUPA-DHATU ?

The following of them are available in Rapa-dhatu —
1. Five Khandhas.

2. Six Ayatanas [ ( 1) Cakkhu, ( 2) Rapa, ( 3) Sota,
( 4) Sadda, ( 56 ) Mana, ( 6) Dhamma ].

3. Nine Dhatus [( 1) Cakkhu.( 2) Rupa, ( 3) Cakkhu-
vinfidna, (4) Sota, (5) Sadda, ( 6 ) Sota-

et ey

vinnana ( 7) Mana, ( 8) Dhamma,
( 9) Mano-vifitiana J.
4, Three Saccas [ except Nirodha-sacca ]. _

5. Fourteen Indriyas [ ( 1) Cakkhu, ( 2)Sota, / 3)Mana,
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(4) Jwvita (&) Somanassa, (6) Upekkhd,
( 7) Saddha, ( 8 ) Virtya, ( 9 ) Sati, { 10 ) Sama-
dh, ( 11 ) Pafifid, ( 12 ) ARRatafifiassa-
mitindriya, ( 13) Anna, ( 14 ) Arnatavs |.

6. Eight Hetus [ except Dosa ].

7. Three Ahdras [ except Kabalsnkdra ].

8—12. Four Phassa—Cstta [ ( 1) Cakkhu, (2 ) Sota,
( 3) Mano-dhdtu, { £ ) Manovifinidna-dhatu [.

§ 22 How many af them are available in
ARUPA-DHATU ?

The following of ‘them are available in the Aripa-
dhatu :—

1. Four Khandhas [ except Rupa-khandha ].

2. Two Ayatanas [( 1) Mana, ( 2) Dhamma ].

3. Two Dhatus [ ( 1) Mano-vifisidna-dhdtu, and ( 2)
Dhamma-dhatu ].

4, Three Saccas [ except Nirodha-sacca ].

5. Eleven Indriyas [ the following less than above :—
(1) Cakkhu,( 2) Sota, and ( 3 ) AAAatarifiass-
amitindriya, as the Pathama-magga is not
possible in this plane /.

6. Eight Hetus [ except Dosa ].

7. Three Aharas [ except Kabalitkara ].
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8—12 One Phassa— Citta [ Manovifinidana-dhdatu [

S 28. How many of them are avatlable in the
Supramundane ( APARIVAPANNA ) ?

The following are available in the Supramundane :—
1. Four Khandhas.
2. Two Ayatanas ‘[ ( 1) Mana, ( 2) Dhamma ].
3. Two Dhdatus [ ( 1) Manovifinana-dhatu, ( 2) Dha-
. mma-dhatu J.
4. Two Saccas [ (1) Magga, ( 2) Nirodha ].
5. Twelve Imdriyas [ with Afaatansiassamitindriya
in the above J
6. Six Hetus [ no Akwusala-hetus are possible [/
7. Three Aharas [ except Kabalitikara |
8—12. One Phassa— Citta [ Manovifiiana ]

S 24. How many of them are associated witl
KAMA-DHATU ; and how many

are not assoctated with ¢t ?

The above questions are answered in the following
way —
1. Rupa-khandha is associated with it ; but the other
Khandhas may or may not be assoctated with it.

2. Ten Ayatanas are associated with it. Two Ayatanas,
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1. e., Mandyatana and Dhammdyatana, may Or may
not be associated with it.

3. Sixteen Dhatus are associated with it. Two Dhdtus,
1. e.,, Dhamma-dhdatu and Mano-vifiiana-dhdatu,
may or may not be associated with it.

4. Samudaya-sacca is associated with Kama-dhdtu.
Two Saccas, i.e., Nirodha and Nirodha-gamini-
pafipadd, are not associated with it. Dukk ha-sacca
may or may not be associated with it.

5. Ten Indriyas are associated with Kama-dhdtu. Three
are not associated with it. Nine may or may not be
associated with it.

6. Thethree Akusala Hetus are associated with Kama-
dhatu. The remaining six Hetus may or may not
be associated with fit.

1. Kabalinkara-ahara is associated with Kama-dhatu.
The remaining three Ahdras may or may not be
associated with it.

8. Six Phassas are associated with Kama-dhatu. Ma-
novinindna-dhatu-samphassa may or may not be
associated with it.

9-12. The same as above about Vedand, Sanfid, Cetand
and Citta.

* » * * * *
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The same pair of questions and answers, with necessary
changes, are stated with regards to the other three
planes.

§ 25. How many of them arise at the moment of
birth sn the Kdma-dhatu ?

The following Dhammas take their rise at the moment
of birth in the Kdma-dhdtu :—
I. Five Khandhas, to all.
2. (a) Eleven Ayatandgs, to some only.
[ To the Kamavacara-gods; men of the first
Kalpa ; Opapatika Petus; Opapalitka Asuras
Opapatika Tiracchdanas ; beings of the hell, when
they are born with all their dyatanas. The follo-
wing eleven Ayatands take their rise,—cakkhu,
rapa, sota, ghana, gandha, jivha, rasa, kaya,
photthabba, mana, dhamma |
(b) Ten Ayatanas, to some.
| To Opapatika Petas; Opapdtika Asura:
Opapdtika Tiracchanas ; beings of the hell : and
born-blind men. The following ten Ayatanas
may arise :— the same as above except Cakk hul.
( ¢ ) Other ten Ayatanas, to some.

[ To the same beings as above but born-deaf
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instead of born-blind. Same Ayatanas as above,
but Sota missing instead of Cakkhu }

(d ) Nine Ayatanas. to some.
[ To both deaf and blind by birth, devoid of both
Sota and Cakkhu ]

(e ) Seven Ayatanas, to some.
[ To the Gabbha-seyyaka sattas the following
seven Ayatanas must arise— ripa, gandha,
rasa, kaya, photthabba, mana and dhamma ]

3. (a ) Eleven Dhatusto some only. (b)) Ten Dhdtus

to some. ( ¢ ) Other ten Dhatis to some. (d)
Nine Dhatus to some. (e) Seven Dhdatus
to some.

4. One Sacca [ Dukkha ] to all.

5. Fourteen Indriyas to some : thirteen, other thirteen,
twelve, ten, nine, other nine, eight, other eight, seven,
five, four.

6. Three Hetus to some. Two Hetus to some.

No Hetus to some.

7. Four 4 hdras to all.

8—12. One Phassa— Citla to all. [ 7. e. Manovifiniina-
dhctu ]

* * * ¥ ¥ ¥

The same questions and their answers with necessary
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changes are stated with regards to the other planes
of existence.
17
Then, there tollows another set of questions and answers
as below :—
. ( a) What Dhammas are kamavacara ?
All the Khandhas, Dhdtus, Ayatanas, rapa,
vedand. safinia, and wvifiniana that exist in the
planes of existence between Avici Niraya ( down
wards) and Para Nimmitavasavatti (up wards. )
( b)) What Dhammas are not kamdvacara ?
Rupavacara;, Ariapdavacora,; A pariydpanna.
2. (a ) What Dhammas are Rupdvacara ?
All the states of citta and cetasika, of all existence
between Brakhma-loka and the Akansttha-gods.
(b) What Dhammas are not rdpavacara ?
Kamavacara, Ariparacara Apariyapanna.
3. (a) What Dhammas are arupavacara ?
All the states of citta and cetagika, of all
existence between Akdsdnaficayatana and Neva-
sanfid-nasafinayatana-gods.
(b) What Dhammas are not Aripdvacara ?
Kamavacara ; Rupdvacara ; Apariydpanna.

4. (a) What Dhammas are pariyapanna ?
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The moral, immoral, and non-moral states of

Kamavacara, Rupavacara, and Arapdvacara

associated with Asava and the aggregates of
- rapa, vedand, sanfAd, sankhara and vififiana.
(b ) What Dhammas are Apariyipanna ?

The Maggas : the Phalas ; and Nibbana.

* % * * % %

Then there follows a big list of the identification of the
various gods in their different grades of existence.

111
Then about the twelve Dhammas of I, there follow
such questions as below, the answers of which should be
understood in the above manner with necessary changes:—
Panicannam khandhd@nam......sattannam cittanam—
1. Kat. ablhininieyya ? Kalr pariiineyyd ? Kali paha-
tabb@d ? Kali bhavetabba ? Kati sacchikatabba ?
Kat: na pahatabbd, na bhdvetabbd@, na sacchi-
katabba ?
2. Katr sarammang ? Kat: anarammand ?
3. Katt sarammandarammand ? Kali andrammandg-
rammanag ?
S-4. Kats dittha ? Kati sula ? Katt muta ?...
5. Kati kusala ? Kati akusala ? Kati abydakatd—
— Kati lokiya ? Kati lokuttarg ?



CHAPTER IV.

DHATU-KATHA PAKARANA

§ 1. Introductory.

After having determined the limits of kkandha, ayatana,
d hatu, sacca,indriya and others and theirrelationship with the
heads of the T%ka and the Duka groups in the Vibhangas,
we are now, in the present Pakarana, going to study how
the Dhammas, one hundred and twenty-five ¥ as enumera-
ted in its Matikd, are related to the first three of the list, i. e.,
Khandha, Ayatana and Dhatu, which, as we have seen,
are of great importance in the study of Abhidhamma. The
study is made in primarily two ways, namely—
. How far are the Dhammas included in them ( Khndha,

Ayatana and Dhatu ) ? and how far they are not
included ?

i —

« Paficakkhandha, dvadasayatanani,  aftharasa
d hdtuyo, cattary saccan:, bavisatindryani, paticcasamu-
ppado, cattaro satipatthdna, cattaro sammappadl-zdnd‘,
cattaro dd hvpddd, cattars jhanani, catasso appamasinayo,
paficindriyans, pafica baldni, satta bojjhanga, arsyo
atthangiko maggo, phasso, vedand, safifig, cetand, cittam,
adlvmokk ho, manstkaro.
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2. How far are the Dhammas associated with them ? and
how far are they distinct from them 7

Let us keep the following Chart before us showing the
distribution of Khandha, Ayatana and Dhatu, for our
constant reference, and examine passages from the fourteen

different chapters of the book to see the method adopted
in their treatment—

10
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(A)

§ 2. Sangahasangaho [ Chap. 1]

1. (a) In how many khandhas, in how many dyatanas,
and in how many dhatus is Rupakkhandha
included ?

It is included in one khandha, in eleven ayatanas, and
in eleven dhdtus.
(b) In how many it is not included ?
[t is not included in four khandhas, in one dyata-
na, and in seven dhdtus.

2. (a) In how many khandhas, in how many dgyatanas,
and in how many dhdtus is Vedanakkhandha
included ?

It is included in one khandha, in one dyatana
[i. e, dhamma], and in one dhatu [ i.e.,
dhamma .

(b) In how many it is not included ?
It is not included in four khardhas, in eleven

ayatanas, and in seventeen dhdatus.

* % * % * *

5. (a) In how many khandhas, in how many ayatanas,
and in how many dhatus i1s Viandnakkhandha

included ?
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It is included in one kkandha, in one dyatana,
and in seven dhdtus.

(b) In how many it is not included ?
[t is not included in four khandhas, in eleven

dyatanas, and in eleven dhdtus.

* K- ¥ % * X

6. (a) In how many......are Rupakkhandha and Ved-
anakk hand ha included ?
They are included in two khandhas, in eleven

ayatanas, and in eleven dhatus.

(b) In how many they are not included ?
They are not included in three khandhas, in one
ayatana, and in seven dhdtus.
cevane Rﬁpakklzhdndha and Sanndgkkhandha......
...... Rupakkhandha, Vedanakkhandha  and

Vinnanakk hand ha......

16. (a) In how many khandhas, in how many ayata-
nas, and in how many dhdtus are the five
Khandhas included ?

They are included in all the khandhas, in all the
dyatanas, and in all the dhAdtus.

(b) In how many they are not included ?
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They are not un-included in any Ahandha,

ayatana or dhatu.

17. (a) In how many......is Cakkhdayatana included ?
It 1s included'in one Ahandha, in one ayatana,
and 1n one dhatu.
(b) In how many it is not included ?
It is not included in four khandhas, in eleven
ayatanas, and in seventeen dhdtus.
* % . * x

27. (a) In how many...... is Mandyatana included ?

It isincluded in one khandha (1. e, Vifindna-
khandha ), in one ayatana (1. e, itself), and
in seven dhatus ( viz. Mana, Cakkhu-vininana
— Manouvinifiana ).

( b) In how many it is not included ?
It is not included in four khandhas, in eleven
ayatanas, and in eleven dhdtus.

28. (a) In how many...... is Dhammdyatana included ?
Except the Asankhata dhatu, it is included in
four khandhas (1. e., rapa, vedand, sawifvi,
and sankhdra ), in one dyatana, and in one
Dhdtu......

* % * * ¥* ¥
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40. (a) In how many...... are all the twelve Ayatanas
included ? |
They, leaving out the Asankhaté dhatu, are
included in all the khandhas, in all the ayata-
nas, and in all the dhdtus.
(b) In how many they are not included ?

They are not unincluded in any one of them.

...... Cakkhu-dhatu...... Manovifinanadhdtu....
all the eighteen Dhatus......
77. (a) In how many...... is Dukkha-sacca included ?

[t is included in all the khandhas, in all the
ayatanas, and in all the dhdtus...

78. (a) In how many... is Samudaya-saccae included ?
It is included in one khandha (1. e., Sankhdara ),
in one ayatana (1. e, Dhamma ), and in one
dhdtu...... |

79. (a) In how many...... is Magga-sacca included ?

It is included in one khandha (i.e., Sankhdra).
in one dayatana, and in one dhdtu......

80. ( a) In how many...... is Nirodha-sacca included ?
It is not included in any khandha. It is included
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in one dyatana, and in one dhdtu (1. e,

The same process is repeated, with necessary changes,
with the Indriyas, Paticcasaumuppada, Iddhipdadas, Jha-
nas, Appam'aﬁ"fids, Balas, Maggas, Phassa, Vedand,
Saninid, Cetand, Adhimokkha, Manasikdra and Citla.

Then, the same process follows with the heads of the

Tika and the Duka groups, as below—

176. (a) In how many... the Kusala and the Akusala
Dhammas are included ?
They are included in four khandhas (1. e,
vedand, sannd, sankhara, wAndna ), N two
ayatanas ( i. e., mana, dhamma ), and in two
dh@tus......

177. (a) In how many... are the Abyakata- Dhammas

included ?

Leaving out Nibbana, they are included in all
the khandhas, in all the ayatanas, and in all
the dhdtus.

e evearsaneeanorens . Arand dhammd...... Sarand
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§ 3. Sangahitena Asangahitam ( Chap. II)

This Chapter studies in how many khandhas, ayatanas '’
and dhdgtus are those Dhammas non-included, that,
together with some other Dhamma or Dhammas, are inclu-
ded in the same Khandha, but not in the same Ayatana or
Dhatu, thus—

1. “In how many Khandha, Ayatana and Dhdtu are
those Dhammas not-included, that, together with Cakkhay -
atana— Photthabbayatana— Cakkhu-dhdtu— Photthabba-
dhatu, are included in the same Khandha, but not in the

same Ayatana or Dhatu 2"

“They are not-included in four Khandhas, in two
Ayatanas, and in eight Dhdatus *......

7. “In how many...... are those Dhammas not-included,

that, together with the Sanidassana dhammas, are included

* 1. Cakkhdayatanena ye dhammda—photthabbayata -
nena ye d hamma—cakkhud hdtuya ye dhamma—phottha-
bbadhdatuya ye dhamma khandhasanigahena sangahita
ayatanasangahena asangahitd dhatusangahena asanga-
hita te dhamma katihe khandheht katihayataneh: katihe
dhatuhe asangahita ?

Te dhamma catihi khandhehi dvihayatanehs atthahe
dhatuht asangahila.
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in the same Khandhka, but not in the same Ayatana or
Dhatu ?
“They are not-included in four Khandhas, in two

b}

‘Ayatanas, and in eight Dhatus t......

S 4. zisaﬁga}zitena Sangahitam ( Chap. I111)
This Chapter studies in how many khandhas, dyatanas
and dhatus are those Dhammas included that, together
with some other dhamma or dhammas, are not included

in the same Khandha, but are included in the same

Ayatana and in the same Dhdtu. Thus, for example—

. “In how many khandha, dyatana and dhdtu are

those Dhammas included, that, together with Vedandi-
l:khandha—Safindkkhandha—Sank harakk handha—Sam -
udayasacca— Magga-sacca, are not included in the same
Khandha, but are included in the same Ayatana and in the

same Dhdtu ¢

“Leaving out Nibbdna, they are included in three Khan-

— — — —

T 7. Sanidassanehi dhammeht ye dhamma khandha-
sangahena sangahita dyatanasangahena asangahita
dhatusangahena asangahitd te dhamma.........
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dhas, in one Ayatana, and in one Dhatu *”

§ 5. Sangahitena Sangahitam ( Chap. IV ')

This Chapter studies in how many khandhas, d‘yafa*nas,
and dhdgtus are thoséﬂ D}zammas included that, together
with some other Dhamma, are included in the same Khan-
dha, Ayatana and Dhdtu, that are again included in the
same Khandha, Ayatana and Dhdtu, together with still
other Dhammas. Thus, for example—

[. ‘In how many, Khandha, Ayatana and Dhatu are
those Dhammas included, that, together with those
Dhammas are included in the same Khandha, Ayatana
and Dhdtu that are again included in the same Khandha,

Ayatana and Dhdtu together with Semudaya-sacca—
Magga-sacéa 2

* Vedanakkhandhena ye dhamma—sansidgkkhan-
dhena ye dhammda—sankharakkhandhena ye dhamma
—samudaya-saccena Ye dhamma—maggasaccena ye
dhammda khand hasangahena asangahita dyatanasar-
gahena  sanqgahita, dhdatusangahena sangahita, te
dhamma katih: khandhehr katithe ayataneh: katilhe
dhatuht sangahit@ ?

Te dhamma asankhatam khandhato thapetvad {tih
khand heht ekdayutanena ekaya dhatuya sangahita.
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“They are included in one Khandha, in one Ayatana
and in one Dhdtu’ *

§ 6. Asangahitena Asangahitam ( Chap. V')

This Chapter studies in how many Khandhas, Ayatanas
and Dhdtus are those Dhammas not-included that, together
with some other Dhammas, are not included in the same
Khandha, Ayatana and Dhdtu, that are again not-included
in the same Khandha, Ayatana and Dhatu, together with
still other Dhammas. Thus, for example—

. “In how many Khandha, Ayatana and Dhdtu are
those Dhammas not included, that, together with those
Dhammas, are not-included in the same Khandha,
Ayatana and Dhatu, together with Rupakkhandha” ?

“They are not included in one Khandha, in one

Ayatana, and in seven Dhatus.”’

* Samudayasaccene  ye dhammda—maggasaccena
ye dhamma khandhasangahena sangahila ayatanasanga-
hena sangahita dhatusangahena sangahita tehe d hammeh:
ye dhammd k hand ha-sangahena sangahitd, ayatanasai-
gahena sangahitd, dhatu-sangahena sangahita te dhammda
katihi khandhehi, katihi dayatanele katihi dhdatihe
sangahita ?

Te dhammd ekena khandhena ekendytanena ekdya
dhdtuyd sangahita.
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( B)
§ 7. Sampayogo Vippayogo ( Chap. V1)
This Chapter studies with how many Khandha, Aya-

tana and Dhdtu the Dhammas are associated ; and with
how many they are not associated. Thus, for example—
. (a) “With how many Khandha, Ayatana and Dhatu
1s Rapakkhandha associated” ?
“With none. [ for, it can not be associated with
itself ; nor can it be associated with others that are
mental ].
( b) “With how many it 1s not associated ?
“It is not associated with four Khand has, with one
Ayatana, and with seven Dhatus. And, it is not
associated  partially with one Ayatana, and
with one Dhdgtu (1. e., Dhamma ). *
2. . Vedanakkhandha is associated with three Khan-

dhas ( 1. e., Saning, Sankhara, Vififdina ), with

* (a) Rupakkhandho katihi  khandhehi katihs
ayataneht katihi dhataht sampayutto (i ?
Natthe '

(b ) Katile vippayutio ?
Catuht khandhehi, ekendyatanena, sattahs
dhatihe vippayutto. LEkenayatanena ekdya
dhatuya kehicy vippayulto.
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one Ayatana (1i.e., Mana), and with seven
Dhatus ( 1. e., Mano, Cakkhu— Manovififiana ).
With one Ayatana and one Dhdtu it is asso-
ciated partially [i. e., Dhamma, in as much as it
is mental ]...

Similarly with Ayatanas, Dhatus, Indriyas, Saccas
and others.

It should be noted that, as Nama (mind) is
absolutely distinct from Répa ( matter ), only the
mental Dhammas can be associated with those
Khandhas, Ayatands and Dhdtus that are
mental.

§ 8. Sampayuttena Vippayuttam ( Chap. VII )
This Chapter studies from how many Khandha, Ayata-

na and Dhatw are those Dhammas dissociated, that are
dissociated from those Dhammas that are associated with
some other Dhammas. Thus, for example—

[. “From how many Khandha, Ayatana and Dhdtu
are those Dhammas dissociated, that are dissociated from
those Dhammas that are associated with Vedandkkhandha,
Saninakk handha— Sankhdarakkhandha— Viananakkhan-
dha Mandyatana ?

“They are dissociated from four Khandhas, from one
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Ayatana, from seven Dhdtus, and partially fiom. one
Ayatana and one Dhatu. *
§ 9. Vippayuttena Sampayuttam ( Chap. VIII1)
This Chapter studies with how many Khandha, Ayat-
ana and Dhatu are those Dhammas associated, that are
associated with those dhammas that are dissociated from
some other Dhammas. Thus, for example—

“With how many Khandha, Ayatana and Dhatu
are those Dhammas associated, that are associated with
those Dhammas that aredissociated from Rupakkhandha 2

“With none” 1
The four psychic Khandhas are dissociated from
Rapakkhandha; they can not be associated with other

* Vedandkkhandhena ye dhamma—sanndkkhan-
dhena ye dhamma— sankharakk hand hena ye dhamma—
unnana-kkhandhena ye dhamma—mandayatanena ye
dhammad sampayutid, tehi khandheht ye dhammda vipp-
ayutta te dhamma katih kizandizelzz katihe ayatanehi
katiht dhatah: vippayutia ?

Te dhamma catvuh: khandhehi, ekayatanena, sattahi
dhatule vippayutia ekendayatanena ekaya dhatuya kehict
vippayultta.

T Rupakkhandhena ye dhammda vippayutia teli
dhammeht ye dhamma sampayutld te dhamma katiht

khandhehi katz/zayata'nekz katihe dhataht sampayuttat: ?
Natit hs.
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Dhammas. Ripa and Nibbana are dissociated from veda-
nakkhandha; that is not associated with any other Dha-
mma. |hus, those can not be associated with any, that are
dissociated from any other. Therefore, all the questions in

this Chapter must be answered in the negative.

§ 10. Sampuyuttena Sampayuttam ( Chap. IX )
This Chapter studies with how many Khandha, Aya-
tana and Dhatu are those Dhammas associated that are
associated with those Dhammas that are associated with
some other Dhammas. Thus, for example—

. “With how many......are those Dhammas asso-
ciated that are associated with those Dhiammas that are
associated with vedanakk hand ha—sasniakkhandha—
sanikharakl: handha ?

“They are associated with three Khandhas, with one
Ayatana, with seven Dhatus, and partially with one Ayat-
ana and one Dhatu. *

* Vedandkkhandhena ye dhammda—sanniakkhan-
dhena ye dhamma—sankharakkhandhena ye &hammda
sampayutla teht dhammeh: ye dhamma sampayutid te
dhammda katihi khandhehs katihayataneht katiht dhatihs
sampayultta ?

Te dhamma tiht khandheht ekayatanena sattahs
dhatuht sampayutia. Ekayatanena, ekaya dhatuya kehi
ct sampajyutla.
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S 11. Vippayuttena Vippayuttam ( Chap. X )

This Chapter studies from how many Khandha, Aya-
tana and Dhatu are those Dhammas dissociated that are
dissociated from those Dhammas that are dissociated from
some other Dhammas. Thus, for example—-

. “From how many Khanhha, Zyatana and Dhatu
are those Dhammas dissociated that are dissociated from
those Dhammas that are dissociated from Rupakkhandha ?

“They are dissociated from four Khandhas, from one
Ayatana, from seven Dhatus, and partially from one
Ayatana and one Dhatu’. *

$ 12. Sangahitena Sampayuttam Vippayuttam

( Chap., XTI )

This Chapter studies (a) with how many Khandha,
Ayatana and Dhatu are those Dhammas associated that
are not-included in the same Khandha, but included in the

same Ayatana and Dhdatu, together with-some other

R —

* Ripakkhandhena ye dhamma vippayutic tehs
dhameht ye dhammda vippayulld te dhamma katile
khandhehi katihayatanehi katihi dhatahi vippayutid ?

Te dhamma catahi khandhehi ekenayatanena
sattaht dhatahi vippayutta, ekenayatanena ekdya dhd-
tuya kehict vippayutla.
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Dhammas : and ( b) from how many they are dissociated.

Thus, for example—

1. (a) “With how many khand has, ayatanas and d hatus
are those Dhammas associated that are not-inclu-

ded in the same Khandha, but included in the
same Ayatana and Dhdatu, together with Samu-
daya-sacca and Maggasacca ?
“They are associated with three khandhas, with
one dyatana, with seven dhatus, and partially
with one khand ha, one dyatana, and one dhdtu.
(b) “From how many they are dissociated ?
“They are dissociated from one khandha, from ten
dyatanas, from ten dhdatus, and partially from one dayatana

and one dhatu.’ *

* (a ) Samudaya-saccena ye dhammda maggasaccena
ye dhamma khandhasangahena asangahita gyatanasain-
gahena sangahita dhatusangahena sangahita te dhammda
katile khandhehi katihayatanehi, katihi dhatiahi samp-
ayutta?

Te dhamma tile khandhehi ekdayatanena sattahs
dhatuhe sampayulli, ekena khandhena elcendgjatanena,
ekaya dhatuya kelict sampayutia.

(b) Katihi vippayutta ?

Fkena khand hena, dasd yatanehi, dasahi dhdatchi vLp -
payuttd, ekendyatanena ekdya dhatuya kehics vippayutta.

11
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§ 18. Sampayuttena Sangahitam
Asangahitam ( Chap. XII )

This Chapter studies (a) in how many khandhas,
ayatanas and dhdatus are those Dhammas included that are
associated with some other Dhammas; and ( b)in how
many they are not included. Thus, for example—

.(a) “In how many....... .. are those Dhammas
included that are associated with Vedanakkhandha, Sanfi-
akk hand ha and Sankhdrakkhandha ?

“They are included in three Khandhas, in two Ayata-
nas, and in eight D hatus.

( b) “In how many they are not included ?

“They are not included in two K hand has, in ten Ayata-

nas, and in ten Dhdatus.” 1

T (a ) Vedandakkhandhena ye dhamma—saniid-
kkhandhena ye dhamma—sankharakkhandhena ye
dhamma sampayutia te dhamma katihe khandheht
katihayatanehi katihi dhatahi sangahita?

Te dhamma tihe khandheln dvihayatanehs atthahe
dhatiaht sangahitd.

(b) Katihi asangahita ? Dvihi k handhehi dasahdya-
taneht dasahi dhatuhe asangahita.
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§ 14. Asangahitena Sampayuttam Vippayuttam
( Chap. XIII )

This Chapter studies ( a ) with how many khandhas,
ayatanas and dhatus are those Dhammas associated that
are not included in the same Fkhandha, ayatana or
d hatu, together with some other Dhammas; and (b ) from
how many they are dissociated. Thus, for example—

1. (a) “With how many Khandhas, Ayatanas and
Dhdtus are those Dhammas associated that are
not included in the same Khandha, Ayatana or
Dhatu, together with Rapakkhandha ?

“They are associated with three Khandhas, and
partially with one Ayatana, and with one Dhgtu.

(b) “From how many they are dissociated ?

“They are dissociated from one Khandha, from
ten Ayatanas, from ten Dhatus, and partally
from one Ayatana and one Dhatu.’ *

* Rupakk handhena ye dhamma khandha-sangahena
asangahitd, ayatana-sangahena asangahitd, dhatu-
sangahena asangahita te dhamma katihi khandhehs,
katihayatanehi, katihi dhdatahi sampayuttc? Te dha-
mma lihe khandhehi sampayulla ekendyalanena ekdiya
dhatuyad kehict sampaputld.

Katiht vippayutta ?
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§ 15. Vippayuttena Sangahitam Asangahitam
( Chap. XIV)

This Chapter studies (a)in how many...are those
Dhammas included that are dissociated from some other
Dhammas, (b)) and in how many they are not included.
Thus, for example—

1. (a) “In how many Khandha, Ayatana and Dhdatu
are those Dhammas included that are dissociated
from Ruapakkhandha ?

“They are included in four Khandhas, in two
Ayatanas, and in eight Dhdatus’.

(b) “In how many they are not included ?

“They are not included in one Khandha, in ten

Ayatanas, and in ten Dhdatus”. t

Ekena kkémdizena dasdkdyataneh-i dasaht dhatih
vippayutta ekayatanena ekdya dhdatuya kehict vippa-
yutla.

T Ruapakkhandhena ye - dhammd vippayultid te
dhamma katihi khandhehs katihayataneht katihi dhdt-
whi sangahita ?

Te dhamma catdhi khandheht dvikayataneh: attha-
e dhatuh sangahitd. |

Katih asm‘zgdkita" ?

Fkena khandhena dasahdayataneht dasah: dhdatahe
asangahita. -



CHAPTER V

PUGGALA-PANNATTI PAKARANA

S 1. Introductory

The Puggala-paddiatts is very much different, both
in language and subject-matter, from the other books
of Abhidhamma-pitaka. It is not concerned with the
study of the Dhammas; but its only purpose is to examine
the types of individuals. It is so much like the Anguttara
Niléa“ya that one fails to understand why it happened to be
included in the Abhidhamma Pitaka. A student of Abhi-
dhamma Philosophy could very easily omit this book with-
out having the slightest difficulty in comprehending the

system of the Dhammas.
However, let us take the following examples from the

text to get an idea of the nature of its classification, which,
like the A7niguttara Nikaya, gradually increases the number
of its divisions—
One Type of Individuals

9, * “Which individual is Puthujjana ?

“That individual is Puthujjana whose first three fetters
are not destroyed, and who is not even exerting for their
destruction”’.

9. * Katamo ca puggalo puthujjano ?
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41. * “Whichlindividual is Anagami ?

“One who, having destroyed the first five fetters, is born
in some higher realm, where he is sure to.attain Nibbana,
and from where he is not again to come back to this world,
that individual is Andgami”.

Two Types of Individuals

9. ( a) “Which individual is devoid of morality ?
“...transgression in action, speech, in both—this is
immorality... One who commits these is devoid
of morality. |

(b) “Which individual is devoid of right-view ?

“What are wrong views ?...that there is no result of
good or bad actions ... there is no after-life ... One
who accepts these is devoid of right-view”’.

10.¥(a) “Which individual is tied up with the internal
fetters ?

T

Yassa puggalassa tin: safifiojanani appahindini na
ca tesam dhammdanam pahandya patipanno, ayam
vuccatt puggalo puthujjano. |

41. * Katamo ca puggalo andgami 2

Idha ekacco puggalo pancannam orambhigiyanam
saﬁﬁojand’nam partkkhayd opapatiko hoti, tattha pari-
nibbayi andvattidhammo tasma loka, ayam vuccatt
puggalo anagams.

10. * (a) Katamo ca puggalo ajjhattasaniziojano ?
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“One whose first five fetters are not yet destroyed—

that is an individual tied up with the internal fetters.
(b) “Which individual is tied up with the external

fetters 7

“One whose last five fetters are not yet destroyed— -

that is an individual tied up with the external

fetters”.

* % * * * *

Three Types of Individuals

8.t(a) “Which individual is not free from  the sensual
and mundane attachment ?
“Stream-winner’ and ‘Once-retumer’—these indivi-
duals are not free from the sensual and mundane
attachment.

—— ———— ol A

Yassa puggalassa pavica orambhdgiyant saniiojanan:
appahindni ayam vuccat: puggalo ajjhattasantiojano.

( ) Katamo ca puggalo bahiddhé-safifiojano ?
. Yassa puggalassa parica uddhambhagiyan, saninoja-
ndne appahindne ayam vuccalt puggalo bahiddhdsaivio-
jano. | )

8. t (a) Katamoica puggalo kamesu ca bhc.*._;é'u.
avilarago ? }

Sotapanna-sakaddgamino, wme vuccanti puggald
kamesu ca bhavesu ca avitardaga.
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(b) “Which individual is free from the sensual, but not
from the mundane attachment ?
“Never-returner’—this individual is free from the
sensual, but not from the mundane attachment.

(¢) “Which individual is free from both the sensual and
the mundane attachment 7
“Arahat—this individual is free both from the
sensual and the mundane attachment”.

12.(a) “Which individual is easily fathomable ?
“One who is haughty, cunning, talkative, unmind-
ful, awareless, distracted, confused and of uncontro-
lled senses—this individual is easily fathomable.

(b) “Which individual is difficult to fathom ?

“One who is not haughty, not cunning, not talkative,
mindful, constantly aware, concentrated, steady,
and of controlled senses— this individual is
difficult to fathom.

(b) Katamo ca puggalo kamesu vitardgo bhavesu
avitarago ? |

Andgami— ayam vuccati puggalo kamesu vitardgo
bhavesu avitardgo.

( ¢ ) Katamo ca puggalo kamesu ca bhavesu ca vita-
r&g0 7

Araha—ayam vuccali puggalo kamesu ca bhavesu
ca vitarago. |
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(¢) “Which individual is fathomless ?
“One who, having put an end to all corruptions,
has realised even in this life emancipation in mind
and wisdom— this individual is fathomless.”

Four Types of Individuals
8. * ‘“WhHich are the four types of individuals that may

be compared to the cloud 7 ...

(a) “How is an individual like the cloud that thunders

but does not rain ?
“One speaks much but does not act accordingly—
thus an individual is like the cloud that thunders but

does not rain.

(b) “How is an individual like the cloud that rains but
does not thunder ?
“One acts but does not speak— thus an individual
is like the cloud that rains but does not thunder.

o —— ——ee— i —— — i

8. * Taitha katame cattaro valdhakupamda puggala ?...
( a) Kathaiica puggalo gajjita hoti mo vassitad ?
Idhekacco puggalo bhasita hoti mo katta—FEvan

puggalo gajjité hoti mo vassitq...

(b) Kathaica puggalo vassitd hoti mo gajjita ?
Idhekacco puggalo katic hoti no bhasita— Evan
puggalo vassitd hott no gajjita...
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(¢ ) “How is an individual like the cloud that thunders
and rains as well ?
“One speaks, and also acts accordingly— thus an
individual is like the cloud that thunders and rains
as well.

(d) “How is an individual like the cloud that neither
thunders nor rains 7
“One neither speaks nor acts— thus an individual is

like the cloud that neither thunders nor rains”.

( ¢) Kathanica puggalo gajjitd ca hoti vassita ca ?

Idhekacco puggalo bhasitaé ca hoti katta ca—Evam
puggalo gajrita ca hoti vassitad ca...

( d ) Kathatica puggalo neva gajjita hott no vassita ?

Idhekacco puggalo mneva bhdsita hoti no kattad,
evam puggalo meva gajjil@ hott mo wassita. Seyyathap
so valdhako mneva gajjita mo vassit@, tathvipamo ayam
puggalo...



CHAPTER Vi

KATHA-VATTHU PAKARANA

The Kathdgvatthu is another book in the Ablhidha-
mma Pitaka that falls out side the regular system of Abhi-
dhamma philosophy, and is, therefore, not of importance
to us in our present investigation. It was, as we have seen

above, compiled by Moggaliputta to refute the wrong views
that had crept into the Sangha. The book, from begin-

ning to end, is written in dialogues, arranged without any
definite order. Here we can only take a few examples of
them from the text—

VIl 8. Of Mental Properties *
[ 1 ] Th.—You surely do not also deny that some men-

tal phenomena are concomitant, co-existent, conjoined
with consciousness, have their genesis and cessation,
physical basis and object in common with it? Why then

e ——————

VII 8. 1. N'atth: cetastko dhammo ti ?

Amanta.

Nanu attht kect dhamma citlena sahagat@ saha-
jata samsalthd sampayutic ekuppada ekanirodhd
ekavatthukd ekdarammand ti ?

Amanta.

* Taken from the ‘Points of Controversy’ P. T.S.
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exclude the ‘mental’? [ 2] Contact, for instance, is co-
existent with consciousness; hence it is a ‘mental’, i. e.,
a property or concomitant of mind. So are feeling, percep-
tion, volition. faith, energy, mindfulness, concentration,
understanding, lust, hate, dulness, ... ... ... indiscretion ... ...
all the ‘mentals.” [ 3] R.S.—You allow then that what is
co-existent with consciousness is a ‘mental.” Do you equally
admit that what is co-existent with contact isa ‘contactal’,

or that what is co-existent with each of those mental phe-

—_— r —_—

Haicr atthi kec: dhammda cittena sahagata saha-
jata samsattha sampayuttd ekuppdda ekanirodhd
ekavatthuka  ekarammand, mno wvala re vattabbe
“N'atthi cetastko dhammo 1.’

2. Phasso cittena sahajdto ti 7

Amanta.

Hafic: phasso cittena sahajato, tena vata re vatiabbe
“Phasso cetastko ti.”

Vedand—pe—safifid, cetangG—pe—saddhi viriyam sats
samadhs pafinia r@go doso moho—pe—anotiappam cittena
sahajatan ti 7

Amanta.

Hanici anottappam cittena sahajdtam, tena vata re
vattabbe “Amnottappam cetsikan ti.’”

8. Cittena sahajata tv katva cetsikdaty ?

Amanta.

Phassena sahajata t¢ katva phassika ti 7
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nomena is to be analogously regarded:; for instance, that
what 1s co-existent with indiscretion is an ‘indiscre-

tional’? Th.—Certainly, [ 4 ] And if you assert that there
are no mental phenomena corresponding to our term.

‘mentals’, was it not said by the Exalted One :—
‘Yea! werily this mind land mental states
Are void of soul for one who understands.
Whoso discerns the low and high in both,
The seer, he knows that neither can endure’?

Amanta.

Cittena sahajata ti katvd cetastk@ ti ?

Amantd.

Vedanaya—pe—sainifiaya cetandya saddhdaya vire-
yena  saliy@ samadhiyaé paiindya 1ragena dosena
mohena—pe—anotappena sahajat@ ti katva anotia-
ppasika ti ?

Amanta.

4. N’atthi cetasiko dhammo i ?

Amanta.

Nanu vuttam Bhagavatd—

“Cittanthidam cetasitka ca dhamma

Anattata samviditassa hont:.

Hinappanitam tadubhaye viditvd

Sammaddaso vedi palokadhamman .’
Atth'eva suttanto ti ?

Amanta.
Tena hi atthi cetasiko dhammo ti?
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[ 5] Or again, was it not said by the Exalted One:
‘Suppose in this case, Kevatta, that a Bhikkhu can make
manifest the mind, and the mental [ property], and the
direction and application of thought in other beings, other
individuals, saying: Such is your mind. This is your mind.
Thus and thus are you conscious’ ?

Hence, there is such a thing as a ‘mental’ [thatis, a

property, or concomitant, of consciousness or mind. ]

XV. 5. Of Intoxicants ( Asavd’s )
[ 1] Th.—Then you must be prepared to classify them

with one of the ( approved ) non-dsava’s—the Path, Fruit,
Nibbana, one of the four Paths or Fruits, one of the Factors
of Enlightenment—which you, of course, may not do.

" ———— - .

5. N'atths cetasiko dhammo & ?
Amanta.

Nanu vuttam Bhagavatd :— ‘Idha kevatta
blukkhu parasatianam parapuggaldnam cittam pi
dadisate, cetastkam pi adisati, wvitakkitam pt adisati,
vicaritam pi adisati ‘evam pi te mano, ittham pi te
mano, ittt pr te citlan t,” ‘atth’eva sutitanto ti ?

Amanta.
Tena hi.attht cetasiko dhammots.

XV. 5. 1. Cattaro asava andsavd ty ?
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[ 21 H.—If | am wrong, I ask you to show me any other
dsava, concomitant with which those four may be pro-

nounced CO-GSAUA «e. vee vue vns

XVII 5. Of “save only the Ariyan Path’
(1) Th,— Then you call the Cause of ill also ill ?

[f you deny, you cannot maintain your proposition.
If you assent, do you mean that there are but three
Truths ? If you deny, your proposition falls. If you
assent, do you not contradict the words of the Exalted
One, that the Truths are four:— IlI, Cause of lll,
Cessation of lll, way going to the Cessation of Il ?

Amanta.
Maggo phalam nibbanam sotapattimaggo sotdapatls-
phalam—pe—bojjhango ti ?
Na h’evam vattabbe—pe

2. Na vattabbam ‘“‘cattaro dasavd andsava t’ ?
Amanta.
Atth aniieva dsava yeht dsavehi te asava sdsava
hontiti 7
Na h’evam vattabbe — pe—
Tena ht cattaro dsava andasavda ti.

XVII 6. 1. Thapetva artyamaggam avasesd samkhirg
dukkhd ti ?
Amantd.
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(2) If now you admit that the Cause of Il is also IlI, in
what sense do you judge it to be so ?

Dukkha—samudayo pi dukkho ti ?
Na Revam wvattabbe—pe—
Dukkhasamudayo p: dukkho ti 2
Amanta.
Tin'eva ariyasaccanits ?
Amanta.
Nanu cattar: ariyasaccane vuttane Bhagavata—Duk -
kham, Dukkhasamudayo, Dukkhantrodho, Dukkha-
nirodhagamini patipada t7 ?
Amanta.
Haiwcr cattar: ariyasaccane vultant Bhagavatd—
Dukkham, dukhhasamudayo, dukkhanirodho, du-
kkhanmirodhagamint patipadd, no wvata re vattabbe
“Tin‘eva ariyasaccaniti.’’
2. Dukkhasamudayo p: dukkho ti ?
Amanta.
Ken'atthendti ?
Aniccatthenatr.
Ariyamaggo aniccots ?
Amanta.
Ariyamaggo dukkho ti 7
Na h'evam vattabbe—pe—
Ariyamaggo anicco so ca na dukkho ti ?
Amanta. _.
Dulikhasamudayo aniecco so ca na dukkho it 7
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H.—In the sense of impermanence.
Th.—But the Ariyan Path, is that impermanent ?

H.—Yes.

You say then that the Path is impermanent but not
1, while'the Cause of Ill is both impermanent and IIl.

[ It is impossible for you to maintain such a position ]

[3] H.—But if the Path be ‘a way going to the cessation
of lll’ | maintain that, when we speak of all other

conditioned things as [ll, this Ariyan Path is excepted.

—_—a— N

Na h'evam vattabe—pe—
Dul:kkhasamudayo anicco so ca dukkho ti?
Amanta.

Ariyamaggo anicco so ca dukkho ti ?
Nah'evam vattabbe— pe—

8. Na wvattabbam “‘Thapetva ariyamaggam avasesd
samkharad dukkha ti'" ?

Amanta.

Haidici sa dukkhanirod hagamini patipadd, tena vata
re valtabbe “Thapetva ariyamaggam avasesd samkhdrd
dukkha ti.”

12



CHAPTER VI

YAMAKA PAKARANA
§ 1. Introductory

This Pakarana is called Yamaka or ‘the book of
pairs’, most probably because of its dual-grouping of ques-
tions that has been strictly adhered to from beginning to
end. The Venerable Mahda Thero Nandtiloka, in his very
useful book ‘The Guide through the Abhidhamma-pitaka’,
in introducing this Pakarana, writes, “In my opinion,
there would be no very great lossto the Abhidhamma
literature, if this wc;rk were altogether not in existence.”
He is, no doubt, right in making this statement, in as
much as the Yamakappakarana does not mean to add
any new information or to contribute any fresh system of
consideration into the universe of the Dhammas : but it
has its own importance in the study of Abkidhamma which

one can not afford to neglect. The previous Pakaranas—
of course with the exception of Puggalapanisiatts and Kath-

avatthu, that do not fall in the system of Abkidhamma
proper— examine the Dhammas and their classifications as
they exist of their own in'the world of reality. The Yama-

kappakarana, on the other hand, like a logician, deals with
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them as far as they are concepts or terms, and are related to
one another as the subjects Iand predicates of the same
propositions. The Ven : Nandatiloka very approprately
writes at the same place, “The questions of Identity, subor-
dination, and co-ordination, of concepts are playing a
prominent part in our work, which tries to give a logical
clearing up and delimitation of all the doctrinal concepts,
as to their range and contents. It is a work of applied logic,

just as Kathdvatthu, Nettippakarana etc.”’

The whole work is divided into ten chapters called
Yamakas named after the terms they deal with, all complete
in themselves and independent one of the other. They
are—

( 1) Mila- Yamaka

( 2) Khandha- Yamaka

( 3 ) Ayatana- Yamaka

( 4 ) Dhatu- Yamaka

( 5) Sacca- Yamaka

( 6 ) Sankhdra-Yamaka

(7 ) Anusaya- Yamaka

(8 ) Citta- Yamaka

(9) Dhamma- Yamaka

(10) Indriya- Yamaka
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The method of treatment in all the Yamakas is almost
identical, having the same divisions and sub-divisions.
Here we will take only one Yamaka 10 serve as a
specimen, namely, the Khandha-Yamaka, for, it is,' as
we have seen, so very important in the study of Abhi-

dhamma.
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Section 1.

KHANDHA-YAMAKA
( Pairs of questions on the Khandhas )

§ 2. Uddesa-vira
( The questions stated )

The Uddesa-vara merely enumerates the pairs of questi-
ons, in their different combinations, that may be raised on the
relation of the generic term ‘khandha’ with its subordinate-
species, rupakkhandha, vedandakkhandha, safivickkhan
dha, sankharakkhandha and viaisianakkhandha. All the
Yamakas, as in the present, begin with this type of enumera-
tion, which serves the purpose of its Mdatikd, which reveals
the mode of treatment that is just going to follow. ltis
useless, at this stage, to go into the details of it, as the same
questions, in the same order and words, are repeated in the
following Vara in which they have been fully considered.
We will therefore pass on to the next Vara.
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Section 2.

S 3. Pannalli- Vara
i{ The tmport of terms )

This Véra, by applying the logical process of converston
and complete-inversion, determines the exact import and
extension ofa term in its relationship with the others. Toward
off the arising of misconception in the proper significance of
a term, it takes, in the case of that whichis of an equi-
vocal nature, the other meanings of it as well and shows how
they do not fit at the place. Thus, let us examine the follo-
wing from the text—-

I. 1. (a) “May all Ripa be called Rupakkhandha ?”
This is the first question.
Now, the word Ripa is equivocal. Besides being
used for ‘matter’, which is the proper import of the
term at this place, it is also used conjoined with some
other word, to mean that a thing is of that nature.
Thus, the word ‘Piya- Rupa’, used to qualify a thing,
means that ‘it is lovable by nature’. Eva-ripa=of

this nature : Tatha-rapa=of that nature : Yathd-

ripa = of what nature etc. etc.
The above question is therefore answered in this

way— ‘Rupa’ is also used in such words as ‘Piya-
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rapa or ‘Sdta-rupa’, but there it does not stand to
mean Rupakkhandha.

(b) The second question is just the converse of
the first, namely— “May all Rupakkhandha be
called Rupa ?

This is answered in the affirmative— simply by
‘ves’ : because Rupakkhandha is a very wide term
and includes ‘Piya-rupa’, ‘Sata-ripa’ and all the
modes of matter. *

2, The term ‘Vedand is univocal, and does not
afford the apprehension of the arising of a misconcep-
tion; therefore, both of its questions are answered in
the affirmative, t

3. The term ‘Sa#i#id is again equivocal, and liable
to be misunderstood, and therefore requires differenci-
ation in its meanings. Consequently the first question,
asin 1. (a), is answered with a reservation, so that
it might not be mixed up with its other meaning, i. e.

*(a) Ripap riapakkhandho ti ? Piya-ripam sdta-

rupam rapam, na rupakkhandho. Rupakkha-
ndho rupam ceva rupakkhandho ca.
(b) Rupakkhandho ripan ti ? Amantd.

t (a) Vedana vedandkkhandho ti ? Amantd. Veda-

nakkhandho vedandgti ¢ Amantda.
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of ‘opinion’, as in Ditthi-safifia = wrong opinion. ¥
4. The term Sunkharais very wide. It stands
for all the things that are conditioned, excluding only
Nibbana which is called by the name of Asankhata
dhatu. Here, ‘Sankhdra’ is used in a special restricted
sense to mean the ‘mental tendencies’. ¥ Thus, in
this case also, the first question is answered with an

appropriate reservation. 1

5. Vinaana being a univocal term, both the

questions are here answered in the affirmative. {7

117 The second type of the pairs of questions i1s put

M S .

* Sannd sannakkhandho ti ? Ditthisaniia safing,
na sannakkhandho ; sannakkhandho sannad ceva
sannakhknandho ca. Sufifiakkhandho safinati 2 Amanta.

T Sankkara sankharakkhandho ti 2 Sankhara-
klchandham thapetvd avasesa sankhdard sankhard na
sank haraklkhandho, sanfkhdaraklk handho sarkhdard ceva
sankharakkhandho ca. Sankharakkhandho sankhara
ti ¢ Amantd.

b ‘Anicea vata sankhard ti adisu agata sankhara-
kkhandhato cvaseva sankhatd dhammd.

Comm p. 218.

7 Viftnanam viananaklkhandho tv 2 Amania. Viing-
nakkhandho vinngnants 2 Amantd.
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in a form in which their subjects and predicates are the
contradictory of the original ones, being preceded by
the negative sign ‘Na' ; and their answers are stated in
the same manner, but with necessary changes. Thus,
corresponding to the above first two questions about
Rupakkhandha, here we have—

(a) “May all non-ruapa be called non-rapakk-
handha 7 The answer is, quite evidently, in the
affirmative—"Amanta”.

The second question, converse of the first, 15—

(b) “May all non- Ripakkhandha be called
non- Rapa 2’ The answer is, “Piya-riapa or Sdta-
ripa, though they are Riipa, are not Rupakkhan-
dha. Besides Ripa and Rapakkhandha, there is no
other existence of them”. *

The same process is followed with the questions
of Vedana, Saning, Sankhara and Vianiana.

I1I. The third type of the pairs of questions is as follows—
(a) “May all Rupa be called Rapakkhandha ?

* Na rupam na rupakichandho ti 2 Amantd. Na
rapakkhandho na ripants ¢ Piya-rdpampm sdta-riapam
na rapakkhandho, riapam. Rupanca rupakkhandhai-
ca thapelv@d avasesa ma ceva rapam na ca rapa-
~ kkhandho.
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Piya-riapa and Sata-rupa may be called Ripa
but not Riuapakkhandha. Rupakkhandha may be
called by both the terms.

(b) “Are all the khandhas Vedanakkhandha ?
Vedanakkhandha is both a Khandha in general,
and also a particular one of Vedand. The remaining
Khandhas are khandha in general, but not the
particular one of Vedana” *

[ aand b are each repeated three times, each of the
remaining Khandhas being substituted in turn, in b,
for Vedana. |...7

The fourth type of the pairs of questions is as
follows—

(a) Are all non-rapa non-riapakkhandha ? Yes.

(b) “Are all non-khandha non-vedandgkkhandha ?
Yes.”...

* (a) Rapam rupakkhandho ti ? Piya-riapam sdta-
rapam rapam, na rapakkhandho. Rapakkhandho riapas
- ceva rupakkhandho ca. (b) Khandha vedandkkhandho

tr ?
ca.

Vedanakkhandho khandho ceva vedandakkhandho
Avasesa khandha khandha, na vedandakkhand ho.

t (a) Na rapam na rapakkhandho ti ¢ Amanta.

(b) Na khandha na vedandkkhandho 1?2 Amanta.
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V.

The fifth type—

(a) “Is Rupa a Khandha ? Yes.

(b) “Are all the Khandhas Rupa ? Rupakkhan-
dha is a Khandha in general, and of Ripa in parti-
cular. The other Khandhas are Khandha in general,

but not of Riipa in particular...” *

V1. The sixth type—

(a) “Is non-ripa non-khandha ¢ Besides Riipa,
the other khandhas are not ripa, but they are kha-
ndha in general. Leaving aside both of them— Riipa
and the Khandhas— there does not exist either the
Ripa or the Khandhas.

(b) “ls non-khandha non-rupakkhandha ?
Yes”’...t

V1I. The seventh type—

(a) “lIs Riipa a khandha ? Yes.

* Ripam khandho ti ¢ Amantd. Khandhd ripa-
kkhandho t: ¢ Rupakkhandho khandho ceva riupa-
kikhandho ca. Avasesa khandha khandhd, na ruapa-
kkhandho.

t Na ripam mna khandho ti ? Riapam thapetva
avasesa khandhd@ na ripam, khandhd. Rupaiica khan-
dhe ca thapetvd avasesd na ceva rupam na ca khandha.

Na khandha na ripakkhandho ti 2 Amanta.
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(b) “Are the khandhas Vedandakkhandha ?
Vedandkkhandha is khandha in general, and that of
Vedana in particular, The other Khandhas are
khandha in general, but not of Vedana in parti-
cular...” *

VIlI. The eighth type—

“Is non-rapa non-khandha ? Except Riipa,
the other K handhas are not r@pa ; but they are, no
doubt, Khandha in general. Except both of them—
riapa and khandha— the others are neither rapa
nor Khandha in general.

“Is non-khandha non-vedundkkkandha ? Yes.”...}

. . .

* Rapam khandho ti ¢ Amantd. Khandhd vedand-
kkhandho ti ¢ Vedandkkhandho khandho ceva veda-

nakkhandho ca. Avasesa khandha khandha, na veda-
nakk hand ho.

t Na rapam na khandho t: ? Rapam thapetva
avasesd@ khandhd na ripam, khandha. Rupafica khan-

dhe ca thapetva avases@ na ceva rupam na ca khandhd.
Na-khandha na-vedandkkhandho tt ¢ Amanta.
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Section 3

§ 4. UPPADA-VARA
( About their arising )

This Vara deals with the arising of the Khandhas in
the same manner as above, by pairs of questions, with regard
to (1) beings, (2) planes of existence, and (3) both. Let us
take the pairs of questions of the first type—

1. (a) “Does Vedanakkhandha also arise to him, to
whom arises the Ruapakkhandha ? Riapakkhandha
arises to them who are born as the Asa#ifia-sattas or
the unconscious beings: but the Vedandkkhandha
does not arise to them. Both the Rupakkhandha
and the Vedanakkhandha arise to them who are bomn
as Pa#icavokdra-beings.

(b) “Does the Ruapakkhandha also arise to him, to

whom arises the Vedanakkhandha ?

Vedandakkhandha arises to them who are born as the

Aripa beings, but the Riapakkhandha does not arise

to them. Both the Rupakkhandha and the Vedanakk-

handha arise to them who are born as the Paidica-

vokdara beings. *

—

* Yassa rapakkhandho uppajjati, tassa vedandakk ha-
ndho uppajjatiti 7 Asannasattam uppajjantinam tesam
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AN
2. (a) Does Vedandkkhandha also a[ﬁse in that plane of
existence, in which arises the deakk!zaﬁdha? The
Rupakkhandha arises in the plane of the Asafiiia-
Sattas, but not the Vedandgkkhandha. Both the Ripa-
kkhandha and the Vedanakkhandha arise in the plane
of the Paficavokdra-beings,
( b) Does the Rupakkhandha also arises in the plane of
existence, in which arises the Vedanakkhandha ?
The Vedanakkhandha arises in the plane of the
Ardpa-beings, but not the Rupakkhandha. Both the
Rupakkhandha and the Vedanaklkhandha arise in the

plane of the Paficavokdra-beings, T

rapakkhandho uppajjati, no ca tesam vedanakkhandho
uppajjati, paficavokaram uppajjantdnam tesam riapak-
khandho ca uppajjyate, vedanakkhandho ca uppajjatr.

Yassa va pana wvedandkkhandho uppajjati, tassa
rapaklkhandho uppajjatiti 7  Ardpam wuppajjant@nam
tesam vedanakkhandho uppajjati, no ca tesam rapakkh-
andho wuppajjati. Paficavokdram uppajjantanam tesam
vedandkkhandho ca uppajjate, rupakkhandho ca
uppajjati. |

7 Yattha rapakkhandho uppajjate, tattha vedanakk-
handho uppajjatitt 7 Asannasatte tattha rapakkhandho
uppajjati, mo ca taltha vedanakkhandho wuppajjati.
Pawicavokdre tattha rapakkhandho ca uppajjaty, veda-

ndkkhandho ca uppajjat:.



Ch. VII.§ 4] Khandha- Yamaka 191

3. (a) ‘Does Vedanakkhandha also arise to hi'm in that

plane, to whom in which plane arises the Ruipakkhan-
dha ?2... (with all the combinations as in the above

section )

Yattha va pana vedanakkandho uppajjats, tattha
rupakkhandho uppajiatiti 2 Arape tattha vedandakkha-
ndho uppajjati, mo ca tattha riapakkhandho wppajjats.
Parncavokadare tattha vedanakkhandho ca uppajjate, ripa-
kkhandho ca uppajjati.
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Section 4.

$ 5. NIRODHA-VARA

( About their cessation )

‘Does the Vedandakkhandha also cease in him, in whom

ceases the Rupakkhandha ? Rupakkhandha ceases
in him who s dying as an Adsa#ifiasatta; but the Vedand-
kkhandha does not cease in him. Both... cease in him
who is dying as a Paficavokdra-being,......... [ follow the

same process as above with necessary changes ]
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Section 5

§ 6. UPPADA-NIRODHA-VARA
( About their arising and cessation )

1. (a) “Does Vedandgkkhandha cease in him, in whom
arises the Rupakkhandha ? No.
Or (b)) Does Riapakkhandha arise in him, in whom
ceases the Vedandkkhandha 7 No.
(a) “Does Sansigkkhandha cease in him, in whom
arises the Vedandkkhandha ? No.
Or (b)) Does Vedandakkhandha arise in him, in whom
ceases the Safifigkkhandha ? No.” *

2. (a) “Does Vedanakkhandha cease in that plane, in
which arises the Rupakkhandha ? In the plane of the
Asafifia-sattas, the Ripakkhandha does arise, but the
Vedanakkhandha does not cease. In the plane of the
Paiicavokdara-beings, the Rapakkhandha does arise,
and the Vedanakkhandha does cease.

* Yassa ripakkhandho uppajjati, tassa vedandakkha-
ndho nirujjhati 7 No. Yassa v@ pana vedanakkhan-
dho nirujjhati, tassa ripakkhandho uppajjatiti 7 No.

Yassa vedanakkhandho uppajjati, tassa saniidkkha-
ndho nirujjhatiti ? No. Yassa vd pana safindkkhan-
dho nirujjhati, tassa vedanakkhandho uppajjatiti 7 No.

13
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Or (b)) Does Rupakkhandha arise in that plane, in
which ceases the Vedanakkhandha ? In the plane of
the Arupa-beings, the Vedandkkhandha does cease, but
the Rupakkhandha does not arise. In the plane of the
Paricavokdra-beings the Vedandkkhandha as well as
the Rupakkhandha do cease.

(a) “Does Safifiagkkhandha cease in that plane, In
which arises the Vedandkkhandha 7 Yes.

Or (b) Does Vedandgkkhandha arise in that plane, in
which ceases the Sannakkhandha ? Yes” *

(a) “Does Vedandkkhandha cease in him in that plane,
in whom in which arises the Rupakkhandha 7 No.

Or (b) Does Rupakkhandha arise in him in that plane,
in whom in which ceases the Vedanakihandha 2 No.”

* Yattha ruapakkhandho wuppajjati, tattha vedand-

kkhandho nirujjhatite 7 Asafifiasatte tattha rapakkha-

ndho wuppajjate, mno ca tlattha vedanakkhandho mniru-
Jihate. Pancavokare tlattha rupakkhandho ca uppa-

Jja

iz, vedandkkhandho ca nirujjhats...
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Section 6

§ 7. PARINNA-VARA
{ About insight )

“Does he, who has known the Rupaklkhandha, know
the Vedanakkhandha ? Yes.

“Or does he, who has known the Vedandkkhandha,
know the Rupakkhandha ? VYes....



CHAPTER VIII

THE PATTHANA PAKARANA
Or

THE MAHA-PAKARANA

§ 1. Introductory

The gigantic work, the Patthana Pakarana, also known
as the Mahd Pakarana or ‘the big book’, comprising 6 vols.
of altogether 3120 pp. in the Stamese Tipitaka edition, is,
both in importance and originality, as great as the Dhamma-
sangani-pakarana with which it is most closely related.
The investigation into the universe of the Dhammas, procee-
ding through its different stages in the previous books
( except Puggala pafiniatti and Kathavatthu, as we have
seen ), reaches its height of perfection in the Patthana. The
(1) Dhammasangan: makes a bare enumeration of the Dha-
mmas under the heads of the Tika and the Duka groups :

the (2) Vibhafiga determines the limits of the divisions such
as Khandha, Ayatana and others, in the domain of the

Dhammas : the (3) Dhatukatha proves how all the divisions
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and the Dhammas may be understood in their relation-
ship with Khandha, Ayatana and Dhdatu : the (4) Yamaka
fixes the exact significance of the terms if they are of an
equivocal nature, and states how do they function in our
personality and external to us : and finally, the (5) Patthana
Pakarana, the last book of the Pitaka, shows that the

Dhammas are not isolated entities, but, in reality, constitute
a cosmos in which the smallest unity conditions the rest of

it, and is also being conditioned in return.

Thus, the task of the Patthana is like that of the
astronomer who aspires to comprehend the Entire Cosmos of
the stars and the planets as making a Unity of System. And,
for this very reason, the intricacies of its arrangement, that s
highly thorough and complete, are difficult to be grasped
without being studied fully in the original. Therefore, in
the present Chapter, we will only observe the outlines of
the composition of the book, and study its ‘Introduction
to the basic functions of the Paccayas amongst the
Dhammas’, upon which rests the structure of the work,

§ 2. The outlines

Patthana ( Paccaya+ Thana ) means that it is a

system of the Paccayas or ‘relations’—24 in number as
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we have explained in Chap. VIl of Book I—applied for the
understanding of the mechanism of the universe of the
Dhammas. It takes all the 22 T¢kas and the 100 Dukas
of the Matika of Dhammasangani, ¥ both separately
and also in all their possible combinations, and explains
how the Dhammas under them may be understood in the
light of the 24 Paccayas.
The whole work is divided into four great divisions,.
as below :—
I. Anuloma-patthana, studies the instances in
which the Paccaya-relations do exist between the:

Dhammas. [t opens with questions like these—

i ‘May, dependent on a Kusala-dhamma, arise the:
following ?

* Sammdasambuddhena h anulomapatthdne duva-
visaty titke missdya tikapaithdnam nadma mnidditiham,.
satam duke missdya duka-patthanam nama...

' Comm p. 2586.

t Stya kusalam dhammam paticca kusalo dhammo:
uppajjeyya hetupaccayd. Styad kusalam dhammam
paticca akusalo dhammo wuppajjeyya hetupaccaya. Siya
kusalam dhammam paticca abyakato dhammo wuppa-
17eyya hetupaccaya.

Patthana. p. 7.
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1.‘A Kusala-dhamma, conditioned by way of Hetu-paccaya?

2. ‘An Akusala-dhamma i ,» ' ?
3. ‘An Abydkata-dhamma . ' " ?
4. ‘A Kusala and an Abyakata Dhamma N ?
5. ‘An Akusala and an Abyakata,, . , ?
6. ‘A Kusala and an Akusala ,, ?

r "

7. ‘A Kusala, an Akusala, and an\
Abyakata’ | ?

»s L ¥ 4 "

II. Paccanitya-patthdana, studies the instances in
which the Paccaya-relations do not exist between the
Dhammas. The questions in this are similar to those
as above, but in the negative.

IIl. Anuloma-paccaniya patthana, studies the
instances in which some of the Paccaya-relations do

exist between the Dhammas, but the others do not.

IV. Paccantya-anuloma patthana, studies the
instances in which some of the Paccaya-relations do
not exist between the Dhammas, but the others do.

Ali of these follow the identical method. The first of
them s, therefore, dealt fully, and the others only in brief, left
to be developed on the same lines. The twenty-four Pa-

ccayas are applied in them in a six-fold way, namely—
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1. Tika-patthdina, applying the twenty four Pacca-
yas to the Dhammas in their 22 Tika-groups.

2. Duka-patthana, applying the twenty-four Pacca-
yas to the Dhammas in their 100 Duka-groups.

3. Duka-Tika-patthdna ...to the Dhammas in their
100 Dukas, mixed with the 22 Tika-groups.

4, Tika-Duka-patthdna ... to the Dhammas in
their 22 Tikas, mixed with the 100 Duka-groups.

5. Tika-Tika-patthdna ... to the Dhammas in their

22 Tika-groups mixed with one another,

6. Duka-Duka-patthaina ... to 'the Dhammas in

their 100 Duka-groups, mixed with one another.

Thus, taking all of them together, there are twenty-
four Patthanas that constitute the Mahappakarana *

* Fvam anulome cha patthanant, paccaniye cha,
anuloma-paccaniye cha, paccaniyanulome cha patthand-
nite idam catuvisatisamantapatt hanasamodhana-pattha-

namahdpakaranam mnamate hv vuttam.
Comm. p. 257.
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§ 8. PACCAYA-NIDDESA
( The Introductory Chapter )

At the very out-set, the Patthana-pakarana explains
in a general way how do the Paccayas function amongst
the Dhammas. This, called Paccaya-niddesa or an ‘Intro-
duction to the Paccayas’, forms the basis of the entire
development of the system of the whole work. Let us study

the same arranged in the following Charts—
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No. | PACCAYA PACCAYA-DHAMMA

eyl Y

I HETU-PACCAYA
1. Hetus

II | ARAMMAN A

PACCAYA

1. Rupayatana

| - |
2. | Saddayatana
3 Gland hayatana
4. Rasayatana
5. | P hott habbayatana
6 | All the above five

| Ayatanas

All the Dhammas

* Yam yam dhammam arabbha ye ye dhamma
tesam d hammanam Grammanapaccayena - paccayo.



Ch. VIII.§ 3] Paccaya Niddesa 203

" PACCAYUPPANNA ~ REMARKS

(a) The Dhammas associated
with them : and (b) the modes

of matter that ,are generated by
them

| (a) Cakkhu- Vinnana- Dhdtu :
and (b) the Dhammas associa-
ted with it

(a) Sota- Vifindina- Dhétu : and
(b) the Dhammas associated
“with it

(a) Ghana- Vinnana- Dhatu...

(a) Jtvha- Visiniana- Dhatu...

(a) Kaya- Viandna-Dhatu...

(a) Mano-dhdtu : and (b) the | * All the Dhammas that
Dhammas associated with it are the objects of consci-

(a) Mano-vifiiana-dhatu: and | ousness and psychic fac-
(b) the Dhammas associated | tors are related to them
with it by way of this relation.

_m

uppajjanti, citta-cetasiké dhammd te te dhammd tesam
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No. PACCAYA PACCAYA-DHAMMA
111 | ADHIPATI-
' PACCAYA
1. | Chanddd htpate
2 Virwyadhipats
3 Cittad hipati
4. Vimamsadhipate
IV | ANANTARA-
PACCAYA |
1. (a) All the five VifAimana-
dhatus; and (b) the Dha-
__ mmas associated with them
2. (a) Mano-dhdtu; and (b)
| the Dhammas associated
with it
3. The fore-going Kusala-
Dhammas
4. " The fore-going Akusala-

Dhammas

* Yam yam dhammam garum katvd ye ye dhamma
tesam d hammanam ad hepati-paccayena paccayo.

T Yesam yesam dhammanam anantard ye ye dhamma
tesam dhammadnam anantara-paccayena paccayo.
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PACCAYUPPANNA REMARKS

e - e

(a) the Dhammas associated | * All the Dhammas that,
‘with Chanda : and (b) the | being held in high esteem,
modes of matter that are gene- | give rise to consciousness
rated by them | and psychic factors are
related to them by way

...with Viriya : and... . ,
of this relation.

...with Cttta : and...
..with Vimamsa : and...

(a) Mano-dhatu: and (b) the
| Dhammas associated with it

(a) Mano-vififidna-dhatu; and | 7 All the Dhammas, that
(b) the Dhammas associated | are immediately followed

with it by consciousness and psy-
(a) The following Kusala; and chic factors, are related t‘_°
(b) Abyakata-dhammas them by way of this

(a) The following 4kusala; and relation.

(b) Abyakata-d hammas

uppajjantt, citla-cetasik@ dhamma te te dhammad tesam

uppajjanty citta-cetastk@ dhamma te te dhamma tesam
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No. PACCAYA ' PACCAYA-DHAMMA.

The foregoing Abydkata
Dhammas

PACCAY A
VI| SAHAJATA-
PACCAYA
1. | The four psychic agere-
gates
2. The four Mahdbhitas
3. Nama-rapa
4. Consciousness and the
psychic factors.
. Maha-bhitas
6. Material Dhammas

PACCAYA
1. The four psychic aggre-
gates
2, The four Maha-bhitas
3. Nama-ripa
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PACCAYUPPANNA REMARKS

(a) The following Abydkata;
(b) Kusala, and Akusadla

Dhammas
Do
The four psychic aggregates Between one another
(A7fiamaniniam )
The four Maha-bhitas Sahajata- paccayena

Ripa-nama at the time of PACCayo
conception { Oklantikk hane )

The modes of matter gene-
rated by consciousness

The modes of Upada-ripa

Psychic Dhammas, for some
times only

The four psychic aggregates between one another

The four Maha-bhiitas

Ripa-ndima, at the time of
conception { Okkantikkhane )

R
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PACCAYA-DHAMMA

—

PACCAYA

VIII} NISSAYA- |
PACCAYA

1. The four psychic aggre-
gates

2. The four Maha-bhitas

3. Nama-ripa '

4. Consciousness and the
psychic factors

5. - Maha-bhatas

6. Cakk hayatana—

Kaydyatana
7.

Hadaya-vatt hu *

* Yam rupam (=hadaya-vatthu) nissdya mano-
mano-dhatuya ca mano-wifinana-dhdtuyd ca tamsampa-
paccayo.
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PACCAYUPPANNA REMARKS

The four psychic aggregates between one another

The four Mahda-bhiitas

Riipa- Nama, atthe time of
conception ( Okkantikkhane)

The modes of matter gene-
rated by consciousness

The modes of Upadéa-rupa

(a) Cakkhu— Kdya-vifinana-
dhdatus : and (b) the Dhammas
associated with them

(a) Mano-dhatu; (b) Mano-
vinndana-dhatu ; and (c) the
Dhammas  associated  with
them

dhidtu ca mano-vinnana-dhatu ca vatltant:, tam rapam
yuttakanam ca dhammananm nissaya- paccayena

14
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No. | PACCAYA PACCAYA-DHAMMA
"IX | UPANISSAYA-
PACCAYA
1. The fore-going Kusala-
dhammas
9. The fore-going Kusala-
| dhammas
g The fore-going Kusala-
| dhammas
4 _. The fore-going Akusala- |
d hammas |
!
|

5. The fore-going Abyaka- |
| ta-dhammas "

. Weather; food: individu- |
| 3.]; abOde d
X | PUREJATA-
PACCAYA
1. Cakkhayatana
2. Sota- Kayayatana

* See Book l. p. 145
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PACCAYUPPANNA REMARKS

)

" The following Kusala-dha-
mmas

The following Akusala dha- |
i mmas, only on some occasions*

The following Abyakata-
dhammas

(a) Akusala-dhammas
(b) Kusala-dhammas, only on

some occasions ¥, (¢) Abyakata-
dhammas

(a) Abyakata-dhammas
| (b).Kusala-dhammas
(c) Akusala-dhammas

(a) Cakkhu-viniana-dhdtu :
and (b)the Dhammas associated
with 1t

Mutatis mutandis
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No. PACCAYA PACCAYA-DHAMMA
3. ' Rupayatana— Phottha- '

bbdayatana |
4 All the five Ayatanas
5. ! Hadaya-vatthu
XI.| PACCHAJATA-
l PACCAYA |
1. Consciousness and psychic |
* | factors that arise later.
XII.| ASEVANA-
PACCAYA N
1. Fore-going Kusala-dha- |
i mmas.
2. ., Akusala ,, |
3. . Kiriya ”*
X1l KAMMA-PACCAYA
1. | Kusala and Akusala
actions |
| |
2, Cetana |
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(a) Cakkhu— Kaya-vififidna-
' dhatu; and (b) the Dhammas
| associated with them

(a) Mano-dhatu, and (b) the
~ Dhammas associated with it

| (a) Manodhatu,; (b) the dha-
mmas accompanied by them;

and (¢c) Mano-vifiiana-dhdtu,

On some occasions

- The body that comes into exis-
tence before them.

Following Kusala-dhammas

' Akusala .,
Keriya

(a) The aggregates of the resul-
| tant; and (b) the physical modes
derived by it

(a) The Dhammas accompanied
by it; and (b) the modes of
matter generated by it

Paccaya- Niddesa

REMARKS

213

'.“_
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No.
X1V,

|

XV.

XVIL.

VI

XIX.

PACCAYA

XX. |

VIPAKA-PACCAYA

AHARA-PACCAYA

| INDRIVA-PACCAYA|

JHANA-PACCAYA

MAGGA-PACCAYA

SAMPAYUTTA-
PACCAYA

VIPPAYUTTA-
PACCAYA

PACCAYA-DHAMMA

The four resultant psychic
aggregates

Edible food

The psychic modes of
nutritions

The five senses

Ripa-jivitindriya

The psychic Indriyas

The

Jhana

constituents of

The constituents of Magga

The four psychic aggregates

Material- Mental Dhammas
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PACCAYUPPANNA REMARKS.
The four resultant psychic aggre- between one another
gates | A7nnamanniam
This body of ours

(a) The Dhammas associated
with them; and (b) the modes of
- matter generated by them

(a) Their respective Viniina-
dhdtu; and (b) the Dhammas
“accompanied by them

Physical modes derived from
Kamma

(a) The Dhammas accompanied
' by them; and (b) the modes of
 matter generated by them

l (a) The Dhammasaccompanied

by it; and (b) the matter gene-
| rated by it

' | Do

| |
between one another

| Mental—Material Dhammas
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No.

XX/.

2o

XXII

XX
XXIv

Abidhamma Philosophy

PACCAYA

ATTHI-PACCAYA

NATTHI]-PACCAYVA

| Book IT

PACCAYA-DHAMMA

The four psychic aggregates
The four Maha-bhitas
Néama- Rapa, at the time

- of conception { Okkants-
kkhane ).

Consciousness and psyc-
hic factors

Maha-bhitas
Cakkhdayatana—
Kayayatana

Rapdayatana—
P hott habbayatana

All the five Ayatanas

Hadaya-vatthu

| Consciousness and psychic

VIGATA-PACCAYA

AVIGATA-
PACCAYA

factors that have just ceased
Do
Same as XXI.
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PACCAYUPPANNA

v

‘The modes of matter generated
by them

The modes of Updda-ripa

(a) Cakkhu— Kaya-vififiana-

| dhatu; and (b) the Dhammas

accompanied by them
Do

(a) Mano-dhatu; and (b) the
Dhammas accompanied by it
(a) Mano-dhatu; (b) Mano-
viiinana-dhatu ; and(c) the Dh-
{ ammas accompanied by them

The present consciousness and |}

psychic factors
Do

REMARKS.
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between one another

"

& 4



CHAPTER IX

THE VISUDDHI MAGGA
§ 1. Introductory

The domain of the Dhammas, with which Abhidha-
mma is concerned, does not exhaust only with this world
of ours, the Kdama-loka, butincludes even the realms of
hell and heaven, the Niraya, the Rupa and the Aripa
lokas: and extends, even transcending all mundane existe-
nce, over the stages of the Lokuttara, up to Nibbana,
the Summum-bonum.

Under the heads of the groups of the Matika we have
studied the limits of these realms. In Book . we have also seen
how the Mahaggata realms are obtained as a result of the
development of mind in the different stages of Jhdna
that have been described in the Pakaranas in the same
way as in the Suttanta.

But what is the course of training that one must
undergo for the realisation of these stages ? The conside-
ration of this does not come within the scheme of
the Pakaranas, that are primarily descriptive in nature.
In the books of the Sutta-pitaka we have, of course, here

and there, instructions for the guidance of such practices,
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but it had been very difficult to get a complete system of
them until Acariya Buddhaghosa wrote his famous book
the Visuddhimagga in about the 4th century A. D.

The Visuddhimagga starts from the very commencement
of Yoga and goes on guiding the Yogavacara at every
step in his practice, like an able teacher keenly watching the
progress of the student. The Visuddhimagga shows what is
the exact use of Abhidhamma in our striving for the attain-
ment of Nibbgna. It may be very rightly called a ‘Supplement
to Abhidhamma’, without which the study of Abhidhamma
would not be complete. Herein, we are going to give an

introduction of the same in its outlines.

3 2 The scope of the book

Visuddhi means Nibbdna* or the ‘Summum-bonum’, the
Sublime Purity free from all evils. Visuddhimagga, there-
fore, the title of the book, means ‘the way to Nibbdanda'. It

has been called by this name because it deals with the prac-
tice of Yoga for the attainment of Nibbana.

Vana means Tanhd or craving, which is the root of all

evils. Beings dying with Tanhd are born again according to

* Tattha visuddhi tv sabbamalavirahitam accantapa-
risuddham nibbanam veditabbam. Tassd visuddhiyd ma-

ggo v nisuddhi-maggo. Maggo v adlugamiipiyo vucc-
ali. 1.5.
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their Karma, and are subjected to the cycle of the miser-
ies of life. The Arhat, who has fully realised Nibbdna, in as
much as his Vana= Tanhid has come to a complete and
final cessation, will take no more birth after this. He is freed
from all bondage.

Tanhé has been compared to a snare that holds a being
fast in it. Just as the branches of a thick hedge are thoroug-
hly interwoven with one another, so the Tanhg, in its
diverse aspects, entangles the beingsfrom all sideswith all the
temptations of the world. The Buddha has taught usthe
way to clear this tangle and be free from it.

The first requisite is Sia- Visuddhs or punfica-
tion of character. A pure character s the foundation upon
which Samadhi-bhdvand or ‘Yoga’ may be practised for the
attainment of a full concentration of the mind, with the
strength of which the Yogdvacara practises ‘insight’ or
Vipassand Bhdavand, that leadshim higher and higher in the
Supramundane plare, up to Arhathood. Thus, Visuddhi-
magga or ‘the way to Nibbana' is threefold. It consists of per-
tection in (1) S#la (Character), (2) Samdadhi (Concentration),
and (3) Pansia ( Insight ).

A born blind, deaf, dumb or a man of very dull inte-
lligence ( s. e, of Duhetuka Patisandhi )is not capable
to accomplish these practices. The fittest person
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( Adhikari) to follow its course with success is one who, by
birth, s highly moral and intelligent (. e., of Tihetuka
Patisandhi)—as a result of his Karma in previous birth
being conditioned by the three good tendencies, namely, (1)
selfsacrificingness ( Alobha ), ( 2 ) good will( Adosa ) and
( 3) insight ( Amoha )

Thus, the opening verse of the Visuddhimagga is—*‘An
intelligent* Bhikkhu, ardent and clever in his performance,
may clear up these tangles ( of Tanha ), being ( 1) firmly
established on a pure character, and developing the Yogic
practices of ( 2 ) Samadhi and ( 3 ) Vipassand”’ t—in the
elucidation of which the whole book is exhausted.

[t is divided into twenty three Chapters or Pari-
cchedas of which (1) the first two deal with Sila, (2)
the following eleven with Samdadhi, and ( 3 ) the remaining
ten with Panfid or the practice of Vipassand.

e EEa——— o — — — e —— —— e —

* Sapanno f  kammajati hetukapatisand hi- paniiidya
pannavd. 1. 1.
t Sile palitt haya naro sapaiiio
Cittam parnnafica bhavayam
Atdpi nipako bhikkhu
So imam vijataye jatanm
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Section |
SILA
§ 3. Whatis SILA 2 *

Sila 1s a very wide term. It consists in the discipline of
all the movements of man that is necessary to form a good
character. The discipline may be in the moral principles,

as non-killing and non-stealing and others, or in the other

duties that are proper for one’s position.

Observance of Sila belongs to the volitional ( Cetana )

side of our consciousness. It has been considered in Abhi-
dhamma as independent psychic factors, called the ‘abstine-

ences ( Virat: cetasika ).

It is necessary that there should be a vigilant check against
all improper thoughts entering our mind that threaten the
rightful observance of the Sila. This is called samvara sila

4 . ’
or restraint.

Finally, Sila succeeds in a complete and strict observance

free from the least transgression, i.e., Avitikkama, in thought,

words, and action.

— -

* Kim silam ?
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§ 4. What is the import of SILA 2 *

‘Sila’ is used in the sense of discipline. It means either

(1) Samddhana, a discipline in which there is no going
astray, in thought, words and action; or

( 2) Upadhdarana, a discipline which fulfills all that is

good and moral.

'§ 5. The four principal kinds of SILA.
There are four principal kinds of Sila, namely,
(a) Patimokkha-Samvara. It has been described in the
Vibhanga as, ‘‘Here the Bhikkhu dwells, restrained
‘according to the rules of Patimokkha, is possessed
of good behaviour, and keeps good companies, sees
danger in the smallest faults, and trains himself in the
observance of the rules of the Vinaya.” t
(b) Indriya-Samvara. It has been described in the
Majjhima Nikaya as, “When the Bhikkhu sees an
object with his eyes, he is not entranced by the general

appearance or the details of it. He sets himself to

* Kenatthena silam ?

t Idha bhikkhu pdatimokkhasamvarasamvulo viharats
acdra-gocara-sampanno anumattesu vajjesu bhaya-
dassdavi, samdadaya sikkhati sikkhapadesu 1. 42,
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restrain that which might give occasion for immoral
states, covetousness, and grief to flow in over him
while he dwells unrestrained: as to the eye. He keeps
watch over his Cakkhu-indriya, and is restrained in
it. And so, in like manner, when he hears a sound
with his ear, or smells an odour with his nose, or
tastes a flavour with his tongue, or feels a touch with
his skin, or cognises an idea with his mind, he is not
entranced... he keeps watch over his Manindriya,

and attains mastery over it.”” ¥
The phrase, “is restrained in eye or Cakkhundriye
samvaram dpajjati’,in the above means that he isrestrained
in his conduct towards an object that he has seen with his
eyes. Restrain ( Samvara ) is possible only in the conduct,
not in the material eye. It is the Javana-moment of
consciousness which forms the conduct and becomes the

obiject of ethical consideration. 1

* So cakkhund rdpam disvad na mimittaggiaht hoti
nanubyanijanaggdhi, yatvadhikaranamenam cakkhun-
driyam asamvutam viharantamqm  abhiyyj hadomanassd
papakd akusald dhamma anvasaveyyum, tassa sam-
varaya patipajjate, rakkhaty cakkhundriyam, cakkhu-
ndriye samvaram apajjati. Sotena... Manindriye sam-
varam apajjati. 1. 42.

1 Tattha kificapi cakkhundriye samvaro va asamvaro
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( ¢ ) Ajivaparisuddhi. lthas been described as, “It is to
abstain from the transgression of the disciplinary rules
laid down by the Buddha in connection with the
livelihood of the Bhikkhus and Bhikkhunis, such as—

1. “ Kuhand, hypocrisy.
il. ““ Lapand, undesirable speech for the sake of one’s

livelthood.

1. “ Nemittikata, giving an indirect hint.

iv. “‘ Nippesikata, putting the lay disciple in an awkward
position and thus compelling him to give him the

things he wants.

_.*—_

va natthe. Na e cakkhupasddam mnissiya sate va mutth-
asaccam va uppajjati. Apt ca yada riaparammanam cak -
khussa dapdatham dgacchati, tadd bhavange dvikkhattum
uppajjitva miruddhe, kirtyamanodhdtu dvajjanakiccam
sadhayamanda uppajjitvd nirujjhati. Tato cakkhuvinin
anam dassanakiccam, tato vipakamanodhdtu sampati-
cchanakiccam, tato vipakdahetukamanoviniiianadhdatn sa-
ntiranakiccam, tato kiriydahetukamanovifiiianadhatu vo-
tthapanakiccam sddhayamdand uppajjitv@ mrujjhati.
Tadanantaram javanam javati. Tatrdpt neva bhavangu-
samaye na dvajjanddinam anRiatarasamaye Sapvaro
vd@ asamvaro va atthi. Javanakkhane pana sace dussily-
am vd mufthasaccam va anndnam vad akkhanti va kosa-
jjam va uppajjati, asamvaro hoti. Evam honto pana so
cakkhundriye asamvaro ti vuccati. 1. 57.
15
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v. " Labhena-Labham- Nijigimsanatd, trying to get
more by sacrificing little.”

( D ) Paccayasannisita Sila. It consists in rightfully refle-
cting over the purpose with which he, as a Bhikkhu,
is going to take the requisites for his use.

§ 6. The inter-relation amongst the above
four kinds af Sila

The above four kinds of Sila indicate the gradual

progress of ethical perfection, of which one may be
accomplished only when the one prior to it has been

fulfilled.

Patimokkhasamvara Sila is fulfilled chiefly by Saddhd
in the greatness of the rules laid down by the Buddhaq,

which must not be violated even at the cost of one’s life.
Indriyasamvara Sila is fulfilled chiefly by Sati or

mindfulness, a vigilant watch over ownself.
Ajwaparisuddhi Sila is fulfilled chiefly by Viriya or

energy, in the strict observance of purity in livelihood.
Paccayasannisita Sila is fulfilled chiefly by Pa#sia or

wisdom, for, it is by wisdom that one is able to view the

rightfulness or wrongfulness of a thing.
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§ 7. The Dhutangas or ‘ascetic p}'actices’

The Dhutangas are thirteen in number, namely—
(i) Pamsukulikanga, keeping the vow of using robes

prepared only with refused rags thrown by the
people.

(1i ) Tecivarikanga, keeping the vow of not using more
than three robes, namely Sanghdti, Uttardsanga and
Antaravasaka.

(111 ) Pindapdtikanga, keeping the vow of living upon
only the alms received while begging.

(1iii) Sapaddanacarikanga, begging from door to door,
without leaving a single in the middle.

( v) Ekasanikanga, keeping the vow of not sitting for the
second time for food.

( vi) Pattapindikanga, keeping the vow of taking one’s
meal only in the begging bowl.

( vit) Khalupacchabhattikanga, keeping the vow of not
accepting any thing more after one has once refused.

(viii) Arafifiikanga, dwelling in a forest.

(ix ) Rukkhamulikanga, dwelling under a tree.

( x ) Abbhokasikanga, dwelling in an open space.

(xi ) Sosanikanga, dwelling in the cemetery.

(xii) Yathasanthatikanga, accepting any kind of dwelling

that has been once allotted.
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(xiti) Nesajjikanga, keeping the vow of not lying down,

and even of taking one’s.sleep in a sitting posture.

The term ‘Dhutanga’ is derived from Dhuta=shaking
off. The above practices are called Dhutarigas because
they shake off the evil tendencies, and give rise to such noble
qualities as fewness of desires (A ppicchatd), content-
ment (Santutthita ), simplicity (Sallekha), peacefulness
( Paviveka ), energetic life ( Viriyarambha ), being one of

less requirements (Subharata), and others.

One, desirous to observe a Dhutanga, should approach

a teacher as high and great as possible, and, with his advice,
take the vow before him.
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Section 2

SAﬂIfIDH]-BHZ VANA
§ 8. What is sumadhi ?

The word Samadhi is derived as Samam sammd ca
ad hanam. i. e., to fix rightly and fully. It isto fix the mind
rightly and fully on the object of meditation, without even

the slightest diversion or distraction.

The charactenistic ( Lakkhana ) of Samadhi 1s ‘one-
pointedness of the mind.” The function ( Rasa ) of it is 1o
remove all distraction. lIts form of presentation { Paccupa-
tthana ) is the steadiness of mind. The proximate cause
( Padatthana ) that leads to the rise of Samddhi is ease

( Sulha ). *

8 9. The four grades of Saumdadhi
(A)

The course of meditation from the very beginning up
to the attainment of Upacara is technically called Patipada.

If one accomplishes this course with great difficulty, due to

* Avtk hepalakk hano samadhi; viklkhepaviddhamsan-
araso, avitkampanapaccupatthano; sukhamassa pada-
tthanamp. 3. 4,
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the presence of strong hindrances, it is called Dukkha Pa-
tipadd or a difficult course. The opposite of it is called
Sukha Patipadd or an easy course,
The course of meditation from the arising of Upacara
up to the attainment of Appand is called Abmana.
If it takes time for one to accomplish this course, it is called
Dandha or slow Abhinsia. The opposite of it is Khippd or
quick Abhiiina.
Thus, we get the following four kinds of Samdd ki :—
( 1 ) Dukkha-patipadd Dand habhifinid, the Samdadhi of
a difficult patipadad and slow abhifiag.

( 2 ) Dukkha-patipadd Khippabhifinia, the Samdadhs of
a difficult patipada, but quick abhififia.

( 3 ) Sukhd-patipadd Dandhabhi@nia, the Samddhi of
an easy patipada, but slow abli@ing, |

( 4 ) Sukha-patipada Khippabhifisia, the samddh of an

easy patipadd and also quick abhifing.

X * % ¥ * X

(B)

The Samadh: that is too weak to enter into Jhana fis
called Paritta or limited. And it is Appamasinia or infinite

if it is well-trained and capable of leading one through the

stages of Jhana.
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The Samadhi that is developed on a limited object of
meditation ( Kammatthdna ) is called Parittarammana.
And, it is Appamanarammana if it is fixed on an object

extended to infinity.

Thus, we get the following four kinds of Samdad hi—
( 1 ) Paritta-parittarammana, a weak type of Samadht

developed on a limited object.

( 2 ) Paritta-appamanarammana, a weak type of Sam-

adhi developed on an object extended to infinity.

( 38 ) Appamana-parittdrammana, a strong type of Sam -
adhi developed on a limited object.
( 4 ) Appamdna-appamandrammana, a strong type of

Samddhi developed on an object extended to infinity.

§ 10. Samatha and Vipassand

The stages of Lokiya or the mundane Jhdna, belonging
to Rupdvacara and Arupdvacara, are called Samatha.
And, the stages of Lokuttara or the Supramundane, con-

centrated on nibbdna, is called Vipassana.

§ 11. How should Samddhi be accomplished ?

The whole process of accomplishing Lokiya Samddh:

has been described in short as follows—
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“*One, being firmly established on pure Sila,

( a ) should remove the ten obstacles;

( b)) should approach a noble advisér, who could suggest
an appropriate object for meditation (Kamma-
tthana );

(¢ ) should stlect one of the forty objects of medi-
tation that may suit his temperament ;

( ¢ ) should stay in a suitable monastery, avoiding those
that are not congenial for the purpose ;

(e ) should remove the minor obstacles ; and

(1) should practise meditation, in strict observance of
the injunctions in this connection.” *

This is explained in the following way—

( a ) The ten obstacles are—( 1 ) being engaged in repairing
and building work, (2 ) attachment with a family,
(3) gains, (4) students, ( 5) engagement of work,

* Yo panayam lokityo; so vutlanayena silani viso-
dhetvd suparisuddhe sile patitthilena, yvassa dasasu
palibodhesu palibodho atthi, tam wuppacchinditvad ka-
mmatthanadayakam  kalyanamittamm  upasankamitvd
attano cariyanukulam cattalisdya kammatthanesu anna-
taram kammatthanam gahetvd@ samddhibhavanaya ana-
nurgdpam viharam pahaya anuridpe vihdare viharantena
khuddakapalitbodhupacchedam katvd sabbam bhdavandg-
vidhanam aparihapentena bhavetabbo. 3. 28.
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(6) journey, (7) book-study, (8) relations,
( 9) disease, and ( 10 ) psychic powers.

{ b) The noble-adviser ( Kalyanamitta ), the giver of an
object for meditation { Kammatt hana-dayaka), should
be spiritually as high and great as possible.

( ¢ ) Forthe forty objects of meditation and the suitability
of temperament, see Book I. Ch. IX.

(d) The following eighteen kinds of monasteries are not
congenial for the purpose—( | ) a big one, ( 2 ) a new
one, ( 3) an old one, (4) situated on a high road,
( 5) situated by the side of a tank, ( 6-8) one, with
a garden of trees, of flowers or of fruits, ( 9 ) one of
great fame, ( 10) situated in the heart of the town,
(11) tull of trees, (12 ) attached to paddy-fields,
( 13 ) resided by such monks who constantly quarrel
amongst themselves, ( 14) situated near a busy port,
( 15) situated in a place where the people are irreli-
gious, ( 16) situated on the frontier, ( 17 ) one that
is unsafe, and ( 18 ) where it is diffcult to get a noble
adviser.

( e ) Before going to start meditating, the Yogavacara should
cut the nails, get himself shaved, repair his old robes
and dye them if necessary, polish his begging bowl,

and get every thing cleaned and put to order.
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§ 12. ( f) Should practise meditation etc.

This consists of the actual process of the practice, from
taking the Kammatthadna and meditating over it up to the
attainment of the different stages of Jhana. Except the descri-
ption of the preparation and of the nature of the different
Kammatthanas, the general process is almost the same
with all of them, which the book has explained fully with
regard to the first of them, i, e., Pathavi-kasina or the
‘earthen circle.” ¥ As we have already, in Book [. Chap. IX,

given a summary of the same, here we will take some other

points of importance in its course.

I

Pathavi- Kasina

A Bhikkhu, who has practised meditation in a previous
birth with some success, may get concentrated even on a
natural piece of ground, and a- Nimitta may arise to him.

Those who are not such should, under the guidance of
a teacher, prepare a Kasina of clay, The clay must not
be dark, yellow, red or white. A clay of the colour of

dawn, like that of the Ganges, is most suited for the:

* Ayam pathavikasinam adim katvd sabba-kamma-
tthana-vasena vitthara-katha hoti. 4. 21.
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purpose. ¥ The Kuasina should be prepared and kept in
a private place, where none may come and disturb. It may
bz either fixed on the ground or be portable; and it should be
as big asa Suppa ( winnowing basket ) or Sarava ( a tray ).
To make it very smooth, like the surface of a drum, it may
be gently rubbed with a slab of stone.

He should look at it with even eyes, as one sees one’s
image in the mirror. He should not think of its colour,
size or any other particular quality, but take it as a whole,
a full disc; ¥ and also repeat its name in himself, as

pathavi, pathavi. This leads to the arising of Uggaha and
Patibhadga Nimuttas.

I1.

The Patibhaganimitia

It is after a long and energetic practice that oneis able
to get the Patibhdganimitia, with the arnsing of which one
necessarily obtains the Upacdra Samdad hi.

i

* Tasma niladivannam mattikam agahetv@d gan-

gavahe mattikdsadisaya arunavanndya  mattikaya
kassnam kdatabbam. 1. 24.

t Na vanno paccavekkhitabbo, na lakkhanam ma-
nasi-katabbam. Api ca vannam amuiicitvé nissaya-

savannam katvd wussadavasena pannattidhamme citf-
am thapetva manasikatabbam. 4. 29.
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Patibhaganimitta is thus a great acquisition in the way
of Yoga. It should be, after it has arisen once, preserved with
great care, lest it might even die out. He should avoid the
following seven that are adverse to its preservation—

(1) A room of uncongenial vibration.
(i1) An unsuitable village.

(111) Undesirable talks.

(1iv) The company of undesirable persons.
(v) Unsuitable food.

( vi) Unsuitable weather.

( vit ) Inconvenient postures.

111.

Appanakosalla
( The skill for the realisation of Jhdna )

[f the Yogavacara does not, even after an energetic pra-
ctice, realise Jhana, he should follow these ten rules called
Appana-kosalla or the skill for the realisation of A ppand—

( 1 ) Should be neat and clean.

( 2) Should regulate the five Indriyas, namely, (i)
Saddha ( confidence in the good ), (i1 ) Viriya ( energy ),
(iii ) Sati ( mindfulness ), (iv) Samdadhi ( concentration )
and ( v ) Panisia ( insight ).

If the faculty of Saddha is very strong, the other faculties
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will not be able to perform their proper functions. Therefore,
it must be brought down to the equilibrium of the others.
Similarly, if the faculty of Viriya crosses the limits of its
strength, one should try to lessen it by developing tranquility.

[t s important that Saddhd must be in harmony with
Pannd; and Samdadht with Viriya. A strong
Sadd ha tends to make the Padisid dull; and a strong Paiisia
tends to weaken the Saddhda. A strong Sadd hd may result in
a ‘blind faith’, and a strong Pa##gd in cunningness. [hus, a
mutual moderation of the two alone will keep a man on the
right path.

Similarly, a strong Samddh: tends to slothfulness, making
the Viriya weak. And, a strong Viriya tends to haughty
distraction, making the Samddhi muddled and confused.
Therefore, Samdad hi should be moderated by Viriya, and
Viriya by Samdadhi. Thus, Viriya will check Samddh:
from falling into slothfulness; and Samddhi will check
Viriya from falling into distraction. For the realisation of
Appang, it is absolutely necessany to make a proper adjust-

ment in the above two pairs. *

* Visesato panettha saddhapannianam samdadhiviriya
nafica samatam pasamsanti. Balavasaddho hi mandap-
aniiio mudd happasanno hoti, avatthusmim pasidati. Bala-
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The faculty of Sa#, however, should be made as
strong as possible. It is the faculty of Sati that keeps the
other faculties on their proper track, and regulates the whole
process. As the salt is an absolute necessity in all the curries,
or the chief minister in all the political issues of the govern-
ment so is Sats on every step of the Yogi. Sats is the ulti-

mate refuge, the best guard and keeper of the Yogi. *

vapafifio mandasaddho keratikapakkham bhajati, bhesajj -
asamutthito viya rogo atekiccho hoti. Ubhinnamm samaldya
vatthusmim yeva pasidati. Balavasamadhim pana man-
daviriyam, samad hissa kosajjapakkhatia, kosajjam abhi -
bhavti. Balavauniriyam mandasamadhim, virtyassa udd-
haccapakkhattd, uddhaccam abhibhavati. Samadhi pana
virtyena samyojito kosajje patitum na labhati. Viriyam
samad hind samyojitam uddhacce patitum na labhati,
Tasma tadubhayam samam katabbam. Ubhayasamataya
he appana hotr. 4. 41.

* Saty pana sabbattha balavali vattati. Sati hi cittam
uddhaccapakkhikdnam saddha-viriyapaniidnam wvasena
uddhaccapatato, kosajjapakkhena ca samadhing kosajj-
apatato rakkhati. Tasma sa, lonad hipanam viya sabbab-
yanjanesu, sabbakammika-amacco viya sabbardjakiccesu,
sabbattha icchitabba. Tenaha—"'Sati ca pana sabbatthika
vutta bhagavata. Kimkarand ? Cittam he satiba;ﬁisamnam,
arakkhapaccupatthand ca sat:, na ving satiya cittassa
paggahaniggaho hoti” ti 4. 49.
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( 3 ) Should follow the right method in preparing the
Kasina, and meditating on 1it.

{ 4 ) Should urge the mind when it should be urged. When
the mind feels dull, it should be urged to activity by
developing Dhamma-vicaya ( investigation into truth ),
Viriya ( energy ) and Piti ( rapture ).

( 5 ) Should appease the mind when it should be appeased.
When the mind has got distracted, it should be appea-
sed by developing Passaddh: ( tranquility ), Samddhi
( concentration ) and Upekkha ( equanimity ).

( 6 ) Should encourage the mind when it gets dejected, by
reflecting on the following eight objects that arouse
inspiration—( 1 ) Jat ( birth ), (i) Jara ( old age ),
(i1 ) Bydadhi ( disease ), (iv ) Marana (death ), (v )
Apdya-dukkha ( miseries of hell and other states of
woe ), ( vi) the miseries of past births, ( vii) the
miseries of future births, and ( viii ) the misery in the
search of food.

( 7 ) Should leave the mind without checking it, if it is
following the right course.

( 8 ) Should avoid the persons of a distracted mind.

( 9 ) Should keep the company of those who are concen-

trated in mind.

( 10 ) Should have an intense desire to obtain A ppanad.
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IV
The other Kammatthanas

The process of meditation and the attainment of the

different stages of Jhdna are the same with all the remai-
ning nine Kasinas— i. e.,, of water, fire, air, blue, yellow,
red, white, light, and a hole or a gap. The ways of prepa-
ring their artificial circles and the nature of their Uggaha and

Patibhaga Nimitta are, however, different from one

another.
¥ ¥ ¥ * % %

As the sight of a dead body may be repulsive and dread-
ful and it may not be safeto go alone to the cemetery
ground, one, intending to meditate on an Asublha-
kammmatthana, must be very mindful and take necessary
precautions. 1he Uggaha and Patibhdga Nimitta are
difterent with the different A subha-obijects.

¥ ¥ * * * ¥

One, intending to practise Marandnussati or ‘recollec-
tion over death’, should not meditate on the death of one
who is still living. If that person is dear to him he may be
overwhelmed with grief, and if heis an enemy to him he
may get a delight. If he meditates on the death of his own-
self he may get frightened, and if on the death of an indiffe-

rent man he may not get any feeling. Thus, avoiding all
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these, he should meditate on the death of* one who has
already passed away. He should recollect over his pomp
and power when he was alive, and thus be mindful of
‘death’, getting a religious inspiration in him. This may
dispell the Nivaranas and bring Upacara Jhana.
* * * * ¥ ¥

The beginner of Andpana-Sati should start by coun-
ting his breaths, i. e., Ganand. He should not count less
than five or more than ten, for, the one may be distracting,
and the other may divert the mind from the breath to coun-
ting. At a later stage, one may practise to follow the
whole course of the breath, i.e., Anubandhand. The
breath that comes out starts from the navel and ends at the
tip of the nose, the heart being the middle. And, the
breath that goes in starts from the tip of the nose and ends
at the navel, the heart, as before, being its middle.

* % * * * %

Simasambheda or ‘the removing away of all differences’—
In practising Metta, the Yogdavacara should try to remove
all differences between a dear one, an indifterent person and
an enemy. He should be able to meditate on them with
the same strength of good will. The best test of the
accomplishment of Simasambheda is—

Suppose, one were sitting with three persons— his dear

16
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one, an unknown man and his enemy—and a thief were
to come and ask him to give him one of them to be killed
and offered to the gods. Now, if he were to decide at any
to be given away, even at himself, the Simasambheda
would remain unfulfilled, for, it consists in an absolute
absence of difference between the three and himself.

Each of the four Brahmaviharas has two adver-
saries, one ‘near and the other ‘distant’. They must guard

themselves very carefully from faliing a victim to the ‘near’
adversaries as they seize most stealthily, quite unaware. The

‘distant’ adversaries are vanquished in due course as the

meditation becomes strong and perfect

Attachment (Rdga ), a dejecting and pessimistic attitude
of life, excessive joy, and an ignorant indifference are the
‘near-adversaries of Metta, Karuna, Mudita and Upe-
lkhd respectively, for, the wrong practice of these may
lead to them. Their ‘distant’ adversaries, in as much as they
are directly opposed to them, are respectively ill-will, being
oppresive to others, depression of heart, and ill-will-and-
sycophancy.

7
Brahmavi hara and Arvpa-jhana
Metta sees good in all. Therefore, one who has

practised this Brahmavihdra is able to get Samddhi very
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easilyton the clear Kasinas, like Nila, Pita and others.

Thus, Metta is called Subha-parama or that which leads
to the Jhdna on the wholesome.

Karuna sees evils in all material existence. Therefore,
one who has practised this Brahmavihara can easily realise
Akasananicayatana which transcends lall ‘form/ Thus,

Kartiina is called Akasanaficayatana-parama.

Mudita grasps the psychic states of the beings. There-
fore one who has practised this Brahmavihdra can easily

realise Vinnananaiicdyatana. Thus, Mudita is called
Viandnanancayatana-paramda.

Uvpekkha looks on all with an even mind. Therefore,
one who has practised this Brahmavihdra can easily realise
Akinicansviyatana. Thus, Upekkha is called Akifca-
nnayatana-parama.

¥ * * * * %

Chapters XI7I—XIII deal with the different psychic-
powers—Iddhi and Abhiind. [ See Book I. p. 327 ]
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Section 3
PANNA-BHAVANA

( Development of ‘insight’ )
S 18. What is Pafinia ?

Here, Pafiid means ‘insight accompanied by moral
consciousness.”  Kusalacittasampayuttam vipassandii-

nam  pafiiid.”

§ 14. Grades of knowledge

The same coins are seen and handled by an ignorant
child, an elderly man of the village and the mint-man, but
their knowledge about them is not of the same grade. The
child, perhaps, takes them to be play-things; the elderly man
knows their market-value; but the mint-man knows them
fully, the exact proportions of the different metals with
which they are made, whether they are genuine or coun-
terfeit, and all.

In the same manner, though Sa#ifia, Vifisigna and
Pafnindg, these three terms, have the same meaning of
‘to know’, yet they are very much different from one an-
other. San#id is the general cognition of an object when it

presents itself before us, not more than that. Vifisiana isto
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cognise it and also to understand its real nature of Anicca,
Dukkha and Anatta. Pasing goes further than that

and leads one to the Supramundane, *

Pa#isid is not present in Sanfid and Vidiniana, but they

must be present in it.

S 15. Characteristics etc. Of Paiind

Pasinig has the characteristic of penetrating into the true
nature of the Dhammas. It has the function of dispelling the
darkness of bewilderment which covers the true nature of
the Dhammas. The form of its presentation is the absence
of bewilderment. Samddh: i1s its proximate cause. 7

* Sanna hs ajatabuddhino darakassa kahdpanadass-
anam vtya hott... Vinfianam gamikassa purisassa kahad-
panadassanamiva hoti...Panna heranifitkassa kahdpan-
adassanamiva hoti, niladivasena arammandakdaram gahe-
tva lakkhanapativedhaiica papetvd tato uddhampt magg-
apdatubhavapdapanato. 14. 5. |

t Dhammasabhdvapativedhalakkhana panind, dham-
manam  sabhavapaticchadakamohand hakaravidd haimn-
sanarasd, asammohapaccupaithana. “Samdahito yatha-
bhitam janat: passati’ ti vacanato pana samdadht tussa
padatthanam. 14. 7.
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S 16, How should Pannd be developed ?

The full process of developing Pasifid is described
thus—

“Having made a thorough study of the Diammas (viz.
khandha, ayatana, dhdtu, indriya, sacca, paticcasamup-
pada etc ) on which it is grounded, and having fulfilled
the two Visuddhis ( viz, silavisudd: and cittavisuddhs ]
which are the roots of it, one should develop Panind,
by way of accomplishing the five Visuddhis ( viz, ditthe -
visuddhs, kankhavilaranavisuddhi, maggamagganana-
dassanavisuddhz, pafz'padd'-fidnadassanaz}isuddhz’ and
niana-dassana msuddhi )’ * :

The rest of the book, Chapters XIV—XXIII, is exhausted
in giving a full explanation of the above quotation except, of

course, the two Visudhts, Silavisudh: and Cittavisuddhi,

i -

lg—

* Yasma imdya panindya khandhayatana-dhdtu-in-
driyasacca-paticcasamuppdddadibheda dhamma bhiumi,
silavisuddhi ceva cittavisuddh:s cati imd dve visuddhiyo
mulam, ditthivisuddhe kankhdavitaranavisuddhi magga-
maggandnadassanavisuddht patipaddfidnadassanavisu -
dd hi fianadassanavisuddhi & ema pavica visuddhiyo sa-
riram, tasmd tesu bhumibhiutesu dhammesu wggahapa-
ripucchdvasena ndnaparicayam katva mulabhitd dve
visudd htyo sampadelva sarirabhuta pafica visuddhiyo
sampdadentena bhdvetabba. 14. 32.
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which have been already considered in the previous cha-

pters. T he succeeding chapters are distributed as below—

Chapters
NIV
X1
XV
XVIii

XVIII
XIX

XN

XX/

XX/

XXIII

Subijects
Khandha 1 On the study of

Ayatana and Dhatu } which Pa#nndbhav-
l

Indriya and Sacca and is grounded

Paticcasamuppada

(1) Ditthivisuddhe
(2) Kankhavitarana-

visuddhe
(3) Maggamagga-
niana-dassana- .
visuddhs l Paiing is developed
L by way of accom-

(4) Patipaddnidana- Y
dassanavisuddki pllShlﬂg these ﬁve

(5) Nanadassana-
visudd he

Panndabhdavana

nisamsa

3 17. Chapters XIV—XVII

These four chapters, as it would be known from the
very titles of them, are dedicated to the study of Abhidha-
mma. |he enumeration of the Dhammas and their classi-
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fications are exactly the same.and in the same order as in
the Pakaranas of the Abhidhamma pitaka. But, here the
method of explanation has its own importance, which we
must not neglect to mark—

(1) The psychological analysis of the Pakaranas are, at
places, very difficult to comprehend, as they are no where
illustrated by concrete examples, which is the only means of
explaining such subtle analyses. This deficiency has been
very successfully removed here by giving apt illustrations at
places whereever necessary. See, for example, 14/ 84. 85,91.

(2) Here, where ever necessary, it raises objections
from the stand-points of the other philosophical systems and
enters into interesting discussions, thus giving a comparative
study of Abhidhamma with them. Let us, for example,
examine the following—

Some system of philosophy holds that smell, taste, form,
touch and sound are no modes of matter, as maintained
by Abhidhamma, but are ;'.nerely the qualities that inhere
specially in earth, water, fiire, wind and sky. This position
is refuted in the following words :—

“Some say that form etc. are the qualities of fire etc...
When they are inseparable from the Bhutas, how can it be
said that they are the qualities of them ?

“They may further say...because it is due to the prepon-
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derance of fire etc. that form etc. are perceived, so they
must be the qualities of them. They should be answered,
‘Yes, we are ready to accept it, if there would have been

stronger smell in the cotton—in which, evidently, there is a
preponderance of earth— than in the wine— in which there

is a preponderance of water : or, if the colour of the cold
water would have been fainter than that of the hot water,
for the reason that there is a preponderance of fire in it”” *

( 3 ) In the Dhammasanganz, the types of consciousness
and the psychic factors are so much mixed up into one that
often it is very much puzzling, even to an advanced student,
to determine the order in them or their mutual relations.
This difficulty has been removed in it by { a ) drawing sepa-
rately a list of the types of consciousness, and ( b ) putting

* Kect panettha, tejadinam gunelr rupdadihi anu-
gayhabhavato ti karanam vadanti. Te vattabba... avini-
bbhogavuttisu ht bhilesu, ayam imassa gGguno, ayam
1inassa guno ti na labbhd vattum .

Athdap: vadeyyum... Evamp tejadidhikesu sambha-
resu rupddinam adhikabhdvadassanato  icchitabba-
metam rupddayo tesam guna ti. Te vattabbd—icche-
yyama, yade apadhikassa dasavassa gandhato pathavi-
adhike kappdse gandho adhikataro siya, tejadhkassa
ca unhodakassa vannato sittiidakassa vanno parihdayetha.

14. 43, 44,
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the psychic-factors in different groups, in accordance to
their places of occurrence, and indicating how they are rela-
ted to the types of consciousness.

* * * * * ¥

In Book I, we have already got a summary of Chapter
X VII dealing with Paticcasamuppada; but here it differs
from that on the nature of relation between the two Nayas,
namely, Patthana-nayae and Paticcasamuppdadanaya.
[ Book I. p. 267. ] Let us take a few important points of
consideration from this Chapter to get anidea of the way
of its treatment—

( 1) Visuddhimagga holds that the term Paticcasamup-
pdda stands for the Paccaya-dhammas in the chain of the
twelve Niddanas, in relation to those that arise depending
on them: * and, for this reason, tries to determine the
Paccaya-relations that may exist between them. Thus, for
example, the Paccaya-relations between the first two
Nidanas, Avijja and Sankhara, are determined as below=—

(a) Avijia is related to Pusndgbhisankhara by way of
two Paccayas, namely, Arammana-paccaya and upaniss-

aya-paccaya.

* Ayam panetitha sank hepo—paticcasamuppddo ti pa-
ccaya-d hamma veditabbd, paliccasamupannd dhammd i
tehi tehi paccayehi nibbattadhamma. 17. 4.
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When one reflects on A4vijjd as being transitory and
substanceless, it gives rise to Punndbhisankhdra, with
which it is related by way of Arammana-paccaya. The
same relation exists between Avijjd and the Rupdvacara-
puiindbhisank hdara, when the Yogi, by his psychic power

knows other’s mind that is ignorant.

And, they are related by way of Upanissaya-pa-
ccaya, when one performs moral actions ( of the Kdmd-
vacara ) such as giving out charity etc, or obtains the Riipa -

vacara Jhana, with a view of overcoming Avijja.

(b) Avijja is related to Apuﬁi%dbhisafzkbdra by way
of many Paccayas, as—Arammana-paccaya, when one
gets Rdga etc due to Avijjé : Arammanad hipati and
Arammanapanissaya, when one relishes in Awvtjjé and
thinks highly of it : Upanissaya-paccaya, when one fails
to see the evils of existence due to Awvijjé and commits all

sorts of immoral deeds...
(c) Auijja is related to Aneijabhisankhdra by way
of Upanissaya-paccaya.

* * * ¥ * ¥

( 2 ) According to the philosoply of Paticcasamuppdda,
there are no isolated causes or isolated effects, but, in reality,

they all form a unity of system, in which a system of causes
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may be understood as related to a system of effects. It is
depending on a system of weather-soil-seed-water etc that
there grows a sprout, a system of colour-smell-taste etc.
How is it, then, that, in the chain of the Nidanas, only

one Dhamma is attributed as the conditioning factor of the
other 7 *

It is due to the fact that the particular Dhamma is the
most predominant factor in the system that conditions the
other, that it is considered as its Paccaya. Thus, because
‘contact’ is the predominant condition of ‘feeling’ that it is
said Phassapaccayd vedand ; or because ‘Auvijja isthe
predominant and pre-eminent condition of ‘Safikhdras’ that
1t 1s said Avijjapaccaya sankhara.

* * * % * %
(3) An objection is raised against the possibility of

Awvijja, whichis essentially evil in nature, becoming the

* Ekato he karanato na tdha kivict ekam phalamatihs,
na anekam, napt anekehy kdaraneht ekam, anekehs pana
karaneht anekameva holi. Tathd ht anekeht utu-pathavi-
by a-salilasankhdatehs kdaranehi anekameva rdpa-gan-
d ha-rasadikam ankurasankhdtam phalam upajjamdanam
dissatt. Yam panetam, aviyiapaccayd sankhara, sankhdar-
apaccaya vinndanam tv ekahetuphaladipanam katam, ta-
ttha attho atths, payojanam vijjati. 17. 106.
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condition of Puniidnesnijabhisankhara, which is Sobhana
or good, for, a Nimba tree can not yield a sweet fruit. The
answer is given by pointing out that such cases are not
uncommon in the world in which the cause is very much
different from its effect, asin wine being produced from
molasses or in curd being produced from milk. But, the

exact solution of the difficulty is found, a bit further, in the
following words—

“He, being blinded by Awuijja—as the blind man, in
roaming about, goes some times on the right path and some
times on the wrong, some times on the even ground and
some times on the rugged— accumulates all sorts of Karma,
Punna, Apusisia and Anenja.” *

* So avijjaya andhikato ... yathd@ nama andho
pathaviyam vicaranto maggamp: amaggamp: thalampt
ninmnampi samampi visamampi palipajjaty, evam
pufinampi apunnaompt anerjabhisankharampi abhisa
kharot:. 17. 118.

And quotes the following stanzas—

Tenetam vuccali—

Yatha pi nama jaccandho naro aparindyako
Ekada yalt maggena kumaggendpi ekadd,
Samsdre samsaram balo tath@ aparinayako
Karoti ekadd punifiam apunnamap: ekadad.
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S 18. Chapters XVIlI—XXII.

DITTHIVISUDDHIT :—lt consists in having a clear
and distinct understanding of Nama and Ripa, and
realising that there is no ‘ego’ behind them. “And as when
sound arises depending on a drum struck by the hand, the
drum is one, the sound another, drum and sound do not
mix together, the drum is void of the sound, and the sound
is void of the drum, even so when Ndma arises depending
on Rupa, i.e., Vatthu, Dvira and Arammana, Ripa
is one, Nama another, Nama and Rupa do not mix
together, Ndma is void of Rupa and Rupa is void of
Nama. Nevertheless on account of the drum, sound arises,

on account of Rupa, Nama arises.”” *
KANKHAVITARANAVISUDDHI :—lt consists

Yada ca fiatva so dhammam saccans abhisamessatt
Tadag avijjupasamd dpasanto carissatits. 17. 119,

* Yatha ca danddbhihatam bherim nissdya sadde
pavattamane ani7ic bheri afino saddo, bheri-saddd
assammissd, bheri saddena sunfid, saddo bheriya
sunfio, evameva vatthu-dvara-rammanasankhdtam ra-
pam missaya name pavallamdne arnam rupam, anfan
namam, NaAmaridpa asammissa, namam ripena sunnam,
rapam namena Ssuninam, apt ca kho, bherim paticca
saddo viya rapam paticca namam pavattati. 18. 33.
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in the right knowledge of the Paccaya-relations between

Nama and Riipa, and in dispelling all doubts about them.

MAGGAMAGGANANADASSANAVISUDDHI-
It consists in the right discerning of the true path from the false

ones. To accomplish this Visudhi, the Yogavacara should
develop ‘insight’ by reflecting over the Amnicca, Dukkha
and Anatla nature of all mundane existence. When he
reaches a considerable advanced stage in this practice, the
following ten ‘obstacles’ { Upakkilesa) appear before him—

(1) OBHASA or the supernatural illumination, with
which the vision of the Yogdvacara may be able to pene-
trate through all barrier and distance, and reach even up to
the highest plane of existence.

A story is narrated to illustrate this :— It is said that two
Elders sat down within a double-gabled house on Mt. Cittala.
And it was the Uposatha day of the dark fortnight. The
quarters were overcast with rain-clouds, and the night was
very dark. Then one Elder said, “Friend, | am able to see
the flowers of different colours on the offering table in the
shrineyard”. The other replied to him, “Friend, it is not very
wonderful what you have said. Now to me fishes and
turtles in the great ocean are visible at a Yojana distance.”

The Yogavacara must carefully note that this is no
attainment of the Supramundane.



256 Abhidhamma Philosophy { Book II

(ii-x) NANA or knowledge, PITT or thrill, PASSA-
DDHI or composure, SUKHA or ease, ADHIMO-
KKHA or confidence, PAGGAHA orenergy, UPA-
TTHANA or mindfulness UPEKKHA or evenness
of mind, and NJKATI or desire, all belonging to the
development of ‘insight’.

The three Visuddhis described above explain the first
three Noble Truths. Ditthivisuddhi explains the Noble
Truth of Dukkha, by explaining Nama and Rupa. Kai-
khavitaranavisuddhs explains the Noble Truth of Samu-
daya, by explaining the Paccayas. And, Maggamagga-
nanadassanavisuddhi explains the Noble Truth of Pati-
padd, by discerning the True Path from the false ones.

PATIPADANNANADASSANAVISUDDHI— It
consists in the highest wisdom that is realised at the end of the

eight-fold knowledge, namely—

(1) Udayabbaydinupassana or insight into the arising and
and passing away of the Dhammas.

( 2) Bhanganupassand or insight into their cessation.

( 3 ) Bhayatupatthdna or insight into their nature of being
the cause of all fear.

(4) Adinavanupassand or insight into their nature of
being full evils.
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(5) Nibbidanupassand or insight into their nature of
being disgusting.

(6) Muficitukamyatd or insight into their nature of being
fit to be renounced.

( 7) Patisankhanupassand or an analytical grasp of them.

(8 ) Sankharupekkha or the knowledge of indifference
towards the Sankhdaras.

Nanadassanavisudd hi :—the same as the realisation of

the four Maggas.

§ 19. Chapter XXIII. Pannabhdvananisamsa
The last Chapter describes the advantages of Pgisia-
Bhavand. They are (1 ) the destruction of the various
vices, ( 2 ) the bliss of the Supramundane, (3 ) the ability
to obtain Nirodha-samdpatti [ Book . p. 343 ], and

( 4 ) being worthy of all reverence and offerings. *

i, e _— p— -

* Sankhepato panassd, nanakilesaviddhamsanam,
ariyaphalarasanubhavanam, mirodhasamapatii samdapa-
Jyana-samatthat@, dhuneyyabhavadisiddhi v ayaman: -
samso veditabbo. 23. 1.

17



CHAPTER X

PLACE OF THE ABHIDHAMMATTHA-
SANGAHA IN THE STUDY
OF ABHIDHAMMA.

§ 1. The Dhammasangant, and its difficullies

The system of Abhidhamma, primarily a ‘Psycho-ethical’
philosophy of life, is complete with the Abhidhamma- pitaka
and the Visuddhimagga. We are now able to see thatthe
Dhammasangani is the most important book in the whole
course, and that it must be perfectly mastered and made fresh
in memory at the very start of the study. The Matika
of it, in particular, constitutes the very life of Abhid-
hamma, which it breathes in every page of it. But this book,
though not difficult in its style and language, is likely to
baffle the student who is going to study Abhidhamma, even
after having gained a competent knowledge of the Sutta - pitaka,
which, no doubt, gives full explanation of most of the tech-
nical terms used in it. The whole book will appear to him
as consisting of lists after lists, enumerating series of terms,
arranged, as if, without any order. Even the portions that
are probably meant to afford definition, 1. e., Padabhdja-
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niya, rely greatly upon the tautologous process of putting
forth trains of substitutes, and, therefore, will be of little
help to him.

The chief difficulties of the student will be the
following:— )

l. The book deals with the Dhammas, all of its paragra-
phs beginning with the question Katame dhamma.... But it
does not any where make it explicit what is the exact con-
ceptions of them or what are their limits.

2. From the very beginnin it uses, without giving preli-
minary introduction to them, such terms as Kamavacara,
Sasankhdrena, Nanasampayutta, and others that have
their special significance in Abhidhamma.

3. It proceeds by a mechanical process of ‘Complete En-
umeration,” without giving any definition or elucidation of
the heads under which the enumerations are made, which
is left to the student to deduce from it, a difficult and risky
task for him. It is something like giving a big list of the ani-
mals that are vertebrate to a boy, unacquainted with this term,
and asking him to make out in what does to be vertebrate
Consist.

4. The relation of the types of consciousness with the
psychic factors, plays a very important part in the Dhamm -
asangani, and is very obscure, due to the mechanical repeti-
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tion of the same terms with imperceptible variations in the
different lists.

5. In the Niklkhepa-and the Atthuddhara-kanda, the
Dhammas have been distributed according to all the Tika
and the Duka groups, but that does not give a clear idea
about the mutual relations that exist amongst the groups
themselves.

6. The types of consciousness, though considered in the
Tikas and the Dukas with regard to their nature orcontents,
are left unstudied in their psychological gradation.

3 2. How are the difficulties removed 2

The Atthasalini, the famous commentary by Acharya
Buddhaghosa, gives a masterly elucidation of it, but it is, for
the beginner, too difficult a book to be recommended.
The best place within the reach of the student where he
may find the solution of these difficulties is Chapter XIV
of the Visuddhimagga, which is meant to give the outlines
of the Dhammasaiigani in particular.

It explains most of the terms and makes them very clear
with the help of concrete illustrations.

It will be seen that the heads, under which the enumera-
tions are made, are derived mostly from the nature of the
types of consciousness or the psychic factors of which they
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are constituted. These and also their relations are explained
very well by the author by drawing a list of the types sepa-
rately from the factors, and grouping the factors according to
their places of occurrence.

|t removes the last and the most important difficulty by
explaining the process of Citta-vithis of all the planes.

* * * ¥ * *

The same task was taken up by Achariya Anuruddha
in his famous book the Abkidhammattha- sarigaha, who has
accomplished it in a fuller and much more systematic way,
being at the same time as brief in words as possible.

§ 8. The Abkidliammatthasangaha

At the very outset, it defines the scope of its investigation
in the verse—

Tattha vuttabhidhammatthé catudhd paramatthato

Cittam cetastkam rapam nibbanamiti sabbatha.

% * * * % %

The classification of the Cittas into Kamavacara—
Lokuttara is very helpful, as it atonce points out that
they are the different grades of mental development.

* % * X * *

The list of the types of consciousness, evidently not

arranged according to any T%ka or Duka, exhibits the great
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genius of the author. It (1) shows the above gradation
of consciousness, and at the same time ( 2 ) makes it very
easy to understand their relation with the psychic factors.
The nineteen Sobhana Sadharana factors are present
in all the Sahetuka kamavacara kusala and all the Ri-
pivacara, Arapavacara and Lokuttara types of conscious-
ness. 1 his has caused the authorto keep them together,
for which he has invented one name, 1. e., Sobhana, that
does not occur any where in the books of the Abhidhamma
nitaka. The types of Akusala-consciousness, as they possess
the fourteen Akusala factors, are grouped in one. The
third group consists of the A hetuka types of consciousness
that possess the least number of psychic factors. The author
has done very well in keeping the Sobhana group at the
end: for, it has been very easy to distinguish it from the
remaining thirty types, as he says— Papdhetukamuttan:
sobhandnits wvuccare. 1[10. The Ahetuka gtoup con-
sists of the types of consciousness that are resultant of Ku-

sala and Akusala both, and, therefore, rightly placed in
the middle.

** ¥ ¥ * ¥

The names of the types of consciousness called Manod-
hitu, Manoviananadhdatu, Kirtyd-manodhdtu and Ahe-

tuka-kiriyamanovifinanad hdtu in the Dhammasangand
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have been changed respectively into Sampaticchana, Sant -
irana, Paficadvaravajjana and  Manodvardvajjana.
But, in reality, it is no change at all, for, they have been simply
called by the functions they perform in the process of
cognition. It has rather made them easier to be understood,
and, at the same time, begun a study of the types of

consciousness from the point of view of their psychological
grOWth.
* * * % * *

The grouping of the psychic factors in Chapter Il into
Sabbacittasad hdrana, A#ifiasamdna, etc, has made it very
easy to determine how they are distributed amongst the
types of consciousness.

* ¥ %* * * *

The third Chapter explains the nature of the states of
mind in their relation to feeling ( Vedand ), the tendencies
{ Hetus ), their functions { Kicca ), the doors through which
they arise { Dvdra ), the objects that they cognise ( Alamb-
ana ] and the bases ( Vatthu ). This is very helpful in un-
derstanding the significance of the heads of the Tikas and
the Dukas and also their relation between thg:mselves.

* * * * * *

The fourth Chapter explains the process of cognition,

the parallelism between mind and matter, and the
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process of entering into Jhdna and the Lokuitara. The
fifth Chapter deals with Vipaka-citta or the subconscious
its types and functions during birth, life and death. This

fulfills the need of a study of the types of consciousness
from the psychological point of view.

* % * * * ¥

The sixth Chapter gives a complete analysis of the states
of material existence and explains how they originate and
function. At the end, it gives a brief statement about the
nature of Nibbdana, with which, as we can see, end the sub-
ject matters of the Dhammasaingans.

* % * * ¥ *

The seventh Chapter is a systematised presentation of the
remaining Abhidhammic terms that oocur very commonly all
over the pages of the Pakaranas, and an understanding of
which is essential in the beginning.

* % *x ¥ * %

The eighth Chapter gives a summary of the principles of
the Patthana, the last book of the Abhidhamma-pitaka.

[ states the 24 Paccayas and how the states of thing are
to be understood in their light.

* % * % * ¥
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The nineth Chapter is a very intelligent summary of the
whole book of the Visuddhimagga.

* * ¥ ¥ * ¥

The fact that the Abhidhammatthasangaha is so popular
and regarded as the entrance to Abhidhamma is due to the
reason that it presents the whole system of philosophy in sh-
ort aphoristic sentences, covering only 55 pagesin the Nagar?
edition of Prof. Kosambi, which can be easily got by heart
and kept fresh in memory for ready reference, which the
student would require at every step of his study up to the
last stage. Specially in the Yamaka and the Patthana, in
which the treatment has become very much complicated, the
Abhidhammatthasangaha is the most useful assistance.
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Ot 1mportant Pali terms and proper names

BOOK |.

Page Page
Alanitt ha 191 | perplexed consciousness,
Akusala 6,10 102; 335
Akusala- Vipaka 8,23 | Anagami 175
Angasamatikkamana 39 | Anatta 339

Accanta 241

Accutaparla
Annamanna-Paccaya 286;

301
Aninasamdna 67:105
Atappd 190
Atiparitia 167
Atimahanta 161-6
Alita kamma-bhava 271,278
Atthi- Paccaya 298:304
Advdra Rupa 221
Adhitthana Vasi 322
Adhipate 250
Adhipals Paccaya 282,300

Adlimokkha 71; way of cal-
culation, 78; presence
aml absence, 75; in

240

Anantara Paccaya 285;295

Anantikdasa 147
Andqgata Upapatti Bhava

272-8

Andgami 145; born in

Suddhdvdsa

Andagami Phala, after

Nirodha, 180

Andgami-magga cilta 342

191

Anicca 340
Anindriya Ripa 221
Anemitta 240
A nimittdnuapassand 340
A nuttara 241
Anuloma 173;387
Anuloma-fiana 336
A nusaya 4L



Anussaty 312
Anotappa 250
Apaya bhims 189

Appand  179;318;321,338
Appana Javana Vara

Avigsamanena Vijjamana
Pannattly 308

Avijja  9;248:269;270;273
belongs to the past 276,
277; grows with Asava,

| 169-70 278
Appanihita 240 | Auvbhita 163
Appamanna 66;81,;312 | Avinibbhoga Rupa 222
Appamanasubha 190 | Aviha 190
Abydkata 5 | Avyakata 6-8
Abh7nia 225,327 | Asankhatla 241
Arahaitta Phala 175; after | Asankhdarika 16;20:29:93;

! Nirodha, 180 98- 100
Arahatta magga and phala, | Asasifia Satta 190
as object, 146 | Asubha 312,319
Ariya Sacca 264 | Asurakdyo 159
Aripa-loka, organs in, Ahirika 77,250
149;151 | A hetuka 6,8,9,25:26:226

Arupa- Vipaka, generate
material qualities, 224,
on heart-basis, 150

Ariapavacara-Plane 186
Ariipgvacara J hana 319,325

Ardapdvacara Bhamy 191
Alobha; Adosa, Amoha 4,6,
9:28 in vupdka 381,;8:39
Avigata paccaya 293
Avijgamana Pandatt: 3807
Avijjamanena Avjjamana
Pannatte 308

r

Ahetuka consciousness 21;

104,117

Ahetuka beings 181
Ahetuka Patisandht yugale

106

Ahetuka resultant 208

Ahetuka Vipaka 206

Akara 275

Akificaniia 147

Andpana 319

Abhassara 190

Ayatana | 262



Arammanddhipati Paccaya

282
Alambana 140
Avajjana 120; 122; 124
Avajjand vasi 322
Asava 249; 278

Asevana paccaya 285; 296

Ahdra 250
A hdra paccaya 302:290
{tthibhava-dasaka 229
Itthi-saddo 309
Iddhipdada 255
[ ndriya 249; 256
Indriya paccaya 291,302
Indriya ripa 221
1ssd, presence, 78;

sepurately and occasion-
ally 84

Uggaha nemitia 820-1; 828

Utt hana vasi 322
Udayavyaya-nana 336
lddhacca 77
Uddhacca-kukkucca 811

Uddhacca-sampayutia 101

Upacara 178;: 318: 321
Upatthana 3356
{/panissaya paccaya 287:298
{/pddana 243:269:270:

273,277

LU'padana khandha 262

f

Updadaya Rupa 216;300
Upekkha, tn distracted

marud 102:112:115; n

appand, 174, n Tada-

lambana, 176:385
Upekkhdsahagata 15
Ekaggata 57:569;65
FEkadvarika citta 136
Eka-hetuka 117
Ogha 242
Ottappa 249
Opapatika 234
Obhdsa 335
Kabalikara 250

Kdmdavacara Javana 224
Kamadvacara Nanasam
payutta; cousciousness,
in Appand 178
Kamavacara Patisandhe
cilia 194
Kamasugati Bhim: 189
Kamma, object of cuticitia,
121;148;,1565-6:236

Kammatthana 169
Kamma-nimitta 121;1483:

156:236
Kamma- Paccaya 290
Karund 81;86:90-1
Kalapa 228
Kastna 312:314;319



Kama 242
Kama-world 149
Kdamacchanda 311
Kama-loka 151;169
Kama@vacara plane =~ 185

Kamavacara moral consce-

ouUSNess 97
Kamavacara kiriya 140
Kamdvacara citta 10
Kamdavacara Vipaka 144

Kamasugati Patisandht

194
Kayagata Sati 319
Kayadasaka  229:234:287 |
Kaya-dvara 132
Kaya-vififidna 3
Kayaviiinatli-navaka 230

Kaya-vinnatls-lahutads -

dvddasaka 230
Kayanupassand 254
Karmic result 155
Kicca 120
Kirtya 4:5:7:10: Ahetuka,

21,25:33,95;174
Kilesa 245:339
Kilesa-vatta 278
Kukkucca 78:84
Kusala 4:174
Kusala Vipdika 8;12:23
Kusala Hetus 204

Khandha 261
Gatinimitia 121;143,155-6;
2306

| Guantha 243

Gocaraggahika Riupa 221

Gotrabhei 173:337
Ghana-dasaka 229:234;
237

Ghana-dvara 132
Ghana-viAfiana 3
Ghéayana 124
Cakkhu- Kaya ViRdana 7:
8:21:56

Cakkhu-dasaka  228:234:
285:237

| Cakkhu-dvara 132
Cakkhu-vifiniana 2:309
Catummaharajikd Deva 189
Citta ( Adhipati ) 250
Cittanupassanda 254
Citta-vithe 161

Cuty citta 121;123:135:142;

144
Cetana 57:59
Cha-dvarika 137; and also

dvaravimulia 138
Chanda 78:75:102:105:1086
250

Chalab hiirio 309
Jaramarana 276



Javana 3:4:6: kicca, 120:
126: Manovinindnadhdtu
158:179: number of tho-

wght moments, 180; in

Jhana, 180
Javana Vara 167
Jdat 269;276
Jivhd dasaka 229:234;237
Jivha dvara 132
Jivhd ninnana '3
Jivita Navaka 229
Jivitindriya 57:59:251
Jhina 54-5:169
Jhananga 247
Jhana paccaya 292
Nana 331,385
Néna vippayutia 28;29;145
Ndna sampayulta 29:145
Tanha 269
Tatramajjhattiala 86 |

Taddlambana 120;127;144;
153:;172;176; of Arhat,
177; where possible, 178;

tn Rupavacara 186
Taddlambana vara 167
Tavatimsa 189 |
Tiracchdana yoni 181
Tihetula betngs [82

Tihetuka consciousness 119
Tusila 189

1

r

Dulkkha

-

Thina middha 78:311
Dassana 124
Ditthe 577243

Ditthigatavippayutta 16
Ditthigatasampayutta 15;77
112-3;340
Duhetuka consciousness11
Domanassa 18; in Mamitha

20, in vipaka, P-112;

114; as Jhananga, 248

Dosu 78
Dosa carita S17
Dvara Rapa 212
Dvara-vimutta 138
Duvihetuka beings 182

Duipasica vifiniana 153107

Dhammanupassand 251
Dhammayatana 26
Dhdtu 26.3
Nattht paccaya 293
Ndana khanitka cetanag 29¢
Nama 305 -6
Namaripa 269
Neklants 335
Nibbana 87,141, 147:169;

240,305;:306;339.
Nimmanarat: 189
Nerayo 189

Nirodk(’zsamdpatfi 180,;313
Nissuya paccaya  287:301
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Nivarana 244:311 Z
Pakinnaka 65,68
Paggaha 335 |
Pachdjata Paccaya 289 |
Paccaya 280
Paccaya-dhamma 280 |

Paccavekkhand Vasi 322

Paccuppanna Upapatts
Bhava 272-8

LPaccuppanna Kamma
Bhava 272-8

Paccuppanna Dhamma

- 280
Pasicadvara- Viths 1;4;160
Paicadvaravajjana 2:7:25;
manod hatu, 106;the ob-
ject of, 144; manodhatu

{
|
150,152
Paiicadvarika Citto 136
Paijica Vinndna 120
Parnnatl 3056,807,;310
Panna 249
Pasifindriya 65-6 |

Patigha consciousness 154
Paticcasamuppida Naya267
Patibhéga Nim:tla 321
Patisandhn 121;128;135
dvaravimutia, 142;155-
64; objectof, 144; at mo-
ment of,800,;301,;305

Patthana 281
Paltana naya 267
Paranimmitavasavatts 189

Partkamma 173,818,337
Parikamma Nimitia320,323
Paritia 162,166
Parittabha 190
Paritta Bhims 10
Paritta Subha 190
Pavatts 155
Passaddh: 64,335

| Padaka Paficama Jhina328

Piti—absence, 72; presence
73; way of calculation,
74; presence and absen-
ce, 75:88; in Jhana, 90;
distracted mind, 102; in
voithapana, 105; absence

106,335
Pettivisaya 189
Puggala Bhava 181
Pumbhava dasaka 229
Purejata Paccaya 288
Phala citta 48,145:179
Phala Samapatts 343
Phassa 56,59;269
Phusand 124
Balam 249, 255
Budd hi-carita 317
Bojjhanga 256



Brahma Parisajia 190
Brahma Purohita 190
Brahmawvihara 315
Bhava 242:269

Bhavanga, compared to deep
sleep; 2;121;123; mind
door,132;135; Dvaravi-
mutia,142; object of, 144,

Patisandhi 155-6

Bhiame 185:188 |
Magga 47-8; for one mo-
ment, 179.
Magganga 248:256
Magga-Paccaya 292

Macchariya 78; separately

and occastonally 84
Manastkdra 57:69
Manayatana 264

Manodvardvajjana 4;7,25
same as vatthapana, 105;

126

Manodvara- Vithe 1,;3;169;
e kamaloka, 171;338
Manodhdatu 150,152%
Manod hatuttika 106,144

Manosanicetana, ghdra 250

Mano- Vifiniana, on heart
basis, 150
Manoviinianadhatu 152

Mahaggata-factors combz-

ning in, 89; types drffer-
entiated, 97; no Tadal-
ambana. 127; Mano-dv-
aravithe, 169;appanal7s
Mahaggata Course; objects

| of, ; 147 sets of combi-

nation 92
Mahaggata Javana 136
Mahanta 162,166
Mahabrahma 190

| Mahd Vipaka—

l in Manodvara Vithe,172;
Tadalambana, 176; as
Patisandhe 198;208

Mahabhita 215-6;300
Mana in Lobha-conscious-
ness, 77, Separately and
occastonally 84
Miccha Ditthe 248
Middha See Thina

Mudita presence and abs-
ence, 81; beings as ‘the

object, 86, separately 90;

in Jhana 91

| Metla GG
Moghavara 108
Momuiuha Citia 20
Moha 19;77
Yama 189
Yoga 242



Riaga Carita 316
Raja-putta 309
Ripa world 149
Rapaloka 151
Ripdavacara Plane 186 |
Rrpdvacara Bhimi 190
Lahutidekdadasaka 230-2
Lokuttara 136,;1456;173
Lokutiara bhims  12;337
Lobha 5:;6,8;9;15:21;31
64;77
Vuciviiitiatti-dasaka 230

Vacivinniatt:-sadda-lahw-
tadz-terasaka 230
Vatthudasaka 229;234:337

Vavatthana 316
Vigata Paccaya 293
Vicara 70;74,;87;90
Vicikiccha 79,102;811

Vicikicchdsampayutta 20
Vizjamanena Avijjamana

Paniiatis 308
Vijjamdanena Vijjamana
Pannatts 308

Vianigna 57;ahara,250,;269
Vitakka 37-40,60-2,69;
74,87,90
Vith 160
Vipassanda Bhavand,

Kammatthdana 312

Vipaka 4:5,9;10:21;
25,269
Vipaka Citta 301

Vipaka Consciousness 95;

124
Vipgka Paccaya  290;297
Vipdka Vaita 278

Vippayutta Paccaya293,;308

Vibhita 162
Vimokkha 333
Virat: 80,;84:95
Viriya 65;71;78;75:106;
249,250

Visuddn 330
Visuddhimagga 11
Vimansd 250
Vedana 57,59;111;269
Vedananupassand 254
Vehapphala 190
Voithapana 3;4;120:125;
146:158:224

Votthapana consciousness
(= Manodvardavajjana)

105

Votthapana Vira 167
Vydapdada 311
Sakadagdmimagga 47;145
175:342

Sankhara 268
Sankhepa 274



Sankhdra 276 | Sammda Ditthe 248
Sannd 57:59;813,;316 | Samyojanc 9,244
Sati 249 | Salayatana 269
Satipatthdana 2538 | Sasankharika 16,19;20;
Sadda-navaka 231 93101
Sadda-lahutad: - Sahajata Cetana 296
deddasaka 231 | Sahajata Paccaya 285
Saddha Carita 317 | Sahajatadhe pat
Santirana 3; vipdka citia, | Paccaya 284
8:22; gives ahetuka pat- | Sahetuka 6,31
isand he, 106: kicca, 120; | Sayana 124
125;0bject of, 144; man- | Sukha 112-8,336
ovinnanadhdtu, 152; tn | Sunna 240
Manoduvara vithe, 172; | Sunnanupassanda 840
Tadalambana, 176; 181; | Sutasoma Jataka 283
as Bhavanga 193 Sudassa 191
Sand he 274 | Sudassi 191
Sansedaja 234 | Suddhatthaka 230-2
Sabb acittasdad harana 65 l Sudd h@vasa 190
68:107 | Subhakinha 190
Sabbakusalasad harana 77 | Sota-dasaka 229:234
Samatha kammatthana 312 | Sote-dvara 132
Samatha Bhavana 311 | Sotanifinianc P
Samanantara Pacaya 285 | Sotapattimagga 154:341
Samdadhz 249 | Sotdpanna 145:1756
Samapajjana Vasi 322 | Sobhana 5:27
Sampaticchana 8;8;22;106; | Sobhana Cetasika 65
Kicea 120:144,;150:152 | Sobhana Sadharana 65:80
Sampayutta Paccayas 298 | Somanassa 19:20:22:112,
Sammappad hdana 254 114; wn appanda, 173 in



tadalambana, 176
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Hasvtuppada Conscions-

Hasituppada 7:25; ness 105
sn Arupa, 186 , Hire 249
Hasttuppiada Citla 144 | Hetu 6;8-10;21;116;247
| Hetu paccaya 28 1

BOOK I
Akusala consciousness 76 | Alobha positive 30,7 1
Anguttara Nikaya 165 | Avikkhepa’ 73

Atthakathd 2
Atthasalini 2:7
Atta 19;22.87
Adosa, positive 30;71
Adhikari 221 |
Anatia 245
Anabhijja 71
Anhagam?i 166
Anicca 245
Anubandhand 241
Anotatta Lake 3
Appand 230
Appand-kosalla 236
Appamaning 230
Appmnanarammana 231
Abyakata 88
Abydpéda 71
Ablhinina 236

Ablidhamma, mizxing up
of, 8; meaning of, 8:16
Amoha positive 30:;,71

Asubha kammatthana 240
Akasa-dhdatu

23
Alkdsananicayatana- Para-
ma , 243
Akicaiiidgyatana- Parama
243
Ajiva Parisuddhi  225-6
l Ananda 7
Andpana 241
i ﬁ'yatana 21
Ayatana-duka 92
Arammana-duka 92
‘ Asava 174
Idd hiya 5
Indriya-duka 92
Indriyasamvara 226
Uggaha 235,240
Utltarakuru 3
Uttiya 5
Uddesavara 181
Upakilesa 255



il

Upacdrad 230,236,241 | Tihetuka Patisandly 231
Upals 6 | Dasaka 5
Obhdisa 256 | Dukkha 245
Kathd vatthu 1,9,11 | Dukkha Palipada 230
Kammatthana-dayaka 233 | Duhetuka Patisandhe 220
Kaldpa 24 | Dhamma 5
Kalyanamitia 233 | Dhammasangaiu 1
Kasina 235,239 | Dhammasendpat:
Kastyaputta 5 Sariputta 2
Kiriyg-consciousnes in the | Dhammayatana 21
Suttu 28, Psychic factors | Dhammiya o
of, 82 | Dhatu 21
Kevatta 174 | Dhatukatha . 1
Kuhana 952 | Dhatu-duka 92
Kotthdasa Vara 85 | Dhulanga R27-8
Khandha 19,22 | Nekaya according lo,8.,
Khuddaka Ganthu 7 fifth, 16
Khuddaka Nikayu 8 | Nikkhepa 95 -6
Ganund <41 | Nippesikuld 225
Cittala AL, 290 | Nibbanu 21,24.153,174,21Y9
Culluvagga 9,9 | Nimittu 234
Javana-moment 224 | Nivarana 241
Jatuka 4 | Nemittikald 225
Jiva 19,22,87 | Pakinnaka-duku 91
Jettha-vadd haki, Cetana- Paggaha 78
compured 26,112 | Paccayasannisila 226
Nanavippayutta Consci- Paiicappakarana 9
Ousness 73 | Pafnicasatika 5
Nandtiloka- Ven: 178 | Paiii 237,246
Triioulimsae 1,2} Paiid-0hdvang 24
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Paticcasamuppada 250 ( Metti 241
Patibhaga 2385:240 | Mogguliputta Tissu 5,9;171
Pathavi- Kasina 234 | Yamaka 1
Patthana 1,197 | Yamaka patihdariya - 2
Pandukanmbula 2 | Yevapanakd 83
Paricchinna 24 | Rajagaha 5:6
Paritta 230 | Riipa 24
Parittarammana 231 | Revuta 5
Pataliputra 9,16 | Lapand 225
Patimokkha-samvara 226 | Labhena Labhan
Paricchattaka 2 Nijigimsanata 226
Pitaka, according lo, 8 | Lakiya Jhana 231
Piyadasst 5 | Lokutlara Jhana 231
Piyajals 5 | Vatthu-duka 91
Piyapdila 5 | Vifmanancayatana-
Puthjjuanu 165 DUrama 243
Buala 71 | Vinaya 5
Brahmavihdra 242 | Vibhajja- Viaida 19
Bhadduaji | 5 | Vipassana 72,221,231
Bhaddhanama 5 | Vipika Citla 25
Majjlema Nikdya 223 | Vipaka Conciousness,
Manayatanu 22 on the Sutta, 28., psychic
Manodhdtu tn the Suttu 31 factors of, 80.
Manovininanadhalu 31| Viriya 73, 237
Marananussate 240 | Visudattu 5
Mahdkassapu 5-7 | Vedand 25
Mahinda 5 | Vesdls 9
Mahdgosinga Sulta 18 | Sankhdra Khandha,

Mayd Devi I tn the Sulta, Y
Mila ( Hetu) 29 § Sanguha Vare 85



L

Sanid

Sali

Saddha

Sandeha

Sabba-citta- salhdrana,
in the Sutla

256 | Savatthe
238 | Stggava
237 | Simasambheda
5 | Sukhd patipada
Sutta pitaka
25 | Subha parama (Metta)

Samatha 72,231 | Sumangal avilasini
Samadhs 73,229,232%237,245 | Sonaka
Samdadhdanu 223 | Sobhita

Samma ditthi
Sariputta

2,8,6

]

71 | Hasituppdda Citta
Hetu, tn the Sutta
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