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PREFACE

et -l gy ———

The Dhammapada is a collection of select verses from
the Suttapitaka of the Buddhist literature. There is
no other Buddhist text which has gained such a world-
wide reputation as this. From the most ancient times
it has been In constant use among various schools of

Buddhists and a thorough knowledge ot it was expected
from the members of the Order.

It 1 were to name any book’, says Dr. Cassius A.

Pereira, ‘' from the whole Tipitaka, as having been of
wost service to me, I should without hesitation choose
e Dhammapada, and it goes without saying that, to
me, it was the best single book in all the wide world of
literature. For forty years, and more, it has been my
constant companion and never tailing solace in every kind
of misfortune and grief. One never turns in vain to these
stanzas of incomparable beauty for advice, for alleviation
of life’s manifold pams, or for message of cheer and pene-
trating insight ’.*

Many others who have read this book will thoroughly
endorse this statement. The Dhammapada was the first
Pali text ever printed in Europe. [t was published with
a Latin translation by Victor Fousboll, a Danish professor,
of Copenhagen, in 1855. Fousbéll was the indefatigable
editor of the biggest of all the Pali commentaries, the
Jatakatthakathd, for the first time in Europe. It consists
of seven volumes and more than 3,000 pages.

* Paken from the Introduction to Ven. Narada 'Thera’s transla-
tion of “he Dhammapada.
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For the first time the Dhammapada was translated into
English by the foremost orientalist of the nineteenth cen-
tury, Professor Max Miiller, in 1881. Since then there have
appeared a considerable number of English translations,
the latest of which is by the Eminent Professor Sir Radha
Krishnan, who is a well-known figure both in the East
and the West.

According to my knowledge, the first German version
of the Dhammapada was brought out in 1893, by the
German orientalist K. K. Neumann. There are seven
Hindi versions, the latest ot which is by the Venerable
Ananda XKausalyayana of Benares. The first Hindi
version was brought out in 1904, by Mr. Saryakumara
Varma. Though there are various versions in many other
languages, a Tamil version of this was lacking. The
Venerable N. Sbomananda, a Sinhalese monk who is working
in the Tamil Land for more than twenty years, has filled
this gap in 1950 by translating the Dhiammapada into
Tamil.

The Northern collection of the Dhammapada, which
is in Sanskrit, and sometimes called Udanavarga, is some-
what different from our text. It contains about 500
stanzas while our’s has only 423. There are four Chinese
versions of the Northern collection and one of which was
printed from blocks 1n China, 1n 972 A.c., nearly seven
centuries before Gutenburg’s invention of printing in
Europe. Protessor W. W. Rockhill of England trans-
lated the Udanavarga from Tibeten into English in
1878, and 1t was reprinted in 1883 and 1892, in London.

Though there are numerous editions and translations
of our text, the book is still in great demand. As there
is a new awakening in Buddhism, the demand for it ig
bound to be greater in the future. My translation is based
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on some former translations, but I had no hesitation to
remove some long-standing errors in the text,and translate
them in the way that I thought more appropriate.

My thanks are due to Dr. O. H. de A. Wijesekara,
Professor of Sanskrit, University of Ceylon, for various
suggestions and improvements in the translation and
Mrs. Wijesekara for going through my Manuscript and
revising where 1t was necessary.

Messrs. The Colombo Apothecaries’ Company, Limited
is to be commended for undertaking the publication of

this important work as they have done of several other
works of mine. |

All royalties received by me through the sale of this
book will be used for charitable purposes such as the

London Vihara Fund, and publication of the Buddhist
texts.

A. P. BUDDHADATTA
Aggarama,
Ambalangoda.
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DHAMMAPADAM

NAMO TASSA BHAGAVATO
ARAHATO SAMMASAMBUDDIHASSA

Homage to the Blessed One, the Exalted
One, the Fully-Enlightened One.

1. YAMAKAVAGGA. THE PAIRS

1. Manopubbangama dhamma,
manosettha manomaya ;
manasa ce padutthena
bhasati va karoti va,
tato nan dukkham anveti
cakkan va vahato padap.

1. All mental states have mind as their forerunner,
mind is their chief, and they are mind-made. If,
with an impure mind, one speaks or acts, then suffering

follows one even as the wheel, the hoot of the ox (who
i1s drawing a cart).

2. ‘Manopubbangama dhamma,
manosettha manomaya ;
manasa ce pasannena
bhasati va karoti va,

tato nay sukham anveti
chaya va anapayini.
2. Mind 1s the {forerunner of all mental states:
mind 18 their chief, and they are mind-made. If, with

a pure mind, one speaks or acts, happiness follows him
close like his never-departing shadow.

1474__TR



2 DHAMMAPADAM

3. Akkocchi man, avadhi marn,
ajinl marn, ahasi me, '
ye ca tay upanayhanti
veray tesayp na sammati.

3. In those who harbour such thoughts: °He
reviled me, beat me, overpowered me, robbed me’,
anger never is stilled.

4. Akkocchi marn, avadhi mar,
ajinl may, ahasi me,
ye tan na upanayhant:
veran tes’ upasammati.

4. Of those who do not cherish such thoughts :
He reviled me, maltreated me, deteated me, and
robbed me’, hatred is (easily) appeased.

5. Na hil verena verani
sammanti’ dha kudacanarp ;
averena ca sammanti :
esa dhammo sanantano.

5. Hatred never ceases by hatred in this world.
Through loving-kindness it comes to an end. This is
an ancient Law.

6. Pare ea na vijananti
mayam ettha yamamase ;
yé ca tattha vi)ananti,
tato sammanti medhaga.

6. The many never realise that all of us here shall
one day die. But those who realise that, have their

quarrels calmed thereby.
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bhojanamhi amatt annug ,
kusitary hma,v1r1ya13,

tan ve pasahati Maro

vato rukkhay va dubbala

1

Whosoever lives delighting 1n Visul forms, with

driyesu susanvutarg,

. bhOJnamhl ca mattannui,
saddhan aradhalrl ya,g ,
tay ve nappasahati Maro
vato selan va pabta,g.

—him verily Mara does not overthrow any more than

the win cl a mountain ro Ck

9. Amkkasav kasavag
apeto da,ma, saccena

rom blemish, lacking in

seli-restrat t and tr uth ‘sh Oul d don the yellow

robe he




4 DHAMMAPADAM

10. Yo ca vantakasav’ assa,
silesu susamahito,
upeto dama-saccena,
sa ve kasavam arahati.

10. He who has thrown away all impurities, firm-
fized in morals, possessed of sell-control and truth, 1s

indeed worthy of the yellow robe.

11. Asadre saramatino
sare c¢’asaradassino
te saran nadhigacchanta
micchasankappa-gocara.

11. Those who mistake the false for the true, and

the true for the false,—they who abide in the pasture-
ground of wrong thoughts,—never arrive at the real.

12. Saran ca sarato natva
asaran ca asarato,
to saram adhigacchanti
sammasankappagocara.

12. Those who know the true as the true, and the false
as the false, who abide in right-mindedness, they arrive

at the real.

13. Yatha agarang ducchannan
vutthi samativijjhati,
evan abhavitan cittan
rago samativijjhati.

13. As rain gets into a ill-thatched house, so lust

penetrates an undeveloped mind.
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1) citta H

rago na samativijjhati.

14. As rain gets not into a well-thatched house, so
craving gets not into a well developed mind.

1 5 . I h & SC at i, pe C Ca Socati ,
papakari ubhayattha socati.
So socati, so vihafinati,

disva kamma-

kilittham attano.

after, in both
fflicted.

15. He grieves here, he grieves here
worlds the evil-doer grieves. He mourns, he is a
beholding his own foul deeds.

16. ldha modati, pecca modati,
catapufino ubhayattha modati.

- 17. Idha tappati, pecca tappati,
papakari ubhayattha tappati:
" papam me katan’ ti tappati ;
bhiyo tappati duggatiy gato.

17. He | rives here he ri >ves hereafter, in both
‘ 1] ‘I have clone evﬂ’ '
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18. Idha nandati, pecca nandati,
- katapuiifio ubhayattha nandati ;
puiiiam me katan’ ti nandati ;

bhiyo nandati suggatin gato.

18. Here he is joyful, hereafter he is joytul, in both
worlds the well-doer is joyful. ‘I have done good ’
is the thought that makes him happy. Still greater
1s his joy when he goes to the states ot bliss.

19. Bahum pi1 ce sahitan! bhasamano
na takkaro hoti naro pamatto,
gopo va gavo ganayal paresan
na bhagava samaffassa hoti.

19. Although he may recite the Sacred Textsl
constantly but acts not in accordance with them, the
heedless man is like a cowherd who counts others’ kine:

he has no share in the blessings of a recluse.

20. Appam p1 ce sahitary bhasamano
dhammassa hoti anudhammacari,
ragafli ca dosafl ca pahaya mohap,
salnmappajano suvimutta-citto
anupadiyano idha va huranp va
sa bhagava samannassa hoti.

20. If a man recites a little of the Sacred Texts but

puts 1its precepts into practice, ridding himself of
craving, hatred and delusion, possessed of right know-
ledge, with mind totally freed, clinging to nothing in
this or in any other world, he shares the blessings of a
recluse.

I. This is the only place in the Pali texts where this word
occurs to i1ndicate ‘literature’. It is doubtful whether this
was used here to mean the same thing. Another possibility
here 1s to take this as two words sa and hitam, instead of one.

If we take it as two words we have to translateitas: ¢ Though
much he speaks aboyt beneficial things’.
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2. APPAMADAVAGGA. HEEDFULNESS

21. Appamado amatapadary ;
pamado maccuno padar.
Appamatta na miyanti ;
ye pamatta yatha mata.
21. Vigilanceis the way to Deathless. Negligence 1s
the path to death. Those that are vigilant do not die.
Those that are negligent are like unto the dead.

22. Etanp visesato natva
appamadamhi pandita,
appamade pamodanti
arlyanal gocare rata.

22. Understanding this distinction of the vigilance,

the wise rejoice therein, taking delight in the ways ot
the Noble.

23. Te jhayino satatika
niccan dalhaparakkama
phusanti dhira nibbanang
yogakkhemarn anuttarar.

23. These wise ones, given to meditation and re-
collectedness, ever persevering, realise nibbana, which 1s
supreme and free of all bonds.

24. Utthanavato satimato
sucikammassa nisammakarino
sannatassa ca dhammajivino
appamattassa yaso’ bhivaddhati.

24. Whosoever 1s energetic, mindful, pure in
conduct, discriminating, self-restrained, righteous of

life, vigilant,—the fame of such an one continually
Increases.



3 ~ DHAMMAPADAM

25. Utthanen’ appamadena
saiiiamena damena ca
dipan kayiratha medhavi
yan ogho nabhikirati.

25. By diligence, vigilance, discipline, and self-mas -
tery, let the wise man malke (for himselt an) island that
no flood can overcome.

26. Pamadam anuyunjanti
bala dummedhino jana ;
appamadan ca medhavi
dhanarn setthan va rakkhati.
26. Fools of their foolishness give themselves over
to negligence, but the wise man keeps watch over his
vigilance as over his chief treasure.

27. Ma pamadam anuyunjetha ;
ma kamarati-santhavar.
Appamatto hi jhayanto
pappoti vipulan sukhan.

27. Give not yourselves unto negligence ; have no
intimacy with sensuous delights. The vigilant, medita-
tive person attains much happiness.

28. Pamadan appamadena
yada nudati pandito
panniapasadam aruyha
asoko sokining pajay
pabbatattho va bhummatthe

dhiro bale avekkhati.

28. When the wise man casts away wantonness by
vigilance, this sorrowless warrior, ascending the palace
of wisdom, looks down upon sorrow-laden, ignorant
mankind, as a mountaineer looks down upon those in

the valley.
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29. Appamatto pamattesu
suttesu bahujagaro
abalassan va sighasso
hitva yati sumedhaso.

29. Vigilant among the negligent, wide-awake
among those asleep, the wiseman advances like a
swift horse leaving a weak nag behind.

30. Appamadena Maghava
devanay setthatan gato.
Appamadan pasansati ;
pamado garahito sada.

30. By vigilance it was that Indra attained chief
place among the gods. KEarnestness is ever praised ;
wantonness is ever despised.

31. Appamadarato bhikkhu
pamade bhayadassiva

sannojanarn anung thulan
dahan aggi va gacchati.

31. The monk whose delight 1s in vigilance, who
looks with fear on negligence, advanceslike fire, burning
all fetters, small and great.

32. Appamadarato bhikkhu
pa-méa'é bhayadassiva
abhabbo parihanaya,
nibbanass’eva santike.

32. The monk xvhése delight 1s 1n wvigilance, who
looks with fear on negligence, 1s not liable to fall ; he

is in the presence of nibbcena.
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3. CITTAVAGGA. THE MIND

33. Phandanan capalay cittan
' durakkharn dunnivarayan
ujun karoti medhavi
usukaro va tejanan.
33. This fickle, unsteady mind, difficult to guard,
difficult to control, the wise man makes straight, as
the fletcher straightens the arrow.

34. Varijo va thale khitto
okamokata ubbhato
pariphandat’idan cittany
maradheyyan pahatave.
34. As the fish drawn from its watery abode and

thrown upon the land, quivers and throbs, so quivers
and throbs the mind while forsaking the realm of

Mara.l

35. Dunniggahassa lahuno
yattha-kamanipatino
cittassa damatho sadhu ;
cittan dantay sukhavaharp.
35. Hard to control, unstable 1s this mind : 1t flits
wherever it list?? Good is it to subdue the mind. A

subdued mind brings happiness.

36. Sududdasay sunipunay
yattha kamanipatinan
cittag rakkhetha medhavi ;
cittang guttay sukhavahan.
36. Difficult to grasp, exceedingly subtle 1s this mind.
It 1s ever 1n quest of delight. Let the wise man keep
watch over 1t. A guarded mind brings happiness.

F

1. When one tries to leave the world by attainment of Paths,
the mind is much agitated because 1t has to leave those things
that were dear to 1t Yor an uncalculable period.

¢ (
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37. Dauarangamay ekacaran
asariray guhasayan
ye cittan saffiamessanti,
mokkhanti marabandhana.

37. Wandering afar, solitary, bodiless, lying in a
cave, is the mind. Those who subdue it are freed from

the shackles of Mara.

38. Anavatthita-cittassa
saddhamman avijanato
pariplava-pasadassa

el M ol

pafiiia na paripurati.

38. He whose mind is inconstant, he who knows not
the Good Teaching, he whose confidence wavers,—the
wisdom of such a one never comes to fullness.

39. Anavassuta-cittassa
ananvahata-cetaso
puiifia-papa-pahinassa
natthi jagarato bhayan.
39. Fear there 1s none in the man who 1s vigilant,

whose mind is clean of craving and who has discarded
both good and evil.

40. Kumbhupaman .kéi.yam iman viditva,
nagariipamarn cittam iday thapetva,

yodhetha maran pafiiavudhena ;
jitant ca rakkhe, anivesano siya.

40. Perceiving this body to be fragile as a pot and
fortifying the mind as though 1t were a city, let a man
attack Mara with the weapon of wisdom ; he should
guard what he has won, and be without attachment.



pathavm adlllses, 11,
chuddho ‘peta, Vlﬁﬁéno

. Soon W111 this body 11e -trctched upon the ground,
led. devoid of consciousness. even as a useless 1.

Diso disay yan tan kayira
verl va pana ver 11113,
mlccha pa,mhlt&

. hatevr harm a fo e may do to a foe, or a hater
to a hater —a wrongly-directed mind may

Na tan mata-pita kayura,
anne va 1)1 ca nataka s
sammapanihitay cittan
seyyaso nap tato kare.
43. Neither mother, nor father, nor any other
richtly-directed mind.

Y amlo an ca 1m &U l eV :

Ko dhammapadan sude sitan

kusalo puppham iva pacessati ?
Who shall conquer this earth and the realm
of Yama with its deities ? Who shall skilfully pu
to ge ther the well-taught verses of the Doctrine, like an
expPert a garlancl ¢

l. ThlS appears as padpiyo in almost all printed texts, but ac-
cording to the commentary the ad()pted reading seems preferable.
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45. Sekh»> pathavip vijessati,
yamalokafl ca imarn sadevakar.
Sekho dhammapadan sudesitay
kusalo puppham 1va pacessati.

15. The Learner (of the True Path) shall conquer
this world and the realm of Yama together with its
deities. The Learner shall skiltully put together the
verses of the true Doctrine even as an expert garland-
maker would collect flowers.

46. Phenipaman kayam iman viditva,
maricidhamman abhisambudhano,
chetvana Marassa papupphakani
adassanan maccurajassa gacche.

46. Perceiving this body to be similar unto foam,
and comprehending its mirage-nature, plucking out the

flower-tipped arrows of Mara, let him go beyond the
sight of the Lord of Death.

47. Pupphani h’eva pacinantarn
byasattamanasan naran
suttany gaman mahogho va
maccu adaya gacchati.

47. The man who seeks only the flowers (of sensual
pleasures), whose mind 1s distracted,—death carries
him away as a great flood a sleeping village.

48. Pupphan h'eva pacinantan
byasattamanasan narar
atittan yeva kamesu
antako kurute vasar.

48. The man who seeks only the flowers (of sensual
pleasures), whose mind 1is distracted, and who is
insatiate in desires,—him the destroyer brings under
his sway. '
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49. Yatha pi bhamaro pupphary
vanna-gandharn ahethayan
paleti rasam adaya,
evar game muni care.

49. As the bee takes honey from the flower, leaving
its colour and fragrance unharmed, so let the monk
go about the wvillage.

50. Na paresan vilomani,
na paresan katakatap ;
attano va avekkheyya
katani akatani ca.

50. One should not regard the faults of others, things
done and left undone by others. One should rather
consider what by onself is done or lett undone.

51. Yatha pi ruciran pupphang
vannavantan agandhakan,
evan subhasita vaca
aphala hoti akubbato.

5. As a beautiful flower that is brilliant of hue
but yeilds no fragrance, even so fruitless is the well-
spoken word of one who does not practise it.

52. Yatha pi ruciran pupphan
vannavantan sagandhakan
evan subhasita vaca
saphala hoti kubbato.

52. Asa flower that is lovely, colourful, and fragrant,
even so fruittul is the well-spoken word of one who
practises it.
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53, Yatha pi puppharasimha
kayira malagune bahi,
evan jatena maccena
kattabbay kusalan bahur.

53. As from a heap of flowers many a garland may
be made, so many good deeds should be done by a man
born in this world.

54. Na pupphagandho pativatam et,
na candanan tagara-mallika va;
satafi ca gandho pativatam et1;
sabba disa sappuriso pavati.

54. The fragrance of flowers, of sandal-wood, of
tagara-plant! or jasmine, isnot wafted against the wind ;
but the fragrance of good men is wafted against the
wind. The virtuous man diffuses fragrance 1n all
directions.

55. Candanay, tagaray va pi,
uapplan, atha vassiki,
etesay gandhajatanan
silagandho anuttaro.

55. Sandal-wood, tagara-plant,! water-lily, wild
Jasmine,—of all these kinds of fragrance, the fragrance
of virtue is by far the best. |

56. Appamatto ayan gandho
ya yan tagara-candani,
yO ca silavatang gandho
vatl devesu uttamo.

56. Faint 18 this fragrance of tagara and sandal ;
but the excellent fragrance of virtue ascends to the
deva worlds (or blows even amongst the devas).

l. ¢The shrub Tabernaemontna coronaria, and a fragrant
powder of perfume obtained from it’.e P.T.S. Dictionary.



57. Tesan sampannasilanan
appamada-viharinar

adafifia-vimuttanarn
Viaro ma an na vindati.

57. Mara finds not the path of th

1n Vlrt ue, abl dingl: , and delivered throug

Yatha sankaradhanasmir

u ] ] hltasmlg mal pthe

andhabhtute puthujjane

' My e

atirocati pannaya
Sammasambuddha-savako.

the mass ¢ of bhnd Orldhn% Who are llke unto
rubblsh a disciple ot the fully Enlichtened O

outshlnes 1n wisdom.

d h an s antassa 0] an a,g :
igho balanar sapsaro
sa,dha,mma,g avijanatar.

cague to the weary :
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seyyan sadisam attano, ‘
ekacariyan dalhan kayira ;
natthi bale sahayata.

a companion who is

the solita ry

61. If a seeker should not find
etter or e ::.0.;_ ll&l s he S ]l llld 1‘8801 11 te ly pu rsue
course, there is no fellowship with the fool.

62. Putta m’atthi, dhanam m’atthi,
1ti balo vihannati :
atta hi attano natthi.

Kuto putta ? Kuto dhanan ?

2. ‘T hav
and is troubled. Verily, he

e sons, I have wealth’, so thinks the fool
himself is not of his own.

Vhence sons ? Whence

Yo balo maififiati balyan
pandito va pi tena so.

ilo ca panditamani

sa, ve balo ti vuccati.

03. The fool aware of his folly, in so far is wise.
the fool who thinks himself

wise, 1s called a fool mdeed

64. Yavajivam pi ce balo

SO dhammag v1]anat1
da bl ‘SU I)a,l as ELU th3

t4. Though all his life a fool aqsocmtcs with s
m&n h.e et rcma;ln-; 1.’ no ]’a,nt 0 e 'I'r




]1vh a suaras 1) yatha.

6. The foolish, the univise behave to themselves

as enemies, doing evil-deeds the fruit whereof is bitter.

Na tan kamm Ll ka t&U sadhu
yassa assumukho rodan -

Vi é,k 3 U " a;tiseva:ti.

7. That deed 1s not
-one afterwards repents, and the fruit whereof is receive

well done which, being done,

na lamentations.
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69. Madhun va maifinati balo
yiva papar na paccati;
yada ca paccatl papary
atha balo dukkhan nigacchati.

69. °Itissweet ashoney’, thinks the fool while as yet

the evil has not ripened. But when the evil ripens,
the fool comes to grief.

70. Mase mase kusaggena,
balo bhufijetha bhojanar,
na so sankhata-dhammanang
kalan agghati solasin.

70. Month after month, a fool may eat his food
from the tip of a blade of Kusa-grass ; but his worth

is not the sixteenth part of those who have compre-
hended the Truth.

71. Na hi papan katang kammar
sajju khiran va muccati ;
dahan tan balam anveti
bhasmacchanno va pavako.

71. Evil that is done does not immediately bear
fruit as milk comes out at once (from the nipple or teat

when sucked by a young one!); it follows the fool

like a smouldering spark that at last breaks out into
flame.

1. All other translations and the commentary have taken
muccatr in the sense of ‘curdle’. In Sinhalese its equivalent
madé expresses both meanings, ¢ to curdle’, and ‘to be released ’,
but in Pali nowhere else have I seen this used for ¢curdling’,
‘release’ is the meaning generally given. Comparison here too-
seems incongruent when taken in the sense of curdling. Milk is
immediately released when one milks a cow or when an infant

sucks its mother’s breast. So its fruit is instantaneous, but the
resulting of an evil action is not so.

Another difference in the text here is daham tam, while all
other texts have it as dahantam. Daham is the Nominative
Singular of dahanta; so daham tam balam anvetr means: It
(=evil action) follows the foo] burning (hlm).
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72. Yavad eva anatthaya
nattan balassa jayati ;
hanti balassa sukkansay
muddham assa vipatayar.

72. Verily, the fool gains knowledge only for his
ruin. It destroys his good actions while cleaving his

head, (Le. his wisdom).

73. Asatan bhavanam iccheyya,
purekkharafi ca bhikkhusu,
avasesu ca lssariyar,

puja parakulesu ca.

73. The fool desires undue reputation, precedence

among monks, authority over dwellings, and offerings
in the families about.

74. Mam’eva katam mahiiantu
gihi pabbajita ubho ;
mam’eva ativasa assu
kiccakiccesu kismici.

It1 balassa sankappo

iccha mano ca vaddhati.

74. Let the laymen and the monks both think

highly of what I have done. In every work, great or
small, let them follow me ’, such is the aspiration of

the fgol ; his self-seeking and pride increase.
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Mgy My o

75. Anna hi labhiipanisa ;

My My ==

afiifia nibbanagamini.
Evam etan abhifinaya
bhikkhu Buddhassa savako
sakkarang nabhinandeyya,

vivekam. anubrihaye.

75. That which brings gain i1s one thing; another
is the way that which leads to wnibbang. Thus
understanding, let the monk, the disciple of the
Awakened One, take no delight in the homage of men,
but give himself over to solitude.

_—hu_ﬂ

6. PANDITAVAGGA. THE WISE

76. Nidhinayg va pavattaran
yan passe vajjadassinan
niggayha-vadin medhavin
tadisany panditan bhaje.
Tadisag bhajamanassa
seyyo hoti, na papiyo.

76. Should one see a wise man, who, as if indicating
a hidden treasure, points out faults and reproves, let
one assoclate with such a wise person. Well is it, not
111, to cultivate the acquaintance of such a one.

17. Ovadeyy’anusaseyya,
asabbha ca nivaraye,
satan hi so piyo hoti;
asatan hoti appiyo.

77. Let him admonish, exhort, and shield one from

wrong ; he 1s dear to the righteous; but detestedsds to
the unrighteous.
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78. Na bhaje papake mitte ;
na bhaje purisadhame ;
bhajetha mitte kalyane ;
bhajetha purisuttame.

78. Associate not with evil companions ; seek not the
fellowship of the low. Consort with good companions ;
seek the fellowship of noble men.

79. Dhammapiti sukhag seta
vippasannena cetasa.
Ariyappavedite dhamme
sada ramati pandito.

79. He who imbibes the Teaching lives happily with
the mind at rest. The wise. man ever delights in the
Dhamma made known by the Noble.

80. Udakan hi nayanti nettika ;
usukara namayanti tejanar ;
darun namayanti tacchaka ;
attinang damayanti pandita.

80). Irrigators conduct water (where they will) ;
fletchers shape the shafts ; carpenters bend the wood
(according to their will) ; the wise control themselves.

81. Selo yatha ekaghano
vatena na samirati,
eval) ninda-pasansasu
na saminjanti pandita.

&l HEven.as a solid rock is unshaken by the wind,
10 dolthe \gise remein unmoved by praise or blame.
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82. Yatha pi rahado gambbhiro
vippasanno anavilo,
evan dhammani sutvana
vippasidanti pandita.

82. Even as a lake, deep, extremely clear and un-
perturbed, so come the wise to Clearness (i.e. freedom
from stains), having hearkened to the Teaching.

83. Sabbattha ve sappurisa cajanti;
na kamakama lapayant1 santo.
Sukhena phuttha atha va dukhena
n’uccavacan pandita dassayanti.

83. The good renounce lusting for everything : the
saintly do not speak hankering atter delights. Touched
now by pleasure, now by pain, the wise exhibit neither
elation nor depression.

84. Na attahetu, na parassa hetu,

na puttam icche, na dhanan, na ratthay:;
na lccheyy adhammena samiddhim attano,

sa silava pannava dhammiko siya.

84. Neither for the sake of one’s self nor for the sake
of another should one desire sons, wealth or kingdom.
‘One should not desire one’s success by unjust means.
Such a one is indeed virtuous, wise, and righteous.

85. Appaka te manussesu
ye jana paragamino.
Ath’ayan itara paja
tiram eva’nudhavati.

85. Few among men are they who cross to the fur-
ther shore. The others, the bulk of men, run up and

down the hither bank.
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86. Ye ca kho sammadakkhate
dhamme dhammanuvattino,
te jana param essanti
maccudheyyan suduttarary.

86. Those men who conform themselves to the

Teaching that has been well expounded,—they among
mortals will get across the realm of Death, escape from

which 18 very difficult.

87. Kanhay dhamman vippahaya
sukkan bhavetha pandito.
Oka anokany agamma,

viveke yattha duramar,

88. tatra’bhiratim iccheyya
hitva kame akificano
pariyodapeyya attanan
cittaklesehi pandito.

87, 88. Forsaking the ways of darkness! let the
wise man follow the ways of light.2 Coming from home
to homelessness, he should seek great delight in solitude
which 1s hard to enjoy. Giving up sensual pleasures,
with no impediments, the wise man should cleanse him-

self from the defilements of the mind.

1. Ewvil deeds.
2. Good deeds.



Yesay sambodhi-angest
samma cittay subhavitay,

adana-patinissagge

anupadaya ye rata,
khinasava jutimanto
loke parinibbuta.

these, corruption free, radiant ones, have attained

nibbano even i1n this lite.

90.

Gataddhino wvi sok asSsa

pa,rllaho na Vl] ] atl

who has completed the journey

_ or him,
is sorrowless, wholl

set tree, and rid of all

na nikete ramanti te ;

hansi va pallalan hitva

okamokan jahanti te.

Those mindful, who strive themselves, taking no
their lake, leave home

like swans that abandon
after home behind.
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92. Yesan sannicayo natthi,
ye parififiata-bhojana,
sufinato animitto ca
vimokkho yesa! gocaro,
akase'va sakuntanarg

gatl tesay durannaya.

92. Those who do not accumulate (karmic actions
or requisites), reflect well over their food, and whose
abode is the freedom that comes of perceiving how all
is empty and unsubstantial, their track is hard to trace,

like that of birds in the air.

93. Yass’asava parikkhina,
ahare ca anissito,
sunnato animitto ca
vimokkho yassa gocaro,
akase’va sakuntanan
paday tassa durannayar.

93. He whose corruptions are destroyed, who cares
naught for food, whose abode 1s emancipation through
voldness and unsubstantiality,—his path cannot be
traced, like that of birds in the air. '

94. Yass’indriyani samathay gatani
assa yathd sarathina sudanta,
pahinamanassa anasavassa
deva pi tassa pihayanti tadino.
94. He whose senses are mastered like horses well

under their drivers’ control, who is purged of pride, free
from passions,—such a steadfast one even Devas hold

dear.

1. Many texts have yassa,; one has yesam, it is better to
have this form, with elided—m, as an euphonic change.
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95. Pathavisamo no virujjhati,
indakhilipamo tadi subbato
rahado va apeta-kaddamo
sarsara na bhavanti tadjno.

95. Like the earth, the steadfast and cultured person
resents not ; he 1s firm as the strong post at the middle
‘of a city gate ; he is pure like a lake where there is no
mud ;—to such a one life’s wanderings are no more.

96. Santan tassa manar hoti,
santa vaca ca kamma ca,

Ay Ay =

sammadania vimuttassa
upasantassa tadino.

96. Tranquil 1s the thought, tranquil the word and
deed of him who, rightly knowing, is wholly freed,
pertectly peacetul and equipoised.

97. Assaddho akataniu ca
sandhicchedo ca yo naro
hatavakaso vantaso
sa ve uttamaporiso.

97. The man who is not credulous,! who knows the
unmade, who has severed all ties, who hasput an end
to the occasion (of good and evil), who has vomitted
all desires, verily he is the greatest of men.

98. Game va yadi va’rafie
ninne va yadi va thale
yattha’rahanto viharanti,
tan bhiimi-ramaneyyakar.2
98. Be it in village or in forest, in vale or on hill,
wheresoever the Arahants dwell, delighttul, indeed, is

that place.

1. He does not accept facts from other sources because he
himself knows them by his personal experience.

2. Many text have this as bhitmim rama—.



Ko . T ]

Ramaniyani arafifiani

ytth na ramatl Ja,no

ekag atth ap dag eyyo

ran) sutva upasammadti.
00. letter than a thousand words devoid of
neani 1s one word charged with meani hearing
" Wthh one 18 pacified.

101. NSahassam ap1 ce gatha
anatthapada-sanhita,
ekan gathapaday seyyo

yan sutva upasammadti.

101. Better than a thousand verses, devoid of
meaning, 1s one verse (charged with meaning)
which one 1s pacified.

“hearing

0 ca athabtalj bhase
anatthapa a-sanhit

02. Though one should utter a hundred
dev01d of meanm
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103. Yo sahassan sahassena
sangame manuse }ine,
ekafil ca jeyya attanan
sa ve sangamajuttamo.

103. Though one should conquer in battle thousands
and thousands of men, yet he is the noblest victor who
would conquer himself.

104. Atta have jitan seyyo,
ya c¢’ayan itara paja ;
attadantassa posassa
niccay safnnatacarino.

105. N’eva devo, na ganchabbo
na Maro saha Brahmuna,
jitan apajitay kayira
tathartupassa jantuno.

104, 105. Better truly is it to overcome oneself than
to overcome others. Neither a god, nor an angel, nor
Mara, nor Brahma could turn into defeat the victory of

such a person who 1s self-inastered and ever restrained
in conduct.

106. Mase mase sahassena
yo yajetha satan samar,
ekail ca bhavitattanar
muhuttam api pujaye,
sa yeva pujana seyyo,
yan ce vassasatarn hutar.

106. If month after month for a hundred years one
should offer sacrifices by the thousands, and if for a
single moment one should do reverence to the self-
controlled, such reverence is better than a century of
sacrifice.
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107. Yo ce vassasatan jantu
aggln paricare vane,
ekafi ca bhavitattanary
muhuttam api pujaye,
sa yeva plujana seyyo
yah ca vassasatarn hutarn.

107. Though, for a century, a man should attend
to the sacrificial fire in the forest, yet, if only for a
moment he would honour a saint who is self-controlled,

—that honour is. indeed, better than that "sacrifice a
hundred years long.

108. Yan kifici yitthay va hutan va loke
sayvacchararn yajetha punnapekho,
sabbam pi tan na catubhagam eti
abhivadana ujjugatesu seyyo.

108. Whatsoever oblations and sacrifices one might
ofter in the course of a whole year, seeking for merit
thereby, all that would not amount to a fourth part of

the merit received by honouring the Upright, which
18 eXcellent.

109. Abhivadanasilissa
niccan vaddhapacayino
cattaro dhamma vaddhanti :
ayu, vanno, sukharg, balan.

109. In him who is ever inclined to honour and
respect elders, these four things are increased : (length
of) age, beauty, happiness and strength.
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110. Yo ce vassasatar jive
dussilo asamahito,

e kahay jivitag seyyo
silavantassa jhayino.

110. Better than a hundred years lived viciously
and uncontrolled, is a single day lived virtuously and
meditative.

111. Yo ce vassasatan jive
duppaiiiio asamahito,
ekahay jivitay seyyo
paiinavantassa jhayino.

111. Though one should live a hundred years, with
no true insigcht and self-control, yet better, indeed,
is the single day’s life of one who is wise and meditative.

112. Yo ce vassasatay jive
kusito hinaviriyo
ekahap jivitan seyyo
viriyam arabhato dalhary.

112. Better than a hundred years lived sluggishly
and inactive is a single day lived strenuously and resolute.

113. Yo ce vassasatan jive
apassaln udayavyayar
ekahayg jivitan seyyo
passato udayabbayar.

113. Better than a hundred years lived unperceiving
of the rise and fall of things, 1s a single day lived in
perception of how all things arise only to pass away
again.



apassan amatag pdag ,
ekah an jivitan seyvo
passato amatarn pa dalj

‘0 ce vassasatan jive
ekahan jivitan seyyo
passato dhammam muttama 13

‘ bhnd to

Better than a hunred } ears o

papa CItta,IJ nivaraye.
Dandhayg hi karoto pufinan
papasn iU ramati mano.

117. Should a person commit cV1l he should not
do 1t again and again ; let hlm not turn the desires of
his heart thereto.
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118. Puiifiail ce puriso kayira
kayirath’eta punappunang ;
tamhi chandan kayiratha.
Sukho puiifiassa uccayo.

118. If a man should do that which is good, let
him do it again and again ; let himm turn the desires of
his heart thereto. Blissful is the accumulation of good.

119. Papo pi passati bhadrag
yava papay na paccati;
yvada ca paccati paparp
atha papo papani passati.

119. It is well with the doer of evil while as yet his
evil is not ripe. But when his evil bears fruit, then he

sees the evil results

120. Bhadro p1 passati papan
yava bhadran na paccati;
yada ca paccatl bhadran
atha bhadro bhadrani passata.

120. It 1s ill, perhaps, with the doer of good while
as yet his good is not ripe. But when it bears fruit,
then he sees the happy results.

121. Ma’ppamaninetha papassa
‘na marn tay agamissati ;
udabindu-nipétené
udakumbho p1 purati,
Puarati balo papassa
thoka-thokam pi acinarg.
121. Think not lightly of evil, saying: ‘It will
not come to me’. KEven a water-pot is filled by the

falling of drops. Likewise the fool, gathering little by
little, fills himself with evil.
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122. Ma’ppamaninetha puiinassa
‘na marn tan agamissati
udabindu-nipatena
udakumbho p1 purati ;
purati dhiro puifiassa
thoka-thokam p1 acinary.

122. Think not lightly of good, saying, ¢ It will not
come to me’. Drop by drop is the water-pot filled ;
likewise the wise man, gathering little by little, flls

himself with good.

123. Vanijo va bhayan maggan
appasattho mahaddhano,
visan jivitukamo va,
papanl parivajjaye.

123. Just as a merchant, with a small escort and
great wealth, avoids a perilous path, or just as one
desiring to live avoids poison, even so should one shun
evil.

124. Panimhi ce vano n’assa,
hareyya panina visar ;
n’abbanan visam anveti;
natthi papan akubbato.

124. If one has no wound on one’s hand, one may
handle poison. The unwounded hand is not subjected
to poison. There is no ill for him who does no wrong.

125. Yo appadutthassa narassa dussati
suddhassa posassa ananganassa,
tam eva balan pacceti papan
sukhumo rajo pativatan va khitto.

125. Whosoever offends an innocent person, pure

and guiltless, his evil comes back on himself like fine
dust thrown against the wind.
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126. Gabbham eke uppajjanti ;
nirayan papakammino ;
saggan sukatino! yanti;
parinibbanti anasava.

126. Some are born in the womb ; the evildoers are

born in hell ; the well-doing go to the heaven-world ;
the undefiled ones become extinct.

127. Na antalikkhe, na samuddamajjhe,
na pabbatanan vivaray pavissa,
na vijjati so jagatippadeso
yattha-t-thito mucceyya papakamma.

127. Neither in the sky, nor in mid-ocean, nor in the
clefts of the rocks, nowhere in the world is a place to be
found where one is sate from evil deeds.

128. Na antalikkhe, na samuddamajjhe,
na pabbatanany vivaran pavissa,
na vijjati so jagatippadeso
yattha-t-thitay nappasahetha maccu.

128. Neither in the sky, nor in mid-ocean, nor in
the clefts of the rocks, nowhere in the world is found
that place where abiding one will not be overcome by

death.

1. Almost all texts have sugatino. But there is no meaning
when one says sugatino saggam gacchanti. Sukat? stands for

‘well-doer > ; and there 1s a congruency when one says
‘ well-doers go to heaven ’.
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10. DANDAVAGGA. PUNISHMENT

129. Sabbe tasanti dandassa,
sabbe bhayanti maccuno ;
attanan upamayn katva
na haneyya, na ghataye.

129. All tremble before punishment ; all fear death.
Comparing others with oneself, one should not slay,
nor cause to slay.

130. Sabbe tasanti dandassa ;
sabbesan jivitan piyan;
attanan upamary katva
na haneyya, na ghataye.

130. All tremble beftore punishment ; to all life is
dear ; comparing others with one’s selt, one should not
slay, nor cause to slay.

131. Sukhakamani bhatani
yo dandena vihipsati,
attano sukham esano
pecca so na labhate sukhap.

131. Whosoever with arod molests creatures desirous
of happiness, himself seeking happiness, he shall not
obtain happiness hereafter.

132. Sukhakamani bhutani
yo dandena na hinsati,
attano sukham esano
pecca so labhate sukhan.

132. Whosoever with a rod molests not creatures
desirous of happiness, himself seeking happiness, shall
obtain happiness hereafter.
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133. Ma’'voca pharusan kafici ;
vutta pativadeyyu tan.
Dukkha hi sarambhakatha ;
patidanda phuseyyu tan.

133. Speak not harsh words to any; those thus
addressed will retort to 1it. Painful indeed is vindicgtive
speech ; retribution will come upon you.

134. Sace n’eresi attanap
kanso upahato yatha,
esa pat.o’si nibbanang ;
sarambho te na vijjati.

134. If you silence yourself as a gong that 1s broken,
you have already attained nibbana ; contention has
no place in you.

135. Yatha dandena gopalo
gavo pajeti! gocarap ;
eval jara ca maccu ca
ayun pajenti! paninar.

135. As the herdsman with stick drives forth the
kine to pasture, so do old age and death drive forth
the life of beings.

136. Atha papani kammani
karan balo na bujjhati ;
seh1 kammehi dummedho
aggidaddho va tappati.

136. When a fool does wicked deeds he does not
realise (their evil nature). By his own deeds the witless
one is tormented as if being burnt with fire.

l. Many texts have pacents.



e who inflicts punishment
harmless, and offends those who are unoffendi

e&nag h AT S a;IJ : .] énlg :
sarirassa ca bhedanang,
garuka va pl abadhag,

Lis houses will be burnt up with fire ; and upon

the dlssolutlon of the body, that unwise one will pass

1. Pabhangur' in many.
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141. Na naggacariya, na jatd, na panka,
n'anasaka, thandilasayika va,
rajo ca Jallan, ukkutikappadhanan

sodhenti maccan avitinnakankhan.

141. Neither going about naked, nor with matted
locks, nor with dust on one’s body, neither tasting, nor
sleeping on the ground, nor besmearing oneself with
ashes or dirt, nor squatting on the heels, can purity a
mortal who has not overcome doubts.

142. Alankato ce p1 saman careyya
santo danto niyato brahmacari,
sabbesu bhiitesu nidhaya dandany,
so brahmano, so samano, sa bhikkhu.

142. Even though he be gaily decked, if yet a man
cultivates tranquility of mind, is calm, subdued, destined
for the final release and of pure conduct, laying aside

the cudgel towards all living beings,—he 1s a Brahman,

a recluse, a monk

143. Hirinisedlio puriso
koci lokasmin vijjatl
yo nindarn appabodhati!
asso bhadro kasam 1va ?

143. Is there in all the world any man, who,
restrained by modesty, avoids reproach as a tho-
roughbred horse, the whip ?

A —a e

L. Appabodheti in almost all editions.
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144. Asso yatha bhadro kasa nivittho
atapino sanvegino bhavatha.
Saddhaya silena ca viriyena ca
samadhina dhammavinicchayena ca
sampannavijjacarana patissata
pahassatha dukkham iday anappakan.

144. Like a thoroughbred horse touched by the whip,
even so be strenuous and filled with religious emotion.

By confidence, virtue, effort, concentration, and
investigation of the Truth, by being .endowed with

knowledge and conduct, and by being mindful, leave
yve this great suffering behind.

145. Udakan hi nayanti nettika ;
usukara namayantl tejanan
darun namayanti tacchaka
attanan damayanti subbata.

145. Irrigators conduct water. Fletchers shape
arrows. (Carpenters bend wood. The wise master
themselves.

11. JARAVAGGA. OLD AGE

146. Ko nu haso ? Kim anando,
niccay pajjalite sati ?
Andhakarena onaddha
padipan na gavessatha ?

146. What mirth, what pleasure can there be where

all 18 ever burning* Shrouded in darkness, will ye not
seek a light ? '
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147. Passa cittakatan bimbar
arukayan samussitar,
aturan bahusankappanp
yassa natthi dhuvay thit.

147. Behold this beautified image, this heap of
accumulated noisomeness, diseased, full of hankerings,
which has nothing lasting or stable.

148. Parijinnam 1dag ruaparg
roganiddang pabhangurarn.
Bhijjat1 putisandeho ;
maranantan hi jivitarn.

148. Frail is this body, a nest of disease, and perish-

able. This putrid mass breaks up. Death is the end
of life.

149. Yan’imani apatthani
alapun’eva sarade
kapotakani atthini,
tani disvana ka rati ?

149. When like gourds in autumn these grey bones
lie scattered all about, wnat pleasure is there in looking
at them *

150. Atthinang nagaran katarn
marnsa-lohita-lepanar,
yattha jara ca maccu ca
mano makkho ca ohito.

150. Here is a city built of bones and coated with
flesh and blood, wherein are deposited decay, death,
pride and jealousy.



Jiranti ve rajaratha sucitta ;

atho sariram Pl ]ar al)
satan ca dhamn

bahvadd va jiva t1 .

ma;l:] Sanl b | \ s a4 . . :

o e

paiina tassa na V&ddh&tl

152. The ignorant man lives like a bull ; his bulk
increases, but not his wisdom.

7158

Anekajati-sansarar
sandhavissan anibbisa

(Gahakaraka, dii_:!;h 'S1 ;

tanhanan kh ayam a]] hg

154. house-builder, you ar never again
shall you build the house. All your rafters are br ken

your ridge-pole 1s shattered. My mind is gone to

1solu tion ; I have attained the end of craving.

)

1. All other texts Lnd the comment

ary have jirats.
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155. Acaritva brahmacariyar,
aladdha yobbane dhanarp,
jinna-kofica va jhayanti
khinamacche va pallale.
155. Not having led the Holy Lite, not having

obtained wealth in their youth,—such as these pine
away like aged herons in a lake in which there are no

fish.

156. Acaritva brahmacariyar,
aladdha yobbane dhanap,
sentl capa’tikhina va
puranani anutthunary.
156. They who in youth have not led the life that
is best or have not gathered wealth, lie like worn out
arrows, pondering over the past actions.

12. ATTAVAGGA. THE SELF

Myt My -

157. Attanan ce piyay janna,
rakkheyya nan surakkhitay ;
tinnam annataran yamar
patijaggeyva pandito.
157. Iif one knows oneselt to be dear (to oneself),
let one keep close watch upon oneself. During any of
the three watches!' the wise man should keep vigil.

158. Attanam eva pathaman
patirupe nivesaye ;
ath’annam anusaseyva ;
na kilissevya pandito.
158. First establish thvself in the right, then thou

mayest admonish others. ILet not the wise man give
occasion for reproach.

1. Three periods of the life of a man ig meant by this term.
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159. Attanaf ce tatha kayira
yath’afilam anusasati,
sudanto vata dammetha.
Atta hi kira duddamo.

159. If one shapes oneseltf according as one ad-
monishes others, thus well-controlled one will have
control over others. It is difficult, indeed, to control
oneself.

160. Atta hi attano natho ;
ko hi natho paro siya *?
Attana va sudantena

nathan labhati dullabhap.

160. One oneself is the guardian of oneself ; what
other guardian would there be ? With oneself fully
controlled, one obtains a retuge which 1s hard to gain.

161. Attana va katap papan
attajan attasambhavan
abhimanthati dummedhan
vajlral v’ asmamayarn maniy.

161. The evil done by oneself, begotten within one-
self, produced from oneselt, crushes the witless one
as the diamond grinds the gem.

- 162. Yassa accanta-dussilyan
maluva salam iv’otthatan
. karoti so tath’attanan
yatha nan icchati diso.

162. He who 1s exceedingly corrupt, like a maluva

creeper strangling a sal tree, does even to himself that
which an enemy would wish for him.
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163. Sukarani asadhuni
attano ahitani ca ;
yan ve hitan ca sadhu ca
tany ve paramadukkarar.

163. It is easy to do things that are bad and not
beneficial to one’s self. That which is good and bene-
ficial, that 1s most difficult to do.

164. Yo sasanan arahatay
ariyanan dhammajivinary
patikkosati dummedho
ditthin nissaya papikan
phalini katthakass’eva

Mgy My =

attaghafinaya phallati.

164. The foolish man who, on account of false views,
scorns the Teaching of the Noble Ones, the Arahants,
the righteous of life, he bears the fruits of his own des-

truction like the bamboo (which bears fruits to its own
destruction).

165. Attana va katapn papan
attana sankilissati ;
attana akatayny papan
attana va visujjhati.
Suddhi asuddhi paccattan ;

-_ Mgy Ay

nannam afifio visodhaye.

165. A man defiles himself through his own evil
actions ; he purifies himselt by avoiding evil. Purity

and impurity depend on oneself. No one can purify
another.
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166. Attadatthanp paratthena
bahuna p1 na hapaye ;

attadattham abhifinaya
sakatthapasuto! siya.

166. Tet one not neglect one’s own welfare for the
welfare of others, howsoever great the latter may be.
Clearly perceiving one’s own welfare let one be zealous
regarding one’s good.

13. LOKAVAGGA. THE WORLD

167. Hinang dhamman na seveyya ;
pamadena na sanvase ;
micchaditthin na seveyya ;
na siya lokavaddhano.

167. Do not {follow mean things. Dwell not in

negligence. Cherish not false views. Be not one of
those that linger long in tle world.

168. Uttitthe, na-p-pamajjeyya ;
dhammarn sucaritan care.

Dhammacari sukhan seti
asmiy loke paramhi ca.

168. Arise! Be not negligent! Lead a righteous

life. The righteous live happily both in this world and,
in the other.

L. Sadatthapasuto in almost all texts.
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169. Dhammai care sucaritary :
na tan duccaritan care.
Dhammacari sukhan seti
asmin loke paramhi ca.

169. Lead a righteous life, but not one that 1s
corrupt. The righteous live happily both in this world
and in the other.

170. Yatha bubbulakan passe,
yatha passe maricikar,
evan lokan avekkhantay
maccuraja na passati.

170. Look upon the world as a bubble ; regard the
world as it were a mirage. Thus regarding the world,
the Lord of Death finds thee not.

171. Etha, passath’iman lokar
cittang rajarathiupamar,
vattha bala visidanti,
natthl sango vijanatary.

171. Come, behold this world, similar to an orna-
mented royal chariot, wherein the fools flounder, but
wherein for the wise there 1s no attachment.

172. Yo ca pubbe pamajjitva
paccha so na-p-pamajjati,
so 1mayg lokan pabhaseti
abbha mutto va candima.

172. Whosoever was negligent before, but after-
wards practises vigilance, such a one illumines this
world like the moon emerging from a cloud.
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173. Yassa papapn katay kammarg
kusalena pithiyati,
so iman lokan pabhaseti
abbhid mutto va candima.

173. Whosoever covers over what evil he has done
with deeds that are good, he illumines this world like
the moon freed from a cloud.

174. Andhabhiito ayay loko,
tanuk’ettha vipassati
sakunto jalamutto va
appo saggaya gacchati.

174. Blind is the world ; few are they who see (the
facts). Like a bird escaping from a net, few are they
that go to heaven.

175. Hapsa’diccapathe yanti ;
akase yanti iddhiya.
Niyanti dhira lokamha
jetva maran savahiniy.

175. Swans fly on the path of the sun. Those
possessed ot supernatural powers pass through the air.

The wise go forth out of the world, having conquered
Mara and his troops.

176. Ekapy dhammarn atitassa
musavadissa jantuno
vitinna-paralokassa

natthl papan akariyan.

176. There is no evil that cannot be done by a lying

person, who has transgressed one precept, and who
holds in scorn the world beyond.
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177. Na ve kadariya devalokan vajanti ;
bala have na-p-pasapsanti danar.
Dhiro ca danan anumodamano
ten’eva so hoti sukhi parattha.

177. Of a truth, the misers do not go to heaven.
Fools do not praise liberality. The wise man, however,
rejoices in giving, and thereby becomes happy hereatter.

178. Pathavya ekarajjena,
saggassa gamanena va,
sabbalokadhipaccena
sotapattiphalag vararp.

178. Better is the fruit of Entering the Stream than

80le sovereignty over the earth, than going to heaven,
than rule supreme over the entire universe.

14. BUDDHAVAGGA.THE ENLIGHTENED ONE

179. Yassa jitan n’avajiyati,
Jitam assa no yati koci loke,
tap Buddham anantagocaran
apaday kena padena nessatha

179.  Whose conquest is not to be undone, whom not
even a bit of those conquered passions follows, that
Awakened One whose sphere is endless,—by what path
will you trace him that Pathless Ope ?
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180. Yassa jalini visattika
tanha natthil kuhifici netave,
tan Buddham anantagocaran
apadan kena padena nessatha !

180. In whom there is not that entanghng,
embroiling craving to lead to any life,—that pathless
Buddha of unlimited sphere, by what path will you
trace ?

181. Ye jhanapasuta dhira
nekkhammiupasame rata,
deva pi tesan pihayanti
sambuddhanay satimatar.

181. Those wise ones, given to meditation, delighting
in the calm of renunciation,—such mindful, wholly
awakened ones, even the Gods hold dear.

182. Kiccho manussapatilabho ;
kicchary maccana jivitan.
Kicchay saddhammasavanar.
Kiccho Buddhanan uppado.

182. 1t 1s difficult to be born as a man ; hard i1s the
lite of mortals. Difficult is to get opportunity of

hearing the Sublime Truth. Difficult is the arising of
Awakened Ones.

183. Sabbapapassa akaranan,
kusalassa upasampada,

sacitta-pariyodapanan,
etan Buddhana sasanan.

183. Not to do any evil, to cultivate good, to

purify one’s thoughts,—this is the Teaching of the
Buddhas. |
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184. Khantiparaman tapo-titikkha ;
nibbanan paraman vadanti Buddha.
Na hi pabbajito parupaghati
samano hoti paran vihethayanto.

184. The most excellent of ascetic practices 1is the
practice of forbearance. ° Nibbana is supreme’, say
the Buddhas. He is not a recluse who harms another ;
nor is he an ascetic who molests others.

185. Anupavado, antpaghato,
patimokkhe ca sagvaro,
mattaniiuta ca bhattasmiy,
pantan ca sayanasanalj,
adhicitte ca ayogo,
etan Buddhana sasanar.

185. To speak no ill, to do no harm, to practise
restraint in the fundamental precepts, to be moderate
in eating, to live alone in a secluded abode, to devote
oneselt to meditation,—this is the advice of the Buddhas.

186 Na kahapana-vassena
titt1 kamesu vijjati;
appassada dukhd kama

P My My e

it1 vinnaya pandito.

187. Api dibbesu kameu
ratiny so nadhigacchati ;
tanhakkhaya-rato hoti
Sammasambuddha-savako.

186, 187. Not in a rain of coins 18 satisfaction of
desires to be found. * Of little sweetness, but painful,
are sensual pleasures’, knowing thus, the wise man
finds no delight even in the heavenly .pleasures. The

disciple of the Fully Awakened One delights in the
destruction of craving.
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Bahii ve saranay yanti
pabbatani vanam ca
arama-rukkha-cetyani
manussa bhaya-tajjita.

188. Many people, tormented by fear, resort for
refuge to hills, woods, groves, trees and shrines.

139.

N’etan kho saranan khemap ;
n’etan saranam uttamar ;
n’etan saranam agamma
sabbadukkha pamuccati.

189. This refuge is not secure ; this 1s not supreme.
Resorting to such a refuge one is not released from all

SOTTOW,

190.

191.

192.

190, 191.

Yo ca Buddhan ca Dhamman ca
Sanghail ca saranan gato,
cattarl ariyasaccani

My My W

sammappaniaya passati :

dukkhan, dukkhasamuppadan,
dukkhassa ca atikkaman,
arlyail c¢’atthangikan maggan
dukkhupasama-gaminarn,

eta) kho saranan khemarn :
etar saranam uttamarn ;

etar saranpam agamma
sabbadukkha pamuccati.

He who seeks retuge in the Buddha,

in His Teaching and His Community of monks, he who
sees with right knowledge the four Noble Truths,
namely, Suffering, the cause of Suffering, the trans-

cending of Suffering and the Noble Eightfold Path
which leads to the cessation of Suffering (192), this

indeed is the refuge secure ; this is the refuge supreme.
Seeking such refuge one is released from all suffering.
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193. Dullabho purisajaiiifio,
na so sabbattha jayati;
yattha so jayati dhiro
tan kulan sukham edhata.

193. Hard to find is the Man Supreme ; such a one
does not take birth everywhere. But where such a
wise man is born, that family thrives happily.

194. Sukho Buddhananp uppado ;
sukha saddhammadesana ;
sukha sanghassa samaggi ;
samagganan tapo sukho.

194. Blessed is the arising of Buddhas; blessed
is the preaching of the Noble Doctrine. Blessed 1s the

unity of the Sangha ; blessed is the asceticism of the
united.

195. Puajarahe ptijayato
Buddhe yadi va savake
papanca-samatikkante
tinna-soka-pariddave

196. te tadise pujayato
nibbute akutobhaye
na sakka pufifian sankhatun
idammattan ti1! kena ci.

195, 196. He who reverences those worthy of
reverence, whether the Buddhas or their disciples, who
have transcended all obstacles, passed beyond the reach
of distress and lamentation ; he who reverences such

peaceful and secure ones,—his merit cannot be measured
by anyone as such and such.

L: Imettam’ 744 in many texts.
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Susukhan vata jivama
verinesu averino ;
verimesu manussesu

aturesu manussesu
viharama anatura.

Susukhan vata jivama,
ussukesu anussuka ;
ussukesu manusresu
viharama anussuka.

pleasures) amongst them who are
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201. Jayan veran pasavati ;
dukkhan set1 parajito.
Upasanto sukharg seti
hitva jaya-parajayar.

201. Conquest begets enmity ; the defeated lie
down in distress. The peaceful lies down in happiness,
giving up both victory and defeat.

202. Natthi ragasamo aggi :
natthi dosasamo kali;

natthi Khandhadisa dukkha ;
natthi santiparan sukhar.

202. There is no fire like lust, no crime like hatred.
There is no misery like the constituents of existence,
no happiness higher than the Peace of Nibbana.

203. Jighacchaparama roga ;
sankharaparama dukha ;
etan fiatva vathabhutan
nibbanan paramarn sukhar.

203. Hunger 1s the worst of diseases; component
existence 1s the worst of distresses; knowing this as
it really 1s (the wise realise), Nibbana, the highest bliss.

204. Arogyaparami labha :
santutthiparaman dhanan :
vissasaparama nati ;
nibbana paramarn sukhan.

204. Health 18 the highest gain; contentment is

the greatest riches. A trusty friend is the best kinsman ;
Nibbana 1s the supreme bliss.
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205. Pavivekarasay pitva,
rasan upasamassa ca,
niddaro hoti nippapo
dhammapitirasan pibay.

205. Having tasted of the sweets of solitude and
tranquillity, one becomes woeless and stainless, while
imbibing the flavour of the Truth.

206. Sahu dassanam ariyanan ;
sannivaso sada sukho.
Adassanena balanan

niccam eva sukhi siya.

206. Good 1s it to behald the Noble Ones ; to dwell

with them is happiness. One will be ever happy by
not seeing fools.

207. Balasangatacari hi
digham addhana socati.
Dukkho balehi sanpvaso
amitten’eva sabbada.
Dhiro ca sukhasanvaso

natinan va samagamo.

207. Frequenting the company of fools, one has
cause to grieve for long. Association with fools is ever
painful as with a foe. To dwell together with the wise
18 happiness, like meeting with kinsfolk.
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Tasma hi :—

208. Dhiranl ca pannail ca bahussutan ca
| dhorayhasilan vatavantam ariyan,
tan tadisan sappurisay sumedhary
bhajetha nakkhatta-pathay va candima.

208. Theretore verily—associate him, the intelligent,
wise, learned, dutiful, noble, who bears the yoke of
virtue. Follow after such a one who is good and of
deep wisdom, as the moon follows the track of stars.

16. PIYAVAGGA. AFFECTIONS

209. Ayoge yufijjam attanar,
yogasmin ca ayojayarn,
atthan hitva piyaggahi
pihet’atthanuyoginarg.!

209. Devoting oneself to that which should be
shunned, not devoting to that which should be associated
with, rejecting the real good, and grasping at the
pleasant,—he will have cause to envy those who have
aimed at the genuinely good.

210. Ma piyehi samaganchi :
applyehi kudacanar.
Piyanayn adassanany dukkhan ;
applyanai ca dassanar.

210. Seek no intimacy with the beloved, and never
with the unbeloved. Not to meet with the pleasant
and to meet with the unpleasant is painful.

1. Almost all texts have attanu—.
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211. Tasma piyan na kayiratha,
piyapayo hi papako.
Gantha tesay na vijjanti
yesan natthi piyappiyap.

211. Therefore let naught be dear to thee, for separ-
ation from the beloved is painful. There are no bonds
for those to whom nothing is dear or unpleasant.

212. Piyato jayati soko ;
piyato jayati bhayan.
Piyato vippamuttassa
natthi soko, kuto bhayan *

212. From endearment springs grief ; from what is
delighttul i1s born fear. To him who 1s wholly free from
endearment there is no grief, whence fear ?

213. Pemato jayati soko ;
pemato jayati bhayan.
Pemato vippamuttassa
natthi soko, kuto bhayan ?

213. From affection springs grief ; from aftection
springs fear. For him who is wholly free from affection
there 1s neither sorrow nor fear.

214. Ratiya jayati soko ;
ratiya jayati bhayan.
Ratiya vippamuttassa
natthi soko, kuto bhayan ?

214. From attachment springs grief ; from attach-
ment springs fear. For him who is wholly ‘free from
attachment there is neither grief nor fear.
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215. Kamato jayati soko ;
kamato jayati bhayarp.
Kamato vippamuttassa
natthi soko, kuto bhayar *

215. From lust springs grief ; from lust springs fear.
For him who is wholly free from lust there is neither
grief nor fear.

216. Tanhaya jayati soko ;
tanhava jayati bhayar.
Tanhaya vippamuttassa
natthi soko, kuto bhayan

216. From craving springs grief; from craving
springs fear. For him who 1s wholly free from craving
there is neither grief nor fear.

217. WNila-dassana-sampannan
dhammatthan saccavedinan?
attano kamma-kubbanan
tan jano kurute piyan.
217. The man who 1s perfect in virtue and vision,
is righteous, and has realised the Truths, who fulfils

that which he himselt ought to do,—him do people
hold dear.

218. Chandajato anakkhate
manasa ca phuto siya,
kamesu ca appatibaddha-citto
uddhansoto ti vuccati.

218. Ardent in aspiration after the Undeclared
(Nibbana), with mind thrilled (with the Three Noble
Fruits), he whose mind 18 not bound by material
pleasures,—such a person 1is called ‘One bound
Upstream .

1. Some editions have saccavadinam,
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219. Cirappavasin purisap
dirato sotthim agatan
natimitta suhajja ca
abhinandanti agatar.
219. When after a long absence a man comes home
safe from a distant journey, kinsfolk and friends rejoice
to see him again.

220. Tath’eva katapuiifiam pi
asma loka paran gatam
pufiiani patiganhanti
piyan natiy va agatan.
220. Likewise, his own good deeds will receive the
doer who has gone from this world to the next, as kins-

men will receive a dear one on his return.

17. KODHAVAGGA. ANGER

221. Kodhan jahe, vippajaheyya manar,
safifiojanan sabbam atikkameyya ;
tar; namarupasmin asajjamanar
akificanan nanupatanti dukkha.
221. One should give up anger, renounce pride,
and overcome all fetters. Whosoever clings not to the

constituents of existence, and to nothing whatsoever,—
sufferings never betfall him.

222. Yo ve uppatitay kodhan
rathay bhantan va dharaye,
tam ahan sarathin brami ;
rasmiggaho itaro jano.

222. Whosoever pulls back rising anger as a driver
a rolling chariot —him I call a charioteer ; others only

hold the reins
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223. Akkodhena jine kodhary ;
asadhung sadhuna jine ;
jine kadariyan danena ;
saccena alikavadinar.

223. Overcome anger by loving-kindness, evil by
good. Conquer the niggardly with liberality, with
truth the speaker of falsehoods.

224. Saccan bhane ; na kujjheyya ;
dajja’ppasmim pi yacito ;
etehl tihi1 thanehi
gacche devana santike.

224. Speak the truth ; give not way to anger, give
of your little to him that asks of you; by these three
things one may go to the realm of gods.

225. Ahinpsaka ye munayo
niccan kayena sanvuta,
te yanti accutay thanapg
yattha gantva na socare.

225. Those sages who are harmless and ever restrain-
ed 1n body, go to the imperishable state, whither having
gone they grieve no more.

226. Sada jagaramananary
ahorattanusikkhatar
nibbanang adhimuttanay
atthan gacchanti asava.

226. They who are ever vigilant, train themselves
day and night, ever bent upon nibbana,—their defile-

ments fade away.
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Poranam etan Atula,

n’'etay ajjatanam iva ;
nindanti tunhi-m-asinan,
nindanti bahubhaninay ;

mitabhaninam pi nindanti ;

natthi loke anindito.

227. Not only today but from of old has this been
80 ; they blame him who sits silent, they blame him who
speaks much, they blame him who speaks in moderation.
There 18 none in the world who is not blamed.

228.

Na c’ahu, na ca bhavissati,
na c’etarahi vijjati

ekantan nindito poso,
ekantayg va pasanpsito.

228. There never was and there never will be, nor
is there now to be found, one who is altogether blamed
or altogether praised.

229.

230.

229, 230.

¢ Sy Ny

Yan ce vifina pasansanti
anuvicca suve suve,
acchiddavuttiny medhaving

My My wls

pafinasila-samahitan

nekkhap jambonadass’eva
ko tapy ninditum arahati ?
Deva pi nay pasansanti
Brahmuna p1 pasapsito.

It a man is praised by the wise, by those

who have observed him day after day,—who is entitled
to blame such a person who i1s flawless of character,
wise, endowed with knowledge and virtue, who is like
unto a coin made of refined gold ? KEven devas praise
him : even by great Brahma is he praised.
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231. Kayappakopan rakkheyya ;
kayena sapvuto siya.
Kayaduccaritan hitva
kayena sucaritan care.

231. Be on your guard against insubordination of
body, be controlled in deeds. Iorsaking evil ways in
deeds, follow right ways in deeds.

232. Vacipakopan rakkheyya,
vacaya sanvuto siya :
vaciduccaritan hitva
vacaya sucaritan care.

- 232. One should guard against misdeeds caused
by speech, one should be controlled in words. For-

saking evil ways in words, one should follow right ways
in words.

233. Manopakopan rakkheyya ;
manasa sagvuto siya ;
manoduccaritan hitva
manasa sucaritarn care.

233. Be on your guard against insubordination
of mind, be controlled in thoughts. Iorsaking evil
ways of thoughts, follow right ways of thoughts.

234. Kayena sapvuta dhira,
atho vacaya sagvuta,
manasa sanvuta dhira;
te ve suparisapgvuta.

234. The wise, controlled in deeds, controlled in

words, controlled in thoughts,—verily, these are the
well-controlled.
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18. MALAVAGGA. IMPURITIES

235. Pandupalaso va danr’si;
yamapurisa pi ca tary upatthita ;
uyyogamukhe ca titthasi ;
patheyyam pi ca te na vijjats.

235. Like a withered leaf are you now; Death’s
messengers wait for you. You stand on the eve of
your departure, and provision for your journey you have
none.

236. So karohi dipam attano,
khippay vayvama pandito bhava ;
niddhantamalo anangano
dibbanp ariyabhumim ehisi.

236. Make an island or refuge for yourself ; strive
hard and be wise. Rid of defilement, cleansed of stain,
you shall enter the celestial plane of the Nobles.

237. Upanitavayo ca dani'si;
sampayato’si yamassa santikang ;
vaso p1 ca te natthi antara,
patheyyam pi ca te na vijjati.

237. Your life has come to an end now; you are
in the presence of Yama. No halting place is there
for you by the way, you have no provision (for your
journey).

238. So karohi dipam attano,
khippany vayama pandito bhava.
Niddhantamalo anangano
na puna jati-jaran upehisi.
238. Make an island or refuge for yourself ; strive

hard and be wise. Free from defilement, cleansed of
stain, you shall not come again to birth and decay.
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239. Anupubbena medhavi
thoka-thokan khane khane
kammaro rajatass’eva
niddhame malam attano.

239. By degrees, little by little, from time to time,
a wise man should remove his own impurities, as a
smith removes the dross of silver.

240. Ayasa va malayg samutthitay
tad utthaya tam eva khadati,
evay atidhonacarinang
sakakammani nayanti duggatiy.

240. As rust, sprung from iron, eats itself away
when arisen, even so his own deeds lead the transgressor
to the states of woe.

241. Asajjhayamala manta ;
anutthanamala ghara ;
malan vannassa kosajjayn ;
pamado rakkhato malar.

241. Lack of repetition is the spoiler of Scriptures.
Non-repair is the spoiler of buildings.! Sloth is the taint
of heauty. Negligence is the taint of a watcher.

242. Mahtthiya duccaritan ;
maccheran dadato malan.
Mala ve papaka dhamma
asmiy loke paramhi ca.

242. Misconduct 1s defilement in woman. Nig-
gardliness is defilement in a giver. Taints, indeed, are
all evil things both in this world and in the next.

l. ¢ Non-exertion 1s the taint of homes ’, is the rendering

given In one translation. In another : ¢ Laziness is the spoiler
of homes ’, 1s given.

1474—D
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243. Tato mala malataray
avijja paramarn malay ;
etan malayg pahatvana
nimmald hotha bhikkhavo.

243. A greater taint than these taints, is ignorance,
the worst of all taints. Rid yourselves of this one taint,
and be taintless, O monks !

244. Sujivan ahirikena
kakastirena dhansina
pakkhandina pagabbhena
sankilitthena jivitan.
244. KEasy 1s life for the shameless, who 1s as 1mpu-
dent as a crow, back-biting, forward, arrogant, and
impure of life.

245. Hirimata ca dujjivan
niccarn suclgavesina
alinen’appagabbhena
suddhajivena passata.

245. Hard is the life of a modest one who ever seeks
after purity, who is strenuous, humble, cleanly of life,
and discerning. '

246. Yo panam atipateti,
musavadan ca bhasati,
loke adinnan adiyati,
paradaran ca gacchati

247. suramerayapanan ca
yOo naro anuyuifjati,
idh’eva-m eso lokasmin
miilap khanati attano
246, 247. Whosoever in this world destroys life, utters
lies, takes what is not given, goes after the wives of
others, is addicted to intoxicating drinks, such a one
digs up his own roots in this very world.
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248. Evam bho purisa, janahi,
papadhamma asafnnata.
Ma tan lobho adhammo ca
cirap dukkhaya randhayurn.
248. Know this, O man, that evil things are un-

controllable. Let not greed and wickedness drag you
to protracted misery.

249. Dadati1 ve yathasaddhar
yathapasadanan jano ;
tattha ce manku yo hoti
paresan panabhojane,
na so diva va rattiny va
samadhinp adhigacchati.

249. People give according to their faith or as they
are pleased. If one becomes discontent with the food
given (or supplied) by others,! one will not attain
concentration either by day or by night.

250. Yassa c’etay samucchinnar,
mulaghaccan samiuhatarn,
sa ve diva va rattip va
samadhim adhigacchati.

250. He in whom such behaviour is extirpated,
plucked off completely by the roots, whether by day or
by night, such a one attains concentration.

251. Natthi ragasamo aggi.
Natthi1 dosasamo gaho.
Natthi mohasaman jalan.
Natthl tanhasama nadi.

251. There is no fire like lust. There is no grip
like anger. There 1s no net like delusion. There is no
river like craving.

1. A different rendering is given in other translations.
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252. Sudassay vajjan anflesan,
attano pana duddasar.
Paresan hi so vajjani
opunati yatha bhusan.
Attano pana chadeti
kalin va kitava satho.

252. IKasy to perceive is the fault of others; one’s
own, however, 1s hard to perceive. Like chaff one
winnows other’s faults; but one’s own one conceals
as the cheating gambler an unlucky throw.

253. Paravajjanupassissa
niccarn ujjhanasannino
asava tassa vaddhanti,
ara so asavakkhaya.
253. He who sees other’s faults and is ever 1rritable,
—defilements of such a person grow. Far is he from
the end of these banetul things.

264. Akase padan natthi ;
samano natthi bahire.
Papaticabhirata paja ;
nippapaica Tathagata.

2564. There 18 no track in the air. There is no saint
outside (this Teaching). The race of men delight in
what keeps them behind on their journey. The
Buddhas have surmounted these obstacles.

255. Akase padan natthi.
Samano natthi bahire.
Sankhara sassata natthi.
Natthi Buddhanam injitan.
255. There is no track in the sky. There is no saint
outside (this Teaching). There are no conditioned
things that are eternal. There 1s no variableness in the

Buddhas.
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260. Na tena thero hoti
yen’assa palitan siro ;
paripakko vayo tassa ;
moghajinno ti vuccati.

260. A man is not an Elder because his head 1s grey.
He 1s ripe in age, and he is called * Old in vain"

261. Yamhi saccafh ca dhammo ca
ahinsa sannamo damo
sa ve vantamalo dhiro
thero it1 pavuccati.

261. In whom are truth, virtue, harmlessness and
self-mastery, who 1is free from defilement, and wise,—
he truly is called an Elder.

202. Na vakkaranamattena
vannapokkharataya va
sadhurupo naro hoti
1ssuki macchari satho.

262. Not by readiness in speech, nor by beauty of
complexion, does a man become graceful—should he be
jealous, selfish and deceitful.

263. Yassa c’etan samucchinnarg
milaghaccany samuhatar,
sa vantadoso medhavi
sadhurupo ti1 vuccati.

263. In whom such behaviour is wholly cut ofi,
uprooted, that wise man, who has cast out impurities,
is, indeed, called ° graceful .
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264. Na mundakena samano
abbato alikam bhanan ;
1ccha-lobha-samapanno
samano kim bhavissati ?

264. The shaven head makes not a man, who is
undisciplined and deceitful, an ascetic. How shall he
be an ascetic who is full of desire and greed *

265. Yo ca sameti papani
anun-thilani sabbaso
samitatta hi papanang
samano ti pavuccati.

265. Whosoever makes an end of all his evil, small
and great,—he 1s called an ascetic, because he has over-
come all evil.

266. Na tena bhikkhu hoti
yavata bhikkhate pare,
vissa) dhamman samadaya
bhikkhu hoti na tavata.

266. . A man 1s not a Bhikkhu simply because he
goes begging from others. By adopting offensive man-
ners one does not truly become a monk.

267. Yo'dha punnan ca papail ca
bahetva brahmacariyava
sankhaya loke carati
sa ve bhikkhi ti vuccat.

267. Herein he who has abandoned both merit and
demerit, he who is leading a pure life, he who lives with
understanding in this world,—he, indeed, is called a

Bhikkhu.
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268, Na monena muni hoti
miulharipo aviddasu ;
yo ca tulan va paggayha

varam adaya pandito

269. papani parivajjeti,
sa munl, tena so munil.
Yo munati ubho loke

muni tena pavuccati.

268, 269. Not by silence does one become a sage if
one be foolish and untaught. But the wise man who,
as if holding a pair of scales, embraces the best and
shuns evil, 18 indeed a sage. For that reason he is a

sage. He that understands both worlds is, therefore,

called a sage.

270. Na tena ariyo hoti
yena panani hinsati ;
ahinsa sabba-pananar

arlyo t1 pavuccati.

270. A man 18 not noble in that he works harm to
living creatures. Whosoever is harmless towards all
living beings,—he 1s called a noble.
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271. Na silabbatamattena
bahusaccena va puna
atha va samadhilabhena
viviccasayanena va

272, phusami nekkhammasukhar
aputhujjana-sevitan ; '
bhikkhu vissasam apadi
appatto asavakkhayarp.

271, 272. Not through rites and ceremonies, not
through greatness of learning, neither by attainmentsin
meditation, nor by living apart in solitude (nor by
thinking) : ‘1 enjoy the bliss of renunciation unknown

to the worldling °, should you, O monk, rest content
without reaching the extinction of passions.

el kel (-

20. MAGGAVAGGA. THE PATH

273. Maggan’atthangiko settho ;
saccanan caturo pada.
Virago settho dhammanan ;
dipadanafi ca cakkhuma.

273. Best of paths is the Eighttold Path ; best of
truths are the Four (Noble Truths). Best of conditions

18 Passionlessness ; best of bipeds is the Seeing One, (the
Man of Vision).

274. Eso va maggo, natth’afinio
dassanassa visuddhiya.
Etamhi tumhe patipajjatha ;
Marass’eta pamohanar.
274. This is the only Way ; none other is there that

leads to the vision of the Pure. Enter upon this Way ;
this 1s the bewilderment of Méra:
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275. Etamhl tumhe patipanna
dukkhass’antan karissatha.
Akkhato ve maya maggo

My My =

afnifiaya sallasatthanan.

275. Walking this Way you shall make an end of

suffering. This is the Way made known by me when
I had learnt to remove all darts.

276. Tumhehi kiccan atappan ;
akkhataro Tathagata.
Patipanna pamokkhantj
jhayino Marabandhana.

276. You yourselves should make an effort; the
Awakened Ones are only teachers. The devoted to
meditation arrive at release from the bonds of Mara.

277. Sabbe sankhara anicea ti
yada pafifiaya passati,

atha nibbindati dukkhe ;
esa maggo visuddhiya.

277. ¢ All compounded things are transient ’, when
one sees this with wisdom, then one becomes disgusted
of the painful. This is the Path to Purity.

278. Sabbe sankhara dukkha ti
yada pafifiaya passati,
atha nibbindati dukkhe

esa maggo visuddhiya.

278. ‘All compounded things are fraught with

pain ’, when in wisdom one sees this, then he 1s aweary
of the painful. Thts is the Path to Purity.
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279. Sabbe dhammé anatta ti,
vada pannaya passati,
atha nibbindati dukkhe ;

esa maggo visuddhiya.

279. ¢ All things whatsoever are unsubstantial ’,
when in wisdom one sees this, then he is aweary of the

painful. This 1s the Path to Purity.

280. Utthanakalamhi anutthahano
yuva bali alasiyan upeto
sansanna-sankappa-mano kusito

ey Ay

pannaya maggan alaso na vindati.

280. The i1dler who strives not when he should strive,
who, though young and strong, is slothful, is feeble in
maintaining right-mindedness, 1s sluggish and inert,
such a one finds not the way to wisdom.

281. Vacanurakkhi, manasa susanvuto,
kayena ca akusalan na kayira ;
ete tayo kammapathe visodhaye .
aradhaye maggan isippaveditan.
281. Watchiul of speech, well restrained in mind,

let him do no evil in deed ; let him purify these three
waysof action,and win the Path made known by the Sages.

282. Yoga ve jayati bhiuri,
ayoga bhurisankhayo ;
etay dvedhapathan natva
bhavaya vibhavaya ca

tath’attanang niveseyya
yatha bhiri pavaddhati.

282. From concentration springs wisdom ; 1t wanes
from lack of concentration. Knowing these two paths
of increase and decrease (of wisdom), let him so conduct
himself thaf wisdom may increase!
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t down the forest (of lust) but not one mere

he jun gle (of lust) springs fort 1 fear.

the forest and brushwood (of lust), be
) Bhikkhus.

284. Yavan hi vanatho na chijjati
anumatto pil narassa narisu,
patibaddhamano va tava so
vaccho khirapako va matari.

284. In so far as one has not cut down the last little
sapling ot this jungle ot the lust of man for woman, in
so far his mind is in bondage, like the sucking calf to its

autumn hly
peace (Of Nibbana r  mad,

Idha vassap vasissami,
1dh hemanta-gimhisu,
it1 balo vicinteti,

ntariyan na bujjhati.

6. ‘Here shall I live in the rains ; here in the col
season, here in the summer ’, thus thinks the fool ; but
he does not realise the danger (that may come in-
between ).
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287. Tap putta-pasu-samma tay
vyasattamanasar nararn
suttan gamarn mahogho va
maccu adaya gacchati.

287. The doting man, whose delight 1s 1n the
abundance of children and flocks, whose mind 1s set
upon his holdings, death seizes and carries him off, as
a great flood a sleeping village.

288. Na santi putta tanaya,
na pita, na pi bandhava.
Antaken’adhipannassa
natthi natisu tanata.

288. There are no sons for protection, neither father
nor kinsmen. For him who 1s assailed by death no
protection is there from kinsmen.

289. Etam atthavasan fatva
pandito silasanpvuto
nibbanagamanan maggan
khippam eva visodhaye.
289. Thoroughly knowing this fact, the wise man,

restrained by morality, delays not to clear the Way
that leads to Nibbana.

21. PAKINNAKAVAGGA. MISCELLANEOUS

290. Mattasukha-pariccaga
passe ce vipulang sukhan ;
caje mattasukhan dhiro
sampassan vipulang sukhan.

290. If by renouncing a lesser happiness, one may
behold a greater happiness, let the wise man, forsake
the lesser, having regard to the greater.
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291. Paradukkhipadanena
yo'ttano sukham icchati
verasansagga-sansattho,
vera SO na parimuccati.
201. Whosoever seeks his own happiness by inflicting

pain on others, is not released from hatred, being
himself entangled in the tangles of hatred.

292. Yan hi kiccan, tad apaviddhap ;
akiccam pana kayirati ;
unnalanan pamattanan
tesayy vaddhanti asava.
292. He neglects what ought to be done and does

what ought not to be done, in him, who is puffed up and
neglectful, defilements increase.

203. Yesail ca susamaraddha
niccan kayagata sati,
akiccan te na sevanti,
kicce sataccakarino,
satanan sampajananarg
atthan gacchanti asava.
203. Those who always earnestly practise the
meditation of the nature of the body, who follow not
after what ought not to be done, who pursue per-

severingly what ought to be done,—of these, the mindful
and recollected, defilements come to an end.

294. Mataray pitarang hantva,
rajano dve ca khattiye,
ratthan sanucaran hantva
anigho yati brahmano.

294. Having slain mother, father, two warrior kings,
and having destroyed a country together with its
revenue officer, ungrieving goes the Brahman.
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(This 1s a figurative expression ; the true meaning
1s :—Having destroyed craving, conceit, two views ot
eternalism and nihilism, sense-avenues and sense-objects,
together with attachment, the Arahant goes without
any grief).

295. Mataran pitaran hantiva
rajano dve ca Sotthiye
veyyaggha-paficaman hantva
anigho yati brahmano.
295. Having slain mother and father, two Brahman
kings, and having destroyed the (path haunted by a)
tiger, as the fifth, ungrieving goes thz Brahmin.

(Two Brahmin kings are the two views of eternalism
and nihilism. Veyyaggha-pasicamam 1s used to denote
the five Hindrances, viz. sensuality, ill-will, torpor of
mind or body, worry and wavering).

296. Suppabuddhan pabujjhanti
sada Gotamasavaka,
yesan diva ca ratto ca
niccay Buddhagata sati.

296. Watchful, wide awake are Gotama’s disciples,
who by day and by night, constantly concentrate on
the Buddha’s virtues.

297. Difference lies only with the fourth line:
niccany Dhammagata sati.

Concentrate on the virtues of the Teaching.

298. niccan sanghagata sati.

Concentrate on the virtues of the Community.

299. niccan kayagata sati.
Concentrate -on the fleeting nawure of the body.



.. whose mind by day and by night delights in
harmlessness.

therein. Hard is it also to live the household life.
Palnful 1S assomtlon W1th unequal ; painful also i1s it

Therefore be not a mere

Saddho silena sampanno
yaso-bhogasamappito
yan yarn padesan bhajati,
tattha tatth’eva pujito.
e ho is full of faith and virtue, possessed of
whatever land he travels, he is

respected everywhere.

304. Dure santo pakasanti!
Himavanto va pabbato ;
asant’ettha na dissanti

rattikhitta yatha sara.

304. From afar are the righteous to be
like the Snow ange. But 1nri
een any more than arrows sh Ot b n

l. All other eitlons have paknsemti.
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305. Ekasanan, ekaseyyan,
eko caram atandito ;
eko damayam attanar
vanante ramito siya.

305. He who sits alone, rests alone, walks alone,
he who 1s strenuous and subdues self alone, will find

delight i1n the solitude of the forest.

22. NIRAYAVAGGA. WOEFUL STATE

306. Abhutavadi nirayan upeti
yvo ca pi katvana na karomi c’aha.

Ubho pi te pecca sama bhavanti
nihinakamma manuja parattha.

306. The liar goes to hell, also he who having done

something declares that he has not done 1t. These two,
the men of base actions, share the same tate hereafter.

307. Kasavakantha bahavo
papadhamma asafifiata ;
papa papehi kammehi
nirayan te upapajjare.

307. There are many impostors who wear yellow
robes but are ill-natured and uncontrolled. These
wicked persons are born in hell on account of their evil

deeds.
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308. Neyyo ayogulo bhutto
tatto aggisikhiipamo,
yan ca bhuiijeyya dussilo
ratthapindan asafifiato.

308. It is far better to swallow a red-hot iron ball
issuing flames than to eat as an immoral, uncontrolled
man, the alms provided by the people.

309. Cattari thanani naro pamatto
apajjati paradarupasevi :
apunfialabhagn, na nikamaseyyan,
ninday tatiyan, nirayany catutthan.

309. Four misfortunes befall a heedless man who
commits adultery : demerit, uneasy slumbers, ill repute
as the third, and purgatory as the fourth.

310. Apuiinalabho ca, gati ca papika,
bhitassa bhitaya rati ca thokika,
raja ca danday garukan paneti,
tasma naro paradaran na seve,.

310. There is acquisition of demerit, an unhappy
birth in the future ; brief is the joy of the frightened
man and woman ; and the King himselt imposes heavy
punishment. Therefore let no man resort to another’s
wite.

311. Kuso yatha duggahito
hattham eva'nukantati ;
samafifian dupparamatthay
niravay upakaddhati.

311. Just as Kusa grass not rightly laid hold of, cuts
the hand that seizes it, so the ascetic life, wrongly

handled, drags one tb hell.
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312. Yan kinci sithilan kammar,
sankilitthan ca yan vatap,
sankassaran brahmacariyarn,
na tan hoti mahapphalay.

312. Any loose act, any corrupt observance, a Holy
Life not lived whole-heartedly,—this yields but little fruit.

313. Kayira ce karirath’etar,
dalham enan parakkame.
Sathilo hi paribbajo
bhiyo akirate rajanp.

313. What by thee ought to be performed, carry it
out with all vigour. A half-hearted professor of the

homeless life spreads much evil about.

314. Akatan dukkatan seyyo ;
pacchz tapati dukkatar.
Katan ca sukatayp seyyo
yan katva nanutappatr.

314. Better left undone is the evil deed, for a misdeed
torments one afterwards. Better done 1s the deed that is
good , which, being done, bringsnorepentanee to the doer.

315. Nagaran yatha paccantarn
guttan santara-bahiran
evay gopetha attanarg ;
khano ve ma upaccaga.
Khanatita hi socanti
nirayamhi samappita.

315. Like a border city that is closely guarded within
and without, so guard yourself. Relax not your watch
even for a moment. Those who are slack even for a
moment, lament when they come o the Niraya-worled.
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316. Alajjitaye lajjanti,
lajjitaye na lajjare,
micchaditthi-samadana
satta gacchanti duggatin.

316. Those who are ashamed of what i1s not shame-
ful, and unashamed of what is shameful, such beings,
embracing false views, go to the woeful state.

317. Abhaye ca bhayadassino,
bhaye c’abhayadassino,
micchaditthi-samadana
satta gacchanti duggatin.

317. Those who see fear in the non-fearsome, and
do not see fear in the fearsome, such beings, embracing
false views, go to the woetul state.

318. Avajje vajjamatino,
vajje c’avajjadassino
micchaditthi-samadana
satta gacchanti duggatin.

318. Those who think there is evil where there is
none, and do not see evil where evil is, such beings,
embracing false views, go to the woeful state.

319. Vajjan ca vajjato natva,
avajjan ca avajjato,
sammaditthi-samadana
satta gacchanti suggatin.

319. Knowing wrong as wrong and right as right,
they embrace right‘views and go to a happyv state.
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23. NAGAVAGGA. THE ELEPHANT

320. Ahap nago va sangame
capato patitay sararg
ativakyan titikkhissay.
Dussilo hi bahujjano.

320. As an elephant in battle withstands the arrow
shot from a bow, even so I shall endure abuse. Verily,

most people are vicious.

321. Dantan nayanti samitiry,
dantan raja’bhirthat.
Danto settho manussesu
yo’'tivakyan titikkhati.

321. The elephant that is tamed is led to crowds,
(i.e. in processions). The king mounts the trained.

Best among men is the trained who endures abuse.

322. Varam assatara danta,
ajaniya ca sindhava,
kufijara ca mahanaga.
Attadanto tato varar.
322. Kxcellentare trained mules, so are the thorough-

bred horses of Sindh, and noble fighting elephants.
But yet more excellent is the man who has tamed

himself,

323. Na hi etehi yanehi
gaccheyya agatan disay
yatha’ttana sudantena
danto dantena gacchati.

323. Not by such vehicles as these would one go to
the untravelled region, as goes a controlled one through

his subdued and well-trained selt.
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324. Dhanapalako nama kufijaro
katukappabhedano dunnivarayo
baddho kabalan na bhufjati ;

sumarati nagavanarn sa'! kunjaro.

324. Hard to hold down is the great elephant called
Dhanapalaka, in time of rut ; being in chains he refuses

his food. He calls to mind the (pleasant) elephant
forest.

325. Middhi yada hoti mahagghaso ca
niddayita samparivattasayi,
mahavaraho va nivapaputtho
punappunan gabbham upeti mando.

325. When one is torpid, gluttonous, drowsy and
rolling over and over in sleep, such a dull man, like a

ereat hog nourished on fodder, again and again comes
to rebirth.

326. lday pure citta-m-acari carikar
yen’icchakap, yatthakaman, yathasukhay ;
tad ajj’ahan niggahessami yoniso
hatthin pabhinnan viya ankusaggaho.

326. Aforetime this mind went wandering as it
liked, where it wished, at its own pleasure. But today,

with attentiveness, 1 will thoroughly master it as a
driver holds in a rutted elephant.

1. All other editiovis have nagavanassa.
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327. Appamadarata hotha ;
sacittam anurakkhatha ;
dugga uddharath’attanarg
panke satto va kuifijaro.

327. Delight in heedfulness. Keep strict watch
over your thoughts. Lift yourselves out of the slough
of evil like an elephant sunk in the mire.

328. Sace labhetha nipakap sahayan
saddhifi-carayy sadhuvihari dhirapy,
abhibhuyya sabbani parissayani
careyya ten’attamano satima.

328. If you get a prudent companion who is fit
to live with you, who behaves well, and 1is wise, you
should live with him joyfully and mindfully overcoming
all dangers.

329. No ce labhetha nipakan sahayarp
saddhifi-carang sadhuvihari dhirap,
raja va ratthan vijitan pahaya
eko care matang’arafifie va nago.

329. If you can get no friend to go with you who is
prudent, leading a virtuous life and wise, then like a
king departing from a conquered country, or like the
elepaant In the forest, go your way alone.

330. Ekassa caritan seyyo ;
natthi bale sahayata.
Eko carap na ca papani kayira
appossukke matang’arafifie va nago.

330. Jt 18 better to live alone ; with the foolish there
18 no fellowship. Living alone one avoids evil, and is
free from care like an elephant that wanders through the
forest.
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331. Atthami jatamhi sukha sahaya .
tutthl sukha yva itaritarena.
Punfniayg sukhap jivitasankhayambhi.
Sabbassa dukkhassa sukhay pahanar.

331. Good 1s a triend in need. Good iscontentment
with whatever betides. Good 1s a store of merit at
the end of life. Good 1s it to leave all sorrow behind.

332. Sukha matteyyata loke,
atho petteyyata sukha ;
sukha samannata loke,

atho brahmafnata sukha.

332. Good 1s it to honour mother; good is it to
honour tather. Good is it to honour ascetics, and good
i1s it to honour the Noble Ones.

333. Sukhan vava jara silan.
Sukha saddha patitthita.

Sukho panfaya patilabho.
Papanan akaranan sukhan.

333. Good is practice of virtue one’s whole lifelong.
Good is confidence that stands firm. Good is the
acquisition of wisdem. Good 1s abstinence from evil.
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24. TANHAVAGGA. CRAVING

334. Manujassa pamattacarino
tanha vaddhati maluva wviya.
So plavati hura-huray

phalam icchan va vanasmi vanaro.

334. The craving of the man addicted to careless
living grows like a Maluva! creeper. He leaps from
existence to existence, like a monkey in the forest
looking for fruit.

335. Yan esa sahati jammai
tanha loke wvisattika,
soka tassa pavaddhanti

abhivatthan va biranar.

335. Whosoever in this world is overcome by this

wretched clinging thirst, his sorrows flourish like Birana
grass after rain.

336. Yo c’etan sahati jammin
tanhan loke duraccayar,
soka tamha papatanti
udabindia va pokkhara.

336. But whasoever overcomes this wretched craving
so difficult to overcome,—his sorrows tall from him like
water-drops from a lotus.

1. A kind of parasite.
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337. Tap vo vadami; bhadday vo,
yavant’ettha samagata !
tanhaya milan khanatha
usirattho’va biranar.
Ma vo nalang va soto va
Maro bhafiji punappunar.
337. This I say unto you : good luck to you all who

have assembled here! Dig up the root of craving
er the digger of birana for its root called ustra.’

338. Yatha pi mile anupaddave dalhe
chinno pi rukkho punad eva ruhati,
evam pl1 tanhanusaye antuhate
nibbattati dukkham idayp punappunany.

338. As a tree cut down sprouts forth again if its
roots remain uninjured and strong, so the propensity
to craving not being done away, this suflering springs
up again and again.

339. Yassa chattinsati sota
Imanapassavana bhusa
vaha vahanti dudditthin
sankappa raganissita.
339. In whom the thirty-six streams?2 of craving that
flow towards pleasurable objects are strong, that

misguided man i1s borne away by the flood, his thoughts
centred on passion.

1. Uswa 1s the fragrant root of Andropogon Muricantum ;
this grass 1s called Birana in Pali. This is a rare occurrence in
Pali to name the bush and its root separately. It isstated inthe
Abhidhanappadipika : ¢mulan t’usiran biranassa hi’ (= the
root of birvana 1s called usiva).

2. Thirty-six possible varieties of feeling capable of being
excited by the six senses and their corresponding objects. The

mind 1s classified as a sense having ideas for its corresponding
object.



340. Savanti sabbadhi sota ;
laa uthJ]a, titthati.

27 ca di yva la taU ] -taU

Myt Fid b

miilan pafifiaya chindatha.

Kverywhere flow these streams, and the creeper®
craving) SI)rms up and lays hold. WSeel hat
sprung up, cut off 1ts root with (t}

Te satasn;a sukhesino
te ve jati-jarupaga nara.

To beings there arise pleasures that rush

men bent on pleasure, seeking afte
prey to birth and decay.

asindya purakkhata paja
parisappanti saso va badhito,
tasma tasinan vinodaye
bhikkhu akankhi viragam attano.

43. Beset ot lust, the mass of men run this

‘ like an entangled hare. Therefore a monk
' Wlshes his own passionlessness, should discar d
cravm
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344. Yo nibbanatho vanadhimutto
vanamutto vanam eva dhavati,
tang puggalam eva passatha
mutto bandhanam eva dhavati.

344. Whosoever delivered from the jungle of craving
(i.e. from the household life) turns to the life ot the
jungle (i.e. the life of a recluse), and thus delivered from
the jungle, runs back to that very jungle (i.e. homelife),
—Dbehold that very man! F¥reed he runs back to that

very bondage.

345. Na tan dalhan bandhanam ahu dhira
yad avasany darujay babbajan ca,
sarattaratta manikundalesu

puttesu daresu ca ya apekkha

346. etay dalhay bandhanam ahu dhira
oharman sithilay duppamuican ;
etam p1 chetvana paribbajanti
anapekkhino kamasukhan pahaya.

345, 346. It is not a strong bond, say the wise, that
1s made of iron, wood, or grass. Attachment to jewelled
ornaments, children and wives,—this is a strong bond,
say the wise. 1t hurls one down, is loose, but hard
to berid of. This too they cut off, and giving up sensual
pleasures, without any longing, they renounce the world.
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347. Ye ragaratta’nupatanti sotan
sayan-katay makkatako va jalap
etam pi1 chetvana vajanti dhira
anapekkhino sabba-dukkhan pahaya.

347. They who are infatuated with lust fall back
into the stream (of Sansara) as a spider on the self-
spun web. This too the wise cut off and pass on, looking
not back, leaving all sorrow behind.

348. Murica pure, mufica pacchato,
majjhe munca, bhavassa paragu,
sabbattha vimuttamanaso
na puna jatijaran upehisi.

348. Be free from the past, be free from the future,
be free from the present. Crossing to the farther shore
of existence, with mind released everywhere, no more
shalt thou come to birth and decay.

349. Vitakkapamathitassa jantuno
tibbaragassa subhanupassino
bhiyyo tanha pavaddhati ;
esa kho dalhan karoti bandhanar.

349. For the person who is of restless mind, of
strong passions, who sees but the pleasurable,—craving
steadily grows. He makes the bond strong.

350. Vitakkupasame ca yo rato
asubhan bhavayati sada sato,
esa kho vyantikahiti,
esa-c-checchati marabandhanan.

350. He who delights in subduing thoughts, who
meditates on impurities, and 1is ever mindful,—it 1is
he who will make an end of craving ; he will cut Mara’s

bond.
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351. Nitthangato asantasi
vitatanho anangano
acchindi bhavasallani.
Antimo’yan samussayo.

351. He who has reached the goal, is fearless, devoid
of craving, passionless, has broken the shafts of exis-
tence,—of such a one this is the final form.

352. Vitatanho anadano
niruttipada-kovido
akkharanay sannipatan
jafina pubbaparani ca,
sa ve antimasariro

mahapanfio mahapuriso ti vuccati.

352. Done with craving, free from grasping, skilled
in the etymology of terms (of the Teaching), knowing
the arrangement of words in due order,—it is he who
1s called the bearer of the final body, one of profound
wisdom, a great man.

353. Sabbabhibhit sabbavidti’ham asmi,
sabbesu dhammesu anupalitto,
sabbailijaho tanhakkhaye vimutto.

Ay My o

Sayan abhinfiaya kam uddiseyyarn ?

353. All-conquering, all-knowing am I; in all
things unpolluted, rid of all, freed through the

destruction of craving, having comprehended all by
myself, whom should 1 name (as my teacher) ?
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354. Sabbadanarp dhammadanan jinati.
Sabban rasan dhammaraco jinati.
Sabbay ratin dhammarati jinati.
Tanhakkhayo sabbadukkhan jinati.

35+. The gift of Truth excells all gifts. The flavout
of Truth excells all flavours. The delight in Truth
excells all delights. Victory over all suffering is
the ending of craving.

355. Hananti bhoga dummedharp ;
no ca paragavesino.
Bhogatanhaya dummedho

o . ¥ ,

hanti ¢nne’va attar arg.

355. Riches ruin the fool, but not those in quest
of the beyond. Out of his craving for riches, the witless
man ruins himself as (if he were ruining) others.

356. Tinadosani khettani,
ragadosa ayan paja .
tasma hi vitaragesu
dinnan hoti mahapphalarp.

356. Weeds are the blight of fields; lust 1s the
blemish of mankind. Hence what 1s given to the lustless
yields abundant fruit.

3057. Tinadosani khettani,
dosadosa ayan paja ;
tasma hi vitadosesu
dinnan hoti mahapphalar.

357. Weeds are the blight of fields ; hatred 1s the
blemish of this world of men. Hence what is given
to those freed from hatred yields abundant fruit.



tasma hi vitamohesu
dinnayg hoti mahapphalary.

59. Weeds are the blight of fields; self-seekin
is the blemish of this world of men. Hence what 18

given to those freed from self _Seeking,

ields much fruit.

Cakkhuna sapvaro sadhu;
sadhu sotena sapvaro
hanena sanvaro sadhu ;

S3 jivhaya sanvaro ;

ood is restraint

ht.

Good 18 restraint of sig

xood is restraint of smell. G

restraint of taste.
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361. kayena sapvaro sadhu ;
sadhu vacaya sapvaro ;
manasa sanvaro sadhu ;
sadhu sabbattha saryvaro.

Sabbattha sanpvuto bhikkhu
sabbadukkha pamuccata.

361. Good is restraint in deed. Good is restraint
in word. Good is restraint in thought. Good 1s res-
traint everyvwhere. ,The monk restrained in every way
is freed from all suffering.

362. Hatthasafifiato padasafinato
vacasannato sannatuttamo,
ajjhattarato samahito
eko santusito tam ahu bhikkhup.

362. He who is controlled in hand, foot, speech,
and thought!'; he who delights in meditation, is

composed, solitary and contented,—him they call a
monk.

363. Yo mukhasafifiato bhikkhu
mattabhani anuddhato
atthan dhamman ca dipeti,
madhuray tassa bhasitar.

363. That monk who is controlled in tongue, moder-
ate 1n speech, is not puffed up, who explains the mean-
ing and the text,—sweet, indeed, 1s his speech.

1. Sa#n#iatuttamo = having controlled the highest. One’s
highest thing is the mind. '

1474—E
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364. Dhammaramo dhammarato
dhamman anuvicintayany
dhammarg anussaran bhikkhu
saddhamma na parihayati.

3064. Abiding in the Teaching, delighting in the
Teaching, pondering over the Teaching, calling to mind
the Teaching,—a monk such as this does not fall away
from the Teaching. '

365. WSalabhay natimanneyya ;
n’aniniesan pihayan care ;
afifiesan pihayan bhikkhu

samadhin nadhigacchati.

365. A monk should not despise what he has
rcceived, and look with envy upon the gain of others.
The monk who envies the gains of others does not attain
concentration.

366. Appalabho p1 ce bhikkhu
salabhay natimaifinati,
tang ve deva pasansanti
suddhajivin atanditan.
366. Even if a monk’s gain be slight, yet let him
not despise it. It pure of life and unremitting in
effort, he is praised by the very gods.

367. Sabbaso namarupasmir
yassa natthi mamayitan,
asata ca na socatl,
sa ve bhikkhiu t1 vuccati.

367. He who nowhere in the mind and body finds
aught of which to say ‘ This 1s mine ’, he who grieves
not for that which he has not,—he indeed is called a
monk. |
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368. Mettavihari yo bhikkhu
pasanno Buddhasasane
adhigacche paday santarp
sankharipasamarn sukhar.

368. The monk who abides in loving-kindness,
‘'whose joy is in the Teaching of the Buddha,—that
monk attains the peace of Nibbana, the quiet happy
ending of compounded existence.

369. Sifica bhikkhu iman navap ;
sitta te lahum essati.
Chetva ragafi ca dosan ca
tato nibbanam ehisi.

369. Empty this boat, O monk ; emptied, 1t will
go hightly with you. Cutting out lust and hatred, you
will thereby go to Nibbana.

370. Panca chinde, pafnica jahe ;
panca c’uttari bhavaye ;
paficasangatigo bhikkhu
oghatinno ti1 vuccati.

370. Cut away these five: (self-illusion, doubt,
indulgence in rites and ceremonies, lust and ill-will).
Abandon these five : (desire for life in worlds of form,
craving for formless realms, pride, restlessness of mind,
and ignorance). Cultivate these five: (confidence,
energy, recollectedness, meditation, and wisdom). The

monk who has gone beyond the five fetters is called
‘ Crossed-the-flood ’. '
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371. Jhaya bhikkhu ; ma ca pamado ;
ma te kamagune bhamassu cittary.
Ma lohagulan gili pamatto.
Ma kandi dukkham idan ti dayhamano.

371. DMeditate, O monk : do not be heedless. Do
not let your mind revolve around the sensual pleasures.
Do not, through negligence swallow a ball of (red-hot)
iron. As you are burnt, do not cry * O what torture ’.

372. Natthi jhanayn apannassa ;

panna natthi ajhayato.

Yamhi jhanaf ca panna ca,
sa ve nibbanasantike.

372. 'There 18 no concentration for him who lacks
wisdom ; nor 1s there wisdom for him who lacks con-
centration. In whom are ftound both concentration
and -wisdom,—he, indeed, is in the presence of Nibbana.

My ™ B

373. WSufifiagaran pavitthassa
santacittassa bhikkhuno.
amanusi rati hoti
samma chammar vipassato.

373. To the monk who has retired to a lonely abode,
who has calmed his mind, who clearly perceives the
Teaching,—to him there arises a joy transcending that
of men.

374. Yato vato sammasati
khandhanag udayabbayan
labhati pitipamojjan ;
amatay tan vijanatarn.
374. Whenever he reflects on the rise and fall of

aggregates, he assuredly experiences joy and happiness.
To the discerning, this is as nectar.



BHIKKHUVAGGA 101

375. Tatra'yam adi bhavati
Idha panfiassa bhikkhuno :
indriyagutti, santutthi,
patimokkhe ca sanvaro,
mitte bhajassu kalyane
suddhajive atandite.

375. For the wise monk, these are the first things
to cultivate : sense-control, contentment, restraint
through observance of the rules of discipline, association
with noble and energetic friends whose livelihood is pure.

376. Patisantharavutty’assa
acarakusalo siya ;
tato pamujjabahulo
dukkhass’antan karissasi.

376. Let the monk be hospitable, refined in conduct ;
full of joy he will thereby make an end of suffering.

377. Vassika viya pupphani
maddavani pamuficati,
eval ragan ca dosan ca
vippamuficetha bhikkhavo.

377. Just as the jasmine sheds its withered flowers
s0, O monks, should you totally shed lust and hatred.

378. dantakayo santavaco
santava susamahito
vantalokamiso bhikkhu
upasanto ti vuccati.

378. The monk who is calm in body (or subdued
in deed), calm in speech, calm in mind, well composed,
emptied of all appetite for the world,—such a one 18
called ‘ Tranquillised ’. '
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379. Attana coday’attanan
patimasethal attana.
So attagutto satima
sukhan bhikkhu wvihahisi.

379. By thyself rouse (or censure) thyself ; thyself
examine thyself. Thus self-guarded, mindful, the
monk shall dwell in happiness.

380. Atta hi attano natho ;
ko hi natho paro siya ?
Tasma safilamay’ attanan
assany bhadrap va wvanijo.

380. Oneself is one’s own protector ; oneseif is one’s
own refuge. Control, therefore, your own self as a
merchant, a spirited charger.

381. Pamojjabahulo bhikkhu
pasanno Buddhasasane
adhigacche padan santan
sankhartpasamarn sukhan.

331. Full of joy, full of faith in the Tea,chihg of the
Buddha, the monk will attain the Peaceful State, the
happy stilling of the compounds of existence.

382. Yo have daharo bhikkhu
yunjati Buddhasasane
so 1marn lokan pabhaseti
abbha mutto va candima.

382. HKven a young monk who devotes himself to the

Teaching of the Buddha, illumines this world as does
the moon freed from a cloud.

— e N —. S—

l.  Patimase attam in, many editions.
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26. BRAHMANAVAGGA. THE BRAHMAN

383. Chinda sotan parakkamma,
kame panuda Brahmana.
Sankharanany khayan fiatva

~~-,

akatanniu’st Brahmana.

383. Strive and stop the stream ; discard, O Brah-
man, Sense-desires. Having known the destruction
of the constituents of existence, O Brahman, become a
knower of the uncreated.

384. Yada dvayesu dhammesu
paragu hoti Brahmano,
ath’assa sabbe sapyoga
atthany gacchanti janato.

384. When the Brahman has compassed the .two
conditions (of tranquillisation and insight), then all
fetters of that knowing one pass away.

385. Yassa paray aparayg va
paraparan na vijjati,
vitaddaray visapgyuttay
tam ahay brumi Brahmanan.

385. For whom there exists neither the hither nor
the farther shore, nor both, he who is undistressed and
unbound,——-klim I call a Brahmana
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386. Jhayinp virajam asinarn
katakiccan anasavan
uttamatthan anuppattan
tam ahar brum: Brahmanaij.

386. He who 1s meditative, stainless and settled,
who has done what was to be done, who 18 free from
corruptions, who has reached the ultimate goal,—him

do T call a Brahman.

387. Diva tapati adicco;
rattiy abbati candima ;
sannaddhe khattiyo tapati;
1thayi tapati Brahmarno.
Atha sabbam ahorattay
Buddho tapati tejasa.

387. The sun glows by day; the moon shines by
nicht. In war-array glows the warrior. In meditation
clows the Brahman. By day and night g¢lows the
Buddha in His splendour. '

388. Bahitapapo ti Brahmano ;
samacariya samano ti vuccati.
Pabbajay’attano malan,
tasma pabbajito ti vuccati.

388. One 1s called a Brahman because one has
discarded evil. One is called a recluse because one’s
conduct i1s balanced. One 1s called a monk because

one has renounced one’s impurities.
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389. Na Brahmanassa pahareyya ;
nassa muiicetha Brahmano.
Dhi Brahmanassa hantaran ;
tato dhi yassa muficati.

389. One should not strike a Brahman ; nor shoula
such a Brahman vent his wrath on llim. Shame on
him who strikes a Brahman! More shame on him

who gives vent to his wrath.

390. Na Brahmanass’etad akifict seyyo
yvad anisedho manaso piyehi.
Yato yato higsamano nivattati
tato tato sammati veva dukkhany.

390. Naught in the Brahman is better than restraint
of mind from inclinations. In so far as he suppresses
ill-will, in so far distress is allayed.

391. Yassa kayena vacaya
manasa natthi dukkatar,
sagvutay tihi thanehi
tam ahany brumi Brahmanar.

391. By whom no evil is done through body, speech
or mind ; he who is restrained in these three respects,—
him 1 call a Brahman.

392. Yamha dhamman vijaneyya
Sammasambuddhadesitay,
sakkaccan tay namasseyya
aggihuttan va Brahmano.

392. Through whomsoever you come to know the

Teaching set forth by the Fully Enlightened One,
render him homage and reverence as the Brahman
reveres the cacrificial fire.
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393. Na jatahi na gottena
na jacca hoti Brahmano ;
yamh1 saccali ca dhammo ca
SO sucl so ca Brahmano.

393. Neither ‘through matted hair, nor through clan,
nor through birth is one a Brahman. In whom there
exist both truth and righteousness,—pure i1s he, a
Brahman i1s he.

394. Kin te jatahi dummedha ?
Kin te ajinasatiya ?
Abbhantaray te gahanan,
bahirany parimajjasi.

394. What is the use of your matted hair, O witless
one ! What of your garment made of cheetah’s skin ?
Within you are full (of passions); you embellish only
the outside.

395. Papsukuladharan jantun
kisay) dhamanisanthatan
ekang vanasmiy jhayantan
tam ahayn brumi Brahmanar.

-395. The person who wears rags collected from
dust-heaps, who is lean, showing veins all over the body,
who meditates alone in the forest,—him I call a
Brahman.
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396. Na c¢’ahang Brahmanan briami
yonijan mattisambhavay ;
Bhovadi nama so hoti,
sace hoti sakificano.
Akificanany anadanan
tam ahap brumi Brahmanar.

396. I do not call him a Brahman, merely because
he is born of a womb or sprung from a (Brahman)
mother. He is merely a ‘ Dear addresser ’, if he is with
impediments. He who is free from impediments,—him
1 call a Brahman.

397. WSabbasafifiojanan chetva
yo ve na paritassati,
sangatigan visanyuttan
tam ahan brimi Brahmanarn.

397. He who has cut off all bonds, he who trembles
not, who is done with all ties,—him I call a Brahman.

398. Chetva naddhin varattan ca
sandamaryn sahanukkaman
ukkhittapalighany Buddhan
tam ahan brimi Brahmanar.

398. Who has cut off the thong (of hatred), the
band (of craving), and the cord (of heresies) together
with the appendages (i.e. latent tendencies), who has
thrown up the cross-bar (of ignorance), and is enligh-
tened,—him I call a Brahman.



bon dS he W h 0se :p OWer : the potent arl
1S Patlence —him I call a Brahman.

400. Akkodhanan vatavantay
silavantan anussutar
dantan antimasariray

tam ahapy briumi Brahma

11aij.

00. He who is free from anger, observant of reli-
O10US dutl s, virtuous, not moistened with craving,
rolled, and bears his final body,—him I call

0 na lippati kamesu
tam ahany brami Brahmanarn.

on the
not to sensual pleasures,—

401. Like water on a lotus-leat, like mustard
point of an awl, he who clin
him 1 call a Brahman.

402.

thassa pajanati
ldh eva lxh&yanl attl]

pannabharap visapyuttan
tam ahary briami Brahmanan.

ot suff ermr

who has laid the burden
d,—him I call a Brahman,
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403. Gambhirapaiffian medhaviy
maggamaggassa kovidapy
uttamatthan anuppattay
tam ahan brumi Brahmanar.

403. He whose knowledge is deep, who 1is wise,
skilled in the (choice of) the right and the wrong way,
has reached the highest goal,—him 1 call a Brahman.

404. Asapsatthan gahatthehi
anagarehi c’ubhayarn
anokasarin appicchary
tam ahan brumi Brahmanar.

404. He who is not intimate with both householders
and homeless ones, who wanders without an abode,
wanting but little,—such a one I call a Brahman.

405. Nidhaya danday bhutesu
tasesu thavaresu ca
yo na hanti, na ghateti,
tam ahany brumi Brahmanarp.

405. Who has abandoned all hurt to any living
thing, active or still ; who neither slays nor causes to
slay,—him do I call a Brahman.

406. Aviruddhan viruddhesu,
attadandesu nibbutap,
sadanesu anadanar
tam ahay brumi Brahmanan.

406. Friendly among the hostile, peacetul among
the violent, ungrasping among the grasping,—such
a one I call a Brahman.
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407. Yassa rago ca doso ca
mano makkho ca patito
sasapo r-iva aragga,
tam ahany brimi Brahmanap.

407. In whom lust, hatred, pride, and envy are
fallen off, like a mustard seed from the point of an awl,
—him I call a Brahman.

408. Akakkasay vifinapaniy
giran saccan udiraye,
yaya n’abhisaje kafiei,
tam ahan brumi Brahmanap.

408. He who utters gentle, instructive, true words
and gives offence to none,—him I call a Brahman.

409. Yo’dha dighan va rassanp va
anuy thulay subhasubhag
loke adinnan n’adiyati,
tam ahan brami Brahmanar.

409. He who in this world takes nothing that is
not given, be it long or short, small or great, good or
bad,—him I call a Brahman.

410. Asa yassa na vijjanti
asmin loke paramhi ca,
nirasayan visanfiuttan
tam ahap brimi Brahmanap.

410. In whom are found no longings either for this
world or for another, unattached, disyoked,—him I call

a Brahman.
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411. Yass’alaya na vijjanti,
afiiaya akathankathi
amatogadhary anuppattay
tam ahan brumi Brahmanar.

411. He who has no longings through perfect know-
ledge, is free from doubts, has plunged into the Death-
less,—him I call a Brahman.

412. Yo’dha puiifiaii ca papafi ca
“ubho sangan upaccaga,
asokan virajan suddharn
tam ahan brumi Brahmanarp.
412. Herein he who has transcended both good and
bad, and attachment as well, who 1s sorrowless, stainless,
pure,—him I call a Brahman.

413. Candan va vimalan suddhary
vippasannam anavilay
nandibhava-parikkhinapy
tam ahan brimi Brahmanar.

413. He who is stainless and pure as the moon,
serene, and clear, who has made an end of delight in
existence,—him I call a Brahman. '

414. Yo imany palipathay duggar
sansaran moham accaga.
tinno paragato jhayi
anejo akathankathi
anupadaya nibbuto
tam ahan brumi Brakmanap.

414. He who has overpassed illusion, this miry
path, this thorny road of the rounds of lives and deaths,
who has crossed, gone beyond, who is meditative,
desireless, done with all doubts, who, clinging to nought,
has attainedsN:bbana,—him I calt™e, Brahman.
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415. Yo’dha kame pahatvana
anagaro paribbaje,
kamabhava-parikkhinay
tam ahan brumi Brahmanar.

415. He who, giving up all sensual pleasures of the
world, would renounce and become a homeless one, who

has dried up the lust of existence,—him 1 call a Brah-
man.

416. Yo’dha tanhan pahatvana
anagaro paribbaje,
tanhabhava-parikkhinay
tam ahany briumi Brahmanar.

416. He who, 1n this world, giving up craving, woulid
renounce and become a homeless one, who has dried
up the craving for existence,—him I call a Brahman.

417. Hitva manusakan yogan
dibbang yogan upaccaga
sabbayoga-visagyuttan
tam ahay brumi Brahmanap.

417. He who, discarding human bonds and trans-

cending celestial ties, is completely delivered of all
bonds,—him I call a Brahman.

418. Hitva ratifi ca aratifi ca
sitibhiitay nirdpadhin
sabbalokabhibhuy viran
tam aharn brimi Brahmanarn.

418. He who has given up delight and aversion,
come to coolness, rid of bases of becoming, who is

victorious over the whole World,——hifgl I call a
Brahman. '
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