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PREFACE

The books of the Pili canonical literatute of
Early Buddhism, usually grouped in three sections
called the Pifakas or ‘baskets’; are the following:—

(A) Vinaya Pitaka—

1. Parajika.. 2. Pdacittiya. 3. Mahdvagga.
4. Cullavagga. 5. Parwara.

(B) Sutta Pitaka—

1. Digha Nikdya. 2. Majjhima Nikiya. 3.
Samyutta Nikdya. 4. Anguttara NiRiya.
s. Kbhuddaka Nikdya, which again consists
of fifteen books, namely, Kbhuddaka Paitha,
Dbhammapada, Uddna, Itivuttaka, Suttanipaia,
Vimanavatthu, Petavatthu, Theragatha, Theri-
gatha, Jataka, Niddesa, Patisambhidimagga,
Apadaina, Buddhavamsa and Cariyipitaka.

(C) Abbidbamma Pitaka—

1. Dbhammasangani. 2. Vibbhanga. 3. Dhatu-

katha. 4. Puggalapafiiatti. 5. Kathavatths.
6. Yamaka. 7. Patthana.
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The whole collection, about two times as big as
the Mahabharata, was committed to wtiting for the
first time in Ceylon in the reign of Vattagamini
Abhaya, about 25 B.C. “Then”, says the Mahi-
vamsa, ‘‘the most wise Bikkhus who had passed
down the Tipitaka and the commentaries thereon
orally in former times, since they saw that the people
wete. less righteous, assembled, and in order that
the true Doctrine may endure, wrote them down
in books.”

The Vinaya Pitaka deals with the rules and
regulations concerningthe governance of the monas-
ticorder. The S#tta Pifaka contains the discourses
delivered by the Buddha at different places on differ-
ent occasions to individuals or assemblies of differ-
ent ranks. The language and style of these two
Pitakas are vefy simple, which the average reader,
even with a working knowledge of Pili, can follow
to a great extent. He may also very profitably re-
fer to the Afthakathi wherever he finds difficulty
in the text. On the other hand, the Abbidhanima
Pitaka, which is extremely subtle in its analysis and
technical in treatment, is very difficult to understand
without the guidance of an able teacher. The
Commentaries themselves, though very elaborate
and efhicient, are not of great help to the beginner.
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The Dhammasangani forms the very basis of
the whole system of Abhidhamma philosophy. But
while reading it, the beginner is likely to get be-
wildered at the long lists of psychological and ethi-
cal terms coming one after another from the very
outset, with seemingly no system in their arrange-
ment, and, worst of all, the same terms, sometimes,
being repeated more than once in the same lists.
The real task is to understand the system adopted
in the distribution of the terms, which, perhaps,
was meant to be studied with a teacher who main-
tained the traditional interpretation. Buddha-
ohosa, in chapter XIV of his famous work, the
Visuddhimagga, has ttied to give a beautiful explana-
tion of the same, but, perhaps, due to lack of space
he could not do it in full length. This suggestion
was, however, taken up by the Elder Acariya Anu-
ruddha, who, in about 11th century A. D., wrote,
with the same purpose, an independent book, well
known as the Abhidhammatthasangaha or ‘An
Introduction to the Categories of the Abhidhamma
Philosophy.” The author has comptressed the whole
of the Abhidhamma-pitaka and its supplement
the Visuddhimagga in this small book, mostly
written in aphoristic small sentences.

This book became very popular, and today it
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is taught as the first book to the students of
Abhidhamma in the monasteries of Ceylon, Burma,
Thailand and Indo-China. It 1s rather better not
to call it the ‘first book,” for, it is really a guide
through the whole bulk of Abhidhamma-pitaka.
It gives a very vivid exposition of the method
adopted in the analysis and grouping of the states
of thing (Dbammas) in the Dhammasangani, and
presents the whole philosophy of Abhidhamma as
a system. Without first understanding this small
book of Anuruddha, the Dhammasangani would
seem to a beginner as a collection of the parts of a
machine which are quite meaningless in their 1sola-
tion. The Abhidhammatthasangaha teaches, in
the most masterly way, how to fit them together
and make them work in a definite purpose.

The usual custom is that the students are asked
to get it by heart before it 1s explained to
them by the teacher, and as they advance in their
studies they are also taught to use the T7&4 for
more detailed explanations. The most popular
and important T7kas, written on it, are the ‘17bba-
vini Tika’ of Ceylon, and the Paramatthadipani
Tika of Burma. But, because of their thorough-
ness in treatment and maturity in style, they are not
of much help to the beginner. The learned Pro-
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fessor D. Kosambi has recently written a very use-
ful Ti7kd on it, rightly named Navanita Tikd or
“The Butter Commentary,” chiefly meant for the
purpose of the student intending to make a study
of the book by himself. It has been published by
the Mahibodhi Society, Sarnath, in Devanagari
characters. It is indeed a valuable conttibution to
Abhidhamma-scholarship, and a boon to the begin-
ners of the subject.

There is a very good English translation by
S. Z. Aung of the Abhidhammatthasangaha, called
“The Compendium of Philosophy’ published by the
Pali Text Society, London. But it is a word for
word translation, which, in case of such technical
books, generally becomes obscure, if not misleading.
One, who has even a working knowledge of Pali,
will realise how difficult it is, at places, to understand
the translation, when the corresponding Pili pas-
sages would be so clear and simple to him. The
learned translator and the editor, no doubt, have
occasionally added waluable foot-notes, but that
does not solve the difficulty. The stanzas of the
Abhidhammatthasangaha are highly important, in
as much as they give an intelligent summary of the
preceding passages. It is very difficult to under-
stand them without going deep into the portions
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with which they are concerned. Aung’s book would

have been much more useful had it added explana-
tory notes to them.

X K X

In the present Exposition, I have followed the
example of Professor Kosambi’s Navanita Tika,
and written i1t chiefly for one who intends to rely
on himself for the study of the book. I have tried
to make the student acquainted as much as possible
with the otiginal Pali terms, without which it is
difficult to enter into thetrue spiritof the philosophy.
I think, it is more natural and useful to let him be
familiar with the term Bojjhanga and the ideas
assoclated with it than to give him an English word
‘wisdom-factor’ for it, though the translation is
quite exact (Bodhi=wisdom : Anga=factor). I
have, therefore, tried to give full explanation of the
technical terms and phrases, even at the risk of
making repetitions, but insisted upon retaining the
Pali words, the English equivalents very often being
given in brackets.

The Pali text of the book has been closely
followed from beginning to end, which has been
given all along at the foot corresponding to its
English rendering put within single invetted com-
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mas. In the English rendering, I have stuck more
to the sense and spirit of the text than to its words
and sentences. Mostly it is a translation, but some-
times it is only a2 summary, and sometimes even 2
short explanation of the cotrespondingPali passages,
the purpose being to make it as clear and compre-
hensible as possible.

K XK X

I have freely consulted the following books:—
Vibhavini Tikd, Navanita Tika, Compendium of
Philosophy, Ven. Nanatiloka’s Guide through the
Abhidhamma Pitaka, Visuaddhimagga, and Dr Silva’s
Treatise on Buddhist Philosophy; but I have mostly
relied upon my teacher Professor D. Kosambi who
is leading a retired life at Sarnath, and was thus
always available for my assistance.

My friend and Dayaka Mr. Medewika, B.A., a
scholar of Pali and Abhidhamma, was kind enough
to go through the MSS. and give some valuable
suggestions. It is greatly due to his assistance
that the present book could be published so early.

I could not have sent the MSS. to the press
without .first showing it to my kind teacher Dr.
B. L. Atreya, M.A., D.Litt. and getting his approval,
who has ever encouraged me in my literary pursuits.
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My utmost thanks are due to my friend Mz.
Rajeshwar Ojha, M.A., B.L.,, and my students D.
Satya Narain, G.P. Verma and Awadh Kishote
Narain for the assistance they have given me in
reading the proofs and preparing the index.

BHIKKHU J. KASHYAP

BENARES HINDU UNIVERSITY
BENARES

Jannary 1942
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CHAPTER 1
TYPES OF CONSCIOUSNESS

SECTION I
PRELIMINARY

N1. The process of cognition

Eye, ear, nose, tongue and skin, these are
called the Pa#ica-Dvara or the “five doors’, through
which we receive information about the outside
world; and the process of cognition that takes
place through these is called Pa#ica-Dvara-Viths
or the ‘course of cognition through the five doors.’
There is also a sixth door, called Mano-Dvira or
the mind-doot, through which we cognise our
own ideas, as in memory, dream, hallucination
or imagination, when the object is not presented
but represented. The process of this cognition
is called Manodvara-Vith: or ‘the course of cogni-
tion through the mind-door.’

Of these two, the first (i.e., Paficadvara-1/ithi)

may be roughly explained by the simile of a man
sleeping under a mango tree.
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A man, lost in deep sleep, is lying at the foot
of 2 mango tree. A fruit drops down and rolls
by his side. He is suddenly aroused from his
slumber, and strives to find out what has disturbed
him. He sees the mango fruit near by; picks it
up; and smells and examines it. Having ascertained
that it 1s quite tipe and good, he eats it.

Here:—

(1) The ‘deep sleep’ is compared to the passive
state of mind, when it is having its own course,
undisturbed by any kind of impression, either
objective or ideational. This state of mind is
called Bhavarga.

(2) ‘Getting up and trying to find out what
has disturbed him’ is like that hazy state of mind
when the subject teebly strives to make out whether
the stimulus came through the eye, or the ear, or
the nose, or the tongue, or the skin (touch). This
is called Padicadvaravajjana or ‘turning to impressions
at the five doors of senses.’

(3) ‘Seeing the mango fruit’ is like the arising
of the particular sensation, either of the eye or of
any other four doots of senses. It is sensation pure
and simple, free from any reflection over it.

The sensation of the eye is called Cakkhu-

Mt A s

Viisiana, of the ear Sofa-1Vidifiana, of the nose
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Ghana-Vifidapa, of the tongue [ivha-Vififiapa, and
of the skin Kgya-Viidapa.

(4) ‘Picking up the mango fruit’ is like the
mind receiving the stimulus as an independent
object existing outside in the world of reality. 'This
is called Sempaticchana or the ‘recipient conscious-
ness.’ ‘

(5) ‘Smelling and examining the mango fruit’
is like the mind reflecting over the object and try-
ing to understand it in the light of its previous
experiences. This is called Santirapa or ‘the inves-
tigating consciousness.’ '

(6) °‘Ascertaining that the mango is quite
ripe and good’ 1s like the mind giving the object
a definite place in the field of knowledge. 'This
is called Vozthapana or ‘the determining conscious-
ness.’

(7) ‘Eating the mango’ 1s like the mind tend-
ing to adjust the object according to its own suitabi-
lity. This is the most lively state of consciousness,
in which the subject is fully conscious of itself
and determines its own attitude towards the obiject.
This is called Javana or ‘the active consciousness.’

In Manodvara-Vithi or ‘the coutse of cognition
through the mind-doot,” the object of cognition is
not a stimulus of the outside world, but an
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ideational image arising from within, which presents
itself with an already ascertained and determined
character. This course of cognition, therefore,
begins with the sixth stage of the Padica-Dvaira-
Vithi, 1.e., with Votthapana or ‘the determining cons-
ciousness.” Here, the same function of mind 1is
called Manodvaravajjana or ‘consciousness turning
to the impressions at the mind-doot.’

N2.  Classes of the types of conscionsness

There are three classes of the types of conscious-
ness, namely, (A) good, (B) bad, and (C) neutral.

A. The good class of consciousness 1s that
which is accompanied by any of the three °‘good
tendencies’, 1.e., Alobha (selt-sacrificingness), Adosa
(good-will) and Amoha (insight). It is again sub-
divided into three kinds, namely, (¢) moral (Kusala),
(b) resultant (Vipaka), and (¢) inoperative (Kiriya).

(2) Our activities (Javana-consciousness) ac-
companied by the above good tendencies—as,
helping the needy, giving shelter to the forlorn,
taking the precepts, listening to the high and ele-
vating sermons, worshipping the Buddha, and
such other meritorious deeds—are the types of
moral (Kusalz) consciousness.

(b)) Moral actions done in one life yie/d their
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‘resultant’ in the next, which determines the mental
disposition of the man, in accordance with the nature
and strength of the good tendencies with which
those actions were mostly conditioned. These are
the types of ‘resultant’ (I/7pika) consciousness,
accompanied by the three good tendencies.

(¢) The activities of the Arhat are always
accompanied by the good tendencies. But, his
love-for-living being thoroughly uprooted, they
do not yield ‘resultant’ (17pdka), and he does not
come again in the cycle of life after his death. His
activities are, theretore, called Kirsya or inoperative
and barren.

The types of ‘resultant’ (I”7paka) consciousness
are ethically non-moral (Avydkara), as, they being
the passive side of our mind, there is no activity
in them. The actions of the Arhat are also non-
moral (Avyikata), as, they are Kiriya or barren,
yielding no ‘resultant’ to effect birth after&ath.

The types of consciousness belonging to this
class are technically called Sobbana (good).

B. 'The bad class of consciousness is that
which 1s accompanied by any of the three bad
tendencies, namely, Lobba (greed), Dosa (hate)
and Moba (dullness and deception). Ethically,
the types of consciousness belonging to this class
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are immoral (Akusala).

All the above types of good and bad conscious-
ness are called Sabetnka or that which are accom-
panied by any of the six tendencies—I.0bha, Dosa,
Mobha, Alobha, Adosa, Amoba—called the Hetus.

The word Het# is here used in the sense of a
‘root.” As the root supports and maintains the
tree so the He/# does to the above good and bad
types of consciousness.

C. The neutral class of consciousness is that
which is not accompanied by any of the good ot
bad tendencies. They are, therefore, called Abe-
tuka or those that are devoid of the Hetus; and, for
the same reason, they are neither moral nor im-
moral but non-moral (Avyikata).

All activities ( Javana-consciousness) must neces-
sarily be JSabetuka ftor, how can they survive
unless they are supported and nourished by a
Het#2) How can 2 man be prompted to do a thing
unless he has got either a good or a bad Hes# ?

There is only one exceptional instance of Javana-
consciousness which is not accompanied by any
of the Herus. It is the innocent smile of the
Arhat.

His smile is Abetuka, 1.e., not accompanied
by any of the Hetus; and is Avyikata also tor the
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same reason. It, being incapable of giving a
‘resultant,’ is inoperative or Kiriya. It is called Hasi-
tuppada-Citta.

Parfica-Dvaravajjana or the tendency of the mind
of turning to impressions at the five doors when 2
stimulus i1s received from without, and Manodvara-
vajjana or the tendency of the mind of turning to
impressions at the mind-door when an idea is
cognised from within are but axfomatic tunction
of consciousness; and so they are neither moral
nor immoral but non-moral (Avyikata). They
are so premature that they can not be accompanied
by a Hets. 'They are too feeble to yield a ‘resultant,’
therefore, they are inoperative or Kirzya.

Cakkbu-Vifiiana (eye-consciousness), Sofa-
Vififiana (ear-consciousness), Ghana-Vifisiana (nose-

At Ay

consciousness), [Jwha-Vifiniapa (tongue-conscious-
ness), and Kaya-Vififiapa (touch-consciousness) are
pure sensations of external stimuli. These ,sensa-
tions are very commonly seen to be different in
different persons, though they may have originated
from the identical stimuli. The same thing appears
very much pleasant to one but quite repulsive
to the other. The same colour or taste often ap-

pears quite differently to different persons.
What is it due to ? Abhidhamma holds that
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it is due to difference of Vipika or karmic result
of previous life in different persons. If the sensa-
tion yields a pleasant feeling, it should be thought
that it is a Kusala-Vipika Citta or ‘a resultant con-
sciousness of previous good karma.”

And, if the sensation yields an unpleasant feel-
ing, it should be thought that it is an Akusala-
Vipaka Citta or ‘a resultant consciousness of pre-
vious bad karma.’

Sampaticchana (recipient consciousness) and
Santirana (investigating consciousness) are also
similatly Vipaka Citta, differing in different persons
according to the result of their previous good or
bad karma.

These seven types of ‘resultant’ conscious-
ness—Cakkbu-Vinriane,  Sota-Vifinana, Ghadna-
Vininiapa, Jivha-Vififiana, Kaya-Vififiapa, Sampatic-
chana and Santirapa—are too feeble to be rooted in
any of the Hetus. ~ They are, therefore, Abetuka,
and Avyikata as well, for, they are neither moral
nor immoral.

N3.  The strength of Vipaka-consciousness

The bad Hetus~—ILobba (greed), Dosa (hate) and
Moha (dullness and deception)—are the animal
qualities in 2 man. They come as fits of instinctive
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impulses. Under their influence, they make a
man lose his self-consciousness and reasoning
taculty.

The Vipaka of immoral consciousness, there-
fore, is a very dull and feeble consciousness, emi-
nently instinctive. It must be Abetuka, for, it is
too feeble to be rooted in the Hetus.

The VVipika of a moral consciousness, with
weak Hetus, 1s also a feeble consciousness, and,
therefOre., Abhetuka.

The good Hetus— Alobha (selt-sacrificingness),
Adosa (good-will) and Amoha (insight)—on the
other hand, are the higher or rational qualities in 2
man. One, who develops these He#xs in him, is
able to overcome his instinctive side, and make his
consclousness more moral and rational.

The Vipaka of strong moral consciousness,
therefore, is a consctousness as strong and good
as the types of moral consciousness themselves,
accompanied by the good Hetus. 1t is Sabetuka,
strong enough to be rooted in the Hetus.

N4.  The conscionsness of Arhat
The Arhat has thoroughly dispelled his

Avijja (ignorance), and destroyed all the Samyojanas
(fetters). Lobha (greed), Dosa (hate) and Moba
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(dullness and deception) are thoroughly uprooted
in his consciousness. He never does an Akusala
deed. .
His consciousness is always rooted in the good
Hetus; but, it does not yield any Vipdka (karmic
result), because he 1s completely free from love-
for-living. It is inoperative or Kiriya.

Ns.  The three planes of conscionsness

Every time we feel how very restless and self-
willed our mind is. We can exercise but little
control over it. We try our best to concentrate
it upon a thing, but, in a moment, it slips away to
irrelevant corners, quite unnoticed.” This 1s so,
because of our diverse desires influencing 1t cons-
tantly. This consciousness 1is, therefore, called
Kamavacara Citta or the consciousness that roams
in the world of desires.

This is the first plane called the Paritta Bhami
or the plane of weak consciousness.

It is not possible to realise Nibbana, ‘the Sum-
mum Bonum,” with this weak consciousness lost
in the world of desires. The Buddha has taught
how to make it strong and steady, and to exercise
mastery over it. This practice 1s called Yogs, and
the one who practises it is called a Yogavacara.
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The Yogavacara begins—as fully describ-
ed in the Visuddhimagga—by meditating upon a
suitable object which is associated with the idea
of form. After due practice, he is able to attain
the different stages of [hdna or ecstacy in which
his mind becomes perfectly concentrated on the
‘Object’ (Kammatthina). This consciousness is
called Rd#pavacara Citta, or ‘the [hina-conscious-
ness of the form’.

The Yogavacara, intending to rise higher, gives
up all 1deas of form also, and attains [hdna, meditat-
ing upon Ar#pa or ‘the formless subjective Kam-
matthanas—as, Anantikdsa (infinity of space), Ananta
Viinana (infinity of consciousness), . dkificafina
(nothingness), and Neva Sa#ii Nisa#iiid (a state
wherein cognition 1s so very subtle that it cannot
be said whether it 1s or 1s not). This consciousness
is called Ar#pavacara Citta or ‘the [hina-conscious-
ness of the formless’.

These two classes ot [hina consciousness—
Ripavacara and Ardpavacara—constitute the second
plane called the Mabaggata Bhim: or the higher
grade of consciousness.

In the Mabaggata Bhami, the mind of the Yoga-
vacara 1s highly steady and concentrated. But, when

he breaks his [Aina and comes to normal state of
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life, his consciousness may not be free from love
for life, conceit or ignorance; and he may
fall a victim to Lobha (greed), Dosa (hate) and Mona
(dullness and deception).

He then meditates upon the Anicca (imperma-
nent), Dnkkba (miserable) and Anatta (substance-
less) natureof all existence; and thereby attains [hina
upon  Nibbana (INi-+ Vana=no-desire=desire-
lessness). He is able to destroy his fetters one by

one and attain the highest plane of consciousness
called the Log#ttara Bh#m: or ‘the Supramundane

plane’.

It 1s, however, not necessary that one should
practise R#pa and Arzpa [hanas in order to be able
to attain to Lokwuttara Bhami. A man of very strong
Kusala Vipaka may directly start meditating upon
Anicca, Dukkba and Anatta; obtain [hanaon Nibbana

destroy his fetters; and attain to Lok#uttara Bham:.
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The tollowing diagram will show the scheme
of classification:—

CONSCIOUSNESS (Citta)

| | |
Good (Sobbana) Bad Neutral (Abetuka)

Sabetuka |
Immoral (Akusala)
Non-moral
(Avyikata)

|
Moral (K#sala)  Resultant (Vipaka)  Inoperative (Kiriya)

—

Non-moral (Avyikata)
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SECTION II

KAMAVACARA CITTA
(Consciousness of the world of desires)

NG.  Introductory

‘Having adored the Buddha, the unrivalled and
petfectly enlightened one, with His sublime Doc-
trine and noble Brotherhood, I am herein going
to speak about the categories of the Psycho-ethical
Buddhist philosophy called Abhidhamma.

‘In reality, the categories of the Abhidhamma
are four—(1) Consciousness. (2) Psychic factors.
(3) Matter. (4) Nibbana. All things are included
under these four heads.” (I)

“There are four grades of consciousness—
namely, (1) consciousness of the world of desires, (2)
consciousness of the R#pa-[hana, (3) consciousness
of the Ardpa-[hina, and (4) Supramundane cons-
ciousness concentrated on Nibbana.” (11)

‘Of the above four grades, which is the cons-

1. Sammasambuddbamatnlam sasaddbammaganuttamam
Abbivadiya bhasissam abbidbammatthasarngabam.
Tattha vattabhidbammattha catudha paramatthato,
Cittam cetasikam rapam nibbanamiti sabbatha.
II. Tattha cittam tava catubbidbham hoti, Kamavacaram,
Riapavacaram, Arapavacaram, Lokattaram ceti.
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ciousness of the world of desires ?’ (111a)
It 1s the following types of consciousness:—

1

AKUSALA CITTA
(Lypes of immoral consciousness)

N7. Reooted in Lobbha (greed)

(?) If 2 man is quite cheerful while doing an
act,¥ his consciousness is called Somanassasahagata
or ‘accompanied by delight.” And his consciousness
is Upekkhisahagata 1if it 1s accompanied by in-
difference.

() It is often thought right by some people
to sacrifice animals at a certain place, or to gamble
on a certain day, or to tell a lie to befool others on
a certain date, or even to rob and murder 2 man
if he does not belong to his faith. Such false
views are called Dif¢hi, which pretend to justify
immorality, but have really Lobba at the root.

If the immoral consciousness is accompanted
by such a Ditthi it is called Ditthi-gatasampayutia;
and if it is not so accompanied it 1s called D:ifzh:-

II1 (a) Tattha katamam Ramavacaram ?
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Zatavippayutia.
(727) The consciousness of one who 1is very

quick i1n performing a moral or immoral act is
called Asarnkbarika or that which is ‘neither hesita-
ting nor urged by others.” Sasazikhirika conscious-
ness, on the other hand, is that which is either pre-
ceded by some hesitation or i1s persuaded by some
one else.

Taking these classifications together, we get
the following eight types of immoral consciousness
rooted in L.obha:—

1. ‘Delighted, accompanied by a false view,
unhesitated and uninstigated.

2. ‘Delighted, accompanied by a false view,
hesitated or instigated.

3. ‘Delighted, unaccompanied by a false view,
unhesitated and uninstigated.

4. ‘Delighted, unaccompanied by a false view, -
hesitated or instigated.

s. ‘Indifferent, accompanied by a false view,
unhesitated and uninstigated.

6. ‘Indifferent, accompanied by a false view,
hesitated or instigated.

7. ‘Indifferent, unaccompanied by a false
view, unhesitated and uninstigated.

8. ‘Indifferent, unaccompanied by a false view,
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hesitated or instigated.” (I1I b)

A man, greedy to eat the flesh of an animal,
may sacrifice it in the name of some deity, and take
delight 1n 1t, thinking that he is doing a quite propet
thing. Or, a man, with false patriotism, may tell a
lie to fulfil some end, and be delighted, thinking ‘that
he is serving the cause of his mother-countty. Such
a conscilousness 1s of the first type, if the act 1s done
unhesitatingly or without the instigation of any
one else. But if 1t is preceded by some hesitation,
or it has been done at the instigation ot some one
else, it 1s an example of the second type.

The third and the fourth types are very
common. We know that it is bad to kill, or to hurt
others, or to steal, or to commit adultery, or to lie,
or to do any other sinful act. Nonetheless, we do
indulge in them frequently and also derive delight
therefrom.

The fifth, the sixth, the seventh, and the eighth
types are the same as above, if the act is done not

III (b) Somanassasabagatam ditthigatasampayutiam  as-
arikhariamekam,  sasankbdrikamekam.  Somanassasabagatam
ditthigatavippayuttam asankharikamekam, sasankharikamekam.
Upekkbisabagatam  ditthigatasampayutiam asankhbarikamekan,
sasankbarikamekam. Upekkhisabagatam ditthigatavippayuttam
asarkharikamekam, sasankbdrikamekam 1 imani  attha
pi lobbasabagatani cittani nama.

2



18 Abbhidbamma Philosophy [Book I

with delight but with a feeling of indifference, as a
matter of course.

§8. Rooted in Dosa (hate)

If an object causes us displeasure, or stands
in the way of the fulfilment of our desire, we begin
to hate.it. The feeling goes on intensitying,
and a time comes when the very idea of it would
rouse an excitement in us, a feeling of deep antipa-
thy. This state of mind is called Domanassa.

Domanassa 1s accompanied by an urge to attack
and annihilate the object of hate. This incitement
is called Patigha or rage.

It is Asarikbarika if, in this raging state of mind,
a man commits a crime unhesitatingly, without
being instigated by anyone else. And it is
Sasankharika, 1f 1t 1s committed after some hesita-
tion, or at the instigation of someone else.

Hence there are two types of consciousness
rooted in Dosas, namely :—

1. ‘Excited, accompanied by antipathy and
rage, unhesitated and uninstigated.

2. ‘Excited, accompanied by antipathy and
rage, hesitated or instigated.” (IV)

IV. Domanassasabagatam patighasampayuttam asankhari-
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It is clear that there can be no Somanassa (de-
light) or Upekkha (indifference) in this agitated state
of mind accompanied by antipathy. It cannot
also be associated with any right or wrong view,
for, it is so furious that there is no consideration
of right or wrong 1n it at the moment.

The executioner executes the criminal, not
because he has any personal grudge against him,
but simply because he has been ordered to do it by
his officer. Here, he has to create an excitement
in him accompanied by antipathy, and invoke a
rage to drop the axe. His consciousness is, there-
fore, Sasankharika, i.e., of the second type.

No. Rooted in Moba (dullness and deception)

Moba is an essential condition of all immoral
consciousness. L.obha and Dosa can not possibly
arise if there is no Moha. But, if there is only the
element of Moha, it will make the consciousness
thoroughly confused. This state of mind is called
Momiha Citta or ‘a confused consciousness’.

It is difficult to understand a thing definitely
in this 'consciousness. It is full of doubts. If the

kamekam, sasankhirikamekam ti  imdni dve pi  patigha-
cittani nama.
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doubts are very much puzzling it 1s called Vidikiccha-
sampayntta or a perplexed consciousness.

A Momiha Citta cannot also concentrate it-
self upon any object. It is a distracted mind. If
the distraction is strong, it is called Uddbacca-sampa-
yutta or ‘a restless consciousness.’

There cannot be either Somanassa or Domanassa
in this consciousness. They are essentially
Upekkba-sabagata or ‘accompanied by an ignorant
indifference.’

Hence there are two types of consciousness
rooted 1n Mobha:—

1. ‘Accompanied by indifference, and 1is
perplexed.

2. ‘Accompanied by indifference, and 1is
restless.” (Va)

‘Perplexity’ and ‘restlessness’ arise themselves
inus duetoignorance. They are not created know-
ingly by us, either hesitatingly or unhesitatingly,
for, knowledge is quite opposed to them, like light
to darkness. Nor any one else can instigate us to
be petplexed or restless. Therefore, the question
of Asankharika and Sasankhirika does not arise

V. (a) Upekkbisahagatam  vicikicchasan payuttamekan,
upekRbasahagatam  uddbaccasampayntiamekam ti  imani dve
pi momihacittini nama.



Ch. I. § 10] Abhetuka Citia 21

in these types of consciousness.

“Thus there are altogether twelve types of
immoral consciousness.” (VDb)

“There are eight types of consciousness rooted
in Lobha, two in Dosa, and two in Mobka. Thus
there are altogether twelve types of immoral cons-
ciousness.” (VI)

11

AHETUKA CITTA
(Types of consciousness too feeble to be
rooted in Hetus) :

A feeble consciousness, in which the subject
1s not fully self-aware, cannot be rooted in the
Hetus. It is, therefore, called Abetuka Citta.

There are two classes of Ahetuka Citta, namely,

(1) Vipdka and (2) Kiriya.
S10.  Vipaka Citta (resultant consciousness)

When we receive a stimulus, a sensation atises
from within. If the sensation is visual it is called
Cakkbu-Vififiana or ‘eye-consciousness,’ if it is audi-

V. (b) Iccevam sabbatha pi dvadasikunsalacittani samattani.
V1. _Atthadha lobbamidiani dosamilini ca dvidha,
Mobhamidlani ca dve ti dvidasikuasali siyum.
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ble it is called Sotz-1Vi77ana or ‘ear-consciousness,’
if it 1s olfactory it 1s called Ghana-Vifiana or ‘nose-
consciousness,’ if it is gustatory it is called Jivha-

Myt At =

Vififiana or ‘tongue-consciousness,” and 1f 1t 1s tactual
it is called Kaya-1ViAifiana or ‘touch-consciousness.’

After a sensation has arisen, the mind receives
the stimulus as an object existing outside as a reality.
It 1s called Sampaticchana Citta or ‘the recipient
consciousness.’

Atter Sampaticchana, the mind begins to reflect
on the object, trying to understand it in the light of
its previous experience. It is Santirapa or ‘the in-
vestigating conscilousness.’

All these seven functions—Caekkbu-Viiifidpa,
Sota-Viniapa, Ghana-Viidana, [ivha-Vifiiana, Kaya-
Vifiiapa, Sampdticchana and Santirapa—are carried
out sub-consciously. They are called Vipika-Citta
or ‘the resultant consciousness,” arising as a result
of previous good and bad karmas.

Neither Somanassa nor Domanassa can possibly

arise in these types of consciousness, they being

too feeble and hazy. At these stages, there can be
only the feeling of Upekkha or indifference.

Touch sensations, however,—being much
stronger than the other—cannot have an indifferent
feeling. A touch must be either painful or
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pleasant at this very stage. It 1s painful, if it is
(A) Akusala-Vipaka or ‘the resultant consciousness
of previous bad karmas;’ and pleasant, if it is (B)
Kusala-Vipika or ‘the resultant consciousness of
previous good karmas.’

A. Akusala Vipaka

(Resultant conscionsness of the previons bad karmas)

“These are the seven types of resultant cons-
ciousness of previous bad karmas:—

1. ‘Eye-consciousness, accompanied by in-
difference.

2. ‘Ear-consciousness, accompanied by in-
difference.

3. ‘Nose-consciousness, accompanied by in-
difference.

4. ‘Tongue-consciousness, accompanied by

indifference.

5. “Touch-consciousness, accompanied by
pain.

6. ‘Recipient consciousness, accompanied by

indifference.
7. ‘Investigating consciousness, accompanied

by indifference.” (VII)

VII. Upekkhisahagatam cakkbuviina nam, tathi sota-
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B. Kusala Vipaka

(Resultant conscionsness of the previous good karmas)

“These are the eight types of resultant cons-
ciousness of the previous good karmas:—
1. ‘Eye-consciousness, accompanied by in-

difference.
‘ . . .
2. ‘Ear-consciousness, accompanied by in-

difference.
‘ . . .
3. ‘Nose-consciousness, accompanied by in-

difference.
4. ‘Tongue-consciousness, accompanied by

indifference.
s. ‘Touch-consciousness, accompanied by a

pleasant feeling.
6. ‘Recipient consciousness, accompanied by

indifference.

7. ‘Investigating consciousness, accompanied
by indifference.

*¥8. ‘Investigating consciousness,accompanied

by delight.” (VIII)

vifiidnam, ghanavifinanam, jiwhavifiianam, dukkbasabagatam

® A o

kayavififianam, upekkhasahagatan: sampticchanacittam,
upekkhisabagatam  santirapacittam  ceti imani  satta  pi
akusalavipakacittani nama.

* If the object is very clear, Somanassa or delight may

arise even at this stage.
VIII. Upekkhisahagatay cakkbuviiianam, tatha sota-
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N11. Kirya Citia
(The types of conscionsness which do not yield Vipika)

Pafica-Dvardvajjana or ‘consciousness turning
to impressions at the five doors of senses,” and
Manodvaravajjana or ‘consciousness turning to im-
pressions at the mind-door,” are the automatic ten-
dencies of the mind, when a stimulus 1s received
from without, or an idea is caught from within.
They are not accompanied by any of the Hesus,
they are Abetnka; and Kiriya as well, fot, they can-
not yield Vipdka or karmic result.

Hasitvppada or ‘the smile of the Arhat’ 1s also
Abetuka Kiriya, it is not accompanied by the
Hetus, and does not produce Vipaka.

Hence, these are the three types of conscious-
ness unaccompanied by the Hes#s, and not capable
of yielding a karmic result:—

1. ‘Consciousness turning to 1mpressions
at the five doors of senses, accompanied by in-
difference.

2. ‘Consciousness turning to impressions at
the mind-door, accompanied by indifference.

-_— B Ay Ay oan

vififianam, ghanaviiidnam, jiwbaviiiidnam, sukbasabagatam
Rayavififianam, w#pekkbasabagatam  sampaticchanacittam,  so-
manassasahagatay  Santirapacittam, #Hpekkhisabagatam  santi-
rapacitiam ceti mani attha pi kusalavipakahetukacittani nima.
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3. ‘Smile of the Arhat, accompanied by de-
light” (IX a)

SUMMARY

‘Thus there are altogether eighteen types of
consciousness not rooted in the Hezxs.” (IX b)

“There are seven types of resultant conscious-
ness of the previous bad karmas, eight types of
resultant consciousness of the previous good karmas
and three types of consciousness which do not yield
a resultant. Thus there are altogether eighteen

types of consciousness unaccompanied by the
Hetns.” (X)

I11

V12, Sobhana Citta
(Types of good conscionsness)

The above thirty types of consciousness ate
not progressive. The twelve immoral are de-
generating, and the eighteen Abetnkas are neutral.

The types of consciousness that are going to

IX (a) Upekkhasabagatam paficadvaravajjanacittam, tatha
manodviravajjanacittam, Somanassasabagatam hbasituppadacitiays
ceti imani tipi pi abetukakriyacittani nama.

(b) Iccevam sabbatha pi attharasibetukacittani samatiani.

X. Sattakusalapikani punifiapakan: atthadba,

" Kriyacittani tini 17 atthiarasa abetuka.

't
\‘n
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be described henceforth, are, on the other hand,
good (Sobhana), inasmuch as they are either
moral or their resultant; or the actions of the
Arahat.

These are fifty-nine, from one way of calcula-
tion, and ninety-one, from the other [see p. 51].

“The types of consciousness, except the immoral
and the Abhetnka ones, are called Sobbana or ‘good.’
They are fifty-nine (from one way of calculation),
and ninety-one (from another).” (XI)

They are of three kinds, namely, (4) moral
(Kusala), (b) resultant (I77paka), and (¢) 1noperative
(Kirzya).

(4)

N13. Kusala Citta
(Typetyof moral conscionsness)

Helping the poor and needy, giving shelter
to the forlorn, saving the creatures from distress
and destruction, serving one’s parents and elders,
worshipping the Buddha, listening to the inspiring
discoutrses on the Dhamma, and such other meri-
torious acts are Kusala or ‘moral.” They are all es-

XI1. Papahetukamuttani sobbanani ti vaccare. ’
Ekidinasatthi cittani athekanavuti pi va. 4 Z
Library _
The Pitaka Translation

Society




28 Abbidbamma Philosophy [ Book 1

sentially rooted in the two Kwsala-Heins, namely,
Alobha (selt-sacrificingness) and Adosa (good-will);
for, a greedy or an enraged man would not do them.

Amoba (insight) i1s also necessary, no doubt,
because 2 man generally performs them with
Napa ox “knowledge, that thereby he will be better and
purer in this life and bhereafter’ When a Buddhist
Up saka goes to the Vihidra, offers Piuija before
the image of the Buddha, gives alms to the monks,
listens to religious discourses, and keeps eight pre-
cepts, he 1s conscious that he 1s doing a very meri-
torious act oy which he will be better in his nexit birth.
His consciousness, in this case, is Napa-sampayntta
or accompanied by knowledge i.e., right view.

On the other hand, there are also occasions
when we do a good act spontaneously, on the spur
of the moment. A man sees someone drowning
in the river, and at once jumps in and saves him;
or, sees a wretched beggar in the street and drops
a coin before him. Such spontaneous acts are not
accompanied by the reflection that ‘they will yield
good karmic result’. They are, as if, automatically
done, on the spur of the moment. Such a type is
called Napa-Vippayuita ot ‘unaccompanied by a
right view.’

There may be another example of Napa-
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Vippayutia consciousness. A man may not
really understand that it is good to do a certain
act, still he does 1t, simply because 1t 1s customary,
or he sees others doing the same. A monk comes
to the house of a lay-disciple: and he 1s wozt-
shipped both by the father and the child. Here,
the father’s consciousness is Napa-Sampayutta, for
he does it knowingly that he gains a merit thereby.
But the child does 1t simply because he sees his
father doing so. His consciousness is, therefore,
Napa-Vippayutta. [Nayanitatika 1.12.]

If the action is done—either Naipa-Sampayntia
or Napa-Vippayutta—unhesitatingly and without
the suggestion of anyone else, it is Asarnkbairika
Citta. And it 1s Sasankbarika, if it is done after
some hesitation, or at the suggestion of some one
else.

It may be also Somanassa-Sabagata or Upekkha-
Sahagata, as 1n the types of immoral consciousness
rooted in Lobha [1, §7].

“Thus these are the eight types of Kamavacara
moral consciousness:—

1. ‘Delighted, accompanied by knowledge,
unhesitated and unsuggested.

2. ‘Delighted, accompanied by knowledge,
hesitated or suggested.
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3. ‘Delighted, unaccompanied by knowledge,
unhesitated and unsuggested.

4. ‘Delighted, unaccompanied by knowledge,
hesitated or suggested. |

s. ‘Indifferent, accompanied by knowledge,
unhesitated and unsuggested.

6. ‘Indifferent, accompanied by knowledge,
hesitated or suggested.

7. ‘Indifferent, unaccompanied by knowledge,
unhesitated and unsuggested.

8. ‘Indifferent, unaccompanied by knowledge,
hesitated or suggested.” (XII)

()
N14. Vipaka Citta

(Types of moral resultant consciousness)

Good acts, done during the course of this life,
determine the nature of the mental disposition of
a man in his next birth.

A man is of a philanthropic nature, because

XII. Somanassasabagatam fianasampaysttam asankharikame-
Ram, sasankharikamekay. Somanassasabagatam fianavippaysttan
asankharikameRamy, sasaniRharikamekam.  Upekkhasahagatans
Aanasampayutiam  asankbarikamekam,  Sasankbarikamekanm.
Upekkbasabagatam fanavippaynttam asankbarikamekam sasati-
Kharikamekam ti imani attha pi Ramavacarakssalacittans
nama.
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his acts in previous life were conditioned by a strong
Alobha; and of a miserly nature, because his acts
in previous life were conditioned by very weak
Alobha. A man is of a very compassionate and
loving nature, because his acts in previous life were
conditioned by a strong Adosa; and of an 1rritative
and quarrelsome nature, because his acts in previous
life were conditioned by a very weak Adosa. A
man 1s of a sharp intelligence and clear under-
standing, because his acts in previous life were
conditioned by a strong Amobha; and a dullard,
because his acts in previous life were conditioned
by a weak Amoba.

A man, whose acts are primarily conditioned
by Lobba, Dosa, and Moha, will not be born as a
man at all, but as a beast or a creature of some other
lower species, with an instinctive consciousness,
which is as weak as Upekhd-Sabagata Santirana Citta.
That is why, the discriminative faculty and memory
of the beast are so feeble. Among the beasts them-
selves there are grades of mental development,
which is due to the degree of the strength of Lobha,
Dosa and Moba in their previous births.

A type of Sabetnka Kusala Citta 1s reflected just
as it is in its zpaka (resultant). Therefore, there
will be as many types of Vipika Citta (resultant
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consciousness of the previous life) as there are
Kusala Citta (moral consciousness).

“Thus, thete are the eight types of Kamavacara
‘resultant’ consclousness, rooted in the Hetus:—

1. ‘Delighted, accompanied by knowledge,
unhesitated and unsuggested.

2. ‘Delighted, accompanied by knowledge,
hesitated or suggested.

3. ‘Delighted, unaccompanied by knowledge,
unhesitated and unsuggested.

4. ‘Delighted, unaccompanied by knowledge,
hesitated or suggested.

s. ‘Indifferent, accompanied by knowledge,
unhesitated and unsuggested.

6. ‘Indifferent, accompanied by knowledge
hesitated or suggested.

7. ‘Indifferent, unaccompanied by knowledge,
unhesitated and unsuggested.

8. ‘Indifferent, unaccompanied by knowledge

hesitated or suggested.” (XIII)

XII1. Somanassasabagatam  fanasampayuttam  asankha-
rikamekam, sasankbarikamekam. Somanassasabagatam Aanavip-
payuttam asankharikamekam, sasankbarikamekam. Upekkbasa-
bagatam fdnasampayuttam asaniRbirikameRam, sasankbarika-
mekam. U_pe/é/ébambagamm Aanavippaynttam asa mébarz/éame/éam,
sasankharikamekay ti imani attha pi sabetukakdmavacara-

ripakacittani nama.
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()
Nis.  Kiriya Citta

(Lypes of inoperative conscionsness)

An Arhat does good acts; but they produce no
Vipika, as he 1s totally free from desire (Tanhai).
His acts are Kirzya or ‘inoperative.’

Hence, just as the types of Kusala Citta,

there are eight types of consciousness of the
Arhat, :—

1. ‘Delighted, accompanied by knowledge,
unhesitated and unsuggested.

2. ‘Delighted, accompanied by knowledge,
hesitated or suggested.

3. ‘Delighted, unaccompanied by knowledge,
unhesitated and unsuggested.

4. ‘Delighted, unaccompanied by knowledge,
hesitated or suggested.

s. ‘Indifferent, accompanied by knowledge,
unhesitated and unsuggested.

6. ‘Indifferent, accompanied by knowledge,
hesitated or suggested.

7. ‘Indifferent, unaccompanied by knowledge,
unhesitated and unsuggested.
8. ‘Indifferent, unaccompanied by knowledge,
; |
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hesitated or suggested.” (XIV a)

§16.  Types of Kamavacara good consciousness
summed #p.

“Thus the types of Kamdvacara Kusala, Vipaka
and Kiriya consciousness, rooted in the Hesus, are
altogether twenty-four [ Kusala 8+ VVipaka 8- Kiriya
8=24] (XIV b)

“The twenty-four types of Kamadvacara Kusala,
Vipaka and Kiriyd consciousness, rooted in the
Hetus, are so classified according to feeling [So
manassaand Upekkhd], knowledge [Napasamapyntia
and Napavippayntia], and being suggested or not

| Asarikharika and Sasankbarika)l’ (XV)

N17. Types of Kamavacara consciousness
summed up

“There are altogether fifty-four types of

XIV (a). Somanassasabagatam Aapasampaystiam asankba-
rikamekam, sasanRbarikamekam. Somanassasabagatam fRanavippa-
yuttam asankbirikamekam, sasankbarikamekay. Uppekbasaba-
Jatay fidnasampayutiam asankbarikamekam, sasankbarikamekan.
Upekkbhisabagatam fianavippayuttam asankharikamekaps, sasankb-
arikamekam ti imani attha pi sabetukakamavacarakriyacitiani
nama. ,

XTIV (b) Iccevam sabbathi pi catuvisati sabetnkakimavacara-
kusalavipakakriyacittani samattani.

XV. Vedananianasarnkbarabbedena catuvisati.
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Kamayacara consciousness, namely:—

Vipaka 23 |[Abetuka 15-+Sabetuka 8=23]
Kusala and Akusala 20 [Kusala 8-+ Akusala
12=20].
Kiriya 11 (Abetnka 3+ Sahetnka 8=11}.’
(XVTI)

Sabetukamavacarapufiniapakakriyid mala.
XVI1. Kame tevisa pakdni punniapsinian: visati,
Ekddasa kriya ceti catupaniniasa sabbatha.
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SECTION III

MAHAGGATA-CITTA
(The bigher grade of conscionsness=* [hana-
. CONSCLOUSHESS)

N18.  Introductory

The mind of the average man is restless under
the blinding influence of diverse desires. He
feels it very difficult to check it from running away
here and there at random. However attentive he
might be, still he fails to keep the ‘object’ on the
upper surface of awareness, which is sinking down
quite incessantly.

It is only after a considerable amount of prac-
tice, that the Yogavacara fis able to exercise mastery
over his mind, and to concentrate fully. He obtains
the different stages of Jhana (eatd), in which the
awareness of the object becomes quite steady, and
which he can maintain as long as he desires.

It is called Mabaggata Citta ot ‘the higher grade
of consciousness.” There ate two kinds of it,
namely, (A) Rapavacara (Jhana of the form) and
(B) Ariapavacara ( Jhiana of the formless).

* THANA =sy[sy=ecstacy.
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(A)

Rié#pavacara Citta
( JHANIC—conscionsness of the form )

The types of Ria#pavacara-consciousness are
also of three kinds, namely, (¢) moral (Kusala),

(6) resultant (V7pdka) and (¢) inoperative (Kiriya).

(4)
N19.  Kausala (moral)

The Yogavacara obtains [hdna, by meditating on
one of the twenty-six objective Kamatthinas, such as
earth, water, fite etc. [Ch. 1X. §2.], which are
R#pa or torm. It is, therefore, called R#pavacara
Citta ot [hana-consciousness of the form.

At the fitst stage of [hana, five psychic fac-
tors are very prominent in him, namely, (1) Vitakka
(applying the mind on the object of meditation),
(2) Vicara (sustaining the mind on the object),
(3) Piti (a thrill of pleasant sensation), (4) S#kha
(ease), and (5) Ekaggati (one-pointedness=concen-
tration).

At the second stage of [hina, Vitakka 1s ex-
cluded; and there remain only the residue four
factors.

At the third stage of Jhana, Vicira 1s also
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excluded; and there remain only the residue three
factors.

At the fourth stage of Jhana, Piti is also ex-
cluded; and there remain only two factots, viz.,
Sukba and Ekaggata. .

At the fifth stage of [hana, ‘Sukha’ is substituted
by Upekkhi; in the result, there remain only two
factors. This is the highest stage of R#pavacara
Jhana.

Hence there are altogether five types of
Riapavacara Kusala Citta :—

1. ‘The first stage of Kusala [hina, with
Vitakka (applying the mind on the object), Vicara
(sustaining the mind on the object), P# (a thrill
of pleasant sensation), S#kha (ease,) and Ekaggata
(one-pointedness=concentration).

2. “The second stage of Kusala [hana, with
Vicara, Piti, Sukba and Ekaggaia.

3. “The third stage of Kuwsala [hina, with
Piti, Sukba and Ekaggata

4. ‘The fourth stage of Kusala [hina, with
Sukha and Ekaggata.

s. ‘The fifth stage of Km‘a[a Jhana, with
Upekkhi and Ekaggata.” (XVII)

XVII. Vitakkavicarapitisukbekaggatisahitasn  pathamafy-
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In the above stages of Jhina, the factors have
been excluded one by one. There 1s an .Ariga-
Samatikkamana or gradual suppressing of the fac-
tofrs.

(%)
S20.  Vipaka (resultant)

The three Kusala Hetus, viz., Alobha, Adosa,
and Amohka are very strong in the above types
of Rapavacara-Kysala consciousness, which are free
from all immoral tendencies. They are, therefore,
reflected, just as they are, in the mental disposition
of the next life. |

Hence there are also five types of R#pavacara
Vipika consciousness, corresponding to the five

Kusala ones :—

1. ‘Resultant consciousness of the first stage
of Jhina, with Vitakka (applying the mind on the
object of meditation), Vzira (sustaining the mind
on the object), Pi# (a thrill of pleasant sensation),
Sukha (ease), and Ekaggata (one-pointedness).

hanakusalacittays.  Vicarapitisukbekaggatisabitam  dutiyajiha
na-kusala-cittam.  Pitisukhekaggatisabitaym  tatiyajjbana-kusa-
Jacittam. — Sukbekaggatisabitam  catutthajjbianakusalacitiam.
Uppekkhekaggatasabitam paficamagjbinakusalacittam ceti imini
pasica pi rapavacarakusalacittani nama.
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2. ‘Resultant consciousness of the second
stage of [Jhina, with Vicira, Piti, Sukbha and
Ekaggalta.

3. ‘Resultant consciousness of the third
stage of [hana, with Piti, Sukha and Ekaggala.

4. ‘Resultant consciousness of the fourth
stage of [hina, with Sukha and Ekaggata.

s. ‘Resultant consciousness of the fifth
stage of Jhana, with Uperkha and Ekaggata.” (XVIII)

(¢)

N21.  Kirdya (inoperative)

An Arhat also obtains these stages of [hina;
but, they do not yield Vipdka. They ate Kiriya
Or Inoperative.

Hence there are five types of R#pavacara
Kiriyd consciousness, corresponding to the five

Kusala ones :—

1. ‘Inoperative consciousness of the first
stage of Jhana, with Vitakka (applying the mind
on the object of meditation), Vicgra (sustaining

XVIIL. Vitakkavicirapitisukhekaggatasahitam pathama-
Fhanavipakacittam. Vicarapitisukhekaggatasahitam dutiyaffhanavi-
pakacittam. Pitisukbekaggatisahittam tatiyajjhana-vipakacitiam.
Sukhekaggatisabitam catutthajihinavipakacittam. UppekRbeRag-
gatisahitam paficamajihanavipaRacittam ceti imani pafica pi
rApavacaravipakacitiani nama.



Ch. L. § 22] Kiriya 41

the mind on the object), Pi#/ (a thrill of pleasant
sensation), S#kha (ease), and Ekaggati (one-poin-
tedness).

2. ‘Inoperative consciousness of the second
stage of [bana, with Vicara, Piti, Sukba and Ekag-
gata.

3. ‘Inoperative consciousness of the third
stage of [hina, with Piti, Sukha and Ekaggata.

4. ‘Inoperative consciousness of the fourth
stage of [hina, with Sukha and Ekaggala.

s. ‘Inoperative consciousness of the fifth
stage of Jhana, with Upekkhd and Ekaggata.’ (XIX a)

N22.  Types of Rapavacara conscionsness
summed up

“Thus there are altogether fifteen types of
R#pdavacara moral, resultant and inoperative cons-

ciousness.” (XIX b)
“There are five types of R#pavacara conscious-

XIX (a). Vitakkavicarapitisukhekaggatisahitam patha-
majfhana-kriyacittam. Vicarapitisukbekaggatisahitam  dutiyaf-
Jhana-kriyacittam. Pitisukheggatisabitam  tatiyajjbanakriya-
cittam. Sukbekaggatisabitam  catutthajibanakriyacittam. Up-
ekkhekaggatisabitay  paficamajjbanakriyacittam  ceti  imani
pafica pi raApavacaraRriyacittani nama.

(b) Iccevam  sabbatha pi  pannarasa  ripavacarakusala-
vipakakriydcittani samattani.
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ness according to the stages of [hina. According
to moral, resultant and inoperative types of cons-
ciousness, they are altogether fifteen 1n num-

ber.” (XX)
(B)

Arapavacara Citia
(JHAN A—conscionsness of the formless)

The types of Ar#pdvacara consciousness are
also of three kinds, namely, (¢) moral (Kusala),
(b) resultant (1Vipdka), and inoperative (Kiriya).

()
N23.  Kusala (moral)

The Yogavacara, intending to rise higherin the
field of [hana, gives up the Rapa Kammatthina ot
the R#pdvacara, and obtains [hina one by one on the
four Aripas (formless), namely—(1) Ananta Akdsa
(infinity of space), (2) Amnanta Viidiapa (infinity of
consciousness), (3) .Akifcannia (nothingness) and (4)
Nevasanizia Nasa#iiid (a state in which cognition is so
extremely subtle that it cannot be said whether it

is or is not). These stages of [hina are called

XX. Paficadhia jhanabhedena ripavacaramanasam,
Pufiiapakakriyabhedd tamm paficadasadba bhave.
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Ardpavacara Citta or (consciousness of the
formless.)

There are only two factors in these stages,
namely, Upekkhi and Ekaggata; therefore, they
really belong to the fifth stage of Jhina. They differ
from one another in Kammattharas only, not 1n
factors. There is no Ariga-Samatikkamana (gradual
suppression of factors one by one), as in the R#pva-
cara; but there is an Alambana-Samatikkamana
(giving up the objects of meditation one by one).

Hence there are four types of the Ardpavacara
Kusala consciousness, obtaining Jhana on the above
four formless objects :—

1. ‘Moral Jhana-consciousness dwelling on
the infinity of space

2. Moral Jhana-consciousness dwelling on
the infinity of consciousness

3. ‘Moral Jhana-consciousness dwelling on
nothingness.’

4. ‘Moral Jhana-consciousness wherein cog-
nition is so extremely subtle, that 1t cannot be
said whether it is or is not.” (XXI)

XXI1. Akdsinaficiyatanakusalacittam. Vikifianancayatana-
kusalacittam. Akificiiidyatanakusalacitiam. NevasaRnianasaniay«
atanakusalacitiam ceti imani cattari pi ardgpdvacarakusala-

cittant nama.
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(%)
N24. Vipaka (resultant)

There are four types of the resultant [hana
consciousness of the formless, corresponding to
the above moral ones:—

1. ‘Resultant [hana-consciousness dwelling
on the infinity of space.

2. ‘Resultant Jhina-consciousness dwelling
on the infinity of consciousness

3. ‘Resultant [hana-consciousness dwelling
on nothingness.

4. ‘Resultant Jhana-consciousness whetein
cognition is so extremely subtle, that it can-
not be said whether it is or is not.” (XXII)

(¢)
N25.  Kiriya (inoperative)

The Arhat obtains these types of [hdna-cons-
ciousness of the formless, but they yield no 7pdka.
They are Kirzya or inoperative.

“These are the four types of inoperative
Jhina—consciousness of the formless:—

XXI1. Akasanafic@yatanavipikacittam. Viifiananicdyatana-
vipaka-cittam.  Akincaniiidyatanavipikacittam.  Nevasafifiana-
saiiidyatana-vipakacittam celi imani catlari pi ardpavacarav:pa-
kacittani nama.
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1. ‘Inoperative Jhana-consciousness dwelling
on the infinity of space.

2. ‘Inoperative [hina-consciousness dwelling
on the infinity of consciousness.

3. ‘Inoperative Jhana-consciousness dwelling
on nothingness.

4. ‘Inoperative [hana-consciousness wherein
cognition 1s so extremely subtle, that it can-
not be said whether it is or is not.” (XXIII a)

N26.  Types of Ardapa-consciousness summed up

“Thus there are altogether twelve moral,

resultant, and inoperative types of consclousness
of the formless.” (XXIII b)

‘According to the objects of [hina, there are
four types of consciousness of the formless. Again,
according to moral, resultant, and inoperative
types, they are altogether twelve in number.” (XIV)

XXI1II (a). .Akidsanasicayatanakriyacittam. Vififiana 1763ya-
tanakriyacittam. Aki Acaninidyatanakriyacittay. Nevasafiiianasa-
ﬂﬂqyataﬂmérgyaah‘an ceti imani cattari pi ardpavacarakriyacitiani
Namia.

(b) Iccevam sabbatha pi dvidasa ardipavacara-kusalavipaka-
kriya-citiani samattani.
XXIV. A- lambanappabbedena catudbaruppamanasam,
ufifiapakakriyabhedi puna dvadasadha thitam.
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SECTION IV

LOKUTTARA CITTA
(Supra-mundane conscionsness)

N27.  Introductory

A being of the R#pa or the Arzpa plane of
life may, under the inflience of ignorance (Avzjja),
be led to think that it is an eternal and blissful
state. He may thus create craving for life. His
active [hana-consciousness will then yield resultant,
as an effect of which, he will be born again after
death.

He may be in the bondage of the following
ten fetters—

(1) Ignorance of identity, (2) Doubt, (3) The
wrong belief that external rituals lead to purity,
(4) Sensuous desire, (5) Ill-will, (6) Attachment
for Ripa-existence, (7) Attachment for Ardpa-
existence, (8) Conceit, (9) Distraction, (10)
Nescience.

One, intending to get rid of them, meditates
on Apnicca (impermanent), Dwkkha (miserable),
and Anatta (substanceless) nature of all existence,
and obtains [hina on Nibbana.

Thereby, he succeeds in destroying the fitst
three fetters and attains to the first stage jof the
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Supra-mundane plane. He 1s called Sotapanna,
or ‘one who has come in the stream leading to
Nibbina.” He is sure to become Arhat within the
course of seven births.

When he succeeds in weakening the other
two fetters, namely, sensuous desire and ill-will,
he attains to the second stage of the Supra-mun-
dane plane, and is called Sakadigami or (once-re-
turner). After this he will be born only once in
this world and attain N:bbaina.

When he succeeds in totally uprooting these
two fetters, he attains to the third stage of the
Supra-mundane plane, and is called Awmagami or
‘one who is sute to obtain Nibbina in this very
life.

When he destroys the remaining five fetters as

well, he becomes an Arhat, who has fully realized
the Summum Bonum, N:bbana.

The moments of realising these stages are
called Magga Citta (Path-consciousness); and the
moments of being conscious of the realisation
are called Phala-Citta (Fruit-consciousness).

Hence there are altogether eights types of
the Lokuttara Citla (Supra-mundane conscious-
ness) :—
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§28. (a) Magga Citta

These are the tour types of the Supra mundane
moral consciousness :—

1 ‘Consciousness belonging to the Path of
Stteam-attainment.

2. ‘Consciousness belonging to the Path of
Once-returning.

3. ‘Consciousness belonging to the Path of
Never-returning.

4. ‘Consciousness belonging to the Path of
Arahantship.” (XXV).

N29. (b) Phala Citta

“These are the four types of Supra-mundane
resultant consciousness :—

1. ‘Consciousness belonging to the frui-
tion of Stream-attainment.

2. Consciousness belonging to the fruition
of Once-returning.

3. ‘Consciousness belonging to the frui-
tion of Never-returning.

4. ‘Consciousness belonging to the frui-

XXV. Sotapattimaggacittanm. Sakadagamimaggacittam.
Anagamimagga-cittam. Arabattamaggacittam ceti imani cattar:
pi loknttara-kusalacittani nama.
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tion of Arahantship.” (XXVI a)

S3o0. Types of Supra-mundane consciousness
summed up

“Thus there are altogether eight moral and
resultant types of Supra-mundane consciousness.
(XXVI b) -

“The tour Maggas are the four types of Supra-
mundane moral consciousness; and their fruition
are the types of resultant consciousness. There-
fore, there are altogether eight types of Supra—
mundane consciousness.” (XXVII)

XXVI (). Sotapattiphalacittam. Sakadi gamiphalacittan.
Andgami-phalacittam.  Arabattaphalacitiam ceti imani  cattiri
pi lokuttaravipakacitiani nama.

(b) Iccevam sabbathi pi atthalokuttarakusalavipakacittani

samattani.

XXVII. Catumaggappabbedena catudhi Fkusalam  tatha

Pakay tassa phalatta ti atthadbanuttaram matam.

4
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SECTION V

FINAL CALCULATION OF ALL THE
TYPES OF CONSCIOUSNESS

§31. One way of calenlation

There are eighty-nine types of conscious-
ness in all. They can be classified either as (A)
immoral-moral-resultant-inoperative, or as (B)
Kamavacara-Rapavacara- Ardipavacara-Lokuttara, both
making the total of eighty-nine.

(A). Immoral-moral-resultant-inoperative

“There are twelve types of immoral [Lobba
8 -+Dosa 2+Moba 2]; twenty-one types of moral
[ Kdmavacara 8--Ripavacara §-+Ardpavacara 4+
Lokuttara 4=21]; thirty-six types of resultant
[ Abetuka 15+ Kimavacara Sabetuka 8-+Ripavacara
s +Ardpavacara 4-+-Lokuttara Phaia 4=36]; and
twenty types of inoperative consciousness [Ahe-
tuka 3-+Kamavacara Sabetuka 8-+Ripavacara -
Arapavacara =201 (XXVIII)

“There are fifty-four types of Kamavacara
[Immoral 12+ Abetuka 18-+Moral 8-4-moral resul-
tant 8-fFinoperative 8=54]; fifteen types of

XXVII. Dyvidasakusalanevam kusalanekavisati,
Chattinseva vipakani kriyacitiani visati,
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Rapavacara [Moral 5-Resultant 5-Inoperative
s=15]; twelve types of Ar#pivacara [Moral
4-+Resultant 4 Inoperative 4=12]; and eight
types of Lokuttara consciousness [Path 4-Fruition
4-8], the total being the same as eighty-nine.

V32, Another way of caleulation

“The above eighty-nine types of consciousness
can be again calculated as ‘one hundred and
twenty one’ types.” (XXIX)

‘How are the eighty-nine types of cons-
ciousness calculated as one hundred and twenty
one?

‘Sotapatti-Magga-consciousness can be sub-
divided into five types, as under,

1. ‘Associated with the first stage of [hdna.
2. ‘Associated with the second stage of [hana.
3. ‘Associated with the third stage of [hdna.
4. ‘Associated with the fourth stage of [hana.
s. ‘Associated with the fifth stage of [hdna.

‘Thus there will be five sub-divisions in
each of the Sakadigimi-Magga, Anigami-Magga

XXIX. Catuparifiasadhd kame rape pannarasiraye,
Citiani dvadasaruppe atthadbanuttare tatha.
[tthamekdinanavatippabbedam pana manasam,
Ekavisasatam vatha vibbajanti vicakkhana.
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and  Arabatta-Magga types of consciousness,
amounting altogether to twenty types of Magga-
CONSCIOUSNESS. |

‘In the similar manner [by sub-dividing each
Phala-consciousness into five types], there will be
twenty types of Phala-consciousness.

‘All of them, summed up together, make
forty types of Lok#ttara-consciousness.” (XX X)

No stages of the Iokuttara plane can be
realised by 2 consciousness of the world of
desires.

To realise them, the consciousness must be
steady, at least as much as in the first stage of
Jhana. It may be more; as in the second, the third,
the fourth, or the fitth stages of Jhana, at the
time of realisation, #be object of [hana being INibbana
in all the cases.

But it 1s not necessary that a man must prac-

XXX. Katham ekbananavatividbam cittam eRavisasatams
hoti ? Vitakkavicarapitisnkbekaggatasabitam  pathamajjhinaso-
tapattimaggacittam.  Vicarapitisukbekaggiasabitam dutiyajjhana-
sotdpattimaggacitiam.  Pitisukhekaggatdsabitam  tatiyajihana-
sotapattimaggacitiam.  Sukhbekaggatasabitay: catutthajjbinasola-
pattimaggacitiam.  Upekbekaggatasabitam  paficamajjhanasota-
pattimaggacittam ceti imani pafica pi Soldpaltimaggacitiini
nama. Tathi sakadigimimagga-anigamimagga-aranattamagga-
cittam ceti samavisali maggacitiani. Tatha phalacitiani cets
samacaltilisa lokuttaracittani bhavantiti.
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tise Yoga and first develop the Jhanas. If he
has a strong Kuwsala-Vipaka, he can directly
start meditating on Awicca, Dukkba and Anatia,
obtain [hina on Nibbina, and attain to the Log#?-
tara plane. Such a man is called S#gkba-Vipassaka
or ‘one who has a dry insight.”

“The (eight) types of Supra-mundane cons-
ciousness become as many as forty, when each is
sub-divided into five, according to the factors of
Jhana, with which they are associated.” (XXXI a)

The eight types of Supra-mundane conscious-
ness being split up into forty, there is an increase of
thirty-two in the total eighty-nine types of cons-
ciousness. Hence the types become altogether
one hundred and twenty-one, as under—

Akusala. . . co .. eo 12
Abetuka . . ‘.o . .. .. 18
Kamavacara-Sobbana .. ‘.. .o 24
Ripavacara ‘. . . L I
Ardipavacara .. .o .o .. 12
Lokuitara .o . ‘.o .. 40
121

XXXI (a). Jhanarigayogabhedena katvekekan: tu patnicadha,

Vuccatanuttaram cittam cattalisa vidbham ti ca.
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§33. Types of different Jhina, calculated
Separately

To calculate the types of the different [hinas
separately. we must remember the following two
points :—

(1) In Rdpavacara consciousness, the object
of [hana is one of the twenty-six objective Kammat- ¢
thanas [Ch. X. §2.]. The five stages of [hana
are obtained on the same Kammatithana.

They are obtamed in the Supra-mundane
plane as well; but, in it, instead of a . Kammatthana,
the object of Jhina is Nibbana.

(2) As we have seen above, there are only
two factors in the Ardpavacara [hina, namely,
Upekkhi and Ekaggatd, which is but a type of the
fifth stage of [hdna. :All the twelve types of

Ardpavacara consciousness are, theretore;, consi-

dered as the fifth stage of Jhina.

‘Lok#uttara should be considered in the
same manner as R#pavacara [i.e., there are five
stages of [hina in both of them].

‘In the order of the Jhana, Ariapavacara should
be considered as the fifth [having only the two
factors; Upekkhbd and Ekaggata).

‘Hence the first four stages of [hdina are each
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of eleven types: but the last stage is of twenty-
three.” (XXXI b)
The following chart will explain the above—

Rz’ipdwmm Arﬁpé’mmra Lokuttaral Total

N N
— 3 ~¢ ] 3 4 l
S A I A AR
2N [RBICIN|R|=S|A
I Stage I | 1| 1 . 4| 4| 1I
| § I I I .. 41 4 1X
| 58 1 I I .. 4| 4 11
v ., I I I . 41 4 IT
A L 1 1 41 4| 4| 4| 4 23

“There are thirty-seven types of moral [ Kazma-
vacara 8 +Ripa 5+ Ardpa 4-+Lokuttara 20=37],
and fifty-two types of resultant consciousness
[Abetuka 15+ Kdmavacara Sabetuka 8-+Ripa -+
Ardpa 4+ Lokuttara 20=52.]

“Thus there are altogether one hundred and
twenty-one types of consciousness...... > (XX XIc)

XXXI(b). Yathi ca rapavacaram gaybatinuttaram rtatha,
Pathamadijihanabbede aruppam capi paticame.
Ekidasa- vidbam tasma pathamadikamiritam,
Jhanamekekamante tu tevisatividham bhave.

XXXI (c). Sattatipsavidham pusifiam dyipaniriasavidbam tatha
Pakamiccabu cittani ekavisasatam budha.



CHAPTER II

CETASIKA
(Psychic factors)

SECTION I

HOW MANY AND WHAT ARE THEY?
N1, Introductory

A type of consciousness 1s not a simple unity.
It 1s 2 complex of various psychic-factors, called
Cetasika. These factors constitute the type and
exist in and with it.

For example, out of the 89 types of conscious-
ness discussed in the previous chapter, the most
simple ones are the Cakkbu-Vifididpa (eye-cons-
ciousness),  Sota-Vidfana  (ear-consciousness),
Ghana-Vinfiapa (nose-consciousness), [wha-Vin-
nana (tongue-coﬁasciousness) and Kaya-Viifiapa
(touch-consciousness), being pure sensations,
unalloyed with any reflection over the object.
But if we examine them minutely they are
found to consist of as many as seven factors in

them, namely, (1) Phassa (contact of the subject
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with the object), (2) Vedani (the feeling of the
subject that it has been affected by the object), (3)
Sanifid (marking the object), (4) Cefana (volition
= inclining towards the object), (5) Ekaggata
(concentrating towards the object), (6) [Jwitindriya
(psychic life) and (7) Manasikdra (attending to the
object).

These seven factors arise stmultaneously with
the particular Vid7ipa (sensation), not one preced-
ing the other. Their object is the same as that of
the Vinnana, either visible, audible, olfactory,
gustatory, tactual or ideal.

Their ‘base’ on which they originate is also
the same as that of the Vi#7ana, etther eye, eart,
nose, tongue, body or heart.* With the cessa-
tion of the VifiAapa, the factors also disappeat.

Such psychic-factors are altogether fifty-two in
number that constitute the different types of cons-
ciousness in different permutation and combina-
tion. 'The present chapter of the book discusses
which factors are present in which types, and which
types consist of which factors. ‘This will help us

very much in determining the exact and definite

* Tt is interesting to note that the basis of consciousness,
according to Abhidhamma, is heart and not brain.
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character of the certain type of consciousness.

‘In consciousness, there are fifty-two psychic
factors, called Cetasika, which arise together with
it, on the same object and base, and pass away
simultaneously with it.”> (1)

How ?

They are as follows :—

(A)
ARNASAMANA

(The factors that may be found in any type of consciotsness)
\

V2. Sabba-Citta-Sadharana

(Invariably common to all the types of conscionsness)

‘The following seven Cefasika (psychic fac-
tors) are invariably common to all the types of
consciousness :— |

1 Contact, 2 Feeling, 3 Marking the
object, 4 Volition, 5 Concentration, 6 Psychic life,
7 Attention.” (1)

1. Ekuppidanirodbid ca ekalambanavatthuka,
Cetoyntta dvipafifiisa dhamma cetasika mala.

II. Katham ? Phasso, Vedana, Sasiria, Cetana, E/éaggatﬁ,
Jivitindriyam, Manasikiro ceti sattime cetasikd  Sabbacitla-
sadbarana nama.
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Phassa is the <‘contact’ of the subject with
the object, either material or ideational. There
can be no consciousness without this primary
tactor.

Vedana* is the feeling of the subject that it
has been affected either pleasantly, painfully or
neutrally; and it is essentially found in all cons-
ciousness |

Safiia* is ‘marking the appearance of the
object,” that makes it possible to recognise 2a
thing. As it marks only the surface-appearance,
without going into its intrinsic nature, it is often
very deceptive, as in the case of an illusion. 'This
factor, essentially present in every consciousness,
links the present experience with the past.

Cetana is the ‘motiveless inclination’ of the
subject towards the object when a contact has
taken place. In the moral or the immoral types
of consciousness, this factor 1s called ‘karma’,
either of the mind, or the speech, or the action.
Cetang is also thus an essential factor of every
consclousness.

* Vedani and Sasiia have been treated as independent
aggregates (Khandha). 'The remaining fifty factors are includ-
ed in the Sankhira Khandha or the aggregate of the mental
tendencies.



Go - Abbidhamma Philosophy [Book I

Ekagoatd is concentrating upon an object;
it varies in strength in different moments of
consciousness. In Padicadviravajjana or Cakkbu-
Vifiiana 1t is very feeble, but in the [hina it is
fully steady.

Jivitindriya 1s the psychic principle which
keeps a consciousness alive.

Manasikdra 1s paying heed to the object, which
must be present in every consciousness.

N3. Pakippaka

(Factors that may be found commonly in any
class of conscionsness)

“The following six Cefasika may be found
in any class—(1) applying the mind on the object
(Vitakka), (2) sustaining the mind on the object
(Vicira), (3) belief (Adbimokkha), (4) energy
(Viriya), (5) a thrill of pleasant sensation (Pit)
and (6) an urge to do (Chanada).” (111 a)

These six factors may be commonly ptesent in
all the classes of consciousness, but not in all the

types.
kK ' kk k¥

Vitakka is the initial application of the mind
on the object; and icra is sustaining the mind

11 (). Vitakko, Vicaro, Adhimokkho, Viriyam, Piti,

Chando ca ti cha ime cetasika pakinnaka nama.
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on it. According to Suttanta, these two factors
always go together, but Abhidhamma holds that
Vicira can be separated from Vitakka. In the
second stage of [hina, according to Abhidhamma,
Vitakka 1s excluded, and Vicira exists independent
of it. They differ in strength in different types of
consciousness. In the [hina, they are the strongest.
They are present both in the moral and the

immoral types.
koK K %k

Adbimokkhba is the belief in the object. No
activity, either good or bad, is possible without a
belief in it, irrespective of whether it is true or
totally illusive.

kK ok koK
Viriya is the energy to do an act.
koK ok

Piti is a thrill of pleasant sensation which
may be experienced both in the moral and the
immoral types of consciousness. A greedy man
may get it when he has won a big prize in a lottery;
and a philanthropist may get it when he has
rescued a2 man from difficulties. It differs in
. strength in different types of consciousness and

in different persons.
k¥ k¥ sk ok
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Chanda is an urge to do.
kK *k Kok

“Thus, these thirteen factors [invariably found
7 + common to all the classes 6 = 13] are present
in all the classes of consciousness.” (1II b)

(B)
N4.  Akusala Cetasika

“The following fourteen factors are immoral—
(1) Dullness and deception. (2) Impudence. (3)
Shamelessness. (4) Distraction. (5) Greed. (6)
False view. (7) Conceit. (8) Hate. (9) Envy. (10)
Jealousy. (11) Worry. (12) Sloth. (13) Torpor.
(14) Perplexity.” (IV)

These factors are present in the immoral
types of consciousness.

(€)

Ns.  Sobhana Cetasika
(Good  psychic-factors)

Factors that are found 1n good types of

IIT (b). Evamete terasa cetasikd — afifiasamand ¥
veditabba.

IV. Moho, Abirikam, Anottappam, Uddbaccam, Lobho,
Ditthi, Mano, Doso, Issa, Macchariyam, Kukkuccam, Thinanm,
Middbham, Vicikiccha ceti cuddasime cetasika akusald nama.
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consctousness are called Sobbana. They are altoge-
ther twenty-five in number, and have been
classified under four heads, namely— (i) factors
that are essentially present in all the types
of good consciousness, (i1) abstinences, (iii)
‘illimitables and (iv) reason as the guiding prin-

ciple.
(1)

Factors that are essentially present in all
the types of good conscionsness

“The following nineteen factors are essentially
present 1n all the types of ‘good’ consciousness :—
(1) faith, (2) mindfulness, (3) prudence, (4)
shame, (5) self-sacrificingness, (6) good-will,
(7) balance of mind, (8) calmness of the psychic
factors, (9) calmness of mind, (10) buoyancy of
the psychic factors, (11) buoyancy of mind, (12)
pliancy of the psychic factors, (13) pliancy of
mind, (14) fitness of wotk of the psychic factors,
(15) fitness of work of mind, (16) proficiency of
the psychic factors, (17) proficiency of mind,
(18) rectitude of the psychic factors and (19) recti-

tude of mind.” (V)

V. Saddba, Sati, Hiri, Ottappam, Alobho, Adoso,
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Lobba, Dosa and Moba have a blinding and
agitating influence upon the person, under which
he loses his self-consciousness and the reasoning
faculty. He forgets himself, and feels stiff.

Quite opposed to that, 1n a ‘good’ conscious-
ness, the subject is fully awake and mindful.
Calmness (Passaddhi), buoyancy (Labati), pliancy
(Muduta), fitness of work (Kammaiifiata), proficiency
(Pagufiniata) and rectitude (Ujfukatd) of the mind
and mental factors prove that the types of ‘good’
consciousness are light, calm and peaceful.

(12)

Virati. (abstinences)

“There are three abstinences, namely, (1)
right speech (abstaining from false speech), (2)
right action (abstamning from false action) and

(3) right livelihood (abstaining from false liveli-
hood).” (VI)
It will be seen that these three factors have

Tatramajjhattata, Kayapassaddhi, Cittapassaddhi, Kayalabuta,
.Cittalabuta, Kayamuduta, Cittamudutd, Kdayakammanfiata,
Cittakammaniata, Kdyapaguiniata, Cittapagniiiata, Kiyujjukata,
Cittujjnkata, ceti ekdnavisatime cetasikd sobhanasadharani
nama.

V1. Samma-Vica, Samma-Kammanto, Samma-Ajivo ceti
£1850 viratiyo nama.
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been taken from the Noble Eight-fold Path.
But why have the remaining five been left
out ?

~ The Noble Eight-fold Path consists of (1)
right view, (2) right aspiration, (3) right speech,
(4) right action, (5) right livelihood, (6) right
endeavour, (7) right mindfulness and (8) right
concentration,

Of these, the last one, ‘right concentration,’
is the same as Ekaggata (concentration) of the five
stages of [hana, which has been already included
in the group called Sabbacitia-Sadbarana.

The seventh, ‘right mindfulness’, has been
included in the group called Sobhana-Sadharapa.

The sixth, ‘right endeavour’, is nothing but a
kind of Viriya (enetgy) which has been included
in the group called Pakipnaka. |

The second, °‘right aspiration’, is but a
kind of Vitakka (applying the mind on the
object), which has been included in the group
above.

The first, ‘right view’, is the same as Pa#7-
indriya (reason), which itself forms the fourth
head under Sobbana Cetasika.

Hence the present group has been formed
only with the remaining three factors.

)
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(1i1)
Ulimitables (appamaiiia)

‘Compassion’ (over the grief of others) and
‘1oy’ (on the prosperity of others) are the two-
illimitables.” (VII a)

They are called illimitables, because they
are spread over all the innumerable beings of the
universe.

They have been taken from the tour-told
Brahma Vihara. The other two, namely, Mesia
(friendliness) and Upekkhd (equilibrium of mind),
have been already included in the group Sobhana-
Sadhdrapa, as Adosa (good-will) and Tatra-Majjhat-
fata (balance of mind) respectively.

(iv)
Reason (Pafiiiindriya)

Pafifiindriya ot ‘reason as-a-guiding-principle,’
1s a psychic factor which 1s present only in those
types of consciousness that are very much
thoughttul, having ‘reason’ as the guiding prin-
ciple.

) Pt an

VII (a, b). Karand-Mudita pana appamafifidyo nama ti
sabbathd p: pariindriyena saddhiyz  paficavisatime  cetasika
sobbana ti veditabba.
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‘Including ‘reason’ also as a factor, there are
altogether twenty-five good psychic factors [com-
mon to all the types of good consciousness 19 -
abstinences 3 - illimitables 2 4 Reason 1 =
25].” (VII b)

ALL THE PSYCHIC FACTORS SUMMED UP

‘Afifiasamana factors are thirteen [Sabbacitta
Sadbharana 7 + Pakippaka 6 = 13], immoral ones
are fourteen, and the good ones are twenty-five.
Hence they are altogether fifty-two in number.’

(VIIT).

VIII. Ettavatd ca—
Terasanifiasamand ca cuddasakusald tatha,

Sobband paficavisd i dvipaiifidsa pavsecare.
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SECTION 2

WHAT FACTORS ARE PRESENT IN WHICH
TYPES OF CONSCIOUSNESS ?

N6.  Introductory

‘Seven factors are present in all the types.
The Pakippakas are present occasionally wher-
ever possible: the fourteen take place only in the
immoral: and the good factors only in the good
types of consciousness.” (IX)

HOW DOES IT OCCUR?

N7. Sabba-Citta-Sadharana
(Factors that are common to all the types).

“The group of seven factors, called Sabba-
Citta-Sdadharapa 1s present 1n all the eighty-nine
types of consciousness.” (X)

N8. Pakinpaka

(Factors that are commonly present in all the
classes of conscionsness).

‘Among the group of (six) factors that are

IX. Tesam cittaviyuttanam yathayogamito param,
Cittuppadesu paccekam sampayogo pavsccats.
Satta sabbattha yujjanti yathdyogam pakinpaka,
Cuddasakusalesveva sobbanesveva sobhana.
X. Katham? Sabbacittasadbirand tava satta celasika
sabbesu pi ekdnanavaticittuppadesu labbhanti.
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present occasionally wherever possible :(—
I

‘Vitakka (applying the mind on the object)
is present in all the types of Kédmdvacara conscious-
ness, with the exception of twice five-told V7/77ana
(sensation); and in the eleven types of consciousness
of the first stage of Jhina. Thus, it is found alto-
gether in fifty-five types.” (XI a)

Eye-consciousness, ear-consciousness, nose-
consciousness, tongue-consciousness, and touch-
consciousness, these are the five Vidndipas. They
are altogether ten in number; five being the
resultant of previous good karma, and five being
the resultant of previous bad karma. [Ch. L. §2.]
They are pure sensation, unalloyed with reflection.
Vitakka, therefore, cannot be present in them.

Except these ten, itakka is present in the
remaining forty-four types of Kdmadvacara cons-

ciousness, namely—

Akusala .. .. L. 12
Abhetnka (except the ten Vzﬁr’i’a'_fm . 8
Kusala + Vipaka + Kiriya . .. 24

44

X1 (a). Pakinnakesu pana vitakko tdva dvipaficavififia-
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It is present also in the eleven types of cons-
ciousness of the first stage of Jhina, namely—

Ripavacara (Kusala + Vipika + Kiriyd).. 3
Lokuttara .. . . . .. 8
11

As' Vitakka is excluded in the second stage
of Jhana, it is not present in the stages of [hana
higher than the first.

Thus, it is found in altogether 44 + 11 = 55
types of consciousness.

L
‘Vicdra (sustaining the mind on the object)
is present in all the above fifty-five types of cons-
ciousness, and also in the eleven types of conscious-

ness of the second stage of [hana. Thus, 1t is
found in altogether §5-4 11 = 66 types.’ (XIb)

Vicara 1s excluded in the third stage of Jhana.
Therefore, it is not found in the stages of [hdna
higher than the second.

navajjitakamavacaracittesn ceva ekadasasu  pathamajjbanacittess
celi padicapaiiidsacitiesu uppajjati.

(b). Vicaro pana tesun ceva ekddasasu dutiyajjhanacitiesu
celi chasatthicittesn jayati.



Ch. 11. § 8]} Psychic Factors T

I11

‘Adhimokkha (beliet) 1s present in all the types
of consciousness, except the twice five-fold
Viindana. and the type of perplexed conscious-
ness.” (X1 ¢)

Belief is not possible in the type of perplexed
consciousness, it being full of doubts. It 1s not
present in the [7#7dpa also, as it is only a sensa-
tion, and therefore too premature for this factor
to arise.

Except these 10 4 1 = 11 types of conscious-
ness, Adhimokkha is found in altogether 8g* —

11 = 78 types.
IV

‘Viriya (energy) 1s present in all the types
of consciousness, except Pafica-Dyirdvajjana [1],
twice five-fold Vidnana [10], Sampticchana |[2]
and Santirapa [3 = 16].” (XId)

Viriya (energy) 1s not present in 16 types
of consciousness, as shown above, because they
are too feeble to be accompanied by it. Hence
it is found in altogether 89* — 16 = 73 types.

(c). .Adbimokkho dvipaficaviiiia ﬂawcz/ézc:/)awy]zfa:ztfe:u

(d). Vir: iyam  pa Aicadvaravajjana-dvipancariinina-sampatic-
chana-santirapavajjitacitiesy.
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‘Piti (pleasant thrill of sensation) is present
in all the types of consciousness, except (i) cons-
ciousness accompanied by antipathy, (11) cons-
ciousness accompanied by indifference, (1i1) touch-
sensation and (iv) the fourth stage of Jhana.’ (XI e)

Piti 1s not present in the following seventy

types—

(1) Domanassa-Sabagata .. . .o 2
(11) Upekkhi-Sabhagata
L.obha 4
Moha o . 2
Abetnka-Akusala-Vipika .. 6
Abetnka-Kusala-Vipika 6
Abhetnka Kiriya : : 2
Kamavacara sobbana (Kusala - Vz pméa
+ Kiriya) .. 12
The fifth stage of ]bzzmz (Rupzz -l—Arupa
+ Lokuttara) .o eo 23

(i) Kaya-Vidniana (Dukkba + S mé/m) ‘e 2
(iv) The fourth stage of Jhina (R#pa
Lokuttara) .. .o ‘oo o II

70
(e). Piti domanassupekkbisabagata-kiyaviiifiana-catutthas-



Ch. 11. § 8] Psychic Factors 73

Hence 1t 1s found 1n 121 — 70 = 51 types of
CONSC10usness.

Pit: 1s a constituent of [hana; therefore, in this
case, the total of the types of consciousness has been
taken according to the second way of calculation.

VI

‘Chanda (an urge to do) is present in all the
types of consciousness, except in the Abetnka [18]
and the contused types [+ 2 = 20].” (XIf)

Hence it isfoundin 89 — (18 4 2) =69 types.

SUMMARY

Here, a summary of the above is given by
Aniruddhacarya in two stanzas. The first shows
in how many types of consciousness the factors
are absent; and the second shows in how many
types they are present.

In considering . Adhimokkha, Viriya and
Chanda, the total of the types of consciousness is
taken to be eighty-nine only, according to the first
way of calculation; for, they are not the essential
constituents of [hana. It 1s only in considering

ihanavajjitacittesu.
(£). Chando abetuka-momaubavajjitacittesn labbhati.
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Jhanic constituents—17takka, Vicira and Piti—
that the total of the types of consciousness is taken
to be one hundred and twenty-one, according to
the second way of calculation.

‘“They [Vitakka, Vicira, Adbhimokkba, Viriya,
Piti and Chanda]l are absent respectively in sixty-
six, fifty-five, eleven, sixteen, seventy, and twenty
types of consciousness.

‘And, they are present respectively in fifty-five,
sixty-six, seventy-eight, seventy-three, fifty-one, and
sixty-nine types of consciousness.” (XII)

Vitakka is absent in sixty-six [twice five-
told VViddapa 10 + second stage of [hana 11 +
third stage of [hina 11 4 tourth stage of [hina
11 - fifth stage of [hdma 23 = 66]; and present
in fifty-five [Akusala 12 + Abetuka, except the
twice five-fold Viddina 8 4 Kamavacara Sobhana

24 -+ Riapa 3 + Lokuttara 8 =55] types of cons-

clousness.
sk ok kK kK

Vicira 1s absent in fifty-five [twice five-fold

Myt Pyl ==

Vififidpa 10 + third stage of [hana 11 -} tourth

XI1. Te para cittuppadi yathikkamam—
Chasatthi panicapaiiiasa ekidasa ca solasa,
Sattati visati ceva pakippakavivajjila.
Paficapaniiasa chasatthitthasatiati tisatiati,

Efapariniasa cekdnasattati sapakipnaka.
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stage of Jhina 11 -} fifth stage of [hana 23 = §5]
and present in sixty-six [Ak#sala 12 4 Abetnka
except the twice five-fold Viasina 8 4 Kimaivacara
Sobhana 24 + Ripa, the first and the .second stages
of Jhina 6 + Lokuttara 16 = GG6] types of cons-

ciousness.
* K kK %

Adhimokkhba is absent in eleven [perplexed

type of consciousness 1 + twice five-fold Vi#zana
10 = 11]; and present in all the rest, 89 — 11 = 78
types of consciousness.

$ok Kk ok

Viriya is absent in sixteen [Pa#cadvirvajjana
1 + twice five-fold Vidnana 10 + Samapaticchana
2 -+ Santirapa 3 = 16]; and present in all the rest,
89 — 16 = 73 types of consciousness.

kK kK kik

Piti is absent in seventy [Domassa-Sabagata
2 -+ Upekkha-Sabagata 55 + Kdya-Viiifiana 2 4 the
fourth stage of Jhana 11 = 70]; and present in all
the rest, 121—70:= §1 types of consciousness.

* K %k % %k

Chanda is absent in twenty [Abetuka 18 -
Momiha 2 = 20]; and present in all the rest, 89—
20 = 69 types of consciousness.
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No. Akusala (immoral factors)
(2)

‘Among the immoral psychic-factots, (1) Moba
(dullness and deception), (2) .Ahirika (impudence),
(3) Anotappa (shamelessness) and (4) Uddhacca
(distraction) are essentially common to all the
twelve types of immoral consciousness.” (XIII a)

Due to Mobha, a man gets desire and attach-
ment for the things of the world, loses discrimina-
tion and reason, creates greed and hate, and com-
mits all kinds of immoral deeds. It 1s the source
of all evils, and an essential factor of all the types
of immoral consciousness.

kk kK kK

- As long as a man has prudence and ‘shame
from committing a bad deed’, he will not do it.
Imprudence and shamelessness are, therefore, essen-
tial factors of all immoral types.

ok ok Kok

A man does not commit 2 bad deed when he
is calm and sober. It 1s only in a distracted and
unbalanced state of mind that an immorality 1s

XIII (a). Akusaless pana Moho, Abirikam, Anottappan

Uddbaccam ceti cattarome cetasikid sabbiakusalasidbarand rama.

Sabbesn pi dvidasakusalessn labbhanti,
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committed. Therefore, Uddhacca or distraction 1s
also found in all 1mmoral consciousness.

These tour factors—Moba, Abhirika, Anotappa,
Uddpacca—are called Sabbakusala-Sadbarana or
‘factors common to all the types of immoral cons-
ciousness.’

(&)

‘Lobbha (greed) 1s present only in the eight
types of immoral consciousness that are accompa-

nied by it.” (XIII b)
()

‘Ditthi (talse view) is present in the four
types of Lobha-consciousness accompanied by it.
Mana (conceit) may be occasionally present in the
other four types of Lobha-consciousness unaccom-
panied by Difthi (X111 c)

Lobha-consciousness 1s either accompanied by
Ditthi (false view) or, sometimes, by Madna (con-
ceit). Where it 1s under the influence of a mis-
cgutded principle, it is Ditthi-Gata-Sampayntta or
accompanied by a false view. Sometimes, on the
other hand, there is no such dependence upon a

(b). Lobho atthasa lobha-sabagatacittesveva Jabbhat;.
(c). Ditthi catusu ditthigatasampayuttesn. Mano catusy
ditthigatavippaynttesy.
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Ditthi, but, it results in a bold independent gratifi-
cation of the self. In this case it is accompanied by
Mina or ‘concett.

@)
‘Dosa (hate), Issa (envy), Macchariya (jealousy)

and Kukkucca (Worry) are present in the two types
of enraged consciousness.” (XIII d)

Issa 1s to burn with envy at the prosperity
of others.

Macchariya is the feeling of intolerance that a
man gets at the sight of others deriving benefit

from what belongs to him, even though he suffers
no loss thereby.

Kukkncca 1s anger upon own-self. A man
may even commit suicide if this factor 1s strong
in him.

It should be noted that Issa, Macchariya and
Kukkncca cannot be simultaneously present in the
same CONsclousness.

(¢)

“Thina (sloth) and Middha (torpor) are present
in the five hesitated or instigated (Sazsarkbirika)

(d). Doso, Issa, Macchariyam, Kukkuccam ca avisu paii-
Shacittesy.
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types of immoral consciousness [Lobba 4+ Dosa
1=5]". (XIII e)
)

Vicikiccha (perplexity) ts present in only one
type of consciousness accompanied by it.” (XIII f)

RECAPITULATION

‘Fourteen factors are present in the twelve

types of immoral consciousness in the following
five divisions :—

(?) ‘Four factors [Moba, Abirika, Anotappa
and Uddhacca] are present essentially in all

~ the types.

(i7) “Three ftactors [L.obha, Ditth: and Mana]
are present in the types of ‘consciousness
rooted in L.obha.

(¢2¢) ‘Fourt factors [Dosa, Issa, Macchariya and
Kukkucca] are present in the types of
consciousness rooted 1n Dosa.

(zv) “Two factors [Thina and Middha] are pre-
sent in the types of consciousness, either
hesitated or instigated.

(v) <Vicikiccha (perplexity) is present only in
the one type of consciousness, accompanied

(e). Thinam, middham pancasu SasanRbirikacittess.
(F). Vicikiccha vicikicchdsabagatacitte yeva labbbati ti.
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by it.” (XIV)
S10. Sobhana Cetasika (good psychic factors)
()

‘Among the good factors :—

“The nineteen Sobbana-Sadharapa [See p. 63.]

are present in all the fifty-nine types of good con-
sciousness’. (XV a)

(%)

“All the three abstinences [right-speech, right-
action, and right-livelihood] are present together,

in full fruition, in the types of Supra-mundane
consclousness. Among the mundane ones, they
are found only in the Kimdivacara Kusala types;
and that also occasionally and separately.” (XV b)

The three abstinences arise as psychic factors
in our consciousness when we succeed in with-
standing the temptation of false speech, false action,

XIV. Sabbapuiiniesu cattaro lobbamile tayo gata,
Dosamilesn  cattiro sasankbare dvayan tatha.
Vicikiccha wicikicchacitte ceti cuddasa,
Dvadasakasalesveva sampayujjanti paficadba.
XV (a). Sobbanesn pana sobbhanasidharana tava ek#inavisat:
cetasikd sabbesu pi ekinasatthisobhanacittesu samvifjanti.

(b). Viratiyo pana tisso pi lokuttaracitiesu sabbatha pz

niyata ekato va labbhanti. Lokiyess pana kimavacarakusalesveva
kaddci sandissanti visum visum.
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or false livelihood. They do not come all at once,
but separately and occasionally.

(¢)

‘The illimitables (Appamaiifidyo) take place
occasionally and separately in the following twenty-
eight types of consciousness :—

‘ Mahaggata types of consciousness, with the
exception of the (hifteen) types of the

fifth stage of fhana .. . . ¥
‘Kamavacara Kusala .. . .. 8
‘Sabetnka Kiamavacara Kiriya .. .. 8
238

‘Some are of opinion that the two illimitables
Karang and Mudita—cannot exist in the types of

consciousness accompanied by Upekkba.” (XV c)

Karuna is to feel compassion over the miseries
of others, and Mudiia 1s to feel joyous on the pros-

perity of others. They are called Appamaiisia
(illimitables=boundless), because they flow over

Mt My e

(c). Appamaniidyo pana dvidasass paficamajfbinavajjita-
mahaggatacittesy ceva kamavacarakusalesu ca sabetnkakdma-
vacaraRriyacittesu ceti afthavisaticittesveva Radaci nand butva

Jgyanti. Upekkha-sahagatesu panettha Rarupamuditd na santi
1 keci vadanti.

6
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the innumerable beings of the universe. They
come as psychic factors in our consciousness
occasionally and separately, for, it is not possible
to have the two feelings both at the same moment.

The Mabaggata types of consciousness are
altogether twenty-seven [R#pavacara 15+ Ara-
pavacara 12-+27]. Among them, fifteen are the
types of the fitth stage of Jhina [Répa 3+ Ardpa
12=15], which are accompanied by Upekkhi oz
indifference; and, therefore, there cannot be Karuna
and Mudita in them.

@

‘Reason is present, as a psychic factor, in
forty-seven types of consciousness, as undet,

‘Napa-Sampayntta Kamavacara,
(moral, resultant and inoperative) 12

‘Mabhag gata + Lokuttara ce 35

47 (XV d)
RECAPITULATION

“The good (Sobhana) factors exist only in
the good (sobhana) types of consciousness in the

(d). Parifia pana dvidasass fanasampaynitakimavacaracii-
tesu ceva Sabbesu paficatinsamabaggatalokuttaracitiess ceti satia-
cattilisacittesn sampayogam gacchati 1.
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following four divisions :—

(/) “Nineteen factors (Sobbana-Sddhirana) in
all the fifty-nine types of good cons-
clousness.

(¢22) “Three factors (right-speech, right-action
and right-livelihood) in sixteen types of
good consciousness [Kamavacara Kusala

8 + Lokuttara 8 = 16].

(s2z) “Two factors [Karupi and Muditd] in
twenty-eight types [Mabaggata, except the
fifth stage of [hina 12 + Kamavacara Kusala
8 + Sahetuka Kimavacara Kiriya 8 = 28].

(¢v) ‘Pafifid exists, in forty-seven types [INapa-
Sampayutta  Kamavacara 12 + Mahaggata
27 -+ Lokuttara 8 = 47]’. (XVI)

XVI1. Ekidnavisati dbhamma jayantekanasatthiss,
Tayo solasacittesun atthavisatiyan dvayam.
Padifia pakasita  sattacattalisavidbesu pi,
Sampayutta catuddhevam sobbanesveva sobbana.
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SECTION III

WHAT TYPES OF CONSCIOUSNESS HAVE
WHAT AND HOW MANY FACTORS?

N11.  Preliminary

‘Issa (envy), Macchariya (jealousy), Kukkucca
(worry and remorse), Vzrati (the three abstinences),
the two 1illimitables, and AMana (conceit)—these
(nine) factors, come separately and occasionally.

‘ Thina (sloth) and Middba (torpor) always come
together whenever they come at all.

“The remaining factors [§2—(9+4-2)=41] have
their own fixed places as shown above. Herein
we are going to discuss about their different
combinations in the types of consciousness.’
(XVII)

“There are five possible combinations of
them :—

(z) “Thirty-six factors combine in the types

of Supra-mundane consciousness.

(7) “Thirty-five factors combine in the types

of Mabaggata consciousness.

(277) ‘Thirty-eight factors combine in the types

XVIIL. Issa-Macchera-Kukkucca-Virti-Karupadayo
Nandg kadaci mano ca thinamiddham tatha saba.
Yathavutianusarena sesa niyatayogino,
Sanigabam ca pavakkbhimi tesan dini yathirabam.
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of Kimavacara good consciousness.

(7v) “Twenty-seven factors combine in the
types of immoral consciousness.

(v) “Twelve factors combine in the .Ahetnka
types of consciousness.” (XVIII)

HOW ?
1

N12.  Factors that combine in the types
of Supra-mundane consciousness

Factors, combining in the types of Supra-
mundane consciousness, are considered under five

heads :—

(2) Factors combining in the eight types of
Supra-mundane conscilousness accompani-
ed by the first stage ot [hana.

(b) Factors combining in the eight types of
Supra-mundane consciousness accompanied
by the second stage of [hana. |

(¢) Factors combining in the eight types of
Supra-mundane consciousness accompanied

XVIII. Chattinsanuttare dbamma panicatinsa mabaggate,
Atthatinsapi labbbanti kamdévacarasobbane.
Sattavisatyapusiiambhi dvadasabetnke ti ca,
Yathasambhavayogena paficadhd tattha sangabo.
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by the zhird stage of [hana.

(d) Factors combining in the eight types of
Supra-mundane consciousness accompa-
nied by the fourth stage of [hina. '

(¢) Factors combining in the eight types of
Supra-mundane consciousness accompa-

nied by the fifth stage of Jhana.

‘Among the types of Supra-mundane conscious-
ness :—
()

“Thirty-six factors combine in the eight types
of Suptra-mundane consciousness accompanied by
the first stage of [hana, as follows :—

Adriasamana [Sabbacitia-Sidbirana

7+ Pakinnaka 6] . .. I3
Good factors, except the illimita-
bles [2y—2] .. . .o 23
36 (XIX a)

Raruna and Mudita, these two 1llimitables,
have as their object of reflection ‘beings’ of the

XIX (2). Katham ?  Lokuttaresu tiva  afthasu pa-
thamajjbanika-cittesu afifiasamand lterasa cetasika, appama-
fifiavajjitd tevisati sobbanacetasika ceti chattimsa dbamma sangabam

gacchanti.
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universe. They cannot, therefore, come in the
above types of Supra-mundane consciousness that

have Nibbina as their object of [hina.

9
“The same factors, as above, combine in the
eight types of Supra-mundane consciousness

accompanied by the second stage of [hana, with

the exception of VV7takka’ (XIX b)
Vitakka is excluded in the second stage of

Jhina; therefore, it is not present in the above types.
Hence, there are only 36—1=35 factors in them.

(¢)

‘In the eight types of Supra-mundane cons-
ciousness accompanied by the third stage of Jhina
Vitakka and Vicira, these two factots, are

excluded.” (XIX c)
Hence, there are only 36—2=34 factors in

them.
(4)

In the eight types of Supra-mundane cons-
ciousness accompanied by the fourth stage of Jhana

(b). Tathi dutiyajjhanikacitiess vitakkavajja.
(c). Tatiyajhanikacittesu vitakkavicaravajja.
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Vitakka, Vicira and Piti, these three factors, are
excluded, (XIX d)
Hence, there are only 36—3=33 factors in

them.

(€)

‘In the eight types of Supra-mundane cons-
ciousness accompanied by the fifth stage of [hina
there are as many factors as above, with Upektha
(instead of Sxkba).” (X1X e)

“Thus, the factors, combining in the types
of Supra-mundane consciousness, have been consi-

dered under the above five heads.” (XIX f)
RECAPITULATION

‘In the types of Supra-mundane conscious-
ness the factors have five sets of combinations,
as follows :(—

(1) “Thirty-six factors [combining in the first
stage of [hanal.

(2) “Thirty-five factors [combining in the
second stage of [hanal. '

(d). Catutthajjhanikacitiesn vitakkavicirapitivajja.

(€). Paficamajjbanikacittesn  upekkbasabagatd  te  eve
sangayhanti 1.

(). sabbatha pi atthasu lokuttaracittess paficakajjbanavasena
patricadhd va sangaho hoti 1.
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(3) “Thirty-four factors [combining in the
third stage of [hanal.

(4) ‘Thirty-three factors [combining in the
fourth stage of [hanal.

(5) “Thirty-three factors [combining 1in the
fiftth stage of Jhind]” (XX)

11

N13.  Factors that combine in the
types of Mahaggata conscionsness

Factors, combining in the twenty-seven types
of Muabaggata-consciousness, are considered under
five heads, according to the five stages of

Jhana.
The First Stage

‘Among the types of Mabaggata conscious-
ness the following thirty-five factors combine
in the three types of consciousness of the first

stage of Jhina [Réapavacara, Kusala 1+ Vipaka 1+
Kiriya 1=3] :\—

XX. Chattinsa paficatinsatha catuttinsa  yathikkamam,
Tettinsa dvayamiccevaym paficadbanuttare thila.
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- Afiriasamana |Sabba-Citta-Sadhirapa 7 +

Pakinpaka 6] .. . . .. 13
All the good factors, except the three

abstinences . . . L. 22

35

‘Karupa and Mudita come separately, not

together.” (XXI a)
The abstinences cannot come in the Jhanic

states, when the subject 1s fully occupied with
the Kammatthinas.

The Second Stage

“‘The same factors, as above, combine in the
three types of the second stage of [Jhina, except

Vitakka.’ (XXI b)
Hence, there ate only 35—1=34 factots

in them.
The Third Stage

‘In the three types of the third stage of [hina,
Vitakka and Vicira, these two factors, are exclud-

XX1 (a). Mahaggatesu pana tisu pathamajihanikacittess
tiva afifiasamdand terasa cetasikad viratittayavajjitd  dvavisati
sobbanacetasika ceti paficatimsa dhamma sangabam gacchanti,

Karunamudita panettha paccekameva yojetabba.

(b). Tatha dutiyajjhanikacittess vitakkavafja.
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ed.” (XXI ¢)

Hence, there are only 35 2=37 factors in
them.

The Fourth Stage

‘In the three types of the fourth stage of
Jhina Vitakka, Vicira and Piti, these three factors,
are excluded.” (XXI d)

Hence, there are only 35—3=32 factors in
them.

The Fifth Stage

‘In the fifteen types of consciousness of the
fifth stage of Jhana [Rapa 3 + Ardpa 12 = 15] the
two illimitables cannot be found.” (XXI e)

Karupa and Mudita, these two illimitables, can-
not be found in the fifth stage of Jhana which is
accompanied by Upekkha.

Hence, there are only 32—2 =30 factors in
these types.

“Thus, the factors, combining in the twenty-
seven types of Mabaggata-consciousness, have been

(c). Tatiyajjhanikacittesu vitakka-vicdravajja.
(d). Catutthajjhanikacittesn vitakRavicarapitivajja.

(€). Padicamajjhinikacittesu pana pannarasasu appamafinayo
na labbbanti 4. ..
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considered under the above five heads according
to the five stages of [hana’ (XXI t)

RECAPITULATION

‘In the types of Mabaggata-consciousness, there
are five sets of combinations, as follows :—

(1) “Thirty-five factors, in the three types of
the first stage of [hana.

(2) ‘Thirty-four factors, in the three types of
the second stage of [hana.

(3) ‘Thitty-three factors, in the three types of
the third stage of Jhdna.

(4) ‘Thirty-two factors, in the three types of
the fourth stage of Jhana.

(5) “Thirty factors, in the fifteen types of
the fifth stage of [hina” (XXII)

111

N14.  Factors that combine in the types of Kamavacara
200d conscionsness

Among the types of Kdmdvacara good cons-
clousness the same number of factors combine

(£). sabbathi p: sattavisatimabaggalacitiesun paticakajjhina-
vasena paficadhi va Sarigaho hoti 7.
XXI1. Paficatinsa catuttinsa tettinsa ca ‘yathakkamam,
Battinsa ceva tinseti panicadhid va mabaggate.
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in the Asankbirika and Sasarkbarika types. Thus,
among the twenty-four types of Kamavacara good
consciousness the twelve pairs (of Asavikbirika
and Sasarkbarika) have their own sets of com-
bination; the twelve pairs being (a) four
of Kusala, (b) four of Uipika and (c) four of
Kiriya.
(@) Kusala

‘Among the types of Kimavacara good cons-
ciousness, among the moral (Kasalaz) ones—

. (1
“Thirty-eight factors commbine in the first
pait [Somanassa-sabagata INaipa-sampayutta Asasi-

Rhirika and Sasarkhirika] of consciousness, such
25—

‘ Afiflasamana : .o .o .. I3
‘All the good factors . . .. 25
38

‘Karuna, Muditd, Samtma-Vaca, Samma-Kamman-
ta and Samma-Ajiva, these five factors, come sepa-
rately, not two at a time [therefore thete can be
only 34 factors at a time]. (XXIII a)

XXIIT (2). Kamadvacarasobbanesu  pana kusalesu  tava
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(2)

“The same factors, as above, combine in the
second pair [Somanassa-sabagata Nipa-vippayutta
Asarikharika and Sasarnkharika], with the exception
of ‘reason.” (XXIII b)

Hence, 38—1=37 factors combine in them.

(3)

‘In the third pair [Upekkbi-sahagata Nina-
sampayutta Asarnkbdrika and Sasarnkbdrika) reason
1s present but P74 is absent.” (XXIII c)

Hence, the total of the factors remains the
same as above.

(4)

‘In the fourth pair [Upekkhi-sahagata Nana-
vippayutta Asankbirika and Sasarkbairika,] ‘reason’
and P7#; both are absent. Hence, there are only

38—2=36 factors in them.” (XXIII d)

pathamadvaye afifiasamaind terasa cetasika, paficavisati Sobhana-
cetasika ceti atthatimsa dbamma sanigham gacchanti, Appa-
mannaviratiyo panettha pafica pi paccekameva ‘yojetabba.

(b). Tatha dutiyadvaye #anavajjita.
(c). Tatiyadvaye Aanasampayutia pitivajjita.
(d). Catutthadvaye fiana-pitivajfita te eva sargahyanti.
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(0) Kiriya

“The three ‘abstinences’ do not come in the
Kiriya-consciousness [of the Arhat]. Therefore,
the same number of factors, as above, are present
in the four pairs of Kiriya consciousness, less by
three.” (XXIII e)

The Arhat has destroyed his Tapba (desire)
and realised Nibbana fully. The abstinences have
no bearing on him.  Therefore, the number of
factors in his consciousness will be /Jess than

the number of factors in Kusala by three, as
under—

First pair . . .. 38—3=35

Second pair .. . .. 37—3=34

Third pair .. . .. 37—3=34

Fourth pair .. . .. 36—3=33
(¢) Vipika.

“The two illimitables and the three abstinences,
these five factors, are not present in the Vipaka
consciousness. Therefore, the same number of
factors, as those of Kwsala, are present in the four

(e). Kriyacitiesn pi virativajjitd tatheva catusu pi dukesu
catudba va sargaybanti.
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pairs of Vipdka consciousness less by five—

‘First pair .. .o 38—5=33
‘Second pair .. . .. 37—§=32
“Third pair .. . v 3T—§5=32
‘Fourth pair .. . .. 36—5=31

“Thus, the factors of the twenty-four types
of Kdmavacara good consciousness have been clas-
sified into twelve pairs.” (XXIII f)

RECAPITULATION

‘Among the [twenty-four] types of Sabhetnka
Kimavacara moral, inoperative and resultant con-
sciousness, there are thirty-eight, thitty-seven,
thirty-seven, and thirty-six factors respectively
[in the four paits of the types of moral cons-
ciousness].

‘In the four pairs of the types of inoperative
consciousness, there are respectively thirty-five,
thirty-four, thirty-four, and thirty-three factorss.

‘In the four pairs of the types of resultant
consciousness, there are respectively thirty-three,
thirty-two, thirty-two, and thirty-one factors.

(£). Tatha vipakesu ca appmanifiGvirativajjita te eva sangay-
banti ti sabbathad pi catwvisatiRamavacarasobbanacittess dukaya-
sena dvidasadhi va sangabo hoti fi.
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“The three ‘abstinences’ do not arise in the
types of Kiriya and Mabaggata consciousness. The
two ‘itllimitables do not come 1in the Supra-
mundane consciousness. All the above five factors

[abstinences 3 + illimitables 2 = §] are absent in
Kamavacara tesultant.

“The Supra-mundane types of consciousness
differ in their Jhanic factors [i.e., the same types may
be associated with the different stages of [hana].

“The Mabaggata types of consciousness may
be differentiated from one another according to

the constituents of Jhana, and according to theillimi-
tables.

“The Kamavacara types of moral consciou<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>