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Namo tassa bhagavato arahato sammasambuddhassa
Veneration to the Exalted One, the .
Homage-Worthy, the Perlectly
Scll-Enlightened

The Buddha 1s an Arahat and he is worthy of the highest
vencration. All beings including devas and brahmas vengrate
the Budddha becausc the Buddha 1s the Supreme One, who has
extinguished all defilements, who has become perfectly self-
enhightcned through realization of the Four Ariya Truths, and
who 1s endowed with the six great qualities of glory, namely,
Issariya (supremacy), Dhamma (Knowledge of the Path to
Nibbana), Yasa (fame and following), Siri (noble splendour of

appearance), Kama (power of accomplishment) and Payalta

(diligent mindfulness).



I NTRODUCTTION

Dhamma and Vinaya

When the Buddha was nearing his dcmise his bhikkhu
disciples showed grave concern about the tuture of the Buddha's
Teachings. The Buddha, wishing to allay their fears, said thus:

“Ananda. do not think that the Tathagata is no more,
that therc 1s no teacher for you. The dhammas that I have
laught you and the Vinaya I have laid down for your disciplined
living will remain as your teacher.”

In the above words of the Buddha, the Vinaya means
rules of conduct for bhikkhus and bhikkhunis as well as
proccdural rules to be followed within the Sanigha. The Dhamma
consists of thce sayings of the¢ Buddha made to the various
bhikkhus, bhikkhunis and all the world at large. made up of
men, devas and brahmas, on various occasions.

Compilation of the Vinaya as the first step

Three months atter the passing away of the Buddha the
Vencrable Mahakassapa as the chiet disciple of the five hundred
surviving bhikkhu disciples. all arahants, gathered in Rajagaha
and ook up the great task ol compiling the words of the
Buddha so as to preserve them tor posterity. They did so by
reciting the Buddha's words in unison and thereby approving
their authenucity.

On the day the recitals were to begin. the Venerable
Mahakassapa addressed the congregation thus:

"Revered Ones, with what shall we begin our recitals:
thc Dhamma or the Vinaya?". And thc congregation agreed to
begin with the Vinaya. They said: "Venerable Mahakassapa.,
the Vinaya 1s the lifeblood of the Sasana. It the Vinaya exists
the Sasana will cxist. So we shall begin with the Vinaya.

Then the five hundred bhikkhu arahants selected the
presiding bhikkhu for the recital of the Vinaya. They chose the
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Venerable Upali who was the foremost bhikkhu, even during
the lifetime of the Buddha, in the learning and practice of the
Vinaya.

At the first Great Synod, after the recitals of the Vinaya
were finished, the congregation proceeded with the Dhamma.
The remaining portions of the Buddha's sayings other than the
Vinaya were classified into the Dhamma and the Abhidhamma.
Those expositions made by the Buddha at the celestial realm of
Tavatimsa, on account of their profundity and uniqueness, were
termed as the Abhidhamma while the rest of the expositions
were called the Dhamma.

In the compilation of the Dhamma, the congregation
chose the Venerable Ananda to preside over the proceedings
because he had heard the most of the Buddha's teachings.

The Procedure of Approving the Vinaya

The Council headed by the Venerable Mahakassapa
erouped the Vinaya into three main divisions, as:

1. Ubhato Vibhanga

2. Khandhaka

3. Parivara

Of those three divisions, Ubhato Vibanga refers to Bhikkhu
Vibhanga and Bhikkhuni Vibhanga. The former consists of
rules laid down for bhikkhus whereas the latter deals with
matters related to bhikkhunis. The former is more comprehensive
than the latter, hence it also goes by the name of Mah3vibhan
2a.

The term 'Khandhaka' means chapter or section.

In the Vinaya Pitaka-

- matters pertaining to novitiation, admission into the
Order as full-fledged bhikkhus, etc, come under the chapter
lermed Mahakhandhaka;

- matters relating to tortmightly congregations come under
the chapter termed Uposatha Khandhaka:

- matters concerning the annual invitations for mutual
admonition come under the chapter on Pavarana Khandhaka,
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and so on. numbering 22 khandhakas in all. Of those 22. the
first 10 of them were given the titlc ot Mahavagga. and the
remaining 12 were called Calavagga.

The term 'parivara’ means retinue’. In this context 1t
connotes an annexure or appendix. It 1s found that those rules
not mentioned in the Ubhato Vibhanga and Khandhaka are
dealt with in the Parivara. Hence Parivara may be considercd
as an appendix 10 Vinaya Pitaka.

The Five Books of Vinaya

Thus in compiling the Vinaya Pitaka at the First Great
Council it was classified into three divisions, as-

|. Bhikkhu Vibhanga

2. Bhikkuni Vibhanga

3. Khandhaka

When those three divisions were expanded they became
five divisions. namcely.

|. Bhikkhu Vibhanga

2. Bhikkhuni Vibhanga

3. Mahavagga

4. Cllavagga

5. Panvara

Theretore, with reterence to the reciting bhikkhus at the
First Great Synod, 1t can be said that the above-mentioned
books comprised the Five Books ot Vinaya.

However. at a later datc. the five books of Vinaya came
to bc reterred to as-

. Parajka Pali

2. Pacitiya Pah

3. Mahavagga Pali

4. Culavagga Pal

5. Parivara Pali

This latter classification would seem to go by the size of
each volume rather than the kindred nature of the texts.



vi b Introduction

Parajika Palr

The latter classification would need some clarilicauon.
The Bhikkhu Vibhanga is the book containing the 227 1tems ol
rules of conduct prescribed for bhikkhus: the Bhikkhuni Vibhanga
contains 311 items of rules of conduct prescribed for bhikkhunis.
Although the number ol rules laid down for bhikkh unis is
ereater than those laid down for bhikkhus. the Bhikkhu Vibhan
oa 1s bigger 1n size than 1ts counterpart.

/hen we compare the chapters that make up the Bhikkhu
vibhanga with thosc in the Bhikkhu ni vibhanga, the former
contains the following 8 chapters:

|. Pardjika Kanda
Samghadiscsa Kanda
. Aniyata Kanda
. Nissagglya pacituya Kanda
. Pacitiya Kanda
6. Patidesaniya Kanda
. Sckhiya Kanda
. Adhikaranasamatha Kanda

In the Bhikkhuni Vibhanga. Aniyata Kanda is not
found. and so 1t has only scven chapters. Accordingly. the four
chapters from the Bhikkhu Vibhanga. namely. Parajika Kanda
o Nissaggiya pacitya kanda. were mcorporated into a separate
book by the tide of Parajka Pali.

The four remamning chapters Irom
1.¢, from Pacitiya Kanda to Adhikaranasamatha Kanda-- were
combined with the wholc of Bhikkhuni Vibhanga o form a
separate book called Pacituya Pali. Thus, the first book of
Vinaya. Parajika Pali, comprises the following chapters from
Bhikkhu Vibhanga: '

(a) Fhe four Parajika Precepts dealing with offences that

cause the fall of a bhikkhu: |

(b) The thirteen Sanmighadiscsa Precepts that require

formal modes of penance to get expatiated from a
transgression of the disciplinary rules:

Bhikkhu Vibhanga--
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(¢) The two (Aniyata) oflences that cannot be determined
as to a specitic class of the rules but may fall under
two or three classes ol the rules:

(d) The 30 kinds of precepts called Nissaggiya pacitiiya
rules that require formal confcssion and relinquishment of items
of improper articles reccived by the oftender in respect of
bhikkhu utensils such as robes. alms-bowl. ctc.

There are 49 precepts coming under the above lour
chapters.

The Way the Vinaya Prcecepts Camce Into Being

The Buddha prescribed the graver rules such as Parajika
and Samghadisesa only after two vasas of his Buddhahood.
The lesser precepts and rules concerning admission into the
Order were prescribed earlier.

The Buddha prescribed the rules only when occasion
demanded, and not otherwise. There was ncver a rule laid
down 1n anticipation.

Whenever an  occasion arosc that called for a new rule
to be laid down, the Buddha held a mecting of the Samgha and
madc an examination of the otfender betore the congregation.
When the oftender admitted his wrong-doing, the Buddha censured
him, making mention of the nature of the transgression. He also
gave an admonition befitting the occasion.

Then he told his disciples the advantages that would
result from laying down a new rule. Thereafter, he specificd the
rule in accordance with the nature of the otfence.

Whenever the Buddha had prescribed a rule of conduct
he explained to the bhikkhus the exact meanings of the words
he used 1n those rules so as to lcave no ambiguity about them.
Moreover. he laid down the essential tactors that amount to a
ransgression as well as the extenuating circumstances.

Generally speaking. those who got exemption trom the
rules were the ones that did the wrong deed prior to the laying
down of the rules (Adikammika bhikkhu), or a bhikkhu who 1is
tcmporarily deranged in mind (Khittacitta bhikkhu). or lunatic
bhikkhu (Ummattaka bhikkhu).
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In this meticulous way the Buddha laid down the many
Vinaya rules for the abidance of bhikkhus and bhikkhunis in
the community of his Order of disciples.

The Vinita vatthus
In spite of the mulufarious rules ol conduct laid down

by the Buddha. there arose naturally certain transgressions among
the big community of bhikkhus. If the breach was a simple case
identifiable by the prescribed rules, the transgressor was dealt
with in accordance with the relevant rule. The Venerable Upali
or some other competent bhikkhus saw 0 the administration of
the law, particularly as to the expatiation of the wrong deed.
When a certain doubtiul casc arose that made 1t dithcult to
decide whether a transgression had indecd taken place or not. 1t
was referred 1o the Buddha himself 10 decide. The Buddha them
made the decision. There are five instances of such cases. called
Vinita vatthu told at the beginning of Parajika Pali, before the
four Parajika precepts and the chapter on Samghadisesa Kanda
“begin.

The Nidana vatthus

In Vinaya Pitaka the background stories ol c¢ach rule
form an important part. These Nidana vatthus place on record
the full particulars of a rule such as: where the rule came to be
laid down by the Bhagava; with refercnce to which particular
bhikkhu: 1mn respect ot what nature of improper conduct: and
what particular rule was laid down. It is interesting to note that
in these background stories, the Buddha saw the need (o lay
down certain rules that sprang f{rom incidents involving the
improper conduct of a certain bhikkhu or bhikkhus that lay
folks frowned upon. From such instances we can see that the
purity of the Sasana depends, 10 a considerable extent. on the
laity as well.

In Nidana vatthus we gamn glimpses of life in the days
of the Buddha- life ot bhikkhus, their relationship with the laity.
their religious faiths.customs and traditions. as well as the
gencral panorama of the socio-economic condiuons.
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Veranja Kanda

A peculiar feature of Parajika Pali is the inclusion ot
the Veranja Kanda which 1s not directly related to the Vinaya
rules. It tells us how, during the Buddha's sojourn for the rains-
retreat at the market-town of Verafja, thé Venerable Sariputta
pleaded with the Bhagava to lay down disciplionary rules for
bhikkhus with a view to the long life of the Sasana. The
bhikkhu elders who convened the Great Council mentioned this
episode as the prelule to their proceedings, probably to hlghllght
the significance of the Vinaya vis-a-vis the Sasana.

The Mcaning of Vinaya

"This Introduction is an introduction to Parajika Pali as
much as an introduction to the whole set of the five books ol
Vinaya. Hence 1t will be in order to explain the meaning of
Vinaya herc. The term "Vinaya' means instruction. The expression
'to instruct’ imphies to admonish and to guide. One admonishes
a person (0 keep away trom doing what 1s not.proper to do, as
well as to arouse him to do what 1s beneticial to do.

In the Commentary 'Vinaya' connotes the taming ol
physical and verbal actions. It implies restraining from evil
physical actions and trom evil verbal actions.

The Publication of Parajika Pali in Translation

[t has been said: "There 1S no transgression of Vinaya
rules by mental action"-- 'Mano dvare apattinama natthi." Mind
works very rapidly so that it is almost impossible to guard it
against evil. That was why the Buddha did not lay down-.
disciplinary rules that pertain to mental actions. As stated at the
beginning of this Introduction, Vinaya 1S the hteblood of the
Sasana. Old teachers of yore had insisted that for so long as
Vinaya exists the Sasana exists. In this matter, the existence of
Vinaya does not mean only the Vinaya literature to be extant.
but, more umportantly. there must be 1n existence bhikkhus who
live by the Vinaya. In the present world where the Buddha's
Teaching 1s widespread some knowledge ot Vinaya should
form a basic requisite lor those interested 1n the Teaching- be
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they persons ol any colour or creed- and not the least the
members ol the Order of bhikkhus, so that they would be able
to hive a life of peace and goodwill.
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VINAYA  PITAKA
PARAJIKA

Namo tassa bhagavato arahato sammasambuddhassa

The Story of Veranja

1. Once upon a time, the Exalted Buddha was staying
together with five hundred Bhikkhus near the nimb tree (occu-
pied by an agre called Naleru) near the town of Veranja. At
that time, Veranja Brahmin heard the news as follows: "Friends,
Bhikkhu Gotama, a Sakyan Prince, who has become a Bhikkhu
from the Royal Sakyan Family, has been staying together with
five hundred Bhikkhus near the nimb tree (occupied by an ogre
called Naleru) in Veranja town. The good reputation of that
Bhikkhu Gotama has spread far and wide” That Exalted Bud-
dha 1s designated as 'Araham’ because He 1s worthy of special
veneration, "Samma Sambuddho” because He truly compre-
hends all Dhammas by His own intellect and 1nsight
(Sayambhunana) in the light of the Four Noble Truths; "Vijjacarana
Sampanno” because He 1s endowed with Vijja (Supreme Knowl-
edge) and Carana (pertect practice of morality). "Sugato” be-
causc He specaks only words that are true and benclicial to
listeners; "Lokavidu" because He knows all the three lokas.
"Anuttaropurisa dhamma sarathi "because He is incomparable in
taming thosc who deserve to be tamed. "Satthadeva manussanam”
because He is the leader ot Devas and men: "Buddha” because
He truly and clearly comprehends the Four Noble Truths and 1s
capable of letting others know them to the extent of attaining
supramundane Insight Path Knowledge: "Bhagava”™ because he
1s the greatest and the most glorious. With his supernormal
intellect, the Exalted Buddha knows the Okasaloka together
with 1its Deva. Mara and Brahma and also Sattaloka together
with its Samanas (Bhikkhus)..Brahmin, kings and men and
preached the same.

"That Exalted Buddha preaches the Dhamma which 1s
¢0od 1n the beginning. 1n the middle and 1n the end and which
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is complete in the meaning (spirit) as well as in the letter. He
explains the noble practice of perfect purity. It 1s good 1O

worship such a noble Arahat.”

2. Then, Veranja Brahmin approached the Buddha and
exchanged happy greetings with the Buddha, after which he
took his seat at a place and said to the Buddha: "Venerable
Gotama, 1 have heard like this: "There are Brahmins who are
getting old, who arc ageing, who are decaying, who are
ancient-looking and who are at the last stages of their lives;
Bhikkhu Gotama would not worship them, would not welcome
or greet them or would not give them place to sit;' Venerable
Gotama, what I have heard 1s truc. This 1s not good that the
Venerable Gotama would not worship. welcome, greet or give
place to the Brahmins who are getting old, who are ageing,
who are decaying, who are ancient-looking and who are at the
last stages of their hives.”

"Brahmin!" said the Buddha, "in this Okasaloka together
with 1its Deva, Mara, and Brahma and also 1n the Sattaloka
logether with 1ts Samanas, Brahmanas, kings and men, [ have
not scen any on¢c whom 1 should worship, welcome, greet or
invite to a place to sit. It there werc any onc whom I had to
worship, welcome, greet or nvite to a place to sit, his head
would sphit asunder.

3. The Brahmin said: "It seems that the Venerable Gotama
has no taste.”

"Brahmin”, said the Buddha,"By means of a strategy, it
may be said of me: "Bhikkhu Gotama has no taste". There i1s
such a kmd of stratcgy; Brahmin, the Buddha has given up
laste. dehght in" visible object, audible object, odorous object;
sapid or savoury object and tangible object; Avijja (ignorance)
and Tanha (craving desire) have been uprooted like a palm trec
which has been uprooted; no new one will appear; it 1S not
becoming in -the future. Brahmin, by this means of strategy it
may be said of me: "Bhikkhu Gotama has no taste”. "But we
have no strategy of the kind you have spoken of me".

4. "The Brahmin said:"The Venerable Gotama has no
enjoyment”.
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"Brahmin", said the Buddha,"By means of a stratcgy, 1t
may be said of me: "Bhikkhu Gotama has no cnjoyment”.
There 1s such a kind ot strategy: Brahmin, the Buddha has
given up enjoyment ot visible object, audible object. odorous
object, sapid, savoury object and tangible object; Avipja Igno-
rance) and Tanhd (craving desire) have been uprooted like a
palm tree that has been uprooted; no new one will appear; 1
1S not becoming in the future. Brahmin. By this means of
stratcgy it may be said of me:" Bhikkhu Gotama has no
enjoyment”. "But we have no strategy of the kind you have
spoken of me."

5. (The Brahmin said): "The Venerable Gotama holds the
Akariyavada (the view of no action).

"Brahmin, "said the Buddha, "by means of strategy, 1t
may be said of me:" Bhikkhu Gotama holds Akiriyavada (the
view of no action). There 1s such a kind ol strategy; Brahmin,
I teach that one must refrain from wrong action of body, word
and mind (Kayaducarita, Vaciducarita and Manoducarita); 1
teach that one must not do any of these evils (Akusala
Dhmmas). Brahmin, by this means of strategy, i1t may be said
of me: "Bhikkhu Gotama holds” Akariyavada (the view .of no
action). But we have strategy of the kind you have spoken of
me.

6. (The Brahmin said):"The Venerable Gotama holds the
Ucchedavada (Annihilationist view).

"Brahmin”, said the Buddha, "by means of a stratcgy; it
may be said of me: "Bhikkhu Gotama holds Ucchedavada
(Annihilationist view)". There 1s such a kind of strategy;
Brahmin, I teach that Raga (passion or lust), Dosa (Hate) and
Moha (delusion) should be annihilated. I teach that many of
these Akusala Dhamma (imoral evils) should be annihilated.
Brahmin, by this means ot strategy. it may be said of me:
"Bhikkhu Gotama holds Ucchedavada (Annihilationist view)".
We have, however, no strategy of the kind of you have
spoken of me.

7. (The Brahmin said): "The Venerable Gotama 1S con-
temptible”.
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"Brahmin, "said the Buddha, "by mecans of a strategy. 1t
may be said of me:"Bhikkhu Gotama is contemptible.” There
is such a kind of stratcgy: wrong action of body. word or
mind (Kayaducarita, Vaciducarita or Manoducarita) and many
of the evils arc all contemptible to me. Brahmin, by this
means of stratcgy, it may be said of me:"Bhikkhu Gotama is
contemptible. But we have no strategy of the kind you have
spoken of mc.

8. (The Brahmin said).: The Venerable Gotama 1s a
destroyer of good old traditions).”

"Brahmin", said th¢ Buddha, "by means of a strategy, 1t
may be said of me: "Bhikkhu Gotama 1s a destroyer of (good
old traditions). There is such a kind of stratcgy Brahmin. I
teach Dhamma to destroy Raga (Passion of lust), Dosa (Hate)
and Moha (Dclusion). By this means of stregy, it may be said
of me:" Bhikkhu Gotama 1s a destroyer of (good old tradi-
tions). But we have no strategy of the kind of you have
spoken of me."

9. (The Brahmin said): "The Venerable Gotama is one
for burning.”

"Brahmin,” said the Buddha. "by means of strategy, it
may be sid of me: "Bhikkhu Gotama 1s one tor burning;"There
1S such a kind of strategy. Brahmin. I teach that wrong action
by body, word or mind (Kayaducarita, Vaciducarita ' and
Manoducarita) and many of thesc Akusala Dhammas (un-
wholesome actions) are burning. Brahmin, I teach that one
who has dispelled burning evils. Akusala Dhammas, or one
who has uprooted Avijja and Tahna (Ignorance and craving
desire) or one who has done to become like an uprooted palm
tree not to grow anew in the future, 1s a person of practice for
burning, Brahmin, the Buddha has already eradicated the burn-
ing cvils, Akusala Dhammas, cut off Avijja and Tahna by the
roots like a palm tree uprooted so that there is nothing more
for a new becoming in the future. Brahmin, by this means of
strategy, 1t may be said of me: "Bhikkhu Gotama is one for

burning. But, we have no strategy of the kind you have
spoken of me.
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10. (The Brahmin said): "The Venerable Gotama is not
to attain to Devaloka (celestial world).

"Brahmin,", said the Buddha, "by means of a strategy, it
may be said of me:"Bhikkhu Gotama 1s not to attain to
Devaloka. There is such a kind of strategy. Brahmin, 1 teach
that one who has given up rebirth, or one who has cut ott the
tree so that there is nothing for new becoming in the future 1s
free from rebirth. Brahmin, the Buddha has eradicated rebirth
or new birth, cut off the roots of Avijja and Tahna tobccome
like an uprooted palm trce so that therc i1s nothing for new
becoming in the future. Brahmin, by this means of strategy, it
may be said of me:"Bhikkhu Gotama 1s not to attain to
Devaloka. But we have no strategy of the kind you have
spoken of me.”

11. For example, Brahmin, a hen has eight eggs or ten
eggs or twelve eggs. She sat on these eggs quite all right by
giving warmth all over, the surrounding area being filled with
foul-smelling air. What shall we say of the small chicken that
have come out of the eggs.safely atter breaking the shells (of
cggs) with the ups of their toes or their beaks? Shall we say
that they are elder ones or younger ones? asked the Buddha.

"Venerable Gotama, we must say that they are elder

ones. Of all the chickens, those that have come out first safely
after breaking the shells are elder ones”, said the Brahmin.
., "Brahmin:", said the Buddha,”In the same way, of all the
living " beings conceived (in their mother's wombs) through the
enviromental intfluences of Avipja (Ignorance) which we call
'Shell' I am the only one who has broken open the 'Shell’.
Avijja (Ignorance or darkness of shell and realised the
Sammasambodhinana. the only Supreme Insight Knowledge.
unique and unparalleled 1n the histroy of the whole world
through my selt-experience and insight. Brahmin, I am greater
than the world: I am superior (to it)"

"Brahmin, 1 have already made my ceaseless ettort and
developed Sati (mindfulness). never to forget again: my body
has no morc burning which has been extinguished: my mind is
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calm and concentrated properly on a single object. I have thus
realized and dwelt on the first jhiina which consists of Vitakka
(thought on an object), detached from the pleasures ob senscs
and Akusala Dhammas (or unwholesome phenomena). Vicara
(investigation of an object). Piti (rapture) and Sukha (joy) all
of which arisc on the cessation ol Vitakka and Vicara and Piti
and Sukha.

Detached from Piti and having developed Sati and
Sampajana (comprchension), I have dwelt on cquammity and
cnjoyed Kayasukha (pcace of body), On account ol this third
Jhana, Ariyas used to say that he 1s a man of equammity and
mindfulness leading a life of happiness. I have thus realised
this third Jhana.

Having given up pleasurc and pain alter cessation of joy
and grief. 1 have rcalized and dwelt on the fourth jhana which
consists of purity of mindlulness resulting from cquanimity
devoid of pleasure and pain.

[2. When this concentrating mind was thus pure, clcan
and undefiled with depraviues, fine and facile. streadfast and
unpcrturbable. 1 directed past Bhavas or past existences. 1
reccall the varied lot of my past existences. What arc these? |
recall two Bhavas, ten Bhavas, twenty Bhavas. forty Bhavas.
fifty Bhavas. one hundred Bhavas, onc thousand Bhavas. ten
thousand Bhavas, several Vivattathayr kappa, scveral vattathayi
Kappa. scveral Vattavivattathayr Kappa. 1 recall that in my
past Bhava of so and so., my name was so and so. my lincagc
was so and so, my colour was so and so, my food was so and
SO. my poverty or my richness was so and so, my life span
was so and so; after my death in that existence I was reborn
m so and so existence; in that new existence also my name
was so and so, my poverty or richness was so and so. my
tood was so and so. my life span was so and so. After death
In that existence, I was reborn in this cxistence. In this way,
[ have recalled several of my past existences together with the
names, lincages and other references.

"Brahmin, I camc (o realise the first Vijjanana (wisdom
or knowledge) of the Noble Truths at the begining of the first



Thc Story of Vceranja

watch of the night. As Avijja (Ignorance) disappears and Vijja
(Knowledge of Noble Truths) appcars tor one whose mind has
been liberated after a relentless etfort. to me also Avijja has
disappcarcd and Vijja appecared, as darkness disappears and
light appears Lo mc.

"Brahmin, this i1s my first brecakthrough out ot Avijja
(egg-shell), just like the young chicken that has comc out of
its egg-shell after brecaking 1t open.

13. When this concentrating mind was thus pure. clean
and undeftiled with depravitics, tine and facile, steadfast and
unpurturbed, T direct my mind to 'Cutupapatanana which 1s the
knowledge of death and birth or (rebirth) ol beings.

"With my Dibbacakkhunana which 1s hike the divine eye.
most purificd and superior to those of ordinary persons, 1 sce
beings at the moments of their dying and thosc at the mo-
ments of taking rebirth or new birth, those who are noble and
those who arc 1gnoble, those who arc beautitul and those who
arc ugly, those who are destined o planes of happiness and
those who are destined to plancs of unhappiness: I know of
beings born of Kamma: "thcse beings are of bad conduct.
viz...Kayaducarita (wrong action by body). Vaciducarita (wrong
action by word) Manoducarita (wrong acuon by mind), they
hold wrong views: they carry out or perform Kamma through
wrong views. On destruction of their bodies after death, they
appear in hell. a woetul state of unhappiness and confusion.
There are also those beings who are of Kayasucarita (right
action by body). Vacisucarita (nght acuon by word). Manosucarita
(nnght action by mind); do not make false charges against
Ariyas (Noble Pious Persons): they hold right views: they
carry out Kamma through right views. On destrucuion of their
bodics after death, they appear on the Sugatubhumi (happy
plancs of men. and Devas).

With the Dibbacakkhunana which i1s like the divine eye.
most puritied and superior to those ot ordinary persons. I sec
beings at the moments of dymg and those at the moments of
taking rebirths or new births. those who are noble and thosc
who are 1gnoble. those who are bcautifual and those who are
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1igly. those who arc destined to planes of happiness and thosc
who arc destined o planes of unhappiness and thosc born of
Kamma.

"Brahmin. 1 came to realisc the second V
dom or knowledge of Noble Truths) at midnig ig ht, lhc sCC ond
watch of the night. As Avijja (Ignorance) disapppears and Vijja
(knowledge of Noble Truths) appears for onc whose mind has
been liberated after a relentless cffort. to me also Avijja has
disappcarcd and Vijja appcarcd, and darkness has disappeared
and light appeared.

"Brahmin. this 1s my sccond breakthrough out of Avijja
( cgg-shell), just like the young chicken that has come out of 1ts

cgg-S hcll 11 ter brcaking 1t open.

[4. "When this concentraung mind was thus pure. clean
and undcfiled with depravitues, tinec and flacile, steadfast and
unperturbed I directed my mind to Asavakkhayanana' which 1s
the extinction of Asavas (biases).

[ have known that this 1s Dukkha as it really 1s; I have
knwon that this 1s Dukkha Samudaya, the cause of Dukkha, as
it really 1s: I have known that this 1s Dukkha Nirodha. extinc-
tion of Dukkha (Nibbana). as 1t really 1s. I have known that this
is Dukkha Nirodha Gaminipatipada. the path leading to extinc-
ton ol Dukkha (Nibbana). as 1t really i1s. I have known that
these are Asava Samudaya (causc of Asavas) as they really are.
I have known that these are Asava-nirodha (extinction of Asava
or Nibbana) as they really arc: and 1 have known that these are
Asavas (or Nibbana), as thcy really are. When I know like this.
when T osee like this. my mind 1s hberated from Kamasava.
Bhavasava and Avijjasava. Aflter liberation, I came (o realisc
through msight knowledge that my mind has been liberated.
rebirth has been unmmaled the noble practice has been con-
cluded. the business of Magga has been done and there is
nothing more to do tfor the purpose of Magganana.

Brahmin, I came o realisc the third Vijjanana at dawn on
the last watch of the ni *hl A% Avij] \ ja disappears and Vijja
appcars lor onc w hoc mind has bcen liberated after a relentless
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effort. so for me Avijja has disappecared and Vijja appeared:
darkness has disappecared and light has appeared.

Brahmin, this is my third breakthrough out of the (egg-
shell) of Avijja as the young chicken has come out of 1ts egg-
shell alter breaking 1t open.

15. In reply to the Buddha, Veranja Brahmin said:-

"The Vencrable Gotama i1s really great; the Venerable
Gotama is rcally a great Noble One; the Vencrable Gotama
(His tcaching) 1s most delighttul; Venerable Gotama (His Dhamma)
is admirable: Venerable Gotama, for example, it is as if a thing
kept upside down has been turned upright; 1t 1s as 1t a thing
kept covered has been uncovered: 1t 1s as il a person going
astry has been given a roadguide; 1t 1s hike a fire-torch kept
shining in the darkness tor those who have good cyes to sec.
In the same way, the Venerable Gotama has cxpounded the
Dhamma 1n various ways. [ apprroach the Venerable Gotama as
rcfuge. I approach the Noble Dhamma as rctuge. 1 approch the
Noble Samgha as refuge. Venerable Gotama, please accept me
from this day ull the end of my lite as refuge-taking Upasaka.
PlLcasc also accept my request tor the Venerable Gotama,
together with the Bhikkhu Samgha, to spend the Vasa (rains
period) at Veranja Town.”

The Buddha kept silent signifying the acceptance of
request by Veranja Brahmin, who then got up from his scat
and departed after worshipping the Buddha respectiully.

16. At that ume Veranja Town was short ol food; it was
ditficult tor means of livelihood; there were stark white bones:
lite subsisted essentially on lots tickets: alms collection with
bowls- on arms was hardly sutficient. |

At that ume. horse wtraders trom Ottarapatha Disti'icvwgre'
spendmg the rains period at Veranja Town together with their
500 horses. The horse traders used to ofter a certain amount
of barley rice to the Bhikkhu at their stables. In the morning
Bhikkhus redressed themselves in their robes. took their bowls
and entered Veranja Town on alms rounds. Those who had no
alms-tfood 1n the town went to the stables and obtained barley
ricc which weighed about eight ounces tor each Bhikkhu, who
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brought it to his monastery compound, pounded 1t on a mortar
before cating it as powder (rice barley powder).

The Venerable Ananda also pounded about cight ounces
of barley rice on a stone slab and offered 1ts powder to the
Buddha who consumed 1t.

The Buddha hcard the sound of thc mortar

Buddhas are thosc who ask although they know: they do
not ask although they do not know: they ask as they know the
time. Buddhas arc thosc who ask what 1s benelicial: they do
not ask what 1s not beneficial. Buddhas arc those who have
erven up what were not bencticial. Buddhas are those who
have ¢irven up what were not benelicial to Magga: they preach
Dhamma and they prescribe rules ol disciphnary training lor
the disciples: tor these two recasons the bExalted Buddhas asked
the Bhikkhus.

At that ume. the Buddha asked Venerable Ananda: "What
is this sound of a motor? "Then Ananda replied what it was.
Ananda! That is good' That is good! You. good noble ones
have done successtully over the questions of (shortage of food,
covetousness. avariciousness ctc). The new generations, how-
ever, will underestimate a meal of hill rice."said the Buddha.

7. Then. Vencrable Mahamoggallana approached the
Buddha, sat at a place. and said to the Buddha atter worship-
ping respecttully."Bhante, Veranja Town 1s short of food at
present. |

[t is difficult for mecans of livelihood; there are stark
white bones: (Bhikkhus) live on lots drawing; alms-collection
with bowls on arms 1s hardly suificient. Bhante, the outer
layer below this carth 15 sweet and delicious like honey which
1s frce from bees and bee-cggs. Bhante, 1 would like to turn
round this carth so that our Bhikkhus should be able to cat
sotls and subsoils or carth scum.

"Moggallana, what would you do about the creatures
which live dependent on this carth?" asked the Buddha.

"Bhante.” replied Moggallana, "I am going o create
(with supernormal power) onc of my hands as carth and
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remove the creatures living in the earth to my hand (which 1is
created ds earth) and I would turn round the earth with my
other hand."

"No good, Moggallana,” said the Buddha, "you should
not like to turn the earth; beings (creatures) will have misunder-
standing about this.”

"Bhante", said Moggallana, "I beg of the Exalted Bud-
dha; please let all the Bhikkhu Samgha go to Uttarakuru to
collect almstood”.

"Moggallana”, this 1s no good either; you would not like
to send all the Bhikkhu Samgha to Uttarakura (North Conti-
nent) to collect almsfood”, said the Buddha.

18. In the meantuume 1t occourcd to Venerable Sariputta
while he was staying alone 1n a place of solitude:-

"Who werc the Buddhas whose Sasanas lasted not long?
and who were the Buddhas whose Sasanas lasted long?"

Then Venerable Sarnputta got up from his place of
solitude where he was sitting alone in the evening, approached
the Buddha, sat down at a place atter worshipping the Buddha
respecttully, and said:-

"Bhante, 1t occoured to me while staying in a place of
solitude: "Who were the Exalted Buddhas whose Sasanas
lasted not long and who were the Exalted Buddhas whose
Sasanas lasted long?”

"Sariputta”, said the Buddha, " Sasana of Exalted Bud-
dha 'Vipassi', that of Exalted Buddha Sikhi and also that of
Exalted Buddha 'Vessabhu' did not last long. Sariputta, Sasana
of Exalted Buddha 'Kakusam', that of Exalted Buddha 'Konaguna',
and also that of Exalted Buddha 'Kassapa' lasted long."

19. "Bhante, what 1s the reason for the Sasana of Ex-
alted Buddhas "Vipassi’. ‘Sikhi" and '"Vassabhu' not lasting long
and what 1s the cause?" asked Sariputta.

"Sariputta”, said the Buddha, "Exalted Buddha Vipassi,
or Exalted Buddha 'Sikhi’., or Exalted Buddha 'Vassabhu made
no earnest ettort to teach Dhamma 1n details to their disciples.
Therir (religious literatures) Sutta, Geya, Byakaron, Gatha, Udana,
[tivutta. Jataka. Abbhutadhamma, Vedalla, etc. were very few.
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They did not lay down Ana-Patimokkha (relating to Sila or
moral conduct). The ncw generations of disciples, who became
Bhikkhus from families belonging to various names, various
lineages, ctc., on the demise (or after Parinibbana) of these
Exalted Buddhas or on the demise (or after Parinibbana) of
their disciples, who came to realize the Four Noble Truths by
following the examples of those Exalted Buddha, made their
Sasanas disappear quickly. Sariputta, as a blowing wind has
swept down with force destroying all kinds of flowers kept on
a table without being properly threaded with cotton yarns, so,
in the same way, on the demise (or after Parinibbana) of those
Exalted Buddhas, and on the demise (or ater -Parinibbana) of
their disciples, who realized the Four Noble Truths by follow-
ing the examples of those Exalted Buddha, the new genera-
tions of disciples who became Bhikkhus from the families
belonging to various names, various lineage etc., made the
Sasanas disappear quickly.

These (three) Exalted Buddhas, who knew the minds of
their disciples with their own minds, made éarnest efffort to
teach the Dhamma to their disiciples.

"Sarnputta, once upon a time, Sammasambodhi Buddha
Vessabhu, who came to know the minds of His Bhikkhus with
His own mind exhorted and taught the Dhamma to one
thousand Bhikkhus in a fearful forest: 'Bhikkhus, think like
this and don't think like that' Bhikkhus, contemplate like this
and don't contemplate like that; Bhikkhus give up this Dhamma
and abide by that Dhamma.’ Sariputta, as the Sammasambodhi
Vassabhu exhorted and taught them like that, the minds of one
thousand. Bhikkhus were no longer attracted by objects of
Tanha Ditthi (craving and wrong view), and became free from
Asavas (biases).

Sariputta, by 'fearful forest' it means that if a person, not
free from Raga, enters that forest his hair generally stand on
end through fear of that dreaful forest. This ‘standing "hair on
end means the dread of that fearful forest,"

"Sariputta, this i1s the reason why the Sasana of Exalted
Buddha Vipassi or that of Exalted Buddha Sikhi or that of
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Vassabhu did not last long; this 1s the cause ot the Sasana not
lasting long", said the Buddha.

20. "Bhante, what 1s the reason for the Sasana of Ex-
alted Buddha Kakusan or that ot Exalted Buddha Kosaguna or
that of Exalted Buddha Kassapa lasting long? What 1s the
cause?" asked Venerable Sariputta.

- "Sarnputta”, said the Buddha,"the Exalted Ones, Kakusan,
Konaguna and Kassapa made earnest ettorts to teach Dhamma
to their disciples in details. Their (religious literatures) Sutta,
Geya, Byakaron, Gathd, luvutta, Jataka, Abbhutadhamma, Vedalla,
ctc. were many. They prescribed disciplinary training rules.
They laid down Ana-Paumokkha (relating to Sila or moral
conduct). The new gencrations of disciples, who became Bhikkhus
from tamilies belonging to various names, various lineages,
ctc. on the demisec (or after Parinibbana) of these Exalted
Buddhas or on the demise (or after the Parinibbana) of their
disciples, who came to realize the Four Noble Truths by
following the cxample of those Exalted Buddhas, supported
their Sasanas to last long. Sariputta, as a blowing wind is not
able (0. sweep down with force and destroy all kinds of
flowers kept on a table, bcing properly threaded with cotton
yarn, so, in the same way. on the desmise (or after Parinibbana)
of those. Exalted Buddhas and on the demise (or after Parinibbana)
of their disciples, who realized the Four Noble Truths by
tollowing the ecxamples of those Exalted Buddhas, the new
generations of disciples, who became Bhikkhus from the fami-
lics -belonging to various names, various lincages, etc., sup-
ported the Sasana to last long. Saniputta, this i1s the reason
why the Sasana of Exalted Buddha Kakusan or that of Exalted
Buddha Konaguna or that of Exalted Buddha Kassapa lasted
long: this 1s the cause of their Sasana lasting long." said the
Buddha.

21. Then, Venerable Sariputta got up trom his seat, put
across the upper clock over his left shoulder, worshipped with
his clasped hands towards the Buddha ‘and said:

"May the Exalted Buddha prescribe a code of discipli-
nary training rules tor the disciples o prolong the Sasana and
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point out Patimokkha. It is time that a code of disciplinary
traming rules was prescr ibed by the Blessed One: 1t is umce that
Patimokkha was pointed out by Sugato. who speaks only what
is true and beneficial.”

"Sariputta”, said the Buddha, "plecase wait! Sanputta’
Pleasc wait! Only the Buddha knows the time to prescribe a
code of disciplinary wraimning rules and poimnt out Patimokkha.
ariputta, 1n this (Sasana) the Buddha docs not prescribe a code
of disciplinary tr aining rules tor the disciples or point out Ana-
Patimokkha unless some of the offences (offensive dhammas)
arc proved Lo be those commitied by Samgha, motivated by
Asavas.

"Sariputta in this Sdsana when 1t 1s proved that some of
the offences arc commiticd by Samgha, motivaicd by Asavas
only, thc¢ Buddha will prescribe a code of disciplinary training
rules and point out Paumokkha only for the purposc ol dispel-
ling the oftences mou vated by Asavas.

ariputta. so 12 as there 1s not a large number of
Samgha members who know several nights (of long standing)
1n thls Sasana. there will be no offences some of which are
proved to be those committed by Samgha motivated only by
Asavas. When there is a large number of Samgha members
ho kn scveral nights (of long standing) there will bc
oftences some ol which arc proved to be those committed 1
this Sasana by Samgha. motivated only by Asavas. Then only.
tor the sole purpose of dispelling the offences, the Buddha
prescribes a code of disciplinary training rules and points out
Asava-Patimokkha for the disciples.

"Sanputta, unless and unul the Samgha has grown large
i membership there are no offences some of which arc proved
to be those committed 1 this Sasand by Samghd, motvated
only by Asava. Sariputta, when this stage of growth in mem-
crship 1s reached. there will be of fences some of which are
proved to be those committed in this Sdsana by Samgha.
motived only by Asava.

Then only. for the sole purpose of dispelling the offences.
motivated only by Asava. the Buddha prescribes a code of
disciplinary training rules and points out Ana-Patimokkha for
the disciples.
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"Sariputta, unless and untul the Samgha gets plenty of
eains (or profits or gitts) therc are no oftences some of which
arc proved (0 be those committed mn this Sasana by Samgha,
motivated only by Asava. Sariputta, when the Samgha gets
plenty of gains (or gitts), there are oftences some of which are
proved to be those committed by Samgha, motvated only by
Asava. Then only, for the purposc of dispelling the offences,
motivated only by Asava, the Buddha prescribes a code of
disciplinary training rules and points out Ana-patimokkha, for
the disciples.

"Sariputta, unless and unul a higher stage of general
knowledge 1s rcached by the Samgha, there are no oflences,
somc of which are proved to be those committed in this Sasana
by Samghd, motivated only by Asava. Sariputta, when a higher
stage ol general knowledge 1s rcached by the Samgha, there
will bc oftences, some of which arc proved to be those
committed in this Sasand by Samgha, motivated only by Asava.
Then only, tor the sole purpose of dispelling the offences,
motivated only by Asava. the Buddha prescribes a code of
disciplinary training rules and points out Ana-Patimokkha for
the disciples.

"Sariputta, (at present) Bhikkhu Samgha is free [rom
Dussila (bad conduct) which 1s like an empty bubble, free from
oftences, free from black impurities: he 1s purified (with Sila)
and filled with esscnse. Sariputta, the worst of the five hundred
Bhikkhus has becomc Sotapanna (Ariya Puggala on the 1st
path Nibbana) who will never go to Apaya (planc ol suffering
and unhappiness): he 1s surc to go to that of higher Magga of
pcace and happiness.

22. Then the Buddha called for Venerable Ananda and
said, "Ananda. it is the practice of all the Buddhas to inform
their Dayakas. lay devotees) who invited Buddha to spend
Vassa (or lent or rains-period) in their places betorc leaving on
a tour 1n the countryside. Let us now go and tell Veranja
Brahmin.”

"Very well, Bhante" said Venerable Ananda. Then the
Buddha redressed Himselt in His robe. took the bowl and left
lor Veranja Brahmin's house. accompanied by Vencrable Ananda
and sat on a scat alrcady put out betore addressing Veranja

Brahmin who also sat at a place atter worshipping the Buddha.
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"Brahmin." said the Buddha,” on your mvitatton we have
alrcady spent the rains herc. We now come (o mform you that
we are Icaving on a tour.”

"Venerable Gotama, that is right,” said Veranja Brahmin."On
my invitation You have spent the rains (herc); but no offertorics
have been given. It 1s not that we have no otlertories, nor 1s 1t
that we are not willing to offer. Those of us living in the
human world are very busy with multifarious household chores.
Where shall are have the opportunity to donatc? May the
Venerable Gotama, together with the Bhikkhu Samgha. Kindly
accept my offer of meals tomorrow?"

The Buddha accepted the invitation by keeping silent. The
Buddha then rose up from His scat and departed after giving a
talk of Dhamma appropnate to the occasion tor Veranja Brah-
min to come to realize the advantages of Dhamma, o abide by
thc Dhamma and become cheerful and happy.

When that night was over, Veranja Brahmin had his
sumptuous meal ready at his house and sent a message 10 the
Buddha: "Venerable Gotama, the mecal 1s now ready.”

23. Then, 1n the tollowing morning, the Buddha redressed
Himselt 1in his robe. took the bowl. approached the house of
Veranja Brahmin. sat together with the Bhikkhu Samgha at the
place alrcady arranged.

Veranja Brahmun himsell served the sumptuous meal per-
sonally ull the Bhikkhu Samgha hcaded by the Buddha were
quite sausticd and prevented turther serving. At the end of the
mcal when the Buddha removed His hand from His bowl,
Veranja Brahmin offered a sct of three robes to the Buddha and
a sct of two robes to cach of the other members of Samgha.

Then the Buddha gave a talk on Dhamma for Veranja
Brahmin to come to realize the advantages of Dhamma. (o
abide by the Dhamma and to become cheerful and happy. and
departed.

The Buddha resided at Veranja Town as long as He
pleased and procceded to the bank Payaga without calling in
the towns of Sorcya, Sankassa and Kannakujja on the way and
from the bank of Payaga He went across the Ganges River 10
Benares and after staymg in Benares as long as He pleased. he
procceded to Vesalr Town and remained in the great monastery

with a steeple attached to 1t in the forest of Mahavuna ncar the
lown ol Vesali.

The End of the Story of Veranja.
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I. THE FIRST PARAJIKA
The Story of Sudin

24. At that ume, there was a village called Kalanda near
the town of Vesali. There lived in that village (Kalanda) a man
by the name of Sudin, who was the son of a rich man of
Kalanda. At that ume, Kalanda rich man's son Sudin and many
ol his friends were on a business visit o Vesali and Exalted
Buddha was seated giving a Lecture on Dhammma to a large
gathering (ol pcople). On seeing the Buddha the Kalanda rich
man's son Sudin thought:" It would be well and good it T were
to listen to the lecture,” atter which the Kalanda rich man's son
Sudin approached the gathering (ot pecople) and sat at a place
when it occurred to him:” I have known 1o a reasonablce cxtent
the Dhamma prcached by the Buddha. As T know, 1t 1s not
casy lor onc hving the life of a lay man to carry out the noble
practicc which 1s like a perifectly pure conch shell. It would be
well and good 1 1 were to remove my hair and beard and wear
dyed clothes and lcave the layman's life and join the Order of
Bhikkhus."

Then, the gatherning (ol people) got up torm their place,
worshipped the Buddha respecttully and departed at the end of
the Buddha's (talk of Dhamma) which made them realise the
advantages of the Dhamma and they became cheertul and
happy to abide by the Dhamma.

25. Soon after departurc of the gathering (ol pcople)
Kalanda rich man’s son Sudin approached the Buddha. sat at a
placc atter worshipping the Buddha and said.

"Bhantc. I know to resonable cxtent the Dhamma the
Buddha has preached. As I know 1t, 1t 1S not casy for onc
living the life of a layman to carry out this noble practice which
1S pertectly pure as a conch shell. Bhante. I want 1o remove my
hair and beard and wcar dyed clothes and join the Order of
Bhikkhus atter leaving my layman’'s life."

"Sudin, have you been given permission by your parents
o leave layman’'s lite and join the Order of Bhikkhu?" asked
the Buddha.
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"Bhante. my parents have not yct given their permission
for me to lecave my layman's life and join the Order of
Bhikkhus", replied Sudin.

"Sudin, ‘Buddhas would not ordain a son without the
permission of his parents”, said the Buddha.

"Bhante, I will try to get permission from my parents so
that 1 can lecave my layman's lifc and join the order of

26. Then. the Kalanda rich man's son. Sudin,
lo Kalanda village after doing his business at
proached his parents and said:

"Dear mother and father, I know to a resonable cxtent
the Dhamma preached by the Buddha. (As I know it) it is not
casy for one lcading the life of a layman to carry out this
noble practice which is perfectly pure as a conch shell. T want
1o remove my hair and beard and wear dycd clothes to leave
the layman's life and join the Order ol Bhikkhus. Please give
your permission for me to Icave the layman's life and join the
Order of Bhikkhus."

In reply. the parents of

went back

Kalanda rich man's son Sudan

said:

"Dear Sudm. you arc our onc and only son: we love
you: we are tond ol you: we wish you happiness and plospcr-
ity. we¢ have you brought up well. Dear Sudin. you knc
nothing db()ul poverty and wretchedness. It you die. however.
we get separated from you against our wishes: while you are
alnc how shall we give you permission to leave the layman's
life and join the Order ol Bhikkhus?”'

For the sccond time, Kalanda rich man's son. Sudin said
1o his parents: "Dcecar m ()thl and ftather, I know 10 a resonable
cxtent the Dhammma preached by the Buddha: (as T know it)
1t 18 not casy for onc leading the lite of a layman (o carry out
this noble practice which is pertectly purc as a conch shell. |
want (o remove my hair and beard and wear dyed clothes o
[cave the layman”s life and join the Order of Bhikkhus. Please
give your permission for me o leave the layman's life and join
th¢ Order ot Bhikkhus.”
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For the second time, the parents of Sudin, son of Kalanda
rich man, replied:" Dear Sudan, you are our onc and only
son; we love you; we arc tond of you; we wish you happiness
and prosperity; we have you brought up well. Dear Sudin, you
know nothing about poverty and wretchedness. II' you die,
however, we get separated from you against our wishes: while
you arc alive how shall we give you permission Lo leave the
layman's life and join the Order of Bhikkhus?”

For the third time, Kalanda rich man's son Sudin said (0
his parents: "Dear mother and tather, I know to a resonable
extent the Dhamma precached by the Buddha; ( as I know 1t)
1t 1s not easy tor one leading the life of a layman to carry out
this noblc practice which 1s pertectly purec as a conch shell. |
want to rcmove my hair and beard and wear dycd clothes to
lcave the layman's life and join the Order of Bhikkhus. Please
give your permission for me to lecave the layman's hte and
join the Order of Bhikkhus.”

For the third ume. the parents of Sudin, Kalanda rich
man's son, rcphied: "Dear Sudin. you are our and only onc
son; we love you; we are tond ol you: we wish you happiness
and prosperity; we have you brought up well. Dear Sudin, you
know nothing about poverty and wretchedness. It you dic,
however, we get separated from you against our wishes: while
you arc alive how shall we give you permission to leave the
layman’s litc and join the Order of Bhikkhus?”’

27. When Kalanda rich man's son, Sudin, came to know
that his parcnts would not give him permission to leave his
layman’s lite and join the Order of Bhikkhus, he went to sleep
on the ground without a covering ground sheet, saying:

Then, Kalanda rich man’'s son Sudin "I will stay here
until 1 cither become a Bhikkhu or dic.” would not have his
meal tor the tirst ume, for the second ume. for the third. 4th.
Sth, 6th snd 7th time.”

28. Then, the parents of Sudin said t0 him: Dear
Sudin. you are our on¢ and only son: we love you: we are
tond of you: we wish you happiness and prosperity; we have
you brought up well: Sudin. dear Sudin. you know nothing
about poverty and wratchedness. It you die. however. we are

1"



20 Parajika

separated Irom you against our wishes: while you are alive,
how shall we give you permission o leave the layman's life
and join the Order ol Bhikkhus? Dcar Sudin, please get up.
cat and drink, bc happy: cat. drink, be happy and enjoy
pleasures of life (scnsc pleasurc) perform meritorious deeds
and be happy. Howcver, we cannot permit you (o leave your
layman's lile and join the Order of Bhikkhus.”

When his parents said so, Sudin kept quiet.

For the sccond ume ...p... For the third ume. the parents
of Sudin said; "Decar Sudin, you arc our only single son; we
love you: we arc fond of you; we have brought you up well:
Dear Sudin, you know nothing about poverty and wratchedness.
[{ you dic, however, we arc separated from you against our
wishes: while you are alive how shall we give you permission
to leave the layman's life and join the Order ol Bhikkhus?"
Dear Sudin. please get up, eat and drink, be happy and enjoy
pleasures of lite (sense pleasure) perform meritorious deeds
and be happy. However we cannot permit you to leave your
layman’'s life and join the Order of Bhikkhus.”

When they (Ifricnds) said so. Sudin, the son of Kalanda
rich man kept silent.

For the seccond ume ...p... For the third tme the friends
of Sudin, the son of Kalanda rich man said like this...p... For
the third ume. Sudin, the son the Kalanda rich man kept
silent.

29. Then the firends of Sudin, the son of Kalanda rich
man, approached the parents of Sudin and said: "Mother and
Father. this Sudin slept on the ground without a covering
ground shect, saying: "Only herc will T lic ull I either die or
become a Bhikkhus.” If' you do not give Sudin permission to
leave the layman's life and become a Bhikkhu, he will dic here.
It you give him permission to become a Bhikkhu you will see
Sudin hiving as a Bhikkhu. If Sudin leaves his layman's life and
becomes a Bhikkhu after which he is not happy (as a Bhikkhu).
where will he go apart from his parents' home? He will have
to come back to this (home) only. Please allow Sudin to leave
his layman’s life to become a Bhikkhu" (Then the parents of
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Sudin) said: "Young men, we give permission for Sudin to
leave his layman's life and become a Bhikkhu™.

The friends of Sudin then approached Sudin and said:
"Friend. Sudin, pleasc get up: your parents have given you
permission to leave your layman's life and beccome a Bhikkhu.”

30. When his parents had given him pcrmission to leave
the layman's life and become a Bhikkhu, Sudan, the son of
Kalanda rich man bccame cheertul and happy and rose up
with his hand rubbing his body.

Then Kalanda rich man's son Sudin took a rest {for one
or two days for recreation and approached the Buddha, sat at
a place after worshpping the Buddha and said: "Bhante, 1 have
been given permission by my parents to Icave the layman's hie
and become a Bhikkhu. May the Buddha please ordain me as
a Bhikkhu."

Thus, Sudin, the son ol Kalanda rich man, bccame a
novice and a Bhikkhu, ordained by the Exalied Buddha.

Soon after his ordination Venerable Sudin took up the
ascetic pracuce ot Dhutinga to shake oft kilesa (defilements)
which consisted of the vows of aranntkanga (living 1n the
forcst, Pindapati kanga (wearing patched-up rag-robes),
Sapadanacarikanga (not omitting any house while on alms-
rounds). He lived dependant upon a village for his alms-round
in Vajji country.

At that time, the Vajj1 country was short of food; it was
ditficult tor livelihood, there were bones stark white; livelihood
was by drawing lots; alms-collection with a bowl alone was
hardly sufficient. Then 1t occured to Ven: Sudin:" At present,
Vajji country is short of food; livelihood is difficult, there are
bones stark white; livelihood 1s by drawing lot; alms-collection
with a bowl alone is hardly sufficient. I have plenty of relatives
in Vesali town. They are wealthy and rich with burried treas-

ures. a lot of money. gold and silver and other property
including paddy and consumer commodities. It would be well

and good 1f 1 were to live depending on my relatives who will
make various kinds of gifts and perfonn ROSFWABUR Yeeds.

15842
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Other Bhikkhus also will have gains and there will be no
difficulty for me about food.”

Then. Ven: Sudin kept aside his bed rolls and left for
Vesali town after taking his bowl and robes. He arrived at
Vesali town in due course and lived in a greal monastery
having a steeple in the Mahavunna forest of Vesali town.

On hearing that Ven: Sudin, the son of Kalanda rich
man had arrived at Vesali town in due course and lived in a
_ great monastery having a steeple in the Mahavunna forest of
Vesali town, Ven. Sudin's relatives sent him sixty pots of
alms-food.

Ven. Sudin donated the sixty pots of alms-food to other
Bhikkhus while he himselt entered Kalanda village tor collec-
tion of alms. On his alms-round according to the serial order
of the houses in the Kalanda willage, he approached his
father's house.

31. Then, the slave woman of Ven: Sudin's relatives
wanted to throw away a piece of barley cake which had gone
stale over the night, when Ven. Sudin said to her (slave
woman): "Sister, put cake in my bowl instead of throwing it
away."

While the slave woman was putting the stale piece of
cake into Ven. Sudan's bowl, she took note of Ven. Sudin's
hands and feet. She then went and reported to Ven. Sudin's
mother; "Mistress, your son, Sudin, has come." (Oh! slave
woman, said Ven. Sudin's mother," if it 1s correct, I will set
you free from slavery".

32. In the meantime, Ven. Sudin ate the stale barley cake
while leaning against the basc of a wall. The father of Ven.
Sudin, who came back from his work, saw Ven. Sudin eating
the stale cake while leaning against the base of a wall. He
approached Ven. Sudin and said: "Dear Son. Sudin, why do
you cat a stale cake? Why could you not go to my house?"

"Dayaka.” replied Ven. Sudin, "I have been to your
house. This stale barley cake which has been over one night,
1S from your housec.”

Then, the father of Ven. Sudin took hold of his son's
(Sudin’s) arm and said: "Dear son, Sudin, please come; let us
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¢0 home. On arrival at his father's housec Ven. Sudin took his
seat already kept ready. when his father said: Dear Son, Sudin,
please cat". "Dayaka.," replied Ven. Sudin, "it 1S enough; the
business of alms-food is finished for me today.” When his
father said again: Dear Son, Sudin, please accept my arms-food
tomorrow." Ven. Sudin kept silent, accepting (his tather's re-
quest), and departed.

33. When that night was over. Ven. Sudin's mother had
the ground smeared with wet cow-dung and made two piles ol
gold and silver thercron. The piles were very large. A man
standing on one side of a pile was not able to see another man
staflding on the other side. She had the two piles covered up
with mats and spread a mattress in the middle with a screen
around 1t. She then said to the ex-wite of Sudin:"Dear Daugh-
ter-in-law, [ urge you (o pleasc put on the dress my son,
Sudin, 1s tond of. "Very well, nustress.” replied the ex-wile of
Sudin in assent to the mother of Sudin.

34. Then, taking his bowl and robes redressing himself
in his robe 1in the morning, Ven: Sudin approached his father's
house and sat on a scat. The tather of Ven: Sudin came (o
Ven: Sudin and said after taking off the covers trom the piles
(of gold and silver):-

"Dear Son, Sudin. these gold and silver (piles) are your
matcrnal property brought tfrom your mother's side, feminine
property for the use of woman (as expenses tor powder
[lowers). There 1S also patennal property separately brought
from your father's side, and sull there 1s separately ancestral
property handed down from your forefathers. Dear Son. Sudin.
you can lcave the Order of Bhikkhus. enjoy these wealth and
property and pertorm meritorious deeds.”

"Father. I cannot leave the Order of Bhikkhus: I darc not
lcave the Order of Bhikkhus: I am carrying out the noblc
practice very happily. "replicd Ven. Sudin. For the second time
...p... For the third ume. the father of Ven. Sudin said to Ven.
Sudin:-

"Dear Soin. Sudin. these (gold and silver) arec your mater-
nal property. brought from your mother's side. feminine property
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for the use of woman(as expenses for powder, flowers etc.,).
Therc is also paternal property scparately. brought from your
father's side and stll there is scparatcly ancestral property
handed down from your forefathers. Dcar Son. Sudin. you can
leave the Order of Bhikkhus. enjoy these wealth and property
and perform meritorious deeds.”

"Dayaka. i it docs not offend you I would hike to tell
you."said Ven. Sudin, When his father replied: "Dear Sudin
pleasc tell me.”

"It so. Dayaka. you had better get some large jutc bags,
fill them with ¢old and silver to the full, carry them in carts to
the Ganges river and throw them in the muddle of the river
water. It you ask me¢ why you should do like this. 1 say that
if you have property you arc bound to have fear, or trembling.
or bristiling of the hair ol body. and keep guard. If you have
no property, you will have no fcar, no trembling. etc.”

When Ven. Sudin said like that. his father was not
pleased.

35. Then, Ven: Sudin's father called Sudin's ex-wife and
said: "Dear daughter-in-law, my son Sudin loves you: he is
tond of you; he will probably listen to your word."

Then, the ex-wife ot Sudin got hold of Ven: Sudin's feet
and said: "Master's son, you have taken up the noble practice
becausc you want to have (angles); What 1s the nature of these
angle?

"Sister. I have taken up the noble practice not for the
sake of angles,” replied Ven. Sudin. |

It occured to the ex-wite of Ven: Sudin: "Since this day,
master's son Sudin has been calling me "Sister". She was in a
state of griet and despair, when she fell down in a swoon on
the spol.

Ven. Sudin then said to his flather: "Dayaka. if you are
going to offer alms-tood, please do so now. Don't harass us
any longer by showing woman. wealth, etc."

"Dear Sudin, Pleasc have it." replied the father.
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The parents of Sudin personally served him with the
sumptuous meais, solid and soft, till he was quite saustied and

prevented them trom serving more.

At the end of the mecal when he removed his hand from
his bowl the mother of Ven. Sudin said: "Dear son. Sudin, this
(our) clan is wealthy (economically): rich with hidden treasures,
plenty of money, and luxuries for daily use. gold and silver and
ricc and other commodities for trade exchange. Dear Sudin. you
can lecave the Order of Bhikkhus, enjoy our wealth and prop-
erty and perfrom meritorious deeds.

"Mother, I cannot lcave the Order ol Bhikkhus, 1 dare not
lcave the Order of Bhikkhus. I am carrying out noble practice
very happliy." replied Ven: Sudin tor the sccond ume ...p... For
the third time, the mother of Ven. Sudin said to her son, Sudin:
"Dear son Sudin, this (our) clan 1s wealthy (cconomically) rich
with hiddn treasures. plenty of money and luxuries tor daily use
and silver, rice other commoditics tor trade cxchange. Dear son,
Sudin, give at lecast the sced of child-birth (byam kamma-
~ genetive ccll). Please don't allow the Licchavi kings to take
over our wealth and property as royal trom us who have no
heir to inherit our wealth and property still lying intestate.”

"Mother, 1 can do about this sced of childburth (bijjam
kamma)." rcplicd Ven. Sudin.

Dear son, Sudin, where are you hving now? asked his
mother.

"Mother. in the Mahavanna forest."said Ven. Sudin, who
then departed.

36. Then, the mother ot Ven. Sudin said to the ex-wife
of Sudin: "Dear daughter-in-law, let me tell you about getting
a child. Please tcll you have the seasonal of woman's nature
(periodical menstruation).

"Very well, my mustress,” replied Sudin’s ex-wife.

Then., the mother of Ven. Sudin took the ex-wife of
Sudin to Mahavanna Forest. approached Ven. Sudin and said:

"Dear Son. Sudin. this (our) clan 1s wealthy (cconomi-
cally), rich with hidden treasurcs. plenty of money and luxuries
tor daily use. gold and silver. and rice and other commodities
for trade exchange. Dear son Sudin, please come: lcave the
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Order of Bhikkhus, and cnjoy our wealth and property and

perform meritorious deeds.”
"Mother. I cannot leave the Order of Bhikkhus; 1 dare not

leave thc Order of Bhikkhus; I am carrying out the noble
practice very happily,” replied Ven. Sudin. For the second time
...p... For the third time, the mother of Ven. Sudin said to Ven
Sudin:-

"Dear son Sudin, this (our) clan 1s wealthy (economi-
cally).rich with hidden treasures, plenty of money, and luxuries
for daily use, gold and silver, rice and other commodities {or
tradc cxchange. Decar Son Sudin, give at least the sced of
childbirth (gencuive cell). Please don't allow the Licchavi kings
10 take over our wealth and property as royal estatc from us
who have no son to inherit our wealth and property sull lying
intestate,” said Sudin's mother again.

Ven. Sudin then said: "Mother, I think' I can do this
business of byjan Kamma or gencuve cell (giving the sced of
child birth)." So saying he (Sudin) pulled the arm of his ex-
wife, entered the Mahavanna torest and had sexual intercourse
three times with her. (At that time the first Parajitkamma disci-
plinary rule was not in forcc) and Ven. Sudin had not seen
sexual mtercourse as an offence. Sudin’'s ex-wite became preg-
nant as a result of sexual intercoursc. Then Bhumma Devas
(celestial beings on ecarth) shouted one by one proclaiming:-
"Friends, Bhikkhu Sanigha 1s free from offence; Sudin, the son
of Kalanda rich man, however, has donc Dussila (bubbles). has
committed an offence.”

On heaning the shouts of Catumaharaja Devas (Four greal
kings ot Devas) ...p... Devas of Tavatinsa ...p... Devas of Yama
...p... Deva ot Tusita ...p... Devas of Vassavatu ...p... All the
Brahmas shouted onc by onc. proclaiming:-

"Friend. Bhikkhu Samgha is free from Dussila (bubbles).
frec from oftence. Sudin, the son of Kalanda rich man, how-
cver, has done Dussila (bubble): has commutted an offence!”

Thus the shouts of proclamation went up instantly to the
abodes of Brahmas.

Now the pregnancy of Sudin's ex-wife reached its ad-
vanced stage and she gave birth to a male child. Then the
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friends of Sudin gave the name of Bijaka to the young child.
They gave the name of Bijaka-mata to the ex-wife ol Sudin
and Bijaka Pitad to Sudin himsclf. Scven or cight years later,
both the mother and son renounced the world, and became
Bhikkhus before recalisation ol Arattha-Phala.

37. Then Ven: Sudin became remorseful and repeated: "Now
[ have had no benefit of jhana. I have become a Bhikkhu not
becausc I am worth it:,1 have got into (Sasana), not becausc
| am good. I have not been able to carry on the noble practice
ol perfect purity till the end of my life after becoming a
Bhikkhu in this Sasana of "Dhamma-Vinaya" (The law of
Truth and Discipline) as taught very well (by the Buddha).
Due to this statc of morose and restlessness. Sudin became
lecan and emanciated through lack of flesh and blood. With
bad looks he was pale like a dried lcat of fading colour. and
like (a net spread out), he had a body with nerves protruding
-all over 1t. With griet in heart, sorrow, lamentation, sadness.
timidity, and the rest of Dukkha, he was quite remorseful.

38. The triecndly Bhikkhus of Ven. Sudin said:

"My friend Sudin, you looked hadsome n the past; your
faculties were quite good: the colour of your face was clear:
your bodily complexion was very g¢ood. Bul now you arc
cmanciated, with lack of flesh and blood and lack of bcauty:
and with pale colour you look like a dried leal. Llke a net
spread out, you have a body with nerves protruding all over it.
With g¢rief in heart, sorrow,lamentation. sadness. timidity and
all the rest of Dukkha you arc quitc remorseful. My Iriend,
Sudin, how 1s 1t? Ar¢c you carrying out the noble practice
without happiness’

"My friends.” replied Ven. Sudin, "It 1s not that I am
carrying out the noble practice without happiness: I have done
an evil deed: I have had sexual intercourse with my ex-wite.
My ftriends. I have becomec¢ remorsetul and repented; "Now |
have had no benefit (of jhana): I have become a Bhikkhu not
because I am worth 1t: I have got into Sasana not because |
am good.I have not been able to carry out the noble practice
of pertect purity of mind tll the end ot the life after becom-
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ing a Bhikkhu in this Sasana of Dhamma-Vinaya (the law of
truth and discipline)”.

"My friend Sudin, you ought to be remorseful and
repentent: you havc not been able to carry on the noble
practice of pertect purity till the end of your life after becom-
ing a Bhikkhu in this Sasana of Dhamma Vinaya (the law of
truth and doctrine),as taught very well (by the Buddha). My
friend, 1t 1s not a fact that the Buddha has taught the Dhamma
In many ways not to get Raga (passion) but to dispel it, not
to get sense desires but to dispel them and not (o have
Upadana (attachment to sense desires) with Tanhadittht (crav-
ing and wrong view) but to dispel 1t?

"My friend, you have triecd (0 gect Raga although the
Buddha has taught against Raga: you have thus tried to get
sense object (Kamayatanam) although the Buddha has taught
against sense object; you have thus tried to get Upadana
(attachment), with (Tanhaditthi). although the Buddha has
taught Dhamma against Upadana (attachment or clinging) with
Tanhaditthi?"

"My frniend, has not the Buddha taught Dhamma in many
ways to eradicate Raga, to have no conceit, to dispel craving
desire (or Kilesa) to cut off the fetters and roots of Vatta
(rounds of birth and deaths), to gct rid of Tana, not to covet
anything. to dissolve, and to calm?"

"My ftriends, has not the Buddha taught the Dhamma in
many ways to dispel Kamma Sanna. (Sense desires), to com-
prehend Kamma Sanna (sense preception) with analytical knowl-
edge, to dispel sensual thirst, Kama Vitakka and to extinguish
the fires of sense Desires?”

"My triend, the evil you have 1s not for those who have
no faith to have faith, nor for those who have faith to have
more faith.”

"My Iricnd, 1n reality, the cvil you have done is for those
who have not yet faith to have no faith and for those who have
taith to have no faith" said the friendly Bhikkhus:

39. Then the Bhikkhu friends reproached and criticised
Ven. Sudin ih many ways ahd recported the matter to the
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Buddha, who sent for the Bhikkhu Samgha to assemble to-
gether on the subject of Ven: Sudin's sexual intercourse with
his ex-wife. Then the Buddha asked Ven. Sudin: "Sudin! Is 1t
true that you have committed the offence of sexual intercourse
with your ex-wite?" ,

"It is true, Exalted One,"” replied Sudin.

The Exalted Buddha reproached Ven. Sudin: "Your, un-
worthy of Magga Phala, what you have done 1s not good for
the Bhikkhu; it i1s not fitting; 1t 1S not suitable; it 1S not
becoming of a Bhikkhu, 1t 1s not allowable; 1t should not be
done. Man, unworthy of Magga Phala, why have you not been
able to carry out the noble practice of pertect purity ull the
end of your life after becoming a Bhikkhu in the Sasana of
"Dhamma Vinaya" (the law of Truth and Discipline), well
taught (by me)? Man, unworthy of Magga Phala! Have I not
taught Dhamma 1n many way to dispel Raga and not to have
it; to dispel Kamma (senses) and not to have 1t and to dispel
(attachment) Upadana and not to have it (with tanha and
Ditthi)?"

"Man, unworthy of Magga Phala, why have you tried to
have Raga although I have taught Dhamma .to dispel it; you
have tried to have Kammayatana (senses objects) although I
have taught Dhamma to dispel them; you have tried to have
Upadana with Tanha Daitthi (attachment) although 1 have taught
Dhamma to dispel 1t?" |

- "Man, unworthy of Magga Phala, have I not taught
Dhamma 1n many ways to eradicate Raga, to dispel Kilesa, to
cut off fetters and roots of -Vatta (rounds of birth and death)
to get nd of Tanha, not to covet any worldly thing but to
dissolve Kelesa and develop calm or serenity?

"Man, unworthy of Magga Phala, have I not taught to
dispet Kama your (sensuality) to comprehend Kamasanna
(senseperception) with analytical knowledge to dispel thirst for
sensual pleasures, to get rid of Kama vitakka (thought of
sensuality) and to extinguish the fires of Kama (sensuality).
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"Man, unworthy of Magga Phala. 1t 1s better to put you
sexorgan into the mouth of a poisonous snake or venomous
snake than to have it put into the scx oxgan of a woman.

"Man. unworthy of Magga Phala, 1t 1s bectter to put your
sexorgan into a heap ol red-burning [lames of coal than to
have 1t put into a woman's Sc¢x-organ.

"Why 1is it so, man, unworthy of Magga Phala, you may
suffer death or ncar death or any other kinds of misery or pain
or (Dukkha) on account of (your sex organ bcing put into the
mouth of a snake, red-burning coal, etc.,) but on destruction of
your body after death you will not go to hell, which 1s deviod
of happiness, where only bad people are doomed to.”

"Man, unworthy ot (Magga Phala) 1f you put your sex-
organ Imto a woman's sex-organ, however. you are going (o
hell which 1s devoid of happiness where only bad people are
doomed to on destruction of your body after death.”

"Man. unworthy ot Magga Phala, you have committed a
serious otfence of sexual intercourse which 1s the practice not
of ¢ood noble person but of 1gnoble village dwellers; 1t 1S SO
wicked that pairs of men and women indulge in 1t in private
places of seclusion where they wash 1t out finally with water.

"Man, unworthy of (Magga Phala) what you have done
1S not for thosc who have no taith to have taith and for those
who have faith to have morc faith. Man, unworthy of (Magga
Phala)., in reality, what you have done¢ is for those who have
no faith as yet 1o have no faith and for those who have faith
to have no faith. reproached Buddha.

Then, the Buddha reproached Ven. Sudin in many ways
and dclivered a talk on disdvantages of difficulty in self-
supproting; ditficulty of support by others; covetousncss. dis-
contentment; love of companions, laziness, at the end of which
he spokec on the advantages ol easy means of self support.
easy mcans of support by others, limited wants, contentment,
eradication of Kilesa, 1o shake off Kilesa, graciousness, not to
boost Kilesa, to boost effort (Viriya). The Buddha then gave

a talk on Dhamma dealing with the subject matter and said (o
the Bhikkhus:-
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Ten Principles of Vinaya: Bhikkhus, in pursuance ot the
ten objectives, Vinaya (code of disciplinary rules) will be laid
down: (1) For Samgha to accept and practise 1it; (2) tor the
welfare of Samgha; (3) for Supression of those who break Sila
(moral conduct or discipline); (4) tor Samgha who love Sila
(moral discipline) to live in peace. (5) for subjugation ol
Asavas of the present: (6) prevention of Asavas in the future;
(7) for those who have no flaith to have faith (8) tor those
who have faith to have more taith: (9) tor prepetuation of the
noble Dhamma (Three Sasanas) and (10) for Sila, samadhi
promotion of the rules ot Vinaya (Disciplinary Rules).

Bhikkhus, this 1s how to point out of this Sikkhapada

(rules of training).
(A) "It a Bhikkhu indulges 1in sexual intercourse, he ceases to
be a bhikkhu 1n the Sasana; hc 1s not to be associated by with
good Bhikkhus.”" This 1s how the Exaltcd Buddha has pre-
scribed this Sikkhdapada (rulc of training).

End of the Story of Bhikkhu Sudin.

40. At one time, A Bhikkhu allured a temale monkey.
with tood and had sexual intercourse with her in the Mahavanna
Forest of Vesali Town. After redressing himselt in that morn-
ing the said Bhikkhu entered Visali Town on an alms-round.
In the meantime a number of Bhikkhus who came on a round
of inspection tour approached the monastery of the said Bhikkhu.
On seeing the visiting Bhikkhu coming in the distance, the

female monkey went to them shaking her hip as well as her
tail. She also bent waist as a sign of sexual attraction. Now it
occured to the wvisiting Bhikkhu, "There 1s no doubt that this
Bhikkhu has enjoyed sexual intercourse with this female mon-
key"; so they hid themselves at a place to eavesdrop on the
Bhikkhu on his return from the alms-round in Vesali Town
41. When the resident Bhikkhu returned from his alms-
round, the temale monkey approached the Bhikkhu who ate
some of the.alms-food and gave some to the female monkey.
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After ealing her food the female monkey lowered down her
waist and the Bhikkhu had his sexual gratification (with her).

The visiting Bhikkhus then said to the resident Bhikkhu
"Friend, why have you had sexual intercourse with this female
monkey? Has not the Buddha laid down a rule of Vinaya
against 1t?"

"My friends, it 1s true that the Buddha has laid down the
rule of Vinaya; but 1t is laid down against human fcmale, not
aniaml," replied the resident Bhikkhu.

"Friend. 1s not sexual intercourse with a female animal the
same as scxual intercourse with a human female? Friend, what
you have done 1s not good to Bhikkhus; 1t is not fitting; 1t 1s
not allowable: 1t should not have been done;, why have you not
been able to carry out noble practice of perfect purity tll the
end of life after becoming a Bhikkhu in this Sasana of Dhamma-
Vinaya, well taught by the Buddha?" "Friend, has not the
Buddha taught Dhamma 1in many ways not for Raga but
against Raga, not for the fire of Kama but against it. Friends.
What you have done is not for those who have no faith to have
faith and for those who have to have more faith. Friend, in
reality, what you have done i1s for those who have no faith to
have no faith and for those who have faith already to break off
their faith.”

Then these Bhikkhus reproached in many ways the Bhikkhu
who had sexual 1ntercourse with the female monkey and re-
ported the matter to the Buddha.

42. Then, in this matter, the Buddha allowed the -Bhikkhu
Samgha to assemble together and asked that Bhikkhu: "Bhikkhu,
1S 1t true that you have indulged in sexual intercourse with that

female monkey?"

"It 1s true. Exalted Buddha," replied the Bhikkhu.

The Exalted Buddha reproached him: "Man, unworthy of
Magga Phala, your action is not good to Bhikkhus; it is not
fitting; it is not suitable, it is not becoming of a Bhikkhu, it is
not allowable; 1t should not have been done. Why have you not
been able to carry out the noble practice of perfect purrty tll
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the end of life after becoming a Bhikkhu in this Sasana of
Dhamma-Vinaya, well taught (by me)?

"Man, unworthy of Magga Phala, i1t 1s better to put your
sex-organ into the mouth of a snake of quick dangerous poison
than to put it into the sex-organ of that female monkey.

"Man, unworthy of Magga Phala, 1t 1s better to put your
sex-organ into the mouth of a cobra than to put it into the
sex-organ of that female monkey."

"Why is that so? Man, unworthy of (Magga Phala), you
may suffer death or near death or any other kind of misery or
pain (or Dukka) on a account of your sex-organ being put into
(the mouth of a snake or red-burning coals etc.) but on
destruction of your body after death, you will not go to hell
which is devoid of happiness where bad people are doomed to.

"Man, unworthy of Magga Phala, 1if you put your sex-
organ into the sex-organ ot a female monkey, you will go to
hell, which 1s devoid of happiness, where bad pcople are
doomed -to on destruction of their bodies after death.”

"Man, unworthy of Magga Phala, you have commitied a
serious offence of sexual intercourse which 1s the practice not
of noble persons but of 1gnoble village dwellers. It 1S so
wicked and vile that pairs of men and women indulge in it in
private places of seclusion and then wash 1t out finally with
water." "You, unworthy of Magga Phala, the evil you have
done 1s not good for those who have no faith to have faith.
Bhikkhus, this is how to point out Sikkhapada (rule of train-
Ing).

(B) If a Bhikkhu indulges in sexual intercourse at least with a
female animal, he ceases to be a bhikkhu in the Sasana, and
will not be associated with by good Bhikkhus;"

This is how the Buddha has prescribed this rule of
training for Bhikkhus.

End of the Story of .Female Monkey.

43. Once upon a time, many Bhikkhus living in the
Vesali Town of Vajj1 country used to eat as thay wished, sleep
as they wished, take bath as they wished, and after thinking
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improperly they indulged in sexual intercouse without disavow-
ing training and without confesston to their weaknesses. Some
time later. these Bhikkhus came to sutfer loss of relatives, loss
of wealth and property and disease, as a result ot which they
went to Ven: Ananda and said:

"Bhantc, Ananda, we do not criticise Buddha; we do not
criticisc Dhamma; we do not criticise Samgha. Bhante, Ananda,
we criticise only ourselves, not others. Having become Bhikkhus
in this Sasana of Dhamma-Vinaya well taught by (the Buddha),
we have not been able 1o carry out the practice of perfect purity
ull the end of our hifc and we have come to sutfer loss of
power and prestige.

"Bhante. Ananda. if we arc now admitted as novices and
Bhikkhus by the Exalted Buddha, we are going to contemplate
on kusaladhammas (good noblec dhamma) presently and strive
tor devclopment ol Bodhipakkhiyadhammas (factors of Enlight-
cnment- or Mageanana) repcatedly tor the whole of the first
watch and that ot the third watch of this night "We beg ol you;
Bhante. Ananda. plcase tell this to the Exalted Buddha." "Very
well. my friends.” said Ven: Ananda, who then approached the
Buddha and rcported the matter.

"Ananda." "for the sake of men and women of Vijji
country. thc Buddha had to withdraw the sikkhapada (rule of
training) already prescribed for the disciples; this is no good;
not reasonable”, said the Buddha, who then gave a talk on

Dhamma dealing with the matter and pointed out to the
Bhikkhus:

"Bhikkhus, if a Bhikkhu indulges in sexual intercourse
without disavowing training as he not willing to confess his
weaknesses, he should not be ordained. If a Bhikkhu indulges
1n sexual intercourse after disavowing his training and confess-
ing his weaknesses, he should be ordained. Bhikkhus this is
how to point out Sikkhapada:

1-3-44. If a Bhikkhu, who attains to Adhisila (higher
moral training precept) or Sajiva (noble moral training), indugles
in sexual intercourse at least with a female animal, without
disavowing his rule of moral trtaining as he is not willing to
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confess his weaknesses, he ceases to be a bhikkhu and he 1S
not to associate with good Bhikkhus.”

45. "This" means "form" "shape” "meaning” "case” "mat-
ter" "family" "caste" "lineage" "habit" "practice” "place”
"resort""Thera"(senior pricst), Bhikkhu, "priest” of middle standing.

1t

1. Definition of First Pardjika Sikkhapada
12, Types of Bhikkhu

"Bhikkhu" means (1) one wha  knows how to collect
alms like an Ariya Puggala (good noble person): (2) one who
knows the practice of alms collecting; (3) One who knows how
10 wear a garment made of pieces of ragcloth; (4) One who 1s
named Bhikkhu; (5) One who admits himselt as Bhikkhu; (6)
One called upon by the Buddha: "Ehi Bhikkhu" ("Come,
Bhikkhu") (7) One who becomes Bhikkhu with three refuges;
(8) One who 1s pertect with good Sila (good moral conduct or
precept); (9) One who posesses good cssences such as sila ete;
(10) One undergoing Sikkha (training); (11) One who has
undergone sikka (training): and (12) One acknowledged as
Bhikkhu by the united Samgha after rcading Kamavaca four
times (Natti Kamma) in accordance with the tcaching of the
Buddha. Of the above 12 types of Bhikkhu, on¢ acknowledgecd
as such by the united Samgha reading kamavaca four times
(Natti kamma) in accordance with the teaching of the Buddha.
This Bhikkhu i1s to be known as Bhikkhu in this matter of
Parajika.

Sikkha means Adhisila Sikkha, Adhicitta Sikkha and
Adhipanana Sikkha numbering three in all of which Adhisila is
preferable in this matter.

Sajiva means when this Sikkhapada (rule of training) is
prescribed by the Buddha, that Sikkhdapada i1s Sajiva; one
knows how to practise this Sajiva Sikhapada; he is therefore
known as one who attains to Sajiva Sikkhapada.

Sikkham Apaccakkhaya Dubbalayam (Anavikatva) Train-
ing not disavowed and weakness not made clear) which means
that there are i1nstances where Bhikkhus have made their
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weaknesses clear without disavowing their rules of (moral)
training and there are instances where Bhikkhus have made
their weaknesses clear and disavowed their rules of moral
training (Sikkhapada). Bhikkhus, how 1s it that Bhikkhus have
made their weaknesses clear without disavowing their rule of
training? In this Sasana a Bhikkhu 1s discontented, lazy, not
happy and he desires to return to a layman's life as he 1s fed
up and ashamed of his life as Bhikkhu and he longs for
becoming a layman again or a lay devotce (upasaka) or a
caretaker of monastery or a novice or a heretic, or a pupil of
heretics, or a non-Bhikkhu or non-Sakyan prince belonging to
the lineage of Buddha and he says and makes 1t known:
"Bhikkhus, it i1s better for me to give up Buddha." If the
Bhikkhu has said like this only to make his weakness clear,
Sikkha (training) i1s not disavowed. (In other words) Bhikkhu 1s
discontented, idling, not happy and has a desire to return to a
layman's life; he 1s ted up, ashamed of, disgusted with, the life
of a Bhikkhu and longing for becoming a layman ...p...; he
longs for becoming a non-Sakyan prince belonging to the
lineage of the Buddha and says: "It 1s better for me to (disavow
or give up) the Dhamma ...p... he says: "It is better for me to
disavow or give up the Samgha or sikkha, or Vinaya or
patimokkha or recitation of Patimokkha or Preceptor, or five
types of Acariya (teacher) or co-resident”. He says: "It is better
for me to become again a layman, or laydevotee, or a caretaker
of monastery or a novice, or a heretic or a pupil of heretics, or
one who 1s not a Bhikkhu, or one who is not a Sakyan prince
belonging to the lineage of Buddha. Bhjkkhus, he has said like

this, only to make his weakness clear, Sikkha is not disa-
vowed.

46. In other words, a (Bhikkhu) is discontened, idliing,
not happy, and has a desire to return to a layman's life and as
he 1s fed up with ashamed of, or disgusted with, his life as a
Bhikkhu and longing for a return to the layman's life, ...p...
longing for being one who is not a Sakyan prince belonging to
the lineage of the Buddha ...p... He says making it known, "It
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would be better if 1 were to disavow (disown) the Buddha
...p... He says and maker it known, "It would be better 1t 1
were not a sakyan prince belonging to the lineage of the
Buddha." He says and makes it known: "It would be better 1if
I were to disavow (disown) the Buddha ...p... He says and
makes it known: "It would be well and good if I were to
disavow (disown) the Buddha ...p... He says and makes 1t
known: "It would be well and good it | were not a Sakyan
prince bclonging to the lineage of the Buddha; he says and
makes it known: "It would be well and good 1t T were o
disavow (disown) the Buddha"; he says and makes 1t known:
"It would be well and good tf 1 were not a Sakyan prince
belonging to the lincage ot the Buddha.”"Bhikkhus, 1I he says
like this, 1t 1s only to make his weakness clear: Sikkha 1S not
disavowed.

4°7. In other words a (Bhikkhu) 1s discontented, 1dling, not
"happy, and wishes to leave the Order of Bhikkhus; and he is
fed up, ashamed of and disgusted with the life of a Bhikkhu
and longing for that of a layman ...p...: longing for not being
a Sakyan Prince belonging to the lincage of the Buddha, he
says and makes 1t known that he remembers his mother, his
father, his brother, sister. elder sister, son, daughter, wife,
relatives, friends, village. town, held, tarm, silver, gold, art and
craft, smiles and speeches he madec while playing games in the
past. Bhikkhus, even it he says and makes all these known, it

1S only to make his weakness clear; Sikkha 1s not disavowed.

48. In other words a (Bhikkhu) 1s discontented, 1dling, not
happy and wishes to leave the Order of Bhikkhus; and he is
ted up, ashamed of and disgusted with the life of a Bhikkhu
and longing for that of a layman ...p... longing for not being a
Sakyan Prince belonging to the lineage ot the Buddha; he says
and makes 1t known: "I have mother and I have to work for
her food and other means of livelihood; I have father and I
have to work tor his food and other means of livelihood; 1 have
younger and elder brothers and I have to work for theirr food
and other means of livelihood; I have younger and elder sisters,
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I have to work for their food and other means of lhivelihood; 1
have a son and I have to work for his tood and other means
of hvelihood; I have a daughter and I have to work for his
tood and other means ol livelihood; I have a wile, and 1 have
to work tor her food and other mecans ol hvehihood; I have
rclatives and I have to work for theirr food and other means of
livelihood: I have friends and I have to work for their tood and
other mecans of livelihood; Bhikkhus, 1f he says and makes it
known, 1t 1s only to makec his weakness clear; Sikkha 1s not
disavowed.

49. In other words a (Bhikkhu) 1s discontented, idling, not
happy. wishes to leave the Order of Bhikkhus, and he is fed
up, ashamed of, disgusted and longing for becoming a layman
again ...p... longing tor not being a'Sakyan prince belonging to
the lineage of the Buddha. he says and makes it known "I have
mother: and my mother will work for my food and other means
of livelihood: 1 have my younger and elder brothers ...p...; |
have younger and elder sisters ...p... I have son ...p...; I have
daughter ...p...; I have a wile ...p...; I have relatives ...p...; |
have friends; my friends will work for my food and other
means of livelihood. He says and makes it known; "I have my
village and I will earn my living with my village; I have my
town I will earn my living with the field; I have farm 1 will
earn my living with my farm; | have silver I will ecarn my
living with my silver; I will earn my living with my craft.
Bhikkhus if he says and makes it known; it is only to make his
weakness clear; Sikkha, however, is not disavowed.

50. In other words a (Bhikkhu) is discontented, lazy,
unhappy and wishes to leave the Order of Bhikkhus; and he is
fed up, ashamed of, disgusted with the life of a Bhikkhu and
longing for a layman’s life again ...p...; longing for not being a
Sakkyan prince belonging to the lineage of the Buddha, he says
and makes 1t known; "(The noble practice) is difficult; It is not
casy; 1t 1s difficult to practise; it is not easy for practice; it
cannot be done; no courage to do; no happiness in doing: most
unhappy 1n doing it." Bhikkhus, if he says like this making it
known, 1t 1S only to make his weakness clear; Sikkha is not
disavowed.
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51. Bhikkhus, how 1s 1t that weakness 1s made clear and
Sikkha i1s disavowed also? Bhikkhus, in this Sasana, a (Bhikkhu)
1s discontednted, lazy, not happy, and wishes to leave the Order
of Bhikkhus, and he 1s fed up, ashamed of, disgusted with the
life of a Bhikkhu, and longing for a layman's life again ...p...
longing for not being a Sakyan prince belonging to the lineage
of the Buddha, he says and makes 1t known: "I disavow the
Buddha; Bhikkhus, if he says this and makes 1t known, 1t 1s to
make his weakness clear and also to disavow Sikkha.”

In other words (a Bhikkhu) 1s discontented, 1dliing, un-
happy, wishes to leave the Order of Bhikkhus, he 1s fed up,
ashamed of disgusted with the life of a Bhikkhu and longing
for a layman's life again ...p... longing for not being a Sakyan
prince belonging to the lineage of the Buddha, he says and
makes it known; "I disavow Sikka (Training); I disavow
Vinaya (Discipline): I disavow the preceptor ...p... disavow
{ive types of Acariya (or teacher) ...p... co-resident pupil ...p...
pupil ...p... one belonging to the same preceptor ...p... one
belonging to the same tutor ...p... Coresident Bhikkhu. He says
and makes 1t known; "Rccognisc me as a layman ...p... recog-
nise me as Upasaka (lay-devotee) ...p... recognise me as care-
taker of monastery ...p... recognise me as a novice ...p...
recognise me as a heretic ...p... recognise me as a pupil of
heretics ...p... recognise me as one who i1s not a Bhikkhu ...p...
recognise me not as a Sakyan prince belonging to the lineage
of the Buddha. Bhikkhus, if he says like this and makes it
known, 1t 1s to make his weakness clear and also to disavow
Sikkha.

52. In other words, he 1s (as a Bhikkhu) discontented,
idling, unhappy and he wihses to retire from the life of a
Bhikkhu; he 1s ted up. ashamed of, disgusted with the life of
a Bhikkhu and longing for becoming a layman again ...p...
longing for not being a Sakyan prince belonging to the lincage
of the Buddha. he says and makes 1t known; "To me Buddha
1S of no use." ...p... He says and makes it known; "To me, co-
resident (Bhikkhus) are of no use. "It he says like this and
makes it known ...p... In other words ...p... He says and makes
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it known: " What 1s the use of the Buddha to me: "He says
and makes it known: "What 1s the usc of resident Bhikkhus to
me? "...p... He says and makes it known: "To me the Buddha
is not useful” ...p... He says and makes 1t known: "To me co-
resident Bhikkhus arc not uscful." He says and makes 1t
known: "I have been released from the Buddha quite well
...p... He says and makes it known: "I have been released from
my co-resident Bhikkhus quite well." Bhikkhus, if he says like
this. and makes 1t known, however, 1t 18 10 make his weakness
clear and to disavow Sikkha as well.”
=03 Apart from what has been alrcady referred to, there
are..synonyms such as synonyms of Buddha. synonyms of
Dhamma., synonyms ol Samgha, synonyms of Sikkha. syno-
nyms of Vinaya, synonyms of patimokkha, synonyms of
patimokkhuddasa. synonyms of preceptor, synonyms ol five
types of Acaniya (tcacher) synonyms ol co-resident pupil,
synonyms of pupil, synonyms of one beclonging (o the same
precepl()r; synonyms ol tutor. synonyms ot coresident Bhikkhu,
syponyms of man, synonyms of lay decvotee, synonyms of
heretic, synonyms of pupil of heretic, synonyms ol onc who 1s
not a Bhikkhu, synonyms ol one who 1s not a Sakyan prince
belonging to the lineage of the Buddha. He says and makes it
known with all these things. shapes and forms and characters
and signs. Bhikkhus. 1f he says like this and makes it known,
it 18 to make his weakness clear and disavow Sikkha as well.
54.. Bhikkhus, how 1s 1t that Sikkha i1s not disavowed?
Bhikkhus, 1n this Sasana, Sikkha 1s disavowed on account of
this fact or sign; a lunatic disavow Sikkha on account .of that
fact or shape or form or matter or sign; but Sikkha is not
disavowed. Sikkha 1s disavowed in the presence of a lunatic,
but Sikkha 1s not disavowed. A person of distracted mind
disavows Sikkha but Sikkha is not disavowed. Sikkha is disa-
vowed in the presence of a person of distracted mind but
Stkkha 15" not disavowed. A discase-ridden person disavows
Sikkha, ‘but Sikkha is not disavowed; Sikkha is disavowed.
Sikkha 1s disavowed with a Deva (celestial being); but Sikkha
1s not disavowed. Sikkha is disavowed with an animal but
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Sikkha 1s not disavowed. Sikkha 1s disavowed 1n the presence
of a savage through the mediun of Magadha, the language of
artyas; he does not understand and sikkha 1s not disavowed
Sikkha is disavowed in the presence of an ariya through the
medium of the language of savages: Anya does not understand;
and Sikkha 1s not disavowed. Sikkha i1s disavowed in the
prescnce of an ariya through the medium of the language of
savages; Ariya does not understand; and Sikkha 1s not disa-
vowed. Sikkha is disavowed in the presence of an Ariya
through the medium ol the language of Ariyas (Magadha). That
Ariya does not understand i1t; Sikkha 15 not disavowed. Sikkha
Is disavowed 1n the presence of a savage through the medium
of the languyage ot savages: the savage does not understand; and
Sikkha i1s not disavowed. Sikkha 1s disavowed with a most
hurried recitattion: Sikkha 1s not disavowed. It the Recitation 1s
not intended to be audible, Stkkha 1s not disavowed.

Recitation 1s ntended to be audible: but 1t 1s not recited
audibly: Sikkha 1s not disavowed. Recitation 1s given 0 onc
who docs not understand 1t; Sikkha 1s not disavowed. Recitation
1S not given to on¢c who understands 1t; Sikkha 1s not disa-
vowed. There 1s completely no recitation; Sikkha 1s not disa-
vowed. Bhikkhus., 1t he says like this and makes it known,
Sikkha 1s not disavowed.

55. 'Sexual intercourse’ means practice of those who are
unpious, practice of village dewllers, practice of ignoble per-
sons; 1t 1s hilthy and should be washed with water(as i1t 1s
unsightly). 1t 1s done in secret places, hidden from public view
by those 1in pairs. This 1s called pracuce of sexual intercourse.

'Even with a temale animal at least’ means (practice of
sexual grautication of both). the practice of sexual enjoyment
with ecntails loss of priesthood (Bhikkhu). He 1s no longer a
Sakyan Prince belonging to the lineage of Buddha.

'Not to be associated with good Bhikkhus' means he lives
together "and carries out Vinaya kammas and other religious
practices together with other Bhikkhus. This "togetherness” or
‘associated 1s no longer with the Bhikkhu who commits Parajika

Offence. It i1s said, therefore, that "he 1S not to be associated
with by good Bhikkhus.”
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56. There are three types of female viz: human femal,
non-human femal (celestial female), and animal female. There
are three types old hermaphrodite viz: human hermaphrodite,
non-human hermaphrodite (celestial hermaphrodite), and animal
hermaphrodite. There are three types of eunuch, viz: human
enuch, non-human enuch and animal cunuch. Therc are three
types of male, viz: human male, non-human male and animal
male, respectively.

A Bhikkhu who indulges i1s sexual intercourse through the
three organs (paths of passage) of a human female viz Vaccamagga
(organ to pass excrement), passanamagga (organ to pass urine)
and Mukkha (organ to eat or mouth) 1s guilty of Parajka
Offence.

- A Bhikkhu, who indulges in sexual intercourse through
the three organs (paths or passage) of human hermaphrodite,
non-human hermaphrodite (celestial hermaphrodite) and animal
hermaphrodite viz Vaccamagga (anus), passavamagga (vagina)
and Mukkhamagga (mouth), 1s guilty of Parajika Oftfence.

A Bhikkhu, who indulges in sexual intercourse through
the two organs (paths) or passage of non-human hermaphrodite
(celestial hermaphrodite) and animal hermaphrodite viz Vacca-
magga (anus), passavamagga (vagina) and Mukkhamagga (mouth),
1s guilty of Parajika Offence.

A Bhikkhu, who i1ndulges in sexual intercourse through
the two organs (paths) or passage of non-human eunuch, animal
eunuch, human male non-human male and male animal viz.
Vacccamagga (anus) and mukhamagga (mouths), is guilty of
Parajika Offence.

57. A Bhikkhu, desiring to indulge in sexual intercourse
puts his sex-organ (penis) into passavamagga (Vagina) of a
woman, 1s guilty of Parajika Offence. |

A Bhikkhu, desiring to indulge in sexual intercourse puts
his sex-organ (penis) into Passavamagga (Vagina) of a woman,
1s guilty of Parajika Offence.

A Bhikkhu, desiring to indulge in sexual intercourse, puts
his sex-organ (penis) into Vaccamagga (anus) passavamagga
(Vgina) Mukhavagga (mouth) of non-human female, female
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animal, human hermaphrodite, non-human hermaphrodite. and
animal hermaphrodite, is guilty of Pa ra jika Ollence.

A Bhikkhu, who. desiring to indulge 1in scxual nter-
coursc, puts his scx-organ (penis) mto vVaccamagga and
Mukhamagga ot inhuman eunuch, aniaml cunuch, human male,
non-human male, male animal 1s guilty of Pa ra jika Oftence.

58. Enemy Bhikkhus bring a human to sit with her
vaccamagga on the sex-organ of the Bhikkhu. If the Bhikkhu
cnjoys pleasure, while putting his sex-organ inside or while 1t 18
cntering, or while it 1s halting or while drawing 1t out, he is
guilty of Pa ra jika Oltence.

Encmy Bhikkhus bring a human female to sit with her
Vaccamagga (anus) on the sex-organ (penis) of a Bhikkhu. If
the Bhikkhu does not enjoy pleasure while putting it inside but
if he enjoys 1t while 1t 1s entering or while 1t 1s halting or while
withdrawing 1t out, he 1s guilty of Pa ra jijka Otlence.

Encmy Bhikkhus bring a human female to sit with her
Vaccamagga on the sex-organ (penis) of a Bhikkhu. The Bhikkhu
enjoys no plcasure while his sex-organ 1s being put in, while it
is entering inside and while 1t 1s halting; but, if he enjoys
pleasure while 1t 1s being withdrawn he 1s guilty of a Pa r3 jika
Offence.

Encmy Bhikkhus bring a human female to sit with her
Vaccamagga (anus) on the sex-organ of a Bhikkhu. If the
Bhikkhu enjoys no pleasure while his organ is being put in, no
pleasure while 1t 1s entering nside, while 1t 1s halting, and while
it 1s bewing withdrawn, he 1s guilty of Pa ra jika Offence ...p... It
he enjoys no pleasurc he 1s not guilty of an oftence.

59. Enemy Bhikkhus bring to a Bhikkhu a human female
who 1s awake, who 1s asleep. who 1s drunk, who i1s mad or
who 1s forgetful. or a dead human temale not yet eaten by
dogs or most of whose body have not yet been eaten by dogs,
or few have been eaten by dogs ...p... He i1s guilty of Pa ra jika
Oftence. A dead human temale most of whose body have been
eaten by dogs brought to a Bhikkhu for intercourse with her
vaccamagga (anus) or passavamagga (vagina) or mukhamagga
(mouth). It the Bhikkhu enjoys pleasure while his organ is
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being put in, pleasure while it 1s getting nside. pleasure while
it 1s halting and pleasurc while 1t 1s whithdrawn he 15 guilty
of Pa ra jika Offence. If the enjoys no pleasure he 1s not guilty
ol Pa ra jika Ollence.

Encmy Bhikkhus bring to a Bhikkhu a decad non-human
fecmale, animal human hermaphrodite non-human hermaphro-
ditc and animal hermaphrodite 1o have intercourse with the
Vaccamagga, Passavamagga, Mukhamagga ol Bhikkhus, sex-
organ. It the Bhikkhu ¢njoys pleasure ...p...

Enemy Bhikkhus bring to a Bhikkhu an amimal hermaph-
rodite, who 1s drunk. who 1s mad, who 1s forgcttul. or an
animal hermaphrodite, who has not yet been caten by dogs. or
dead animal hermaphrodite most ot whose dead body have
been caten by dogs ...p... He 1s guilty of Pa ra jika Offence. A
dead animal hermaphrodite most of whose dead body has been
caten by dogs 1s brought for a Bhikkhu to have intercourse
with the Vaccamagga or Mukhamagga. It the Bhikkhu enjoys
plcasurc while his organ i1s being put in, and pleasurc while it
1s withdrawn, he 1s guilty of Pa ra jika Oftence. It he ¢njoys no
pleasure, he 1s not guilty.

Encmy Bhikkhus bring to a Bhikkhu an animal cunuch
who 1s awake, asleep, drunk. forgetful or a decad animal
cunuch not caten by dogs or a dcad animal eunuch most of
whosc dcad body has not yet been caten by dogs ...p... He is
euilty of Pa ra jitka Oftence. A dead animal enunch most of
whosc dead body have becn eaten by dogs, 1s brought to a
Bhikkhu to have intercourse with (her) Vaccamagga,
Passavamagga or Mukhamagga on his sex-orgdn: If the Bhikkhu
enjoys pleasure while his sex-organ is being put in, pleasure
while 1t 1s entering insidc. pleasurc while it is halting and
pleasure while it is withdrawn, he is guilty of Thullacaya
Offence ...p... If he enjoys no pleasure. he is not guilty of any
Otftence.

60. Enecmy Bhikkhus bring to a Bhikkhu a human being
(malc). non-human male, a male animal to have intercourse
with (his) Vaccamagga (anus) Mukhamagga (mouth) on the
sex-organ (penis) of the Bhikkhu. It the Bhikkhu cnjoys while
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his organ is being put in, pleasure while 1t 1s entering inside,
pleasure while it is halting and pleasurc while 1t 1s being
withdrawn, he is guilty of Pa ra jika Otffence ...p... no pleasure,
no Pa ra jika Ottence.

Enemy Bhikkhus bring (to a Bhikkhu) a male animal,
who is awake, who is asleep, who 1s drunk, who 1s mad, who
is forgetful, or a dead male ammal, not yet eaten by dogs
...p... He is guilty of Pa ra jika Offence. A dead male animal,
most of whose has been eaten by dogs, 1s brought to a
Bhikkhu to enjoy with his sex-organ Vaccamagga (anus) or
Mukha (mouth) of organ while it 1s_being put in, while 1t 1s
entering, while it 1s halting while 1t 1s being withdrawn, he 1s
gullty of Thullacaya ottence ...p... No pleasure, no offence.

61. Enemy Bhikkhus bring a human female to a Bhikkhu
whose sex-organ 1s not wrapped round with a piece of rag
cloth, to have intercourse with the temale Vaccamagga (anus).
passavamagga (Vagina), Mukkhamagga (mouth) not covered
with a piece of rag cloth.

with the woman's ... not covered with a rag piece

Bhikkhu's ... wrapped round with a rag piece
with the woman's ... covered with a rag piece ot cloth
Bhikkhu's ... cloth wrapped round with a rag

piece of cloth
with the woman's ... not covered with a rag picce of
cloth
Bhikkhu's ... not wrapped round with a piece of
. rag cloth
It the Bhikkhu enjoys pleasure while his organ (penis) is
being put in, pleasure while 1t 1s entering inside. pleasure
while 1t 1s halting,pleasure while it is being withrawn, he is
guilty of Pa ra jika Oftence. If no pleasure. no oftence.
Enemy Bhikkhus bring to a Bhikkhu a human female
who 1s awake, a human female who is asleep., who is drunk.
who 1s mad, who 1s torgettul, a dead human female. not yet
eaten by dogs, a dead ...p... (He) 1s gulty of Pa ra jika Oftence.
A dead body of a human temale most of which has been eaten
by dogs 1s brought to a Bhikkhu whose sex-organ is not
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wrapped round with a piece of rag cloth to have ntercourse
with that dead human female's Vassamagga, Passavamagga,
Mukkhamagga covered with a piece of rag cloth.

Femalc ... not covered with piece of rag cloth

organ of Bhikkhu ... wrapped around with a rag piece
of cloth

Female's ... not covered with piece of rag cloth

Organ of Bhikkhu ... wrapped round with piece of rag
cloth

Female's ... not covered with a piece of rag
cloth

To have intercourse with the sex-organ of the Bhikkhu
which i1s not wrapped round with a rag piece of cloth. If the
Bhikkhu cnjoys pleasure while 1t 1s put 1n, pleasure while 1t 1s
cntering inside, pleasure while 1t 1s halting, pleasure while i1t 1s
being withdrawn, he is guilty of Thullaccaya A patti (grave
offence). If no pleasure, no oticnce.

Encmy Bhikkhus bring a non-human female, a female
animal, a human hermaphrodite, non-human hermaphrodite, ani-
mal hermaphrodite to a Bhikkhu, whose sex-organ (penis) is not
wrapped round with a piece of rag cloth, to have intercourse
with Vaccamagga, Passavamagga, Mukkamagga, of the animal
hermaphrodite which is covered with a piece of rag cloth.

Animal hermaphrodite’s ... not covered with a piece of
rag cloth
Bhikkhu's ... wrapped round with a piece

of rag cloth
Animal hermaphrodite’'s ... covered with a piece of rag

cloth

Bhikkhu's ... wrapped round with a piece
of rag cloth

Animal hermaphrodite’'s ... not covered with a piece of
rag cloth

To have sexual intercourse with the sex-organ of the
Bhikkhu which 1s not wrapped round with a rag piece of cloth.
If the Bhikkhu enjoys pleasure while it is put in, pleasure while
it 18 cntering anside, pleasure while it is halting, pleasure while
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it is withdrawn, he is guilty of Pa ra jika Offence. If no pleasure,
no oftence.

Enemy Bhikkhus bring an animal hermaphrodite, who 1s
awake, who is asleep, who is drunk, who 1s mad, who 18
forgetful; a dead animal hermaphrodite, not yet eaten by dogs,
a dead animal hermaphrodite, most of which have not yet
been eaten by dogs(s). He is gulty of Pa ra jika Offence. A
dead body of an animal hermaphrodite, most of which has
been eaten by dogs, is brought to the Bhikkhu, whose sex-
organ is not wrapped round with a rag piece ot cloth to the
dead animal hermaphrodite, covered with a rag piece of cloth.

Animal hermaphrodite's ... not covered with a piece
of cloth

Bhikkhu's ... wrapped round with a piece
of rag cloth

Animal hermaphrodite’'s ... covered with a piece ot
rag cloth

Bhikkhu's ... wrapped round with a piece
of rag cloth

Animal hermaphrodite’'s ... not covered with a piece

of rag cloth

To have intercourse with the sex-organ of the Bhikkhu,
which i1s not wrapped round with a piece of rag cloth. If the
Bhikkhu enjoys pleasure while it 1s put in, pleasure while it i1s
entering inside, pleasure while it i1s halting, pleasure while it 1s
withdrawn, he is gulty of Thullasccaya A patti (grave offence).
If no pleasure, no ottence.

62. Enemy Bhikkhus bring a human enunch, non-human
eunuch, animal eunuch, human male, non-human male, animal
male to a Bhikkhu, whose sex-organ is not wrapped round
with a piece of rag cloth, have sexual intercourse with'the
male animal's Vassamagga, Mukkhamagga, covered by a rag
piece of cloth.

Male animal's ... not covered by a piece of rag
cloth
Bhikkhu's ... wrapped round with a picce of

rag cloth
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male animal's ... covered by a picce of rag cloth

Bhikkhu's ... wrapped round with a piecc of
rag cloth

male animal’s ... not covered by a piece of rag
cloth

To have intercourse with the Bhikkhu's sex-organ not
wrapped round with a piece of rag cloth. It the Bhikkhu
enjoys pleasure while it 1s put in, pleasurc while 1t 1S entering
inside, pleasure while it is halting, pleasure while it 1S with-
drawn, he 1s guilty of Pa ra jika Oftence...p... .If no pleasure,
no ottence.

Encmy Bhikkhus bring a male animal, awake, asleep.
drunk, mad, forgetful, a decad male animal, not yet eaten by
dogs. a dcad male animal most of which has not yet been
caten by dogs ...p... (He) 1s not guilty of Pa ra jika Offence. A
dead body of a male amimal most of which has been eaten by
dogs, 1s brought to a Bhikkhu, whose sex-organ is not wrapped
round with a piece of rag cloth, to have intercourse with the
male animal's Vaccamagga, Mukkhamagga. covered by a rag
piece of cloth.

Male animal's ... hot covered by a piece of rag
cloth

Bhikkhu's ... wrapped round with a piece of
rag cloth

male animal's ... covered by a piece of rag cloth

Bhikkhu's ... wrapped round with a picce of
rag cloth

Male animal's ... not covered by a piece of rag
cloth.

To have intercourse with the Bhikkhu's sex-organ, not
wrapped round with a rag picce of cloth.

It Bhikkhu enjoys pleasure while 1t 1s put in, pleasure at
the moment when 1t enters, pleasure while i1t 1s halting, and,
plcasurc while 1t 1s withdrawn, he is gulty of Thullacaya A patti
(grave ol oftence) It no pleasure, no offence.

63. Enemy Bhikkhus bring a Bhikkhu (o a human female
o have intercourse with the female's Vaccamagga. Passavamagga.,
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Mukkhamagga. It the Bhikkhu cnjoys pleasure while his scx-
organ is being put in. plcasurc when 1t 1s entering 1nside.
plelasure while it is halting. pleasure while it 1s withdrawn. he
is guilty of Pa ra jika Offence ...p... If no pleasurc. no ofience.

Enemy Bhikkhus bring a Bhikkhu to a human femalc.
who is awake. asleep. drunk. mad. forgctiul, a decad human
female. not yet eaten by dogs. a dead human female, most of
whose body has not yet been caten by dogs ...p... He 1s gulty
of Pa ra jika Oftence. A bhikkhu ic, brought to a dcad human
female, most of whose decad body has been eaten by dogs. to
have sexual intercourse with Vaccamagga, Passavamagga,
Mukkhamagga. If the Bhikkhu cnjoys pleasure while 1t 1s
halting, and while 1t 1s being withdrawn, he 1s guilty of
Thullacaya A patti (grave oflfence) ...p... If he enjoys no plcas-
urc, no oftlence.

Encmy Bhikkhus bring a Bhikkhu to a non-human fc-
male, a tecmale human hermaphrodite, a non-human hermaphorite,
an animal hermaphrodite. a human cunuch, a non--human cu-
nuch, an animal cunuch, a human male, a non-human malc, a
malc animal to have sexual intercourse with Vaccamagga.
Mukhamagea. It the Bhikkhu ¢enjoys pleasurc while 1t 1s being
put mnside, while 1t 1s entering. while 1t 1s halting, while 1t 1s
being withdrawn, he 1s guilty of Pa ra jika Offence. If he enjoys
no pleasure, there 1s no otience.

Encmy Bhikkhus bring a Bhikkhu to human female, who
18 awake, asleep. drunk, mad, torgettul, a decal human female,
not yet caten by dogs. a decad human fcmale. most of whose
body has not yet been eaten by dogs ...p... He 1s guilty of
Pa ra jika Oftence. A Bhikkhu i1s brought to a dead human
female, most of whose dead body has been eaten by dogs. to
have sexual intercourse with Vaccamagga, Passavamagga.
Mukkhamagga. It the Bhikkhu enjoys pleasure while sex-organ
1s being put 1n while 1t 1s entering nside, while 1t 1s halting and
while it is being withdrawn, he is guilty of Thullacaya A patti
(grave ottence) ...p... It the enjoys no pleasure, no ofttence.

64. Enemy Bhikkhus bring to a human female a Bhikkhu,
whose sex organ 1s wrapped round with a piece of cloth, to
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have sexual intercourse with Vaccamagga, Mukkhamagga, or
swaddled with a picce ol cloth.

Bhikkhu's ... not wrapped round with a piece of
cloth

Female's ... Swaddled with a piece ot cloth

Bhikkhu's ... wrapped round with a piece of cloth

Female's ... Swaddled with a picce ot cloth

Bhikkhu's ... not wrapped round with a prece of
cloth

To have sexual intercourse with the temale’s vaccamagga,
passavamagga, Mukhamagga, not swaddled with a picce of
cloth. If the Bhikkhu enjoys pleasurc while putting 1t in, while
1t 1S cntering, while i1t 1s halung, while 1t 1s withdrawn. he 1s
guilty of Pa ra jika Oftence ...p... If he enjoys no pleasure,
there 1s no oltence.

Encmy Bhikkhus bring a Bhikkhu to a human female,
who 1s awake, asleep, drunk, mad and forgetful, to a dead
human female, not yet eaten by dogs, a (dead) human female
most of whose body has not yct been eaten by dogs ...p... (He)
1Is guilty of Pa rd jika Oftence. The Bhikkhu whose organ is
wrapped round with a piece of cloth 1s brought to a (dead)
human female, most of whose body has been eaten by dogs (o

have ntercourse with the female's Vaccamagga, Passavamagga,
Mukkamagga not swaddled with a piece of cloth.

Bhikkhu's ... not wrapped round with a piece of
cloth

Female's ... Swaddled with a piece of cloth

Bhikkhu's ... wrapped round with a piece of cloth

Femalce's ... swaddled with a piece of cloth

Bhikkhu's ... not wrapped round with a piece of
cloth

To have mtercourse with the male animal's Vaccamagga,
Mukkhamagga. If the Bhikkhu cnjoys pleasure while putting it
in. While it is entering inside, while it is halting, while with-
drawing 1t, he 18 guilty of Pa ra jika Offence. If he enjoys no
plcasure, there 1s no otfence.

65. Enemy Bhikkhus bring a Bhikkhu to a male animal,
who 18 awake, asleep, drunk, mad, forgetful. a dead male
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animal most of whosc body has not yet been eaten by dogs...p...
He 1s guilty of Pa ra jika Offence. A Bhikkhu, whose sex-organ
is wrapped round with a piece ot cloth, 1s brought to have
intercourse with a male animal's Vaccamagga, Mukkha-magga.

Bhikkhu's ... not wrapped round with a piece of
cloth

Male animal's ... swaddled with a piecc of cloth

Bhikkhu's ... not wrapped round with a piece of
cloth

Male animal's ... swaddled with a piece of cloth

Bhikkhu's ... not wrapped round with a piece ot
cloth

To have intercourse with the male animal's Vaccamagga,
Mukhamagga. If the Bhikkhu enjoys pleasure while putting 1t
in, while it 1s entering inside, while halting 1t, while withdraw-
ing it, he is guilty of Thullacaya A patti (grave offence). If he
enjoys no pleasure, there 1s no oftence.

As enemy Bhikkhus arc dealt with in detail here so are
cnecmy kings, enemy robbers. enemy pleasure-hunters, decoits,
bad characters, to be dealt with in detail. This 1s only a brief
summary.

66. It a Magga (path or passage) 1s put into a Magga
(path or passage), 1t 1s Pa ra jika Oftence. It a Magga (path of
passage) is put into a non-Magga (no path or no-passage), (such
as mouth of a sore) 1t 1s Pa ra jika Oftence. If non-Magga (no-
path or no-passage) such as an opening of a sore, 1S put into
a Magga (path or passage) 1s put into a non-Magga (no-path or
no-passage, it is Thullacaya A patti (grave oftence).

A sleeping Bhikkhu 1s violated by another Bhikkhu. The
wakeful Bhikkhu enjoys 1t while awake. Both should be de-
stroyed (expelled). The wakeful Bhikkhu does not enjoy it.
Violater Bhikkhu should be destroycd (expclled). A slecping
novice i1s violated by a Bhikkhu. The waketul novice enjoys it.
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Both should be destroyed (expelled). Novice who 1S awake
docs not enjoy it. The violater Bhikkhu should be destroyed
(expelled). A slecping novice is violated by another novice.
Wakeful novice cnjoys it. Both should be destroyed (expclled).
For ignorant Bhikkhu who does not enjoy 1t (with pleasure), a
mad Bhikkhu (suffering from heart discasc), a Bhikkhu of
distracted mind. (mesmerized by ogre, a disease-ridden Bhiukkhu,
a Bhikkhu who is a first-time offender there i1s no offence.

End of Santhata Vara

Hcading Summary of Vinita Vatthu

Female monkey; Bhikkhus from Viggi, a Bhikkhu com-
mitting offence as layman; a naked Bhikkhu commits oftence;
Bhikkhus commit offence as heretics. Story of young woman,
story of Uppalavan Bhikkhu. Two Bhikkhu return to secular
lite.

Stories of mother, daughter, sister and wite. A Bhikkhu
with supple pendent. A Bhikkhu with a long sex-organ, pcnis).
Stories of two Bhikkhus who enjoy intercourse with sores.
Story of art picture. A wooden mmage.

Story of Sundera; story of four Bhikkhus: story ot fish, at
a cemetery; story of a heap ot bones; Female dragon, female
ogre; story ot a Peta; story of eunuch: story of one with
detective bodily senses: Bhikkhu who touches. cic.

Story of Arahat fast asleep in Bhadiya Town. Story of
four Bhikkhus at Savatthr Town. Story of three Bhikkhus at
Vesali Town. One offering tlowers. Story of drecaming Bhikkhu
Baru Kacchaka. |

Story ol Supabla; story of Sadha; story ol woman Bhikkhu;
story ol Probationer: Story of woman novice: Story of courtesan:
Story of cunuch: Story of human female: Story of Bhikkhus
who commit sodomy with cach other: Story of clderly Bhikkhu:

Story ol a Bhikkhu: A young female deer. This 1 md tika line.
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Story of Vin1 ta Decisions

67. At one time, A Bhikkhu had sexual intercourse with
a female monkey. Then, a thought of Samsaya-Kukkucca (Sus-
picion and doubt) occoured to the Bhikkhu: "am I guilty of
Pa ra jika Oftence? The Buddha has already laid down a code of
disciplinary rules of training (Vmaya Sikkha pada)”. The matter
was reported to the Buddha ...p...

"Bhikkhu, you are guilty of a Pa ra jika Oftence.” said the
Buddha.

At one time, many of the Bhikkhus of Vesalh town 1n the
kingdom of Vajja indulged in sexual intercourse without disa-
vowing Sikkha (disciplinary rules of training) and without mak-
ing their weakness known. Then, a thought ot Samsaya, Kukkucca
(suspicion and doubt) occoured to them, "Are we guilty of
Pa ra jika Oftence). The Buddha has already laid down a code
of rules of disciphnary training.” The matter was reported to the
Buddha ...p..." Bhikkhu, you alll are guilty ot Pa ra jika Of-
tence.” said the Buddha.

At onc time, a Bhikkhu thought; " It I do lLike this, it 1s
not an oftence.” He then assumed the guise of a layman and
indulged in sexual intercourse. Subsequently a thought of Sam
saya Kukkucca occurred to hum:"The Buddha has already laid
down a code of disciplinary rules ot training; am I guilty of
Pa ra jika Oftence."”

"Bhikkhus, you are guilty of Pa ra jka Oftence", said the
Buddha.

At one time, a Bhikkhu thought;"If I do like this, it i1s not
an otfence."He then became naked and indulged in sexual
intercourse. Subsequently a thought ot Sam saya Kukkucca oc-
curred to him ...p..."Bhikkhu, you are guilty of Pa ra jjka Of-
tence,” "Bhikkhus, you are guilty of Pa ra jika Otftence,"” said the
Buddha.

At one time, a Bhikkhu thought;"It I do like this, it 1S not
an oftence.” He then became naked and indulged in sexual
intercourse. Subsequently a thought of Sam saya Kukkucca
occurred to him ...p... "Bhikkhu, you are guilty of Pa ri jika
Oftence.” said the Buddha.
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At one time, a Bhikkhu thought; "I T do like this, 1t 1s
not an offence." He then put on a robe of Kusc grass ...p... a
robe made of wooden plank ...p... a robe made of hcmp ...p-..
a robe made of horse hair blanket ...p... a robc made of owl’
ings ...p... a robe made of strips ol blank antelopes hide...p...
and he 1nduled in sexual intercourse. Subscquently a thought
of Samsaya-Kukkucca occurred to him ...p... "Bhikkhu you arc
guilty of Pa ra jika Oftence,” said the Buddha.

At onc time, Bhikkhu on his alms-round saw a young
woman sleeping on a bench. With a thought of lust he put his
great toc nto her SCX org:,an as a result of which she dicd on
the spot. A ght amsaya-kukkhuca occourred to the
Bhikkhu ...p... "Bhlkkhu you arc guilty of Pa ra pka Offence,”
said the Buddha

68. At one time, a young man who (cll 1in love with

Uppalavun Theri (Bhikkhuni) hid himself in a small monastcry
lodge (kuti) while Uppalavun Therr was on her alms-round.
After her meals, Uppalavun Theri came back from the refec-
tory, washed her feet, when the young man caught hold of
Uppalavun Theri and spoiled (ravished) her. Uppalavun Theri
reported the matter to the Bhikkhus. who again reported the
matter to the Buddha. who said: "Bhikkhus, there 1s no oftence
for a Bhikkhuni (woman Bhikkhu) enjoying no pleasure.”
69. At one time, a Bhikkhu had a change of scx con-
spicuously as a woman (from mesculine to feminine gender).
The matter was reported to the Buddha, who said: "Bhikkhus.
for living together with woman Bhikhus, I allow only the
precept taken at the time she was a male), (ordination received
at the time she was a male) and the number of the periods of
rains (assa) at the time she was a male. The offences of t
men Bhikkhus, which concern the women Bhikkhus, are al-
lowed to be made amends for in the presence of women
Bhikkhus. The offences of the Bhikkhus which do not concern
the women Bhikkhus are ineffective. You are not gmlty of
these oftences.”




Story of Vinita Decisions 55

70. At one time, a Bhikkhu thought: "It I do hke this
there is no oftfence for me." and he indulged in sexual nter-
course with mother (S) sexual intercourse with daughter (S)
sexual of Samsaya-kukkicca occurred to him:" Am I guilty of
Parajika Offence?” The matter was reported to the Buddha (S)
.."Bhikkhu, you are guilty of Parajika Offence,” said the
Buddha.

At one time, a Bhikkhu indulged in sexual intercourse
with his ex-wife. A thought of Samsaya-kukkucca occurred (o
him (S). "Bhikkhu, you are guilty of Parajika Ofttence,” said the
Buddha.

71. At one time a Bhikkhu had a soft backbone and his
back is flabby. He was oppressed by unhappiness and as he
was fecling lazy he sucked his sex-organ with his mouth. A
thought of Samsaya Kukkucca occurred to him (S). "Bhikkhu,
you are guilty of Parajika Offence,” said the Buddha.

Al one time, a Bhikkhu had a long sex-organ. As he was
oppressed by laziness, he put his sex-organ into his Vaccamagga.
A thought of Samsaya-kukkucca occurred to him (S). "Bhikkhu,
you are guilty of Parajika Oftence,” said the Buddha.

At one time, a Bhikkhu saw a corpse which had a score
near them sex-organ. He thought: "If I do like this there 1s no
offence." and put his sex-organ into that ot the Corpse and then
pulled it out from the score. A thought of Samsaya-kukkicca
occurred to him (S). "Bhikkhu, you are guilty of Parajika
Offence,” said the Buddha.

At one time, a Bhikkhu saw a corpse which had a sore
near the sex-organ. The Bhikkhu thought: "If I do like this
there 1s no otfence.”" And put his sex-organ into the sore of the
corpse and pulled it out from his sex-organ into the score of the
corpse and pulled 1t out from his sex-organ. A thought of
Samsaya-kukkucca occurred to him (S) "Bhikkhu, you are
guilty of Parajika Oftence,” said the Buddha.

At one time, a Bhikkhu had a craving desire and touched
his sex-organ with the sigh ot the sex-organ of a painted art
picture. A thought ot Samsaya Kukkucca occurred to him (S).
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"Bhikkhu. you are guilty of Dukkata Offence, not Parajika
Offence.” said the Buddha.

Al one time, a Bhikkhu had a craving desire and touched
his sex-organ with the sign of the sex-organ of a wooden doll.
A thought of Samsaya Kukkucca occurred to him (S), "Bhikkhu,
you are guilty of Dukkata Offence, not Parajika,” said the
Buddha.

72. At onc time, a Bhikkhu, by the name of Sundara
from Rajagaha, was travelling along a vehicular road, when a
woman accosted him:" Bhante, please wait a moment; I wor-
ship you," and then the woman lifted the inner robe of the
Bhikkhu and sucked his sex-organ with her mouth. A thought
of Samisaya Kukkucca occurred to the Bhikkhu ...p... The
Buddha asked: "Any pleasure to you, Bhikkhu?" "No, Blessed
one" replicd the Bhikkhu. "Bhikkhu, there i1s no offence for one
who enjoys no plcasure, said the Buddha.

At one time., a woman saw a Bhikkhu when he asked:
"Bhante, please come; have sexual intercourse, "when the Bhikkhu
rcplied "Sister, this 1S no good, not allowable.” The woman
insisted "Bhante, please come, 1 will make the etfort; you need
not; if you like this you will not be guilty of any oftence. The
Bhikkhu did what the woman had said. A thought of Samisaya
Kukkucca occurred to the Bhikkhu ...p... "You are guilty of
Parajika Oftence,” said the Buddha.

At one time, a woman, who saw a Bhikkhu, asked him:
"Bhante, please come and have sexual intercourse.” In reply the
Bhikkhu said; "Sister, 1t 1s no good; it is not allowable." The
woman 1nsisted: "Bhante, pleasc come; please make your effort
outside and eject the semen inside. If you do like this there is
no offence tor you." The Bhikkhu did what the woman had
said. A thought ot Samisaya Kukkucca occurred to the Bhikkhu
...p... "Bhikkhu, you are guilty of Parajika Oftence, said the
Buddha.

73. At one time, a Bhikkhu, who went t0 a cemetery,
saw a corpse, which had not yet been eaten by dogs, and had
scxual 1ntercoursc. A thought of Samisaya Kukkucca occurred
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to him ...p... "Bhikkhu, you are guilty of Parajika Offence.”
said the Buddha.

At one ume, a Bhikkhu, who went to a cemetery. saw a
corpse. most of which had not yet been eaten by dogs, and had
a sexual intercourse. A thought of Samsaya Kukkucca occurred
to him ...p... "Bhikkhu, you are guilty of Parajika Oftence.”
said the Buddha.

At onc ume, a Bhikkhu who went to a cemetery saw a
corpsc which had been eaten by dogs. and had a scxual
intercourse. A thought of Sanmisaya Kukkucca occurred to him
..p.... "Bhikkhu, you are guilty of not Pardjika Otlence (loss of
career of a Bhikkhu) but Thullacaya Apalli (grave offence)

At onc time, a Bhikkhu who went 10 a cemcetery. saw a
head (separated tfrom human body) with the open mouth. He
put his scx-organ into the mouth, without touching its sidce
depth. A thought of Samsaya Kukkucca occurred to the Bhikkhu
...p... "Bhikkhu, you arc gulty ot Parajka Oftence.”

At onc ume, a Bhikkhu who went to a cemetery. saw a
head (separated from human body) with the open mouth. He
put his scx-organ nto the mouth, without touching its side
depth. A thought of Sanmisaya Kukkucca occurred to him ...p...
"Bhikkhu, you arc guilty ot Pardjka Oftence” said the Buddha.

At onc time. a Bhikkhu was infatuated with a woman,
who later died, and her body was thrown away to the cemetery
where the bones were lying scattered about. The bhikkhu went
to the cemetery and collected the bones and put his sex-organ
al the place where the dead women's sex-organ was located. A
thought of Samisaya Kukkucca occurred to the Bhikkhu ...p....
"Bhikkhu. you are guilty of not Parajika but Dukkata Offence."
said the Buddha.

Al one time, a Bhikkhu had a scxual intercourse with a
temale dragon (s) with a non-human fcmale ...p... with a femalce
Peta (1) ...p... with a eunuch through Vaccamagga or
Mukhamagga(anus or mouth) ...p... A thought of Samsaya
Kukkucca occurred to him ...p... "Bhikkhu. you arc guilty of
Parajika Kukkucca Ottence.” said the Buddha.

At onc time. a Bhikkhu. whose bodily senses were delec-
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tive. thought:- "I am unable to enjoy what 1s good or bad: there
would be no offence for me.,” and he indulged 1n sexual
intercourse ...p... It was reported to the Buddha. "Bhikkhus, that
man, unworthy of Magga Phala 1s guilty of Parajika Offence
irrespective of whether he 1s or 1s not able to enjoy (pleasure),”
said the Buddha.

At onc ume, a Bhikkhu wanted 1o indulge i sexual
mtercourse with a woman. Hardly did he touch the woman than
he became disgusted. A thought of Samsaya Kukkucca oc-
currcd to him...p... "Bhikkhu, you arc guilty ot not Pardjka
Offence but of Sanmighadisesa oftence.

74. At one ume. a Bhikkhu was lying asleep at a place
of daytime rest in the jasmine forest of Bhaddiya town. All his
limbs were stiff, strong and hardened due to the wind. A
woman saw 1t and had an intercourse with the sex-organ and
went away  alter doing everything 1o her saustaction. The
Bhikkhus. who saw that Bhikkhu plastered with semen, re-
ported to th¢ Buddha who said: "Bhikkhu. 1t 18 due to Raga
(lust or passion) or excrement., or urine, or wind or sperms...
these arc the five causes.. that a sex-organ gcts rcady to get
lense, strong and hardened. Bhikkhu. Raga (lust or passion) is
not the causc of that Bhikkhu lying asleep 1n the jasmine forest
whose sex-organ gets ready to act, sutt., strong and hardened.
Bhikkhus, he 1s an arahat. He 1s not guilty of an oltence.”

At one time, a Bhikkhu was lying asleep at a place of
day time rest in the Nandavunna forest of Savatthi Town. A
girl cowherd who saw him had sexual intercourse through the
sex-organ. The Bhikkhu enjoyed pleasure while putting it in,
while 1t was entering inside, while halting it and while with-
drawing 1t out. A thought of Samsaya Kukkucca occurred to
him ...p... "Bhikkhu. you arc guilty of Parajika Offence," said
the Buddha.

At onc ume, a Bhikkhu was lying aslecp at a place of
daytime rest in the Nandavunna forest of Savatthi Town: A girl
goatherd who saw him ..p... a girl wood-fuel collector, who
saw (8). a girl collector of cow-dung...p... had sexual intercourse
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through the sex organ. The Bhikkhu enjoyed  pleasure while
putting it in, while 1t was entering, while halung 1t and while
withdrawing 1t out. A thought of Sanisaya Kukkucca occurred
to him ...p... "Bhikkhu, you are guilty ot Parajika Oftence,"said
the Buddha.

75. At one ume, a Bhikkhu was lying asleep at a place
of daytime rest in Mahavunna forest of Vesali town. A woman
who saw him had sexual intercourse and did cverything to her
satisfaction and stood laughing nearby.

The Bhikkhu woke up and asked the woman: "Is this
what you have donc?”

"Yes, Bhante, this 18 what I have donc.” rephed the
woman. A thought ot Samsaya Kukkucca occurred 0 the
Bhikkhu ...p.... "Bhikkhu, have you cnjoyed pleasure? asked

the Buddha. "I do not know, Blessed One." replicd the
Bhikkhu. "Bhikkhu, there 1s no oftence tor onc who does not
know," said th¢ Buddha.

76. Al one time. a Bhikkhu was aslecp leaning against a
tree at a place ot dayume rest in Mahavunna forest ol Vesals
Town. A woman who saw him had sexual intercourse when he
got up quickly. A thought of Samsaya Kukkucca occurred to
the Bhikkhu ...p... ."Bhikkhu, have you cnjoyed pleasure?
asked the Buddha. "Blessed One, I haven't.” rephed the Bhikkhu.

"Bhikkhu, there 1s no oftence tor one who has not
enjoyed pleasure,” said the Buddha.

At one ume, a Bhikkhu was asleep leaning against a tree
at a place ol day-time rest in the Mahavunna forest of Vesali
Town. A woman who saw him had sexual mtercourse when he
kicked her out and she fell down. A thought of Samsaya
Kukucca occured to the Bhikkhu ...p.... "Bhikkhu, have you
enjoyed pleasure?” asked the Buddha, "Bhante, I have not,”
replied the Bhikkhu. "There 1s no ottence for one who has not
enjoyed pleasure.” said the Buddha.

77. At one time, a Bhikkhu was lying asleep at a place
of day-ume rest in the great monastery with a steeple. while the
door was kept open. Due to wind his imbs were tense, strong
and hardened. Women carrying flowers and scents came into
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the monastery for a look round it. The woman saw the sleeping
Bhikkhu and had sexual intercourse to their satisfacuon, atter
which they said: "This Bhikkhu 1s a good noble man and a
hero." Then they departed after lcaving the tlowers and scents.
Bhikkhus., who saw the semen scattered about, reported the
matter to the Buddha. "Bhikkhu, due to the five causes. namely
Raga (lust of passion), excrement. urine, wind or movements of
sperm a scx-organ becomes ready (o act; it becomes sttt, strong
and hardened. Bhikkhus, 1t 1s not Raga. that 1s the cause of
Bhikkhu's sex-organ bccoming ready to act sutt, strong and
hardened. While sleeping with his door open. Bhikkhus, the
Bhikkhu in question 1s an Arahat. He 1s not guilty of an
offence Bhikkhu, T allow a Bhikkhu to sleep in the daytuime
with the door closed.” said the Buddha.

78. At onc time, a Bhikkhu hving at Bharukicchaka Port
had a drcam 1n which he had a sexual intercourse with his ex-
wite. This led him o believe that he was no longer a Bhikkhu
and decide to leave the Order of Bhikkhu. As he was going
back to Bharukicchaka port he met with Venerable Upali to
whom hc reported the matter when Upah said: "My triend. you
arc not guilty ot an oftence on account ol a dream.”

Once upon a ume, there hived i Rajagaha Town an
Upasikama (lay-woman dcvotee) by the name of Suppubba
who used to take interest in matters ol little or no value. She
belicved that woman making gift ol sexual intercourse was one
making a great meritorious deed. The said upasikama saw a
bhikkhu and said: "Bhante. please come and have a try (make
ettort) at my thigh ...p... Bhante, please come. It you do like
this, you are not guilty of an ofifence...p... at my navel ...p... at
my belly ...p... 1n my armpit ...p... at my neck ...p... my ear
hole ...p... my head hair knot ...p... please try (make effort)
between my fingers. Bhante, please come: an effort will be
made with hands so that semen 1s emitted. If this 1s done so
you are not guilty of an oftence." Thc Bhikkhu did what the
Upasika (laywoman devotee) had said. A thought of Sanisaya
Kukkucca occurred to him ...p...

"Bhikkhu, you are guilty not of Parajika Offence but of .
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Samghadisesa ottence.”

79. Once upon a ume, there lived in Savatth1 Town an
Upasikama (lay-woman devotee) by the name of Saddha, who
used to take interest in matters of little or no valuc. She
believed that a woman making a gift of sexual intercourse was’
one making a great meritorious deed. The said Upasimaka saw
a Bhikkhu and said: "Bhante, please come and accept sexual
intercourse." when the Bhikkhu replied. "Sister, this 1s not
good; this i1s not allowed.” she said, "Bhante. please come and
have a uy (makc ctfort) between my thighs ...p... Bhante,
pleasc come; eltort will be made with my hands so that scmen
1s emitted. It this 1s done so. you are not guilty of an offence.”
The Bhikkhu did what the Upasikama had said. A thought of
Samsaya Kukucca occurred 1o that Bhikkhu: "Bhikkhu, you are
guilty not of Parajika Offence but of Sanmighadisesa offence.”
said the Buddha.

80. At onc time. in Vesali Town, young Licchavi princes
captured a Bhikkhu and torced him to commit criminal outrage
against a woman Bhikkhu, against a woman probationer, against
a woman novice. 'II both have cnjoyed pleasure both should
be distroyed (expcelled). It both have not enjoyed both arc not
guilty of an oftence.” (said the Buddha).

g1. At onc time in Vesali Town. young Licchavi Princes
captured a Bhikkhu and forced him to commit criminal outrage
against a prostitute, against a cunuch, against a human fcmale.
"If the Bhikkhu has enjoyed pleasure he should be destroyed
(expelled). If he has not enjoyed pleasure, he 1s not guilty of
any oltence.

At onc time a Vesali Town. Licchavi princes captured a
Bhikkhu and forced him to commit an improper act (sodomy)
against each other. "It both have not enjoyed. both arc not
guilty ot offence.

82. At one time. an elderly Bhikkhu (who became Bhikkhu
at advanced age) visited his ex-wite. The woman said: "Bhante,
please comc: please return to layman's lite." So saying she
seized him. The old Bhikkhu retreated by beating backwards
while doing so. he stumbled and tell on his back to the ground.
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The woman lifted up his inner robe and had a sexual inter-
coursc. A thought of Samisaya Kukkucca occurred to him. The
matter was reported to the Buddha. "Bhikkhu, have you c¢n-
joyed pleasurc?” asked the Buddha. "Blessed one, I have not
enjoyed.” replicd the Bhikkhu. "There 1s no oflence for one
who has not cnjoyed pleasure,” said the Buddha.

83. At onc umec, a Bhikkhu lived 1n a forcst. A young
deer. coming (o0 the place where the Bhikkhu passed urine.
drank his urinc and sucked the Bhikkhu's sex-organ with 1ts
mouth.. the Bhikkhu enjoyed pleasure. A thought of Samisaya
Kukkucca occurred to the Bhikkhu. The matter was reported o
the Buddha ...p... "Bhikkhu. you are guilty of Parajika Of-
fenee.” said the Buddha.

End of Vinita Dccisions

End of First Parajika

[I. THE SECOND PARAJIKA
The Story of Dhaniya Bhikkhu

34. At onc ume. the Exalted Buddha was sojourning at
Gijjakuta, (peak ol Vultures) of Rajagaha Town when several
Bhikkhus. some of whom were those who had seen onc
another while others were those who used to eat together, were
hiving m small Kuti (or Monastic lodges) with grass rooling (o
spend thewr rains period on the slope of Isigili Mountain.
Venerable Dhaniya, son of a potter also lived in a small lodge
with grass rooting, spending his rains period. At the end of the
rains on the expiry of three months the Bhikkhus broke down
their kutis (Monastce lodge) and after keeping aside the timber
and roofing grass.departed to places wherever they wanted o
£0. Only the potter's son Ven. Dhaniya remained there to spend
the winter and summer atter the rains. Then, the potter's son
Ven. Dhaniya was on his alms-round in the village when some
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erass cutters and wood fuel collectors came and broke down his
kuti (small lodge) of grass roofing and carried away the tumber
and grasses. Twice Ven: Dhaniya rebuilt his small lodge with
the new timber and grass he had collected; twice the grass
cutters and wood ftucl collectors came and pulled down the
lodge he had rebuilt and carried away the timber and grass
while he was away on alms rounds. For the third ume. the
potte'rs son Ven: Dhaniya rebuilt his lodge after collecting new
timber and grass: tor the third ume also, the grass cutters and
wo00d fuel collectors came 1n his absence on alms rounds. broke
down his small lodge and carmed away the umber and grass.

Then 1t occurred to potter's son Ven: Dhaniya:

"on three occasions while I was on my alms rounds. grass
cutters and wood fuel collectors broke down my small kuti or
lodge and carried away grass and umber. I have been trained
thoroughly as a potter, which 1s the craft of my master's
profession and I am well acquainted with 1t. It 1s better for me.
[ think, 1if T build a small Kuti (monastic lodge) mysell, com-
pletely tinmished with mud mixed with carth powder.

Then. the potter's son Ven. Dhaniya built himselt a small
kuti (lodge), completely timished with mud mixed with carth
powder. He collected grass, wood fuel, cowdung, made a fire
with these and burnt the small kuti which was very beautiful
and pleasant to look at. It had red colour or red velvet colour
which used to come out of the carth during rainy scasons. The
sound produced by that small kuti was like that of a bell.

85. Then, the Buddha, together with many Bhikkhus, was
coming down the Gijjhakuta when he saw that small kuti (or
lodge) beautitul, pleasant to look at with red colour and asked
the Bhikkhus: "Bhikkhus, what is that which is very beautiful,
pleasant to look at, with red colour? The Bhikkhus, explained
to the Exalted One. The Buddha reproached him saying:
"Bhikkhus, 1t 1s not good. not proper in the part of that man,
unworthy of Magga Phala: 1t 1s not fitting; 1t 1S not the
behaviour of a Bhikkhu; 1t 1s not allowed; it should not have
been done.
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Bhikkhus. why has that man, unworthy of Magga Phala
built the small kuti(lodge) finished completely with earth-pow-
der? Bhikkhu. why does it not occur to that man, unworthy of
Mageaphala, that he should always protect the interests of hving
beings. that he should always be kindly to them, and that he
should always see that they arc unmolested.

"Bhikkhus go and break down that small Kuti (monastic
lodece) New generations arc not supposed to molest living
beings.

"Bhikkhus, a small Kuti (lodge) completely finished with
carth powder should not be built. A Bhikkhu who builds one
1s guilty of Dukkata Oftence,” said the Buddha.

"Very well, Bhante,” replied the Bhikkhus 1in assent. They
went and broke down the small kuti (lodge).

Then the potter's son, Ven. Daniya asked the Bhikkhus:"why
have you broken down the small Kuti (lodge).

"My Irniend.” said the Bhikkhus: "The Exalted One
wanted(us) to break 1t down.”

"My friends.” said Ven. Dhanniya. "if the master of
Dhamma wanted it, plcasec do it.

86. Then 1t occured to Ven. Dhaniya, the son of a
potter:” on threc occasions consecutively, while I was on my
alm-rounds in the village grass cutters and wood tuel collectors
broke down my small Kuti (small lodge) with grass roofing,
and carried away grass and timber. They have also broken
down my new Kuu built completely with earth powder. I have
got an officer in charge of timber of the forest office. We have
become friends since I last saw him 1n the Forest office. I think
1t 18 better for me to ask this officer-in-charge of timber office
for some timber and build a timber Kuti."

Then, potter's son Ven. Dhaniya approached the officer-
in-charge of the Forest office, and said: My Dayaka (lay-
devotee),on three occasions consecutively, while I was on my
alms-rounds 1n the village, grass cutters and wood fuel collec-
tors came and broke -down my small Kuti (small lodge) with
grass roofing and carried away grass and timber. They also
came and broken down the small Kuti built by myself with
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carth powder, on the order of the Buddha: My Dayaka, please
offer me some timber (as gift of charity); I wish to build a
small kuti with umber.

"Bhante,” said the ofter in charge."there 1S no umber to
offer to you as gift: There i1s royal timber of the king kept for
rchabilitation of the town, and for precaution against rinks of
fire, etc., If His Majesty the king ofters this royal umber as gift
10 you, plcase send for 1t.”

"My (Dayaka)." said Ven. Dhaniya. "the King has
already oftercd 10"

Then, 1t occured to the otticer in charge ol timber at the
Forest ottice.”

"These Bhikkhus. belonging to the hineage of the Buddha.a
Sakyan prince, have practised the noble Dhamma of calm and
serenity; they have spoken the truth, observed Sila and devel-
oped Samadhi. The king also reveres these Bhikkhus very
much. They would not say what has not been given as having
been given.”

Then, the oftficer in charge of titmber at he Forst office
asked Ven. Dhaniya: "Bhante, please send tor the umber.”

Having sent for the umber and after cutung them into
pieces, which were later brought by carts to hum the potter's son
Ven. Dhaniya built a timber Kuti.

87. In the meantime, Vassaka ra Brahmin, who was a
minister of the kingdom of Magadha, was investigating the
cases in the town of Rajagaha. He came to the officer in charge
of timber at the ftorest otfice and said: "Brother. where is the
king's royal umber kept tor rchabilitation ot towns and villages
and for precaution against risks ot tires etc.? "Master,"” said the
officer in charge. "His Majesty the king has given it as gift to
potter's son Ven. Dhantya.”

The minister of the kingdom of Magadha Vassakara
Brahmin was not pleased (when he heard that) "why his
Majesty the King had given as gitt to the potter's son Dhaniya
the umber kept tor rahabilitauon ot the towns and villages and
precaution against risks ot fire etc.
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Then, the Minister of Magadha Vassaskara Brahmin, ap-
proached the king Saniya Bimbisara ol Magadha and said:

"Is it ture. your Majesty? It is said that your Majesty has
given it as gift to potter's son Ven. Dhaniya the royal umber
kept for rehabilitation of the towns and villages and for precau-
tion against risks ot firc cte.?”

"Who told you this?" asked the king.

"Your Majestry,” replied the minister. "this was told by
the officer in charge of timber at the lorest office.”

"Brahmin.” said the king.," 1if the 1s so .send for the
officer in charge of umber.”

Then, the minister of the kKingdom of Maghdha, Vasskara
Brahmin, arrested the otlicer i charge of tumber and brought
him 1n custody.

- On sceing the ofticer 1n charge of umber being brought
under arrest and 1n custody. the potter's son Ven. Dhamiya
asked: My Dayaka. why have you been arrested and brought 1n
custody?”

"Bhante. 1t 1s on account of umber,” replied the officer in
charge of tumber.

"My Dayaka, please go: I will come along later.” said
Ven. Dhaniya

"Bhante. please come betore they put me to death.” said
the officer in charge of umber.

88. Then. the potter's son Ven. Dhaniya approached the
palace of King Scniya Bimbisara of Magadha and sat at a place
already arranged. and King Seniya Bimbisara of Magadha also
took his secat atter worshipping the potter's son Ven. Dhaniya
and said:

"Bhante, 1s 1t true that 1 have given o you as gift the
royal umber of the king, kept for rchabilitation of the towns
and villages and for precaution against risks of fire etc?"

"It 1s. Your Majesty.” replicd Ven. Dhaniya.

The king continued: "Bhante, as kings we arc very busy
having multifarious dutics to attend to. We don't remember after
giving 1t away as gilt. Pleasc tell so that we remember.”

"Please make usc of grass. wood fuel and water (as {ree
g1ft) oftered to the Bhikkhus and Brahmins." This is what Your
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Majesty had said at the time of your first coronation,” rephed
Ven. Dhaniya.

The king then said: "Bhante, I remember now. There are
Bhikkhus and Brahmanas who are ashamed ot evils (Akusala).who
have had Samsaya Kukkucca, who are desirous of three Sikkhd'.
[ said this in reference to these Bhikkhus and Brahmanas.

Nevertheless, it is applicable only to grass. wood fuel and
water, not expropriated by the govl. You came to believe
through an inference of what 1 had said, that the royal (govt)
timber not given as gitt ot charity, could be taken away frecly.
why should the Samana and Brahmana (Bhikkhus and brahmin)
living in the Kingdom be put into custody, sentenced to death
or deportaton. A king like me would not do all that. Bhante,.
you arc free 10 go. You are exonerated from punishment thanks
to you being a Bhikkhu (at least) in appearance. Please do not
act like this in tuture.” said the king.

. Adhisila (higher moral tramning), Adhisamadht (higher concentration

-  gm =

such as Jhana) and adhipanna (higher 1nsight such Maggaphala).

Pcople began to reproach condemn and criucise ven.
Dhaniya, complaining:

"These Bhikkhus. belonging to the lincage of the Buddha.a
Sakyan prince, have no shame. no Sila: they usced o specak
untruth mspite of which they have boasted that they used (o
practise thc noble Dhamma ot calm and serenity; they used 1o
spcak truth. observe Sila and develop Samadhi. These Bhikkhus
arc no longer good noble ones. they have lost their true
characters ol ¢ood noble Bhikkhus. How are they going to
become good and noble Bhikkhus. They have abandoned their
carcers of good noble Bhikkhus. They have cheated the king.
lct alone other people”.

Bhikkhus heard the people's reproach. condemnation and
criticism Viz "Thesc Bhikkhus are of limited wants. casily
contented. ashamed ot evils, and they have had Samsaya
Kukkhucca and are desirous of three Sikkhas.” They also
reproached. condemned and criticised Ven. Dhaniya. saying
"Why has the potter’'s son Ven. Dhaniya, stolen the royal timber
of the king. which was not given in charity?”
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Buddha.
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Then these Bhikkhus reported the matter to the
who convent a meeting of Bhikkhus and interrogated
son Ven. Dhaniya:

"Dhaniya, Is 1t true that you have
given (10 you)?"

"True, Blessed One”. replicd Dhaniya.

The Exalted Buddha reporached him: "Man, unworthy of
ea Phala; it 1s not good: not proper; not suitable for
l hikkh us: 1t 1s not becoming of Bhikkhus: 1t 1s not allowed: 1t
should not have been done.

"Why have you taken the King's umber which was not
aiven (to you)? Man. unworthy of magga Phala. what you have
done 1s not good lor those who have no faith 1o have taith and
for those who have laith to have more faith. Man, unworthy of
Mcgga Phala! In recality. what you have done 15 good lor those
who have laith 1o have no have laith and tor some of those
who have faith (0 have no faith”

Ing's umber,not

In the meantime. a minister of the king. an ex-judge. was
sitting ncar the Buddha after his (ndmd[l(m as a Bhikkhu by lhc
scnior Bhikkhus of the Buddha. The Buddha then asked
him:"Bhikkhu. what 1s the quantty (or value) ol property for
which king Sceniya Bimbisara of Magadha arrests a robber. puts
him 1n custody. gives a sentence of death. or of deportation?

"Exalted One, said the Bhikkhu (minister)." it 1s one
quarter of a kyat."

At that ume 1n Rajagaha, a five-anna coin was cqual to
onc quarter ol a kyat. Then the Buddha reproached the potter's
son Ven. Dhaniya in various ways ...p...

The Buddha then addressed the Bhikkhus: "Bhikkhus, this
1 how (o pomt out the Sikkh@apada (rule of training or Vinaya)

89. 1l a Bhikkhu takes with the intention of stealing what
has not hccn given to him, lhc km" 01'1‘1er5 mlghl catch him
saying.” Yo ety
ol conlusc d mi nd and yo u are a IObbCI A nd lh ~ iy m1 ghl b dl
him or put him in jail or deport him. Thi 15 who has
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Sasana.Parajika (offence entailing expulsion) or loss of monkhood.
He is not o be associated with by good Bhikkhus.

This 1s how this rule of disciplinary training (Sikkhapada)
has bcen laid down by the Buddha.

90. At onc ume the group of six Bhikkhus went to the
washerman's forcshore and stole a bundle of clothings from
washerman and brought 1t to their monastery tor distribution
among them.

Other Bhikkhus said: "My Iriends. you are of great power
and influence; you have plenty @I robes.

"My friends, where have we got great power and inllu-
ence? replied the group ol six. "We have gone (o the washermen's
toreshore and stole a bundle ol (clothings for washing).

"My fricnds.” said other Bhikkhus, "Has not the Buddha
latd down the rules of disciplinary tramning alrcady?”” Why have
you stolen a bundlc of clothings trom washermen?

"It 1s true.” said the group of six Bhikkhus". that the
Buddha has laid down the rules ot disciphnary training but that
rule ot disciplinary training applies only to villages. not (o
forests.”

Other Bhikkhus then said: "My friends. 1s not stealing 1n
a torest the same as stealing in a village? Friends. what you
have done 1s not good, not proper. not suitable tor Bhikkhus:
1t 18 not becoming of a Bhikkhus: 1t 1s not allowed: 1t should
not have been done. Friends, why have you stolen the bundle
ol clothings? What you have done 1s not good ftor thosc who
have no taith to have taith and tor those who alrcady have faith
10 have morc ftaith. In reality, my friends, what you have done
1s ¢ood for those who have no taith to have no faith and for
those who have faith to have no taith.”

Then, these Bhikkhus reproached the group of six Bhikkhus
in various ways and reported the matter to the Buddha who
convened a meeting ot Bhikkhus samigha and said to the group
ol _six Bhikkhus: "Is 1t true. Bhikkhus. that you have gone to
the washermen’'s toreshore and stolen a bundle of clothings?”

"It 1s. Blessed One." replied the group of Six Bhikkhus.

The Exalted Buddha reproached the group of six Bhikkhus,
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saying: "Men, unworthy of Magga Phala! what you have donc
1S not eood. not proper. not suitable for Bhikkhus; 1t 1S not
becoming ol Bhikkhus: it i1s not allowed; 1t should not have
been done. Men, unworthy of Magga Phala! What you have
done 1s not good for those who have faith to have more faith.
Men. unworthy of Magga Phala, what you have donc 1s 1n
reality good tor thosc who have no faith as yet to have no faith
and for some of those who have faith to have no taith.

Then. the Buddha reproached the group of six Bhikkhus
in various ways and gave a talk on Dhamma alter emphasizing
the difficulty of self-support and the advantages of Viriya in
Vayama (cnergy and cttort) ...p.... He then said that a rule of
disciphinary training (Sikkhapada) would be laid down:

"Bhikkhus. this 1s how 10 point out the Sikkhapada: 2(b)

91. I a Bhikkhu with the intenuon ol stecaling steals what
has not bcen given to him cither in a village or 1n a torest, the
king's officers might catch him, saying: "You are a thiel, a
toolish man, you arc a man of confused mind you arc a robber.
“They mught cither beat him or put him i jail or deport him.
This Bhikkhu who has taken what was not given him sufters
loss of monkhood 1n this Sasana: he 1s not 10 be associated
with by good Bhikkhus:

Dcfimition of 2nd Parajika

92. Yo (this) mcans "this 1s what has been referred
10"...p...

Bhikkhus mcans. One who becomes a Bhikkhu.

Village means a place where there is a house or a place
where there are two houses. or three houses. or four houses. or
a place where there are men or no men or a place where there
are enclosures or no enclosure, or a place like the place of
cattle, or a place where traders live for more than four months.

Village premiscs mcans Distance of a stone-throw by a
man of average strength standing on the platform of the gate of
a village with enclosures.

For a village without enclosures, it is distance of a stone-
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throw by a man of average strength standing by the premises of
a housc.

Forest means the rest of the place excepting premises of
a village.

Property that is not to be given means anything that 1S
not Lo be given, not to be released, not to be abadoned, that
which is to be guarded: that which is to be kept sate; property
to be admired as "this is mine.,"” property to be kept with care
by others.

Intcntion to steal means mind to steal or mind to hide or
10 conceal.

If it is taken means 1t is carricd away or it is hidden or
concealed: 1ts posture or positon makes a change: it1s  removed
rom 1ts place: 1t has gone beyond the ume limit.

This kind of a thing means a quarter of a kyat or
anything worth a quarter of a kyat or anything worth more than
a quarter of a Kyal.

King mcans ruler ot a country, a kingdom. cmpire, a
Kingdom. empire, a province. district, town. village: a judge.

Thief means any one who takes anything which 1s not
given to him by its owner and which 1s worth five-anna or
morc¢ than five-anna.

Killing and bcating means to cut or kill with hands or
lcgs or with whips or canes or stcks.

Custody means to tue and bind with ropes or with iron
chains. to put in a cage or confincment in a town. village.
township: sometimes watchmen are kept on guard.

Banishment means o expel trom village. or town or City.
or country, district.

"You arc a thief, a fool, an i1diot, rober,” which are
abusive languages.

"That 1s what has been referred to” means a quarter of
a kyat or anything worth a quarter ot a kyat or more 1n value.

Taken means anything taken or carricd away, or hidden
or its posture 1S changed. or removed trom 1ts place or it has
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gonc beyond the tme himit.

"This Bhikkhu also" mcans one referred to in the case of
the first Parajika (sexual intercourse)

"Loss of monkhood in Sasana” mecans a lcal which
drops from a branch. which i1s not supposed to be fresh and
grcen. In the same way a Bhikkhu who take what has not been
eiven 10 him which 1s worth a quarter ol a kyat or more 18 not
a Bhikkhu any longer: he 1s not a Sakkyan prince belonging to
the linecage ol the Buddha. Theretore. he 1s said to sulfer loss
ol monkhood 1n Sasana.

"Not to associatc with good Bhikkhus" mcans associ-
ates who carry out Vinaya Kamma (lormal act under the rule
ol Vinaya or Disciplinary traming) togcether: those who recite or
pomt out Patimokkha together or those who hive or pracuse
Dhamma together. All these are associates or communion: These
arc no longer with this Bhikkhu. Theretore 1t 1s said that he 1s
not to associatec with good Bhikkhus.

Mauka Hcadlines

93. Property lying on the ground. Property situated in sky
Or space. water. boat. vehicle. or property as a load. or property
sttuated 1n an enclosure. at a monastery., in a ticld, in a vehicle.
- a valley. m a lorest, water. wothpick, forest tree. property to
be carricd. property entrusted o others: place where guardsmen
arc posted: customs office: hving beings: beings without legs:
iwo legged animal. animal with many legs: four-legeed animal:
accomphice or intermediary. mediary., carctaker or property car-
ned. stealimg alter consultation: appomnted time: making of marks.
This 15 the Mauka (table ol contents)

Dciinition of Mauka

94. "Property lying on the ground means property kept on
carth, or property burried underground or property hidden.
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If a Bhikkhu, with the intention to steal property situated
on the ground looks tor a companion or a shovel, or a basket
and makes a move also he commits a Dukkata Offence. It he
cuts wood for tuel or creepers, he commits a Dukkata Ottence.
It he digs the ground. draws and takes out dusts with his hands
he commits Dukkata Offence. It he looks at the pot (property)
and makes a test he commits Dukkata Oftence. It he shakes 1t
he commits Thullacaya Oftence. It he removes 1t from its place
he commits a Pardjika Offence. With the intenuon to steal a
thing which is worth live-anna or morc. he puts his cup inside
and looks out to make a test he commits a Dukkata Offence:
1l he shakes it. he commits a Thullacaya Oftence: 1l he
rcmoves it from its place. he commits Parajika Oflence. It he
puts his cup mnside with the mtenuon to steal a thing worth
five-anna or morce, and thinks overs 1, he commits a DukKata
Oftence: 1t he shakes it he¢ commits Thullacaya Oltence. 1 h:
rics o get 1t into his cup or spreads out his fist or draws 1t
with his fist, he coramuts Pardjika Oflence. It he has intention
1o steal an article of treasure attached to a couton thread or
threcaded with cotton yarn. or a gold chain. or a necklace or
a waist belt or clothes and turban and thinks over it. he
commits a Dukkata Oltence: it he shakes i1t. he commits
Thullacaya Ottence: it he htts 1t up by holding 1ts cdge. he
commits Thullacaya Ofttence: 1 he rubs and (puts it out) he
commilts Thullacaya Otfence: il he scarches 1t at least about an
hair from the tace ot the pot (place) he commits a Pardjika
Olfence.

With intenton to steal butter worth five-anna or more or
o1l or honey or molasses. 1t he (Bhikkhu)drinks it only once. he
commits Parajika Oftence. It he breaks it up then and there. or
Il he abandons 1t or burns 1t up or destroys it as it 1S unusable.
he commits Dukkata Ottence.

95. Property on the ground means property kept on the
ground or land. It (a Bhikkhu) with intention to steal a property

lying on the ground (or on land) looks for a companion or i!



74 Parajika

he makes a move, he commits a Dukkata Offence; if he shakes
it up. he commits a Thuallacaya Offence; if he removes it from
its place., he commits a Parajika Offence.

96. Property in the sky means property that reaches the
sky. A peacock or a gay or a parmdge or a quail or clothing
or garment or turban or silver or gold is still dropping down. If
a Bhikkhu with intention to steal any one of these still in the
sky, looks for a companion, or if he makes a move, he commits
Dukkata Oftence. It he thinks over it, he commits Dukkata
Offcence. It he shakes it he commits Thullacaya Offence. If he
removes 1t from its place. he commits Parajika Offence.

97. Property lying 1n spacec mecans property kept in
space. It should be kept hanging at a couch or a bench, a robe
pole. a robe cord, a hook on the wall or at least on bowl stand.
It he (Bhikkhu) with intention to steal any article of property
lying 1 space looks tor a companion or makes a move he
commits a Dukkata Oftence: it he thinks over it, he commits
Dukkata Oftence. It he shakes 1t he commits Thullacaya Of-
tence: It he removes 1t from its place he commits a Parajika
Ottence.

98. Property lying in water means property kept in the
water. It he (Bhikkhu). with intention to steal an article of
property lying in the water, looks for a companion or makes a
move, he commits Dukkata Offence. If he dives or rises up the
water. he commits Dukkata Offence. If he shakes it, he com-
mits Thullacaya Oftence. It he removes it from its place, he
commits Parajika Otlence.
| It he (Bhikkhu) with intention to steal white, red and
yellow lotus flowers or lotus stalks that used to appear or grow
in the water of the value of five-anna or more or fish or
tortoise, thinks over it, hc commits Thullacaya Oftence. If hc
removes 1f from its place, he commits Parajika Offence.

99. An object that crosses to the other side of a river is
a boat.

Property lying in a boat means property kept in boat.
If the Bhikkhu, with intention to steal any property kept
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in a boat, looks for companion or makes a move, he commits
Dukkata Offence. If he shakes it he commits Thullacaya Of-
fence. If he removes 1t from its place he commits Parajka
Offence.

If he. with intention to steal the boat, looks tfor a compan-
ion or makes a move, he commits a Dukkata Offence. If he
thinks over it, he commits Dukkata Oftence. If he shakes 1t he
commits Dukkata Offence. If he loosens the knot of the boat's
cord. he commits Dukkata Offence, and thinks over it. if he
shakes 1t he commits Thullacaya Ottence. it he removes i1t even
as much as an hair tip higher upwards or downwards or
sidewards, he commits Parajika Oftence.

100. Vehicle means coach, cart

"Property lying in Vchicle” means property kept in
vehicle.

If he (Bhikkhu) with intention to steal anything kept 1n a
vchicle looks for a companion or makes a move, he commits
Dukkata Oftence. It he thinks over 1t the commits Dukkata
Oftence. It he shakes 1t, he commits Thullacaya Oftence. If he
removes 1t from its place, he commits Parajika Ottence.

It he with intention o steal the vehicle. looks: for a
companion or if he makes a move, he commits Dukkata
Offence: 1t he thinks over 1t, he commits Dukkata Offence; if
he shakes 1t, he commits Thullacaya Offence. If he removes it
trom its place he commits Parijika Offence.

101. Head-load. shoulder-load. waist-load, hand-drawn load
are all called load (or burden)

[t he (Bhikkhu), with intention to steal a load on the
head. thinks over it, he commits Dukkata Oftence.

If he shakes 1t, he commits Thullacaya Offence. It he
drops 1t (load) on to the shoulder he commits Par3jika Offence.

It he, with intention to steal the load trom the shoulder.
the thinks over it. he commits Dukkata Offence. If he shakes it
he commits Thullacaya Offence. If he drops it on to the water.
he commits Parajika Ottence. It he., with intention to steal the
load from the waist. thinks over it, he commits Dukkata Of-
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fence; if he shakes it he commits Thullacaya Offence; 1f he
takes it with his hands he commits Parajika Oftence.

If he with intention to stecal the hand-drawn load, drops 1t
on to the ground, he commits Parajika Offence. If he picks 1t
up from the ground with the intention to steal, hc commits
Parajika Otfence.

102. Where flowers and fruits arc kept ready 1n an
cnclosure.

Property kept in readiness for immediate use in four
places such as ground, land, sky and space. If the Bhikkhu
with intention to steal anything lying in a place such as this.
looks for a companion or makes a move, he commits a
Dukkata Oftence. It he thinks over it, he commits a Dukkata
Oftence. It he shakes it, hc commits a Thullacaya Oflence. It
he removes it from its place he commits a Parajka Offence. It
he thinks over 1t with intention to steal any roots, or herbs or
barks, or leaves, or flowers or fruits the value of which 1s tive-
anna or more from that place, he commits a Dukkata Offence.
If he shakes 1t, he commits Thullacaya Oftence. I he removes
it from 1ts place he commits Parajika Ottence.

I he makes a case for possession of the place. he
commits a Dukkata Oftence. It the owner of the place 1s
oftended he 1s guilty of the Thullacaya Offence. If the owner
admits "I have not got 1t", he 1s guilty of a Parajika Ottence.
[t the owner loses the case. he 1s guilty ot a Par3jika Oftence.
It he loses the case he 1s guilty of a Thullacaya Oftfence.

103. Property lying in monastery means property kept in
a monastery ol the tour places ol ground, land, sky and space.
If the Bhikkhu intending to steal the property lying in a
monastery, looks for a companion and also makes a move, he
commits a Dukkata Offence. If he thinks over it. he commits
Dukkata Ottence. If he shakes it, he commits Thullacaya Of-
tence. If he removes it, he commits a Pardjika Oftence.

It he makes a case for possession of the monastery, he
commits a Dukkata Oftence. If the owner of the monastery is
oftended he 1s guilty of a Thullacaya Offence. If the owner
admits saying. "I would not have possessed it", he is guilty of
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a Parajika Oftence. If the owner loses the case, he is guilty of
a Parajika Offence. It he loses the case, he 1s guilty of a
Thullacaya Ottence.

104. The place where agricultural products arc cultivated
is called tield.

Property lying in the ficld is the property kept in the
field of four places ol ground, land, sky and place. It the
Bhikkhu, intending to steal the property lying in the tield. Iooks
for a companion and makes a move, he commits Dukkata
Offence. If he thinks over it he commits Dukkata Oftence. If he
shakes 1t, he commits Thullacaya Oftence. It he removes 1t
from its place he commits a Pardjika Oftence. I he mtends (o
stcal the grains produced 1n ticld, ot the valuc of five-anna or
morc and thinks over 1t, he commits a Dukkata Offence. It he
shakes 1t. he commits Thullacaya Otfence. It he removes 1f
from 1ts place he commits Parajika Offence.

I[f' he makes a casc tor possession of the field he commits
a Dukkata Ottence. It the owner of the field 1s oftended he i1s
guilty ol a Thullacaya Ollence.

It the owner admits saying "I am no longer the owner”
he 1s guilty of a Parajika Oftence. If he makes a case and if
the owner loses the case he 1s guilty of Parajika Oftence. If he
loses the case. he 1s guilty of a Thullacaya Offence. If he
rcmoves things such as a stake or stump. a rope or a fence. or
a bund. he commits a Dukkata Oftence. Betore the end of his
etfort, he 1s guilty of Thullacaya Oftence and at the end of all
his eftort he 1s guilty ot Pardjka Oftence.

105. The site of a monastery 1s called a plot of land.
Property lying on a plot of land (sitc of monastery) is
property kept in the four place of ground. land, sky and space.
It hc (Bhikkhu) intends to steal anything lying on a plot of
land, and looks for a companion and if he also makes a move
he commits a Thullacaya Ottence. If he thinks over it, he
commits Dukkata Oftence. If he shakes it he commits a Thullacaya
Ofttence. It he shakes it he commits a Thullacaya Offence. If he
removes 1t he commits Parajika Offence.
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If he makes a casc for possession of that plot of land, he
is guilty of a Dukkata Offence. If the owner of the plot 1s
offended (as a result of his casc) he i1s guilty of a Thullacaya
Offence. If the owner admits saying: "I am no longer owner of
it." he is guilty of Parajika Offence. It hc makes a case and the
owner loses it, he is guilty ol a Parajika Offence: 1t he loses
the case, he is guilty of Thullacaya Oftence. If he removes
from the place a thing such as stake or stump or rope or fence
or wall or enclosure. he is guilty of a Dukkata Oftence. Betore
the end of his eftort, he is guilty of Thullasaya Offence, and at
the end of his effort. he 1s guilty of a Parajika Ottence.

106. Property lying in a village means property kept in
a village of four places such as ground, land. sky and space. If
he (bhikkhu). intends tosteal property kept in village amd looks
for a companion and makes a move also, he commits Dukkata
Offence. If he thinks over it, hc commits Dukkata Oftence. It
he shakes 1t. he commits Thullacaya Ofttence. It he removes it
from its place he commits Parajika Offence.

107. Forest mcans a torest which people should preserve.

Property lying in a forest means property kept in torest
of four places such as ground., land, sky and space. If he
(Bhikkhu) 1ntends to steal property lying 1n forest and looks for
a companion and also makes a move., he commits a Dukkata
Offence. Tt he shakes it he commits Thullacaya Oftence. It he
removes it from 1ts place he commits a Parajika Otfence. If he
Intention to steal tirewood or creepers, or grass which grows in
a torest of the value of five-anna or more. and thinks over it he
commits Dukkata Offcnce. It he shakes it, he commits Thullacaya
Ofttence. It he removes it from 1ts place, he commits a Parajika
Oftence.

108. Water means water which is in pot or cup or a
square tank, a dam or reservoir. It he thinks over it he has
intention to stcal, he commits Dukkata Oftence. It he shakes it
he commits Thullacaya Offence. It he removes it from its place
he commits a Par3jika Oftence.

As he has intention to steal water worth five-anna or
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more he puts in his pot and pan and thinks over it, he commits
a Dukkata Offence. It he shakes it, he commits a Thullacaya
Offence. If he puts it (water) in his pot and pan, he commits
Parajika Oftence.

If he breaks down the bund or a tank. hc commits
Dukkata Offence. It he breaks down the bund and lcaks out
water worth five-anna or more, he commits a Parajika Otlence.
[t morc than onc-anna or less-than live-anna worth ol walcr
lcaks oul. he commits a Thullacaya Otlence. I one-anna or less
than onc-anna worth of water leaks out, he commits a Dukkata
Otlence.

109. Toothpick mcans toothpick alrcady cut up or not
alrcady cut up. It he thinks over 1t as he has the mtention (o
stecl toothpick of the valuc ol five-anna or more he commits a
Dukkata Oftence. II' he shakes 1t, he commits a Thullacaya
Offence. If he removes 1t from 1ts place he commits a Paranka
Otfence.

| 10. Forest tree means a tree tor the people's use (public
utility). It he (bhikkhu) has the intention to steal and cuts 1t, he
commits a Dukkata Otfence every time he cuts 1it. He commits
Thullacaya Oftence betore the last cut and at the end ol the last
cut he commits a Pardjka Oftence.

[11. Property to be carricd means property someone has
carricd away. It he thinks over 1t as he has the intenuon to steal
he commits a Dukkata Ottence. It he shakes 1t he commits a
Thullacaya Oftence. It he removes 1t trom 1ts place he commits
a Parajka Oflence.

[ h¢ moves a step with the intenuon to call away a
pcrson together with the property he has carried away, he
commits Thullacaya Otlence. Il he moves the second step he
commits Pardjika Otlence.

If he (Bhikkhu) causes a thing to fall down as he has the
intenton to take a thing that talls down, he commits a Dukkata
Offence. It he has the intention to steal a thing, that falls down
the value of which 1s tive-anna or more and thinks over it he
commits a Dukkata Offence. If he shakes it he commits Thullcaya
Ottence. It he removes 1t from its place he commits a Par3ajika
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Offence.

112. Property entrused means property kept nearby, property
entrusted. If (the owner) turns round and says: "Give me my
property.” and if he says: "I have not taken it," he is guilty of
a Dukkata Offence. If the owner is offended or contounded, he
commits a Thullacaya Offence. If the owner complains saying:
"It would'nt be given back to me" he commits a Parajka
Offence. If the owner loses the case on trial, he commits a
Parajika Offence. If he loses the case on trial, he commits a
Thullacaya Ollence.

1 13. Patrol Post or Toll Station 1s a station at a valley
or a torcshore or at a village gate authorized by the government
to levy taxes on those coming (o that place. If a (Bhikkhu)
intends to come and steal the taxces of the value of five-anna or
more to be paid to the government trom the Toll station and
thinks over it. he commits a Dukkata Oftence. It he shakes it
he commits a Thullacaya Offence. It he makes a step beyond
the Toll station, he commits a Thullacaya Oftence. It he makes
a second step further. he commits a Parajika Oftence. It he
stands within the station and drops it (stolen property) outside,
he commits a Parajika Offence. I he cvades the tax. he
commits a Dukkta Ofttence.

114. Living being means man:

It he (Bhikkhu) has intention to steal and thinks of 1t he
commits a Dukkata Oftence. If he shakes it he commits a
Thullacaya Oftence. It he removes it from its place, he commits
a Parajika Ottence.

It h¢ makes a step to take him (living being) on foot, he
commits a Thullacaya Oftence. If he makes a second step, he
commits a Parajika Oflence.

115. Two-legged being means man and bird. It he
(Bhikkhu) intends to steal him and thinks of it, he commits a
Dukkata Oftence. It he shakes it, he commits a Thullacaya
Oftence. It he removes it from its place, he commits a Parajika
Oftence.

If he makes a step to take him on foot," he commits a
Thullacaya Oftence. It he makes a second step he commits a
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Parajika Oftence.

116. Four-legged being means elephant, horse. camel.
0X, ass (and the rest of the four-legged beasts and beings. It he
has intention to steal and thinks over it, he commits a Dukkata
Offence. If he shakes it he commits a Thullacaya Oftence. It he
removes it from its place he commits a Parajika Oftencc.

[f he makes first step o take him on foot. he commits a
Thullacaya Offence. It he makes a sccond step he commits a
Thullacaya Offence. It he makes a third step. he commits a
Thullacaya Offence. It he makes a tourth step. he commits a
Parajika Otftence.

117. Mulu-lcgged being means scorpion, centipede.,
catapillar, carthworm, roundworm. It he (Bhikkhu) intends to
stcal a scorpion ctc. of the value ol five-anna or more, and
thinks over it, he commits a Dukkata Offence. It he shakes it.
he commits a Thullacaya Otlence. II' he removes it from i1ts
place, he commits a Parajika Oftence. If he makes a move 0
be carnied away on toot, he commits a Thullacaya Oftence at
cvery step he makes. It he makes the last step. he commits a
Parajika Offence. |

[ 18. Spy or private informer mcans onc makes a note
of ccrtam property and gives mformaton. I he says: "Steal so
and so property. "he commits a Dukkata Oftfence. If he steals
the property he was told to stcal both are guilty ol Parajika
Ottence.

Onc who kceps guard on property means a guard who
watches over the property brought. It he (Bhikkhu) intends to
steal anything ol the value ol hhve-anna or more and thinks over
1t. he commits a Dukkata Oftence. It he shakes it. he commits
a Thullacaya Offence. It he removes it from its place he
commits a Pardjika Oftence.

Stecaling after consultation means to steal after a discus-
siton among many. It one of them steals all are guilty of
Parajika Offence.

119. To make appointment means (0 give time and date.
[t the (Bhikkhu) fixes either morning or evening or night saying
"stecal that property” he commits a Dukkata Offence. It the
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property is stoien at the time appointed both arc guily of
Parajika Offence. If the property is stolen either belore of atter
the time oppointed, the Bhikkhu who [irst asked the other o
stcal commits no offence: only the Bhikkhu who steals commits
a Parajika Offence.

120. To make sign or signal mcans: signs L0 recognisc
things. If he (Bhikkhu) winks his cyes or hifts his brown. nods
his hecad as a sign or signal to stcal. he commits a Dukkata
Oftence. If the property is stolen according (o that sign or
sienal. both arc guilty ol Pardjika Offence. Il that property 1s
stolen cither before or alter that sign. the Bhikkhu who first
asked the other to steal is not guilty of an Oftence. Only the
Bhikkhu who steals (actually) 1s guilty ol Parajtka Offence.

121. It a Bhikkhu asks another Bhikkhu: "Steal so and so
property.” he i1s guilty ol a Dukkata Offence. It that Bhikkhu
thinks that 1t 1s the property that he was asked to steal and
steals the same propety, both are guilty ol Parajika Otlence.

I a Bhikkhu asks another Bhikkhu: "Steal so and so
property” he (the former) 1s guilty ol a Dukkata Oflence. It the
latter steals another property thinking it to be the one he was
asked 1o steal. the Bhikkhu who asked the latter o steal 18 not
cullty ol an Offence. Only the Bhikkhu who steals 1s guilty of
Parajika Offence.

[I' @ Bhikkhu asks another Bhikkhus: "Steal so and so
property” (the former) 1s guilty ol a Dukkata Ottence. It the
latter steals the same property thinking that 1t 1s not the one that
he was asked to steal. both are guilty of Parajika Offence.

Il a Bhikkhus asks another Bhikkhu: "Tell so and so
property,” the fomer 1s euilty ot a Dukkata Offence. It the latter
stcars other property thimking that 1t 1s other property. (not the
onc he was asked (o steal). the Bhikkhu who first asked him (o
steal 1s not guilty of an Olffence. Only the Bhikkhu who steals
1S guilty ol a Parajnka Ofference.

[t a Bhikkhu asks another Bhikkhu: "Tell this so and so
Bhikkhu and this so and so Bhikkhu also will tell so and so
Bhikkhu and so and so Bhikkhu will tell so and so Bhikkhu to
stea1 so and so property.” there i1s Dukkata Offence. If that
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Bhikkhu tells this to another Bhikkhu, he i1s guilty of a Dukkata
Offence. If the Bhikkhu who steals admits the Bhikkhu who
first asks another Bhikkhu to steal is guilty of a Thullacaya
Offence. If that Bhikkhu steals that property, all the tour
Bhikkhus are guilty ot Parajika Offence.

If a Bhikkhu asks another Bhikkhu: "Tell so and so
Bhikkhu, and so and so Bhikkhu also will tell so and so
Bhikkhu and so and so Bhikkhu will tell so and so Bhikkhu to
steal so and so property, there is Dukkata Offence. It that
Bhikkhu asks the Bhikkhu (direct) and not through the Bhikkhu
whom he should have asked first. there is Dukkata Offence. If
the Bhikkhu who steals admits, he is guilty of Dukkata Of-
fence. If that Bhikkhu steals that Property. the Bhikkhu who
first asks that Bhikkhu to steal is not guilty of an oftence. Both
the Bhikkhu who asks another Bhikkhu direct to steal. and the
Bhikkhu direct to steal, and the Bhikkhu direct to steal, and the
Bhikkhu who steals are guilty of Parajika Otffence.

[ a Bhikkhu asks another Bhikkhu: "Steal so and so
property.” he 1s guilty ol a Dukkata Oflence. That Bhikkhu
pocs away and comes back o say: "I am unable to stcal.” It
that Bhikkhu asks again: "Sical that property when you arc able
(to do s0). he is guilty ol a Dukkata Offence. It that Bhikkhu
steals that property. both are guilty of Pardjika Olfence.

[l a Bhikkhu asks anothcr Bhikkhu: "Stcal so and so
property.” he 1s guilty of a Dukkata Oflence. After asking
another Bhikkhu o steal, he becomes unhappy and he tells
another Bhikkhu: "Don't steal. "Il that another Bhikkhu says.
"Very welll” and retrains from stealing. both arc not guilty of
any ottence.

122. A Bhikkhu who steals an arucle of property not
eiven him under five condiuons 1s guilty ol a Parajika Otflence.
[t 1s the property kept by someone else: It 1s the property kept
by somcone elsc: 1t 18 the property recognised as onc kept by
someone clse: 1t 1s a consumer commodity of heavy weight. the
value of which 1s tive-anna or more. There 1s intention to steal
it. If the Bhikkhu thinks over it, he 1s guilty of a Dukkata
Offence. If he shakes 1t he 1s guilty ot a Thullacaya Offence.
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It he removes it from its place he 1s guilty of a Parajika
Offence.

123. A Bhikkhu who steals an article of property not
given him under five conditions is guilty of aThullacaya Of-
fence: this is the property kept by some onc else; 1t 18 recongnized
as one kept by somecone else; it is a consumer commodity of
light weight; 1t 1s onc anna or less than live-anna in valuc: there
1s intention to steal. It he thinks over it he commits a Dukkata
Offence. If he shakes it he commits a Dukkata Offence. It he
removes 1t from its place he commits a Thullacaya Otflence.

124. A Bhikkhu who steals an article ol property, not
given him under five conditions, 1s guilty of a Dukkata Of-
fence. It 1s an article of property kept by someone else: 1t 1s
rccognized as property kept by someone else; It 1s a consumer
commodity of light weight: 1t 18 on¢ anna or less in value.
There 1s intention o steal. It he thinks over it. he commits a
Dukkata Oftence: 1t he shakes 1t. he commits a Dukkata
Oftfence. It he removes 1t from its place, he comnuts a Dukkata
Oftence.

125. A Bhikkhu., who stecals an artucle ol property. not
given him under six conditions 1s guilty ol a Parajika Offence:
[t 1S not rccognized as his (bhikkhu) own. It 1s taken not
because he (bhikkhu) is inumate (with the owner). It is taken
not tor a temporary period. It 1s five-anna or morc in value and
1S a consumer commodity ot heavy weight. There 1$ intention 1o
steal. It he thinks over 1t he commits a Dukkata Offence. If he
shakes 1t he commits a Thullacaya Oftence. If he removes it
(rom its place he commits a Parajika Offence.

126. It a Bhikkhu steals an arucle of property not given
him under six conditions he 1s guilty ol a Thullacaya Offence.
[t 1S  not reccognized as his (Bhikkhu) own. It is taken not
because he (Bhikkhu) 1s intimate (with the owner). It 1s taken
not for a tcmporary period: it 1s more than onc-anna and less
than live-anna in valuc and is light in weight. There is intention
to steal. It he thinks over 1t he commits a Dukkata Offence: if
he shakes 1t, he¢ commits a Dukkata Offence; if he removes it
from its place, he commits a Thullacaya Offence.
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127. A Bhikkhu who steals an article of property not
given him under six conditions is guilty ol a Dukkata Oftence.
It 1s not recognized as his own property. It 1s taken not
because he 1s intimate with (the owner). It 1s taken not ftor a
temporary period. It i1s one-anna or less than one-anna in value:
1t 1s a consumer commodity of light weight. There 1$ intention
to steal. If he thinks over it, he commits a Dukkata Oftence; it
he removes 1t form its place he commits a Dukkata Offence.

128. A Bhikkhu who steals an article of property not
given him under five conditions 1s guilty of a Dukkata Oflence.
It 1S not an article of property kept by someone else. It 1s five-
anna or more 1n value. It 1s a consumer commodity of hcavy
weight. There 1s intention to steal.

It he thinks over it, he commits a Dukkata Oftence. I he
shakes it. he commits a Dukkata Offence. If he removes it from
its place he commits a Dukkata Ottence.

129. It a Bhikkhu who stcals an article of property not
given him under five conditions 1s guilty of a Dukkata Offence.
[t 1s not an arucle of property kept by someonc else. It 1s
rccognized as property kept by someone else. It 1s more than
onc anna and less than ftive-anna in valuc. It 1s a consumer
commodity of hght weight. There i1s intention to steal. Iff he
thinks over 1it, he commits a Dukkata Oflence. It he shakes it
he commits a Dukkata Otfence. 1f he removes it from its place
he commits a Dukkats Offence.

130. A Bhikkhu who steals an article of property not
given him under live conditions i1s guilty ot a Dukkata Offence.
It 1s not an arucle ot property kept by someone else. It is
‘recognized as an article ot property kept by someone clse. It 1s
on¢ anna or lcss than one anna 1n value. It 1s a consumer
commodity of light weight. There 1s intention to steal. If he
thinks over 1t he commits a Dukkata Ottence. If he shakes it he
commis a Dukkata Ottence. It he removes it trom its place he
commits a Dukkata Ottence.

131. A Bhikkhu who thinks that it is his 1s not guilty of
an oftence. It the property 1s taken because he (Bhikkhu) is
intimate with 1ts owner or if the property is taken for a while
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(temporary period), therc is no offence. For property kept by ‘a
Peta (spirit) or for property kept by an animal, there 1S no
offence. A Bhikkhu who thinks that the property 1s thc Pamsuku
(taken from dust heap) or a mad Bhikkhu of distracted mind, or
a Bhikkhu afflicted with disease or a Bhikkhu who 1s a first-
time offender, is not guilty of an offence.

END OF ADINNADAN (THIEVING)
Hcadlinc Matka of Vinita Story

Five storics relating to washerman's foreshore. Four storics
relaung to coverlet. Five stories relation to darkness. Five stories
relating to property carricd away. Five stories relating 10 use of
words. Two other stories relating to whilwind. A story relating
1o collecction of Pamsuku from decomposed dcad body.

A story rclating to change of ucket tor drawing lots.

Ten stories relating to bath-room, Five stories relating 1o
remnant caters. Five stories without originals.

Ricec and mecat at a tuime of hunger. Story on theit of
cakes cte. Story on theft of requisites and a bag. Story on theft
ol a cushion. Story on theft of robe pole. Story on one who
stcals robc and not leave monastery. Story on one who cats
bccause he 1S inumalte.

Two storics relating to property taken away because it is
belicved to be his own. Seven relatung to those who say: "We
do not steal.” Seven stories relating to those who say: "We
steal.”

Scven stories on theft of mangoes belonging 1o Samgha.
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Two stories relating to (theft) of flowers. Three stories
relating to Bhikkhu who speaks whenever he 1s told to.

Three stories relating to ruby and evading of toll tax.

Story rclating to pig. deer. fish.

Story on theft ot a vehicle.

Two stories relating to a piece of meat

Two stories relaung to Pamsuku

Two stories relating to tmber.

Two storeis relaung Lo waler

Story on us¢ ol butter

Story on stcaling after consultation

Story on theft of what is less than five anna in value.

Four stories relating to theft of a handtul of rice at
Savatthi.

Two storiecs of rennant caters.

Two stories of grass.

Scven stories relating (o distribution of Samgha's property.

Seven stories relating to ownerless property.

Two storics relating to wood., gound, grass.

Scven stories relating to Samgha's property

Story relaung to beds and berthing rolls ol owners not
carricd away clsewhere tor a while.

Story relating to beds and berthing rolls of owners 1o be
carried away lor a while.

Story of Thullananda at Campa and R3jagaha.

Story of Ijjuka at Vesali

Story ot Pilindavaccha at Benares

Story of Pandhaka and Kapila at Kosambhi

Story of Dallika at Sagala.

This 1s hcadline Matika
Vinita Story Dccisions
132. At one time a group ol six Bhikkhus went to the

washmen's toreshore and stole washmen's bundle of (clothings
tor washing). A thought of Samisaya Kukkucca occurred to
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those Bhikkhus: "The Buddha has alrcady laid down the rule of
disciplinary training: we are guilty of a Parajika Offence. They
reported the matter to the Buddha ...p... "Bhikkhus, you have
committed Parajika Offence.” said the Buddha.

At onc time. a Bhikkhu went to the washermen's fore-
shore and on seeing a clothing of very high value, he had a
desire to steal. Then a thought of Samsaya-Kukkucca (suspicion
and doubt) occured to him: "Am I guilty of Parajika Oftence?”
The matter was reported to the Buddha ...p... "Bhikkhu, occurence
of mind (of a desire) to mind causes no Parajka Oftence.” said
the Buddha.

Al onc time, a Bhikkhu went to thc washermen's tore-
shorc and on seeing a clothing of a very high value, he had a
desire to steal and thought over it. Then a thought of Samaya
Kukkucca occurred to him:" ...p... "Bhikkhu, you are not guilty
of Parajika Offence. You arc guilty of Dukkata Oflence.” said
the Buddha.

At one time, a Bhikkhu went to the washermen's fore-
shorc and on sceing a clothing of a very high value he had a
desire to stcal and he shook 1. Then a thought of Samsaya-
Kukkucca occured to him "Bhikkhu. you are guilty of Thullacaya
Otftence.” said the Buddha.

At one time a Bhikkhu went to the washermen's foreshore
and on seeing a clothing ot a very high value, he had a desire
10 stcal and he removed 1t from 1ts place. Then a thought of
Samsaya-Kukkucca occured to him ...p... "Bhikkhu, you are
gullty ol a Parajka Oftence.” said the Buddha.,

133. At one ume. a Bhikkhu on an almsround saw a
coverlet of a very high value and he had a desire 10 steal it
...p... With the desire to steal, he thought over it ...p... With the
desire to steal he shook it ...p... With the desire to steal he
removed 1t from 1ts place. Then a thought of Samsaya-Kukkucca
occurred to him ...p... "You arc guilty of Parajika Oftence."
sald the Buddha.

134. At onc ume, a Bhikkhu saw a certain article of
property in the morning and made a note in his mind that "He
would steal 1t at night.” That Bhikkhu steals the same property
which he has already noted ...p... He steals another property
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thinking that it is the one that he noted ...p... He steals the
property that he has noted thinking that 1t 1S another property
...p... He steals another property ...p... He steals another prop-
crty thinking that it is another property. Then a thought of Sam
saya Kukkucca occurred to him ..p... "You are guilty of a
Parajika Offence,” said the Buddha.

At onc time, a Bhikkhu saw an article of property 1n the
morning and made a note thinking in his mind that (he would
steal the load (property) on his head and thought over 1t ...p...
with the desire to steal it, he shook 1t ...p... with the desire to
stcal, he put it on his shoulder ...p... with the desire to steal 1t,
he thought over the load ...p... with the desire to steal it he
shook the load ...p... with the desire to stecal he put the load on
his waist ...p... with the desire to steal he thought over the load
on his waist ...p... with the desirc to steal, he shook the load
...p... with the desire to steal. he took 1t with his hands ...p...
with the desire to steal, he put down the load 1n his hands to
the ground ...p... with the desire to steal he took up the load
from the ground ...p... Then a thought of Samsaya-kukkucca
occurred to him ...p... "Bhikkhu, you are guilty of a Pardjika
Offence,"” said the Buddha.

135. At one time, a Bhikkhu left his robe spread out 1n
an opcn-air space and went into his monastery. Another Bhikkhu
picked up the robc and kept 1t with him, thinking that no
damage was done to it. In the meantime, the owner of the robe
came back and asked that Bhikkhu: "My (riend, who steals my
robe?” to which the Bhikkhu (who befit the robe with him)
said "I do" when the owner began to accuse him: "My friend.
you are no longer a Bhikkhu. "A thought ot Samsaya-kukkucca
occurred to the Bhikkhu who kept the robe. The matter was
reported to the Buddha, who asked "Bhikkhu, what was in
your mind?"

"Blessed One, I merely answered the (in time) question
accordingly with the wording of the question), replied the
Bhikkhu who kept the robe. "Bhikkhus," said the Buddha

"Answer given according to the wording of the question is not
an ottence.
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Al one time. a Bhikkhu left his robe on a couch ...p... left
his Nisidana (piece of cloth to sit on) on a couch ...p..., left his
bowl below the couch and went into his monastery. Another
Bhikkhu picked up the bowl and kept it with him wishing no
damage were donc to it. The owner of the bowl came back and
asked that Bhikkhu: "My friend, who stcals my bowl?" to
which the Bhikkhu who kept the bowl, rephied: "I do™ when
the owner of the bowl accused him saying: "My friend you are
no longer a Bhikkhu ...p... "Bhikkhu," said the Buddha, "An-
swer given to the wording of a question 1s not an oflence.”

Al one ume, a woman Bhikkhu spread her robe on a
fence and went inside her nunnery. Another woman Bhikkhu
picked that robe and kept 1t with her wishing no damage were
donc to 1t. The owner of the robe came back and asked the
woman Bhikkhu, who took robe: "Sister, who has stolen my
robe?” to which the woman Bhikkhu who took the robe,
replied: "I do.," when the owner of the robe accused her of
saying: "Sister, you are no longer a woman Bhikkhu." A
thought of Samsaya-kukkucca occurred to thc woman Bhikkhu
(who took the robe) and she told the other woman Bhikkhus
who again told this to male Bhikkhus. The male Bhikkhus
reported to the Buddha ...p... "Bhikkhus, answer given accord-
Ing to the wording of a question 1s not an ofttence," said the
Buddha.

136. At one time, a Bhikkhu saw a cloth which came
flying along a whirlwind. He caught hold of it thinking that it
should be returned to the owner. The oweners then accused that
Bhikkhu saying: "Bhante, you are no longer a Bhikkhu." A
thought of Samsaya-kukkucca occurred to that Bhikkhu ...p...

"Bhikkhu, what was it in your mind?" asked the Buddha.

"Bhantc, 1 had no desire to steal, replied the Bhikkhu.

There 1s no ottence tor a Bhikkhu who had no desire to
steal.” said the Buddha.

At one tume, a Bhikkhu who had a desire to steal a
turban (head gear) which came flying along a whirlwind. He
caught hold of it, before the owner (of the turban) saw it, The
owner then accused that Bhikkhu saying: "Bhante, you arc no
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longer a Bhikkhu." A thought of Samsaya-kukkucca occured to
that Bhikkhu ...p... "Bhikkhu, you are guilty of Par3jka Of-
fence,” said the Buddha.

137. At one time. a Bhikkhu went to a cemetery and
picked up Pamsuku (rags thrown away from a corpse which
was not yet decomposed. It was possessed by a Peta (a demon
or spirit). He told him: "Bhante, please don't take my cloth.”
The Bhikkhu would not listen to the so-called Peta and he
proceeded to go when the Peta got up and followed him from
behind.

The Bhikkhu entered his monastery and closed the door
when the corpse fell down there. A thought of Samsaya-
kukkucca occurred to him ...p... "Bhikkhu™ said the Buddha,
"You are not guilty of Parajika Ofttence. But, Bhikkhus, you
should not pick up Pamsuku from an undecomposed corpsc. A
Bhikkhu who picks up 1s guilty of a Dukkata Offence.

138. At onc time, a Bhikkhu who had a desire (o steal
during the distribution of robes to Samigha, made a change of
name on the lot's ticket and took the robe. Then a thought of
Samghaya Kukkucca occurred to the Bhikkkhu ...p...

"Bhikkhu. you arc guilty of a Parajkka Oftence.” said
the Buddha.

139, At onc time. the Ven. Ananda in the bath room put
on an ner robe belonging o another Bhikkhu as he thought
it was his own. When that Bhikkhu said: " My friend. Ananda.
why have you put on my robe?". Ven. Ananda said: "My
[ricnd. T think 1t 18 mine."

This was reported to the Buddha who said: "Bhikkhus. a
Bhikkhu. who thinks 1t 1s his, 1s not guilty of an oftence.”

140. At one ume, a large number of Bhikkhus who came
down the Gijjhaka (Peak ot Vultures) saw remnants of a lion.
They cooked and ate these remnants. Thoughts of Samsaya-
Kukkucca occurred to these Bhikkhus ...p... "Bhikkhus rem-
nants of a hon are not an offence.” said the Buddha.

At one ume a large number of Bhikkhus. who came
down the Peak of Gijhaka (Peak of Vultures) saw some
remnants of a tiger ...p... remnants of leopard (S).. remnants of
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hyena, remnants of jackal. They cooked and ate these. Then
thoughts of Samsaya-kukkucca occurred to these Bhikkhus ...p...
"Bhikkhus, anything kept by an animal is not an offence,” said
the Buddha.

141. At one time during the distribution of food to
Sangha, a Bhikkhu asked without rhyme or reason: "Give for
the other Bhikkhu:" by telling a lie. Then a thought of Samsaya
Kukkucca occurred to that Bhikkhu."Bhikkhu, 1t i1s not Parajika
Oftence; it 1s Pacittiya for telling a lic while knowing it to be
not true, "said the Buddha.

At one time during distribution of solid tfood to Sangha
..p... distribution of cakes to Sangha ...p... distribution of sugarcane
to Sangha ...p distribution of apple to Sangha. Bhikkhu asked
without rhyme or reason:" Give for the other Bhikkhu" by
lelling a lie. Then a thought of Samsaya Kukkucca occurred to
that Bhikkhu ...p... "Bhikkhu, it 1s not Parajika Oftence; 1t 1s
Pacittiya for telling a lic while knowing it to be not true,” said
the Buddha.

142. At one time when scarcity of food was prevalent, a
Bhikkhu, who had a desire to steal tood to the full capacity of
his bowl. entered a cook-house and stole ricetood. Then. a
thought of Samsaya-kukkucca occurred to that Bhikkhu ...p...
"Bhikkhu. you are guilty ol a Parajika Offence.” said the
Buddha.

Al one ume, when scarcity ol lood was prevalent. a
Bhikkhu who had a desirc (o steal beet to the tull capacity ot
his bowl entered a house cooking beef and stole beef. Then, a
thought of Samsaya-kukkucca occurred to the Bhikkhu ...p...
"Bhikkhu, you are guilty of Parajika Offence." said the Bud-
dha. '

143. At one ume, a Bhikkhu, who saw certain Parikkara
(requisite) such as bowl, robe, guirdle etc.) in the day time,
made a note 1n his mind to steal it at night. He stole the same
Panikhara (requisite) thinking that it was the onc he had made
a note of ...p... Thinking that it was the Parikhara that he made
a note of, he stole other Parikhara ...p... Thinking that it was
other Parikhara. he stole the onc he has made a note of. He
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stole other Parikhara thinking that 1t was the Parikhara that he
madc a note of. he stole other Parikhara ...p... Thinking that it
was other Parikhara, he stole the one he had made a note of.
He stole other Parikhara thinking that it was other Parikhara. A
thought of Samsaya-kukkucca occurred to mim ...p... "Bhikkhu.
you arc guilty ot Parajka Otftence.” said the Buddha.

At one time, a Bhikkhu saw a Parikhara (requisiic) in the
day time and madc a note in his mind to steel it at night. That
Bhikkhu stole his own Parikhara thinking 1t was the Parikhara
he had made a note of. As thought ot Sanmsaya-kukkucca
occurred to that Bhikkhu ...p... "Bhikkhu. you arc not guilty of
Parajika Oflcnce but you are guilty of Dukkata Offence,” said
the Buddha.

144. At one ume. a Bhikkhu saw a bag on a bench.
Thinking that he would be guilty opt Parajika Oftence it he
took 1t tfrom the bench, he took 1t together with the bench. A
thought ot Samsaya Kukkucca occurred to that Bhikkhu ...p...
"Bhikkhu, you arc guilty ot an Parajka Oftence.”

At onc time. a Bhikkhu had a desire. to steel a cushion
belonging (0 Samgha. and stole 1t. A thought of Samsaya
Kukkucca occurred to that  Bhikkhu (S). "Bhikkhu, you are
ouilty ot a Parajika Oftence,” said the Buddha.

145, At onc ume. a Bhikkhu had a desire 0 steal a robe
irom the robe pole and stole 1. A thought ol Sansaya kukkucca
occurred to that Bhikkhu ...p... "Bhikkhu. you arc guilty of a
Parapka Otfence.” said the Bhikkhu.

Al one ume. a Bhikkhu stole a robe st the monastery and
thinking that he would be guilty ol a Parajika Offence if he
should leave the monastery, he did not Icave 1t ...p... This was
rcported to the Buddha. "Bhikkhus. that man. unworthy of
Magga Phala 1s guilty ot a Parajika Oftence irrespective of
whether he leaves the monastery or not,” said the Buddha.

[46. At one ume there were two Bhikkhu friends. While
one of them was on an alms-round. his companion at the
Sangha tood distribution centre took the share of his friend and
made use of 1t as he was intimate with his triend. The Bhikkhu
on return from his alms-round came to know about it and madc
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a charge against his friecnd saying: “you arc no longer a
Bhikkhu." A thought of Sanisaya Kukkucca occurred to that
Bhikkhu ...p...

"Bhikkhu. what was in your mind?”" asked the Buddha.
when he replied "Bhante, [ had no mind (no desire) to steal. |
have stolen it because he has been mumate with me.”

"Bhikkhu. taking a thing on account of intimacy 1s not an
offence.” said the Buddha.

147. At onc timc, many Bhikkhus were stitching their
robes when some of the Bhikkhus used to bring the shares of
all the Bhikkhus from the Sangha food distribution centre. One
ol the Bhikkhus made usc of the share ol another Bhikkhu
thinking that it was his. That Bhikkhu came to know about 1t
and made a charge against the Bhikkhu who had made use of
his share saying: "You arc no longer a Bhikkhu" A thought of
Samsaya Kukkucca occurred to that Bhikkhu ...p...

"Bhikkhu. what was in your mind?" asked the Buddha.

"Bhante, I had no mind (desire) (o steal. T thought 1t was
minc.” replicd the Bhikkhu.

"Bhikkhu, there 1s no otfence tor a Bmkkhu who thinks
1t 1s his.” said the Buddha.

At onc time. many Bhikkhus were sttching. Their robes
when one of the Bhikkhus used (o bring the share ol another
Bhikkhu 1n a certain Bhikkhu's bowl. The owner ol the bow]
madc usc of the (share of another Bhikkhu). thimking that 1t
was his sharc. The owner of the lood share came to know
about 1t and madc a chargce against the Bhikkhu owner of the
bowl. saying: "you arc no longer a Bhikkhu." A thought of
Samsaya Kukkucca occurred to the owner of the bowl ...p...
"Bhikkhu there 1s no oficnce tor a Bhikkhu who thinks it is
his.” said the Buddha.

148. At onc time thieves of mango fruits removed mangoe
{ruits from mangoc trees and carricd away a bundle of mangoe
fruits. The owners gave chase and the thicves dropped down
their bundle and ran away. Bhikkhu accepted the mangoce fruits
thinking these were Pamsuku and made use of them. The
owners then made a charge against the Bhikkhus saying: "You
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arc no longer Bhikkhus. A thought of Samisaya Kukkucca
occurred to these Bhikkhus ...p... This was reported to the
Buddha.

"Bhikkhus, what was in your mind?" asked the Buddha.

"Blessed One, we had (no mind to steal) no desire to
steal; we thought it was Pamsuku (those thrown to dust heap),
"said the Bhikkhus.

"Bhikkhus. there is no oftence for a Bhikkhu who thinks
it 1s Pamsuku,” said the Buddha.

At onc time, thieves of rose apples ...p... thieves of
mountain jack fruits, ...p... thieves of jack fruits ...p... thieves of
palmyra nuts ...p... thieves of suger canes ...p... thieves plucked
persimmons and carried away a bundle of Parsimmons.

The owners gave chase and the thieves dropped down
their bundle and ran away. Bhikkhus accepted the fruits and
madc usc of them thinking that these were Pamsuku. The
owners made a charge against the Bhikkhus saying: "You
(Bhante) arc no longer Bhikkhus."Thoughts of Samsaya Kukkucca
occurred to the Bhikkhus ...p... "Therec 1s no ottence for a
Bhikkhu who thinks 1t 1 Pamsuku,” said the Buddha.

Al one ume, thieves of Mango fruits removed mangoce
ruits from mangoe trees and took away a bundle of mango
fruits. Owners gave chase and the thieves dropped down the
bundle of mango fruits and ran away. Bhikkhus, having desire
1o steal and these fruits betore their owners saw them. ate these,
fruits. The owners made a charge against the Bhikkhus, say-
ing:" You (Bhante) are no longer Bhikkhus. Thoughts of Sani
saya Kukkucca occurred to these Bhikkhus ...p... "Bhikkhus
you are guilty of Parajika Oftence.” said the Buddha.

Al onc ume. thieves ol rose apples ...p... thieves of
mountain jack fruits ...p... thieves of jack fruits ...p... thieves ol
palmyra nuts ...p... thieves ol suger canes ...p... thicves of
persimmons plucked persimimons and carried away a bundle of
persimmons. Owners gave chase and the thieves dropped down
their bundle on seeing the owners and ran away. The Bhikkhus
having desire to stcal and eat these fruits betore the owners saw
them ate these fruits. The owners made a charge a gainst the
Bhikkhus saying "You (Bhantc) are no longer Bhikkhus."
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Thoughts of Sansaya kukkucca occurred to these Bhikkhus
...p... "Bhikkhus, you are guilty of Parajika Offence,” said the
Buddha.

At one time, a Bhkkhu had a desire to steal and stole 1t
...p... Sangha's rose apple ...p... Sangha's mountain jack fruits
...p... Sangha's jack fruits ...p... Sangha's palmyra nuts ...p...
Sangha's sugar canes ...p.... Sangha's persimmons ...p... A thought
oif Samsaya Kukkucca occourred to the Bhikkhu ...p... "Bhikkhu,
you arc guilty of a Parajika Offence.” said the Buddha.

149. At one ume, a Bhikkhu went to a flower garden and
stole a flower already plucked of a value of tive-anna as he had
a desire to steal. A thought ot Sansaya kukkucca occurred to
that Bhikkhu ...p.... "Bhikkhu, you arc guilty of a Parajika
Offence,” said the Buddha.

150. A Bhikkhu proceeding to a hamlet said to another
Bhikkhu "My friend, I will tell everything you wish me to tell
your relative servitor (Dayaka). That Bhikkhu went and brought
a piece of cloth and he made use of it. The Bhikkhu (who sent
word with him to his relative) came to know about 1t and made
a charge (against the Bhikkhu who made use of the cloth):
"You are no longer a Bhikkhu. A thought of Samsaya Kukkucca
occurred to that Bhikkhu (who made use of the cloth) .,.p...
"Bhikkhu. you are not guilty of Parajika Oftence. But, Bhikkhus.
you must not say: "I will tell everything that you wish me to
tell,". A Bhikkhu who says this 1s guilty of a Dukkha Of-
fence,” said the Buddha.

Al one ume a Bhikkhu was proceeding to a hamlet when
another Bhikkhu told him:- "My friend. pleasc tell everything I
say to my relative servitor (Dayaka). That Bhikkhu went there
and brought a pair of cloth, of which he made use of one
himself while the other one was made over to the Bhikkhu.
who sent word with Him (to his relative servitor). The Bhikkhu
who sent word with him came to know about it and made a
charge a gainst the Bhikkhu (who sent word with him) saying:
"You are no longer a Bhikkhu. A thought of Sansaya kukkucca
occurred to the Bhikkhu (who made use of the cloth ...p...

"Bhikkhu. you are not guilty of Parajika Offence. But you must
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not say: "Plecase tell everything I wish you to tell.” A Bhikkhu
who says this is guilty of Dukkata Offence,” said the Buddha.

At onec time, a Bhikkhu, proceeding to a hamlet said to
another Bhikkhu: "My friend. I will tell everything you wish
me to tell your relative servitor,” to which that Bhikkhu rephed,
"Pleasc tell him everything I wish you to tell him." The said
Bhikkhu went to that place and brought a betel-chew of butter.
a certain weight of molass nd a quarter of a basket of rice and
made use of these himself. The Bhikkhu., who sent word with
him, came 0o know about it and made a charge against the
Bhikkhu who had brought the butter ctc. saying."You are no
longer a Bhikkhu." A thought of Sansaya Kukkucca occurred
to the Bhikkhu who brought the butter ctc ...p... ... "Bhikkhu,
you are not guilty ot Parajika Oftence: but Bhikkhus, you must
not say:" I will tell everything you wish me to tell.” nor should
you say:" Plecase tell everything T wish you to tell. "A Bhikkhu.
who says all these 1s guilty ot Dukkata Offence,” said the
Buddha.

151, At on¢ ume. a man who had a ruby ot a very
high valuc with him was travelling on a long journey together
with a Bhikkhu. On secing a toll Stauon ol the Customs
Department the man put his ruby 1n the bag ol the Bhikkhu
without th¢ knowledge of the Bhikkhu, and when they had
gone past the Toll Station of the Customs Department, the man
took the ruby. Then a thought of Samsaya-kukkucca occurred
to that Bhikkhu ...p...

"Bhikkhu. what was in your mind?. asked the Buddha.,"

'l did not know, Bhante." replied the man.

"Bhikkhu, therc 1s no oftence tor a Bhikkhu who did not
know." |

At onc time. a man who had a ruby of a very high value
with him. was travelling on a long journcy together with a ruby
of very high value. On secing a Toll Station of a Customs
Department, the man pretended to be a sick man and gave his
bundle to the Bhikkhu. After he went past the Toll Station, the
man said to the¢ Bhikkhu: "Bhante. pleasec bring my bundle;
please give me the bag back: I am not a sick man.”

"Dayaka. why have you donc that? asked the Bhikkhu.
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Thc man lelied tel]‘ in g h im lh :

reasons. A thought of

”lhlkkhu wha,l was In y0u1 mmd‘? a:ked the Buddha.
"Bhante, I did not know." said the Bhikkhu.

Bhikkhu, there is no offence for a Bhikkhu who did not
know," said the Buddha.

152. At one time, a Bhikkhu was travelling on a long
journey together with a merchant. On seeing a Toll Station of
the Customs Dept. He persuaded the Bhikkhu with Amisa (a
material gift) and gave him a ruby of a very high value, Sa,ymg_
"Bhante, please bring this ruby past the Toll Slduon The
Bhikkhu brought it past the Toll Sl.auon Then a thought of
anmisaya Kukkucca occurred to the Bhikkhu ...p...

153. At onc time a Bhikkhu lelcased a pig caught in a
noosc through pity. A thought ol Samisaya Kukkucca occurred
to the Bhikkhu ...p... '
h 1kkhu what was in your mind?" asked the Buddha.
scd One. I had pity.” replied the Bhikkhu.
"Bhikkhu. thm ¢ is no offence for a Bhikkhu who had

pity.
~ At one time. a Bhikkhu had a desire to steal a p1g caught

in a noose and to releasc i1t before the owners 1t her and he
relecased it. Then a thought of Sansaya-kukucca occurred to the
Bhikkhu ...p... Bhikkhu. you are guilty of a Parajika Offence.”
said the Buddha.

At one ume. a Bhikkhu relcased a decr caught in a noose
through pity ...p...

He had a desirc to stcal a deer caught 1in a noose and (o
relcasc the deer before the owners saw the deer and he released
the decr.

(A Bhikkhu) relecased the fish caught in a basket fish nct
through pity ...p.. |

(A bhlkkhll) had a desire (o steal fish caught in a basket
fish net and to release it belore the owners saw 1t and released
the fish. A thought of Samsaya-kukkucca occurend to thc
Bhikkhu ...p..." Bhikkhu. you are guilty ol a Parajika Offence’
said the Buddha.
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At one time. A Bhikkhu saw some property on a vchicle.
He thought that if he took it while on the vihicle he would be
guilty of Pardjika Offence,. So, he rolled 1t down and took 1t
A thought of Samisaya Kukkucca occurred to the Bhikkhu
...p.... said the Buddha.

At one time, a Bhikkhu picked up a piece ol meat
dropped down by a falcon, thinking in his mind that hc would
return the meat to the owners. The owner madc a charge
against him, saying: "Bhante, you are no longer a Bhikkhu. A
thought of Samsaya Kukkucca occurred to him ...p... "Bhikkhu.
there 1s no offence tor Bhikkhu who has no desire to stcal.”
said the Buddha.

Al onc time, a Bhikkhu picked up a piece of meat
dropped down by a falcon as he had a desire Lo steal and
picked i1t up betore the owners saw 1. The owners made a
charge against him saying: "Bhante, you are no longer a
Bhikkhu," A thought of Samsaya Kukkucca occurred to the
Bhikkhu ...p... "Bhikkhu. you arc guilty of Parajika Ofllence”.
said th¢ Buddha.

154. At onc ume. pcople made a ratt and floated down
the Aciravat river. The cords tied round the logs were torn
apart and the logs drifted down the river helter shelter. Bhikkhu
who thought that the (logs) were Pamsuku (those abandoned as
wastes) collected and kept (these logs) with them. The owners
madc a charge against the Bhikkhus, saying. "Bhante, you arc
no longer Bhikkhus. A thought of Samisaya Kukkucca occurred
10 the Bhikkhus...p... "Bhikkhus, 1t 1s no otfence tor a Bhikkhu
who thinks it 1s Pamsuku.” said the Buddha.

At onc tme. people made a raft and tloated down the
Aciravati nver. The cords tied around the logs were torn apart
and the logs drifted down the niver helter shelter. Bhikkhus who
had desire to steal and collect the drifting logs betore the
owners saw them and collected and kept the logs with them.
The owners then made a charge against the Bhikkhus. "Bhante.
you are no longer Bhikkhus "Though of Samisaya Kukkucca

occurred to them ...p... "Bhikkhus, you are guilty of Parajika
Oftence,” said the Bhikkhu.
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At one time, a cowboy hang his loin cloth up a trec and
went away to answer the call ol naturc. A Bhikkhu who
thought it was Pamsuku picked 1t up. The cowboy made a
chargc against the Bhikkhu, saying” Bhante, you are no longer
a Bhikkhu...p..." A thought of Samsaya Kukkucca occurred to
the Bhikkhu ...p..." Bhikkhu there 1s no offence for a Bhikkhu
who has no desire to steal,” said the Bhikkhu.

Al one time, a Bhikkhu was crossing a river when a
picce cloth that slipped oft the hands of a washcrman was stuck
on his foot. The Bhikkhu has a desire to steal and take 1t
before the owners saw 1t and he took it. The owners made a
charge against the Bhikkhu, saying:” Bhante, you arc no longer
a Bhikkhu." A thought ol Samsaya-kukkucca occurred to the
Bhikkhu...p... "Bhikkhu, you arc guilty of Parajika Offence.”
said the Bhikkhu.

155. At onc ume, a Bhikkhu saw a un of butter and
made usc of 1t a little at a ume. A thought of Samsaya
Kukkucca occurred to him ...p... "Bhikkhu,you arc not guilty of
Parajika Oftence: you arc guilty of Dukkata Offence.” said the
Buddha.

At one time, several Bhikkhus had a discussion to steal a
piece of property and went away. A Bhikkhu then stole the
property. Other Bhikkhus said: "All of us are not guilty of
Parajika Oftence.” Only the Bhikkhu who steal i1s guilty of
Parajika Oflence. This was reported (0 the Buddha ...p... "Bhikkhus.,
all of you are guilty of Parajyka Offence,” said the Buddha.

At one ume, several Bhikkhus had a discussion and stole
property atter which they distributed the stolen property. each a
piecc of geuing not more than five-anna (worth of property).
Then these Bhikkhus claimed "we are not guilty of Pardjika
Oftence.” This wa reported to the Buddha ...p... "Bhikkhus.
you are guilty of Parajika Oftence," said the Buddha.

Al one ume. when Scarcity of food was prevalent in
Savatthi, a Bhikkhu, who had a desire to steal from a residence
a handtul of beans ...p... A handful of Sesamun ...p... a handful
of rice from a residence shop, stole it. A thought of Sanisaya
Kukkucca occurred to the Bhikkhu ...p... "Bhikkhu, you are
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guilty of a Parajika Offence.” said the Buddha.

At one time, when scarcity of food was prevalent In
Savatthi, a Bhikkhu, who had a desire to steal trom a residence
shop a handful of green grains ...p...; a handful of beans ...p...:
a handful of sesamum ...p...: stole it. A thought of Samsaya
Kukkucca occurred to that Bhikkhu ...p...

"You arec guilty of Parajika Oftence” said the Buddha.

At one time in the Andhavunna torest of Savatthi, thieves
siaughtered cow, ate bect, kept aside the remainder and went
away. Bhikkhu who thought that the beef was Pamsuku, ac-
cepted and made use of 1it. The thieves made a charge against
the Bhikkhus saying, "Bhante, you are no longer Bhikkhus.
Thought of Samsaya Kukkucca occurred to these Bhikkhus...p...
"Bhikkhu, there i1s no offence tor a Bhikkhu who thinks that it
1s Pamsuku.” said the Buddha.

Al one time, 1n the Andhavunna forest of Savatthi, thieves
killed pigs. ate pork, kept aside the remainder and went away.
Bhikkhus., who thought that the pork was Pamuku accepted it
and made use of 1. The thieves made a charge against the
Bhikkhus saying: "Bhante, you arc no longer Bhikkhus. "Thoughts
of samsaya occurred to these Bhikkhus...p... "Bhikkhu. there 1s
no offence for a Bhikkhu who thinks it is Pamsuku." said the
Buddha.

At one time. a Bhikkhu went to a meadow land and as
he had a desire to steal the grass, that had been cut of the
value of ftive-anna. he stole i1t. A thought of Sansaya-kukkucca
occurred to him ...p..." Bhikkhu. you are guilty ot Oftence."said
the Buddha.

At one ume. a Bhikkhu went to a meadow land and cut
the grass to the value of five-anna and stole it as he had a
desire to do so. A Thought of Samisaya Kukkucca occurred to
him. "Bhikkhu, you are guilty ot Parajika Oftence,” said the
Buddha.

156. At one uume. Angantuka Bhikkhus (visiting monks)
distributed and ate Sangha's mango fruits. The resident Bhikkhus

brought a charge against them (visiting monks) saying "Bhante,
you are no longer Bhikkhus." Thoughts of Sansaya kukkucca



102 Parajika

occurred to the Angantuka Bhikkhus ...p... This was reported to
the Buddha. _

"Bhikkhus, what are in your mind?" asked the Buddha.

"Blessed One, we had the desirc t0 make use of the
(mango f{ruits) replied the Angantuka Bhikkhus.

"Bhikkhus. there is no offence if it has been used,” said
the Buddha.

At one time. Angantuka distributed and ate Samgha's rose
apple fruits ...p... Samgha's mountain jack {ruits ...p... Samgha’'s
jack fruits ...p... Samgha's palmyra nuts ...p... Samgha's sugar
canes ...p... Samgha's persimmons ...p... The resident Bhikkhus
brought a charge against the Agantuka Bhikkhus saying: "Bhante,
you arc no longer Bhikkhus." Thoughts of Sansaya kukkucca
occurred to the Agantuka Bhikkhus ...p..." Bhikkhus. there 1s
no offence if it has bcen used.” said the Buddha.

Al onc ume, watcherd of mangoes trees oftered mangoce
fruits as gitt of charity to Bhikkhus. The Bhikkhus did not
accept the offr of Mangoc fruits as they had Samsaya Kukkucca
that the watchers of mangoe trees had no right to otfer mango
fruits as gift of charity 10 them as they were mere watchers.
This was reported 1o the Buddha. "Bhikkhu, there 1s no ottence
when a watcher makes a gift of charnty,” said the Buddha.

Al one time, watchers of rose apple trees ...p... watchers
of mountain jack fruit trees ...p... watchers of jack ftruits trees
...p... watchers of persimmons as gifts ot charity. The Bhikkhus
did not accept the offer as they had Samisaya Kukkucca: "these
pcople are mere watchers and they have no right to otfer the
fruits as gitts of charity to us.” The matter was reported to the
Buddha. "Bhikkhus. there 1s no offence when a watcher makes
a gift of charity.”

At one time, a Bhikkhu took Sangha's timber for tempo-
rary usc as support to the wall of his monastery. Other Bhikkhus
madec a charge against him saying: "You are no longer a
Bhikkhu,” A thought of Samisaya Kukkucca occurred to the
Bhikkhu. The matter was reported to the Buddha.

"Bhikkhu, what was in your mind?" asked the Buddha.

"Blessed One, I have taken it for temporary use.," replied
the Bhikkhu.

"Bhikkhu, there 1s no offence for a Bhikkhu who takes it
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lor temporary usc.” said the Buddha.

Al onc time. a Bhikkhu stole Sangha's water as he had a
desire to steal it ...p... Sangha's carth heap as he had desire (o
stcal 1. A thought of Samisaya Kukkucca occurred to him ...p...
"Bhikkhu. you arc guilty of Parajika Offcnce.

Al onc tume. a Bhikkhu set fire to Sangha's grassheap as
he had a desire 1o steal 1it. A thought of Samisaya Kukkucca
occurred to him ...p... "Bhikkhu,you are guilty not of Parajika
Offence but of Dukkata Offence.” said the Buddha.

Al onc time. a Bhikkhu stole Samgha's couch as he had
1 desire to steal 1it. A thought of Samisaya Kukkucca occurred
1o him ...p... "Bhikkhu. you arc guilty ol Parajika Oftence.”

Al onc ume. a bhikkhu stole Samgha's becans ...p....
Samgha's cushion ...p... Samgha's pillow ...p... Samgha’s door-
Taps Samgeha's bamboo rafter as he had a desire to steal. A
thougnt ol Samsava Kukkuceea occurred to that Bhikkhu ..op...
"Bhikkhu. you arc guilty ol Parajka Ollence.” said the Bud-
dha.

157, At one ume. Bhikkhus used such monastic arucles
ol property as bed. berth. cte. belonging o Dayaka  (lay-
devotee) mo a certam monastery. The said Dayaka then re-
proached. codemned and criucised these Bhikkhus sayimg:”
Why have the Venerable Ones used such monastuc arucle ol
property as bed. berth cte. belonging to a certam other monas-
lery i another monastery? This was reported to the Buddha.
"Bhikkhus, monastc arucies ol property of a certain other
monastery should not be used in another monastery. A Bhikkhu
who uses one 1s cwlty of Dukkata Offence.

AL onc ume. Bhikkhu had Samisaya Kukkucca as 10
whether they should carry out Uposatha (formal act of observ-
ance) cither 1 the Sima (boundary) or in the assembly hall:
they therelore sat on the ground as a result ot which their
bodies and robes were smcearcd with dust. This was reported (0
the Buddha. "I allow you to carry out (Uposatha) tor the time
being.” said the Buddha.

Al onc ume. a woman Bhikkhu, who was Antevasika
(pupil) ot Thullananda Bhikkhuni ( a woman Bhikkhu named
Thullananda) went o the servitor relauve ot Thullanada Bhikkhuni
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and said "My mistress (Thullanada Bhikkhu) wishes to drink
eruel made with the three ingredients” of sessamun, rice and
any kind of beans. "Shc¢ asked him to make gruel and brought
it. She then made usc of it herself. Thullanada Bhikkhuni came
to know about it and made a charge against her saying: "You
are no longer a woman Bhikkhu". A thought of Samsaya-
Kukkucca occurred to that woman Bhikkhu who reported the
matter to other woman Bhikkhus. The women Bhikkhus also
reported to men Bhikkhus who in their turn brought the matter
to the notice of the Buddha.

Bhikkhu. 1t 1s not Parajika Offence: it 1s Pacitiya Offence
as thce untruth has bcen told knowingly™ said the Buddha.

Al onc time, a woman Bhikkhu who was a pupil of
Thullananda Bhikkhuni ol Rajagaha went (o the servitor relative of
Bhikkhuni Thullananda and said "My muistress (Thullananda)wishes
10 cat some sweet round cakes”. She asked him to cook. She
brought and ate these hersell. Woman Bhikkhu Thullananda
camc (0 know about 1t and made a charge against her saying:
"You arc no longer a woman Bhikkhu." A thought ol Samsava-
Kukkucca occurred to that woman Bhikkhu ...p....

"Bhikkhus. 1t 18 not Parajika Offence: 1t 1s Pacittiya
Offcnee as the untruth has been told knowingly.” said the
Bhikkhu.

158. At onc ume. i Vesali Town, Venerable [jjuka's
servitor Dayaka (lay-devotee) had two youths., onc being his
son and other his nephew. That Dayaka said to Ven: Ijjuka:
"Bhante. please tell the privilege (advantage) of this accumu-
latcd wealth to onc ol  these two boys who have laith and
devouon to the Three Jewels. "Ven. Ijjuka told the privilege
(advantage ol the accumulated wealth to the nephew who had
laith and dcevouon o the Three Jewels. (Buddha, Dhamma and
Samgha) with the accumulated wealth that youth (ncphew)
traded and kept the accumulated wealth 1ntact. He also made
charity. Then the son ol that Dayaka asked Venerable Ananda,
"Bhante, Ananda, who 1s t0 inherit the father's (estate)?”

"My triend, Dayaka's son 1s 0 inherit the father's wealth,
saild Ven: Ananda.

"Bhante, "said the son, "the Venerable Ijjuka has "di-
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rected" our accumulated wealth to our brother-in-law, my fa-
ther's nephew.”

"My friend. Dayaka, this Ven: Ijjuka 1s no longer a
bhikkhu." said Ven: Ananda.

Then Ven:ljjuka said to Ven: Ananda: "My friend Ananda.
please give me your decision. "Then Ven: Upali, who was on
the side of Ven:Ijjuka. asked Ven: Ananda: "My friend, Ananda.
as the owner left word to tell the privilage of that accumulated
wealth 10 so and so youth, that youth has been told. What
offence does the Bhikkhu, who has told him, commit?

"Bhante,no oftence has been commuitted: not even Dukkata
Offence; "replied Ven: Ananda. "My fricnd Ananda,” said Ven:
Upali, "this Vencrable [jjuka directed that youth, because the
owner left word with him to direct the privilege ol that accu-
mulated wealth to so and so youth: My friend Ananda. Ven:
[jjuka 1s not guilty ol an otlence. There 18 no oftence for him.”

159. At onc ume, 1n Benares. a servitor relative (Dayaka)
ol Ven: Palindvaccha was attacked by robbers who carried
away his two children. Ven: Pilindavaccha brought back these
two children by means of his supernormal power and kept them
on the steeple. On sceing the children people admired the
Venerable Pilindavaccha. saying: "this 1s the supernormal power
ol the Venerable Pilindavaccha! Bhikkhus. however. reproached,
condemned and criucised Ven: Pinlindavaccha saying: Why has
Ven: Pilindavaccha brought back the children carried away by
the robbers. The matier was reported 10 the Buddha.

"BhikKhus. there 18 no oftence lor a Bhikkhu in the
cxercise ot his Iddhi (Supernormal powers).” said the Buddha.

160. At onc ume. two Bhikkhus. Pandhaka and Kapila.,
were co-resident triends. one residing at a small village while
the other was living in the town of Kosambi.

Then that Bhikkhu on his way from the small village (o
Kosambi crossed a rnver when a coil of tat that dropped from
the hands of pigslaughtercrs was stuck on his toot. That Bhikkhu
took up the coil of tat, thinking in his mind that he would
rcturn it to the owners. The owners. however. brought a charge

against him saying: "Bhante. you are no longer a Bhikkhu." A
cow-herd woman said to this Bhikkhu who just came up from
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the river: "Bhante, please come and cnjoy sexual intercourse.
The Bhikkhu then thought, "Even now, I am not a Bhikkhu,”
and enjoyed a scxual intercourse with the cow-herd woman,
after which he went to Kosambi and reported the matter to the
Bhikkhus who in their turn reported the matter to the Bhikkhus
who in their turn made a report to the Buddha.

"Bhikkhus, that Bhikkhu is not guilty of a Parajika
Offence, for taking a thing that is not given him by word or
deed; but hc is guilty of a Parajika Offence for enjoymcnt
(indulgence) of sexual intercourse,” said the Buddha.

161. At one time, the co-resident pupil of Venerable
Dalhka was suffering from unhappiness and laziness as a
Bhikkhu. He stole the hcadgear of a residence-shop keeper and
said to the Ven: Dalhika", Bhante, I am no longer a Bhikkhu:
let me return to my layman's life."

"My Iriend. what have you done?" asked Ven: Dalhika.
In reply the Bhikkhu reported’ the facts of his case. Then the
stolen property (the hecad-gear) was brought and its value was
assesscd. It was not worth five-anna. "My Iriend. 1t 1S not
Parajika Offence.” 1t was decided and the Dhammakatha (Bud-
dha's tecaching on Dhamma) was preached to him as a result of
which that Bhikkhu became very happy.

End of the Sccond Parajika.

[1I. PARAIJIKA

!

The First Pannatu

|62. It was when the Exalted Buddha was sojourning at
the grcat monastery with a steeple in the forest of Mahavanna
of the town Bhikkhus. the benefit of Asubha Dhamma (tcach-
ing on disgusting nature of body) ‘was preached: the benefit of
Asubha Kammathdana was preached: (the benelit of the develop-
ment of Asubha meditation was preached): the benefits of
Asubha Samapatatti (attainment of enlightenment on Asubha)
was preached by pointing it out repeatedly.
| Then. the Buddha said: "Bhikkhus, I want to stay alone
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for a whole period of halt a month (or heteen days). With the
exception of a Bhikkhu who brings alms-tood. no one should
be allowed to approach me.” The Bhikkhus said: "Very well,
Bhante," No Bhikkhus ¢xcept the one who brought alms-tfood

approached the Buddha.

"The Exalted Buddha precached in various ways Asubha
Dhamma. the benefit of Asubhakatha (Asubha meditation, the
benelit of the development of Asubha meditation and benclit of
Asubha Samapatti (attainment of enlightcnment on Asubha).
The Bhikkhus were always striving for the development of
Asubha meditation and 1ts multifarious factors.

These Bhikkhus became ted up with their bodies, became
ashamed of and disgusted with their bodies.For example. a
young woman or a young man who uscd to attend (o her or
his bcauty and toilet atter bathing and washing her or his head.
would become fed up. ashamed of or disgusted as 1t a putrid
ol a snake or that ol a dog or dead man were hung around her
or his neek. In the same way. these Bhikkhus who became fed
up. ashamed of and disgusted with therr bodies. began 10
deprive themscelves ol their own hives: they began o deprive
one another of their hves: and they also approached Migalindhika
who was a tlasc Bhikkhu, and said: "My friend, I beg of you:
plcase deprive us ol our hves tor which you will get these
bowls and robes as lec. "Then. Migalindhika. the lalse Bhikkhu
deprived a large number of Bhikkhus of their lives as he had
received as tees a number of bowls and robes. and then. taking
his blood-stained sword. he approached the Vaggumuda river.

163. Whilec he was washing and cleaning his blood-
stained sword., a fteching ot worry and remorse occurred (o
Migalindhika, the tlase Bhikkhu: "I have had no benefit at all'
What I have got 1s no good! I have become man as [ am no
¢00d: 1t 1s no good that 1 have become a man! I have done a
lot of evils! T have decprived those Bhikkhus of good moral
conduct (sila) and of good learning (Dhamma) of their lives."

Mecanwhile, a Deva (celestial being) who was a member
of the Mara reunue, came walking on water (with no brecak)
and said to Migalindhika the false Bhikkhu: "Oh! good man'
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Well done! Well done! Oh! good man! you have becen well
benefitted! Oh! good man, you have become (man) quitec well
and good! Oh! good man, you have done quite a lot of
meritorious deeds! You have done well for all these Bhikkhus
who are unable to cross over the Samsara. to cross over the
same. "

Then it occurred to Migalindhika, the false Bhikkhu: "It 1s
said that I have becn well benefitted: I have bccome man quite
well and good: I have done quite a lot of meritorious deeds. |
have donc well for all these Bhikkhus, who were unable to
cross over the Samsara, to cross over the same,” and then he
took a sharpened sword and approached one monastery or
chamber after another and called out: "Who 1s he who has not
yet over the Samsara? Whom do you wish me to send across
the Samsara?" Of all the Bhikkhus, those, not yet free Tanha
Raga (craving desire and lust), were [rightencd and trembling
with their body hairs standing on ¢nd. Thosc. free from Tanha
Raea, were not trembling nor their hairs standing on end.

Then, Migalindhika, the talse Bhikkhu deprnived one Bhikkhu
of his life in a single day: he also deprived two Bhikkhu of
their lives 1in a single day: he deprived three Bhikkhus of their
lives 1n a single day: he deprived tour Bhikkhus of their hives
in a single day:. he deprived five Bhikkhus of their live in a
single day: he deprived six Bhikkhus of their lives in a single
day: he deprived seven Bhikkhus ot their lives 1in a single day:
he deprived nine Bhikkhus ot their lives in a single day: he
deprived ten Bhikkhus of their lives m a single day. he
deprived twenty Bhikkhus of their lives in a single day: he
deprived thirty Bhikkhus ot their lives in a single day: he
deprived forty Bhikkhus of their lives 1n a single day: he
deprived fitty. Bhikkhu of their lives in a single day: he
deprived sixty Bhikkhus ot their lives in a single day.

164. Then, on the expiry of that half a month's period.
the Buddha emerged tfrom his place of staying alone and asked
Ven: Aananda, how is that? It looks as though the number of
Bhikkhus has gone less. "May I relate the whole story of what
has happened trom the begining, Bhante?" said Ven: Ananda.
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"The Exalted Buddha precached in various ways 10 Bhikkhus
Asubha Dhamma. the benefit of Asubha kammathana, the
benefit of the development of Asubha kammathdna and the
benefit of Asubha samapatu (attainment of enlightenment on
disgusting nature of the body) by pointng 1t out repeatedly.

"Bhante, because the Exalted Buddha had preached 1n
various ways to Bhikkhus Asubha Dhamma. benefit ot Asubha
Kammathina. the benefit of the development of Asubhakamnathana
and the benefit of Asubha Samapatu by pointing 1t out repeat-
cdly. these Bhikkhus were always striving for the development
ol Asubhakammathina. They become ashamed of and disgusted
with their bodies. For example. a young woman or a young
man who uscd to attend to her or his beauty and toilet after
bathing or washing her or his hecad would become fed up or
ashamed ol or disgusted when a putrid body, ol a snake. or that
of a dog or a dcad men were hung around her or his neck. In
the same way these Bhikkhus, who became fed up. with,
ashamed of and disgusted with their bodies began to deprive
themselves ol their own hives. They began o deprive one
another of therr hives and they also approached Migalindhika. a
[alse BhikKhu and said: "My [niend. T beg ol you: please
deprive us ol our hves tor which you will have these bowls
and robes as tees!”

"Bhante. then Migalindhika. the talse Bhikkhu. having
received bowls and robes as lees tor killhing. killed one Bhikkhu
in a day onlv ...p... He killed sixty Bhikkhus also in a day
only.

"Bhante. 1 beg of the Blessed One: please preavh any
subjects of Kammathana (meditation) except Asubha that arc
cood cnough tor all Bhikkhus o attain to ArahatthaPhala.”
said Ven: Ananda. The Buddha then said: "Ananda. 1t that 1s
sO. let all the Bhikkhus hivingin and round Vesali assemble
logether at the Assembly Hall.™ Ven: Ananda said: "Very well.
Bhante." and he invied all the Bhikkhus living 1n and round
Vesali to the Assembly Hall atter which he approched the
Buddha and said: "Bhante. all thc Bhikkhus have alrcady
assembled here; Bhante, the Blessed One knows the time to
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00: the time o go is feft o the will of the Blessed One.”
165. The Buddha then approached the Assembly Hall, sal
at the place already arranged for and addressed the Bhikkhus:
"Bhikkhus. this Andpanasati Samadhi (concentration of mindfulness
on brcathing) 1l you pracusc and develop 1t 1s calm. screne:
nceds nothing more to add to 1ts purity: 1t 18 an abode ol pcace
and can get rnid of cach and every Akusaladhamma (unwhole-
some phenomenon as soon as onc appears. )
"Bhikkhus. for instance. in the last month of a

SUIMMMCTE d

Lny particle ol dust up the sky disappears mstantly as soon as
an untimely heavy rain comes.In the heavy rain way.

Bhikkhu.
this Andpana Sau samaiadhi, 1f you practuse and develop. i1s
calm. screne: 1t needs nothing more o add o 1ts puritv and it
1S an abode ol peace. and can gct nd ol cach and cvery

"Bhikkhus. how is it that Anapinasati Samadhi. il you

practisc and develop 1t s calm. serene. needs nothing more o
add o 1ts purity: and 1t 1s an abode of peace and can eet nid
ol cach and cvery Akusala Dhamma istantly?”
"Bhikkhus. 1 this Sdsana. a Bhikkhu g¢ocs to a lorest or
o the foot ol a tree or 1o a solitary place. scats himsell keeping
his body ecrect. Tolding his legs crosswise. and concentrating his
mimd on the object of meditaton. Then mindfully he breathes
out. and nundfully he breathes m. While breathing out a long
cxhalaton. he knows that he breathes out a long exhalation.
whil breathing il:l . he knows that he breathes in long inhalaton.
While breathing out a short exhalauon. he knows that he
brcathes out a short exhalation. While breathing i a short
mhalauon. he knows that he breathes in a short inhalaton.

Being mindful of the whole breath of exhalation. he trains
himsell in the practiee ol exhaling. Being mindful of the whole
breath ol inhaling. he tains himsell in the practice of inhaling. Being
mindtul of the cessaton of the breath ol exhaling (Kayasankhara
or volitonal actvity ol body). he trains himsell on the practice
ol exhaling. Being mindful of the cessation of the breath of
inh aling(al SO known as Kﬁy asankhai ra or volitio N ;1’| act Vilyv ol
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body). he trains himself in the practice of inhaling.

Being mindful of piti (rapture) he trains himself in the
practice of exhaling. Being mindful of piti (rapture) he trains
himself in the Practice of inhaling.

Being mindful of Sukha (joy or happiness). he trains
himself in the practice of exhaling. Being mindful of Sukha (joy
or happiness). he trains himself in the practice of inhaling.

Being mindtul ot Cittasankhara (volitonal activity of mind)
he trains himself in the practice of exhaling. Being mindful ot
Cittasankhara (volitional activity of mind) he trains himselt 1n
the practice of inhaling.

Being mindful of the cessation of Cittasankhara (volmonal
activity of mind), he trains himselt in the practice ol exhaling.

Being mindful of mind (or consciousness), he trains him-
self in the pracuce ol exhaling. Being mindtul of the mind (or
consciousness) he trains himselt in the practice ot inhaling.

Bhikkhus, if you develop and practise this Andpana
Samdhi 1n this way therc 1s peace and serenity: there needs
nothing more to add to its purity. It 1s an abode ol happiness
and can get rid of every unwholesome dhamma instantly” said
the Buddha.

166. Then, the Buddha convened a meeting of Bhikkhu
Samgha in connection with this matter and said: -

"Bhikkhu! Is it true that Bhikkhus deprived themselves of
their lives: they deprived one another of lives and they also
asked Migahdhika, the false Bhikkhu: "My friend, we beg of
you: pleasec deprive us ot our lives. These bowls and robes will
become yours?"

"It 18 truc, Bhante." rephed Bhikkhus.

The Exalted Buddha reproached those Bhikkhus saying
"Bhikkhus. 1t 1s not good: 1t 1s not allowed: it should not have
been done. Bhikkhus, why have they deprived themselves of
their own lives? Why have they deprived one another of lives?
Why have they asked Migalindhika, the false Bhikkhu: 'My
triend, we beg of you: please deprive us of our lives and these
bowls and robes will become yours?”

"Bhikkhus, this action 1s not good for those who hve no
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faith to have faith ...p...

"Bhikkhus, this is how to point out Sikkhapada (rule of
disciplinary training)

(A) 167. If a Bhikkhu, with Cetana (intention) to Kkill,
deprives the body of one, who is man, of his live and 1if he
requires and keeps near him weapon (kuifc or sword) to put the
man's life out, that Bhikkhu is guilty of a Pardjika Ottence (one
entailing loss of Sasana or monkhood) and he 1s not to be
associated with by good Bhikkhus. This 1s to point out.” said
the Buddha. This is how the Buddha prescribed this Sikkhapada
for the Bhikkhus.

168. At that ume, an Upasaka (lay devotee) was ailing.
He had a becauutul wife. It was pleasant to look at her. It
tranquilled the mind. The group of six Bhikkhus was infatuated
with that woman. It then occurred to these Bhikkhus: "It this
Upasaka 1s living long we wouldn't get his wite. So let us talk
to that Upasaka in praise of the benefit of death,” and they
approached 1n praisc ot the benefit of death.” and they ap-
proached the Upasaka and said: "Upasaka. you arc a man
having good meritorious deeds to your credit: yor have done
good deeds: you have already inhibited [ear: you have no evils
done. You have no violence done: you have done no decd of
cruclty. You have done the good: you have refrained trom
evils: what 1s the use of living a long life of misery' and
suttering? It 1s better tor you to die than to live. On death after
destruction of your body in this life you will be in Deva-loka.
a cclestial world ol happiness. That Deva-loka i1s full of the tive
kinds of scnsce pleasures of (celestial beings). You will be able
t0 your heart’'s content.”

169. Then. 1t occurred to Upasaka. "The Venerable Ones
speak the truth: 1t 1s quit right: T have had good meritorious
deeds done to my credit; I have done good decds: I have
already 1nhibited tear; I have no evils done; I have no violence
done; I have done no deeds of cruelty: I have refrained from
evils; what 1s the use of living a long life of misery and
suftering; it is better for me to die than to live. After the
destruction of my body on death in this life I will be reborn in
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Dcvaloka. celestial world of happiness. That Devaloka i1s tull of
five kinds of sensual pleasures. T will be able to enjoy these
celestial pleasures to my heart's content.” Then that Upasaka
startcd to cat foods not suitable to hm; he started taking soild
foods not suitable to him: he started to taste what he should not
have tasted. as a recsult of which his ailment became worse and
he succumbed to 1t subsequenly.

Then, the wite of Upasaka reproached. condemned and
criticised these Bhikkhus, saying:

"These Bhikkhus who are Sakyan princes, have no shame,
no sila: they used to speak untruth as truth, in spite ot which
thecy have boasted: "these Bhikkhus used o carry out the
practicc of Dhamma: they used to carry out the pracuce of
tranquility: they used to carry out the pracuce ol noble Ones.
they used to speak  the truth: they have sila: they have good
character.” In tact. thesec Bhikkhus, arc no longer Bhikkhus, nor
arc thcy noble prous ones. They have lost all the characters of
Bhikkhus or noble ones. They have already lost the characters
ol Bhikkhus or noble ones. These Bhikkhus have spoken (o my
husband in praisc ol the benetit ot death: they have killed my
husband.”

Other people also reproached and cnucised these Bhikkhus.
saying: "These Bhikkhus, Sakyan princes have no shame: no
stla, they used o speak untruth. in spite of which they have
boasted "These Bhikkhus used to carry out the pracuce of
tranquility: they uscd to carry out the practice of noblc ones:
They used to speak the truth: they have Sila: they have good
characters.” In fact, these Bhikkhus are no longer Bhikkhus nor
arc they noble pious ones. They have alrcady lost the characters
of Bhikkhus or noble oncs. These Bhikkhus have spoken to
Upasaka ot the benctit ot death. These Bhikkhus have killed
Upasaka.”

Modest Bhikkhus also reproached. condemned and criti-
cised the group ot six Bhikkhus, saying: "Why has the group
of six Bhikkhus spoken to Upasaka in praise of the benefit of
death?”

170. Then these Bhikkhus reported the matter to the
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Buddha.
"Bhikkhus," asked the Buddha, "Is it true you have

spoken to Upasaka in praise of death?”

"It 1s true, Exalted One" rephed the Bhikkhus.

"Men, unworthy of Magga Phala! This action 1s not
becoming of Bhikkhus; it is not good; it 1s not suitable; 1t 1S not
the behaviour of a Bhikkhu; 1t i1s not allowed; i1t should not
have been done.

"Men, unworthy of Magga- Phala! why have you spoken
to Upasaka in praise of death. Men unworthy of Magga Phala,
what you have done is no good tor those who have no faith
to have taith ...p...

Bhikkhus! Point out this Sikkhapada like this:-3(B) 171-
It a Bhikkhu, with Cetana (intention) to kill. deprive the body
of onc. who 1s man, of his life and 1t he acquires and keeps
near him, a sword. or any other weapon to put life out of the
man or if he (Bhikkhu) spcaks in praise of the benefit of death
or il he wishes the man to die, or if a desire for the man to
die occurs to his (Bhikkhu's) mind: "Oh! man. what is the use
of living a long life of misery and suffering (or poverty and
wretchedness)? 1t 1s better to die than to live." It such a desire
occurs to him (Bhikkhu) and 1t he (Bhikkhu) speaks variously
in praisc of the benefit of death and encourages the man to die,
that bhikkhu 15 guilty of a Parajika Oftence (an oftence entail-
ing loss ‘ol monkhood or loss of Sasana), and he is not (o be
associated with by other good Bhikkhus.

172. You means tHis so and so ...p...

In this context, Bhikkhu 1s one who becomes a Bhikkhu
with Natti Catuthakamma (Formal act by reading or recitation
of Kammavaca)

Cetlana or Volition of desire

To Kill means consciously making effort to commit an

acl.

His body which i1s man means one since rebirth
conciousness in the mother's womb till death.

One deprived of life means life is cut off; life is
~extinguished; process of Khandha is destroyed.
Sword or weapon for cutting lifc out is acquired
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means sword or specar or fork or stone or any other weapon.
poison or rope, which 1s searched tor and kept near him. -

To specak in praisc of benefit of death means: demerits
of litc and merits of death.

To urge one 1o dic means bringing one to get weapon or
10 cal poison, or to commit suicide.

Oh! man means calling by name ol a man.

What is the usc of your hiving a long lifc of miscry
and suffering (poverty and wrctchedness) mcans the lite of
poor man, compared to that of a rich man 1s inferior: the hife
ol a man without property compared to that ot onc with
property is inlerior. the life of man compared o that of a Deva.
(celestial bemyg) 1s inlerior.

L.ifc of miscery and suffering mcans the lite ol cripple
without arms. or without Icgs, or without nosc or without cars
ol (O

Mind and hcart (desiring (onc) to dic) means: Mind is
heart  and heart 1s mind.

Mind and intcntion (to put one o death) means: (Bhikkhu)
has the nouon of dcath: he has cetana (volinon or will) to pul
onc 0 death: he has a desire to put one to death.

Various ways: mcans: good and bad: big amd small: a
varicty ol things ctce.

Il (Bhikkhu) spcaks 1n praisc of the benefit of death
mcans: "On death and after destruction of your body in this
life. you will appear in a good Deva-loka (celestial world)
which 1s replete with the five kinds of sensual pleasure of Deva
and you will enjoy these there.” Thus the (Bhikkhu) speaks in
dispraise of hife and 1n praise of decath.”

If (Bhikkhu) urges (him) to dic means: "Bring weapon.
cat poison: commit suicide: jump nto a river, mnto a valley. into
broken river bank etc.” Thus Bhikkhu urges him.

This Bhikkhu also mcans Bhikkhu as already referred to
previously.

Loss of Sasana means: For example, a large stone slab
broken into two pieces, cannot be joined together again so. iIn
the same way. a Bhikkhu who. with cetana (mental volition) to
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kill, deprives a human being of his life (the body of onc who
IS man),is guilty of a Parajika Offence (an ofience entailing loss
of priest-hood); he is no longer a Bhikkhu, no longer a Sakyan
prince, belonging to the lincage of the Buddha. Theretore 1t 18
said that 1t 1s a loss of Sasana.

Not to associate with good Bhikkhus means: Associates
who carry out Vinaya-kamma (formal act under the rules of
Vinaya or Disciplinary training) together: those who recitc or
point out Patimokkha togcther or those who live or practise
Dhamma together. All these are associates or communions.
Thosc arc no longer with this Bhikkhu. Theretore 1t 1s said that
"he 18 not to associate with good Bhikkhus”.

This 1s the end of the defintion of Third Parajka
Sikkhapada

Hcadlinc Matuka

1'73. Messenger sent by one at his own urging (at one's
bidding): Onc messenger alter another sent: defaulting messen-
ger: messenger: who has gone and come back: absence of
solitude thought to be presence of solitude: solitude thought to
bc no solitude: non-solitude: non-solitude thought to the non-
solitude: solitude thought to be solitude: bodily praisc: verbal
praisc: bodily and verbale praise; through a messenger; written
Praisc: to dig hole: to keep support for the back to keep
weapon nearby: medicine to bring visible object near: to bring
Saddaravana (sound) ncar: to bring ghandharamana (smell) near:
Lo bring Jivaramana (laste) ncar: to bring Phathabbarannana
(object of touch) near; to bring Dhammaramanna (ideational

object) near: to speak to advise; to make appointment: to make
S121.

Definition of Matka
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174. Oneself means body or a thing related to body viz:
He kills other man himselt by shooting an arrow.

Bringing means to ask another man to kill or to do
something.

If a Bhikkhu asks another Bhikkhu "kill so and so,"” 1t 18
Dukkata Offence. If that Bhikkhu kills the one thinking that he
is the one whom he was asked to kill, both are guilty of
Parajika Otftence.

[ a Bhikkhu asks another Bhikkhu to "kill so and so" 1t
is Dukkata Oftence. If that Bhikkhu kills another one thinking
that was the man whom he had been asked to kill he 18 not
guilty of an offence. Only the Bhikkhu who actually kills 1s
eutlty of Pardjka Offence.

[t onec Bhikkhu asks another Bhlkkhu "Kill so and s0.”
1t 18 Dukkata Oftence. It that Bhikkhu kills the one whom he
was asked to kill, thinking that he was another man, both are
eutlty of Parapka Oftence.

[l @ Bhikkhu asks another Bhikkhu: "Kill so and so™ i1t 1s
Dukkata Offence. It that Bhikkhu kills another man thinking
that he was another man, the Bhikkhu who first asked him to
Kill 1s not guilty of an Oftence. The Bhikkhu who kills only 1s
eutlty ol Parajka Oftence.

I[f a Bhikkhu asks another Bhikkhu: "Kill so and so”
Bhikkhu, and so and so Bhikkhu also asks so and so Bhikkhu
o ask so and so Bhikkhu to kill so and so. i1t 1s Dukkata
Oftence. 1I' that Bhikkhu tells another bhikkhu 1t 1s Dukkata
Oftence. 1t the Bhikkhu who Kills admits. the original Bhikkhu
who tirst asked 1s guilty of Thullacaya Oftence. It that Bhikkhu
kills that so and so all the four are g¢uilty of Parajika Offence.

[ a Bhikkhu asks another Bhikkhu: "Please tell so and so
Bhikkhu and so and so Bhikkhu also tells so and so Bhikkhu
1o tell so and so Bhikkhu to kill so and so. it 1s Dukkata
Oilen(.e It that Bhikkhu asks direct the Bhikkhu (who kills)
aparl from the Bhikkhu through whom he ftirst asked (for
killing). 1t 1s Dukkata Offence.If the Bhikkhu who kills admits,
1t 1s Dukkata Ottence. If that Bhikkhu kills that so and so, the
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original Bhikkhu, who asks direct and the Bhikkhu who kills
arc guilty of Parajika Oflence.

If a Bhikkhu asks another Bhikkhu: "Kill so and so” 1t 1s
Dukkata Offcnce. That Bhikkhu has gone and come back to
say: "l cannot kill so and so, If that Bhikkhu asks him again:
"Kill when you can,” it 1s Dukkata Offence. It that Bhikkhu
kills so and so. both are guilty of Pardjika Oflence.

A Bhikkhu asks another Bhikkhu: "Kill so and so." 1t 18
Dukkata Offence. After asking he becomes sorry and asks that
Bhikkhu: Don't kill." In reply that Bhikkhu says: "You have
alrcady asked me to kill" and he kills so and so. The Bhikkhu
who first asks another o kill 18 not guilty of an offence. Only
thc Bhikkhu who Kill-1s gutlty of Parajika Offence.

A Bhikkhu asks another Bhikkhu "Kill so and so." 1t 1s
Dukkata Offence. After asking another to kill. that Bhikkhu
becomes sorry and he says: "Don't kill." It that Bhikkhu replics:
"Very well.,” and retramns from Killing. both are not guilty ol an
offence.

1'75. Thimking what 1s not solitude as solitude(no pri-
vacy). a Bhikkhu says "it 1s betier to kill so and so:" it 1s
Dukkata Offence.”

Thinking what 15 solitude (privacy) as no sohtude (no
privacy). a Bhikkhu says "1t 1s better to kill so and so:" 1t 1s
Dukkata Offence.”

Thinking what 1s not solitude (not privacy) as no solitude
(no privacy) a Bhikkhu says: "it 1s better to kill so and so:" 1t
1s Dukkata Offence.

Thinking what 1s solitude (privacy) as solitude. (privacy)
1o kill so and so:" 1t 1s Dukkata Oflence.

"It a Bhikkhu makes a bodily gesture 1n praise of death.
viz: "Once who dies like this will enjoy wealth and property and
will have lame and popularity or he will go to Devaloka
(celestial world)™ he 1s guilty of Dukkata Oftence.If” on account
of this praisc the Dukkata Vedana (Iecling of Dukkha) over the
impending death. he 1s guilty of Thullacaya Oflfence.lf the
vicim succumbs to his Dukkha Vedana the Bhikkhu who
makes gestures of praise of death 1s guilty of Parajika Offence.

Verbal praisc means:-
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viz: "One who dies like this will enjoy wealth and property or
will have fame and popularity or he will go to Deva-loka
(celestial world), he is guilty of Dukkata Offence. It on account
of his praise. the Bhikkhu (who is the victim of his praise)
suffers from any Dukkha Vedana (feeling of Dukkha) over his
impending death the Bhikkhu (who praises) is guilty of Thullacaya
Oftence. If the (victim) succumbs to his Dukkha Vedana, the
Bhikkhu (who praises) is guilty of Parajika Ottence.

Bodily-and-Verbal Praisc

mcans: Il a Bhikkhu makes a bodily and verbal gesturcs
(in praisc of death), viz: "Onc who dies like this will enjoy
wealth and property or will have fame and populanty or he will
90 0 Dcva-loka (celestial world).” he 1s guilty ol Dukkata
Offence.

[ on account of his praisc the Bhikkhu (who 1s the vicum
of his praise) suffers from any Dukkha Vedana (tceling of
Dukkha) over his impending death, the Bhikkhu (who praiscs)
is guilty of Thullacaya Oftfence. It he (victim) succumbs to his
Dukkha Vedana. the Bhikkhu (who praises) 1s guilty of Parajika
Olfence.

Praisc through messcnger mcans:

I[I" messenger 1s sent to tell: "It one dies like this, he will
enjoy wealth and property or he will have fame and popularity
or he will go to Devaloka (celestial world) the Bhikkhu (who
sends mesenger) 1s guilty ol Dukkata Oftence. It the Bhikkhu
suffering from Dukkha Vedand (telling ot Dukkha) on hearing
the message the Bhikkhu (who sends the mcssage) 18 guilty of
Thullacava Oftence. It that Bhikkhu succumbs to his Dukkha
Vedana, the Bhikkhu (who sends the message) 1s guilty ot
Parajka Oftence.

176. A wrillcn praisc mcans: "Il a Bhikkhu writes (10
another Bhikkhu) in praise ol decath, viz:" It one dies like this
he will enjoy wealth and property or he will have tamc and
popularity or he will go to Deva-loka (celestial world) the
Bhikkhu (who writes) 1s guilty of Dukkata Otftence for cach
and every word he writes. It the Bhikkhu sutters from Dukkha
Vedana (feeling of Dukkha) over the impending death after
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rcading what he writes, he is guilty ol Thullacaya Offence. It
that Bhikkhu succumbs to his Dukkha Vedena, the Bhikkhu
(who writes) 1s guilty of Pardjika Olflence.

Digging of Pit mcans: |

I[f a Bhikkhu digs a pit for another person (Bhikkhu) "to
fall down and die." he i1s guilty of Dukkata Offence. If the
person (or Bhikkhu) falls down and suffers Dukkha Vedana,
the (Bhikkhu who digs the hole) 1s guilty ol Thullacaya Of-
fence. If that Bhikkhu succumbs to his Dukkha Vedana, the
Bhikkhu who digs the hole is guilty ol Parajika Offence.

If a Bhikkhu digs a pit for any one (not onc 1n particular)
to fall down and dic. he 1s guilty of Dukkata Offence. II' The
onc who lalls down sullers Dukkha Vedana. the Bhikkhu (who
digs the hole) 1s guilty ol Thullacaya Offence. It he succumbs
10 his Dukkha Vedana it 1s Thullacaya Olfence. It he succumbs
10 his Dukkha Vcdana. the Bhikkhu who digs the pit 1s guilty
of Parajika Oflcnce.

Il an ogrc or a pcta or an animal assuming thc guise ol

a man falls into that pit 1t 1s Thullacaya Oflence. If he after
lalling nto the pit sufters from Dukkha Vedand. it is Dukkata
Offence. I he succumbs to his Dukkha Vedana. it 18 Thullacaya
Oflence. -
Il an amimal falls 1nto that pit 1t 1s Dukkata Offence. If
the animal sullers from Dukkha Vedand after falling into that
pit it 1s Dukkata Offence: if the animal succumbs to Dukkha
Vedana. 1t 1s Pacituya Olfence.

177. To keep a support lor the back means: o keep
word or other weapon as support for the back or to smear it
with poison or 10 do something to reduce 1ts strenght or 10 keep
It 1n a pond or ditch or at a chasm. 1t 1s Dukkata Olfence. If
onc (Bhikkhu or any onc clsc) sufters from Dukkha Vedana on
account ol a wcapon, or poison or on account of a fall 1t 1s
Dukkata Offence. It onc suffers from Dukkha Vedana on
account of a weapon or a lall. he 1s guilty of Thullacaya
Offence. It he succumbs 10 a weapon or poison or a fall, the
Bhikkhu 1s guilty of Parajika Offence.

Wcapon 1s put down ncarby mcans: saying that he will
die by this, elc.
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He puts down a word or a spear or fork, a mallet or a
stone, or a weapon, or poison, or cord, it 1s Dukkata Ollence.
I he suffers from Dukkha Vedana over his impending death, 1t
is Thullacaya Offence. It he succumbs to that Dukkha Vedana,
1t 1s Parajika Offence.

Mcdicine mcans: If a Bhikkhu gives butter or ghee. or
honey or malass to another (Bhikkhu) thinking that i the latier
takes this he will die. it 1s Dukkata Offence. It the latter take
it and suffers from Dukkha Vendana the former is guilty of
Thullacaya Offence: if the latter dics. the former 1s guilty of
Parijika Otence.

178. To bring a visible objcct ncar means: If a Bhikkhu
brings ncar another (Bhikkhu) a visible object which 1s unpleas-
ant or drecadtul or tearful thinking that the latter will be Inight-
cned 1t he sees it 1t 1s Dukkata Oflence. It the lauer s
frightened on sceing the object the tormer 1s guilty of Thullacaya
Offence: It the latter dies the tormer 1s guilty ol Parajka
Ottence.

[l & Bhikkhu brings ncar another(Bhikkhu) a plcasant
visible object thinking 1l the latter Bhikkhu sces this visible
object and cannot get 1t he will die of heart withering(hcartbreak).,
he 1s guilty of a Dukkata Offence. It the latter sulfers from
heart withering alter sceing the object which he cannot get. the
tormer Bhikkhu s eutlty ot Thullacava Olffence. It the latter
succumbs 10 his heart withering. the tormer 1s guilty ol Parajika
Oftence.

To bring an audiblc objcct (or sound) mcans:-

[l a Bhikkhu brings ncar another (Bhikkhu) an audible
object (or sound), which 1s unpleasant. or drealul or fearful,
thinking that the Tatter will die of Inght on hearing this sound.
he 18 guilty of Dukkata Offence. It the latter Bhikkhu is
Irightened on hearing this sound the tormer 1s guilty of Thullacaya
Offence. It the latter dies of fright he 1s guilty of Parajka
Ollence. ,

It a Bhikkhu brings ncar (anothcer Bhikkhu) a pleasant,
charming and pleasing audible object (or voice) thinking that if
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the latter Bhikkhu hears this voice and cannot get it he will dic
of (heart) withering, it is Dukkata Offence. If the (latter Bhikkhu)
suffers from (heart) withering after hearing that voice or sound
as he cannot get. he (the former Bhikkhu) is guilty of Parajka
Ofttence.

To bring odorous object (smell) near means:

[f a Bhikkhu brings near (another Bhikkhu) an unpleasant.
disgusting and loathsome odorous object (smell) thinking that it
the latter Bhikkhu smells it he will get disgusted and die, 1t 1$
Dukkata Offence. If after smelling that object. the latter Bhikkhu
suftfers {rom Dukkha Vedana of disgust and loathsomeness. (thc
former Bhikkhu) is guilty of Thullacaya Oftence. It the (latter)
dics. the former is guilty ol Parijika Ollence.

If a Bhikkhu brings ncar (anothcr Bhikkhu) a plcasant
odorous (smell) thinking that 1if the (latter Bhikkhu) cannot gct
it after smelling that object he will die of (heart) withering. the
former Bhikkhu is guilty of Dukkata Offence. It the latter
Bhikkhu suffers from (hcart) withering as he casnnot get it after
smelling. the former Bhikkhu is guilty ol Thullacaya Oftence. It
the latter Bhikkhu dies the former Bhikkhu 1s guilty ot Parajka
Oftfence.

To bring savoury objcct (lastc) ncar mcans:

II' a Bhikkhu brings ncar (another Bhikkhu an unpleasant.
disgusting. and loathsome savoury object (taste) thinking that 1f
the latter Bhikkhu taste this object he will get disgusted. and
die. the latter Bhikkhu sulfers from Dukkha Vedana ol disgust
and loatsomencess alter tasting the object. the former Bhikkhu is
guilty of Thullacaya Oflence. I the later Bhikkhu dics. the
former Bhikkhu 1s guilty of Parajka Offence.

I a Bhikkhu brings ncar (another Bhikkhu) a pleasant
savoury object (taste) thinking that it the latter tastes 1t and
cannot get 1t he will dic of (hcart) withering, the former
Bhikkhu 1s guilty of Dukkata Oftence. It the latter Bhikkhu
suffers from (heart) withing as he cannot get 1t alter tasting the
object. the former Bhikkhu 1s guilty ot Thullacaya Ofttence.

If the latter Bhikkhu dies, the former 1s guilty of Parajika
. Offence.
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To bring tangible object (touch) near means:

If a Bhikkhu brings near (another Bhikkhu) an pleasant
and awful tangible object (touch) thinking that 1if the latter
Bhikkhu experiences this tangible object he will die, the former
Bhikkhu is guilty of Dukkata Offence. It the latter Bhikkhu
suffers from Dukkha Vedana after experiencing that tangile
object, the former Bhikkhu is guilty of Thullacaya Oftence. It
the latter dies. the former i1s guilty ol Parajika Oltence.

If a Bhikkhu brings near (another Bhikkhu) a good.pleasant
and soft tangiblc object, thinking that it the latter Bhikkhu
experiences and cannot get that tangible object, he will die of
(heart) withering, the former Bhikkhu 1s guilty of Dukkata
Offence. It the latter Bhikkhu sutters from (heart) withering as
he cannot get that tangible object afier touching it, the former
Bhikkhu 1s guilty of Thullacaya Oftence. If the latter dies. the
former 1s guilty of Parajika Otftence.

To bring a mental object ncar means:

[t a Bhikkhu talks about hell (or woetl state) to one who
1S destined to 1t thinking that it one hears about 1t he will die.
the Bhikkhu 1s guilty of Dukkata Oftence. If the latter hears it
and gets trightened, the former Bhikkhu 1s guilty of Thullacaya
Oftence. It the latter dies the former Bhikkhu 1s guilty of
Parajika Ollence.

It the Bhikkhu talks about Devaloka to a performer of
meritorious deeds thinking that it he (performer of meritorious
deeds) hears this he will contemplate on Devaloka and die, the
tormer Bhikkhu 1s guilty of Dukkata Offence. It the latter
sutters from Dukkha Vedana ol his impending death on con-
templation of Devaloka, the former Bhikkhu is guilty of Thullacaya
Oftence. It the latter dics the former Bhikkhu i1s guilty of
Parajika Oftencc.

179. To tell means: On being asked. a Bhikkhu, who
tells: "Die like this: 1t on¢ dics like this he will get wealth and
property or fame¢ and popularity or he will go to Devaloka." is
guilty of Dukkata Ottence. It the one who hears this sufters
from Dukkha Vedana of his impending death, the Bhikkhu
who tells 1s guilty ot Thullacaya Ofttence. It the Bhikkhu (who
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hears) dies, the Bhikkhu who tells 1s guilty of Pardjika Offence.

Exhortation mcans: I a Bhikkhu tells without being
asked: "Die like this. One who dics like this will get wealth
and property or fame and popularity or he will go (o Devaloka.”
he 1s guilty of Dukkata Offence. If' he (other Bhikkhu) who
hears the exhortation suffers from Dukkha Vedana for his
impending death, the (former) Bhikkhu 1s guilty ot Thullacaya
Offence. It the (latter) Bhikkhu dies. the ftormer Bhikkhu 15
euilty of Parajka Oflcence.

To make appointment means: It a Bhikkhu makes an
appointment of time such as morning, cvening or night with
another for Killing a person by telling him: "Kill him by that
ume or date.” he (the former Bhikkhu) 1s guilty of Dukkata
Oflcnce. It by that appomtment time or date the latter Bhikkhu
kills that person. both are guilty of Parajika Offence. 11 the said
pcrson 1S Killed betore or alter the appointed ume. the former
Bhikkhu who makes the appointment 1s not guilty ol an of-
tence. Only the latter Bhikkhu who kills 1s gutlty of Pardjika
Oftlence.

To show sign or signal mcans:

It a Bhikkhu who tells another Bhikkhu to kill (someone)
by showing signs such as winking of cyes or litting ol brows
or nodding ol hcad. both arc guilty of Parajika Offence. It that
somecone 18 killed cither betore or after the showing of signs.
the first Bhikkhu who shows signs 1s not guilty of an offence.
Only the Bhikkhu who Kills 1s guilty of Parajika Offence.

There 1s no offence for a Bhikkhu who has no intenton
to kill, or onc who 1s i1gnorant or onc who docs not want
another to diec or one who 1s mad through heart disease.

End of Parajka on Manussa Viggaha.
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Hecadlinc Matika of Vinita Story

To praise: 10 sit with force of weight. a pestle: to trample.
on a log for making a mortar: an aged Bhikkhu: son and tather:
Bhikkhu's throat choked by a lump of becet: to ofter first
morscl: to test poison; Three stories ol monastery sites: ‘Three
storics of fall of bricks. fall of an adze: a rool raftter: scattold-
ing: to get down: to get down after making root for monastery:
1o drop down: to jump down the Peak of Gijjhakotta: to roll the
SLone: perspiration: 10 Inject nose: massaging: bathing: anomnung
with oil: to get up: lymng down: to give rice tood: o give
drinks: pregnancy ol woman by paramour; wives ol the same
husband: mother not dying: son not dying: both mother and son
dying: to shampoo womb: abortion by shampooing: to give heat
o womb: barrun woman: woman who gives birth to a child: o
play hands on armpit; tormal act by shampooing: formal act by
shampooing: formal act by pressing onc with force: o kKill ogre:
Lo kill on¢e thought to be that man, ctc: onc sent to devilish
orec: beating: 1o beat one who 1s possessed by spirit: wees on
the subject of Devaloka: Dhamma on hell: o fell trees in Alavi
Town: three stories of making a jungle fire: don't let him sutter
pain. I cannot comply with your request: to drink buttermilk:
Sovitaka medicine. This 1s the headline Matka.

Vinita Story Dccisions

180). At on¢c umc¢ a Bhikkhu was ailing. The Bhikkhu
who piued him talked in praise ol the benelit ol death. That
Bhikkhu died of his ailing. Thoughts of Samisaya Kukkucca
occurred to the Bhikkhus (who praised dcath): "Are we guilty
ol Pardjka Offence.?” They reported the matter to the Buddha.
who said:"Bhikkhus. you all are guilty ol Parajika Offence.

AL on¢c ume a Bhikkhu on an alms-round scated himsell
on a bench. as a result of which a child lying on the bench
covercd with a picce of cloth was killed due to the tforce of the
Bhikkhu's sitting down with weight. A thought of Sanmisaya
Kukkucca occurred to the Bhikkhu ...p... "Bhikkhus, 1t 1s not
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Parajika Offence; but Bhikkhus should not sit at a place
carclessly; a Bhikkhu who sits carelessly 1s guilty of Dukkata
Offence.” said the Buddha.

At one time, a Bhikkhu was making sitting arrangements
in the refectory of his village when he 1ook one of the pestles
kept standing against the wall, as a result of which the second
pestle tell rnight on the head of a child killing him on the spot.
A thought of Samsaya Kukkucca occurrcd to the Bhikkhu ...p...
"Bhikkhu, there 1s no ottence for a Bhikkhu who has no desire
lo kill,” said the Buddha.

At onc ume, two people. tather and son, became Bhikkhus
in the presence of scnior Bhikkhus. While discussing the time.
the son said to the lather: "Bhante, plecase come: Sangha are
waiting lor you.” so saying thc son pushed the lather by
holding the latter's back., as a result of which the father fell
down and died. A thought of Samisaya Kukkucca occurred 10
the¢ son ...p... "Bhikkhu, what was 1in your mind?"asked the
Buddha. In reply the son (Bhikkhu) said "Bhante. I had no
desire to kill."™ "Bhikkhu. there 1s no offence for a Bhikkhu
who has no desire 0 kill." said the Buddha.

At onc ume. two people. tather and son, became Bhikkhus
in the presence ol senior Bhikkhus. while discussing the tme.
the son said to the lather: "Bhante, please come: Sangha are
waiting:” so saying the son who had a desire 1o kill. pushed his
father by holding the father’'s back. as a result of which the
father fecll down but did not die. A thought of Samsasya
Kukkucca occurred to the son ...p... "Bhikkhu. you are not
guilty of Parajika Oflence: you are guilty of Thullacaya Ol-
tence only.

181. At onc umc a Bhikkhu was having his mcal when
a lump of beel choked his throat. Another Bhikkhu came and
gave a bcauing on his neck. as a result of which the lump ol
beel came out with blood: but the Bhikkhu died. A thought of
Samsaya Kukkucca occurred to thc Bhikkhu who beat the
deceased’s throat ...p... "Bhikkhu, there 1s no offence for a
Bhikkhu who has no intenuon to kill," said the¢ Buddha.

"At onc time. a Bhikkhu was having his mcal when a
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lump of beet choked his throat. Another Bhikkhu who 1ntended
to kill him beat that Bhikkhu's neck when the lump of beet
came out(of his throat) with blood, as a result of which the
Bhikkhu died. A thought of Samisaya Kukkucca occurred to the
Bhikkhu (who beat the deceased) ...p..."Bhikkhu. you are guilty
of Parajika Offence.” said the Buddha.

At one time a Bhikkhu was having meal when a lump of
beef choked his throat. Another Bhikkhu, who intended to kill
him. beat his neck when the lump of beet came out (of his
throat) with blood: but he did not die. A thought ot Samsaya
Kukkucca occurred to that Bhikkhu ...p... Bhikkhu, 1t 1$ not
Parajika Oftence; it 1s Thullacaya Offence only", said the
Buddha.

At one ume, an alms-collecting Bhikkhu brought alms-
food with poison to his refectory and oftered the first morsel of
his alms-1ood to other Bhikkhus. Bhikkhus who ate the poi-
soned food succumbed to poisoning. A thought of Samsaya
Kukkucca occurred to the Bhikkhu (who brought the poisoned
tood) ...p... "Bhikkhu, what was 1n your mind? askcd the
Buddha. "Exalted One. 1 did not know." replied the Bhikkhu."No
offence tor a Bhikkhu who did not know." replied the Buddha.

Al one ume, a Bhikkhu who 1ntended to make a test.
gave poison 10 another Bhikkhu who succumbed to the poison.
A thought of Samsaya Kukkucca occurred to the Bhikkhu
(who gave the poison). ...p...

"Bhikkhu, what was in your mind?", asked the¢ Buddha.

"Blessed One, I had intention to make a test”, replied the
Bhikkhu.

"Bhikkhu, you are not guilty ot Parajika Offence; you arc
guilty of Thullacaya Oftence only." said the Buddha.

182. At one ume, Bhikkhus from Alavi Town were
making arrangements for a site of their monastery when a
Bhikkhu delivered a stone by litung 1t from below. The Bhikkhu
above was not able to catch hold ot the stone properly and it
tell nght on the head ot the Bhikkhu delivering the stone from
below, killing him on the spot. A thought of Samsaya Kukkucca
occurred to the Bhikkhu who delivered the stone from below
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"Bhikkhu, there is no offence tor a Bhikkhu who has no
intention to kill, said the Buddha.

At onc time, Bhikkhus from Alavi Town were making
arrangemcnts for a sitc of their monastery, when a Bhikkhu
delivered a stonc by lifting 1t from below. The Bhikkhu below,
who intended to kill the Bhikkhu deliving the stone from
below. dropped the stone right on his head killing him on the
Spot ...p... .
That  Bhikkhu did not dic. A thought of Samsaya
Kukkucca occurred to that Bhikkhu ...p... "Bhikkhu. you are
not guilty of Pardjka Ollence; you are guilty ol Thullacaya
Offence only". said the Buddha.

At onc ume. Bhikkhus of Alavi Town were building
walls for their monastery when a Bhikkhu delivered bricks by
liftting from below. The Bhikkhu above was not able to hold
bricks properly and a brick fell right on the hcad of the
Bhikkhu below. Killing him on the spot.A thought ol Samsaya
Kukkucca occurred to the Bhikkhu (above) ...p... "Bhikkhu.
there 1s no oftence for a Bhikkhu who has no intention 1o kill.”
said the Buddha.

At onc ume. Bhikkhus of Alavi Town were building
walls for their monastery when a Bhikkhu dehivered bricks by
lifting Irom below. The Bhikkhu above who intended to kill the
Bhikkhu below. dropped a brick on his hecad killing him
(below) on the spot ...p...

That Bhikkhu did not die. A thought ot Samisaya Kukkucca
occurred to that Bhikkhu ...p... "Bhikkhu. you arc not guilty of
Parajka Ollence; you are guilty ol Thullacaya Offence only.”
said the Buddha.

183. At onc umc Bhikkhus of Alavi Town were on
general services duty (Navakamma) of their monastery when a
Bhikkhu handed an adze by lifung 1t from below. The Bhikkhu
above was not able to catch hold of 1t properly and the adsc
fell right on the head of the Bhikkhu below killing him on the
spot. A thought of Samisaya Kukkucca occurred to the Bhikkhu
(above) ...p... "Bhikkhu. there 1s no oftence for a Bhikkhu who
has no intenuon to kill". said the Buddha.
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At onc time. Bhikkhus of Alavi Town were on gencral
services duty (Navakamma) when a Bhikkhu above ntended to
kill the Bhikkhu below and dropped the adse on his head
kKilling him on the spot ...p...

That Bhikkhu did not dic. A thought ol Samisaya Kukkucca
.-()Luuud to the Bhikkhu (above) ...p... "Bhikkhu.you arc not
guilty of Pardjika Offence: you are guilty ol Thullacaya OI-
[enee o nl Y.

AL one time. Bhikkhus of Alivi Town were on general

services duty when a Bhikkhu handed a roof ralter by lifting 1t
Itom below. The Bhikkhu above was not able o hold 1t
properly and the mol ralter fell right on the head ol the
Bhikkhu below Killing him on the spot. A thought ol Sanmisaya
Kukkucca occurred to the Bhikkhu (above) ...p... "Bhikkhus,
there 1s no oftence for a Bhikkhu who has no intention o Kill®,
said  the Buddha.
At onc ume. Bhikkhus ol Alavi Town were on general
services duty when a Bhikkhu handed a root rafter by hifting it
from below. The Bhikkhu (above) who intended o kill the
Bhikkhu (handing the rool ratter) dropped 1t on his head killing
him on the spot ...p...

That Bhikkhu dld not dic. A thought of Samsaya Kukkucca
occurred o that Bhikkhu ...p "Bhikkhu. you arc not guilty ot
Pardjika Offence: you are guilty ol Thul lacaya Offence only".

AL one time. Bhikkhus of Alavi Town were on general
services duty making a scaftold when a Bhikkhu said to
another Bhikkhu: \1\ friend. please stand here on this side and
make your scaltold."That Bhikkhu did as he was old when he
fell down and died ...p...

He fell down hul did not die. A thought ol Samsaya
Kukkucca occurred to that Bhikkhu ...p...

"Bhikkhu. you arc not gulty of Parajka Offence: you are
outlty ol Thullacaya Oftence only”. said the Buddha.

At one ume. a Bhikkhu was coming down from the roof
of his monastery after finishing his job of rooling when another
Bhikkhu said to him: "My friend. come down by this side". He
did so as he was told. fell down and died. A thought of Sam
saya Kukkucca occurred to the other Bhikkhu ...p... "Bhikkhu,
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there is no oflence for a Bhikkhu who has no intention to kill,”

said the Buddha.
At onc time, a Bhikkhu was coming down from the roof

of his monastery after finishing his job ol rooting when another
Bhikkhu who had intention to kill. said to him: "My fricnd.
comec down by this side.” The Bhikkhu did as he was told.
fell down and died ...p...

He fell down but did not dic. A thought of Samsaya
Kukkucca occurred to that Bhikkhu ...p... "Bhikkhu, you arc
not guilty ol Pardjika Olfence: you arc guilty of Thullacaya
oftence only.” said thc Buddha.

Al onc ume, a Bukkha had a leching of unhappiness. He
went up the peak ol Gijjhakotta (Vulture's Peak) and jumped
down into a chasm where he fell on a bamboo strip maker.
who was killed on the spot. A thought of Sanisaya Kukkucca
occurcd 1o that Bhikkhu ...p... "Bhikkhu. you arc not guilty ol
Pardjika Otflence: but. Bhikkhus. a Bhikkhu must not jump
down (1o dic). On who jumps down 1s guilty of a Dukkata
Oflenee™. said the Buddha.

At onc ume. the group ol six Bhikkhus went up the Peak
ol Gijjhakutta (Vultuers' Peak) and rolled down a stone lor fun.
The stone fell on a cowboy killing him on the spot. A thought
ol Samsaya Kukkucca occurred to the group of six Bhikkhu
...p... 'Bhikkhus. you are not guilty ot Parajika Oftence: but a
Bhikkhu should not roll down a stonc for fun. A bhikkhu who
rolls down a stone for fun 1s guilty of Dukkata Offence. said
the Buddha.

|84, At onc umc. a Bhikkhu was ailing when other
Bhikkhus came and drew out perspiration from him, as a result
of which the ailing Bhikkhu dicd. A thought of Samsaya
Kukkucca occurred to those Bhikkhus ...p...

"Bhikkhus, therc 1s no ottence tor a Bhikkhu who has no
intenun to kill”, sard the Buddha.

At onc ume a Bhikkhu was ailing. Bhikkhus, who in-
tecnded to kill him, came and drew out perspiration from him, as
a rcsult of which the ailing Bhikkhu died ...p... |

That Bhikkhu did not die. Thoughts of Samsaya Kukkucca
occurrcd to those Bhikkhus ...p... "Bhikkhus, you are not guilty
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of Parajika Oftence; you are guilty of Thullacaya offence
only,” said the Buddha.

At one time a Bhikkhu was suffering tfrom headache
when other Bhikkhus came and administered medication through
his nosc as a result of which he died. Thoughts of Sanmisaya
Kukkucca occurred to other Bhikkhus ...p... "Bhikkhus, There
1S no offence for a Bhikkhu who has no intention to kill", said
the Buddha.

At onc ume, a Bhikkhu was suftering trom headache.
Other Bhikkhus who intended to kill him administered medica-
tion through his nose, as a result of which he died ...p...

That Bhikkhu did not die. Thoughts of Samisaya Kukkucca
occurred to those Bhikkhus (who njeccted nose) ...p... "Bhikkhus.
you arc not guilty of Pdrdajka Oftence: you arc guilty of
Thullacaya ottence only.

At one time, a Bhikkhus was ailing when other Bhikkhus
gave him shampoo. as a result of which ailing Bhikkhu died.
Thoughts of Samsaya Kukkucca occurred to the Bhikkhus
(who gave shampoo) ...p... "Bhikkhus. there 1s no offence for
a Bhikkhu who has no intcnuon to kill”, said the Buddha.

Al one ume, a Bhikkhu was ailing when other Bhikkhus,
who had intended to kill him gave shampoo. as a result of
which the ailing Bhikkhu died ...p...

That Bhikkhu did not die. Thoughts of Samsaya Kukkucca
occured to those Bhikkhus (who gave shampoo) ...p... "Bhikkhus.
you arc not guilty ol Parajgka Otlence. You are guilty of
Thullacaya oftence.

At onc ume, a Bhikkhu was ailing when other Bhikkhus
came and gave a bath to him. as a result ol which the ailing
Bhikkhu died. Thoughts ot Samisaya Kukkucca occurred to the
Bhikkhus (who gave bath) ...p... "Bhikkhus. there 1S no ottence
for a Bhikkhu who has no intention to kill”, said the Buddha.

At one time, a Bhikkhu was ailing when other Bhikkhus
who intended to kill him, came and gave bath to him, as a
result of which the ailing Bhikkhu died ...p...

The Bhikkhu did not die. Thoughts ot Samisaya Kukkucca
occurred to the Bhikkhu (who gave anoint ment of oil).
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"Bhikkhus, you are not guilty of Parajika Offence; you are
euilty of Thullacaya offence only.” said the Buddha.

185. At one time, a Bhikkhu was ailing when other
Bhikkhus came and lifted him up as Samsaya Kukkucca oc-
curred to the Bhikkhus (who Iifted him up) ...p... "Bhikkhus,
there is no oftence for a Bhikkhu who has no intentiuon to
kill," said the Buddha.

At one time, a Bhikkhu was ailing when other Bhikkhus
who had intention to kill, lifted him up. as a result ot which the
ailing Bhikkhu died. ...p...

That Bhikkhu d1d not die. Thouoms of Samsayd Kukkucca
occurred to those Bhikkhus ...p... "Bhikkhus, you are not guilty
of Pardjka Oftence: you are guilty of Thullacaya oftence
only."

At one tume. a Bhikkhu was ailing when other Bhikkhus
made him to lie on his back, as a result of which the ailing
Bhikkhu died. Thoughts ot Samisaya Kukkucca occurred to
those  Bhikkhus ...p... "Bhikkhus, there i1s no oftence .for a
Bhikkhu who has no intenton (o kill.", said th¢ Buddha.

- At onc ume, a Bhikkhu was ailing when other Bhikkhus
who had ntenuon to kill, made him to lie on his back, as a
result of which the ailing Bhikkhu died ...p...

That Bhikkhu did not die: Thoughts of Samisaya Kukkucca
occurred to those Bhikkhus ...p... "Bhikkhus, you arc not guilty
of Parajika ofence: you are guilty of Thullacaya offence only."
said the Buddha.

At onc time. a Bhikkhu was ailing when other Bhlkkth
gave him tood, as a result of which the ailing Bhikkhu died.
Thoughts of Samsaya Kukkucca occurred to those Bhikkhus
...p... 'Bhikkhus, there 1s no ottnce tor a Bhikkhu who has no
intention to kill", said the Buddha. -

At onc ume, a Bhikkhu was ailing when other Bhikkhus
who had intention to kill, gave food to him as a result of which
the ailing Bhikkhu died ...p...

The Bhikkhu did not die. Thoughts of Sanmisaya Kukkucca
occurred to those Bhikkhus ...p... "Bhikkhus. you are not guilty
of\ Parajika Oftence; you are guilty of Thullacaya offence
only". said the Buddha.
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At onc ume, a Bhikkhu was ailing when other Bhikkhus
gave him drinks, as a result of which the ailing Bhikkhu died.
Thoughts of Samisaya Kukkucca occurred to those Bhikkhus
...p... "Bhikkhus. there 1s no oftence tor a Bhikkhu who has no

intention to kill", said the Buddha.
At on¢c time, a Bhikkhu was ailing when other Bhikkhus

who had intentuon to kill, gave him drinks, as a result of which
the arling Bhikkhu died ...p... |

The Bhikkhu did not dic. Thoughts ol Sanmisaya Kukkucca
occurred to those Bhikkhus ...p... "Bhikkhus, you ar¢ not guilty
ol Parajika Offence: you arc guilty ol Thullacaya offence
only”, said the Buddha.

186. Al on¢ ume. a woman had pregnancy by her
paramour 1n the abscence ol her husband somewhere. That
woman asked the Bhikkhu (who approached her house for
alms): "Bhante, I beg of you: please give me drug for abor-
tion”, The Bhikkhu replied: "Very well. sister, I will” and gave
her some abortion pills. as a result of which the child was
killed while 1in the¢ womb. A thought ol Samsava Kukkucca
occurrcd to the Bhikkhu ...p... "Bhikkhu, you arc guilty of
Pardjika Olfence.

Al onc ume a man had two wives, onc ol whom was
barren and the other was not. The barren woman said to the
Bhikkhu (who approachced her house for alms): "Bhante. if that
woman gives birth she will take over possession of all the
property: Bhante. I beg of you: please give that woman some
drug for aboruon.” The Bhikkhu rephied: "Very well. sister™.
and gave some anticonceptive pills tor abortion. as a result of
which the child was killed, the mother surviving. A thought of
Samisaya Kukkucca occurred to the Bhikkhu ...p... “Bhikkhu.
you arc guilty of Parajka Oflence”. said the Buddha.

At one ume a man had two wives, one of whom was
barren and the other was not. The barren woman said to the
Bhikkhu (who approached her house tor alms): "Bhante. I beg
of you: please give that woman drug for abortion to that
woman, as a result of which the mother died and the child
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é rvived. A thought of Samsaya Kukkucca occurred to the
Bhikkhu ...p... “Bhikkhu, you are not guilty of Parajka Of-
fence: you arc guilty of Thullacaya Offence”, said the Buddha.

Al onc time a man had two wives, one of whom was
barren and the other was not. The barren woman said to the
Bhikkhu (who approached her house for alms): "Bhante, 1f that
woman gives birth, she will come to take possession of all the
property. Bhante. I beg ot you: please give that woman medi-
cine for abortion”, when the Bhikkhu replied: “Very well.
sister,” and gave that woman some drugs for abortion, as a
result of which both mother and child were killed ...p...

Both mother and son survived. A thought of Samsaya
Kukkucca occurred to that Bhikkhu ...p... “Bhikkhu. you arc
not guilty of Parajika Offence: you are guilty of Thullacaya
ottence.

187. At one ume, a pregnant woman asked the Bhikkhu
(who approached her house tor alms) tor medicine to get when
the Bhikkhu said: “Sister. plecasc take a course of shampoo™.
She did so and she had abortion. A thought of Sanmsaya
Kukkucca occurred to the Bhikkhu ...p... “Bhikkhu, you arc
guilty of Par3djika oftencce”, said the Buddha.

Al one ume, a pregnant woman asked the Bhikkhu (who
approached her house for alms) tor medicine to have aborton
when he advised her to give hecat. She gave heat to her
pregnancy and she had abortion. A thought of Samsaya Kukkuccca
occurred to the Bhikkhu ...p... “Bhikkhu, you are guilty ot
Parajika offence”. said thd Buddha.

At one time, a barren woman said to the Bhikkhu who
approached her house for alms: "Bhante. I beg of you: pleasc
give some medicing tor me to get a child." The Bhikkhu
replic