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Namo tassa bhagavato arahato sammdasambuddhassa

Veneration to the Exalted One, the
Homage-Worthy, the Perfectly
Self-Enlightened

%o 1;1 Q:’Q:.M\’-i

The Buddha js an Arahat and he is worthy of the
highest veneration. All teings including devas and
Brahmas venerate the Buddha because the Buddha is
the Supreme One, who has extinguished all defilements,
who has become perfectly self-enlichtened through
realization of the Four Noble Truths, and who is
endowed with the six great qualities of glory, namely,
Issariya (supremacy), Dhamma (Knowledge of the Path
to Nibbara), Yusa (fame and following) Siri (noble
splendour of appearance), Kama (power of accomplish-
ment) and Payarta (diligent mindfulness).



PREFACE

Dhammapada is one of the best known books of
the Pitaka. It is a collection of the teachings of the
Buddha expressed in clear, pithy verses. These verses
were culled from various discourses given by the
Buddha in the course of forty-five years of his teach-
ing, as he travelled in the valley of the Ganges (Gang3)
and the sub-mountain tract of the Himalayas. These
verses are often terse, witty and convincing. Whenever
similes are used, they are those that are easily under-
stood even by a child, e.g., the cart’s wheel, a man’s
shadow, a deep pool, flowers. Through these verses, the
Buddha exhorts one to achieve that greatest of all
conquests, the conquest of self; to escape from the
evils of passion, hatred and ignorance; and to strive
hard to attain freedom from craving and freedom from
the round of rebirths. Each verse contains a truth

(dhamma), an exhortation, a piece of advice.

Dhammapada verses are often quoted by mauy i
many countries of the world and the book has been
translated into many languages. One of the earliest
translations into English was made by Max Muller in
1870. Other translations that followed are those by F.L.
Woodward in 1921, by Wagismara and Saunders in
1920, and by A.L. Edmunds (Hymns of the Faith) in
1902. Of the recent translations, that by Narada
Mahithera is the most widely known. Dr. Walpola
Rahula also has translated some selected verses from
the Dhammapada and has given them at the end of his
book ‘‘What the Buddha Taught,” revised edition. The
Chinese translated the Dhammapada from Sanskrit. The
Chinese version of the Dhammapada was translated
into English by Samuel Beal (Texts from the Buddhist
Canon known as Dhammapada) in 1878.

In Burma, translations have been made into
Burmese, mostly in prose, some with paraphrases,
explanations and abridgements of stories relating to the
verses. In recent years, some books on Dhammapada
with both Burmese and English translations, together

with Pili verses, have also been published.




(iv) Preface

The Dhammapada is the second book of the
Khuddaka Nik#ya of the Suttanta Pitaka, consisting of
four hundred and twenty-three.verses in t wenty-six chapters
arranged under various heads. In the Dhammapada
are enshrined the basic tenets of the Buddha’s Teaching.

Verse (21 ) which begins with ‘¢ Appamado
amatapadam ” meaning ‘“Mindfulness is the way to
Nibb3dna, the Deathless,” 1s a very important and
significant verse. Mindfulness is the most important
element in Tranquillity and Insight Meditation. The last
exhortation of the Buddha just before he passed away
was also to be mindful and to endeavour diligently
(to complete the ‘task of attaining freedom from the
round of rebirths througch Magga and Phala). It is
generally accepted that 1t was on account of this verse
on mindfulness that the Emperor Asoka of India and
King Anawrahta of Burma became converts to
Buddhism. Both kings had helped greatly in the
propagation of Buddhism in thejr respective countries.

In verse (29) the Buddha has coupled his call for
mindfulness with a sense of urgency. The verse runs:
“Mindful amongst the negligent, highly vigilant amongst
the drowsy, the wise man alvances like a race horse,
leaving the jade behind.”

Verses (1) and (2) illustrate the immutable law of
Kamma, under which every deed, good or bad, comes
back to the doer. Here, the Buddha emphasizes the
importance of mind in all our actions and speaks of
the inevitable consequesnces of our deeds, words and

thoughts.

Verses (153) and (154) are expressions of sublime
and intense joy uttered by the Buddha at the very
moment of his Eanlightenment. These two verses give us
a graphic account of the culmination of the Buddha’s
search for Truth. They tell us about the Buddha finding
the ‘house-builder,” Craving, the cause of repeated
births in Samsara. Having rid of Craving, for him no
more houses (khandhas) shall be built by Craving, and
there will bs no more rebirths.

Verses (277), (278) and (279) are also important
as they tell us about the impsrmanent, unsatisfactory
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and the non-self nature of all conditioned things. It is
very important that one should perceive the true nature
of all conditioned things and become weary of the

khandhas, for this is the Path to Purity.

Then the Buddha shows us the Path leading to
the liberation from round of rebirths,i.c., the Path with
eight constituents (Atthangiko Maggo) 1n Verse (273).
Further, the Buddha exhorts us to make our own
effort in Verse (276) saying, ‘‘You yourselves should
make the effort, the Tathdgatas only show the way.”
Verse (183) gives us the teaching of the Buddhas. It
says, “Do no evil, cultivate merit, purify one’s mind;
this is the teaching of the Buddhas.”

In Verse (24) the Buddha shows us the way to
success in life, thus: “If a person is energetic, mindful,
pure in thought, word and deed, if he does everything
with care and consideration, restrains his senses, earns
his living according to the Dhamma and is not
unheedful, then, the fame and fortune of that mindful

person increase.”

These are some of the examples of the gems to be
found in the Dhammapada. Dhammapada is, indeed, a

philosopher, guide and friend to all.

This translation of verses is from Pali into English,
The Pali text used is the Dhammapada Pa]i approved
by the ,Sixth International Buddhist Synod. V\?e have
tried to make the translation as close to the text as
possible, but sometimes it is very difficult, if not
impossible, to find an English word that would exactly
correspond to a Pali word. For example, we cannot
yet find a single English word that can convey the real
meaning of the woerd ‘“dukkha™ used in the exposition
of the Four Noble Truths. In this translation, wherever
the term ‘‘dukkha’ carries the same meanirng as it does
in the Four Noble Truths, it is left untranslated, but

only explained.

When there is any doubt in the interpretation of
the dhamma concept of the verses or when the literal
meaning is vague or unintelligible, we have referred to
the Commentary (in PaJi) and the Burmese translation

of the Commentary by the Nyaunglebin Sayadaw, a very
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{sarned thera. On many occastons Wwe have also
consulted the teachers of the Dhamma (dhammaicariyas)
for olucidation of perplexing words and sentences.

In addition we have also consulted Burmese
translations of the Dhammapada, especially the translation
by the Union Buddha Sasana Council, the translation by
the Sangaji Sayadaw(1805-1876), a leading maha thera
in the time of King Mindon and King Thibaw, and
also the translation by Sayadaw U Thittila, an
Ovadacariya mahi thera of the Burma Pitaka Associa-
tion. The book by the Sangajd Sayadaw also includes
paraphrases and abridgemeats of the Dhammapada

stories.

Dhammapada Stories

Summaries of the Dhammapada stories are given
in the second part of the book as it is generally believed
that the Dhammapada Commentary written by Buddha-
ggosa (5th. century A.D.) is a great help towards a

understanding c¢f the Dhammapada. Three
hundred and five stories are included in the Commentary.
Most of the incidents mentioned in the stories took
place during the life-time of the Buddha. In some
stona'ld,some facts about some past existences were also
retoid.

In writing summaries of stories we have not tried
to translate the Commentary. We have simply culled
the facts of the stories and have rewritten them briefly.
A translation of the verses is given at the end of each
story.

It only remains for me now to express my deep
and sincere gratitude to the members of the Editorial
Committee, Burma Pitaka Association, for having
meticulously gone through the script; to Sayagyi
Dhammé&cariya U Aung Moe and to U Thein Maung,
editor, Burma Pitaka Association, for helping in the
translation of the verses.

May the reader find the Path to Purity.
20th April, 1984, Daw Mya Tin
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KHUDDAKA NIKAYA

The Dhammapada

(Path of the Buddha's Tcaching)

Namo Tassa Bhagavato Arahato Sammaisambuddhassa.

Chapter 1
The Pairs (Yamakavagpa)
I. (1) Cakkhupalatthera Vatthu
Verse 1

1. Manopubbarigamd dhamma !
manosettha manomaya
manasa ce padufthena?
bhasati va karoti va
tato nam dukkhamanvety
cakkamva vahato padam,

1. All mental pheffomena have mind as their fore-
runner; they have mind as their chief; they are mind-
-made. If one speaks or acts with an evil mind, ‘dukkha’3
follows him just as the whecl follows the hoof-print
of the ox that draws the cart.

AnmmnPEeEey sl SE——— L e ——— L - S

1. manopubbangama dhamma: All mental phenom:na have Mind as
their forerunner in the sense that Mind 1s the most dominant, and
it is the cause of the other three mentil ph2nom:na, namely,
Feeling (vedana), Perception (safina) and Mecatal Formations or
Mental Concomitants (s'nkhara). These three have Mind or Con-
sciousncss (vinnana) as their forerunner, because although they
arise simultaneously with ~ind they cannot arise if Mind does
not arise. (The Commentary)

2. manasa ce padufthena (Verse 1) and manasa ce pasannena (Verse 2):
Manasa here means intgntion or volition (cetani); volition leads
one to the jerformance of volitional actions, both good and
evil. This volition and the ycsultant actions constitute kamma;
and kamma always follows one to produce results. Cakkhupala’s
blindoess (Verse 1) was the consequeiice of his having acted with
an evil intention in a previous existence and Matthakundali’s happy
existence in Tavatimsa celestial world (Verse 2) was the result of
his mental devotion (minopasida) to the Buddha.

3. dukkha: In this coatext, dukkha means suffering, or physical or
mental pain, misfortune, unsatisfactoriness. evil consequences, eic.,
and rebirth in the lower planes of existence or 1n the lower strata
of human society if born in the human world.

1



2 Dhammapada
I. (2) Matthakupdali Vatthu

Yerse 2

2. Manopubbangama dhamma
mancsettid manomayi
manasa c€ pasannena
bhasatl va karoti va
tato pa:h sukhalmanveti
chayava anapayinl.

2. All mental pheaomena have mind as their fore-
runner; they have mind as their chief; they are mind-made.
If on: speaks or acts with a pure mind, happ:ness (sukha)
follows him like a shadow that never leaves him.

I. (3) Tissatthera Vatthu

Verses 3 and 4

3. Akkocchi mam avadhi mam
ajini mam ghasi me
ye ca tam upanayianti
veram lesath na sammati.

4. Akkoccht mam avadhi mam
ajini mam ahast me
ye ca tam nupanayhanti
veram teslipasammati.

3. “He abused me, he 1ill-trcated me, he got the
better of mz, he stole my bzlongings;”... the enmity of
those harbouring such thoughis cannot be appeased.

4. “Hec abused mg, he ill-freated me, he got the
bstter of me, he sto'e my bealongings;”... the enmity of
those not harbouring such thoughts can be appecased.

1. sakhain/sukha: in _t’lis.ca.ltext, hapoiacss, satisfacioriness, fortune,
etc., and rebirth ia tae thres upper plaaes of hippy existence.



1'y Pairs (Yamakavagpa) 3

I. (4) Kalayakkhini Vatthu
Verse S

5. Na hi verena verani
sammantidha kudacanam
averena ca sammanti
esa dhammo sanantanol.

5. Hatred 15, indeed, never appessed by hatred in

this world. It is appeased only by loving-kindness.
This 1s an Ancient Law.

I. (5) Kosambaka Vatthu
Verse 6

6. Pare ca na vijanantj?
mayamettha yamamase3
ye ca tattha vijanant4
tato sammanti medhaga.

6. People, other than the wise, do not realize, “We
in this world must all die,” (and not realizing it continue

their quarrels). The wise realize it and thereby their
quarrels cease.

1, esa dhammo sanantano: This is the same as “poranako dhammo,”
the doctrine followed by the Buddha and his disciples. The exhor-

tation is not to return hatred for hatred but to conquer it by
loving-kindness (absence of hatred).

2. pare ca Da vijisanti: ‘Pare’ means ‘others’; in this context, peop'e
other than the wiss. These people d> not realize that they must
die, and behave as if they were never going to die and keep on
quarrelling. Therefore, they are sometimes referred to as the

ignorant or thz foolish, or those who are not worthy of love and
respect.

3. mayamettha yamamase : lit., “We here must die,”” meaning we, of
this world, must di¢; or all men are mortal.

4. ye ca tattha vijananti:in the case of those who understand, mean-

ing the wise. The wise understand (or realize) that all men are
mortal,
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I. (6) Mahakajatthera Vatthu
Verses 7 and 8

7. Subhanupassim v:harantam
indriyesu asamvutam
bhojanamhi camattannum
kusitam hinaviriyam
tam ve pasahati Maro!
viato rukkhamva dubbalan.

8. Asubhanupassim viharantam
indriyesu susamvutam
bhojanamhi ca mattanfium
saddham? araddhaviriyam
tam ve nappasahati Maro
vato selamva pabbatam.

7. He who keeps his mind on pleasant objects, who is
uncontrolled in his senses, immodcrate 1n his food, and is

lazy anu lacking in energy, will certainly be overwhelmed
by Maral, just as stormy winds uproot a weak trec.

8. He who keeps his mind on the impurities (of the
body), who is well-controlled in his senses, and is full
of faith and energy, will certainly be¢ not cverwhelmed

by Mara, just as stormy winds cannot shake a mountain
of rock.

1. Maro/Mara: in this context kilesamara, the defilements hindering
the realization of Nibbana,

2. saddbain/saddhi ¢ According to the Commentary,

(a) unwavering (unshakable) faith in the Buddha, the Dhamma

(the Doctcine) and the Samgha (the Buddhist Religious Order)
and

(b) faith or belief in kamma (action) and its results
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I. (7) Devadatta Vatthu
Verses 9 and 10

9. Anikkasivo kdsivam!
yo vattham paridahissati
apeto damasaccena
na so kasavamarahati.

10. Yo ca vantakasav’assa2
silesu susamahito
upeto damasaccena
sa ve kasavamarahati.

9. He who is not frec from taints of moral defilements
( kilesas) and yet dons the yellow robe, who lacks
restraint and (speaks not the) truth, is unworthy of
the yellow robe,

10. He who has discarded all moral defilements
(kilesas), who is established in moral precepts, is endowed
with restraint and (speaks the) truth, is indeed worthy

of the yellow robe.

I. (8) Sarjputtatthera Vatthu

Verses 11 and 12

11. Asare? saramatino
sared casaradassino
te saram’ nadhigacchanti
micchasankappagocara.

1. kasavam or kasavam vattham: the yellow or reddish
yellow robe donned by members of the Buddhist Religious
Order. There is a play on words in the above stanzas;
‘ anikkasavo’ meaning, not free from faults of moral
defilements and therefore, stained; and kasiavam, the yellow
robe, dyed sombre in some astringent juice and is therefore
stained.

2. vantakasav'assa: lit., has vomited all moral defilements; it
means, has discarded all moral defilements through the four
Path Knowledge ( Maggua nina ).

3, asare: lit., essencetess; according to the Commentary,
wrong view, 1. e., untruth.

4. sare: Lit., essence; accorrding to the Commentary, right
view, 1.e,, truth,

5. saraiin: Truth—According to the Commentary, essence of the
Dhamma. The essence of the Dhammaia comprises sila
'‘( moral precepts or morality), samadhi ( concentration ),
paiia ( knowledge), vimutti ( liberation ), vimutti-idnadas-
sana ( Knowledge of and Insight into liberation) paramattha
( ultimate truth ) and Nibbana,
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12. Saranca sarato natva
asaranca asarato
te saram adhigacchanti
sammasankappagocara.

11. They take untruth for truth; they take truth for
untruth; such petsons can never arrive at the truih, for

they hold wrong views.

12. They take truth for truth; they take untruth for
untruth; such persons arrive at the truth, for they hold

right views.

I. (9) Nandatthera Vatthu

Verses 13 and 14

13. Yatha agaram ducchannam
vutthi samativijjhati
evam abhavitam cittam
rago samativijjhati.

14. Yatha agaram suchannam
vutthi na samativijjhati
evarh subkavitam cittam
rdgo na samativijjhati.

13. Just as rain pznetrates a badly-roofed house, so
also, passion (raga) penetrates a mind not cultivated in
Tranquillity an] Insight Development (Samatha and
Vipassana).

14. Just as rain cannot penetrate a well-rcofed hcuse,
so also, passion (raga) cannot penetrate a mind well-
-cultivated in Tranquillity and Insight Developmrent
(Samatha and Vipassana).

I. (10) Cundasukarika Vatthu
Verse 15

15. Idha socati pecca socati
papakari ubhayattha socali
SO socati SO vihannati
disvd kammakilitthamattano.

~15. Here he grieves, hereafter he grieves; the evil-doer
grieves 1n both existences. He grieves and he suffers
anguish when he secs the d:pravity of his own deeds
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I. (11) Dhammika-upasaka Vatthu
Verse 16

16. Idha modati pccca modati
katapunrio ubhayattha mocati
so modati so pamodati
disvd kammavisuddhimattano.

16. Here he rejoices, hereafter he rejoices; one who
performs meritoricus deeds rejoices in both existences.
He rejotces and greatly rejoices when he sees the purity
of his own deeads.

I. (12) Devadatta Vatthu
Verse 17

17. Idba tappati pecca tappati
rapakari uthayattha tappati
piram me katanti tappati
bhiyyo tappati dugegatim! gato.

17. Here he is tormented, hereafter he is tormented;
the evil-doer i1s tormented in both existences. He is
tormented, and he laments: “Evil have 1 done.” He is
cven more tormented when he is reborn in one of the
lower worlds (apaya).

I. (13) Sumanadevi Vatthu
Verse 18

18. Idha nandati pecca nandati
katapunno ubhayattha nandati
punnam e katantt nandati
bhiyyo nandati suggzatim? gato.

18. Here he is happy, hereaftcr he is happy; one who
performs meritorious deeds i1s happy in both existences.
Happily he cxclaims: *‘I have done meritorious deeds.”
He 1s happier still when he is reborn in a higher world

(suggati).

1. duggatim/duggati: unhappy desiinations, the four lower worlds
(apaya). Iu the case of Devadarta, avict niraya, the lowest niraya,
(place cf torment).

2. suggatim/suggati: happy existence.
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I. (14) Dvesahayakabhikkhu Vatthu
Verses 19 and 20

19. Bahumpi ce samhita bhisamano
na takkaro hoti naro pamatto
gopova gavo ganayam paresam
na bh3gava samannassa hoti.

20. Appampi ce sambhita bhasamano
dhammassa hott anudhammacari
raganca dosanca pahdya moham
sammappajano suvimuttacitto !
anupadiyano idha va huram va
sa bhagava samannassi hoti.?

19. Though he recites much the Sacred Texts (Tipita-
ka), but is negligent and does not practise according to
the Dhamma?, like a cowherd who counts the cattle of

others; he has no share in the benefits of the life of a
bhikkhu (1.e., Magga-phala).

20. Though h: recites onlyalittle of the Sacred Texts
(Tipitaka), but practises according to the Dhamma,
eradicating passion, ill wiil and 1gnorance, clearly com-
prehending the Dhamma, his mind freed from moral
defilements and no lonzer clinging to this world or to
the next, he shares the bencfits of the life of a bhikkhu
(i e., Magza-phala).

End of Chapter One: the Pairs,

1. suvimuttacitto: Mind freed from moral defilements; this has been

achieved through perfect practice and, clear comprehension of
the Dhamma.

2. sa bbagava samaiiiassa hoti: lit., shares the benefits of the life
of a samana (a baikkhi). According to the Commentary, in this
context, it mecans “Sharcs the teoclits of Maygga-phala.”




Mindfulness (Appamadavagga) 9
Chapter 11
Mindfulness (Appamadavagga)
11. (1) Samavati Vatthu

Verses 21, 22 and 23

21. Appamado ! amatapadarh 2
pamado maccuno padam?
appamatta na miyanti4
ye pamatta yatha mata.?

22. Evam vis¢sato natva
appamadamhi pandita
appamade pamodanti
ariydnam gocare rata, 6

23. Te jhayino 7 satatika
niccam dalhaparakkama
phusanti dhira nibbanam?
yogakkhemam ? anuttaram.

21. Mindfulness isthe way to the Deathless (Nibbana),
unmindfulness is the way 1o Death. Those who are mindful

do not die; those who are not mindfu! are as if already
dead.

22. Fully comprcheading this, the wise, who are
mindful, rejoice in being mindful and find delight in
the domain of the Noble Ones (ariyas).

23. The wisc, constantly cultivating Tranquillity and
Insight Development Practice, being ever mindful and
steadfastly striving, realize Nibbana: Nibbara, which is
free from thc¢ bonds of yoga; Nibbana, the Incompara-
ble!

1. appamada: According to the Commentary, it cmbraces all the
meanings of the words of the Buddha in the Tnpitaka, and
therefore appamdada is to be interpreted as being ever mindful
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in doing meritorious deeds; to be in line with the Buddha’s
Teaching in Mahasatipatthana Sutta, ‘“ appamado amatapadam,”
in particular, is to bz interpreted as ‘Cultivation of Insight
Development Practice i1s the way to Nibbana.”

2. amata: lit., n> death/ deathless; it does not mean eternal life
or immortality. The Commentary says: ‘‘Amata means Nibbana.
It is true that Nibbana is called ‘‘Amata’ as there is no ageing
(old age) and death because there is no birth.”

3. pamado maccuno padam : ht., unmindfulness is the way to Death,
According to the Commentary one who is unmindful cannot be
liberated from rebirth; when reborn, cne must grow cld and die;
so unmindfulness is the cause of Death.

4. appamatta na miyanti: Those who are mindful do not die. It
does not mean ihat they do not grow old or die. According to
the Commcntary, the mindful develop mindful signs (i.e.,cultivate
Insight Development Practice); they soon realize Magga-Phala
(i.e., Nibbana) and are no longer subject to rebirths. Therefore,
whether they are, in fact, alive or dead, they are considered
not to die.

5. ye pamatta yatha mata: as if dead. According to the Commen-
tary, those who are not mindful are like the dead; because
they ncver think of giving in charity, or keep ng thec moral
precepts, etc., and in the case of thikkhus, becauvse they do
not fulfil their duties to their teachers and preceptors, nor do
they cultivate Tranquillity and Insight Development Practice.

6. ariyanam gocare rata: lit., *‘finds delight in the domain of the
ariyas.” According to the Commentary the domain of the
ariyas consists of the Thirty-seven Factors of Enlightenment
(Bodhipakkhiya) and the nine Trauscendentals, viz., the four
Maggas, the four Phalas, and Nibbana.

7. jhayino: those cultivating Tranquillity and Insight Development
Practice.

8. phusanti dhira nibbanam:the wise realize Nibbana. Lit., phusari
meauns, to touch, to reach. According to the Commentary, the
realization takes place through contact or experience, which
may be either through Insight (Magga-Nana) or through Fruition
(Phala). In this context, contact by way cf Fruition 1s meant.

9. yogakkhemam: an attribute of Nibbana. Lit., it means free or
secure from the four bonds which bind people to the round of
rebirths. The four bonis of yoga are: scnse pleasures (kama),
existence (bhava), wrong belief (ditthi), and ignorance of the Four
Noble Truths (avija).
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II. (2) Kumbhaghosakaseithi Vatthu
Verse 24

24, Utthanavato satimato
suctkammassa nisammakarino
safinatassa dhammajivino
appamattassa yaso bhivaddhati.

24. If a person is energetic, mindful, pure in his
thought, word and deed, and if he does everything
with care and consideration, restrains his senses, earns
his living according to the Law (Dhamrma), ard, is not
unheedful, then, the fame and fortune cf that mindful
person steadiiy increase.

IT. (3) Culapanthaka Vatthu

Verse 25

25. Uttbanena' ppamadena
samhyamena damena ca
digam koyirdtha medhavil
yam oghlo? nibhikirat.

25. Through diligerce, mindfulress, disciplire (with
rceard to moral precepts) and control of his senses,
ot the man of wisdom make (of himself) an island
which no flood can overwhelm.

IT. (4) Balanakklattasanghuttta Vatthu
Verses 26 and 27

26. Pamadamanuyunjanti
bala dummedhiro jana?
appamadanca nmedhavi
dhanam sctthamva rakkhat.

1. dipamh kadiratha medhavi=island + make + the wise, meaning
lct the man of wisdom make an island. The 1sland’, in this context,
stands for arahetship. Arahatship is here likered to an 1island
because it enables one to escape from the stormy waters of
Samsara (round of rebirths).

2. ogho: flood or torrent. It 1s used metaphoiically of evils or
passions which overwhelm humanity.

3. bili dummedhino jana: thc foolish and the ignorant. The foolish
megtioned 1n the story were the hooligans who were given up to
wild revelry and disorder during the Bdalanakkhatta festival. They
were not mindful of others or of the consequegnce for themsclves
in this world and the next.
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27. Ma pamadamanuyuijetha
ma kamaratisainthavam
appamatto hi jhayanto
pappott vipulam sukham,

26. The foolish and the ignorant give themselves
over to negligence; whercas the wise treasure mind-
fulvess as a precious jewel,

27. Therefore, one should not be negligent, nor be
addicted to sensual plzasures; for he who is established in
mindfulness, through cultivation of Tranquillity and
Insight Development Practice, cxpericnces supreme
happiness (i.e., realizes Nibbana).

[I. \5) Mahakassapatthera Vatthu
Verse 28

2¥%. Pamadam appamadena
yada nudati pandito
pannapasidamiruyha
asoko sokinim pajam
pabbatatthova bhamatthe
dhiro! bile? avekkhati.

28. The wise onc dispzls nsgligence by means of mind-
fulness; he ascends the tower of wisdom and being free
from sorrow looks at tuc sorrowing beings. Just as one
on the mountain top looks at those on the plain below,

so alsc, the wise one (the aruhat) looks at the foolish
and the ignorant (worldlings).

[I. (6) Dvesahayakabhikkhu Vatthu
Verse 29

29. Appamatto pamattesu
suttesu bahujigaro
abalassamva sighasso
hitvd vati suimedhaso3.

29. Mindful amongst the ngzgligent, highly vigilant
amongst the drowsy, the man of wisdonm advances like a
race-horse, leaving the jade behind.

1. dhiro: the wise one; in this contaxt, the arahat.

2. bale: the foolishy in this context, the worldings.

3. sumedhaso: the wise one: the wise one advances steadily until
he realizes Maggea, Phala and Nibbina, lcaving the negligent ones
b-hind 1n the round of rebirths (samsara).
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II. (7) Magha Vatthu
Verse 30

30. Appamadenal! maghava
devanam setthatam gato
appamadam pasamsantl
pamado garahito sada.

30. Through mindfulness (in doing meritorious

decds) Magha became king of the devas. Mindfulness is
always praised, but negligence is always blamed.

[1. (8) Anaatarabnikkhu Vatthu

Verse 31

31. Appamada:ato bhikkhu?
pamade bhayadassi3 va
samyojanam anum thulam
daham aggiva gacchati.
31. A bhikkhu who takes delight 1n mindfulness and

sees danger in negligence advances like fire, burning up
all fetters, great and small

1I. (9) Nigamavas'tissatthera Vatthu

Verse 32

32. Appamadarato bhikkhu
pamade bhayadassi va
abhabbo parihanaya?
nibbanasseva santike.

32. A bhikkhu who takes delight in mindfulncss and
sees danger in negligence cannot fall away; he is, indeed,
very close to Nibbana.

End of Chapter Two: Mindfulness.

e S
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1. appamadena : through mindfulness ; i. e., mindfulness in doing
meritorious deeds. In the above story, Magha, the young man
from Macala village, by cleaning and clcaring land and making
roads was reborn as Indra or Sakka, king of the devas. (The
devas arc celestial beings.)

2. appamadarato bhikkhu : a bhikkhu who takes delight in mindful-
ness. 1. €., in the practice of Tranquillity and Insight Development.

3. pamade bhayadassi : secing danger 1n negligence, 1. e., negligence
which would lead to continued existenc in the round of rebirths
(samsara).

4. abhabbo parihanava : Unable to fall away; here it means, unable
to fall away from the practice of Tranquillity and lnsight Deve-
lopment and the bcenefits thercof i. e., Magga and Phala. (The
Commentary)
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Chapter 111
The Mind (Cittavagga)

III. (1) Meghjyatthera Vatthu
Verses 33 and 34

33. Phandanam capalainh cittam
darakkham! dunnivarayam?
ujum karoti3 medhavi
usukarova tejanam.

34. Varijova thale khitto
okamokata ubbhato
pariphandatidam cittam
maradheyyam pahatave.

33. The miud is excitable and unsteady; it is difficult
to control and to restrain. The wise one trains his
mind to be upright as a fletcher straightens an arrow.

34. As a fish quivers when taken out of its watery
home and thrown on to dry ground, so does the mind
quiver when 1t is taken out of the sensual world to
escapz from the realm of Mira (i.e., kilesa vatta, round
of moral defilements).

III. (2) Aiiiatarabhikkhu Vatthu
Yerse 3§

35. Dunniggahassa lahuno
yatthakdamanipatino#4
cittassa damatho sadhu
cittath dantam sukhavaham’.

35. Tha mind is difficult to control; swiftly and
lightly, it moves and lands wherever it pleases. It is

good to tame the mind, for a well-tamed mind brings
happiness.

1. dirakkham : difficult to keep the miand fixed on a single objegt
when meditating.

2. dunnivarayam : difficult to restrain the min{ from drifting towards
sensual pleasures.
3. ujurh karoti: straightens:

(a) the fletcher straightens the arrow,

(b) the wise man trains his seasuous, unruly mind by means of
Tranquillity and Insight Developm:at Practice (Samatha and
Vipassana). (The Commentary)

4, yatthakamanipitino: moving about whetever 1t pleases,
landing on any senss object without any cont rol.

5. sukhavaham: brings happiaess, fortuns, satisfaction etc.,
and also, Maggas, Phalas and Nibbana. (The Commeatary)
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ITI. (3) Ukkanthitabhikkhu Vatthu
Verse 36

36. Sududdasam sunipunam
yatthakamanipatinam
cittarh rakketha medhavi
cittamn guttam sukhavaham,

36. The mind 1s very difficult to see, very delicate
and subtlc; it moves and lands wherever <t pleases
The wise one should guard his mind, for a guaided
mind brings happiness.

I1I. (4) Samgharakkhitatthera Vatthu
Verse 37

37. Durangamam ekacaram!
asariram guhdsayam?
ye ciitam samyamissanti
mokkhanti marabandhana.

37. The mind wanders far and moves about alone:
it is non-material; it lies 1n the cave (chamber of the
heart ). Those who control their mind will be free from
the bonds of Mara.

[IT. (5) Cittahatthatthera Vatthu
Verses 38 and 39

38. Anavatthitacittassa
saddhammam avijinato
pariplavapasadassa

iy W »

pafna na paripurati.

1. ekacaram: walking alone, moves about aloie. 1t means
conceiving one thought at a time, i.e., one .aought arises

oply when another ccases.

2. guhdsayam: lit., lyinz or sleeping in a cave; mind lies and
arises cortinually In the cave /chamber of the hcart
( hadayavatthu ), the seat of consciousness.
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39. Anpavassutacittassa
ananvahatacetaso
punnapapapahinassa !
natthi jagarato 2 bhayam.

38. If a man’s mind 1s unstcady, if he is ignorant
of the truc Dhamma, and if his faith i1s wavering, then
his knowledege will never be perfect.

39. If a man's mind i1s freec from passion, if he is
free from ill will, if he has abandoned both good and
evil, and if he i1s wvigilant, for such a man there 1S no

danger.

[II. (6) Paincasatabhikkhu Vatthu

Verse 40

40. Kuinbhipamam kayamimam viditva
nagarapammam cittamidam thapetva
yodhetha mdiram pannavudhena
jitanca rakkhe anivesano siya3

40. Knowing that this body is (fragile) like an
earthen jar, making one's mind s:cure like a fortified
town, one should fight Mara witn the weapon of know-
ledge. ( After defeating Mara ) one should still continue
to guard one€’s mind, and feel no attachment to that
which has been ganed (i.e., jhana ecstasy and serenity
gained through meditation ).

A —— A e e s - A — e P T
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1. puniapapapahinassa: one wao his abandoned both good and
evil: i.e., an arahat. An arahat does nat commit any
morally good or morally. bad volitional action; all his
actions are non-kamma-producing.

. e e

2. jagarato: one w0 is awake or vigilant, i.e., an arahat.
Whnether awike or asleep, an arahat is regirded as vigilant
as ths moral qualities, wviz.,, faith, diligence, mindfulness,
concentration and wisdom, are ever present in him.

3. anivesanp siyi: not to b2 attached; in this context not to
be attached to jhin ecstaisy anl serenity gained through
meditation, but to proc:2d further with Insight meditation
practices until the attainmzat of arahatship. (The Commen-

tary )
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[H. (7) Putigattatissatthera Vatthu
Verse 41

41. Aciram vata’ yam kayo
pathavim adhisessatl
chuddho apetavinfiano
niratthamva kalingaram.

41. Before long, alas this body, deprived of con-

sciousness, will lic on the earth discarded like a useless
log.

ITI. (8) Na:idagopa’aka Vatthn
Verse 42

42. Diso! disam yam tam kayira
veri va pana verinam
micchinanihitam cittam
paplyo na: tato kare.

42. A thief may harm a talef; an encmy may harm

an encmy; but a wrongly directed mind can do
oneself far grcater harin.2

IIT. (9) Scereyya Vatthu
Verse 43

43. Na tam mata pita kayira
anne vapi ca nataka
sammapanihitam cittam
seyyaso3 nam tito kare.

43. Not a mother, nor a father, nor any other
relative can do more for the well-being of one than a
rightly-directed mind can.

End ot Chapter Three : The Mind

e -+ < —— e
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l. diso : Iit., an enemy; a thief in this context. (The Commentary)

2. According to the Commentary, the mind, wrongly set on the
ten-fold evil path, will cause ruin and destruction not only in

this life, but also, even in a hundred thousand future
existences in Apiya.

3. seyvaso : still better; here it means much better service; because
it (the rightly-directed mind) can lead one to the well-being of
a man and of a deva and even to the realization of Nibbana,

DP, F 2
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Chapter IV

Flowers (Papphivagga)

[V. (1) Paiicasatabhikkhu Vatthu
Verses 44 and 45

44, Ko imam pathavim vicessatl
yamalokanica imam sadevakam
ko dhammapadam sudesitaml
kusalo pupphamiva pacessati,

45. Sekho2 pathavim vicessati
yamalokanca imam sadevakam
sekho dhaminapadam sudesitar
kusalo pupphamiva pacessati.

44, Who shall examine this earth (1. e., this body),
the world of Yama (i. e., the four apayas) and the world
of man together with the world of devas? Who shall
examine the well-taught Path of Virtue (Dhammapada)
as an exp:rt florist picks and chooses flowers?

45. The Ariya Sekha shall examine this earth (i.e.,
the body), the world of Yama (i. e., the four apayas)
and the world of mantogether with the world of devas.
The Ariya Sekha shall examine the well-taught Path of

Virtue (Dhammapada) as an expert florist picks and
chooses flowers.

1. dhammapadam sudesitarn : the well-taught Path of Virtue; here

it means the thirty-seven Factors of Enlightenment (Bodhipak-
khiya Dhamma).

2. sekho/sekhapuggala: one who is practising the Dhamma, and
has entercd the Path, but has not yet become an arahat. The

term is applicd to the first seven ariyapuggalas, the eighth or
arahat being asekha.
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IV. (2) Maricikammatthinika bhikkhu Vatthu

Verse 46

46. Phentipamam! kdyamimarh viditva
maricid hammam? abhisambudhano
chetvina marassa papupphakani’
adassanam maccurdjassa gacchc4.

46. One who knows that this body is impermanent
like froth, and comprehends that it is insubstantial as
a mirage, will cut the flowers of Mara (i. e., the three
kinds of vatta or rounds), and pass out of sight of the
King of Death.

IV. (3) Vitatibha Vatthu

Verse 47

47. Pupphani heva pacinantam
byasaltamanasam naram
suttam gamam mahoghova
maccu adaya gacchati.

47. Like one who picks and chooses flowers, a
man who has his mind attached to sensual pleasures is
carried away by Death, just as a great flood sweeps
away a sleeping village,

1. pheniipamanm: like froth; it means that this body is perishable
and impermanent like froth,

2. maricidbammara: lit.,, mirage + nature; nature of a mirage
i. e., insubsiantial like a mirage.

3. marassa papupphakani: flowers or flower-tipped arrows of
Mara. These flowers or arrows of Mara represent the tivattam
or the three kinds of vattarh (rounds), viz., kilesavattam ( the
round of moral defilements), kammavattarn (the round of
volittonal action) and vipakavatiamh (ithe round of resultant
eflects). According to the Commentary, this chain or round
is broken when cut by the sword of ariya magga fiapa.

4, adassanam maccurajassa gacche: In this context, out of sight
of the King of Death means the realization of Nibbana,
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[V. (4) Patipujikakumari Vatthu
Verse 48

48 Pupphani heva pacinantam
byasattamanasam naram
atittannicva kamesu
antako ki'rute vasam.

48. Like one who picks and chooses flowers, a man
who has his mind atteched to scnsual pleasures and is
insatiate 1n them 1s overpowered by Death.

IV. (§) Macchariyakosiyasetthl Vatthu
Verse 49

49, Yathapi bhamaro pupplham
vagnagandharnahethayam
paleti rasamddaya
evam game¢ muni care.

49. As the bec collects nectar and flics away with-
out damaging the flover or its colour or its scent, so
also, let tne Dbhikkhu dwell and act in the village
(without affecting the faith and gencirosity or the wealth
of the villagers).

IV. (6) Paveyya ajivaka Vatthu
Verse 50

50. Na parcsam vilomani
na paresam k:takatam
attanova avekkheyya
katani akatim ca.

50. One should not consider the faults of otheis,
nor their doing or not doing good or bad dceds. One

should only consider whether one has done or not done
good or bad deeds.

IV. (7) Chattapani upisaka Vatthu
Verses 51 and 52

51. Yathdpi ruciram puppham
vannavantarm agandhakam
¢cvam subhisita vaca
apnala hott akubbato.
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Aye, Y';Z:): ns52, Yathdpi ruciram puppham

vannavantam sagandhakam
evarh subhasita vaca
saphald hoti kubbato.

51. Just as a beautiful flower, lacking 1n scent,
cannot give the wearer the benefit of its scent, so also,
the well-preached words of the Buddha cannot benefit
one who does not practise the Dhamma.’

52. Just as a flower, beautiful as well as fragrant,
will give the wearer the bencfit of its scent, so also,
the well-preached words of the Buddha will benefit one
who practises the Dhamma.

V. (8) Visakha Vatthu
Verse 53

53. Yathapi puppharasimha
kayira malagune bahi
evam jatena maccena
kattabbam kusalam bahum!,

53. As from a collection of flowers many a garland
can be made by an expert florist, so also, much good
can be done (with wealth, out of faith and generosity,)
by one subject to birth and death.

IV. (9) Anandattherapaiiha Vatthu
Verses 54 and 55

54. Na pupphagandho pativatameti
na candanam tagara mallikd va
satanca gandho pativatameti
sabba disd sappuriso? pavdyati.

55. Cadanam tagaram vapi
uppalam atha vassiki
etesam gandhajatanam
silagandho anuttaro.

54. The scent of flowers cannot go against the
wmd nor the scent of sandalwood, nor of rhododendron

e w-— A e

}. kattabbam kusalam bahum much good may be done. Acceraing
to the Commentary, it means many deeds of merit should be done
with wealth, out of faith and generosity.

2. capwﬂw/sappunsa good and pious people; virtuous persons.
The virtuous are the Noble Ones (the ariyas) and the virtuous
woridiings (kalydna puthujiana).

13333
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(tagara), nor of jasmin (mallikal!); only the reputation
of good people can go against the wind. The reputation
of the virtuous ones (sappurisa) is wafted abroad in
all directions.

55 There are the scents of sandalwood, rhododen-
dron, lotus and jasmin (vassika2); but the scent of virtue
surpasses all scents.

IV. (10) Mahakassapatthera Vatthu

Verse 56

56. Appamatto ayarh gandho
yayam tagaracandani
yo ca silavatam gandho
vati devesu uttamo.

56. The sc:nts oi rhododendron and of sandalwood
are very faint; but -the scent (reputation) of the
virtuous 1s the strongest; it spreads even to the abodes
of the devas.

IV. (11) Godhikattheraparipibbana Vatthu

Verse §7
Tesam sampannasilanam
appamadaviharinam
symmadanna vimuttanam
Maro maggam na vindatl,

57. Mara cannot find the path taken by those
who are endowed with virtue, who hve mindfully, and
have been freed from moral defilements by Right
Knowledge. 3

IV. (12) Garah dinna Vatthu

Verses 58 and 39

58. Yatha sankaradhanasmim
ujjhitasmim mahapathe
nadumam tattha jayetha
sucigandham manojamam.

1. mallika: Arabian jasmin.
2. vassika: Spanish jasmin.
3. Arahats having cradicated moral dehlements are no longer subject

to rcb rths; so Mara, for all his power, cannot find out where
such arahats go after death. (The Commentary)
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59. Bvam sankarabhitesul
andhabhite puthujjane?
atirocati pafniaya
sammasimbuddhasavako.

58, 59. As a sweet smelling and beautiful lotus
flower may grow upon a heap of rubbish thrown on
the highway, so also, out of the rubbish heap of
beings may appear a disciple of the Buddia, who
with his wisdom shines forth far above th: blind
(ignorant) worldlings.

End of Chapter Four : Flowers.

———___————————__———__——_—
1. shnkarabhiitesu: rubbish heap of beings.

2. andhabhite puthujjane: blind worlilings. The worldlings are
like the blind beciuse they are lacking in knowledge.
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Chapter V
The Fool (Balavagga)!

V. (1) Annatarapurisa Vatthu

Verse 60

60. Dighi jagarato ratti
digham santassa yojanam 2
digho balana samsaro
saddhammam avijanatam.

60. Long 1s the night tc one whois wakeful; long
is (the jourrey of) one ycjana to the tiaveller who is
tired; long 1s samsara (round of rebirths) to the fool
who 1s 1gnorant of the true Dhamma (the Teaching of

the Buddha).

V. (2) Mahakassapa saddhiviharika Vatthu

Verse 61

61. Carance nadhigaccheyya
seyyam sadisamattano
ekacariyam dalham kayira
natthr bdle sahayata.

61. If a person seeking a companion cannot find
one who 1s better than or equal to him, let him
resolutely go on alone; therc can be no companion-

ship with a fool.
V. (3) Anandasetthi Vatthu

Verse 62

62. Putta 3 ma’tthi dhanam ma’ tthi
iti balo vihannati
attd hi attano natthi
kuto putta kuto dhanam.

62. “I have sons, T have wealth’’; with this (feeling
of attachment) the fool is afflicted. Indeed, he himself
is not lis own, how can s>ns and wealth be his?

il e e

1. Balavagga: Chapter on the Fool.
Bala is the opposite of pandita; 1t means those who are

ignorant, stupid and mentally dull. They cannot think or act
right. ‘_

2. yojanam/yojana: a mecasure of length, about twelve miles,

J. puttd; sons, also means both son and daugnter.

——

e
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V. (4) Ganthibhedakacora Vatthu
Verse 63

63. Yo btdlo maifiiati bilyam
panditovapi tena so
balo ca panditamani
sa ve baloti vuccati.

63. The fool who knows that he is a fool can
fO}' that reason be a wise man: but the fool who
thinks that he is wise is, indeed, called a fool.

V. (§) Udayitthera Vatthu
Verse 64

64. Yavajivampi ce bilo
panditam payirupasati
na so dhammam vijanati
dabbi siiparasam vatha.

- 64. A tool, even though he is associated with a
wise man all his life, does not understand the Dhamma,
just as a ladle does not know the taste of soup.

V. (6) Timsapaveyyakabhikkhu Vatthu
Verse 65

65. Muhuttamapi ce viffiu
panditarh payirupasati
khippam dhammam vijanat
jivha stuparasam yatha.
65. An intelligent man, even though he i1s associated
with a wise man only for a moment, quickly under-

stands the Dhamma, just as the tcngue knows the
taste of soup.

V. (7) Suppabuddhakutthi Vatthu
Verse 66

66. Caranti bala dummedha
amitteneva attana
karonta papakam kammam
yam hoti katukapphalam.

66. With themselves as their own enemies, fools
Jacking in intelligence move about doing cvil dceds,
which bear bitter fruits.
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V. (8) Kassaka Vatthu

VYerse 67

67. Na tam kammam katam s3ddhu
yam katva anutappati
yassa assumukho rodam
vipakam patisevati.

67. That deed is not well done if one has to repent
for having done it, and if, with a tearful face, one has
to weep as a result of that deed.

V. (9) Sumanamalakara Vatthu

Verse 68

68. Tafica kammam katam sadhu
yam katva nanutappati
yassa patito sumano
vipaikam patisevati.

68. That dced is well done if one has not to repent
for having done it, and if one is delighted and happy
with the result of thzt deed.

Y. (10) Uppalavannattheri Vatthu

Verse 69

69. Madhumva marfnati balo
ydva papam na paccatt
yada ca paccati papam
atha dukkham nigacchati.

69. As long as the evil deed does not bear fruit,
the fool thinks it is sweet like honey; but when his evil
deed does bear fruit, the fool sufters for 1it.

V. (11) Jambukatthera Vatthu
Verse 70

70. Mi3se mase kusaggena
balo bhuifijeyya bhojanam
na so sankhatadhammanam
kalam agghati solasim.

~70. Even though, month after month, the fool (living
In austerity) takes his food sparingly with the tip of a
grass blade, he is not worth even one-sixteenth part
of those who huve comprehended the Truth (i.e., ariyas)
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V. (12) Ahipeta Vatthu
Verse 71

71. Na hi papam katarh kammam
sajju khiramva muccati
dahantam balamanveti
bhasmacchannova pavako.

~T1. An evil deed docs not immediately bear fruit,
Just as the newly-drawn milk docs not curdie at once;

but it follows the fool. burning him like live coal
covered with ashes.

V. (13) Satthikiitareta Vatthu
Verse 72

72. Yavadeva anatthava
nattarm balassa jayati
hanti talassa sukkamsam!
muddhamassa? vipatayam.

72. The skill of a fool can only harm him; i1
destroys his meritand his wisdom (lit., it sévers his head).

V. (14) Cittagahapati Vatthu
Verses 73 and 74

73. Asantam bhavanamiccheyya
purckkharanca bhikkhusu
avasesu ca issarivam
pijam parakulesu3 ca.

74. Mameva kata miannantu
githi4 pabbajita ubho
mimevitivesa assu
kiccakiccesu kismici
1it1 balassa sankappo
icchd mano ca vaddhati.

73. The foolish bhikkhu desires praise for qualitie
he does not have, precedence among bhikkhts, authorit:

1. sukkamsa: sukka+amsa: sukka means White, bright, pure o0
good; amsa meang portion. According to the Commentary,
sukkamsa means merit.

2. muddha: head, top, summit. According to the Commentary,
it means knowledge.

3. parakulesu: those outside the family; (para = outside or
others).

4. gihi: short form for gahapati, houscholder.
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in the monasteries, and veneration from those unrelated
to him.

74. “‘Let both laymen and bhikkhus think that
things are done because of me; let them obey me in

all matters, great and small.” Such being the thoughts
of the fool, his greed and his pride grow.

V. (15) Vanavasitissasamanera Vatthu
Verse 75

75. Aiild hi labhiapanisa
afiid nibbanagamini
evametam abhinfiaya
bhikkhu Buddhassa savako
sakkaram nabhinandeyya
vivekamanubrihayel.

75. Indeed, the path that leads to worldly gain is
one, and the Path that leads to Nibbana 1s another.
Fully comprehending this, the bhikkhu, the disciple of
the * Buddha, should not take delight in worldly gain

and bonour, but devote himself to solitude, detachment
and the realization of Nibbana.

End of Chapter Five: The Fool.

1. vivekamanubriihaye = (vivekam + anubrihaye).
viveka: solitary s=clusion. According to the Commentary, the
three kinds of vivekas are kdyaviveka (seclusion of the body

or solitude); cittaviveka (detachment of the mind from human
passions) and upadhiviveka (Nibbana).
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Chapter VI
The Wise (Panditavagga)

VI. (1) Radhatthe;a Vatthu

Verse 76

76. Nidbhinamva pavattaram
yam passe vajjadassinam
niggayhavadim medhavim
tadisam panditam bhaje
tadisam bhajamdidnassa
seyyo hoti na papiyo.

76. One should follow a man of wisdom who re-
bukes one for one’s faults, as one would follow a guide
to some buried treasure. To one who follows such a
wise man, it will be an advantage and not a disadvan-

tage.

VI. (2) Assajipunabbasuka Vatthu

Verse 77

77. Ovadeyya’nusaseyyal
asabbha ca nivaraye
satam h1 so piyo hoti
asatam hoti appiyo.

77. The man of wisdom should admonish others:; he
should give advice and should prevent others from doing
wrong; such a man is held dear by the good; he is dis-
liked only by the bad.

VI. (3) Chaunatthera Vatthu

Verse 78

78. Na bhaje papake mitte
na bhaje purisidhame
bhajetha mitte kalyane
bhajetha purisuttame.

78. One should not associate with bad friends,
nor with the wvile. One should associate with good
friends, and with those who are noble.

L
—

1. anusaseyya: to giveadvice in advance; also to give advice
repeatedly.
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V1. (4) Mahakappinatthera Vatthu
Verse 79

79. Dhammapiti sukham scti
vippasannena cetasa
arlyappavedite dhamme
sadd ramati pandito.

79. He who drinks in the Daamma lives happily
with a screnc mind; the wisc man always takes delight
in the Dhamma (Bodhipakkiniya Dhamma) cxpounded

by the Noble Ones (ariyas).

VI. (5) Panditasamanera Vatthu
Verse 80

80. Udakam hi nayanti nettika
usukird namayanti ! tejanam
darum namayant: tacchaka
attinam damayant' p.ndita.

80. I'armers (iit., makers of irrieation canals)
channel the water; tletchers straighten the arrows;
carpenters wHork the timber ; the wise tame the nselves.

VI. (6) Lakundakabhaddiyatthesra Vatthu
Verse 81
81. Se'o yatha ekaghano
vatena na s:imirati
evam nindapasamsasu
na saminjanti pandita.

81. As a mountain of rock is unshiken by wind,
so also, the wise are unperturbed by blame or by praise.

VI. (7) Kanamata Vatthu
Verse 82
82. Yathapi rahado gambhiro
vippasanno anavilo
evam dhamman; sutvana
vippasidanti pandita.
82. Like a lake which is deep, cleir and calm, the

wise after listcning to the Teaching (Dhamma) become
serenc.

1. namayanti: to bznd, to incline a person’s heart or will. In the
case of fletchers, to maike the arrows straight; in the case of
carpenters, to make the timber into things that people want, by
cutting, sawing and planing.
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VI. (8) Paicasatabhikkhu Vatthu
Verse 83

83. Sabbattha ve sappurisd cajanti
na kamakama lapayanti santo
sukbena phuttha atha va dukhena
na uccavacam panditd dassayanti.

83. Indeed, the virtuous give up all (i.e., attach-
ment to the five khandhas, etc.); the virtuous (lit., the
tranquil) do not talk with sensual desire; when faced
with joy or syrrow, the wise do not show elation or
depression.

VI. (9) Dhammikatthera Vatthu
Verse 84

84. Na attaheiu na parassa hetu
na puttamicche na dhanam na rattham
na iccheyya adhammena samiddhimattano
sa silava pannava dhammiko siya.

84. For his own sake or for the sake of others
he does no evil; nor dozs he *is" for sons and daughters
or for wealth or for a kingdom by doing evil; nor does
he wish for success by unfair means: such a one is
indeed virtuous, wise and just.

VI. (10) Dhammassayana Vatthu

Verses 85 and 86

85. Appaka te manussesu
ye jand paragamino
athayam itara paja
tiramevanudhavati !,

86. Ye ca kho sammadakkhate
dhamme dhammanuvattino
te jana paramessanti?
maccudheyyam? suduttaram.

1. tiramevanudhavati : tiram 4 eva +anudhavati: shore 4+ only this+run
up and down: according to the Commentary ‘only this shore’ in
this context means sakkayaditthi (ego belief).

2. piramessanti: param + essanti: the other shore + will reach. The
other or opposite shore is m:taphorically used for Nibbina.

3. maccudbeyyam : the realm of D2ath (or samsara, round of rebirths.)
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85. Few among men reach the other shore (Nibbana);
all the others only run up and down on this shore,

86. But those who practise according to the well-
-expounded Dhamma will reach the other shorc(Nl bbana),
having passed the realm of Death (1.e.,samsara), very
difficult as it 1s to cross.

VI. (11) Paiicasata Agantukabhikkhu Vatthu
Verses 87, 88 and 89

87. Kanham dhammarm vippahiya
sukkam bhavetha pandito
oka anokamagammal
viveke? yattha diiramam.

88, Tatrabhiratimiccheyya
hitvd kdme akificano?
pariyodapeyya attanam
cittaklesehi4 pandito.

89. Yesarn sambodhiyarigesus
samma cittamh subhavitam
adanapatinissagge
anupadaya ye rata
khinasava® jutimanto?
te loke parinibbuta.8

87, 88. The man of wisdom, leaving the home of
craving and having Nibbana as his goal, should give up
daik, evil ways and cultivate purc, good ones. He
should seek great delight in solitude, detachment and
Nibbana, which an ordinary man finds so difficult to
enjoy. He should also give up sensual pleasures, and
clinging to nothing, should clecanse himself of all
impu:.tis of the mind.

89. Those, with mind well-developed in the Seven
Factors of Enhghtenment (bojjhangd), and who have nd
themselves of all craving, rejoice in their abandonment
of attachment. Such men, with all moral intoxicants
eradicated, and poweiful with the light of Arahatta
Magganana have realized Nibbana in this world (i. e.,
with khandha aggregates remaining).

1. oka anpkamagamma : lit., having gone from home to the homeless.
In this context mterpreted as leaving the seat of craving and
having Nibbana as a goal.
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2. viveke: viveka: solitude, detachment, Nibbana.

3. akincano: lit., having nothing; clinging to nothing. ( The
term kincana may include anv of the kilesas or defilements
such as passion, ill will, ignorance, etc; it also means
clinging or attachment to the world.)

4. cittaklesebi: citta kilesa: impurities of the mind.

5. sambodhiyangesu: sambgojjhanga: the Factors of Enlightenment
or requisites for atta:ning Magga Insight.

6. khinisava: one in whom human passions are extinguished;
an arahat.

7. jatimanta: one endowed with the power of Arahatta Maggafiana

8. te loke parinibbuti: the realization of Nibbina in the realm
of the five aggregates (khandhas), or in other words, in this
world. But according to the Commentary in this context,
both Sa-upadisesa and Anupidisesa Nibbina are meant.
Sa-upadisesa or Kilesa Nibbana is Nibbana with groups of
existence or khandhas remaining; 1t 1s realized by an arahat
on the attainment of arahatship. Anupidisecsa or Khandha
Nibbin1 1s Nibbana without groups of exisicnce or khandhas
remaining. It takes place on the death of an arahat,.

End of Chapter Six: Tne Wise.
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Chapter VII
The Arahat  ( Arahantavagga)

VII. 1) Jivakapaiitha Vatthu
Verse 90

90, Gataddhino ! visokassa
vippamuttassa sabbadhi
sabbaganthappahinassa?
parilaho na vijjati.

90. For him (an arahat) whose journey is ended,
who is free from sorrow and from all (e.g.,khandha aggre-

gates), who has destroycd all fetters, there is no more
distress.

VII. (2) M ahakassagatthera Vatthu
Verse 91

91. Uyyunjanti satinanto
na nikete ramanti te
hamsava pallalim hitva
ckamokam jahanti t:.

91. The mindful str.ve diligently (in the Tranquillity
and Insight Development Practice); they take no delight
in the home (i.e, in the life of seiasual plrasures); like
swans (hamsa) that forsake the muddy pool, they
abandon all homelife (i.e., all craving).

1. gataddhino: the journey 1s exded. Here ‘the journey’ means
round of rebirths ( samsara ),

2. sabbaganthappahinassa: onc whn has destroyed all fetters.
Heie ‘fetters’ means greed, ill will, and wrong view.
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VII. (3) Belatthasisatthera Vattha
Verse 92

92. Yesam sannicayo! natthi
ye pariniiatabhojara2
sufinatod animitto4 ca
vimokkho’' yesam gocaro
akaseva sakuntanam
gatl tesam durannayas.

92. Arahats do not hoard (anything); when taking
food they reflect well over it (i.e., in accordance with
the three parinnas). They have as their object liberation
from existence, 1.e., Nibbana which is Void and
Signless. Their destination, like the course of birds in
the air, cannot be traced.

VII. (4) Anaruddhatthera Vatthu

Verse 93

903. Yassasava parikkhina
ahare c» anissito
sufinato animitto ca
vimokklLo yassa gecaro
akaseva sakunidnam
padam tassa durannayam.

93. The arahat is free from moral intoxicants (asavas);
he is not attached to food. He has as his object liberation
from eXistence, i1.e., Iibbana which 1s Void and Signless.
His path, like that of birds in the air, cannot be traced.

- = s—

}. sannicayo: hoarding. According to the Commentary, it means
accumulating either kanma and its effects or any of the four
requisites.

2. pariiinatabhojana: to take food according to the taree parififias.
According to the Commentary, there are three pariiiias that the
‘bhikkhu should have concerning food, wviz., (a) diataparidiia,
knowing the exact naturz of che food b:ing taken, (b) tiranapa-
rinna, being convinced of tne vileness of material food, and
(c¢) pahanapariiind, rejeciion of ail pleasure in eating.

3. suiinata: the Void. According to the Commentary, it means void
of craving. It is an epithet of Nibbana.

4. animittarn: the Signless. According to the Commentary, it
means no sign of craving, ill will and ignorance. It is also an
epithet of Nibbina. |

S:vimokkho: liberation from existence; Nibbana.

6. gati tesarn durannaya: their destination cannot b traced because

arahats have eradicited craving and are no more subject to

rebirths.
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VII. (5) Mahakaccidyanatthera Vatthu
Verse 94

94. Yassindriyani samathangatani
assa yatha sdrathind sudanta
pahinamanassa anasavas<a

devapi tassa pihayanti tadinol,

94. The arahat whose sense-faculties are calm like
horses well-tamed by the charioteer, who is frce from pride

and moral intoxicanis — such an arahat i1s held dear
even by the devas.

VII. (6) Sariputtatthera Vatthu
Verse 95

95. Pathavisamo no virujjhati
indakhilupamo tadi subbato
rahadova apetakaddamo?
samnsard na bhavanti tadino.

95. Like the earth, the arahat 1s patient and ic not
provoked to respond in anger; like the door-post he is
firm; he is unperturbed by the ups and downs of life:
he 1s serene and pure lhke a lake free from mud.
For such an arabat there will be no more rebirth,

VII. (7) Kosambivasitissattherasamapera Vatthu
Verse 96

06. Santam tassa manam hoti
santad vaca ca kamma ca
sammadafind vimuttassa
upasantassa tadino.

96. An arahat is calm in his mind, calm in his
speech, and also in his deed; truly knowing the
Dhamma, such an arahat is free from moral defilements
and is unperturbed by the ups and downs of life.

1. tadino: one who is calim and tranquil or unperturbed by the ups
and downs of life (Lokadhamma).

2. apetakaddamo: fre2 from mud. The lake water being free from

mud is unpolluted; the arahat being free from defilements is
also seren¢ and pure.
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VII. (8) Sariputtatthera Vatthu
Verse 97

07. Assaddho akataniig ca
sandhicchedo ca yo naro
hatava kdso vantiso!
sa ve uttamaporiso.

97. He who 1s not credulous, who has realized the
Unconditioned (Nibbana), who has cut off the links of the
round of rebirths, who has destroyed all consequences
of good and bad deeds, who has discarded all craving,
1s indeed the noblest of all men (i.e., an arahat).

VII. (9) Khadiravaniyarevatatthera Vatthu
Verse 98

98. Game va yadi varanne
ninne va yadi va thale
yattha arahanto viharanti
tam bhimiramaneyyakam.,

98. In a village or in a forest, in a valley or on

a hill, wherever the arahats dwell, that place 1s delight-
ful.

VII. (10) Annatara itthi Vatthu
Verse 99

99, Ramaniyani arannini
yattha na ramati jano
vitardga ramissanti
na te kamagavesino,

99. Forests are delightful, but the worldlings find
no delight 1n them; only those who are free from
passion will find delight in them. for they do not seek
sensual pleasures.

End of Chapter Seven: The Arahat.

1. vantaso: one o has discarded all craving (lit., one whe
has vomited all craving).
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Chapter VIII
The Thousands (Sahassavagga)

VIII. (1) Tambadathika Coraghataka Vatthu
Verse 100

100 Sahassamapi ce vica
anatthapadasamhita
ekam atthapadam seyyo
yaimh sutva upasammati.

100. Better than a thousand words that are senseless
and unconnected with the realization of Nibbana, is a
single word of sense, if on hearing it one is calmed.

VIII. (2) Bahiyadaruciriya Vatthu
Verse 101

101. Sahassamapi ce githa
anatthapadasamhita
ckam gathgpadam seyyo
yam sutva upasammati.

101. Better than a thousand verses that are sense]ess
and unconnected with the realization of Nibbana, is a
single verse, if on hearing it cne is calmed.

VIII. (3) Kundalakesitheri Vatthu
Verses 102 and 103

102. Yo ca gatha satath bhase
anatthapadasamhita
ekarh Dhammapadam seyyo
yam sutva upasammati.

103 Yo sahassamm sahassena
sangame manuse jine
ekafica jeyyamattanam
sa ve sangamajuttamo.

102. Better than the recitation of a hundred verses
that are senseless and unconnected with the realization
of Nibbdana, is the recitation of a single word of the
Teaching (Dhamma), if on hearing it one is calmed.

103. A man may conquer a million men in battle
but one who conquers himself is, indeed, the greatest
of conquerors,
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VIIL. (4) Aonatthapucchakabrahmana Vatthu
Verses 104 and 105

104, Attd have jitarh seyyo
ya cayam itara paja
attadantassa posassa
niccam sannatacarino.

105. Neva devo na gandhabbo
na Mdaro sahi Brahmuna
jitam apajitam kayira
tatharupassa jantuno.

104, 105. It 1s better i1ndced, to conquer oneself
than to conjuer othe;s. Neither 2 deva, ner a gandhabba,
nor Mara together with Brahma can turn into defeat
the victory cf the man who controls himself.,

VIII. (5) Sariputtattherassa Matula Brahmana Vatthu
Verse 106

106. Mase mise sahassena !
yo vajetha satam samam
ekanca bhavitattanam
muhuttamapi piijaye
sa yeva rujand ceyvo
yafice vassasatam hutam,

106. Month after month for a hundred years, one
may make otferincs ( to ordinaiy people) to the value
of a thousand kahapanas; et 1f, cnly for a moment,
one pays homage to a bhikkhu who has practised
| nsight Development, this homiage is, indeed, better than
a hundred years of making offcrings (to ordinary peorle).

VII1. (6) Sariputtattherassa bhagineyya Vatthu

VYerse 107

107. Yo ca vassasatam jantu
aggim paricare vane
ekanca bhavitattanam
muhuttamap! pajaye
+d yeva pujana seyyo
yance vassasatam hutam.

—— mils  ron S . i - e - i

1. sahassa: one thousand; i1n this context, one thousand
kahdapanas. A kahadpana coin can be in copper, si]ver or gold,
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107, For a bundred years, a man may tend the
sacred fire in the forest; yet if, only for a moment, one
pays homage to a bhikkhu who has practised Insight
Development, this homage is, indeed, better than a
hundred vcars of making sacrifices (in fire-worship).

VIII. (7) Sariputtattherassa sahayaka brahmana Vatthu

Verse 108

108. Yamkifici yitthamm va hutam va loke
samvaccharam yajetha puiifiapekkho
sabbampi tarh na catubhagameti
abhivadana ujjugatesu seyyo.

108. In this world, one may make «acrificial offerings,
great and small, all the ysar round, in order to gain
merit; all these offerings arc not worth a quarter of the
merit gatned by worsh'pping the Noble Ones (ariyas)
who walk the right path.

VIII (8) Ayuvaddhanakumara Vatthu
Verse 1(9

109. Abhivadanasilissa
niccam vuddhapacayino
caltiro dhamma vaddhanti
ayu vanno sukham balam.

109. For one who always respects and honours those
who are ol!der and more virtuous, four bqnefits, VIiZ.,
longevity, beauty, happincss and strength, will increase.

VIII. (9) Samkiccasamanera Vatthu
Verse 110

110. Yo cz vassasatam jive
dussilo asamahito
ckiaham jivitah scyyo
silavantassa jhayino.

110. Better than a hundred years in the life of an
immoral person who has no control over his senses,
is a day in the life of a virtuous rerson who cultivates
Tranquillity and Insight Development Practice.
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VIII, (10) Khanu Kondaiiiiatthera Vatthu
Verse 111

111. Yo ca vassasatam jive
duppaiifio asamahito
ekaham jivitam seyyo
pannavantassa jhayinc.

111, Better than a hundred years in the life of an
ignorant person, who has no control over his senses,
1s a dayin the life of a wisz man who cultivates Tran-
qutility and Insight Development Practice.

VIII. (11) Sappadasatthera Vatthu
Verse 112

112. Yo ca vassasatam jive
kusito ! hinaviriyo
ekaham jivitam seyyo
virtyamarabhato -dalham,.

112. Better than a hundred years in the life of a
person who is idle and inactive, is a day in the life of
one who makes a zeal>us and strenuous effort (in Tran-
quillity and Insight Development Practice).

VIII. (12) Patacaratheri Vatthu
Verse 113

113. Yo ca vassasatam jive
apassam udayabbayam 2
ekaham jivitam secyyo
passato udayabbayam.

113. Better than a hundred yzarsin the life of a
pe'son who does not perccive the arising and the
disshlving of th: five aggregates (khandhas), is a day
in the lifc of one wiho perceives the arising and the
dissolving of the five ageregates.

——— . — S—— — — —

-

1. kusito: an 1dle pearson; accordiqg to the Commentary, an idle
person is ong who passes his time only In evil thoughts.

2. udayabbavari: the arising and the dissolving of the five
agercgates  (khandhas). Udayabbayaidna is the knowledge
acquired through Insight Development Practice, indicating the
impermanent characteristics of the live aggregates,
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VIII. (13) Kisigotami Vatthu

Verse 114

114, Yo ca vassasatam jive
apassam amatam padam

ckaham jivitam seyyo
passato amatam padam.

114. Better than a hundred years in the life of a
person who does not perceive the Deathless (Nibbana),
1s a day in the life of one who perceives the Deathless

(N1bbana).

VIII. (14) Bahuputtikattheri Vatthu

Verse 115.

115. Yo ca vassasatam )ive
apassamm dhammamuttamam!

ekaheam jivitam seyyo
passato dhammamuttamam.

115. Better than a hundred vyears in the life of a
person who docs not comprehend the Noble Dhamma

(Dhammamuttamam), is a day in the life of one who
comprehends the Noble Dhamma.

End of Chapter Bight: The Thousands.

i o ——
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1. dhammimuttamam:the Nob'e Dhamma or the Highest Dhamma
(the Nine Transcendentals).

The Nine Transcendentzls are : four Maggas, four Phalas and
Niobina.
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Chapter IX
Evil (Papavagga)

IX. (1) Culekasataka Vatthu
Verse 116

116. Abhittharetha kalyane
papa cittarm nivaraye
dandham hi karoto pufifiam
papasmimh ramati mano.

- 116. One should: make haste in doing good deeds;
one should restrain one’s mind from evil: for the mind

of one who 1s slow in doing good tends to take delight
In doing evil.

IX. (2) Seyyasakatthera Vatthu
Verse 117

117. Papance puriso kayird
na nam Kayird punappunam
na tamhi chandam kayiratha
dukkho papassa uccayo.

117. If a man does evil, he should not do it again
and again; he should not take delight in it; the accumu-
lation of evil leads to dukkha.

1X. (3) Lajadevadhita Vatihu
Verse 118

118. Pufinafice puriso kayira
kayira nam punappunam
tamhi chandam kaviratha
sukho nunfiassa uccayo.

118. If a man does what is good, he should do 1t
agiin and again; he saould take delight init; the accu-
mulation of merit lcads to happiness.

[X. (4) Anathavindikasetthi Vatthu

Verses 119 aund 120

119, Papopi passati bhadram
ydva papam na paccati
yada ca paccati papam
atha papo papamni passatli,
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119. Even an evil person may still find happiness so
long as his evil deed does not bear fruit; but when his

evil deed does bear fruit he will meet with evil conse-
quences.

120. Bhadropi passati papam
yava bhadram na paccati
yada ca paccati bhadram
atha bhadro bhadrani passatj.

120. Even a good person may still meet with suf-
fering so long as his good deed does not bear fruit; but

when it does bear fruit he will enjoy the benefits of his
good deed.

[X. (5) Asannataparikkhara Vatthu
Verse 121

121. Mavamainetha papassa
na mandarh dgamissati
udabindunipatena
udakumbhopi pirati
balo pirati papassa
thokam thokampi acinam.

121. One should not think lightly of doing evil, ima-
gining “A little will not affect me’’; just as a water-jar
is filled up by falling drops of rain, so also, the fool is
filled up with evil, by accumulating it little by little.

IX (6) Bilalapadakasetthi Vatth=
Verse 122

122, Mavamannetha pufinassa
na mandam agamissati
udabindunipatena
udakumbhopi purati
dhiro pirati puifassa
thokam thoxampi acinam.

122. One should not think lightly of doing good,
imagining‘‘A little will not affect me’’; just as a water-jar
1s filled up by falling drops of rain, so alsod, the wise one
is filled up with merit, by accumulating it little by little.
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IX. (7) Mahadhanavanija Vatthu
Verse 123

123. Vanijjova bhayarm maggam
- appasattho mahaddhano
visam jivitukdmova
papani parivajjaye

123, Just as a wealthy merchant with few attendants
avoids a dangerous road, just as one who desires to go
on living avoids poison, so also, one should avoid evil.

[X. (8) Kukkutamittanesada Vatthu

Verse 124

124. Panimhi ce vano nissa
hareyya panina visam
nabbanam visamanveti
natthi papam akubbato.

124. If there is no wound on the hand, one may
handle poison; poison does not affect one who has no
wound; there can be no evil for one who has no evil

inte ntion,

IX. (9) Kokasunakhaluddaka Vatthu
Verse 125

125. Yo appadutthassa narassa! dussati
suddhassa posassa ! ananganassa
tameva balam pacceti papam
sukhumo rajo pativatamva khitto.

125. If one wrongs a person who should not be
wronged, one who is pure and is free from moral
defilements viz., an arahat, the evil falls back upon that
fool, like fine dust thrown against the wind.

1. parassa/posassa: an arahat.
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IX. (10) Mapikarakulupaka Tissatthera Vatthu
Verse 126

126. Gabbhameke uppajanii !
nirayamh papakammino
saggam sugatino yanti
parinibbanti anisava, 2

126. Somg are redorn as human beings, the wicked
are reborn in a place of continuous torment (niraya),
th: righteous go to the deva world, and those who are

free from moral intoxicants (viz., the arahats) realize
Nibbana.

IX. (11) Tayojana Vatthu
Verse 127

127. Na antalikkhe na samuddamajjhe
na pabbatanam vivaram pavissa
na vijjati so jagatippadeso
yatthatthito mucceyya papakamma,

127. Not in the sky, nor in the middle of the ocean,
nor in the cave of a mountain, nor anywhere else, is

there a place, where onz may escape from the consequences
of an evil deed.

[X. (12) Suppabuddhasakya Vatthu
Verse 128

128. Na an:alikkhe na samuddamajjhc
na pabbatinam vivaram pavissa
na vijjati so jagatippadeso
yatthatthitamh nappasahcyya m..:u.

128. Not in the sky, nor in the middle of the
ocean, nor in the cave of a mountain, nor anywhere

else, i1s there a place wh2re one cannot be oppressed
by Death.

[nd of Chapter Nine: Evil.

1. Gabbbameke uppajjaati: lit., sone enter the womb; in this
context, ‘‘some are reborn as human beings.”

2. anasava: free from moral iatoxicauis or passions (avas) i.e.,
they have become kajpisava or aaasivd or ardhats
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Chapter X
Punishment (Dandavagga)

X. (1) and (2) Chabbaggiya Bhikkhu Vaithu
Verses 129 and 130

129. Sabbe tasanti dandassa
sabbe bhiayanti maccuno
at'anam upamar katva
na baneyya na ghataye.

130. Sabbe tasanti dandassa
sabbesam jivitamh piyam
attanam upamam katva
na haneyya na ghataye.

126. ANl are afraid of the stick, all fear decath.
Putting oneself in another’s place, one should not beat
or kill others.

130. All ate afraid of the stick, all hold their lives
dear. Putting oneself in another’s place, one should not
beat or kill others,

X. (3) Sambahula Kumaraka Vatthu
Verses 131 and 132

131. Sukhakamani bhiatani
yo dandena vihirsati
attano sukhamesano
peccda so na labhate sukham.

132. Sukhakamani bhitani
yo dandena na himsati
ttano sukhamesano
pecca so labhate sukhar.

131. He who seexs his own happiness by oppressing
others who also desire to have happiness will not find
happingss in his next existence.

132. H: wao s2eks his own happiness by not
opprsssing others who also desirc to have happiness
will find happiness in his next existence.
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X. (4) Kondadhanatthera Vatthu
Verses 133 and 134

133. Maveca pharusam kaiici
vutta pativadeyyu tam
dukkha hi sarambhakathatl
patidanda phuseyyu tam.

134, Sace nercst attinam
kamso upahato yatha
esd pattos! nibtanam
sarambho te na vijjaii.

133. Do not speak harshly to anyone; those who
are thus spoken to will reiort, Malicious falk is indeed
the cause of trouble (dukkha) and retribution will come
to you,

134. If you can keep yourself caim and quiet, like
a broken gong which 18 no longer resonant, you are
sure to realize Nibbana; there will be no harshness in you.

X. (5) Uposathika Itthinarm Vatthu

Verse 135

135. Yatha dandena gopalo
gavo pajeti gocaram
evam jara ca Imaccu ca
ayurn pajenti paninam.
135. As with a stick the cowherd drives his cattle
to the pasture, so also, Aging and Death drive the
life of beings.

X. (6) Ajagarapeta Vatthu

Verse 136

136. Atha papani kammani
karam balo na bujjhati
sehi kammehi durnmedho
aggidaddhova tappati.

- 136. A fool while doing evil deeds does not know
them as being evi]; but that fool suffers for his evil deeds
like one who 1s burnt by fire.

1. sarambhakatha : malicious talk, According to the Commentary it
means talk telittling others.
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X. (7) Maha Moggalianatthera Vatthu

Verses 137,138,139 and 140

137. Yo dandena adandesu
appadutthesu dussati
dasannamaiifiatararmn thanam
khippameva nigacchati,

138, Vedanam pharusam janim
sarirassa va bhedanam
garukam vapi abadham
cittakkhepam va papune.

139. Rajato va upasaggam
abbhakkhdnam va darunam
parikkhayam va fatinam
bhoganam va pabhanguram,

140, Atha vassa agarani
agel dahati pavako
kayasca bheda duppaifio
nirayam so papajjati.

137. He who does harm with weapons to those who
are harmless and should not te harmed will soon come
to any of these ten evil consequences:

138 to 140. He will be subject to severe pain, or
imroverishment, or injury to the body (e.g., loss of
limbs), or sericus illness (e.g., leprosy), cr lunacy, or
misfortunes following the wrath of the king, or wrong-
ful and secrious accusations, or loss of relatives, or
destruction of wealth, or the burning down of his houses
by fire or by lightning. After the dissolution of his
body, the fool will be reborn in the plane of continuous

suffering (niraya).

X. (8) Babubhandika Bhikkhu Vatthu

Verse 14¢
141, Na naggacariya na jata na panka
nanasaka thandilasayika va
rajojallam ukkutikappadhdnam
sodhenti maccam avitinnakankham.

141, Not going naked, nor having matted hair, nor
smearing oneself with mud, nor fasting, nor sleeping on
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bare ground, nor covering oncself with dust, nor striving
by squatting can purify a being, who has not yet
overcome doubt,

X. (9) Santati Mahamatta Vatthu
Verse 142

142. Alankato cepi samam careyya
santo danto niyato brahmacari
sabbesu bhiutesu nidhdaya dandam
so brahmano so samano sa bhikkhu. -

142. Though he is gaily decked, if he is calm, free
from moral defilements, and has his senses controlled,
if he is established in Magga Insight, if he is pure and
has laid aside enmity (lit., weapons) towards all beings,
he indeed is a brahmana, a samanpa, and a bhikkhu.

X. (10) Pilotikatissatthera Vatthu
Verses 143 and 144

143. Hirinisecho puriso
koci lokasmi vijjati
yo niddam apabodheti
asso bhadro kasamiva.

144. Asso yatha bhadro kasanivittho
atapino samvegino bhavatha
saddhaya silena ca viriyena ca
samadhina dhammavinicchayena? ca
sampannavijjacarana patissata
jahissatha dukkhamidarh anappakam.

143. Rare in this world is the kind of person who
out of a sense of shame restrains from doing evil and
keeps himsclf awake like a good horse that gives no
cause to be whipped.

# o  otr— S e e — - -y S .

1. According 10 the Commentary, in this context, brihmana,
samana, anJ bhikkhu are all arahats.

2. dhammavinicchayena: { dhaami +veicchaya ) — discernment
of the Dhamma or Law. It is explained by the Commen-
lary as karanikarani janana.a, i.c., knowing right and wroog
causes of things.
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144. Like a good horse stirred at a touch of the
whip, be diligent and get alarmed by endless round of
rebirths (1.e., samsara). By faith, morality, effort, con-
centration, and discernment of the Dhamma, be endowed
with knowledge and practice of morality and with

mindfulness, leave this immeasurable dukkha (of samsara)
behind.

X. (11) Sukhasamanera Vatthu

Verse 145

145. Udakarh hi nayanti nettikd
usukara namayanti tejanam
darurh namayanti tacchaka
attanarh damayanti subbata.

145. Farmers (lit., makers of irrigation canals) channel
the water; fleichers straighten the arrows; carpenters
work the timber; the wise tame themselves.

End of Chapter Ten: Punishment,
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Chapter XI
Aging (Jaravagga)

XI. (1) Visakhiaya Sahayikapam Vatthu
Verse 146

146. Ko nu haso kimanando
niccam pajjalite! sati
andhakarena? onaddba
padipam? na gavcsatha,

146. Why 1is tlere laughter? Why is there joy
although (the world) 1s always burning? Shrouded in
darkness why not seek the light ?

XI. (2) Sirima Vattha

Verse 147

147. Passa cittakatam bimbar
arukayam samussitam
aturam bahusankappam4
yassa natthi dhuvarh tbhiti.

147. Look at this dressed up body, a mass of
sores, supported (by bones), sickly, a subject of many
thoughts (of sensual desire). Indeed, that body is neither
permanent nor enduring.

XI. (3) Uttaratheri Vatthu

Verse 148

148. Parijinnamidam rapam
roganilam pabhanguram
bhijjat1 piltisandeio
maranantam hi jivitam.
148. This body is worn out with age, it is the seat

of sickness, it 1s subject to decay. This putrid body
disintegrates; life, indeed, ¢nds in death.

- T I T i I _— 3 iy A

1. pajjalite: burning: in this context, it mcans burning with
fires of pission, cte, {The Commentary)

2. andhakirena: darkness: in  this context, ignorance of the Four
Noble Truihs, (Tae Comnientary)

3, padipa: light; in this coatext, wisdom. (Tac Commentary)

4. bahusankappar : tic body, wiich is the subject of many
thoughts of scnsual desire and adnuration.
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XI. (4) Sambahula Adhimanikabhikkhu Vatthu
Verse 149

149, Yanimani apatthani
alibiineva sarade
kapotakani atthini
tani disvana ka rati.
149. Like gourds thrown away in autumn are these
dove-grey bones; what pleasure is there in seeing them?

XI. (5) Janapadakalyani Rupanandatheri Vatthu
Verse 150

150. Atthinam nagaram katam
mamsalohitalepanam
yattha jard casmaccu ca
mano makkho ca ohito.

150. This body (lit., the city) is built up with
bones which are covered with flesh and blood; within
this dwell (lit., are deposited) decay and death, pride
and detraction (of others’ virtues and reputation).

X1. (6) Mallikadevi Vatthu
Verse 151

151. Jiranti ve r3jaratha sucitta
atho sarirampi jaram upetl
satafica dhammo! na jaram upeti
santo have sabbhi pavedayanti.

151. The much ornamented royal carriages do wear
out, the body also grows old, but the Dhamma! of the
Virtuous does not decay. Thus, indeed, say the Virtuous
among themselves.

XI. (7) Laludayi Thera Vatthu
Verse 152

152. Appassutdyam puriso
balibaddova jirati
mamsanj tassa vaddhanti

Ay Ny s

panna tassa na vaddhati.

152. This man of little learning grows old like an
ox ; only his flesh grows but not his wisdom.

1. dbammo/dhamma: The nine Transccondentals, viz.,, the four
Maggas, the foar Phalas anl Nibb3ana. (The Commentary)



54 Dhammapada

XI. (8) Udana Vatthu
Verses 153 and 1541

153. Anekajatisarhsaram
sandhavissam anibbisam
gahakdram gavesanto?
dukkha jati punappunam?

154. Gahakaraka ditthosi4
puna geham na kahasi’
sabba te phasukd bhagga®
gahakiitarm visankhatam?
visankharagatam cittam3
tanhanam khayamajjhaga.’

153. I, who have been seeking the builder of this
house (body) failing to attain Enlightenment (Bodhinana
or Sabbaifinuta fiana) which would enable me to ﬁnd
him, have wandered through innumerable births in
samsara. To be born again and againis, indeed, dukkha!

154. Oh housebuilder! You are seen, you shall
build no house (for me) again. All your rafters are
broken, your roof-tree is destroyed. My mind has
reached the Unconditioned (i.e., Nibbana); the end of
craving (Arahatta Phala) has been attained.

XI. (9) Mahadhanasetthiputta Vatthu
Verses 155 and 156.

155. Acaritva brahmacarniyam
aladdha yobbane dhanam
jiuanakoncava jhayanti
khinamaccheva pallale.

156. Acanitvd brahmacariyam
aladdha yobbane dhanam
sentl capatikhinava
puranant anvtthunam.

155. Th2y, who in youth have neither led the Life of
Purity, nor have acquired wealth, waste away in dejec-
tion like decrepit herons on a drying pond deplete of fish.

156. They, who in youth have neither led the Life
of Purity, nor have acquired wealth, lie helplessly like
arrows that have lost momentum, moaning and sighing
after the past.

e S

i —

1. Footnotes to Verses 153 and 154 These tWo verses are expres-
sions of intense and sublime joy the Buddha felt at the
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very moment of his attainment of Enlightenment; as such,
they are replete with a wealth of sublime meaning and deep

feeling.

2. gahakaram gavesanto: lit., *I who have tried to find the builder
of the house”. The house is the body, the builder is Craving
(Tanha). The meaning of Verse (153) as given inthe Com-
mentary is as follows:

I who have been seeking the builder of this house, knowing
that he could be seen only with a certain wisdom, have been
trying to attain such wisdom (Bodhi iiana) ever since Dipan-
kara Buddha prophesied that 1 would, one day, become a
Buddha like him. But failing to attain Bodhi iana, I have
wandered through this course of hundreds of thousands of
existences in the endless round of rebirths,

3. dukkha jati punappunam: To be born again and again is duks
kha. This is the reason for trying to find the builder of
this house, the Carpenter Craving.

Birth which comes together with aging, disease and
death is dukkha; that is why I have beenincessantly looking
for the Housebuilder Craving.

4. ditthosi: You are. seen: I have seen you now that I have
attained Enlightenment or Bodhi fiina, the all comprehend-
ing wisdom, with my own Iasight.

5. pira geham na kahasi: No house shall be built again: You
shall not build another house (for me) in this round of

rebirths.

6. sabba te phasuka bhagsi: All your rafters are brokens I
have destroyed all the remaining defilements,

7. gahakitam visaikhatai: The roof-treec has been destroyeds
I have dispelled 1gnorance.

8. visankharagatarh cittarh: lit., my mind has reached the Un-
conditioned; having Nibbana as its object, my mind has
realized Nibbana.

9. taphanarn khayamajjhaga: The end of craving has been
attained: I "ave attained Arahatta Fruition.

End of Chapter Eleven: Aging.
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Chapter XII
Self (Attavagga)

XII. (1) Bodhirijakumrara Vattho
Verse 137

157. Aftinafice ptyam jaind
rakkheyya nam surakkhitam
tinnam afnataram yamam !
patijaggeyya pandito.

157. If one knows that one is dear to oneself, one
should protect oneself well. During any of the three
watches (of life) the wise man should be on guard
(against evil).

XTI. (2) Upanandasakyaputtatthera Vatthu
Verse 158

158. Attanameva pathamam
patiriipe nivesaye
athannamanusascyya
na kilisscyya pandito.

158. One should iirst establish oneself 1in what 1s
proper; then only one should teach others. A wise man
should not incur reproach.

XII. (3)Padhanikatissatthera Vatthu
Verse 139

159. Attanance tathi kayira
yathannamanusasati
sudant¢ vata dametha
atta hi kira duddamo.

159. One should act as one teaches others; only
with onesclf thoroughly tamed should one tame others.
To tame oneself is, indeed, difficult.

gl
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1. yaimam: A night is divided into thre: watches. According to
the Commentary, the watches in this context are the three
stages i Man's life, viz., childhood, youth and old uge.
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XII. (4) Kumarakassapamatuttheri Vatthu
Verse 160

160. Atta hi attano natho
ko hi nitho paro siyd
attana hi sudantena
natham labhati dullabham.

160. One indeed is one’s own refuge; how can others
be a refuge to one? With oneself thoroughly tamed, one

can attain a refuge (i.e., Arahatta Phala), which is so
difficult to attain,

XII. (5) Mahakala Upasaka Vatthu
Verse 161

161. Attana hi katarih papam
attajam attasambhavam
abhimatthati dummedham
vajiramva’smamayam manim.

161. The evil done by oneself, arising in oneself,
and caused by oneself, destroys the foolish one, just as
a diamond grinds the rock from which it is formed.

X1. (6) Devadatta Vatthu
Verse 162

162. Yassa accantadussilyam
maluva salamivotthatam
karott so tatha’ttanam
vathd nara icchati diso.

162. As the creeper (maluva) strangles the sal tree,
so also, a really im.rroral person (overwhelmed -by
Craving) does to himself just what his enemy wishes
him te do.

XII. (7) Samghabhedaparisakkana Vatthu
Verse 163

163. Sukarani asadbini
attano ahitin: ca
yam v¥e hitanca saddhunca
tamm ve paramadukkaram.

163. Itis easy to do things that are bad and unbeneficial
to oneself, but it 1is, indeed, most difficult to do things
that are beneficial and good.
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XII. (8) Kilatthera Vatthu
Veres 164

164. Yo sdsanam arahatam
ariyanam dhammajivinam
patikkosati dummedho
ditthim nissaya papikam
phalani katthakasseva-
attaghitaya phallati.

. 164. The foolish man who, on account of his wrong
views, scorns the teaching of thes homage-worthy Noble
Ones (Ariyas) who live according to the Dhamma, is
like the bamboo which bears fruit for its own destruction.

XII. (9) Culakala Upasaka Vatthu
Verse 165

165. Attanra hi katarm papam
attana sarnkilissati
attanj akatam papam
attanava visujjhati
suddhi asuddhi paccattam
nanno a:nam Visodhaye.

165. By oneself indeed is evil done and by oneself
is one defiled; by oneself is evil not done and by oneself
1$ one purified. Purity and impurity depend entirely
on oneself; no one can purify another.

XII. (10) Attadatthatthera Vatthu
Verse 166

166. Attadattham! paratthena
bahunapi na hapaye
attadaithamabhifinaya
sadatthapasuto siya.

166. For the sake of another’s benefit, however great
it may be, do not neglect one’s own (moral) benefit.
Clearly perceiving one’s own bencfit one should make
every effort to attain it.

End of Chapter Twelve: Self.

1. Attadattham: one’s own beneflt. According to the Cummentary,
in this context, one’s own benefit means Magga, Phala and
‘Nibbana. (N.B. The above was.uttered by the Buddha i1n
connection with Insight Meditation. )
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Chapter XIII
The World (Lokavagga)

XIII. (1) Daharabhikkhu Vatthu
Verse 167

167. Hinah dhammam na seveyya
pamadena na samvase
micchadifthirn na seveyya
na siya lokavaddhano.

167. Do not follow ignoble ways, do not live in
negligence, do not embrace wrong views, do not be the
one to prolong samsara (lit., the world l)

XIIT. (2) Suddhodana Vatthu
Verses 168 and 169

168. Uttitthe nappama_ueyya
dhammarh sucaritam? care
dhammacari sukham seti
asmim loke paramhi ca.

169. Dhammam care sucaritam
na nam duccaritam3 care
dhammacarl sukham setl
asmim loke paramhi ca.

168. Do not neglect the duty of going on alms-round;
observe proper practice (in going on alms-round). One

who observes proper practice lives happily both in this
world and in the next.

169. Observe proper practice (in going on alms-round);
do not observe improper practice. One who observes

proper practice lives happily both in this world and in
the next.

{. the world: Loka: it means the five khandhas, the continuity

of which in the round of existences (sarnsira) is prolonged
by the above three factors.

2. dhammam sucaritam: proper practice. The Commeantary says
that here proper practice means stopping for alms-food at one
house after another in the course of the alms-round except where
it is not proper to go (such as a courtesan’s house).

3.na nam duccaritam : improper practice. Here it means not
observing the above rules.
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XIII. (3) Paiicasatavipassakabhikkhu Vattho
Verse 170

170. Yathi pubbulakarh passe
yathd passe maricikam
evam lokam avekkhantam!
maccurd)a na passati.

170. If a man looks at the world (i.e., the five khan-
dhas), in the same way as one looks at a bubble or a
mirage, the King of Decath will not find him,

XIII. (4) Abhayarajakumara Vatthu
Verse 171

171. Etha passathimam lokam
cittam rajarathipamar
yattha bdla visidanti
natthi sango vijanatam.

171. Come, look at this world (i.e., the five khandbas)-
which is like an ornamented royal carriage. Fools flounder
in this world of the khandhas, but the wise are not
attached to it.

XIII, (5) Sammajjanatthera Vatthu
Verse 172

172. Yo ca pubbe pamajjitva
pacchd so nappamaijjati
so'mam lokam pabhaseti
abbha muttova candima.

172. He who has been formerly unmindful, but is
mindful later on, lights up the world (with the light of
Magga Insight) as does the moon freed from clouds.

e il

1. evarh lokam avekkhantard: one who looks at the world in the
same way, i.e., looks at the world as being impcrmanent as a

bubble and as non-material as a mirage.
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XIII. (6) Angulimalatthera Vatthu
Verse 173

173. Yassa papam katam kammam
kusalena! pidhiyati
so’'mam lokam pabhaseti
abbba muttova candima.

173. He who overwhelms with good the evil that he
has done lights up this world ( with the light of Magga
Insight ), as does the moon freed from clouds.

XIII. (7) Pesakaradhita Vattha
Verse 174

174. Andhabhito ayam loko
tanuke’ttha vipassati
sakuno jalamuttova
appo saggaya gacchati.

174. Blind are the people of this world; only a tew
in this world see clearly (with Insight). Just as only a
few birds escape from the net, so also, oply a few get
to the world of the devas, (and Nibbana).

XIIIL. (8) Timsabhikkhu Vattha
Verse 1735

175. Hamsa’ diccapathe yanti
dkase yanti iddhiya
niyanti dhird lokamha
jetva maram savahinim.

175. Swans travel in the sky; those with supernormal
powers travel through space; the wise, having conquerer]
Mara together with his army, go out of this world
(i.e., realize Nibbana).

1. kusalena: with good deed; the good in this context means
Arahatta Magga, the fourth and final Path knowledge. ( The

Commentary)
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XIII. (9) Cincamanavika Vatthu
Verse 176

176. Ekamm dhammam atitassa
musavadissa jantuno
vitinnaparalokassa
natthi papam akariyam.

176. For one who transgresses the Truth, and is given
to lying, and who 1s unconcerned with the life hereafter,
there is no evil that he dare not do.

XIII. (10) Asadisadana Vatthu

Verse 177

177. Na ve kadariya devalokam vajaati
bala have nappasamsanti danam
dhiro ca dainam anumodamano
teneva so hoti sukhi parattha.

177. Indeed, misers do not go to the abode of the devas;
fools do not praise charity; but the wise rejoice in
charity and so gain happiness in the lifc hereafter.

XIII. (11) Anathapindikaputtakala Vatthu

Verse 178

178. Pathabya ekarajjena
saggassa gamanena va
sabbalokadhipaccena
sotapattiphalarn varam.

178. Far beatter than sovereignty over the earth, or
far better than going to the abodes of the devas, or
far better than ruling supreme over the entire universe,
is (the attainment of ) Sotapatti Fruition.

End of Chapter Thirteen: The World.
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Chapter XIV
The Buddha (Buddhavagga)

X1V. (1) Maradhitara Vatthu
Verses 179 and 180

179. Yassa jitam navajiyatil
jitam yassa no’yati koci loke2
tam buddhamanantagocaram?
apadam* kena padena nessatha.

180. Yassa jalini visattika
tanha natthr kuhinci netave
tarth buddhamanantagocaram
apadam kena padena nessatha’,

179. The Buddha, whose conquest (of moral defile-
ments) 1s Complcte, in whom there cannot arise any
further defilements in this world ,— that Buddha of infinite
range of wisdom, who 1s trackless, by what track will

you lead him?

180, The Buddha, in whom *here is no craving,
which like a net would bring him back to any existence
(in samsara),— that Buddha of infinite range of wisdom,
who is trackless, by what track will you lead him ?

1. jitarh navajiyati: ‘the conquest is complete’ means there is
no need for further conquests as there are no more moral

defilements to be conquered.

2. jitarh yassa no’yati koct loke: lit.,, whose conquered defilements
cannot be followed by any further defilements in this world.

3. anantagocaram: The range of wisdom of the Buddha is infinite
by reason of his omniscience, Sabbainnuta #apa. (The Com-

mentary)

4. apadam: lit., ‘trackless’. The Buddha, being free from condi-

tions of rebirth, such as craving, clinging, passion, etc., his
track or passage through sarisara has come to an end. (The Com.)
[The same idea is conveyed in verses 92 and 93 which express

the idea that the arahat passes away, leaving no more trace of
existencc than a bird leaves its passage through the air.]

5. kena padena nessatha: lit., by what track will you lead him?
It means he cannot b2 lured vy any tenpiation waatsozver.
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X1V. (2) Devorohana Vatthu

Verse 181

181. Ye jhanapasuta dhira
nekkhammupasame rata
devapi tesam pihayanti
sambuddhanam satimatam.

181. The wise who practise jhana concentration and
Insight Meditation take delight in the peace of liberation
from sensual pleasures and moral defilements. Such wise
and mindful ones, who truly comprchend the Four Noble
Truths (i.e., arahats and Buddhas), are held dear also

by the devas.

XIV. (3) Erakapattanagaraja Vatthu

Verse 182

182. Kiccho manussapatilabho
kiccham maccana jivitam
kiccham saddhammassavanam
kiccho buddhanamuppado.

182. Hard to gun is birth as man: hard is the life
of mortals; hard to gt is the opportunity of hearing
the Ariya Dhamma (Teaching of the Buddhas); hard it
is for a Buddha to appear.

X[V. (4) Anandattherapariha Vatthu

Vers2s 183,184 and 185

183, Sabbapapassa akaranam
kusalassa upasampada
sacittapariyodapanam
etam buddhana sasanam.

184. Khanti paramam tapo titikkha
nibbinam paramam vadanti buddha
na hi pabbajito partapaghiti
na samano hotl param vihethayanto,

185. Anupavido aniipaghato
patimokkhe ca samvaro
mattaiifiuta ca bhattasmim
pantanca sayanasanam
adhicitte ca ayogo
etartn buddhdana sdsanam
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183. Not to do evil, to cultivate merit, to purify
one’s mind — this is the Teachmg of the Buddhas

184. The best moral practice is patience and forbear-
ance; ‘"Nibbana is Supreme”, said the Buddhas. A bhikkhu

does not harm others; one who harms others is not
a bhikkhu.

185. Not to revile, not to do any harm, to practise
restraint according to the Fundamental Instructlons for
the bhikkhus, to be moderate in taking food, to dwell
in a secluded place, to devote oneself to hig her concen-
tration — this is the Teaching of the Buddnas

XIV. (5) Anabhiratabhikkhu Vatthu
Verses 186 and 187

186. Na kahapanavassena
titti kamesu vi;jjati
appassada dukha kama

Ay My

iti vinnaya pandito.

187. Api dibbesu kdmesu
ratim so nadhigacchati
tanhakkhayarato hoti
sammasambuddhasavako

186, 187. Not by a shower of coins can sensual
desires be satiated; sensual desires give little pleasure
and are fraught with evil consequences (dukkha). Know-
ing this, the wise man, who is the disciple of the Buddha,
does not find delight even in the pleasures of the devas
nut rejoices in the cessation of craving (Nibbana).

XIV. (6) Aggidattabrahmana Vatthu
Verses 188 189, 190, 191 and 192

188. Bahum ve saranam yanti
pabbatani vanani ca
aramarukkhacetyani
manussd bhayatajjita.

189. Netam kho saranam khemam
netam saranamulttamar
netam saranamagamma
sabbadukkha pamuccati.

DP, F. §
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190. Yo ca buddhaiica dhammaiica
samghanca saranarmh gato
cattari ariyasaccanl
sammappanmnaya passati.

191. Dukkham dukkhasamuppadam
dukkhassa ca atikkamam
artyam catthangikam maggam
dukkhipasamagaminam.

192. Etam kho sarapam khemam
etalmn saranamuttamam
etam saranamagamma
sabbadukkha pamuccati.

188. When threatened with danger, men go to many
a refuge,— to mountains and forests, to parks and
gardens, and to sacred trees.

189. But such a refuge 1s not a safe refuge, not
the best refuge. One 1i1s not liberated from all evil
consequences of existence (dukkha) for having come to
such a refuge.

190 191. One who takes refuge in the Buddha,
the Dhamma and the Samgha, sees with Magga Insight
the Four Noble Truths, viz., Dukkha, the Cause of
Dukkha, the Cessation of Dukkha, and the Noble Path

of Eight Constituents which leads to the Cessation of
Dukkha.

192. This,! 1indeed, 1s the safe refuge; this is the

best refuge. Having come to this refuge,- one is liberated
from all dukkha.

XIV. (7) Anandattherapaiiha Vatthu
Verse 193

193. Dullabho purisajanio 2
na soO sabbattha jayati
yattha so jayati dhiro
tam kulam sukhamedhati.3

193. It 1s hard to find the noblest of men; he 1s
not born everywhere nor in every clan. To whatever
clan such a wise man 1s born, that clan prospers.

1. This: Here refers to the refuge in the Three Gems (Buddha,
Dhamma and Samgha)

2. purisajanino: According to the Commentary, a Buddha is
intended.
3. sukhamedhati: lit.,, attains happiness or thrives in happiness.
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XIV. (8) Sambahu’abhikkhu Vatthu

Verse 194

194. Sukho buddhanamuppado
sukba saddhammadesana
sukha samghassa samaggi
samagganam tapo sukho.

194, Happy is the arising of a Buddha; happy 1is
the exposition of the Ariya Dhamma; happy is the
harmony amongst the Samgha; happy is the practice
of those in harmony.

X1V. (9) Kassapadasabalassa Suvanpacetiya Vatihu
Verses 195 and 196

195. pujarahe pijayato
buddhe yadi va sivake
papaficasamatikkante 1
tinnasokapariddave.

196. Te tadise pajayato
nibbute akutobhaye
na sakka punnam sankhatum
imettamapt kenaci.

195 He pays homage to those who are worthy of
veneration, whether they are the Buddhas or their dis-
ciples who have overcome obstacles (to Insight Develop-
ment) and have rid themselves of sorrow and lamenta-
tion.

196. The merit gained by such a person who pays
homage to those who bave been freed from morard)e-
filements and have nothing to fear, cannot be measured
by anyone, as this much or that much.

End of Chapter Fourteen: The Buddha,

1. papaiicasamatikkante: lit., who have got rid of craving, pride
and wrong view, factors lengthening Samsara.
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Chapter XV
Happiness (Sukhavagga)

XV. (1) Natikalahayiipasamana Vatthu
Verses 197, 198 and 199

197. Susukham vata jivima
verinesu averino
verinesu manussesu
viharama averino.

198. Susukham vata jivama
aturesu ! anawura
aturesu manussesu
viharama anatura.

199. Susukham vata jivima
ussukesu anussuka
ussukesu manussesu
viharama anussuka.

197. Indeed we live very happily, not hating any-
one among those who hate; among men who hate we
live without hating anyone.

198. Indeed we live very happily, in good health
among the ailing; among men who are ailing we live
in good health.

199. Indeed we live very happily, not striving (for
sensual pleasures) amoeng those who strive (for them);
among those who strive (for them) we live without
striving,

XV. (2) Mara Vatthu

Verse 200

200. Susukham vata jivaima
yesam no natthi kincanam?
pitibhakkha bhavissima
deva abhassara3 yatha.

1. aturesu/atura: ailing or ailment; moral ailment is mecant here.

2. natthi kificanam: without any anxicty; here it means without
greed, ill will and ignorance (raga, dosa and moha).

3. deva abhassara: Abhassara brahmis are the radiant brahmis of
the abode of the second Ripavacara Jhina Brahmaloka.
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~ 200. Indeed we live very happily, without any anxiety

(i.e., without greed, ill will and ignorance); like the
Abhassara brahmas we shall live on delightful satisfaction
(piti) as our food.

XV. (3) Kosalaraiiiio Parajaya Vatthu
Verse 201

201. Jayam veram pasavati
dukkham seti parijito
upasanto! sukham seti
hitva jayaparajayam.
201. Conquest begets enmity; the conquered live in

misery; the peaceful live happily having renounced
conquest and defeat.

XV. (4) Annaatarakuladarika Vatthu

Verse 202

202. Natthi ragasamo aggi
natthi dosasamo kali
natthi khandhasama dukkha
natthi santiparam sukham,

202. There is no fire like passion; there 1s no evil
like hatred; there is no ill like (the burden of) khandhas;
there i1s no bliss that surpasses the Perfect Peace (i.e.,
Nibbana).

XV. (5) Fka Upasaka Vatthu

Verse 203

203. Jighacchaparama roga
sankhdraparama dukha
etam natva- yathabhutam
nibbanam paramam sukham.

203. Hunger is the gicatest ailment, khandhas? are
the greatest ill. The wise, knowing them as they recally
are, realize Nibbana, the greaiest bliss.

il

1. upasanto: the pzacsful: onc wio has extinguisned the fire of
moral defilements.

2. Both sankhara and khandhas ar: uscd to denote the five
aggreaates.
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XV. (6) Pasenadikosala Vatthu
Verse 204

204. Arogyaparami labha
santutthiparamam dhapam
vissisaparama! natj
nibbinam paramam sukham.

204. Health is the greatest gift, contentment is the
greatest wealth, a trusted friend is the best relative,
Nibbana i1s the greatest Dliss.

XV. (7) Tissatthera Vatthu
Verse 205

205. Pavivekarasam pitva
rasam upasamassa ca
niddaro hoti nippapo
dhammapitirasam pivam.

205. Having had the taste of solitude and the taste
of Perfect Peac: of Nibbana, one who drinks in the
joy of the essence of thz Dhamma 1s free from fear
and evil.

XV. (8) Sakka Vatthu
Verses 206, 207 and 208

206. Sahu dassanamariyanam
sannivaso sada sukho
adassanena balanam
niccameva sukhi siya.

207, Balasangatacari hi
dighamaddhana socati
dukkho balehi samvaso
amittencva sabbada
dhiro ca sukhasamvaso
natinamva samagamo.

208. Tasma hi
dhirafica panfianca bahussutafca
dhorayhasilam vatavantamariyam
tam tadisam sappurisam sumedham
bhajctha nakkhattapathamva candima.

1. vissasaparama: vissisa 4+ parama: vissisa here means trust; also
interpreted as 1ntimacy.
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~ 206. It is good to see th: Noble Ones (ariyas); to
live with them is always a pleasure; not seeing fools
1s also always a pleasure.

207. He who walks in the company of fools has tc
grieve for a long time. Association with fools is ever
painful, as living with an enemy; association with tire
wise 1s a pleasure, as living with relatives.

208. Therefore, one should follow a resolute, intel-
ligent, learned, persevering and dutiful ariya; follow
such a virtuous and wise man, as the moon follows
the path of the stars.

End of Chapter Fifteen: Happiness.
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Chapter XVI
Affection (Piyavagga)

XVI. (1) TayojanapabbajitaVatthu
Verses 209,210 and 211

209. Ayoge yuinja’mattanam
yogasmifnca ayojayam
attham hitva piyaggahi
piheta’ttadnuyoginam.

210. Ma piyehi samagaiichi
appiyehi kudacanam
pityanam adassanam dukkham
appiyanafica dassanam.

211. Tasma piyam na kayirdatha
ptyapayo hi papako
ganthd tesam na vijjanti
yesam natthi piyappiyam.

209. He who does what should not be done and
fails to do what should be done, who forsakes the
noble aim of life (i.e., Mcrality, Concentration and
Insight) and grasps at c<ensual pleasure, covets the
benefits gained by those who exert themselves (in
meditation).

210. Do not associate with those who are dear,
and never with those who are nct dear to you; not
seeing the dear ones is painful, and seeing those who
arc not dear to you is also painful.

211. Therefore, one should hold nothing dear;
separation from the loved ones is painful; there are no
fetters for those who do not love or hate.

XVI. (2) Aiiatarakutumbika Vatthu
Verse 212

2]12. Pivato jayati soko
piyato jayati bhayam
plyato vippamuttassa
natthi soko kuto bhayan,

212. Affection begets sorrow, aflection begets fear.
For him who 1s free from aﬂ“ectlon there 1s no sorrow;
how can there be fear for him?
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XVI, (3) Visakha Vatthu

Verse 213

213. Pemato jayati soko
pemato jayati bhayam
pemato v:ppamuttassa
natthi soko kuto bhayam.

213. Endearment begets sorrow, endearment begets
fear. For him who is free from endearment there is no
sorrow; how can there be fear for him?

XVI. (4) Licchavi Vatthu

Verse 214

214. Ratiya jayati soko
ratlyd jayati bhayam
ratiya vippamuttassa
natthi soko kuto bhayam.

214. Attachment (to sensual pleasures) begets sorrow,
attachment begets fear. For him who is free from
attachment there is no sorrow; how can there be

fear for him?

XVI. (5) Anitthigandhakumara Vatthu

Verse 215

215. Kamato jayati soko
kamato jayati bhayam
kamato vippamuttassa
natthi soko kuto bhayam.

215. Lust begets sorrow, lust begets fear. For him
who is free from lust there 1s no sorrow; how can

there be fear for him?

XVI. (6) Aiinatarabrahmana Vatthu

Verse 216

216. Tanhaya japati soko
tanhaya jayati bhayam
tanhaya vippamuttassa
natth: soko kuto bhayam.

216. Craving begets soriow, craving begets fear. For
him who 1s free from craving there is no sorrow; how

can there be fear for him?
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XVI. (7) Paiicasatadiaraka Vatthu
Verse 217

217. Siladassanasampannam
dhammattham saccavedinam
attano kamma kubbanam
tam jano kurute piyam.

217. He who is endowed with Virtue and Insight,
who 1s established in the Dhamma, who has realized the
Truth and psrforms his own duties, is loved by all men.

XVI. (8) Eka Anagamitthera Vatthu
Verse 218

218. Chandajato anakkhate
manasa ca phuto siya
kamesu ca appatibaddhacitto
““uddharmsoto’! ti vuccati.

218. H= who has developsd a desire for the Ineffable
(1'e., Nibbana), whosz mind reaches the same and is no
longer attached to the sensual world (kamaloka), is
called one who is bound upstream (uddhamsoto).

XVI1. (9) Nandiya Vatthu
Verses 219 and 220

219. Cirappavasim purisam
dirato sotthimagatam
natimitta suhajja ca
abhinandanti agatam.

220. Tatheva katapunnampi
asma loka param gatam
pufinani patiganhanti
piyam nativa agatam.

219. A man who has lone been absent and has
returned home safely from a distance 1s welcomed with
joy by relatives, friends and well-wishers on his return.

220. In the same way, his good deeds will receive
him who has done good when he gees {rom this world
to the other, as relatives receive a dear one on his return.,

End of Chapter Sixteen: Affection.

1. uddhamsoto: ons who is going upstream, i.e., one who is bound
for the*‘Pure Abodes”, (Suddhivasa Brahmaloka). The reference
is to the anagami or non-returner, who 1s born in the Aviha Suddha-
vasa and from there passes upwards till he reaches the Akanittha
Suddhavasa the highest of the five Pure Abodes.(The Commentary)
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Chapter XVII
Anger (Kodhavagga)

XVI1I. (1) Rohinikhattiyakaiifia Vatthu
Verse 221

221. Kodham jahe vippajaheyya minam
samyojanam! sabbamatikkameyya
tam namaripasmimasajjamanam
akincanam? nanupatanti dukkha.

221. Give up anger, abandon conceit, overcome all
fetters. Ills of life (dukkha) do not befall one who

does not cling to mind and body and is free from moral
defilements.

XVII. (2) Annatarabhikkhu Vatthu
Verse 222

222. Yo ve uppatitarh kodham
ratham bhantamva varaye
tamaham sarathirh brumi
rasmiggaho 1itaro jano.
222. He who restrains his rising anger as a skilful

charioteer chccks a speeding chariot,—him 1 call a true
charioteer; other charioteers only hold the reins.

XVII. (3) Uttara Upasika Vatthu
Verse 223

223. Akkodhena jine kodham
asadhum sadhuna jine
jine kadariyam danena
saccend’ likavadinam.

223. Conquer the angry one by not getting angry
(i.e., by loving-kindness); conquer the wicked by
good neas; conquer the stingy by generosity, and the har
by speaking the truth.

1. samyojanam: a fettar. There are ten fetters of human passion
which bind man to the round of rcbirths; these are cast off
at different stages of Magga Insight.

2. akificanam: free from k ficana: thc threec kificand are passion,
ill will and ignorance.
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XVII. (4) Mahamoggallanapaitha Vatthu
Verse 224

224, Saccarh bhane na kujjheyya
dajja appampi yacito
etehi tihi thanehi
gacche devana santike.

224. One should speak the truth, one should not
yield to anger, one should give when asked even if it
is only a little. By means of these three, one may go
to the world of the devas.

XVII. (5) Buddhapitubrahmana Vatthu
Verse 225

225. Ahimsaka ye munayo
niccam kayena samvuta
te yanti accutam! thinam
yattha gantva na socare.

225. The arahats, who do not harm others and are
always restrained in their actions, go to the deathless
Nibbana, where there 1s no sorrow,

XVII. (6) Punnadasi Vatthu
Verse 226

226. Sada jagaramananam
ahorattanusik khinam
nibban:m adhimuttanam
attham gacchanti asava.

226. In those who are ever vigilant, who by day and
by night train themselves in the three sikkhas (i.e., sila,
samadhi and pafiiid), and who have their mind directed
towards Nibbana, moral intoxicants become extinct.

1. accutam: changeless; deathless. It does not mean immortality.
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XVIIL. (7) Atula Upisaka Vatthu
Verses 227, 228, 229 and 230

227. Poranametam Atu)a
netam ajjatanamiva
nindanti tunhimasinam
nindanti bahubhaninan
mitabhanimpi nindanti
natthi loke anindito.

228. Na cahu na ca bhavissati
na cetarahi vijjati
ekantam nindito poso
ekantam va pasamsito,

229. Yam ce vinfiu pasamsanti
anuvicca suve Suve
acchiddavuttimh medhavim
pannasilasamahjtam.

230. Nikkham jambonadasseval
ko tam ninditumarahati
devapi nam pasamsanti
brahmunapi pasamsito.

227. It is not new, O Atula! It has always been
done from ancient times. They blame one who is silent,
they blame one who speaks much, and they blame one
who speaks little. There is no one in this world who is
not blamed.

228. There never has been, there never will be, nor
is there now, anyone who is always blamed or always
praised.

229, 230. If the wise praise him day after day,
knowing him to be truly faultless, wise and endowed
with Knowledge and virtue, who would blame him, who
is like a nikkha of pure gold? The devas praise him:
he is praised even by the great Brahma.

_ _--—-‘- L B LN Y

1. nikk arh jambonadasseva: like a nikkha of jambonada gold,
Jambonada gold which comes from Jambu river is the finest
gold. A nikkha can be a weight-unit of gold, an ornament or a

coin.
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XVIII. (8) Chabbaggiya Vattha
Yerses 231,232,233 and 234

231. Kayappakopam rakkheyya
kayena samvuto siya
kayaduccaritam hitva
kiayena sucaritam care.

232. Vacipakopam rakkheyya
vicaya samvuto siya
vaciduccaritam hitva
vacaya sucaritara care,

233. Manopakopam rakkheyya
manasa samvuto siya
inanoduccaritam hitva
manasa sucaritam care.

234, Kayena samvuta dhira
atho vacaya samvuta
manasa samvuta dhira
te ve suparisamvuta,

231. Guard against evil deeds, control your body
Giving up evil deeds, cultivate good deeds.

- 232. Guard against evil speech, control your speech.
Giving up evil speech, cultivate good speech.

233. Guard against evil thoughts, control your
mind. Giving up evil thoughts, cultlvate good thoughts.

234, The wise are controlled in deed, they are
controlled in speech, they are controllzd in thought.
Indeed, they are p:rfectly sclf-controlicd.

Bad of Chapter Seventeen: Anger
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Chapter XVIII
Impurities (Malayagga)
XVIiI (1) Goghatakaputta Vatthu
Verses 235,236,237 and 238

235. Pandupalasova danisi
yamapurisapi ca te upatthita
uyyogamukhe! ca titthasi
patheyyampi ca te na vijjati.

236. So karohi dipamattano
khippam vayama pandito bhava
niddhantamalo anangano
dibbam ariyabhumim? upehisi.

237. Upanitavayo. ca danisi
sampayatosi yamassa santikam
vaso te natthi antara
patheyyampi ca te na vijjati.

238. So karohi dipamattano
khippam vayama pandito bhava
niddhantamalo anangano
na punam jatijaram upehisi.

235. You are now like a withered leaf; the messen-
gers of death are near you; you are about to set out
ona long journey; (yet) you have no provisions (for the
journey).

236. Make a firm support for yourself; hasten to
strive hard; and be wise. Having removed impurities
and being free from moral defilements, you shall enter
the abodes of the ariyas (i.e., Suddhavasa brahma realm).

237. Now you are of advanced age, you are going
to the presence of the King of Dzath and you cannot
stop on the way; (yet) you have no provisions (for the

journey).

238. Make a firm support for yourself; hasten to
strive hard and be wise. Having removed impurities
and being free from moral defilements, you will no
longer be subject to rebirth and decay.

— . S ———

1. uyy;gamukhe: lit., about to set out on a long jouraey, i.e., the
journey of samsara.

2. dibbam ariyabhimim: the celestiai plane of the ariyas. The
reference is to the Suddhavasa brahma realm or the Pure
Abodes which are exclusively inhabited by the anagamis (the

Never-Returners).
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