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PREFACE

With its very inception, the management
of the Union of Burma Buddha Sasana
Council decided to bring out a pernodical
in English in order to disseminate the
Theravida Buddhist thought within the
country and the world outside. The idea
became a reality in 1952 when in October
that year came out the first issue of the
Light of the Dhamma. The authorities
decided to publish it once in every three
months, and more or less successfully did
so till mid-1963 since when, for reusons
unavoidable. its publication had to be kept
in abeyance.

As the idea of bringing it out was to
spread the Theravdda Buddhist thought,
the management decided to incorporate 1n
the periodical translations of selected ex-
tracts from the Nikayas and also from the
Dhammapada-atthakatha. The Depart-
ment of Pali of the University of Rangoon
was approached to take charge of the transla-
tion work, and it is indeed gratifying to note
that the request was readily acceded to. The
present publication is just a compilation of
the work done by the Pali Department.

The work is divided into three parts, of
which the first one is devoted to the
Dhammapada Commentary. The thirty-two
stories of it, comprising the first three sec-
tions of the text, form part of the present
collection. The second is a selection of
five discourses from the Majjhimanikiya,
while in the last part there are only two
discourses from the Anguttara. All these
stories and discourses were published in
different issues of the Light of the Dhamma,
except the Soreyyattheravatthu, the last story
of the Cittavagga. This onc too has bteen
incorporated in the present collection in

order to bring the first three chapters, to
wit, Yamaka, Appamada and Citta, to a
finis. The translation of this varhu too has
been done by the Department of Pali.

For the inclusion of the Dhammapada-
atthakatha in the present compilation, some
explanation is possibly necessary. Several
attempts have so far been made to translate
into English the stories of this text. Of
those who did the translation, all but one
conceniraled on selected varthus only. The
sole exception was E. W, Burlingame who
did not leave out any but transliated all
the stories of the text. and had thereby
done a really great service for the cause of
Buddhist scholarship. His is a great work
which has been made richer with an exhaus-
tive and illuminating introduction. The
work, published by the Hurvard Univer-
sity press, is in three volumes of which the
first one came out as carly as 1921. Today,
however, none of thc volumes i1s casily
available,

It should be remembered that the commen-
tarial text included in the present compilation
1S on the Dbhammapada, the text par
excellence to devout Buddhists.  As such,
every word actually belonging to it or even
somehow connected with it deserves to be
brought within the reach not only of every
devout Buddhist but also of any person
having respect and regard for the Buddha or

of any one who is interested in the thought
that is Buddhist.

The energy put forth for bringing out the
compilation will be considered fruitful and
the endeavour amply rewarded if the pub-
lication serves the purpose for which it is
meant.
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Salutation to the Bhagava, the Arahi, the
Supremely Perfect Buddha.

Having bowed at the feet of the Perfect
Buddha possessed of glory who beheld the
end of the world that is shrouded in the
darkness of profound ignorance, he of shining
occult powers, who hit the lamp of the good
Law, and adoring the good Law and raising
folded hands towards the Order, (let.me
begin).

The Master skilled in (the knowledge of)
right and wrong conduct with reference to
appropriate causes thercof, who had attained
the state of superb Truth, with heart deeply
moved by the force of Coimpassion taught
the beautiful Dhammapada stanzas that
verily augment the joy and delight of gods
and men.

A subtle Commentary on it composed in
the 1sland of Tambapanni in the dialect of
the island has been handed down but it does

not tend to the benefit and prosperity of the .

rest of mankind. * May it perehance
accomplish the welfare of the wheotg-world ”
thus by the monk Kumirakassapa who
signified the desire, who i< restrained and of
tranquil life, 1s steady of mind and desires
the long life of the good Law was |
respectfully requested. b

Discarding that dialect with “its prolix
literary style and employing the pleasing
language of the sacred Texts § shall>expound
only the words of the stanzas not expounded
there, and the sense of the rest | shall teli in
the other language (Pali} bringing jov
and dehght that rest on reason and morality
into the hearts of the intelligent.

THE STORY OF THE
THERA CAKKHUPALA

Activities are preceded by will, will is the
foremost of them : they consist of will.
Should a person with a wicked will speak or
act, suffering then follows him as the wheel
(follows) the foot of the draught animal.

Where was this  religious  instruction
spoken’! At Sivatthi. Concerning whom ?
Concerning Thera Cakkhupala..

1

The Story of Thera Cakkhupala

It is said that at Savatthi there lived a
householder named Mahasuvanna who was
rich ; he had great weaith and possessed
many objects of enjoyment, but he was
childless. One day he went to the bathing
ghat, took his bath and when returning saw
on the way a large tree with spreading
branches and thought * This tree must be
possessed by a spirit of great power ”’, and
he caused the ground underneath to be
cleared, the tree to be enclosed in a fence and
sand to be scattered. (Then)he bedecked
the tree by hoisting flags and banners and
made the prayer—'" On getting a son or a
daughter I shall do you great honour ™, and
went back.

Later, a child was conceived in the womb
of his wife and he gave her the (ceremonial)
protection of the embryo. On the expiry
of ten (lunar) months she gave birth to a son.
Because the merchant got the son on account
of the tree tended by him, he gave the name
Pila to him. Later he got another son whom
he named Cullapiala, and to the other he
gave the npame Mahipila. When they
came of age he tied them with the bond of
marriage.

At that time the Master who had set in
motion the splendid wheel of the Dhamma
travelled in due course, and while stopping
at the great Jetavana monastery which
Anithapindika, the great banker had cau-d
to te built by spending a fortune amounting
to fifty-four crores, He put people on the
road to heaven and to hiberation. The
Tathigata had hived only one rainy season
in the monastery which his twice eighty
thousand kinsmen—eighty thousand on his
mother’s side and eighty thousand on
his father’s side had caused to be constructed.
He lived nineteen rainy seasons in  the
Jetavana monastery caused (0 be buwlt by
Anathapindika and six rainy seasons in
Pubbiraima which Visikhi had built ex-
pending wealth amounting to twenty seven-
crores. Thus, because of the outstanding
merit of the two families He lived twenty
five rainy seasons close upon Sivattht. Both
Anithapindika and Visikhii, the eminent
female devotee, regularly went twice to wait
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upon the Tathagata, and when going, they
never went empty-handed knowing that the
young novices would cast a look at their
hands ; when going before breakfast they
had eatables, etc., carried, and after meal
time the five medicaments and eight drinks.
Besides, permanent seats for two thousand
monks were Jaid 1n their residences. Of
food, drink and medicaments, whatever any
onc wanted, to him was it provided as
much as he desired.

Between them, Anithapindika never for a
single day asked the Master a question.  Ttis
reported that he did not ask a question think-
ing *“ The Tathagata, the delicate Buddha,
the tender prince that he was, would feel tired
if He should preach me the Dhamma saying
to himself “ This banker was a benefactor
to me ”. Now as soon as he (the banker)
sat down, the Master thought ** This banker
guards me where 1 need no guarding for
during four Incalculables and a hundred
thousand kappas in addition, did 1 shave iy
decked and dressed head, gouged out my
eyes, and rending the heart muscle did |
renounce my children and wife dear as life,
fulfilling the Perfections, and these 1 ful-
filled for the purpose of teaching others the
Dhamma., This man guards me where
I need no guarding”, and straightway He
gave a religious discourse,

At that time seven crores of men hived in
Savatthi. Out of them five crore disciples
by listening to the religious talk of the Master
became regenerate ; only two crores
remained un-regenerate. Out of them,
the regenerate disciples had only two things
to do—before breakfast they gave gifts and
after breakfast they went to listen to the
Dhamma with perfumes, garlands, clothes,
medicaments, drinks. etc., being carried.

Then one day Mahapala, seeing the
regenerate disciples going to the monastery
with perfumes, garlands, etc., in hand asked
where those people were off to and learning
that it was *‘ to listen to the Dhamma ”’, ** |
too might go”, and he went, bowed to the
Master and squatted on the fringe of the
assembly.

Now
Dhamma observe the supporting quali-
fication for the refuges, the Precepts, Or-
dination, etc., and teach the Dhamma in
accordance with one’s predilection. There-
fore, that day the Master observed his
supporting qualification and preaching the

the Buddhas in preaching the

Dhamma spoke the graduated discourse,
namely, discourse on charity, discourse on
morality, discourse on heaven; and revealed
the evil, the debasement and the misery of
desires and advantage of the renunciation
of desires. Hearing it the householder
Mahapala thought, *‘ neither sons and
daughters nor wealth follow one going to
the next world ; even the body does not go
with oneself. Of what use is the family
life to me 7 1 will renounce the world.”
At the end of the discourse he approached
the Master and asked for ordination. Then
the Master asked him ** Have you no
relation, whom it is proper to ask for per-
mission 7 I have a younger brother,
L.ord . ** Then please take his permission ”
He agreed and said, " Yes”, bowed (o
the Master and went back home. He sent
for his younger brother and said *° Dear
one, whatever wealth there is in this family,
animate or in-animate, all that 1s your
concern ; get on with it”, ‘" Aund what
about you, Sir 7 I shall renounce the
world under the Master . ** What do you
say, brother ! When mother died, 1 got n
you my mother; when father died, 1 got in
you my father. There is much wealth n
our house. It is possible to do deeds of
merit while living in the house. Act not in
this way.” * Dear one, I have heard the
religious teaching of the Master, and the
Master preached the Dhamma blessed in
the beginning, in the middle and at the end,
bringing the - three exquisite and subtle
signs to bear upon it. That (the Dhamma)
1s not possible to fulfil while one lives in the
house : 1 will renounce the world, dear one™.
** Brother, you are yet young : you may
forsake the world in old age”. ** Dear one,
an old Man’s hands and feet do not obey
him and are not under his control, not to’
speak of relatives.  Such as 1 will not do as
you say : [.will fulfill the vows of a monk ™.

(The hands and feet become decrepit and
disobedient. How can one with impaired
strength practise Dhamma ? | will forsake
the world, dear onc.)

Even though his brother was crying he
went to the Master and asked for ordination,
and having received the lower and higher
ordinations he lived five rainy seasons under
a teacher and a preceptor and having kept
the Lent celebrated the Pavirana festival.
(Then) he approached the Master, bowed 1o
him and asked *“ Lord, how many * yokes
are there in this Religion 27,
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“The yoke of learning and that of in-
sight—only two yokes, O monk . ** Which,
Lord, is the yoke of learning and which the
yoke of 1=sight 7 *“ The learning of one
or two Nikayas or indeed of all the words of
the Buddha forming the three Pitakas
according to one’s understanding and bearing
It tn mind, discoursingon it and reciting it—
this is called the yoke of learning. Winning
of Arahatship on the part of onc of plain
living who delights (to live) in remote
dwelhng place, by developing insight by
means of acts of perscverance and by estab-
lishing the sense of decay and decline in
respect of the body—this 1s known as the
yoke of insight.

Lord, I have rcnounced the world in old
age ; I shall be unable to manage the yoke
of learning ; I will, however, manage the
yoke of insight; kindly tell mc a subject for
meditation.”

Then the Master told him a subject for
meditation leading to arahatship.  He bowed
to the Master and searching for monks who
might accompany him found sixty of them,
He started with them and travelled along
the road for twently yofanas arriving at a big
border wvillage which he entered for alms
along with the company. The people noftic-
g that the monks observed rehgious practice
were pleased at heart, spread seats and
imvited them to take their seats.  And they
served them with delicious food and asked
whither the noble ones were going, and
when 1t was said ‘' to some comfortable
placc, 7 the wise men (of the village) came
to know that their Reverences were looking
lor a dwclhing place for the rainy scason,
and they said, ** Reverend Sirs, (i the noble
monks should stay here for these threc
months we may get scttled in the Refuges
and reccive  the  Preeepts . They too
thought, ** Dcpending on  these  families
we shall find a way out ol the round of
cxistences.”  The people having  secured
their assent repaired the monastery and
provided day-time accommodation and
might-time  accommodation.  The monks
used to go regularly into the village for alms.
Then a physician approached them and madc
an offer saying ** Reverend Sirs, illshealth is
surc 10 break out in a place inhabited by
many. If it appears please inform me; |
shall treat you.” On the day of commence-
ment of the rainy season the Flder addressed
those monks and asked. ' Brethren  in how
many posturc ways will you spend these

3

three months >*? *‘In four, Rcverend Sir,”
(standing, walking, sitting, lying down).
“Is this proper, brothers 7 Must we not be
carnest—we who have taken the subject
of meditation from the living . Buddha ;
the Buddhas cannot surely be propitiated by
a fraud—they can only be propitiated by a
person of good intention : to one who is
heedless the four states of woe are like one’s
own house ; be earnest, brothers . ‘“ And
you, Reverend Sir 7 **1 shall pass my
time in three posturc ways—my back [ will
not stretch.” ** Good, Reverend Sir, may
you be earnest .

Then when the first month had elapsed,
the Thera who allowed himself no sleep
began to suffer from a disease of the eyes.
Streams of tears,like the streams of water
from a leaking vessel, trickled from his eyes.
(However) he devoted himself to his religious
duties for the whole night and at dawn hc
entered his cetl and sat down.  When 1t was
time to go round for alms, the monks‘ went
to the Thera and informed him that it was
tim¢ to go for alms. (Thercupon) the
Thera bade them take his bowl and robce
saying, * Very wcll, take my bowl and
robe,” and he set out. The monks on
seeing that tears werc trickling from his
cycs, asked, ** Reverend Sir, what 1s the
matter 7" " My cyes are aflected by the
wind, brethren = ** Reverend Sir, has not
the physician offered his  services (0 us ?

We  will inform him™. ** Very wecll,
brethren 7,
They informed the physician and  he

prepared medicated o1l and sent it o the
Thera. The Thera applied the oil to his
nose renmaaning scated as he was and entered
the village for alms. The physician  on
seemg him said to haim, ° Reverend Siry |
have been mmformed that your eyes arc
affecte’d by t(he wind.” * Lay disciple.
that 1s s0.” ™ Reverend Sir, did you put
into your nose the medicated oi, which |
prepared and sent you 77 Yes, lay disciple.”™
“How do you feccl now 77 * The pain
continucs  just  the same, lay disciple.”
The physician thought, ** 1 have sent him the
oil which should have cured him with onc
application only.  Why is it that he is not
curcd 77 and he asked the Thera, ** Reverend
Sir. did you remain seated when you put the
oil 1nto your nose or were you lying down 7"
The Thera remained silent.  Although he
was asked agamn and again, hc gave no
answer. The physician thought, ** 1 will go
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to the monastery and have a look at the
place where the Thera stays,” and he let
him go saving, ‘* Very well, Reverend Sir,
vou go on”’. (Then) he went to the monas-
tery and looked at the Thera’s place of
residence. He saw only a vlace for walking
and a place for sitting, and not sceing a place
for lying down, he asked to the Thera,
“Reverend Sir, did you remain seated when
you put the oil into your nose or were you
lying down 7 The Elder kept silent.
“Reverend Sir, act not in this way, the
religious duties can be carried out only by
looking after this body. You should apply
the o1l only when you are lying down ”.
Thus he repeated his request time and again
and the Thera said, ** Go away, brother, I
will make up my mind after consultation, ™
and he sent him away,

The Thera had neither near nor distant
relatives in that village. Whom should he
consult ? So he took counsel with his own
wretched body, saying, ** Brother Palita,
ich me, will vyou have consideration for
vour eves or for the religion of the Buddha ?
In the round of existences whosc beginning
Is inconceivable the times you have been
stricken bhind are beyond counting. Many
hundreds of Buddhas, thousands of Buddhas
have passed away. But out of them not
a single Buddha could have determined
this. Now, you have made up your mind
saying, [ will not lie down during thesc
three months of the rains”. So whether
those eyes of yours fail cor perish, hold
on to the law of the Buddha and not to
your eyes”, and hc uttered the following
stanzas 1n admonition to his own physical
body.

(** O Palita, the eyes and the cars which
have been chenished decay. So too the
body and all that is connected with the
body decay. Why arc vou negligent ?

O Palita, the eyes and the ears which have
been cherished wear out. So too the body

and all that -is connected with this body
wear out. Why are you negligent ?

O Palita, the eyes and the ears which
have been cherished perish. So too the
body and ail that is connected with this
body perish  Why are you negligent 7)

Having thus admonished himseli in the
three stanzas he applied the oil to his nose,
remaining scated as he was and entered the
village for alms. On seeing him, the
physician asked him ** Reverend Sir, did you

put the oil in your nose ?’ ** Yes, Lay
disciple.” ‘“‘How are you feeling, Reverend
Sir 7 “The pain continues as before,”
“*Were you seated or were you lying down,
when you put the 0il?””  The Thera remained
silent.  Although the physician asked
him again and again he uttered not a word.
The physician said : From to-day onwards
do not say * Such and such a person has
prepared medicated oi! for me ”, and [ will
not say,” 1 have prepared oil for you”.

Having been given up by the physician
the Thera went to the monastery and said
to himself, * Monk, though you have been
given up by the physician, do not give up
vour posture way.” (O Pialita, you have
been refused treatment, you have been
given up by the physician ; you are a man
marked by the King of Death. Why are
you negligent 7°°.)

Having admonished himself in this stanza
he went on with his ecclesiastical duties.
Then at the end of the middle watch his
eyesight and depravities were simultaneously
destroyed. Having become a *‘dry-visioned”

- Arahat he entered his cell and sat down.

When it was tume for alms-begging, the monks
came and said, ' It is now time for going
round for alms, Reverend Sir ., ** Is it time,

brethren 77 *‘Yes, Reverend Sir’°, “* Well

then, you go”. ‘“And what about you,
Reverend Sir 7 ** Brethren, my eyes are
sightless.” They looked at his eyes and

with their eves filied with tears said, * Reve-
rend Sir, do not worrv, we will look after
you ’, and comforted him. (Then) they
performed major and rinor duties that were
to be done and entered the village for alms.
The people not seeing the Thera asked them,
** Reverend Sirs, where is our noble monk ?7
On hearing what had happened the people
scnt the Thera rice-gruel and taking food n
person for him they went, bowed to him and
staying about the feet of the Thera, wept.
(Then) saying “"Reverend Sir, we will look
after you. Do not worry 7, they comforted
him and went away. Thenceforth they sent
rice-gruel and food rcgularly to the monas-
tery.

The Thera constantly admonished the
other sixty monks. They acted in accord-
ance with his instruction and at the approach
of the Paviarana Day all of them became
Arahats, endowed with analytical knowledge.
When they had spent the Lent they were,
however, desirous of seeing the Master and
said to the Thera, ** Reverend Sir, we desire
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to see the Master’’. On hearing their
words the Thera thought to himself ** 1 am
weak, on the way there is a forest infested
with ogres, if I were to go with them, all
will be weary, and will not be able to obtain
alms. 1 will make them go ahead.” Then he
said to them, ‘* Brothers, you go ahead .
“And you, Reverend Sir? “1am weak; on
the way there is a forest infested with ogres.
If 1 werc to go with vou, you all wouid be
tired out, you go ahead.” " Reverend Str,
act not in this way, we will go only with
you.”

“Brethren, may this not be your pleasure,
if you have such thoughts it will make me
unhappy. If my younger brother should
see you, he will enquire about me. Then
you should tell him that I have lost my eye-
sight, and he will send someone to me. |
will come with hum. Pay respects, on my
behalf, to the Possessor of Ten Powers; and
tocighty Great Theras 7, saying these words
he sent them away. They begged leave of
the Flder and entered into the village. The
people on seeing them provided thert with
scats and offered food for them.  They asked
" [t appears that vou are going away ™7 Yes,
lay disciples, we desire to sec the Master.™
" They repeatedly requested them to stuy,
and when they came 1o know of their deter-
mination to go, they followed them on their
way, bewailed and turned back.

In course of time, they came (o Jetayvana
monastery and on the Thera's behalt pad
respects to the Master as well as to cighty
Great Theras. On the following day they
weat for ahns into the street where the
Thera's younger brother was hving., The
housc-holder recognized them, provided them
with  scats, warmly  received them  und
asked, ** Where s my brother, the Thera 77
They told him what had happened.  Hearimg
their words he sat at the fect of the klders
weeping and asked them. * Reverend sir,
what shall | do now 7 " The Thera
capects some person to come (rom here.
When he goes there the Thera will come.™
* Reverend Sir, here 1s my nephew, by naime
Pilita, send him.” ** We cannot send him
in this guise. The path is beset with
dangers. We should send him  after re-
ceiving him into the order.” * Reverend
sirs, send him after having done so ™, Then
they received him into the Order, taught
him for a period of halfl a month how to
handlc bowl and robes ete. and sent him
after telling him the way. In due course, he

arrived at the village. Seeing at the gate of
the village an old man, he asked. ** Is there
any forest monastery ncar about this
village 2 * Yes there is.” ™ Who is In
residence there 77 " Reverend Sir. a Thera
named Palita.” 'Show mec the way.” “Who
are you, Reverend Sir?” =" Lam the Thera's
nephew.”” Then he went to the monastery
with hom,

He paid respects to the Elder, and having,
for half a2 month, donc major and nunor
duties for the Thera, ook proper carce of the
Thera and then he sad to him, “Reverend
Sir., my uncle the householder, desires that
you come to him. Come, let us go.”
* Very well, take hold of my stick.™ He
took hold of the tip of the stick and cntered
the village with the Thera, The people
provided the Thera with a seat and said,
it appears, Reverend Sir, that vou are
leaving us.” " Yes, Ly disciples, 1 will go
and pay roespects to the Master.”  They
requested him in all sorts of wiays to remain
but fiuhing that they accompinied the Elder
up o a certain distuance of the journey and
let the thera po and  cime back weeping,

The novice went with the Thera, holding
the tip of the stick and he came 10 a forest
village on the way  named Katthana-
gara near which the Thera formerly resided.
When he cume out of the village the novice
heard the vorce of a certam woman singing
as she gathered firewood and he became
attached to the vouee.

(Indecd there 1s no other sound which
thrills the whole body of a man like a
woman's voice.  For that reason it has been
sard by the Blessed One, O monks, 1 do not
know of any other sound which can entirely
entrap & nun’s heart hike the voice of a
woman ')

The novice bemg enthralled by her voice
let go the tip of the stick and said to the
Thera, " Wait then, Reverend Sir, | have
something to carry out,” and he went (0
her and when she saw him she stayed quiet.
he novice commitied moral transgression
with her. The Elder thought to himself,
“Just now | heard someone sing. The
votce s of & woman.  The novice has been
away tor quite a winle, It must be that he
has committed moral transgression.” The
novice altter hntshing his business came and
said to the Thera, ** Let us go, Reverend
Sir.”  The Thera thereupon said to the
novice, ** Have you done any wrong 7
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Though the Llder questioned him time and
again hc remained silent and uttered not
a word. The Elder then said to him, ** Such
a sinful person has no business to hold the
end of my staff.”

The novice becamec filled with remorsc
and he took off his yellow robes, put on the
layman’s dress and said, *‘ Reverend Sir,
formerly I was a novice, but 1 have now
become a layman. It was on account of
the dangers of the journey and not through
faith that 1 have embraced the religious
hfe, come let us go.” The Thera said,
‘“ A sinful householder and sinful monk are
just the same. You have not been able to
fulfil even the law of morality even when
you were a novice. What good would you
be able to do as a householder 7 Such an
evil-doer like you has no business to hold
the end of my staff. ”

‘“ Reverend Sir, the road s beset with
dangers of ogres and you are blind. How
would you remain herc ?”° Thercupon the
Thera said, *‘ Brother, don’t worry. Even
if | have to lic down here and dic or cven if
1 have to move about here and there, | will
not go with you” and uttercd the following
stanzas :

*“* Now I have lost my eyesight, 1 have
come upon a dangerous way, 1 will lie down
rather than go (with you). There 1s no
friendship with a fool.”

(Now 1 have lost my eyesight, | havc
come upon a dangerous way, | will die
rather than go (with you). There 1s no
.companionship with a fool.)

On hearing this the other was filled with
remorse and said ‘1 have committed o
serious otfence which is risky and improper ™
and stretching out his hands and weeping he
ran into the forest and so went away.

Then the yellowish stone-throne of Sakka.
the chief of gods, sixty yojanas in length.
lifty yofanas in breadth, fitteen yojanas in
thickness, of the colour of China rosc.
which rises and sinks as Sakka sits and
stands up, by the power of the Thera’s
virtues, showed signs of beat. Sakka
thought, ‘“ Who might be desiring to oust me
from my seat 7’ and looking over the world
with his celestial eyes saw the Thera. There-
forc the Teachers of old have said :

The chief of gods, endowed with a thou-
sand eyes, made clear his celestial vision
(and saw) that Thera PAla who abhorred
evil purified his ways of lving.”

(The chiel' of gods, endowed with «
thousand eyes, madc clear his celestial

vision and saw that Thera Pala, who held
the law 1n reverence remained seated finding
delight in the (Buddha’s) religion.)

Then 1t occured to Sakka thus, ' It |
should not go to this worthy Thera who
abhors cvil and holds the law in reverencc
my head will be split into seven pieces. 1
must go to him.”

(The king of gods, endowed with a
thousand eyes, holding glorious sovereignty
over the Gods came in an instant and
approached Cakkhupalathera.) So having
approached he made a sound with his feet
not far from the Thera. Then the Thera
asked, "Who is that 77 *‘I am a traveller,
Reverend Sir.” ** Where are you going,
lay disciple 77 **To Savatthi, Reverend Sir.”
“ Go ahead, friend.” ** But, Reverend Sir,
where will the noble monk go 77 * 1
have to go there t00.”” * Then let us go
together, Reverend Sir.” * Friend, 1 am
weak : by keeping company with me you
will be delayed.”  **T am not in a hurry ;
besides, if | go with the noble monk I can
obtain one of the ten items of meritorious
action. Let vs go together, Reverend Sir.”

The Thera thought, ** He must be a good
man * and said, ** Then takc hold of the end
of my stick, lay disciple.” Sakka did so
and making the space grow shorter, brought
him to Jctavana in the evening. Hearing
sound of conch, drum etc. the Thera asked
" Wherefrom 1s that sound 777 ** From
Savatthi, Reverend sir.”  ** O lay disciple.
before, when we went, we took a long time
to go.” I know a short-cut, Reverend
Sir.>* At that moment the Thera realised .
“ He 1s no human being, he must be a god.”

(The thousand-eyed Kking of gods, the
becarer ot the glory of divine kingship,
shortening that™ road. reached Savalthi
quickly.)

He conducted the Thera to the leaf-hut
which was spectally caused (0o be made for
the Thera by the younger houscholder and
made him sit on the couch and went to him
in the guise of a dear friend and called,
“ Friend, Pala.” **What is it, f{riend.”
*“ Do you know ol thec arrival of the Thera 7"
“1 don’t know, but has the Thera come 7
“Yes, friend. I am just coming from the
monastery where | went and found the
Thera sealed in the leaf-hut caused to be
built by you.” So saying, he departcd.

The houscholder also went to the monas-
tery and sceing the Elder cried, sitting at his
fcet. " Forsectng this, Reveiend Sir, | did
not allow you to forsake the world "—he
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said this and that. (Then)setting free two of
his slave boys, he had them ordained under
.the Thera and gave them instruction saying,
‘“ Please wait upon the Thera by collecting
rice gruel, food etc. from inside the wvillage.”
The novices waited upon the Thera doing
him all service. |

Then, one day some forcigner monks
thought, * We shall see the Master 7, came
to Jetavana, bowed to the Master and saw
the eighty Great Elders. And going round
the monastery they arrnived at the dwelling
place of the Thera Cakkhupila and thought,
“* We shall see him too ”’, and turned i that
direction when it was evening. At that
momenl a big cloud rose. Thinking, * It
is now evening and a cloud has risen ; we
will rather go and see him early in the
morning >, they turned back. It rammed n
the first watclh but 1n the middle watch the
rain stopped. The Thera, of resolute energy
and practised as he was in cloister-walking
went down to the cloister-walk in the last
watch. At that time, however, numerous
red beetles came up on the ground, drenched
with the fresh shower of rain,and they were
crushed 1n large numbers by the Thera
walking up and down. The residents did
not-sweep the place in time where the Thera
wias walking. The other monks thought,
“ We shall see the dwelling place of the
Thera,” arrived there, and finding insects on
the walk enquired. ™ Who walked here 77
“Our Mauster, Reverend Sirs.” They
grumbled and said : ** Look at the conduct
of the monk. When he had his cyesight
he did nothing except lic down and sleep,
but now that he has lost his sight he takes
it into his head to walk up and down with
the result that he has killed so many insects.
He thought of doing good but has done
harm.” Thercupon they went and informed
the Tathagata saying, ' Lord, the Thera
Cakkhupdla who took it into his head to
walk up and down has killed many insects.”
“Have you seen him killing them 7 ** We
have not, Lord.” *‘ Just as you have not
seen him (killing) so also he had not seen
those living things. Those who are free
from influxes can have no intention whatever
of causing death, O monks.” *‘Lord, since
he possessed the supporting qualifications
for Arahatship how is it that he has become
blind 2 * Under the influence of the
kamma hc had done, O monks.”" Lord,
what had he done 7 " Then listen, O
monks.”

*In the past, when the King of Benares

7

was ruling, a certain physician wandered
through villages and townships practising
medicine. He met a woman of weak
eyesight and asked, ** What is wrong with
you 7 I cannot see with my eyes.” I
will treat you.™ *‘ Please do, sir.”  ** What
will you give me 7 **If you could make
my eyes normal, [ shall become your slave
together with my children . ** Very well,”
he said and dispensed a medicine. With a
single application of the medicine her eyes
became mnormal.  The woman reflected,
*1 promised to become his slave together
with my children but then he will not behave
eently towards me ; so 1 shall deceive him.”
When the physician came again and asked
** How are you keeping, my good lady, ™
she replied ** Before, my eyes were aching u
little, but now they are aching all the more.”
The physician  said to himself, ** This
woman  wants to deceive me and s
unwilling to give me anything. | have no
need of the fees to be paid by her. 1
will forthwith make her blind,” and he
went home and told the incident to his wife.
She remained silent. He prepared a medicine,
went o her and said ** Good lady, please
apply this ointment, ”” and he made her apply
it.  Both her eyes went out like the flame
of a lamp. That physician was Cakkhupala.

** O monks, the deed of my son done at
that time followed him from behind, for an
evil deed follows an evil-doer as surely as the
wheel follows the foot of the bullock that
bears the voke.””  Relating the story and
showing its bearing, the King of Righteous-
ness uttered the following verse, in the same
way as a King stamps the royal order with
the royal seal after the (sealing) clay has been
applied :

“Activitics arc preceded by will ; will is
the foremost of them ; they consist of will.
Should a person with wicked will speak or
act, suffering then follows him as the wheel
(follows) the foot of the draught animal.”

There, " mind ” (mana—will) means the
entire consciousness arranged under four
planes and divided into consciousness of the
moral kind, relating to the sphere of desire
etc. In this sentence, however, that which
obtains is the consciousness which is accom-
panied by displeasure and connected with
rage and which was in the process of becoming
fixed, definitc and defined under the in-
fluence of the thought that had at that time
arisen in the mind of that physician.

*“ Preceded by ™ (pubbangama) means—
endowed with that which went before.
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‘“ Activities ' (Dhammi) means—there
are four dhammas, namely, qualily, rehigious
discourse, the scripture and phenomenon
(devoid of substance). Amongst them :

‘*“ Both righteousness and unrighteousness
are not productive of the same cffect.
Unrighteousness leads to a hell while right-
cousness helps one to attain a happy state’”.—
this s Dhamma as quahty. * O monks, |
shall preach you the Dhamma that is lovely
in the beginning—this is Dhamma as religr-
ous discourse’. ** Here, O monks, some
sons ol the noble families learn the
Dhamma, namely, the Sutta, Geyya, etc.—
this is Dhamma as scriptural text.” *“ At
that time, however, there are phenomena,
there are aggregates ’;—this is  designated
Dhamma as devoid of substance, this is
also Dhamina as devoid of soul.  Of these
meanings, Dhamma as devoid of substance
and of soul 1s meant here. By ccennotation
it indicates the 1mmaterial aggregates,

namely, the aggregate of feeling, the aggregate
of perception and the aggregate of mental
concomitants—these are preceded by mind,
of these verily mind i1s the precursor. But
how, founded as it is on the same base and
having the same object with these and arising
neither before nor after but at the same
moment, does it become the precursor ?
In the sense of being the cause of their
appearance. Just as when many men band-
ing together commit dacoity in a village,
and other crimes and when it is asked,
“*Who is their precursor 77" (the reply 1s)
that person is called their precursor who is
their agent due to whom they commit
that crime—whether he 1s named Datta or
Mitta. This is the sense in which 1t 1is
to be understood. Thus, 1 the sense of
the cause of appearance, mind 1s the
nrecursor of these (states); therefore they
are preceded by the mind : for, if the
mind does not arise they are unable to arise:
mind, on the other hand arises even when
some of the mental states do not arise.

And on account of being the overlord
mind 1s the foremost of them, thus ** Will is
the foremost of them . Just as, among the
thieves the chief of thieves etc.., who are the
overlords are the foremost in the same way
also, mind i1s foremost of them—Thus it 1s
said ‘“ Will 1s the foremost . As however
the various wares made of wood or other
materials are known as consisting of wood
or other materials etc., even so these states
resulting from the mind are said to consist
of mind.

“With wicked” (padutthena) means
corrupted by the adventitious blemishes of
covetousness, etc., for the normal mind is the
subliminal consciousness. That is uncorrup-
tcd. Just as clear water when stained by
bluc and other outside colours is distin-
guwished as blue water etc., and it does not
become new water nor does tt even remain
the original clear water, so the mind corrupted
by adventitious covetousness, etc., does not
become a4 new mind nor does it even remain
the old subliminal consciousness. Therelore
satd the Bhagavi : ** Resplendent, O monks,
1s  the mind and it becomes tarnished by
adventitious stains .

I with such a corrupt mind, “ he speaks
or acts’”, he commits four kinds of vocal
misdeeds by speaking and three kinds of
physical misdeeds by acting. and while
not speaking nor acting on account of that
mind being corrupted by covetousness and
other evils he accomplishes the three kinds
of mental misdeeds. Thus, his ten avenues
of immoral deeds are brought to consum-
mation.

*“ Sufiering then follows him ** (tato nam
dukkham anveti)—means as a result of those
three kinds of misconduct suffering follows
that person. As an cffect of misconduct the
resultant physical end mental suffering—
body-based, or on even othizr—(imind) based
as the case may be, follows that individual
who goss to the four states of woe or takes
birth amonz human beings.

Like this—'" as the wheel (follows) the foot
of the draught animal ”” means like the wheel
(following) the foot of the bullock who is tied
to the yoke, who bears the yoke. Just as he
bearing (the yoke) for a day or two, for five
or ten days, for a half month or a month is
neither able to make it move back nor to
throw 1t Off, rather as he goes forward, the
yoke weighs upon his neck, or as he goes
backward, the wheel strikes against his
thigh-flesh ; obstructed in these two ways, the
wheel follows his foot step by step.

In the same way, physical as well as mental
suffering rooted in misdeed pursues the
person who with a corrupted mind accom-
plishes the three fold misdeed wheresoever
he may be, whether in the hells or other
statzs (of woe).

At the end of the verse, thirty thousand
monks attained Arahatship together with
analytical knowledge, and the religious
discourse also wus successful and fruitful for
the assembled gathering.



The Story of Matthakundali

The Dhammapada is a small but very
precious book of the Tipitaka (The Sacred
books of the Buddhists) and is perhaps,
to the West, the best known of the Canonical
writings. It is an anthology of verses some
of which are found also in other volumes of
the Texts.

In connection with each of these verses a
tale s told in the Commentary which, though
not itself Canonical, has been handed down
through the centuries together with the Text.

Here we give the story from the Commen-
tary which is associated with the second
verse of the Dhammapada :

* Manopubbangami dhamm3
manosefthi manomayj ;
manasa ce pasannena

bhasati va karoti va,

tato narm sukham anveti
chaya’va anapiyini.”

‘“ Activities are preceded by
volition ; volition s the fore-
most of them : they are formed
of volition. Should a person
with good intention speak or
act, happiness then follows him
like the never-departing shadow.’

L

The second stanza too was spoken with
regard to Matthakundali also at S3zvatthi.

It 1s said that at Szvatthi therc was a
brahmin named Adinnapubbaka. He had
never before given anything in charity to
anybody ; therefore he was known as
Adinnapubbaka. He had an only son, dear
and charming. Then the brahmin, desiring
to make an ornament for him, thought :
“If I were to ask the goldsmith, making
charges will have to be paid,” and himself
beating the gold he made a pair of burnished
ear-rings for him ; and thus the son came
to be known as Matthakundalli.

When he was sixteen years of age, he had
an attack of jaundice. His mother looking
at her son said, “Oh brahmin, vour son has
fallenill, better have him treated by a doctor”
He said, ‘“ My dear, if I were to fetch a
physician,food and fees will have to be given:

you have no consideration for the loss of my
money . *‘‘ Then what do you propose to
do, brahmin?”’ *‘[ shall act in such a way
that there will be no loss of money !” He
approached the doctors and asked, ** What
medicine do you administer for such and
such a disease 7 Then they suggested
to him this and that 3 such as bark of trees
etc. He procured them and treated his son.,
Even while under his trcatment, his son’s
disease grew worse and reached the incurable
stage. The brahmin perceiving that his son
was getting weak called in a doctor. The
doctor, after seeing the patient, said, ** We
have a business to attend to, please call in
another doctor to treat him "’ and refusing
to treat him went away. The brahmin
realising that his son was at the point of
death thought, ‘“ Many people coming to
sce him will see the wealth in the house ; |
will put him outside,” and he carried him
outside and laid him on the verandah.

On that day the Blessed One, arising very
early in the morning from His deep medita-
tion of compassion and while looking around
the universe with the eye of the Buddha to
find out beings who were tractable to in-
struction and whose source of merit was
fully developed, as a result of having per-
formed meritortous service under the previous
Buddhas, spread out the net of knowledge
over the ten thousand solar systems. Martt-
hakundali even as he was lying outstde on
the verandah appeared within the nct of His
knowledge. The Teacher, being aware
that he was removed from 1nstde the house
and laid down ‘there, considered - ‘‘Is
there any good in my going therc ?”  *“ This
lad devoting his mind to me, will pass away
and be reborn in the Tivatimsa celestial
world in a goiden mansion covering thirty
yojanas , and will have a retinuc of one
thousand nymphs ; the brahmin too after
cremating his son will wander about in the
cremation ground crying ; and the god
looking at his own person measuring three
gavutas and adorned with sixty cart-loads
of ornaments and with a retinue of one
thousand celestial nymphs will ask himself
* Due to what deed have 1 attained to such
a pomp and circumstance 7" and looking
back he will find that he had attained this
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by devoting his mind to me , and will con-
sider : ** being afraid of losing money he (the
brahmin) did not give his son proper treat-
ment but now he goes to the créemation
ground to weep ” thinking, ** 1 will bring
about a transformation in him,” while
his father is weeping he will come in the
likeness of Matthakundali and lie down not
far away from the cremation ground and
cry ; then the brahmin will ask him, ** Who
are you 7 and being told, ** I am your son
Matthakundali”’, he will ask, ** Where are
you reborn?” “In the Thvatimsa heaven;”
the erstwhile son will reply and being asked,
‘*“ For having done what good deed 7, he
will reveal the fact of his being born in
heaven because of his mind being devoted
to me”’: Then the brahmin will ask me, “‘Is
there such a thing as being reborn in heaven
because of one’s mind being devoted to
you 77 Then | will tell him, “It is not
possible to set a limit by counting, as so
many hundreds or thousands or hundreds
of thousands and 1 shall utter a stanza on the
Dhamma and at the conclusion of the stanza,
eighty-four thousand beings will fully grasp
the Dhamma; Matthakundali will become
a sotipanna and likewise the brahmin
Adinnapubbaka. Thus on account of this
noble lad, there will be a grand gift of the
“ Dhamma.”

Having foreknown this, the next day the
Blessed One, after attending to his bodily
ablutions, entcred Sivatthi for alms, sur-
rounded by a great retinue of monks and in
due course reached the door of the brahmin’s
house. At that moment Matthakundali
was lying with his face turned towards the
intenor of the house. The Master finding
that His presence was not noticed, sent forth
a ray of light. The lad thinking ** What
indeed is this sight 7’ turned on his side and
lying as he was, saw the Master and thought,
** Because of this blind and foolish father I
have no opportunity to approach such a
personage as the Buddha, to render personal
service or to give gifts or to listen to the
Dhamma ; and now, even my hands are not
under my control ; there is nothing else 1
can do.” So he professed faith mentally.
The Master departed thinking, ** This much
1s sufficient for him . Just after the Tath3-
gata had gone out of his sight, he passed
away with a devoted heart and was reborn
into the celestial world, in a golden mansion
of thirty yojanas in extent, just like ounc
awakened from sleep.

The brahmin also having cremated the
body, gave himself to weeping in the cremat-
ion ground ; daily he used to go there and cry,
‘“ Where are you, my only son 7 The god
also looking at his own splendour reflected,
‘““ As a result of what deed, have 1 obtained
this glory?"’ and came to know, *‘ Owing to
my mind being devoted to the Master ; and
this brahmin who would not provide medical
treatment for me at the time of my iliness,
now comes to the cremation ground and
weeps. The proper thing for me is to bring
about a change in him ”’ and he went in the
likeness of Matthakundali and stood crying
not far away from the cremation ground,
stretching forth his arms. The brahmin
seeing him thought, ‘*‘ As for me, I am
weeping because of the grief for my son ;
why is this man crying ? I shall ask him ”,
and in inquiring he uttered this stanza :-

‘“ Adorned with burnished ear-rings,
bedecked and wearing a wreath and smeared
with yellow sandal-paste, you are crying in
the midst of a forest with outstretched arms;
What has made you miserable ?”

He answered — ““ A shining chariot-frame
made of gold has come into my possession ;
but I cannot find a pair of wheels for it ;
troubled on that account I shall give up my
life .

Then said the brahmin to him, ‘ Whether
of gold or of gems or of bronze or of silver,

tell me, good youth, [ shall present you with
a pair of wheels ™.

On hearing that the youth thought to
himself, ** This brahmin did not provide
medical treatment for his son. But seeing
me looking like his son, he says, “1 will
procure you a pair of chariot wheels made of"
gold or of other materials. Very well, [
will chastisc him”’. And he said, ** How
big a pair of wheels will you make for me 77
On being answered, ** As big as you wish ”
the youth said, *“ I want the moon and the
sun for the wheels, give them to me”.

Then in asking for them that youth said to
him, “The moon and the sun are two
brothers here in the sky. My chariot is
made of gold and it will look beautiful with
such a pair of wheels .

Then said the brahmin to him, * O youth,
a fool indced you are to have longed for
what you should not have. Mcthinks you
will have to dic. Never will you obtain the
moon and the sun .
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The youth ‘said to him, * Is he who cries
for that which is visible, a fool or he who
wishes for that whichis not ? The movements
of the moon and the sun as well as their
splendour and their respective orbits can
be seen here in the sky. But one who 1s
dead cannot be seen.  Which of us here who
weep i1s a greater fool 77

Hearing this the brahmin,realizing that
what the youth said was right, said to him
** True indeed is what you said, O youth, of
the two who weep, I am the greater fool.
Like the boy crying for the moon, I long foir
one who is dead and gone ™.

Having spoken thus, he became free from
the sorrow because of the words of the youth,
He uttered these stanzas in praise of the youth,
“*When | was burning with grief, like the
fire fed with ghee, you poured water as it
were and extinguished all my sorrow.”

“You indeed have pulled out the dart of
grief that was clinging in my heart. You
have removed the griel for my son, while |
was overwhelmed with it.

“ I,from whom the dart of sorrow has been
removed, am cool and happy. Hearing your
word, O youth, I gricve no more nor do |
weep .

Then he asked him, ** Who are vou 7"
and said, ** Are you a god or a Gandhabba
of the Sakka who has been a donor of alms
in the past? Who are you? Whose son
are you ? How are we to know vou?”’

The youth then related to him, *“ | am that
son of yours whom you vyourself have
cremated in the cremation ground and for
whom you cry and weep. By performance
of a work of merit | have attained the society
of the gods of the Tivatimsa world.”

Then said the brabmin, ‘I have never seen
you giving alims, little or much in our own
home nor the observance of such Uposatha-
duties.® But by what act did you attain
the world of gods?.”

The youth rephied, 1 saw the Buddha who
is devoid of impurity, free from doubts,
happy and of absolute wisdom, when I was
stricken In my own house with disease,

miserable, scriously ill and ailing. Then 1,

gladdened at heart and with devoted mind,
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joined hands in adoration to the Tathagata.
Having done that good deed have I attained
the society of the gods of Tavatimsa.

Just as he was speaking, the entire body
of the brahmin became filled with joy and
making his joy known he uttered the stanza;
““ Wonderful indeed and marvellous indeed
is this the result of the act of salutation. 1
also, gladdened at heart and with devoted
mind, take refuge in the Buddha this very

day_i,

Then the youth said to him: ** With
devoted mind take refuge in the Buddha,
Dhamma and Sangha this very day, as also
take upon yoursell the five precepts un-
broken and full. Readily abstain from
taking life, avoid taking what is not given
in this world, drink not intoxicants and
speak not falsely, and rest content with your
own wife.”

The brahmin assented saying, ° Very
well 7 and uttered the following stanzas :
“You are my well-wisher, O god, you
desire my welfare. 1| will act on your words.
You are my teacher. 1 take refuge in the
Buddha and also in the incomparable
Dhamma and ] take refuge in the Sangha
of the Lord of men. Readily will 1 abstain
from taking life, avoid taking what is not
given in this world, nor drink intoxicants nor
will 1 speak falsely, and 1 will be content
with my own wife.”

Then the young god said to him: ** Oh
brahmin, you have much wealth in your
house. Approach the Master, give alms,
listen to the Dhamma. and ask him questions”,
and saying this he disappeared even there.
The brahmin also went home and said to
his wife: ** My dear, I will invite the monk
Gotama and ask him questions. Do him
honour.” And he went to the monastery but
even without saluting the Master or showing
due respect he stood on one side and
satd, **O Gotama, please consent to
take the meal at my house for to-day with.
the congregation of monks.”

The Master accepted the invitation,
Aware of the Master’s consent, he went
hastily and had delicious food, hard and
soft, prepared in his house. The Master,
surrounded by the company of monks, went

to his house and sat on the seat prepared
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* Religious duties performed on full, half and quarter moon days,
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for Him. The brahmin served Him with
food respectfully. Many people gathered
into a crowd. It is said that whenever the
Tathigata was invited by a man holding
wrong views, two different groups of people
used to assemble. Those holding wrong
views assembled with the idea, ** We will
see to-day the monk Gotama brought into
difficulty by the questions that are put to
him **; those holding right views, however,
come together with the thought, * To-day
we shall see the grace which is the charac-
teristic of the Buddha.” Then after
the Blessed One had finished cating,
the brahmin approached the Tathjgata,
took a low seat and asked him the following
question: ‘O Gotama, is it possible that
people are reborn in heaven just by the
devotion of heart but without giving alms
and without doing honour to you, without
hearing the Dhamma and without observing
the Uposatha day 7. ** Brahmin, why do
you ask me ? Has not your son, Mattha-
kundali told you the fact of his being reborn
in heaven just by devoting his mind to me 7™
** When was it, O Gotama 7”7 " Ihd you
not to-day go to the cemetery and, as
you were weeping, see a yvulhh near-by
wailing with stretched-forth arms and say
to him, ‘‘Matthakundali, bedecked and
wearing a wreath and smeared with ycllow
sandal paste, etc.”’~  and divulging the
conversation held between the two persons,
He related the entirve story of Matthakungali,

Just for this fact this story has become the
Word of the Buddha. Having told the
story He. however, said, O braiimin,
it 1s not only one hundred or two hundreds,
but the number ot those who have been born
in heaven by devoting their mind to mc is
indeed incalculable.” But the multitude
was not  convinced. Then, flinding that
thcy werc not convinced, the Master willed
** May the young god Matthakundall arrive
with his mansion.” Therecupon, he arrived
with his body three gdavutas in sizc
and bedecked with celestial ornaments and
descending from his heavenly mansion he
paid obeisance to the Masier and stcod on
onc side. [hen the Master asked him,
*“ Having done what deed have you gained
this glory 7’ and uttered the following’
Verse:

~ " Odeity, you stand in your lovely beauty
tHluminating all the quarters like the star,
Osadhi (Venus), I ask you, O god of great

splendour, what merit did you perform as a
human-being 7”7 The young god repliced,
** This splendour, O Lord, have I obtained
by devoting my mind to You.” * You
obtained it by devoting your mind to me ?”
“Yes, Lord .

[Looking at the young god the multitude
expressed their joy saying; ** Wonderful
indced are the virtues of the Buddha. The
son of the brahmin Adinnapubbaka, without
doing any merit, except devoting his mind to
the Master, obtained such glory.” Then He
said to them, * In doing an act, moral or
immorai, intention is the forerunner, in-
tention is the most important thing ; an act
done with good intention does not, like the
shadow, leave the person going to the world
of gods or to that of men .  Saying this he
related this story and showing the connection
between the two, the King of Righteousness
uttcred the following verse, in the same way
as the royal order is stamped with the royal
seal after the sealing clay has been applied

“ Acuivities arc preceded by volition ;
volition is the foremost of them ; they arc
formed of volition. Should a person with
good intention speak or act, happiness then
follows hitm likethe never-departing shadow.”

Therein, whulever is regarded as mind
(volitlon—mano) means the entire rauge of
consciousness belonging to the four planes
without any distinction. In this line, however
the connection which is obtained (operates)
I» the eight-fold moral consciousness per-
taining to the realm of desire  which js
being fixed, limited and restricted to the
realm of desire and then that consclousness
which is mentioned (obtained) in the context
ol the story is the consciousness which is
accompanicd by happiness and associated
withknowledge. Preceded by (pubbangaina)
means—endowed with  that consciousness
which is accompanied by happiness and
associated with knowledge which arises
first.  Activities (dhamma) means—the
three aggregates, feeling, etc. By being the
catr¢ of their arising, the consciousness
which 1s tccompanied by happiness is the
precurser of these and <o it 1s known as the
forerunner (pubbangama). Just as when
many men togetiuer do acts ol merit such as
gifts of robes, etc. to a iarge company of
monks or doing worship on a large scale
listening to the Chamma, making festoons of
lamps and so on and when it is asked, ** "'who
15 their fore-runner 7’ the reply is—*‘“one
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who is their source of support, depending on
whom they do those acts of merit, whether
he be Tissa or Phussa,* that person 1s
their fore-runner.” This is the significance in
which it is to be understood. Thus, in the
sense of being the condition of arising, mind
is the precursor of these states ; hence the
word,‘‘Preczded by mind(mvanopubbangam3)
for, consciousness not arising, it is not
possible for them (the activitizs) to arise ;
mind (conscicusness), on the other hand,
arises even when some of the mental states
do not anse.

And on account of the mind being the
chief, it (mind) is the foremost of them,
thus ‘““Mind is the foremost (manosettha)”.
Just as in a group, etc., the person who is the
chief ts known as the foremost of the group,
the chief of the guild, in the same way mind
also is the foremost of them : thus it is said,
““Mind i1s the foremost.” As, however, the
various wares, made of gold etc., are known
as golden wares and so on, even so, made as
they are of the mind, these states arc said
to be mind-made.

“By pure intention (pasanincna) it means—
clear mind which 1s free from coveteousness
and other qualities.

* One speaks or acts (bhzsatt vi karoti v3)
means—while speaking, with such a mind,
he performs the four modes of good conduct
in speech ; and while acting he performs the
three physical modes of good conduct, and
while neither speaking nor acting with that
state of mind being made clear by the absence
of coveteousness and other qualities, hc
fulfills the three modes of good conduct in
thought. Thus, his ten courses of good
action have reached completeness.

““ Happiness then follows him (tato namn
sukham anvett)” means —as a rasult of those
three kinds of good conduct, happiness
follows that person. Herein, merit pertaining
to the three planes is implied. So by the
force of good conduct pertaining to the three
planes, the resultant happiness, physical and
mental—body-based, other-based or unbased
as the case may be—follows that individual
who is in a position to enjoy it, whether
born in a blissful state of existence or in a
state of woe and which does not leave
him—this is the sensc in which it is to be
understood.

“1ike what 7"— As the¢ shadow that
never departs ’. Just as the shadow is bound
to the body and moves when the body moves,
stops when it stops, .sits when it sits, and it is
not possible to make it retreat either with
mild words or harsh words or by asking it
to turn back, or by beating it. Why not ?
Because 1t is bound to the body. In the
samc way physical and mental happiness,
distributed in the sphere of desire, etc., and
based on the practice and cultivation of
these ten courses of moral action, does
not leave him, to whatever place he may go,
as if 1t has become the non-departing
shadow.

At the end of the verse, eighty-four
thousand beings attained to comprehension
of the Dhamma. The young god Mattha-
kundali was established in the fruition of
Sotapatti. So also was the brahmin Adin-
napubbaka. He gave away all that enormous
wealth in the cause of the Buddha’s
Sisana.

* These are common names—whether he be Smith or Jones.



The Story of

TISSA THERA, THE FAT ONE

Here we give the story from the commen-
tary which is associated with the third and
fourth verses of the Dhammapada. These
verses are given at the end of the story.
The commentary is not in iiself canonical
but illustrates the canonical verses.

The Teacher while residing at the Jetavana
monastery preached this instruction on
Dhamma beginning with ** He abused me,
in connection with the Elder Tissa,

It is said that that Venerable One, who was
the son of thce Blessed One ’s paternal aunt,
had renounced the world in his old age, and
while enjoying the gain and the honow that
came to the Buddha, became fat in body
and he was used to sit dressed in robes
pressed and ironed in the assembly hall
situated in the centre of the monastery.

The visiting monks who had come to see
the Tathagata used to go near him with
the idea, ° He must be a senior thera’,
and used to ask permission to carry out the
dutics of respect to a senior and to massage
his feet ctc. and he used to remain silent.
Then a young monk asked him, ** How many
ycars seniority have you?’ and on being
told ** Don 't ask of years, I have become a
monk 1in my old age,” he said : * Brother,
what an ill trained old man you are : you do
not know your own position ; on seeing so
many sentor theras you do not even pay
proper respect, and being asked pcrmission to
do the duties, vou keep quiet ; you have
not the lcast shame,” and he snapped his
fingers. Tissa, his pride being aroused asked,
“ Whom have vou come to see 7’ and when
told ** The Master ”’, said : “ See what sort of
a monk ! am : | shall exterminate you, ” and
went to the Master weeping, distress>d and
dejected. Those monks, too,
“This one will go to the Master and create
trouble,” went right with him and after
paying respects to the Master sat down at
one side. Then the Master asked “Tissa,
why have you come distressed, dejected,
weeping and with a tearful face 7> On
being asked by the Master he said *‘ Lord,
these monks are abusing me.” * But,
where have you been sitting 2 * Lord, in
the assembly hall of the monastery.”

thinking:

“Did you see these monks come 77
“Yes, Lord, I saw them.” * Did you rise
up and welcome them ?.” *“ No, Lord, I did
not.” ** Did you offer to take their monastic
equipment ? " ** No, Lord, I did not make the
offer.” *“Did you offer your service
and provide them with water 7” *° No,
Lord, I did not. ”” *‘ Did you bring out seats
and massage their feet 72 * No, Lord, I did
not. ” ** Tissa, all these duties should be
done to the senior monks : without doing
these one had no right to sit in the centre of
of the monastery, you alone are at fault, ask
pardon of these monks.”’ * Lord, these
monks abused me, I am not going to beg their
pardon.” * Tissa, don’t act thus, you alone
are at fault, ask pardon of them.” *I am
not going to ask their pardon, Lord.”” Then
being told by those monks, * Lord, this
one is obstinate,” the Master toid them** O
monks, this one is otstinate not only now
but was also in his previous existence.”
Hearing this they said “ Lord, we know of
his obstinacy now but what did he do In
the past?”, the Master saying * Well 'then,
monks, listen,” related the story of the past.

In times past, while a certain King was
reigning in Banaras, a hermit named Devala
lived in the Himalayas for eight months; and
desiring to stay for four months near the
city for the purpose of taking salt and sour
food, he came down from the Himalayas
and seeing the boys at the city gate asked:
“ Where do the ascetics who come to this
city stop?”’ *“*At the potter’s shed, Venerable
Sir.” He went to the potter’s shed and
standing at the door said, *“ O Bhagava, if
you don’t mind may ! stop a night in your
shed?” The potter saying “‘I have no work
to do in the shed at night, the shed is large,
make yourself comfortable, Venerable Sir *,
made over the shed. When he had entered
and sat down, another hermit named Narada
also came down from the Himalayas and
requested permission to stay the night.

The potter thinking: *° The first comer may
or may not like to stay together with this
one, I shall relieve myself of responsibility
said: “If the one who arrived earlier wishes,
you may stay with his approval . Narada
approached De¢vala and asked: ‘O sir,
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if it be not inconvenient to you, may I also
stop here for one night?”” He replied: “This
shed is large, enter and stay at one side.™
He entered and sat on the other side of the
one who had arrived earlier. Both of them
after exchanging friendly conversation lay
down. When retiring Narada noted the
place where Devala fay down to sleep and
also the position of the door and went
to bed. Devala however when retinng
lay down across the door-way,
sleeping at the place wherc he had sat.
Narada when going out at night stepped upon
his matted hair. When asked, ** Who 1s 1t
that stepped on me 7 hesaid “* Sir, it s | 7.
*“ O false ascetic, you come from the forest
and tread upon my matted hair . O sir,
| did not know that you were sleeping here,
please pardon mc™. Having said this. he
went outside even as Devala was grumbling.
Devala thinking, “This one entering also
may step on me”’, reversed his position
and put his head where his feet had been and
lay down. Narada also 1n entering thought
*“1 have offended the teacher once, now |

shall go in by the side of his feet” and when
entering he stepped on his neck. Having

asked: “Who is this?” and on being told
“Osir, it 1s [ Devala smd **O false ascetic,
first you stepped on my matted hair and
now you step on my neck ;I shatl curse vou™.
Narada then said = Sie . [ am not to bl.ume,
| did not know that you wcare lying in this
way, | thought as 1 entered that as 1 had
oftended the teacher once so | shall go in by
the side of his leet. Please pardon me ™
Devala said, ** O false ascetic, | shall curse
you.”" ** O sir, please don’t do it™. lle
without paying attention to his  words
cursed thus :

*The sun with its thousand rays and
hundreds of flames, which is the dispeller
of darkness, when 1t rises n the morning,
may your head split into seven pieces 7.
Narada sard ** O sir. | have no fault, even
though | was saying that 1 was not at fault
you cursed me : et the head of the one who
is at fault split and not ol the one who s
faultless *° and he spoke this as a curse:

“The sun with its thousand rays and
hundreds of flumes and which is the dispeller
of darkness, when it rises in the morning
may your head spht nto seven pieces ™

Narada, howcever, was of great super-
normal power and he could recollect cighty
cycles of time i.e. torty of the past and forty

immstead ot

of the future ; therefore considering *‘ On
whom will the curse fall?”" he came to know
that it would fall on the teacher, and out
ol compassion for him he by his supernormal
power stopped the sun from risirg.

As the sun did not rise, the citizens went Lo
the royal court and bewailed. **'four Majesty,
when you are ruling, the sun does not rise,
may you causc the sun to rise . The king
looking over his own dezds, physical and
otherwise and not finding anything improper
thought ** What could be the cause 77 and
suspecting that 1t might be due to a quarrel
amony the ascectics” asked ““Are there any

cetics in this city?” Being teld “Your
ﬁaiesty, there arc ascetics who have arnved
at the potter’'s shed vesterday evening™, the
king immediately went there with torches
being carried before lhim and having bowed
down to Narada sat on one side and said,

O Narada, the business in Jambudipa
cannot be carricd on, why is the world 1n
darkness, I ask you, please tell me about it ”

Narada related all that had happened :
" For this reason | have been cursed by this
man. Then | oreturned the curse saying,
"1 am not at fault, may the curse fall on the
person who 1s at fault . After cursing
however | considered * Upon whom will the
curse fall?” and [ loresaw that 2t sunrise
the head of the teacher would split into seven
pieces, and out of compuassion for him [ did
not allow the sun to rwise ™. ** Venerable
Sir, how may no! the danger befali him 77
“ It he asks my pardon, it will not happen.™
“ Well then, Devala, ask his pardon ™
“ Your Majesty, he stepped on my muatted
harr and on my neck. I cannot ask pardon
of this false ascetic 7. “Sir, please ask his
pardon ™. Though he was told that his
hecad would split into seven pieces still he
would not ask pardon. Then the king saying
“ You will not beg his pardon of your own
free will™, had him seized by the hands, feet,
kelly and neck, and made him How down at
Narada's feet.  Norada saving ™ Please arise
O teacher, | torgive vyou ™ said to the king,
"Your Muajesty, he does not ask pardon of
his own ftree will, there 1s a lake not far away
from the cty.  Place a lump of mud on his
head, let lam stand in the water up to his
neck 7. The kimg made him do  that.
Narada sard to Devaia, ** O teacher on the
withdrawal of my supernormal power when
the blazing sun riscs you duck into the water,
move away and come out in another place.”



16 THE DHAMMAPADA COMMENTARY

As soon as the sun’s rays touched the lump
of mud on his head, the mud ball split into
seven pieces while he dived into the water
and hurried over to another place ™

The Teacher having dehivered this religious
discourse said, “O monks, at that time, the
king was Ananda, Devala was Tissa and
Narada was | mysell; then also he was
obstinate likewise” and He addressed Tissa
saying ‘O Tissa, indeed the animosity of the
monk who entertains the thought **So and
so abused me, so and so struck me, so and
so got the better ol me, so and so stole my
belongings™ never ceases but the animosity of
one who harbours no such thoughts ceases,”
and He uttered these stanzas:

‘ Akkocchi mam, avadhi mam,
ajint mam, ahasr me, "’

ye tam upanayhanti,

veran tesam na sammati.

* Akkocchi mam, avadhi mam,
ajimm mam, ahasi me,’

y¢ tam na upanayhanti,

veram testipasammati.’

““ He abused me, he struck me, he got the
better of me, he stole my belongings™, those
who harbour these thoughts, their animosity
does not cease. ‘' He abused me, he struck
me, he got the better of me, he stole my
belongings * those who do not harbour these
thoughts their animosity ceases.”

There, “‘akkocchi™ means he reviled me;
*“avadhi” means he beat me; *“ajm”

“sammati ”’
"Ye tam na upanayhanti” means either due

means he defeated ine by producing false
witness or by argument and counter argument
or by sharp rejoinder ; ** ahast” means he

stole some ‘of my belongings such as towl

etc. ; ** ve tam >’ means whatsozver gods or
men or householders or recluses. ‘° Up-
anayhanti ’ means that anger arising out of
the thought ** he abused me etc.”, which
1s likened to tving again and again the yoke
of a cart with a strap or which is like wrapping
repeatedly stale fish with kusa grass.
Their animosity once arisen does not cease,
means it does not cease at all.

to lack of memory by not paying attention
or by way of observing the former action
(kamma). He who does not thus harbour
the anger which arises out of the thought
““He abused me etc.” saying to himself
“ You might have abused somebody in the
previous existence or you might have struck
somebody or produced false witness and
defeated him or you must have robbed for-
cibly from somebody who was not at fault,
therefore although you are not at fault you
meet with abuse etc.”

Their animosity which has arisen through
heedlessness ceases by not harbouring such
thoughts tn this way just hke fire without
fuel.

At the conclusion of the discourse one
hundred thousand monks attained the
fruition of sotapatti etc. The religious
discourse proved to be beneficial to the
multitude ; and the obstinate monk also
turned phant.



The Story of
Kalayakkhini

““ Na hi verena verani sammantidha, kudacanam,
Averena ca sammanti ; esa Jhammo  sanantano .
“ Hatred never ccases by hatred in  this  world.
Through loving-kindness it comes to an end.
This is the eternal Law™.

The Master preached this religious dis-
course while residing at Jetavana in connec-
tion with a certain woman who was barren.

It is said that a householder, on the death
of his father, did ali the work all by himself
both in the field and at home, and looked
after his mother. Then his mother said,
““ My dear, I shall bring you a young girl to
be your wife I’ ** Mother, speak not so,
I will look after you as long as you live .
“My dear, you are doing the work alone
both in the field and at home, for which |
] do not feel happy. 1 will bring you a wife ™.
He refusing the proposal again and again at
last remained silent. She, intending togotoa
certain family, left home. Then her son asked,
“To which family are you going 77 and
when told, *“ To so and so family > he stopped
her from going there and mentioned to her
the family of mis choice. She went there,
chose the girl, fixed a suitable day and
installed her in Jus house. The girl proved
to be barren.

Then the mother said to him; ** Son, you
made me bring a girl of your own choice
and now it appears she is barren. The line
of the family without a son will be broken
and the lincage will not be continued, there-
fore [ will bring you another girl”.  Although
he said, ** Enough of tlus mother 7, she went
on saying it again and again. The barren
woman hearing those words thought ; ** In-
deed children cannot go against the words of
parents. Now after thevy have brought a
woman capable of bearing a child they will
make use of me as a slave. Whatif 1 were
to bring a girl nsell 7, and going to a
certain family she chose a girl for her husband
and when the parents of that girl refused her
saying ** Girl, what is it that you are saying ?”
she requested them ** I am barren ; the line
of a family without a son will be broken and
when your daughter will have a son she will
become the misiress of the household. so
give her for my husband . Having made
them give consent she brought the girl to
her husband’s house and installed her there.
Then she thought: ** If this woman will have

2

a son or a daughter, she will indeed become
the mistress of the famuly. It bchoves me
to contrive a plan so that she does not get
a child . Then she told her, ** When you
become pregnant, then please let me know ”,
The girl consented saying ** Very well 7,
and when she was with child informed her.
She herself used to serve the pregnant woman
with rice and gruel regularly and then she
gave an abortive drug with her food. And
she had an abortion.

On a second occasion also, when the
woman was carrylig, she informed her.
For the second time too that woman caused
the abortion. Then the women who were
her neighbours asked ** Could 1t be that your
co-wife is doing harm toyou?” She told them
the facts. Then they said: ** You blind fool,
why did you do so ? This woman, for fear
of your supremacy prepared an abortive
drug and gave it you. Therefore you had a
miscarriage. Don't you do 1t again’’.
On the third occasion she did not tell the
elder wife. Then the other secing her belly
asked *“ Why didn’t you tell me that you were
pregnant 7 and when she replied *‘ You
brought me here and caused my abortion
twice ; why should I tell you™, the other
thought ** Now I am rumned . and looking
for the moment when her co-wife was off
her guard and when the pregnancy was
matured, she availed hersell of an opportunity
prepared a drug and administered it to her.
But the foetus being fully matured, miscarri-
age was not possible and it lay obliquely in
the womb; severe pain set 1n to the mother and
it was doubtful 1t she would survive. She
said ** You have brought about my ruin,
It was vou who brought me here and killed
my three clhildren. Now, 1 too shall have
to die 7’, and she prayed thus, ** When | have
passed away from’ here, may I he reborn
as an ogress that 1 may be able to devour
your children.” Then she expired and
was reborn as a female cat in that very
house. The husband, catching hold of the
other woman and saying ** You have brought
about a break in the line of my family ™’
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struck her severely with elbows ,knees etc.
As a result of that very injury she died and
was reborn there in that same house as a hen
and some time after the hen laid eggs. The
cat came and ate them and she did this for
the second and third time also. The hen
thought ** Thrice has she caten my eggs ;
and now she wants to devour me t00.”
And she prayed, ‘*“ When | have passed away
from here, may 1 get *he opportunity to
devaur her and her children’, and she was
reborn as a leopardess. The other was
reborn as a doe.

At the time the doe gave birth to a young
one, the leopardess came and ate it and this
was repeated three times. When she was
about to die, the doe thought, ** Thrice has
she eaten myv young ones and now she is going
to devour me too”” and she prayed: “When
| have passed away from here, may | get the
opportunity to devour her and her children ",
and she was reborn as an ogress. The
lcopardess passed away from that existence
and was born as a daughter of a noble family
in Savatthi. When she came of age she
went to her husband’s house situated in a
village near the city gate. Later on, she gave
birth to a son. The ogress came in the guise
of her dear friend and asked ‘“ Where is my
friend 7’ *“* She 1s in confinement inside
the room . **Is it a son or a daughter that
she has given birth to 7 | wish to have a
look™, so saying, she entered the room and
pretending to look at the child,devoured him
and went away. On the next occasion also
she devoured the child as before. On the
third occasion when the woman was hecavy
with child she spoke to her husband, ** My
dear, m this place an ogress has devoured,
my two sons. Now | willgo to my parents
house and have my confinement 7 and she
went there and gave birth to a child.

At that time that ogress was away taking
her turn to fetch water. It was the usual
practice {or the ogresses to take turns in
fetching water from Anotatta lake in head to
head relay for Vessavana. ~

They were rehieved of thzir duty after every
four or five months, though some died
earlier through exhaustion.

As soon, however, as she was released
from her turn to carry water, she went
hurriedly and inquired, ** Where is my
friend 7" ** Where is she ? You won't see her.
The ogress used to eat every child born to
her in this place. So she has gone to her
parents’ house . She thought, ‘“ Let her

5

go anywhere, she wili not escape me .
With her mind spurred on by the force of
enmity she rushed towards the city. The
other woman, on the day of naming the boy,
had him bathed, gave a name to him and
said, “ My dear, now let us go home.”
Taking the child, she and her.husband were
going along the road that passed through a
monastery cnclosure. At the monastery’s
tank she handed the child over to her husband
and took a bath and when her husband was
having his bath she stood by feeding the
child ; then she saw the ogress coming and
recognising her she shouted ** Husband, hus-
band, come, hurry, herec is the ogress !”
and she turned back and rushed towards the
interior of the monastery. At that time the
Master was giving a religious discourse 1n the
midst of an assembly and she laid the child at
the fcet of the Tathdgata and said, I give
you this child, save my son’s life 7. The
deity named Sumana who resided at the
gateway did not allow the ogress to go inside.
The Master spoke to the rhera Ananda,
‘“ Ananda, go and call in that ogress.”
The Thera calied her in. The woman cried
“ Lord, that ogress is coming . The Mas-
ter said ** Let her come, don’t say anvthing ™’
and the ogress came and stood near him,
He said to her ** Why do you do this ?
If both of you had not come to the presence
of a Buddha like me, vour enmity would
have lasted for an aeon like that of the crow
and the owl who werce shaking with envy.
Why do vou return hatred for hatred ?
Hatred ceases through love, and not by
hatred ’, and uttered this stanza :
““ Hatred never ccases by hatred i this
world. Through loving-kindness 1t comes
to an cnd. This is the eternal Law.”

Therein ** na hi verena ™ ** not indeed
by enmity’” means, just asa person would te
unable to clean a dirty place by using filth
as that would create more filth and that
nlace would become all the more dirty and
foul smelling ; in the same way, when onc
gives abuse for abuse, and blow for blow, it
is not possible to put an end to hatred by
hatred. On the other hand it creates more
of that very hatred. Thus never indeed
does hatred cease by hatred, 1t only goes on
increasing. ** Averena ca sammanti >’ ** By
loving-kindness ceases > means on the con-
trary, just as thosc dirty matters on being
washed with clean water disappear and that
place becomes clean and frec from foul
smell, in the samc way, through
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friendliness, forbearance, the  waters
of love, wise attention and considera-

tion, the hatred subsides, is allayed, and
it disappears. ‘* Esa dhammo sanantano ™
*“this is the eternal Law’ means this is the
ancient law, known as the ceasing of hatred
through loving-kindness. This i1s the path
traversed by all the Buddhas, Pacccka Budd-
has and those wnho are free from the moral
intoxicants  (asavas).

At the end of the stanza, the ogress was
established 1n the Fruition of Sotapatti.
The discourse was beneficial to the assembled

gathering.
The Master said to that woman
“ Give your son to the ogress . 1 have

misgiving, Lord . ** Have no fear, there
will be no harm to you from her™. The
woman gave the child to her. The ogress
kissed and embraced the child, returned him
to his mother and began to weep. Then
the Master asked her ** What is the matter 77
“ Lord, formerly cking out a hving somehow
1 did not get enough to fill my stomach, now
how shall 1 live?” Then the Master consoled
her saying, ** Don't be anxious *’; and to the
woman He said, ** Take her and put her up
i your house and serve her with the first
portion of rice porridge and food . The
woman took her home and keeping her on the
ridge pole of the roof served her with the
first portion of rice porridge and food.
At the time of the pounding of rice she felt as
If her head were being pounded with the

pestle. She spoke to her friend ““ 1
cannot live here, put me somewhere
else ”. Though she was put in such

places as the pounding shed, the place
where water-pots are kept, in the kiichen
under the eaves, on the dust-heap and at
the village gate respectively, she rejected
them all saying, ** Here also I feel as i the

pestle 1s splitting my head ; here the boys,

throw waste water, here the dogs lic down,
here the boys make the place dirty, here they
throw away rubbish, here the village boys
practise target hitting™. Then, they installed
her 1n an open space, outside the village and
there they brought for her the first portion of
ricc and porridge and food. The ogress
used to tell her friend: ** This year, there will
be abundant rainfall, grow your crop on the
high land. This year there will be drought,

arow your crop on the low land °. While,
the crops grown by the other people failed
due to the excess or lack of water, the woman'’s
crops, by thc ogress’ advice, thrived very

well. Then people asked her:** Friend,
crops grown by you never faill due to
the excess or lack of water. Do you
grow crops knowing Dbeforechand the

condition of good and .bad rainfall? How
is this 77 *““ An ogress, friend of ours, tells
us the conditions of good and bad rainfall.
According to her direction we grow the
crops on high or low lands. Therefore our
crops thrive. Don’t you see that rice porrid-
ge and food are being taken out regularly
from our house ? Those are taken for her.
You also take the first portion of rice gruel,
food etc. for her and she will look after your
occupation too™. Then the whole town started
to send offerings. From that time onwards,
the ogress also, looking after the business
of all the people, had great gain and a big
following. As time went on, she fixed eight
units of food as the offering and these are
given up till the present day.

This story about Kalt the ogress is the
fourth in the Dhammapada commentary
and was told to rlfustrate the stanza :

““Na hit verena verdni sammantjdha,
kudacanam,

Averena ca sammanti ; esa dhammo
sanantano . ** Hatred never ceases by hat-
red in this world. Through loving-kindness
it comes to an ¢nd.This is the eternal Law.’

* Vessavana—One of the names of Kuvera
given to him because his kingdom 1s called
Visina. Hecis one of the Catummaharajikas
the Four Great Kings who are the guardians
of the four quarters, and he rules over the
Yakkhas, his Kingdom being in the north.
His retinue 1s composed of ten thousand
crores of Yakkhas. Vessavana, like Sakka,
is not the name of a particular being, but
the holder of an office. When one Vessavana
dies, Sakka chooses another as his successor.
It was the duty of Yakkhinjs to fetch water
from Anotatta for Vessavapa's use., Each
Yakkhini served her turn sometimes for
four,sometimes for five months. But some-
times they died from exhaustion beforc the
end of their term.

**It 1s anold belief that “supernatural” bteings
cannot abide noise.



The Story of

the Monks of Kosambi

“Pare ca na vijananti “ mayam ettha
yamamase ', ye ca tattha vijinantitato
sammanti medhaga’’.

““ The many never realize that all of us
here must one day die,
But those who realize
quarrels cease.”

it, then their

The Master gave this religious discourse,
while residing at Jetavana, in connection with
the monks of Kosambj.

Two monks, the master of the Vinaya
and the preacher of the Dhamma, each with
five hundred followers, lived in the monastery
of Ghosita in Kosambi. Of the two, the
preacher of the Dhamma one day having
eased himself, after washing,left the water in
the vessel in the bathroom and departed.

Afterwards the master of the Vinaya
entered - the bathroom, saw that water, came
out of the room and enquired of the other,
“Brother, did you leave the water in the
vessel 7’ **Yes, brother.” “Don’t you know
that thisis an oftence ?”’ “‘No, I do not know.”
*“ Brother, nevertheless it 1s an offence”.
“ Well then, I'll atone forit.”” ** But brother,
if you have done it unintentionally and un-
consciously, there i1s no offence.” So the
preacher of the Dhamma did not look upon
that as an offence. The master of the Vinaya
however, told his own followers, * This
preacher of the Dhamma, though guilty of
an offence, is not aware of it.”> The followers
of the master of the Vinaya seeing the fol-
lowers of the preacher of the Dhamma said,
“ Your preceptor is not aware of the offence
though he had committed one.” They re-
ported this to their preceptor who said,
* This master of the Vinaya said before that
1t was not an offence and now says that it
was so. He 1s a liar.” His pupils told the
others, * Your preceptor is a liar’", and
thus developed a quarrel. Then the master
of the Vinaya, finding an opportunity, pro-
nounced the formal act of suspension on the
preacher of the Dhamma for not seeing the
oftence. Thenceforth their patrons and the
donors of their requisites formed into two
factions. The bhikkhunis who used to take
instruction from them, the guardian deities,
friends and devotees, the gods living in the
sky and all beings, except the Ariyas, of all

the worlds up to the Brahma world formed
into two parties. Beginning from the Catum-
aharajika world this uproar rose up to the
Akanittha (Brahma) abode.

Then a certain monk approached the
Tathagata and reported that those who im-
posed the act of suspension believed, ** This
monk has been suspended legally” while those
who followed the suspended monk belie-
ved, “He has been suspended unlawfully ”,
and reported further that those followers of
the suspended monk, in spite of the fact that
they were forbidden by ti:e imposers of the
act to do so, had gathered around him and
were following him. Twice the Bhagava sent
word saying * Let them be united ”, and
hearing that they were not willing to be united,
on the third time, He, exclaiming *‘ The
Order of the bhikkhus has been split up, the
Order of the bhikkhus has been split up ”’y
went to them and spoke of the danger in the
act of formal suspension by those who
imposed the act of suspension and in the
non-recognition of the offence committed
by the other side. Furthermore, the Bhagava
enjoined upon them the observance of the
fast-day and other duties within one and
the same boundary (sIm8) and laid down
the rule that those who had quarrelled should
be seated alternately in the refectories etc.
Hearing that they were still quarrelling, He
went again to them and said,”* Stop, monks,
do not quarrel, ”” and added, *° Monks, such
affairs as quarrels, altercations, strifes and
disputes are harmful. Due to a quarrel
even the tiny female quail (latukika) caused
the loss of life of a bigelephant”. Having
related the story of the quail, He exhorted :
‘“ Monks, be united. Do not quarrel. On
account of a quarrel, many thousands of
quails lost their lives” and He related the
birthstory of the quails (vattaka). But as
they were not paving attention to His words,
a certain person who was a speaker of the
truth, wishing to avoid annoyance to the
Tathzgata said: *“ May the Bhagava, the
Master of the Dhamma remain at home.
May the Bhagava not worry himself a..d may
He live at ease in the present life. We will
become conspicuous by this quarrel, alter-
cation, strife and dispute”. Thereupon the
Bhagavi related a story of the past.
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Formerly, - monks, there was at Banaras a
king of K3si named Brahmadatta. Prince
Dji ghayu knew that his father, king of Kosala,
had been robbed of his kingdom and was
later, while living incognito, murdered by
Brahmadatta. And the Bhagava spoke of
how Prince Djghayu had spared Brahma-
datta’s life and he and Brahmadatta hence-
forth lived in amity. But although, the
Bhagava admonished, * Monks, those kings
who had wielded weapons against each
other had become so forbearing and gentle;
monks, it is befitting that you who have
become monks under such well-propounded
Dhamma and Vinaya should be forbearing
and gentle”, still He was unable to unite
them. He, being not at ease with that dis-
orderly state of living, thought, *‘ Indeed,
now living in this state [ am not comfortable
and those monks are not obeying me, better
would it be if | were to live a life of solitude,
all alone, away from the company of monks.”
And having gone on his rounds for alms in
Kosambj, without telling the Order of monks,
He took his own bowl and robe and went by
himself to the monastery of Balakalonaka.
There He spoke to the elder Bhagu on the
principles to be adopted by one living in
solitude and at the Pacinavamsa deer-park
He spoke to the three sons of noble family
on the advantages of living in concord, and
proceeded to Parileyyaka wood. There the
Bhagava spent the lent happily at the foot of
Bhaddasgala tree in the Rakkhtta forest grove
near Parileyyaka forest being waited upon
by the elephant Parileyyva.

The lay-disciples living in Kosambi went
to the monastery and not seeing the Master,
enquired, ‘‘ Reverend Sirs, where is the
Master 77 ‘“ He has gone to the Parileyyaka
forest”. “Why?’ *“He tried. to unite us
but we would not be united”. *‘ Reverend
Sirs, you took orders under the Master and
when He tried to unite you, you refused to be
united?”’ *‘Yes, friends’. Then the people
said, “ Those monks after having taken
orders under the Master, are not united even
when He tried to make them live in concord.
On account of them we are unable to visit the
Master. We will neither offer them seats nor
shall we pay homage to them ”’, and hence-
forth they did not even show mere courtesy
to them. Becoming emaciated through want
of food the monks became upright in their
conduct even in a few days, and having
confessed their faults and asked nardon of
one another they said to the lay-disciples,
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“Disciples. we have become united again.
Be unto us as you had been before.” *‘But,
Reverences, have you asked pardon of the
Master 77 ‘““ No friends, we have not”.
“ Well then, beg the Master’s pardon and
when the Master forgives you, we will be to
you as we had been before.” Being in the
midst of the lent they dared not go to the
Master and they spent that lent in misery.
The Master, however, being waited upon by
that elephant, was living in happiness.

The elephant too had left the herd and
entered the forest for the sole purpose of
living in comfort. As it has been said ““ |
have been living in the midst of elephants,
female elephants, young elephants and ele-
phant calves; | have to eat grass with tips eaten
up and torn pieces of broken branches and
1 have to drink turbid water and when-
ever | plunge into the water for bathing or
come out of it, the female elephants
come brushing against my body. |
would rather live alone away from
the herd.” Then that elephant . having
left the herd, went to the Rakkhita grovein
Parileyvaka forest, where the Bhagava was
residing at the foot of the Bhadda-sala tree.
Then he made obeisance to the Bhagava ;
looked around and not finding anything else
he levelled the earth around the foot of the
Bhaddasala tree by trampling it with his feet
and taking hold of the branch of a tree with
his trunk he swept the place. Thereafter,
he took the water-pot with his trunk and pro-
vided water for the use of the Bhagava.
He prepared hot water when the hot water was
needed. How ? He used to rub the wood
by holding 1t with his trunk and make
fire and kindle the firerby throwing
firewood 1nto 1it. And in the fire he
used to heat stones, turning them with
a piece of wood, and throw them into a small
pool of water. Then he used to put his trunk
into the water and on knowing that the water
was heated he used to go and bow down be-
fore the Master. The Master having enquired,
‘ Parileyya, have you heated the water 7,
used to go there and take a bath. Then the
elephant used to bring various kinds of fruits
and offer them. When the Master entered
the village for alms the elephant would take
His bow! and robe, put them on his head and
go along with Him. Arriving at the outskirts
of the village, the Master would say to him,
‘““ Parileyva, beyond this place you should not
proceed : hand over to me the bowl and the
robe ”’, and after they were brought He would

L2
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enter the wvillage. The elephant would
stand there tull the Master came
out of the village and then go forward
to meet Him, and take the bowl and robe in
the same way as before, put them down at the
place of residence, carry out his usual duty
and fan Him with a branch. At night, think-
ing, ‘1 shall guard the Master”, he would
take held of a big stick with his trunk 1n
order to ward off the danger from wild
beasts, and roam about inside the forest till
sunrise. Since then that forest came to be
known as the Rakkhita forest grove. At
sunrise he would offer water for washing
the face and for other purposes ; in this way
he would perform all the duties.

Then a monkey, seeing the elephant ever
active in performing the various duties for
the Tathagata day after day, thought,
**1 too shall do something ” and one day
while roaming about saw a bee-hive without
bees on the branch of a tree, broke the branch,
took the honey-comb together with the branch
to the Master and cutting a plantain leaf
placed it thereon and offered it to Him.
The Master accepted 1it. The monkey,
watching whether He would partake of it or
not, finding Him seated holding it, thought,
“* How is it?’, and taking hold of one of the
branches, turning it round and examining it,
saw cggs, removed them gently and offered
it again. The Master tasted it. The monkey
pleased, caught hold of branch after branch
ol the trec and began dancing. Thereupon
the branch he was holding as well as the one
he was standingon broke. He fell on top
of the stump of a trec which pierced his
body. Becausc he died with his heart
devoted to the Master, he was reborn in the
Tavatimsa heaven in a golden mansion,
thirty leagues in extent, and had a retinue
of a thousand nymphs.

The lact that the Tathigata was residing
there attended upon by the elephant was
publicly known all over jambudipa. Ana-
thapindika, Visakha the eminent female Jay
devotee and such otlier members cof eminent
tamilies from the city of S;ivatthi sent messages
to the Thera Ananda, ** Reverend Sir, please
et us see the Master,” Then, too, the five
hundred monks who were the residents of
Savattht'and environs, after they had spent
the lent. approached the Thera Ananda and
begged him @ ** Ananda. it is a long time
since we have heard a rehigious discourse from
the Bhagava. It would be well I we could
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get the opportunity to listen to a religious
preaching from the Bhagava.” The Thera
took these monks and went there. Then he
thought, ‘ With so- many monks i1t 1s not
proper to approach the Tathagata, who has
been living alone for three months” and
leaving those monks outside approached the
Master alone. Parileyya saw him and rushed
towards him seizing a stick. The Master
saw that and said, * Go away, Panleyya,
do not stop him, he is the attendant of the
Buddha”. The elephant threw away the
stick then and there and asked for the favour
of carrying the bowl and the robe. The
Thera refused him. The elephant thought,
*“ [f he has learnt the proper conduct, he will
not place his requisities on the stone slab
where the Master sits. The Thera put the
bowl and the robe on the ground, for monks
who have acquired proper conduct do not
put their bow| and robe cither on the seat
or bedstead of their teachers. The Thera
bowed down to the Master and took a seat.
The Master enquired whether he came alone
and learning that he had come accompanied
by five hundred monks, asked, * But where
are they 77 On being told, ** Not knowing
your wish I have come leaving them outside™,
He said, “* Call them in” and the Thera did
so. The Master extended welcome to them
and having been asked by those monks, ** Re-
verend Sir, the Bhagavi the Buddha has been
a tender and a delicate prince. It seems that
while living all alone for three months
You must have gone through difficultics and
there was no one to attend to You to offer
water for washing and to do such other
duties. ” He said, * Monks, the elephant
Pirileyya did everything for me. 1f one gets
such a4 companion one can live convenently
together otherwise solitary life is preferable”,
and He spoke these three stanzas from the

Nagavagga :-

328. If one gets a prudent and stcady
friend living with him and f he leads
a virtuous life, one should overcome
all obstacles and live with him happily
and mindfully,

If however one does not get a pru-
dent and stcady friend living with him
and if he leads a virtuous life, he should
live alone like a king who has left his
kingdom or a noble elephant roaming
alone in the forest.

1t is preferable to live alone; therc
1s o Iricndship with a lool.

329.

330.
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One should live alone and not commit evil,
like the noble elephant living free from care
in the forest.”

At the end of the stanzas, those five hun-
dred monks were also established in arahat-
ship. The Thera Ananda informed the
Bhagava of the message sent by Anathapin-
dika and others and said, ‘* Lord,
kogis of noble disciples led by Anathapindika
are expecting Your return’. The Master
made him take the bowl and the robe saying,
** Well then, take the bowl and the robe
and left the place. The elephant went and
stood across the road. They asked the
Bhagava, ‘“ Lord, what is the elephant doing ?
*“ Monks, he is looking forward to offering
alms to you. For a long time he has been
of service to me. It i1s not good to offend
him. Monks, please turn back.”” The Mas-
ter turned back taking the monks with Him.
The elephant also entered the forest-grove,
collected various kinds of fruits such as
jackfruits and bananas, heaped them
up and offered them to the monks the follow-
ing day. The five hundred monks could not
consume them all.  Aflter the meal the Master
took the bowl and the robe and left the place:
the elephant passed through the ranks of
monks and stood athwart the path in front of
the Master. The monks asked what the
elephant was doing and the Bhagava replied,
** Monks, he wants to send vou away and
wants mc to turn back™. Then the Master
sald to the elephant. ** Parnleyya. this going
away of mine i1s not for turning back. With
this body of vours there can be neither medi-
tation nor insight nor the path nor fruition
for you ; stay you.” Hearing that, the
clephant thrust his trunk into his mouth and
followed Him closcly weeping; indeed if he
could make the Master turn back he would
have looked after Him in the same manner
as before as long as he lived. The Master.
however, arriving at the outskirts of the
village said, “ Panlcyya, beyond this is no
place for you, the dwclling-plice of human
beings i1s full of dunger for you. Stop here”.
He stood weeping where he was and as the
Master was going out of sight, he died of a
broken heart. As the result of his devotion
to the Master, he was rcborn i1n the midst of a
thousand nymphs in & golden mansion thirty
leagues in measure 1in the Tavatimsa heaven.
He was known as Parileyyaka god.

The Master in due course arrived at
Jetavana. The Kosambika monks, hearing
that the Master had arrived at Savatthi, went

the five .
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there to beg the Master’s pardon. The
king of Kosala, hearing that these quarrel-
some monks of Kosambi were coming, went
to the Master and said, *‘ Lord, I will not
allow them to enter my kingdom.” * King,
those monks are virtuous but just because of
the quarrel amongst themselves they did not
obey me.- Now they are coming to beg my
pardon. Let them come, O king”. Ana-
thapindika too said, * I'll not allow them to
enter the monastery > but being requested by
the Bhagava he remained silent. When
thev arrived at Savatthi the Master kept them
in a separate place and had lodging provided
for them. The other monks neither sat nor
stood with those monks. Everyonc
who arrived there asked the Master, ‘“ Lord,
where are the quarrelsome monks of Kosam-
bi 7 The Master pointed them out saying,
““ Here they are”. Being pointed at with
fingers by all those who came there saying,
** These are the monks'. These are thc
monks’.”” they could not hold their heads up
out of shame, fell down at the feet of the
Bhagava and asked pardon of Him. The
Master said, ** Monks, you have committed
a grave offence. Indeed, you, after having
taken orders under a Buddha such as |,
didnotlisten to my words when I was trying to
unite you,; even wise men of old, hearingthe
advice of parents who had been ordered to
be executed and even while they were being
deprived of their lives, did not disobey that
advice” and again He related the birth
story Devakosambika ( Kosambika-jataka ):
“Monks, the Prince Dighayu cven while his
parents were being deprived ol their lives did
not disobey their advice and later on married
the daughter of Brahmadatta and became king
of the two kingdoms of K3isi and Kosala. But
you have committed a grave offence by not
listening to my words.” Saying so Hc
uttered this stanza :

&4

“ Pare ci na vijananti " mayam ettha
yamamase ', yc ca tattha vijinantitato
sammanti medhagsi .

““* The many never realize that all of us
here must one day die,

But thosec who rcalize 1t,
quarrels cease.”

then their

At the end of the stanza the assembled
monks were established in the fruition of
the Sotipatti and the higher Paths.
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*“ Subhanupassim viharantam indriyesu asamvutarh

bhojanamhi amattafiiuth kusjtam hjnaviriyat,

tam ve pasahati Maro vato rukkham va dubbalam .

““ Just as the wind throws down a weak tree; similarly Mara indeed overcomes one
who lives looking for that which is pleasmg, who Is unrestrained in his senses, immoderate

in eating, indolent and devoid of energy.’

“Just as the wind cannot throw down a rocky mountain, Mara indeed cannot over-
come one who lives looking for that which is not pleasing, one who is restrained in his
senses, moderate in eating, pcissessed of devotion and full of energy.

The Master preached this religious discourse
beginning with “Subhanupassim viharan-
tam’’, while staying in the neighbourhood
of the town of Setavya, in connection with
Ciilakala and M3ahikala.

There were three brothers, namely, Culaks-
la, Majjhimakila and Mahakzla who were
householders residing in Setavva. Of them
the eldest and the youngest, travelling about
in various places used to bring goods in carts,
and Majjhimakala used to sell them. Then
on one occasion both the brothers taking vari-
ous kinds of goodsin five hundred carts went
towards Sivatthi and mid-way between
Savatthi and Jetavana they unvoked the
bullocks. Of the two, Mahzk3ila,seeing the
noble disciples who were the residents of
Savatthi, going in the evening to listen to
the religious discourse with garlands,
perfumes and so forth in their hands, enquired
where they were going and hearing their
purpose thought * 1 will go too’’. He called
his youngest brother and saying, * Brother,
take care of the carts, T shall go to listen to
the religious discourse™, he went, saw the
Master, made obeisance and sat down
at the extreme end of the gathering. That day
the Master preaching the discourse in gradual
order suiting his mental disposition,spoke in
various ways of the dangers, sintulness and
depravity of sensual desires according to
Dukkhakkhandha ( Discourses on the Mass
of Suffering and so on) and other suttas.
Hearing that Mahdkzla reflected: *° The
Master said that one must depart (from this
world) abandoning all and that neither wealth
nor relatior, follow one going to the next
world. Wha then is the use of the household
life to me ? 1 shall go forth (retire from the
worldly life).”’and when the people had depar-
ted having made obeisance to the Bhagava

he asked the Master for admission to monk-
hood. On being asked if he had any one to
ask permission of he answered, “Lord, I
have my youngest brother.” Being told,
“ Ask for his permission’’, he said *‘ Very
well Lord”, went and said to his brother,
‘“ Brother, take over all the possessions .
“ But what about you, brother 7’ 1 shall
take orders under the Master.”” His brother
begged of him in various ways not to take
orders and being unable to dissuade him said,
*“ Very well, sir. do as you wish. > Mahakala
went and took orders under the Master.
Cualakala also joined the Order with the inten-
tion of coming out of the Order taking with
him his brother. Later Mahskila received
higher ordination, approached the Master and
asked Him as to how many courses (of prac-
tice) (dhira) there were In His teachings.
And when the Master told him that there were
two courses, he said: ““Lord, as [ took orders
in my old age 1 shall not be able to fulfil the
course of study (ganthadhi@ra). However [
shall fulfill the course of insight (vipassana-
dhura).” He had the Master tell him the ascetic
practices (to be carried out) at the cemetery
(sosanika dhutanga) up to the attainment of
Arahatship. And after the first watch of the
night had passed, when everyone had fallen
asleep he used to go to the cemetery and early
in the morning even before any one had got
up, he wused to come back to the
monastery.

Then a woman, keeper of the cemetery, Kali
by name, whose duty was to cremate the
dead bodies, noticing the places where the
thera used to stand, sit and walk up and down,
thought to herself, *“ Who 1s it that comes
here? I shall find him out.” But being unable
to find out, one day she lighted a lampin the
cemctery hut snd taking her children, went
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and sat down at one corner. She saw the
thera coming in the middle watch of the night,
made obeisance to him and said, “‘Sir, does the
noble one live in this place?’ “Yes, devotee.”
“Sir, it 1s necessary for those living in the
cemetery to acquaint themselves with the rules
and practices (of the cemetery). The thera
instead of asking: “Are we to conform to the
rules and practices you mentioned 7”*, asked,
““ Devotee, what am I to do?”" *“‘Sir, those
who live in the cemetery are to inform
the keepers of the cemetery, the senior thera
of the monastery and the head-man of the
village of his stay in the cemetery.”” “Why?".
““Thieves after committing theft, being chas-
ed by the owners closely at their heels, used to
throw away the property in the cemetery and
run away. Then the people would give trou-
ble to the residents of the cemetery. How-
ever if these people are informed they would
save you from difficulty by saying, (We know
that this venerable one has been living here
for solonga time. He is not a thief.) There-
fore it is nacessary to inform them™. ‘‘What
else am I expected to do?” “‘Sir, the noble
one living in the cemetery should avoid taking
fish, meat, flour, oil, molasses and so on; he
should not sleep in the day time; he should
not be lazy; he should be strenuous in his
effort; he should not have any fraudulent
and dcceitful motive; he should stay with
good intention; he should come out of the
monastery at night when all are asleep and he
should return to the monastery even
before any one i1s awake. If, sir, the noble
one residing here in this way will be able to
attain maturity of a recluse’s practice.
when thepeople bring a dead body and discard
it, I shall place 11 in a pavillion with a sloping
roof made of rug and I shall perform funeral
rites by paying homage with scents, garlands
and so on. If the noble one will not be able
(todosoin this way) I shall set fire to the pyre,
drag the corpse with a hook, place it beside
(the pyre) and chopping 1t with an axe cut 1t
into pieces and throwing it into the fire, cre-
mate it. "’ Then the thera said to her, **Very
well madam, if you see a visibl object suita-
ble for meditation, tell me.” She agrced say-
ing, *“ Very well. " The thera carried on his
recluse’s practices in the cemetery according
to his inclination. The thera Calakzla, how-
ever, every now and then while getting up
thought of his houschold and his mind always
dwelt on his wife and children. He was of the
opinion that his brother was doing a
grave offence. At that time a daughter of a
noble family died one cvening of a sudden
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disease without being worn out and exhausted
by the disease. In the evening her relatives
and others carried the body together with
firewood, oil and so on to the cemetery and
saying to the keeper of the cemetery “*Burn
this ”* handed it over to her, gave her the fee
and departed. She removed the shroud and
discovering that the woman had died only a
little while ago and that her body was still
fresh, retaining its golden complexion, she
thought: ““This is a suitable object for medi-
tation to show to the noble one ” and went
to the thera, paid obeisance to him and said;
‘““ There is such and such an object for medita-
tion ; please have a look at it, Sir. ” ** Very
well > said the thera and he went and caused
the shroud to be removed and looking at the
body from the sole of the foot to the tip of the
hair on the head said: “This body is very
fresh and of golden colour. Put it in the fire
and when it is enveloped in great volumes of
flame let me know.” Saying so the thera
went back to his own place and sat down.
She did as she was told and informed him.
The thera came and looked at it. The parts
of the body touched by the fire became like
the colour of the body of a spotted cow ;
the feet became bent and were hanging down;
the hands became doubled up and the fore-
head became bare of skin. The thera reflecting:
“Now the state of this body 1s quite enough
for the observances, even now i1t has attained
the state of decay and destruction, ’went to
the place where he used to put up for the
night and sat down contemplating on decay
and destruction.

“The component things are indeed imper-
manent. They are characterised by coming
into cxistence and destruction. Having come
into existence they are dissolved. Cessation
of those (sankharas) 1s happiness. ™

Reciting this stanza he developed insight
and attained arahatship together with the
analytical knowledge (of the Dhamma).

After he had attained arahatship, the
Master, while journeying in stages surrounded
by acompany of monks, went to Setavyi and
entered the forest of Simsapa® (blackwood—
dalbergia sisu). The wives of C2lak3la heard
that the Master had arrrived at the forest of
Simsapa and they sent a man to invite the
Master to a meal with the idea of getting hold
of their husband. It was customary for the
Buddhas to send a monk ahead who was to
announce the preparation of seats in a place

which He (the Buddha) had not frequented
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before, for a seat should be prepared in the
middle for the Buddha , to the right of that for
the Thera Siariputta, on the left side for the
Thera Moggallana; then other seats for the
company of monks should be prepared on
both sides. So theThera Mahzkala, stand-
ing at the robing place, sent Cilakala saying
“You go first and tell them about the arrange-
ment of the seats.”” From the time they saw
Citlakala, the members of the household,
making fun of him, spread low seats on the
side meant for the senior theras of the Sathgha
and high seats on the side meant for junior
monks of the Sadgha. Culakala said,
“Don’t do this, don’ tarrange the inferior seats
on a higher placc and the superior seats on
a lower place.” The women, pretending not
to hear him said: *“What are you doing wan-
dering about? Is it not right for you to
arrange the scats? With whose permission
have you gone forth? Who has ordained
you? What makes you come here 7"°And
they stripped him of his inner and outer gar-
ments,clothed him in white, placed a wreath of
flowers on his head and sent him away saying,
“ Go and fetch th¢ Master, we shall arrange
the seats.” Thosc,who have not been a monk
for long and have left the Order even before
the year is out, are without the sense of shame.,
Therefore,he went in that dress without fear
of ridicule, made obeisance to the Bhagava

and came back bringing th¢ Order of Monks

lcd by the Buddha. When, however, the
assembly of monks had thcir meal, Mahakala’'s
wives thinking, ‘*‘These women have taken
back their husband, we too shall take back
our husband, > invited the Master for the next
day. For the occasion, however, some other
monks went there to arrange the seats.
Those women not getting the opportunity at
that time oflered seats to the Order of Monks
led by the Buddha and offered the food.
Ciulakzla had two wives, Majjhima-kz]a had
four and Mahakizla had cight. Of the Order
of Monks, those who wished to take their meal
sat down and took it ; those who wished to go
outside rosc up and went away. The Master,
however, sat down and took the mecal. When
He had finished the meal those women said,
“*Lord, Mahakala will follow after he has
expressed his appreciation (anumodana) to
us, may You go ahead.” Saying ‘ Very
well,”” the Master went ahead. Arriving at
the village gate the Order of Monks grumbled
saying, “What is it that the Master has done ?
Has He done it consciously or unconsciously ?
Yesterday because Cilakila went ahead
there arose an impediment to his monkhood;

THE DHAMMAPADA COMMENTARY

today there was no obstacle because some-
one else went ahead. Now the Master has
returned leaving Mahakala behind. The

-monk, however, is virtuous and endowed with

good conduct ; will they put an obstacle in
the way of his monkhood?” Hearing their
words the Master stopped and asked,
“O monks, what are you talking about.?”
They told Him the matter. ** O monks, do
you consider Mahakala to be like Czlakzla?”
“Yes, Lord, he (Culakala) has two wives,
and he(Mahakzla) has eight. If he is besieged
and seized by his eight wives, Lord, what can
he do?”’ The Master said “Monks say
not so, having arisen and got up from medlta-
tion Culakala all the time lndulgcs
thoughts of pleasant objects. He is hk'e a
weak tree standing on the brmk of a precipice,
but my son Mahak3la dwells on thoughts of
unpleasant objects. He is immovable like a
solid rocky mountain,” and He uttered
these stanzas:—

Subhanupassimm viharantarn
indriyesu asarh vutamn
bhojanamhi amattannum
kusitam hjinaviryam,

tamm ve pasahati Maro

vito rukkham va dubbalar.

*“ Just as the wind throws down a weak tree,
similarly M2ara indeed overcomes one who
lives looking for that which is pleasing, who
is unrestrained in his senses, is immoderate in
eating, is indolent and is devoid of energy. >

“ Just as the wind cannot throw down a
rocky mountain, Mara indeed cannot over-
come one who lives looking for that which is
not pleasing, is restrained in his sensecs, Is
moderate in eating, is possessed of devotion
and is full of energy.

Therein *‘ lives looking for that which is
not pleasing >’ means that he lives looking for
pleasure placing his thoughts-on pleasing ob-
jects. Indeed the man who seizes upon the
gencral appearance and the details of an
object considtrs thus — ¢ the nails are
beautlf ul”’; considers ‘‘the fingers are beauti-
ful ,” “hands, feet, legs, thighs, waist, belly,
breasts, neck, lips, teeth, mouth, nose, eyes,
ears, eye-brows, forehead and hair are
beautiful.” He considers (in due order)
““ hair (on the head), hair (on the body),
nails, teeth, skin are beautiful ., He consi-
ders, ¢ the complexion is beautiful, the shape
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is beautiful”’. This i1s the one who looks
for what is pleasing — that ** one who lives
looking for what i1s pleasing” Maiara over-
comes. ‘‘ Unrestrained in his senses > means
unrestrained in respect of the eyes and other
sense organs, not guarding the doors thereof’;
“ immoderate ineating’’ means not knowing
this measure namely of searching for and en-
joying food ; “immoderate in eating’ further
means not knowing the measure, namely of
looking into the requisites and geiting rid of
and not knowing the idea *“This food 1s right-
ful, this food is not rightful’™ ; *“Kusitam” is
indolent 7’ because he is under the influence
of thoughts of sensuality, malevolence and
cruelty ; “Hinavirtyam’ ‘“‘devoid of energy”
means without energy and lacking in applica-
tion of energy 1n the four modes of movement;;
“ Pasahati ” ** overcomes >’ means subjugates
and overwhelms ; * Vato rukkham va dubba-
lam > ¢ just as the wind throws down a weak
tree’” means: as a strong wind throws down a
weak tree that has grown on the bank of a
river that 1s worn away. Just as that wind
throws down and destroys the flowers, leaves
and so forth, of that weak tree, breaks the
small branches as weli as the big branches,
goes uprooting the tree, ielling 1t, turning its
roots upwards ana the branches downwards,
even so Mara (the embodiment oi kilesa—
impurities of mind) arising inwardly over-
comes such a person. As the strong wind
throws down the flowers, lcaves etc. of the
weak tree, he makes him commit lesser and
minor offences ; like the breaking ol small
and little branches ; he even makes him com-
mit Nissaggiya (involving forfeiture) ofiences
and others; like the breaking of big branches,
he also makes him commit the thirteen
Sanghadisesa (involving suspension) offences
like the breaking of the big branches ;
he also makes him commit Par2jika (involving
expulsion from the Order) offences like the
uprooting and felling of a tree turnmng it root
upwards and branckes downwards:; having
removed him out of the well-propounded
doctrine makes him become a layman even 1n
a few day’s time....Inthis way Mara brings
such a person under his infltence—this 1s the
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meaning. ‘° Asubhinupassiha > “looking

for that which 1s not pleasing” means one
looking for that which is unpleasant other
then the ten (or one or other of the ten)
unpleasant things, looking upon the hair (on
the bead) as unpleasant object, fixing his atten-
tion on its disgustingness and looking upon
the hair on the body, nails, teeth, skin, com-
plexion and appearance as unpleasant objects.
“Indriyesu” ‘‘in his senses” means in his
sense organs; ‘‘Susarnvutam™ “‘well restra-
ined’” means without closing the sense doors
without seizing upon the general appearence
and so forth. “Bhojanamhi mattagaum
** knowing the limif 1n food™ means the oppo-
site of immoderateness in eating, ‘‘Saddham™”
“possessed of devotion” means endowed
with worldly faith characterised by belief in
action as well as its effects and 1t also means
endowed with transcendental faith known as
unwavering devotion in the three objects of
devotion (ratanas—refuges); ‘“Araddham”
“full of energy” means putting forth effort
and filled with energy; ‘“tamve”™ “ him
indeed” means, just as a feeble breeze strik-
ing gently against a solid mass of rock cannot
shake it, similarly the weakened Mara rising
within cannot overcome him nor carn he
agitate and shake such a person.

Those tormer wives of his (Mahzkala),
however surrounded the thera and having
said, “With, whose permission have you
become a monk, now you must become a
layman™ and so forth, they sought to remove
his yellow robes. The thera noticing their
attitude stood up trom his seatand rising up
into the air by his supernormai powers, broke
through a corner ol tine pmmnacled house
and went through the skv and just as the
Master was coming to the end of the
utterance of the stanzas, descended speaking
in praisc of the golden coloured body of the
Master and paid obeisance at the fcet of the
Tathagata.

At the end of the stanza the assembled
monks were established n the fruition of

-Sotapatti and so on.

The story of Callakila-Mahakala—tbe sixth,



The Story of
DEVADATTA

Anikkasavo kasavam yo vattham
paridahessati,

apeto damasaccena, na so kasivam
arahati,

Yo ca vantakasav’assa silesu susama-
hito

upeto damasaccena sa ve kasavam
arahati,

He who is not free from moral taints yet
puts on the yellow robe, devoid as he is of
self-restraint and truthfulness, does not
deserve to put ¢n the yellow robe.

On the other hand he who has discarded
the moral taints, is established in virtue and
possessed of self-restraint and truthfulness,
indeed deserves to put on the yellow robe.

The Master while residing at the Jetavana
monastery preached this religious discourse,
beginning with “One who is not free from.
moral taint’,—in connection with Devadatta
obtaining a yellow robe. at Rajagaha.

On a certain occasion' the two chief
disciples, each taking with him a following
of 500 monks, took leave of the Master
and went from Jetavana to Raijagaha.
The citizens of Rajagaha, having formed
themselves into groups of twos, threes and’
more, offered gifts to the visiting monks.
Then, one day the Venerable Sariputta
during his thanksgiving said; *‘ Devotees,a
person who himself gives gifts, but does not
urge another to give,—that person, in
whatever state he is reborn, receives the
blessing of wealth, but not the blessing of"
followers. A person who urges another,
but himself does not give,—that person, in
whatever state he i1s reborn receives the
blessing of followers, but not the blessing of
wealth. ‘A person who does not himself"
give the gift nor urge another to give,—the
person, 1 whatever states he is reborn,
receives not even a stomachful of sour rice-
gruel. He is poor and helpless. A person
who himself gives and also urges another

to give,—that person, i1n whatever states-

he 1s reborn—whether 1n a hundred or a
thousand or a hundred thousand -states,
receives both blessing of wealth and

followers.” © Thus the Venerable Sariputta,

preached the ' Dhamma.

A certain wise person, hearing that
discourse, thought *“ Wonderful indeed i1s the
religious discourse wherein good cause is
spoken of ; it behoves me to perform acts of
merit productive of these two blessings™
and he invited the thera saying * Sir, be
pleased to take your alms food to-morrow
from me.” ‘Devotee, how many monks
do you wish to invite?” ‘“How many
followers have you Sir?” ‘“A thousand,
devotee™ *“Sir, be pleased to take the alms
food with all to-morrow”. The thera
accepted and the devotee went about in the
streets of the city and urged the people,
saying ‘Ladies and gentlemen (Mothers
and Fathers), I have invited a thousand
monks ; for how many monks will you be
able to provide meals, or for how many
do you wish to provide?”

The people promised according to their -
capacity and said. that some would give -
for ten, some for twenty and some for a
hundred. The lay devotee said *“ Well then,
let us assemble in one place and cook the
food together’ and he caused their offering
to be brought to one place saying “All
of you bring sesamum, rice, ghee, molasses
and other articles of food”. Then a
certain householder presented to him a
piece. of scented yellow cloth worth a
hundred thousand, saying *‘If the quantity
of alms food proves insufficient, dispose of
it and make up the shortage; if it is sufficient,
you may give it to whichever monk you
please”. His entire pool of alms proved
sufficient and there was not any shortage.
The lay devotee said to the men, * Sirs, this
piece of yellow cloth, given by a certain
householder, for such a purpose, is surplus.
To whom shall we give 1t?”

Some said, “To the Thera Sariputta’’.
Others said, “The Elder Sariputta usually
comes only when the.crops are'ripe and
then he departs. But Devadatta is our
compamon in weal and woe and rema2ins
constantly like a water-jar. Let us give 1t to
him*. After repeated discussion, there was*



DEVADATTA 29

a majority of four in favour of giving
it to Devadatta. So they gave it to
Devadatta, who cut it into pieces, made
them into robes, dyed them, and moved
about using them as under garment and
upper garment. Seeing that, they said, “This
robe does not become Devadatta, but it
becomes the Thera Siriputta. Devadatta
roams about wearing under and upper
garments which do not become him ™.

Then a certain monk, living in an another
region came from Rijagaha to Sivatthi, and
paid obeisance to the Master who welcomed
him. And on being asked by the Master
about the well-being of the 1wo chief
disciples, told the whole story from the
beginning. The Teacher said, ‘ Monks,
this is not the first time that Devadatta has
been wearing a robe unbecoming of him. In
a former existence also he wore robes
unbecoming of him. So saying, He
narrated the story of the past.

“In times past, when King Brahmadatta
was reigning in Banaras, a certain elephant
killer earned his living by killing elephants,
and taking out and selling the tusks, claws,
entrails and raw flesh. Then, in a certain
forest, several thousands of elephants while
passing on after taking their food saw some
Pacceka-Buddhas. From that time onwards,
while passing by at the time of going and
coming, they used to fall down on their
knees and bow down to the Pacceka-
Buddhas and go their way.

One day the elephant-killer, seeing that
performance, thought, ‘I kill these ele-
phants with difficulty. But they pay
obeisance to the Pacceka-Buddhas every
time they come and go. What is it they
s2e that makes them pay obeisance?’ and
realizing that it was the yellow robe thought
to himself, *“1 too ought to have a yellow
robe’. So he stole the upper-robe from
among the yellow robes of a certain Pacceka-
Buddha who had placed the robes on the
bank of a lake and had gone down to bathe.
Then he sat down with a spear on the way
by which the elephants came and went
covering his body and his hand with the robe.

The elephants, seeing him and taking him
for a Pacceka-Buddha, used to pay obeisance
and go their way. He would strike with the
spear and kill the one going last of all, take

the tusks etc: bury the remnant of the body
in the earth and depart.

The Bodhisatta had been reborn as an
elephant and later on became the chief
elephant and the leader of the herd. Then
also the elephant hunter continued to act as
before. The Great Being noticing the
diminution amongst his followers asked,
‘“ Where have these elephants gone, so
that this herd has become small?” and on
being told, “ We do not know, master” he
thought, “ Wherever they go, they would not
go without asking my permisston, they must
have met with some danger, and fearing that
the danger might have come from the person
who was sitting at a certain place having
dressed himself in yellow robes, said to
himself, ¢ This matter must bz investigated.
So he sent all the elephants and himself
followed leisurely in the rear. When the
rest of the elephants after paying obeisance
had gone past, the elephant hunter, seeing
the Great Being approaching, threw open his
robe and huried his spear. The Great Being
being alert as he approached, stepped
backward and evaded the spear.

““ This person has killed my elephants’.
Thinking thus he rushed forward to seize
him. The other hid himself behind a tree.
Thought the Great 3eing, ‘‘Having held
( encircled ) him with my trunk together with
the tree, I shall strike him against the
ground’. Then, seeing the yellow robe
which the elephant hunter had taken out and
shown to him, thought, *‘ If [ were to violate
the sanctity of the robe, I should be trans-
gressing the sense of modesty (laja)
towards the Buddhas, Pacceka Buddhas and
others whose fluxions* have been exhausted,”
desisted, and asked ‘“Is it not a fact that you
have killed so many of my relatives?”’. On
being told, “Yes, Sir ”, he said “ Why did
you commit such a heinous act? You have
covered yourself with the cloth of which you
are unworthy, but which those who are
free from passion are worthy of. By com-
mitting such a deed you have done a grave
sin”’.  And censuring further, he said:
“One who i1s not free from moral taints
yet puts on the yellow robe, devoid as he is
of self-restraint and truthfulness, does not
deserve to put on the yellow robe. On the
other hand one who has discarded the moral
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taint, i1s cstablished in virtue and possessed
of selt-restraint and truthfulness, indeed is
worthy to put on the yellow robe.”” Having
saild this he added **You have done an
improper thing .

The Master having brought forward this
religious discourse, linked up the Jataka (with
the present incident) and said, ‘‘ Devadatta
was then the elephant-killer and [ was the
chief of the elephants who reprimanded him.
Monks, not only now but in the past also
Devadatta put on the clothes which he was
not worthy of >,  So saying he pronounced
the following stanzas.

Anikkasavo kdsivam yo vattham pari-
dahesssati,

apeto damasaccena, na so kasivam
arahati, X

Y o ca vantakasiv assa silesu susamihito

upeto damasaccena sa ve kasdvam
arahati .

One who is not free from moral taints yet
puts on the yellow robes, devoid as he is
of self-restraint and truthfulness, does not
deserve to put on the yellow robe.

On the other hand one who has discarded
the moral taints, is established in virtue and
possessed of self-restraint and truthfulness,

““one who 1s not free from moral taint™
(anikkasivo) means “stained with such moral
taints as attachment etc.”*‘puts on (the
yellow robe)” (paridahessati) means uses it
as an upper or lower garment or as coverlet’
( the alternative reading is *‘ paridahissati’’);

" Lacking in self-restraint and truthfulness”

(apeto damasaccena) means lacking in,
dissociated from and giving up the restraint
of sense and also truthfulness in speech in
the highest sense *; *“ not one’” (na so) means
“a person like him does not deserve to put
on the yellow robe*.One who has discarded
the moral taints’(vantakasav’assa) means
one who has done away with, discarded and
abandoned the moral taints (fundamental
faults) through the four ways (maggas)’’;
“In virtues’ (silesu) means ‘“in the four-
fold moral purity”; *‘well-established
(susamahito) means ‘ perfectly established,
well set up ”; “ possessed of”” (upeto)
means ‘‘endowed with the restraint of
senses, and also with truth as mentioned
above”; ‘“tone indeed” (sa ve) means
**such a person” who is worthy of that

scented yellow robe.

As the verses were spoken, that monk,
ltving 1n another region became a (sotapanna),

and many others also attained the fruition of
the sotapatti and other states. The religious
discourse proved beneficial to the multitude.

indeed deserves to put on the yellow robe.
~ This meaning is to be illustrated in the
light of the Chaddanta Jataka. There
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THE CHIEF DISCiPLE

Asare saramatino sire casaradassino,
te siram nadhigacchanti micchasankap-
pagocara.
Sarai ca sarato fatva asaraft ca asarato,
te saram adhigacchanti sammasankap-
pagocara.

Dhammapada—Vs. 11 and 12,

Those who consider the inessential as
essential, and the esscntial as inessential,
being addicted to wrong thoughts, do not
attain to the essential. Realising the essential
as essential and the inessential as inessential,
those who are devoted to the right thoughts,
attain to the essential.

The Master gave this religious discourse
beginning with ** Asgre saramatino’’, while
residing at Vejuvana the bamboo Grove, In
connection with the report made by the
Chief Disciples, regarding Safijaya’s refusal
to come. Herein is the sequence of the
narrative :—

Four asankhevyas and one hundred
thousand kappas (world cycles) ago
our Master was a brahmin boy named

~ Sumedha 1n the city of Amaravati,
and he attained perfection in all the
arts. On the death of his parents,
he abandoned his wealth worth many
crores, renounced the world and
became a hermit. While living in
the Himalayas, he developed medita-
tion and higher knowledge. Once
as he was going through the sky, he
saw the road being made clean for
the* entry of Dipankara, of Ten
Powers, into the city of Ramma, from
the Sudassana monastery. He took
one portion of the road for himself
and even before he had finished
clearing it, the Master came and he
stretched himsclf on the mire and
made a bridge of himself.

Having thus laid himself down, he thought
*“ May the Master together with his company
of disciples not walk on the mire but tread
upon me.””  As soon as the Master saw him,

He prophesied *‘ He 1s a potential Buddha,

and at the end of the four asenkneyyasand

.a hundred thousand world cycles to come,

he will become a Ruddha named Gotama ™.
After that Master (Dipadkara), Kondaiiia,

Mangala, Sumana, Revata, Soabhita,
Anomadassi, Paduma, Nirada, Padumuttara,
Sumedha, Piyadassi, Atthadassi, Dham-

madassi, Siddhattha, Tissa, Phussa, Vipassi,
Sikhi, Vessabhu, Kakusandha, Konidgamana
and Kassapa appeared and illuminated the
three worlds and he, (the brahmin boy)
received the prophecy from these twenty-three
Buddhas. Then he fulfilled the full thirty
Perfections ; namely, ten Perfections, ten
Minor Perfections and ten Perfections of
Supreme Valuc and being born as Vessantara
he performed a great act of charity which
caused thc earth to quake. Having given
away both wife and children at the end of
his span of life he was reborn in the Tusita
heaven. There he lived tili the end .of his
span of life. The 'geds from ten thousand
universes assembled and requested him :
“ O Mighty Hero, this 1s the time for you ;
be pleased to take rebirth in the womb of
a mother, realize the state of deathlessness
and save the beings, human and divine.
Being addressed thus, he looked into the
five great conditions for his rebirth, passed
away from there and was reborn in the family
of the Sakva king. There he was brought
up 1 great splendour. In due course
attaining the stage of a handsome youth, he
enjoyed the giory of a king, resembiing that
of the celestial world, in three palaces which
were built to suit the three seasons. Then,
at the time of going for recreation
in the pleasure garden, he saw In succession
three messengers of the gods representing
an old man, a sick man and a dead man.
Then spiritual agitation arosc¢ in him and
he turned back. And on the fourth occasion,
he saw a recluse and he formed a liking for
the state of renunciation, thinking, ** Good
1s the life of a monk”. He proceeded to
the pleasure garden, spent the day-time there
and while he was sitting on the bank of the
sacred pond. the god Vissakamma camein the
guise of a barber and bedecked him with
adornments. Having hcard the message of
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the birth of the prince Rihula and realizing
the intensity of feeling of affection for his son,
he reflected, *‘ Before this bondage grows
strong, I shall cut it off . - In the evening,
as he was entering the city, he heard this
verse uttercd by Kisagotami, the daughter
of his paternal aunt, ** Happy indeed is that
mother, happy indeed is that father, happy
indeed 1s that woman who has a husband
like this’ and thought : * This lady has
conveyed to me a message of peace,” and
took off his pearl necklace and sent it to her.
Then he entered his palace and as he lay
on the royal couch, he saw the disorderly
array of the dancing girls who were asleep.
Disgusted at the sight he woke up Channa,
asked him to bring Kanthaka (his horse),
mounted the horse and with Channa as his
companion, he undertook the great renuncia-
tion being surrounded by geds from ten
thousand universes. On the bank of the
river Anoma he became a recluse and by
stages proceeded to Rijagaha. Thkere he
went on his rounds of alms and while sitting
on the slope of the Pandava hill he was
offered kingship by the king of Magadha,
which he declined. But he promised the
king to come back to the kingdom
after attaining Omniscience. Thereafter he
approachcd Alara and Uddaka and not
finding anything specific to attain from them,
he felt dissatisfied with their systems and
practised great asceticism for six years. And
carly in the morning, on the full moon day
of the month of Visakha, he took rice-miik,
offered by Sujita in a golden bowl and floated
the bowl down the river Neranjara.* He
spent the day-time in the Mahavana forest-
grove on the bank of the river Nerafijara
passing through varicus stages of meditation.
In the evening he took the grass presented by
Sotthiya (for a seat), and after being praised
by Kala the king of the serpents he ascended
the (future) seat of cnlightenment, spread
the grass and made a resolve saying “ I will
not change this cross-legged posture until
my mind becomes freed from (dsava) cefile-
mcnts due to absence of grasping™ . He
then sat facing the east and dispersed the
army of Mara cven before the sctting of
the sun. In the firet watch of the night he
attained the knowlcdge of previous births,
and in the second watch the knowledge of
birth and death of beings and at the end of
the last watch he directed his knowledge of

the formulation of the mode of causes
(paticcasamuppada) and he acquired Omni-
science replete with all good qualities such
as the Ten Powers and the Fourfold Con-
fidence. He spent seven weeks on the Throne
of Wisdom and in the eighth week sat at the
foot of the Ajapala banyan tree and taking
into consideration the profundity of the
Dhamma he hesitated to preach it. But
being requested by Brahma Sahampati, who
was surrounded by Mahabrahmas from ten
thousand universes, to preach the Dhamma,
He surveyed the world with the eye of a
Buddha and acceded to the request of the
Brahma. While considering as to whom
he should preach the Dhamma first, he came
to know the fact that Alara and Uddzka had
alrcady died. He recalled to memory the
great service rendered by the band of five
ascetics and rose up from the seat and while
going to the city of Kasi, he conversed with
Upaka (a wandering ascetic) on the way.
On the full moon day of the month of
Asilha, He arrived at the residence of the
band of five ascctics** in the Dezsr Park of
Isipatana, convinced them that they were
exerting themsclves inappropriately and
caused eighteen crores of Brahma gods
headed by Aiifiatakondanfia to drnnk
the nectar of immortality (i.e., to attain
Arahatship). He set in motion the Wheel
of the Dhamma and on the fifth day
of the fortnight after the glorious Wheel of
the Dhamma had been set in motion, He esta-
blished all those monks in Arahatship. On
the same day, He perceived the attainment of
the Sufficing Conditions in Yasa (a rich
youth) who was disenchanted with the house-
hold life and had left it at night and called the
noble youth saying ‘“ Come you Yasa’.
That night Yasa attained the fruition of
Sotapatti and on the following day the
Buddha caused him to attain Arahatship.
Buddha converted Yasa’s fifty-four friends
by using the formula of initiation ** Come,
monks >’ and caused them to attain Arahat-
ship.

When the number of Arahats thus became
sixty-onc in the world, He the Buddha spent
the rainy scason and having celebrated the
Pavarana ceremony sent the sixty monks to
all the diffcrent directions saying ** Go abcut
the country, O monks >’ and Himself proceed-
ed to Uruveli and on the way, in the Kap-
pasika forest-grove, He converted thirty

e —— . A -

«»* The five ascetics who had been his companions.

* To discover whether he would attain Samma-Sambuddhahood that day.
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anistocratic youths. The most backward
among them became a Sotdpanna and the
best among them became an Andgami. He
ordained them all with the formuia ** Come,
monks *’ and sent them to different directions
and Himself went to Uruvela, performed
3,500 miracles and converted the matted-hair
ascetic brothers, Uruvela-Kassapa, together
with their company of a thousand matted-
hair ascetics, ordaining them with the formula
““Come, monks”. He caused them to stay
at Gayasisa and cstablished them in Arahat-
ship by preaching the Fire Sermon. Then,
attended by those 1,000 Arahats, He went
to Latthivana garden situated 1n the
outskirts of the city of Rajagaha intending
to fulfil the promisc He had given to King
Bimbisara. Hearing: the report that the
Master had come, the king arrived with
twelve myriads of brahmin houscholders.
The Master gave a pleasant religious discourse
to the king and established him together with
eleven myriads in the fruition of Sotapatti
and one myriad in the Refuges. Next day,
being praised by Sakka, the king of gods who
was disguised as a youth, He entered the city
of Rajagaha, had His meal at the royal palace,
accepted the Veluvana monastery and lived
there. There Sanputta and Moggallana
came to Him. | K |

Herein is the sequence of the story. Even
before the appearance of the Buddha, there
were two Brahmin villages named Upatissa
and Kolita not far from Ra&jagaha. The
brahmin wife Moggali of the Koiita viilage
conceived a child on the very same day as the
branmin wife Rapasari of the Upatissa village.
It is said that thesc two families had been
bound up with ties of friendship for seven
generations, They observed the ceremony
for the protection of the embryo for those
two women on the same day. Both of them
also, at the end ot ten months, gave birth to
sons. On the namz-giving day, people gave
the name Upatissa to the son of the brahmin
wife Sari because of the fact that he was the
son of the foremost family of Upatissa village.

To the other, as he was the son of the fore-

most family of Kolita village, thcy gave the
name Kolita. As they grew up, both of them
mastered all kinds of arts., The youth
Upatissa had an escort of five hundred golden
palanquins while going to the. river or the
garden for recreation. The youth Kolita
had five hundred chariots "drawn by
thoroughbred horszs. Both of them had
each a following of five hundred 'youths. A
festival was held every year at R3jagaha on

the mountain top. A stand for those two
youths was erected at the same place. They
both sat together and, while looking at the
show, laughed when there was occasion to
laugh, showed emotion when there was the
occasion for it, and gave prescnts when there
was the occasion for doing so. But one day,
while they werc looking at the festival in this
way, because of attaining maturity of under-
standing, they did not act as on previous days,
did not laugh when they should have laughed,
showed no emotion when emotion should
have been shown and gave no alms when alms
should have been given. The two young
men, however, thought,"What is there to look
at here ? Before a hundred years have
elapsed, all these people will be going to an
undesignated state. We must search for the
doctrine of emancipation” and they kept on
contemplating this subject. Then Kolita
addressed Upatissa thus “Friend Upatissa,
you do not seem to be pleased and delighted
as on previous days ; vou seem rather dis-
satisfied ; what are you thinking about ?”
“Friecnd Kolita, looking at all these I find no
substantiality. . All this s usecless. It 1s
better that we should search for the state
of our emancipation. This 1s what [ have
been thinking of while b2ing scated here. But
why are .you dissatisfied ? Kohta rephed
in the same way.

Then, knowing that Kolita’s dasirc was
the saimz as his own, Upatissa said : ** Both
of us have entertainad a good thou**ht [t1s
proper for us, who arc searching for the
doctrine of Emancipaiion, to gain admission
into a rcligtous order.  Under whom should
we take ordination 77

. .

At that tim-;: there hived Safjavd. the
wandering racluse, at Rijagaha together with
a great retinue of the wandering recluses.
And they. thinking that they would take
ordination urider him, sent off five hundred
young men saying ** You take the palanquins
and chariots, and go’" and they themselves
together with tne other five hundred youths
went and took ordination under Sanjaya.
Beginning from the time of their ordinaiion
Sanjaya rcached the height of gain and fame.
Having mastered all the doctrines of Sanjaya
within a few days. they asked him, ** Sir, is
this all the doctrine vou know or is there
more of it? . Being told that that was all and
that they now kniew cverything, they thought:
“If if.is so, living a holy life under him is
useless. The doctrine of emancipation to
seek for which we have'left the world cannot
be developed * under him. . Jambudip,
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indeed, is vast. While journeying through
villages, market-towns and capitals, we are
sure to find some teacher who can teach the
doctrine of Emancipation”. Since then,
wherever people said that there was a learned
monk or brahmin they would go there

and discuss with them. Others could not”

answer the questions put to them whereas
they were able to answer all questions put by
others. Thus they explored the whole of
Jambudipa, turned back and came to their
native place. Then they came to an under-
standing, * Friend Kolita, let the one of us
who attains to deathlessness first, inform the
other.” While they were under this agreement
the Master, as said beafore, arrmd at
Rajagaha. Huiving accepted the gift of
Veluvana, Bamboo Grove Monastery, He
lived there. Tha great Thera Assaji, who was
one of the band of fnive monks among the
sixty-one Arahats wno wzare sent off in order
to propagatz the virtuzs of the Threz Jewels
with the words ** Go about, O monaks, for the
good of the many”, had returnsd and
arrived at R3jagaha. Next day, early in the
morning, he took his bowl and robe and
entered Rijagaha for alms. At that tiins,
Upatissa, the wandering reclusc, had had his
meal early in thz morning and whaile going to
the hﬂrmltaga. saw (ne eldar and thought to
himself: ** Never before have I sezn such a
recluse. In this world there are monks who
are arahats, or those who have reached the
path of arahatship, and this one must
pe one of those monks. What if I should
approach this moak and ask him, * Friend,
under whom have you gone forth 7 Who is
your tcacher or whose doctrine do you
approve of ?°° Then this thought occurred
to him; * This is surely not the right time to
ask this monk the question, as he is going his
round of visits to the houses foralms. What
if I should follow him closcly 7 Those who
nced a thing know the means of getting 1t ”
He saw the Thera, who had ifinished collecting
his alms, procceding to another place, and
noticing that the latter wanted to sit down he
put down his ascetic stool and offered it to
him. When he (Assaji) had finished his meal,
he (Upatissa) also ofifcred water from his
own waterpot. Thus, having extendad the
services due to a teachzr, he grected the
Thera, who had ifinished his m=al, with kind
words and said :  * Friead, your faculties
are screng and your complexion is clear and
bright. Friend, undefr whom have you gone
forth (from thz houszhold life) 7 Who 1s
vour teacher or whosz doctrine do you

approve of 7 The Thera thought :
‘*“ These wandering ascetics are known to be
opposed to the teaching of the Master. 1
shall point out to him the profundity of the
teaching.”” In order to show that he was
just new to the Dhamma and Vinaya he said,
**Friend, in fact I am a neophyte recently
ordained, and have just come by this Dhamma
and Vinaya. At present, I am not able to
expound the Dhamma in extenso.”” *°I am
Upatissa by name. Whether it 1s little or
much, please expound according to your
ability. It is my task to understand its
meaning in a hundred ways or a thousand,”
thinking thus the wandering ascetic said :
““ Say little or much. Tell me only the sense.
[ need only the substancz. What will you
do with many words ?”

This being said, the Thera uttered the
stanza beginning with * Ye dhamma hetup-
pabhava> (Those phenomena which proceed
from a cause). The wandering ascetic,
while listening only to the first two feet of the
stanza, became established in the path of the
Sotapattl embellished with a thousand modes
of explanation, and the remaining two feet
of the stanzas werc completed at the time of
his becoming a Sotipanna. Having become
a Sotipanna, bui finding that the higher
dlstmctnons (Magga and Phala) werz not yet
following, he thought that there must be, a
cause for it and said to the Thera, **Venzrable
Sir, this much is good enough for me.
Please do not go furtnher in the teaching of the
higher Dhamma. Whare dozs our Master
live 2 *“In Veluvana, brother.” * Well
then, Venerable Sir, you go on ahead. I have
a friend and we have coms to an understand-
ing with each other thus : ‘ Hz who would

attain the state of Deathlessness first, should

inform the other’. After fulfilling my
promise I shall bring my friend with me and
come to the Master by the same path you
have taken’. Saying this he prostrated
himself at the feet of the Thera conforming
to the custom of fivefold venecration and
keeping the Thera on the right as a mark of
respect went round him thrice, bade him
farewell and went towards the hermitage.

The ascetic Kolita saw him coming evan from

afar, and thougat to himsaif, * Today the

look on the face of my friend 1s not as on
other days.

Surely it must bz that he has
attained ths state of D:zathlessness”’ and he

asked him wnether h2 had attained it. He

acknowledged that hz had, saying, “ Yes
brothar, 1 have attained thz state of Deathlqss-
ness ”’ and repsated that very verse to him.
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At the end of the recital of the stanza Kolita
was cstablished in the fruition of the Sotapatti,
and said, *‘ Friend, where have you heard
that our Master is residing 7 *‘ Friend,
it 1s said that He i1s at Veluvana. This is
what [ have been told by our teacher the
Thera Assaji”. *“ Well then, friend, come,
let us go and see the Master . The Thera
Sariputta was a person who always revered
his teacher ; so he told his friend : *‘ Friend,
let us also inform our teacher Saiijaya the
wandering ascetic that we had attained the
state of Deathlessness. If he understands
he too will realize it. 1f not, he will take our
word, go to the Master and listening to the
sermons of the Buddha he will come to
realise the Path and the Fruition.” Then they
both went to Saifjjaya. Seeing them the
latter asked, ‘° My dear pupils, have you
found anyone who could point out the path
to Deathlessness 7 “ Yes Sir, we have.
The Buddha has appeared in the world ; the
Dhamma has appcared ; the Samgha has
appeared. But you are moving about in the
vain and unsubstantial. Come, let us go to
the Master.” “You may go. Itis not possi-
ble for me to go.” * What’s the reason ?”’
““] have becn the teacher of a large number
of people. So for me to become his pupil
+ would be like a jar turning into a cup. It is
. not possible for me to live like a pupil.”
They said, ** Please don’t act like that, Sir.”
‘““ Never mind, dear pupils, you go ; I shall
not be able to go.”” * Sir, since the time of
the appearance of the Buddha in the world,
the mass of people, carrying perfumes,
garlands, etc., in thewrr hands, have been
paying visits to Him and offering homage to
Him alone. We too shall go there. What
arc you going to do 77 * My dear pupils,
in this world who are in the majority—the
dullard or the wise 77 * Sir, the dullards
are maay and the wise are few.” “Well then,
dear pupils, the wise will go to the wise monk
Gotama and the dullards will come to me
who am a dullard. Go your way. [ shall
not go.” They departed saying, *“ You ili
come to realise it yourself, Sir. ”

After they left, the following of Saijaya
broke up and the hermitage thcn became
deserted. Sceing the hermitage deserted,
Safijaya vomited hot blood. Of the five
hundred wandering ascetics who went along
with Kolita and Upatissa, two hundred and
fifty, who were the followers of Sanjaya,
returned, and they (Kolita and Upatissa)
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together with two hundred and fifty wanders
ing ascetics, who were their own disciples,
went to Veluvana. The Master, Who was
seated in the midst of the fourfold assembly
and was preaching the Dhamma, saw them
coming from a distance and addressed the
monks saying, * Monks, there come the two
friends, Kolita and Upatissa. The two will
comprise the pair of my chief and eminent
disciples.” They (Kolita and Upatissa)
reached there, paid obeisance to the Master
and sat at one place. Then they said to the
Bhagava, ‘“ Reverend Sir, may we receive
the initiation and ordination from the
Bhagava 7> ‘““ Come monks,” said the
Bhagava, ‘ the Dhamma has been well-
expounded, lead the noble life to put an end
to suffering completely.” All of them
became possessed of bowls and robes in a
miraculous way and attained the appearance
of theras of sixty years’ standing.

Then, in accordance with the practice’
observed by them 1in their own sect, the
Master developed His preaching of the
Dhamma. All except the two Chief Disciples
attained to arahatship. The achievement
of the Chief Disciples as regards the three
Higher Paths was yet to be accomplished.
The reason being the immensity of the perfec-
tion of knowledge to be attained by a Chief
Disciple.

Then, on the seventh day after his initiation,
while living near the Kalavila hamlet in the
kingdom of Magadha, sloth and drowsiness
overpowered Venerable Mahamoggallana.*
The Master inspired him and freed him from
sloth and drowsiness. Even as he was
listening to the discourse on the subject of
meditation on the elements given by the
Master, he accomplished the achievement
relatiig to the three Higher Paths and
attained the height of the knowledge of the
Perfection of a chief disciple. The Elder
Sariputta too spent a fortnight after the day of
his 1nitiation, and while living with the
Feavher in the Sakarakhata cave near Rija-
; «4nd while the Vedanipariggaha Suttanta
was being preached to his owu nephew
Dighanakha the wandering recluse, he applied
his intelligence in the reflection of the
discourse and,as if enjoying food served for
another, attained the height of the knowledge
of the Perfection of a Chief disciple.

Was not the venerable one possessed
of great intelligence ? Then how is it that
he took a longer time to attain the knowledge

* After ordination Upatissa was known as * Sariputta ’ and Kolita as * Moggalliana °.
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of the Perfection of a chiel disciple than
Mahimoggalina ? It was because of much
preparation he had to make. It 1s just as a
poor man, wanting to go somewhere, can
start immediately, but 1t becomes necessary
for the kings to make great preparations,
such as harnessing of clephant mounts, ectc.
This is an analogous case.

On that very day as the shadows lengthened,
the Master held a meeting with His disciples
at Veluvana, conferred Chief Discipleship
upon the two elders and recited the Pati-
mokkha. The monks grumbied saying;
*“* The Master shows partiality in bestowing
favours. In conferring the Chief Disciple-
ship, He should have conterred it upon the
band of five recluses (Paiicavagegiyas) who
became monks first. 1t He disrcgards them
He should have given it to the fifty-five monhs
headed by the Elder Yasa or to the band of

aristocratic youths (Bhaddavaggiyas) or to the
three brothers, namely, Uruvelakassapa and
the other two. Disregarding all these
monks, He has shown partiality in conferring
the Chief Discipleship upon those who became
monks last of all.”” The Master asked them
what they were tatking about and being told
what it was, the Master said: ““Monks, 1 do,
not bestow ‘favour with partiality, T have

“bestowed just what each of them aspired to.

As for Annatakondanna, he did not aspire
to the Chtef Discipleship when he made the
gift of the first crop for nine times at each
harvest. But he besiowed the gift after
having made an aspiration to reahze arahat-
ship, which 1s the chicf of Dhamma, first
amongst all the aspirants,

““ When was that, Lord 72> ** Do you wish
to hear it, monks 7 ** Yes, Venerable Sir.”
The Master then related this story of the past.



MONKS, ninety-one kappas (world-cycles)

ago, there appeared in the world the
Buddba Vipassi. At that time two house-
holders, who were brothers named Mahikila
and Calakala, had a large paddy field culii-
vated. Then one day Ciilakala went to the
field and opening a ripening paddy sced ate
it and found it to be very sweet, As he was
desirous of making a gift of ripening paddy
to the Order of monks with the Buddha as
its head, he approached the elder brother and
sald, “‘Brother, let us husk the ripcning paddy,
have 1t cooked in a way fitting for the Buddhas
and offer it as a gift.”” “‘Brother, what are
you talking about ? There has been no
such a thing before as husking the paddy
prematurely and offering 1t as a gift nor will
there be any in the future. Don’t spoil the
crop.”” Cialakala kept on reauesting again
and again. Then his brother told him, **Well
then, divide the field into two parts and
without touching my portion do as vyou
please with your own portion of the field.”
Saying “Very well”, he divided the field,
sought help from many people, caused
ripening paddy to be husked; and having
had 1t cooked in milk free from water, mixed
it with ghee, honey and sugar and offered it
to the Order of monks with the Buddha at
its head. At the end of the meal he said,
“Yenerable Sir, may this first gift of mine
lead to the comprehension of the foremost
Dhamma, frst amongst all those who will
comprehend 1t.”” The Master expressed His
approval saying, “May it be so.” Later on,
when Cilakala went and looked at the paddy
field, he found the whole field covered with a
thick crop of paddy which appcared as if it
were bound into a sheaf and he felt the
five-fold joy *. Believing that it was 4 great
gain to him, he offered the first gift of the
paddy in cars during the time when the paddy
was in the ears. Along with the villagers he
gave the gift of the first crop. When the
paddy was reaped, he gave the fhirst portion ot
what had been reaped. When 1t was bunched,
sheafed, threshed and stored, the first
portion of the crop was offered on each
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occasion. Thus, nine times did he make a
gift of the first crop in a single harvest. On
all these occasions whatever crop was
offered as a gift, it was replenished. He had
a bumper crop. The Dhamma guards one
who observes it.

So said the Bhagavi :

The Dhamma indeed protects one who
practises it. The Dhamma well-
practised brings about happiness.
This is the advantage when the Dham-
ma is practised thoroughiy. He who
practises thie Dhamma never goes to
the downward path.

Thus, at the time of Vipassi, the Perfectly
Enlightened One, Calakala, aspiring to be the
first to realise the foremost Dhamma, made
the gift of the first crop nine times. A hundred
thousand world-cycles ago 4n the city of
Hams3ivati, at the time of the Buddha Padu-
muttara, he made a great gift for seven days
and failing down at the feet of that Bhagava
he madc an aspiration to be the first to
realise the forcmost Dhamma. Thus have
I given him just what he had aspired to. [
have not bestowed the gift with partiality.

Venerabie Sir, what wis the deed performed
by the fifty-five persons headed by Yasa?

Aspiring to Arahatship in the presence of a
certain Buddha, they also performed many
merntorious deeds. Later on, before the
appearance of the next Buddha, while per-
forming meritorious deeds as a group of
friends they used to take care of the corpses of
paupers.  One day seeing a dead woman who
was pregnant. they took the body to the
cemetery for cremauon. Leaving five of
them in the cemetery saying *“‘Cremate it”,
the rest entered the village. While buining
the corpse by piercing it with a pointed stick
and turning it over and over again, the vouth
Yasa got the 1dea of repugnance of the body
and pointed it out to the other four saying :
“Well, look at this body. Wherever the
skin has bcen torn off there 1t resemnbles the
appearance of a spotted cow. It is impure,

-

* Paiicavidha piti (five-fold joy):—Khuddhikda piti (slight interest), khaniki piti (momentary joy),

okkantika piti (flood of joy ), ubbega pit: (ecstasy); pharana piti (rapture).
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stinking and repulsive.”” They also grasped
the idea of repugnance there. These five
people went to the village, and told the rest
of the friends. The youth Yasa, on the other
hand, went home and told his parents and
wife. All of them too developed the idea of
repugnance. This was their past deed. As
‘the result of that, even while staying in the
women’s apartment Yasa had the feeling of
being at a cemetery. For that supporting
quality, all of them reached the distinctive
attainment of magga and phala. Thus
those young men attained what they aspired
to. I do not bestow the gift with partiality.

Venerable Sir, what did the group of
friends - known as the Bhadda-vaggiyas do ?

Aspiring to Arahatship in the presence of
the former Buddhas, they too performed
meritorious deeds. Later on, before the
appearance of the Buddha, they were born as
thirty wicked men. Having heard the moral
story “Tundtlovada,” * they observed the five
precepts for sixty thousand years. Thus,
they too obtained just what they had aspired
to. I do not bestow the gift with partiality.

Venerable Sir, what deed did Uruvelakas-
sapa and others do ?

Aspiring to Arahatship, they performed
meritorious deeds. Ninety-two  kappas
(world-cyles) ago there appeared during that
world-period, two successive Buddhas Tissa
and Phussa. The father of Phussa the Bud-
dha was Mahinda the king. When Phussa
attained Enlightenment, th¢ youngest son of
the king became His Chief Disciple. The
king went to the Master and saying to him-
self, ‘“‘My eldest son is the Buddha, the young-
_est son 1S the Chief Disciple and the son of
the chaplain is the Second Disciple’ he looked
at them and thinking ‘“Mine own indeed 1s
tne Buddha, mine 1s the Dhamma and mine
is the Samhgha” uttered these solemn words—
“May the veneration be to the Bhagava, the
Arahat, the Perfectly Enlightened One.”
And lying down at the feet of the Master
he said: **Lord, coming to the span of ninety
thousand years of my life I now feel as if it
1s time for me to go to sleep. So without

going to others, please accept the four requi-

sites from me as long as I live.” Having
obtained consent, the king attended upon the
Buddha regularly. The king, however, had
three other sons, the ¢ldest of- whom had a
following of five hundred soldiers, the
second had three hundred and the youngest
two hundred. They asked permission of their
father to allow them to offer a meal to their

il il

* One of the Jataka stories.

brother the Buddha, but could not get it.
Though they asked for permission again and
and again, they failed to get it. At that time
there broke out a rebellion on the frontier
and they were scent there to quell it. Having
restored order they came back to their father.
Thereupon, their father embraced them,
kissed their heads and said, ‘“‘Dear sons, I
will grant you a boon.” They accepted the
boon saying ‘Very well, Your Majesty”,
and again a few days later, being asked by
their father to take the boon they said :
“Your Majesty, we need no other thing.
We  would like to offer food to
our brother the Buddha from this day
onwards. Please grant us this boon,”
“My dear sons, I cannot grant it.”” *‘Sir, If
you cannot do so for ever, please allow us to
do so for seven years.” *‘No, sons, no.”
“Then, .indeed Sir, grant us for six or five or .
four or three or two or for one ycar, or for
seven or six or five or four or three months.”
““No, no, sons.” *‘In that case, Sir, grant us
for three months, one month to each.”
“Well then, dear sons, may you feed the
Buddha for three months.”

The three brothers had among them a
common treasurer, a common supervisor and

a following of twelve myriads of men. Sum-

moning them they said : ““For these three
months we ,shall observe the Ten Precepts,
put on the yellow robes and live with the
Master. You take on the responsibility of
giving gifts and daily provide hard and soft
food for the ninety thousand monks and the
thousand soldiers on our behalf. ¥rom
now onwards we shall have no say in the
matter.”” And those three men, takipg with
them their followers numbering one thousand,
observed theTenPpecepts, donned the yellow
robes and went fo live in the monastery.
The treasurer and the supervisor, combining
together, used to take alms from the trea-
suries of the three brothers by turn and
bestowed the gifts,

The children of the serving men, however,
used to cry for rice-gruel, boiled rice and
other articles of food. So they used to give
them rice-gruel, boiled nce and other articles
of food even before the arrival of monks,
so that by the time the company of monks had
finished their meal there was no surplus food
left. - *

Later, saying, “We will give the food to the
boys” they took it for themselves and ate
it. These people, numbering -eighty-four
thousand, could not restrain themselves
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when they saw the delicious food. They ate
the alms food meant to be given to the con-
gregation of monks and on the dissolution
of the body after death were reborn in the
peta world. The three brothers and their
thousand followers, however, did and were
reborn in the world of gods. They spent
ninety-two kappas as they transmigrated
from one world of gods to another. Thus,
those three brothers, aspiring to Arahatship,
performed good deeds during’that period and
achieved what they aspired for.

Said the Master, ““ 1 have not treated them
with partiality.”

At that time Bimbisara was their super-
visor, the lay devotee Visikha was the
treasurer and the three” Jatilas (hermits with
matted hair) were the three princes. There-
upon, their servants were reborn in the peta
world and passing from one state of existence,
good or bad, to another, were reborn even in
the peta world in this world-cycle for four
intervening Buddha-periods. They ap-
proached Kakusandha, who was the first of
the Bhagavas of this world-cycle and whose
term of life was forty thousand years and
asked, ‘‘Please tell us when we shall get some
food.” He replied; “During my time you
shall not get 1it. After me the great earth
will be elevated a league and Konagamana
the Buddha will appear. You should then
ask Him.”” They had to wait a great age and
when He appeared, they asked Him. He too
said; “‘In my time you shall not get anything
to eat. After me the great earth will be
elevated a league and the Buddha Kassapa
will appear. You should then ask Him.”
Thereupon they spent that period of time
and when He appeared, they asked Him.
He also said: ““You shall not get anything to
cat during my time. After mc the great
earth will be elevated a league and Gotama
the Buddha will appear. At that time, your
relative will be the King, Bimbisira by name.
He will give alms to the Master and help you
get your share. Then only will you get your
food.” To them the period between the two
Buddhas appeared to be like the next day.

When the Tathagata had appeared and
when the gift was given on the first day
by King Bimbisara, they did not get their
share and at nightfall they made a fearsome
noise and showed themselves to the king.
On the following day, the king came to
Veluvana and related the matter to the
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Tathagata. The Master said : “O King,
ninety-two-kappas ago, during the time of
Phussa the Buddha, these were your Kinsien.
They ate the food meant for the congregation
of monks and were reborn in the peta world.
Passing from one existence to another, they
asked Kakusandha and other Buddhas and
being told by them what their fate would be,
they had been expecting your gift all this
time. Yesterday, when the gifts were being
given by you, they did not get their share and
acted thus.” *“‘But., Venerable Sir, would
they receive their share if | were to give it
them now?” * Yes, O King . Thercupon
the King invited the congregation nf monks
with the Buddha as their chief, and on the
following day bestowed many gifts and gave
them their share of merit saying, ““Vencrable
Sir, as a resuit of this gift, may celestial food
and drink reach these spirits”’, and it did.
On the following day, they showed themselves
with naked bodies. The King asked,
“Venerable Sir, why did they show themselves
today with their bodies naked 7’ Being
told ““O King, you have not given them
clothes the King, on the following day,
offered robes to the congregation of monks
with the Buddha as the chief and caused the
petas to obtain clothing saying, ““As a rcsult
ot this, let them have celestial clothes.”” That
very moment celestial robes appeared on
them and having abandoned their peta
forms they assumed celestial ones. lhe
Master 10 expressing appreciation did so by
preaching the Tirokudda Sutta * saying,
“They stand outside the wall.”” At the end
of the expression of aopreciation eighty-four
thousand  beings comprehended  the
PChamma. Thus the Master related the
story of the three Jatila brothers and
delivered the religious discourse.

“Venerable Sir, but what deed did the
Chief Disciples perform 7 “They aspired
to the Chief Discipleship.”

One asankheyya ** and one hundred
thousand kappas ago, Sariputta was born in
a rich brahmin family and was known as the
young Sarada. Moggallana was born in a rich
merchant family and his name¢ was Sirivad-
dhaka the houscholder. They both were
friends from boyhood when they played
together in the dust. Of the two. the young
man Sarada inherited family estates of great
value on the death of his father. One day
while he was alone, he thought : *“[ know

* Majjhima Nikiya-Uparipannisa

—
e

** Octillion to the third power approximately ; 1 followed by 140 ciphers.
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the nature of this world only, but not that of
the next. The beings that are born are sure
to die. I think I should enter som2 religious
order and search for the way of Emancipa-
tion.”” He went to his friend and said:
“Friend Sirivaddhaka, I shall renounce the
world and search for the way of Emancipa-
tion. Will you be able to leave the world
along with me ornot?’" “Friend, I shall not
be able to. You had better do it.”” He
thought : ‘““No one has ever passed away to
the next existence taking with him his com-
panions, relations or friends. What one
does, is one’s own.” Then, he had his
treasure-chamber opened, made a gift to
paupers, travellers, supplicants and beggars,
went to the foot of a mountain and adopted
the life of a hermit. Following him, at first
one, then two, then three, and in this way
seventy-four thousand men became ascetics
with matted hair. Sarada acquired the
five-fold superknowledge and the cight
higher attainments and taught those matted-
hair ascetics the preliminaries of Kasina
meditation and all of them acquired the five-
fold superknowledge and the eight higher
attainments.

At that time, there appeared 1n the world
the Buddha Anomadassi. The capital was
Bandhumati by name, His father was a
khattiva named Yasavanta and His mother
was the queen Yasodhard. His Bodai tree
was Ajjuna ** and His two Chief Disciples
were Nisabha and Anoma. His personal
attendant was Varuna and His two female
Chief Disciples were Sundari and Sumana.
His term of life was a hundred thousand
years. His body measured fifty-eight cubits
in height and the radiance from it spread
over twelve yojanas. He had a hundred
thousand monks as foliowers. One day,
early in the morning, rising from the state of
meditation on deep compassion and survey-
ing the world He saw the ascetic Sarada and
said to Himself: ““As a sequel to my visit to
ascetic Sirada today, there will be an occa-
sion for elaborate preaching of the Dhamma.
He will aspire to the Chief Discipleship and
his friend, Sirivaddhaka the householder, will
aspire to the Second Discipleship. At the
end of the preaching, his seventy-four

thousand Jatila followers will attain Arahat-
ship. I should go there.” He took His
bowl and robes and without telling anyone,
He, like a lion, went away all alone. When

the pupils of Sarada had departed in search
of fruits, He willed that Sirada should know
that H: was the Buddha and descended to the
ground while the ascetic Sarada was looking
on. The ascetic saw the splendour and
perfection of His body, and noting the bodily
marks, knew that if one endowed with these
characteristics, lived the household life, he
woitld be a paramount sovereign; and if he
were to renounce the world, he would be the
Omniscient Buddha who would lift the veil of
ignorance, and he was convinced that he was
a Buddha. He went forward to meet Him,
made obeisance with the five-fold posture and
prepared a seat for Him. The Bhagava sat
on the seat that was offered. The ascetic
Sarada found a suitable seat for himself and
sat down. At that time the scventy-four
thousand Jatilas returned to their teacher
with many delicious and nutritious fruits.
Looking at the respective seats of the Buddha
and of their teacher they said, *‘Sir, we used
to consider that there was no one greater than
you ; but now it appcars that this person
is superior to you.” ‘“‘My dear ones, what
do you say 7 Do you wish to compare

‘Mount Meru, which is sixty-eight thousand

yojanas high, with a mustard seed ? My
dear pupils, do not compare me with the
Omniscient Buddha.” Then those ascetics
thought. “If this person were a mean fellow,
then he, our teacher, would not have made
such a comparison. So. noble indeed is this
man”’. And they all fell at the Buddha’s feet
and saluted Him with their heads at His feet.
Then their teacher said to them: ““My dear
pupils, we have no gift fit enough to be
offered to the Buddha, but the Master has
come here while on His round for alms. We
shall offer Him gifts according to our means.
Procure whatever delicious fruits you can.”
Thus he caused them to bring the fruits,
washed his hands and himself put them into
the bowl of the Tathagata. As soon as the
Master accepted the fruits, the gods put

celestial nutrition into them. The ascetic
also filtered the water himself and offered it
to the Buddha. Then, when the Master
remained seated after finishing His meal,
he called his pupils and sat near the Master,
specaking pleasant words. The Master
wished, “May the two Chief Disciples
come - with a company of monks.”
Knowing the desire of the Master, they
arrived accompanied by one hundred

* Pentaptera Arjuna.
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thousand monks whose Asavas* were
exhausted, (i.e. who were all Arahats), paid
obeisance to the Master and stood at one
side. Then the ascetic Sirada addressed the
pupils saying, ‘‘My dear ones, the seat of the
Buddha is low and there i1s no seat for the
hundred thousand monks. Today, it s
proper for you to do great honour to the
Buddha. Go and fetch flowers rich 1n colour
and fragrance from the foot of the mountain.™

“Talking takes mucn time. Inconceivable,
however, 1s the capacity of one who is
endowed with supernormal powcers”, thus
thinking those ascetics 1n a very short time
brought flowers rich in colour and fragrance
and prepared the Buddha's seat of flowers
which was a yojana in extent, scats of flowers,
each three gdvutas in extent, for both the
Chief Disciples. scats of flowers, each of
which was half a yojana or less in cxtent,
for the rest of the monks and seats of flowers
for the newly ordained ones, each ol which
was an usabha in extent. It 1s rather hard

to tmagine how such enormous seats could

be arranged 1n a single hermitage. But
this i1s within the range of supernormal
power. When the seats had thus been
prepared, the ascetic Sirada siood 1n front
~of the Tathdgata stretching forth his folded
hands and said, ‘‘Venerable Sir, please
ascend this scat of flowers for my lasting
weal and happiness.”

Therefore it 15 said:
He gathered together various kinds of

flowers and scented things, prepared the
flowered-seat and spoke these words—

“O Hero, this seat, fit for you, has been
prepared by me. Gladdening myv heart
plcase sit on this scat of flowers ™.

The Buddha sat on the seat of flowers for
seven days and nmights gladdening his heart
and causing joy to the world of gods.

When the Teacher was thus seated, the two
Chief Disciples and the remaining monks sat
on the seats prepared for them. The ascetic
Sarada taking a big umbrella of flowers stood
holding it over the head of the Tathigata.
The Master said, ‘““‘May this honour shown
by the Jatilas be rich in result > and entered
into the attainment of cessation of feeling and
perception. Knowing that the Master had

entered into the attainment of cessation of
feeling and perception the two Chief Disciples
as well as the other monks did hkewse,
While the Tathiigata remained scated after
having c¢ntered upon the attainment of
cessation of feeling and perception for seven
days, the pupils ate varitous kinds of wild
roots and fruits when the time came for the
begging of alms, and for the rest of the time,
they remained standing stretching forth therr
folded palms in adoration. The ascetic
Sarada, howevcer, did not go on his rourd ior
alms and spent the week in joy and happiness
holding up the umbrelia of flowers. Then
the Master emerging from the attainment of
cessation of feeling and perception spoke to
Nisabha thera, the Chiet Disciple, who was
scated on his right, *“O, Nisabha, do you
express apreciation to the hermits who have
donc us honour by preparing the secats of
flowers.” Nisabha, just like a pirson who
was highly delighted on receipt of much riches
and wealth from a Universal Monarch., or
like onc who was very valiant, rejoiced at the
offering of flowers made to him, and having
himself become cstablished 1n the Puth-
Knowledge obtainable by the Chicf Disciples
of Buddhuas, delivered a Discourse in connee-
tion with the offering of flowers. When he
had finished sncaking, the Master said to the
Szcond Disciple : **You too dechiver a
religious discoursc to the monks.” The
thera Anoma gave a discourse touching on the
three Pitakas which arc the words of the
Buddha. But not c¢ven one person could
comprchend the Truth from the sermons of
the two disciples.

Then, the Master, established as He was
in the immeasurable province of the Buddha,
began His rchigious discourse. At thcend of
the discourse all of the seventv-four thousand
Jatilas except the hermit Sarada attained
Arahatship.  Tie Master stretehed forth his
hand saying **Comc, vou, O monks.” At that
very moment their hair and beards  dis-
peared and they became equipped with the
eight requisites.

Why was 1t that Sarada the ascetic did not
attain Arahatship ?

Because of the distraction of his mind.

- * ésava L—-T‘his wor;gl has bfen tr_ans!ited as ‘‘poisons ', * banes™, **biases ™ **inflows ™, " cankers ',

mtomc{lpts ' fluxes”’ and _ fluxions . The latter are nechaps academically correct translations but
*“canker  (Childers) scems to give the more correct concent to the average Westerner. [t is used figuratively
in the sense of surrounding or flowing up to, much as in Western writings one finds the expression *' a wave of
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sentiment*’ or ‘* an upwellingof . ... ... .

The Asavas are: Kimisava, sensuous bias ; Bhaviasava. bias

for existence: Difthasava, bias of views ; Avijjasava, bias of ignoranze, and they are of course corrupting
biases or cankers and the manner in which they may be overcom: or eradicatad or cured is taught in the

Bhavasava Sutta of the Majjhima-nikaya.
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It is said that at the tim2 he bzgan to listen
to the religious discourse of the Chief
Disciple, who was established in the wisdom
of the prefection of the Disciple, and was
preaching a discourse sitting on the seat next
to that of the Buddha this thought arose in
him : “Well indeed, may I too attain the
status attained by this disciple 1in the dispensa-
tion of the Buddha who 1s to appearin future.”
As a result of such a deliberation he was
unable to achieve insight into the Path and
Fruition. However, he made obeisance to the
Tathagata, stood in front of Him and said,
“Lord, in this congregation of yours who 1s
the monk seated immediately next to you ?”
He is the Chief Disciple in my congregation
who will set rolling the Wheel of Law, which
has been set in motion by me. He has reach-
ed the limit of the wisdom of the Perfection
of the Disciple and has penetrated into the
sixteen classes of knowledge. ‘‘Venerable
Sir, I have shown my respect by holding the
umbrella of flowers for seven days, and I do
not aspire to any other existence, either that
of a Sakka or a Brahma, as a result of this,
but in future, like this thera Nisabha, may I be
the Chief Disciple of a Buddha.””—Thus did
he aspire.

The Master thought, “Will the aspiration
of this person be fulfilled ?” and looking
into the future with His power of discernment
He foresaw its fulfilment after a period of one
asankheyya and a hundred thousand kappas
and said to Sarada the ascetic, *“This aspira-
tion of yours will not be in vain. In the
future, however, after the lapse of one
asankheyya and a hundred thousand kappas,
a Buddha, Gotama by name, will appear in
the world ; His mother will be Mahamaya the
queen, His father will be the king Suddhodana,
His son will be Rihula, His attendant will
be Ananda, His Second Chief Disciple will be
Moggallana, and you will be His Chief
Disciple, the General of the Dhamma,
Sariputta by name.” Thus Hc made the
- prediction to the ascetic, and having
delivered a discourse on the Dhamma, He
went forth through the air accompanied
by the company of monks. The ascetic
Sarada also went to the resident theras and
sent the message to his friend Sirivaddhaka
the householder saying, <‘Venerable Sirs,
please tell my friend : ‘Your friend Sarada

the ascetic, sitting at the foot of the Buddha
Anomadassi, had aspired to the position of
the Chief Disciple in the dispensation of the
Buddha Gotama who will appear in future ;
you aspire to the Second Discipleship.”’’” And
having said this, he went ahead of theTheras
by a different path, and stood at the door
of Sirivaddhaka. Said Sirivaddhaka, “It is a
long time since my esteemed friend came ™
and made him take a seat and taking a lower
seat for himself he asked, *“‘Sir, I do not
see your esteemed disciples 7

“Yes, friend, Buddha Anomadassi visited
our hermitage. We did Him honour as much
as we could and the Master gave a discourse
to all of us. At the end of the discourse, all,
excepting me, attained Arahatshipand became
monks. 1 saw Nisabha thera, the Chief
Disciple of the Master, and aspired for the
Chief Discipleship in the dispensation of the
Buddha, Gotama by name, who is to appear
in future. You had better aspire to the
Second Discipleship in His dispensation.”
“Venerable Sir, [ am not acquainted with the
Buddha.” “‘Let your talk with the Buddha
be my responsibility. You had better make
elaborate preparation to recetive Him.
Sirivaddhaka, hearing his words, had the
place, eight karisa* in extent according to the
king’s measurement, decorated and caused
it to be sprinkled with sand, had flowers
with fried grain** asthe fifth scattered, caused
a pavilion with a roof of blue lotuses to
be built in front of the door of his residence,
had a seat for the Buddha prepared and seats
for the rest of the monks arranged, and made
preparations for showing great honour and
respect. Then he gave intimation to the
ascetic Sarada to invite the Buddha. The
ascetic bringing the order of monks headed
by the Buddha came to Sirivaddhaka’s
restdence. Sirivaddhaka went forward to
meet them, took the bowl from the hands of
the Tathagata, led them to the pavilion and
solemnised by the pouring of water his
offerings to the Order of monks headed by
the Buddha, who was seated on the seat
arranged for Him. He then served them
with delicious food. At the end of the meal
he presented costly robes to the Buddha and
the Order and said, ‘““Venerable Sir, this
effort 1s not for the sake of an insignificant
position.  Plcase show me favour in this way

* kérisa = a measurement cqual to a basket of paddy; approximately weighs 46 ibs. A square measure of
land, being that space on which a karisa of seed can bz sown.

** Fried grain = fried cora; Pali is, 1aja, which mzans [ried grain; parched corn; the flower of Dalbergia
arborea, used for scatterinz 1n buzhes (with othze lowars makingz § kinds of colour) as a sign of welcome,

usually in the phrase lija-paficamani-pupphani.
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for seven days.” The Master consented.
In that way he bestowed a great gift for seven
days, made  obeisance to the Bhagava,
stretched forth his folded palms and said,
‘““Venerable Sir, may I be the Second Disciple
of that Master whose Chief Disciple my
friend Sarada the ascetic aspired to be.”

The Master looking into the future, saw
the fulfilment of his aspiration and foretold,
“You will become the Second Disciple of the
Buddha Gotama after a lapse of an asan-
kheyya and a thousand kappas.” Having
heard the prediction of the Buddha, Sirivad-
dhaka was filled with joy and happiness.
The Master spoke words of appreciation
after the meal and returned to the monastery
with his following.

The Buddha said, “This, O monks, was the
aspiration made by my disciples and they
receive just what they aspired to. I do not
act with partiality.”

When the Buddha said this, the two Chief
Disciples bowed down to the Bhagava and
related the whole story of the present time
beginning with ‘‘Venerable Sir, while living
as householders we went to see Giragga
festival,” and related everything up to the
discernmient of the fruition of Sotapatti from
Assaji Thera. They said further: ¢ Venerable
Sir, we went to our teacher and desiring to
lead him to Your feet told him of the hollow-
ness of his views and also spoke to him of the
advantages of coming here. He said, “For
me to become a pupil now would be like a
jar turning into a cup. It is not possible
for me to live like a. pupil.” On being told
“Sir, now that the people carrying perfumes,
garlands, etc. 1n their hands, will go and
pay obeisance to the Master, what will become
of you ?” he asked whether in this
world there were more wise men or dullards.
When we replied, ““Sir, the dullards are many
and the wise are few”’, he said, “Well, the wise
will go to the wise monk, Gotama, and the
dullards will come to me who am a dullard.
Go your way” and Venerable Sir, he would
not come.’ Hearing that, the Master said,
“Monks, because of his wrong view, Safijaya
considered the inessential as essential

and the essential as .” * inessential. But you,
with your own wisdom, knew the essential
as essential and the inessential as inessential
and putting away the ingssential you held on
to the essential. He spoke these verses (—

Asare siramatino siare casiradassino,
te sairam nadhigacchati micchasankap-

~ pagocara,

Sarafi ca sdrato fatva asaran ca
asarato,

te saram adhigacchanti sammasankap-
pagocara.

— Dhammapada vs. 11 and 12.

Therein, ‘““Asare saramatino’’ means ‘‘those
who consider the inessential as essential™,
namely, the four requisites and teaching
connected with the ten kinds of object relat-
ing to Wrong Views ; this is said to be the
inessential.  *‘Sare c3saradassino’ means
““those who consider the essential as the
inessential’’, namely, the teaching connected
with the ten kinds of objects relating to
Right Views; this is said to be the essential.
“Te saram”™ here means ‘‘those who are
holding Wrong Views and are moving

steadfastly in sensuous thoughts etc. do not
attain to the essence of sila (Morality),
samadhi (Concentration), panna (Wisdom),
vimutti ( Freedom ), vimuttifidnadassana
(Knowledge and Insight into Freedom),

paramattha (Ultimate Truth) and Nibbana.

““Sarafi- ca” means ‘“knowing that very
essence, such as the essence of sila
(Morality) and so on, as the essential, and
knowing the inessential mentioned before as
inessential. ‘““Te saram’, in this regard,
means ‘‘those wise men, who hold the
Right Views and are moving steadfastly
in the right sphere of thought conditioncd by
minds free from sense desire etc. attain to
the truth as mentioned above.”

At the end of the utterance of the verses
many people attained to the fruition of
Sotapatti (Stream-Winning) and the religious
discourse became beneficial to those who had
assembled.

The Story of the Chief Disciple, the eighth.



The Story of Elder Nanda

"*Yatha agdram ducchannam
vutthi samativijyhati,

evarh abhavitam cittam
rago samativijjhati,

“Yatha agaram succhannam
vutthi na samativijjhati,

evamm subhdvitam cittam
rigo na samativijjhati

(Dhammapada, 13 14)

‘““ Just as rain penetrates an ill-thatched
house, even so does lust penetrate
an uncultivated mind .

*“ Just as rain does not penetrate a well-
thatched house, even so lust cannot
penectrate a well-cultivated mind .

a9

The Master while residing at Rajagaha,
gave this religious discourse beginning with
*“ Just as the house >’ (vathagaram) in connec-
tion with the Reverend Nanda.

After He had set in motion the Wheel of the
Dhamma, the Master went to Rajagaha,
While He was residing at Veluvana, the
great king Suddhodana, saying ** Fetch my
son and present Him to me ”’, sent ten messen-
gers with a thousand followers each. Of
these ten who went (to the Master), the thera
Kialudayi went last of all and attained Arahat-
ship. Knowing that it was the proper time
to go, the thera spoke in glowing terms
about the journey and led the Master, accom-
panied by twenty thousand arahars, to the city
of Kapilavatthu. And the Master, mn the
assembly of His relatives, related the Vessan-
tara-jitaka making the meaning of pokkhara-
vassa * evident. On the following day when
He entered the city for alms, He established
his father in the fruition of sotdpatti by utter-
ing the stanza beginning with ¢ Uttitthe
nappamajjeyya ’’ (one should arise and should
not be heedless). Then again, by reciting the
stanza beginning with ‘‘ Dhammam care”
(one should practise the Dharmina) He
established Mahapajapati in the fruition of
sotdpatti and the king in the fruition of saka-
dagami. And after His meal, with reference
to the virtues of Rahulamata, He narrated

the Candakinnari-jataka. On the following
day, while the ceremonies of consecration,
entry into the house and marriage of the
prince Nanda were being solemnised, the
Master went there for alms, handed over the
bowl to him uttered words of blessing,
arose from the seat and departed without
taking the bowl back from his hands. Out
of respect for the Tathigata, he also could
not say “Sir, please take back Your bowl .
However, he thought that the Master would
take it at the head of the stairs. But even
there the Master did not do so. Then
he thought that the Master would take
it at the foot of the stairs. There too
the Master did not take it back. Again
he thought that the Master would take 1t at
the courtyard. But even there, He did not.
Intent on returning, the prince followed the
Master reluctantly ; but out of respect for
Him, he could not say *‘Please take back the
bow! >’. Thus he followed Him hoping that
the Master would take it back at some place
or other.

M:zanwhile, lanapadakalyani was informed
thus : “* Madam, the Bhagava has gone
away taking the prince Nanda with Him.
What are you going to do without him ?”
The princess Janapadakalyani, with her hair
partially dressed and with drops of water
trickling down from her head, rushed forth
and cried out, “Please come back soon, my
dear”. Those words of hers fell across his
heart. The Master, on the other hand. without
taking back the bowl from his hand, took him
to the monastery and said ** Nanda, will you
become a monk 7’ Out of respect for the
Buddha, Nanda could not say ‘““No’’, but
instead he said, ‘ Yes Sir, I shall become
a monk >, The Master said, *“Well then,
please ordain Nanda ™.

On the third day after the Master had gone
to the city of Kapilavatthu, He ordained
Nanda. On the seventh day of His arrival
the mother of the prince Rihula, having
adorned him with ornaments sent the prince
to the Bhagava saying “ Dear son, look at the
monk, who 1s accompanied by twenty thou-

* “Lotus-leaf rain™; a portentous showar qf rain, serving as a special kind of light test shower in which
certain objects are watted, but thosz showing a disinclination towards moisture, like the lotus-leaf,

are Jeft untouched.
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sand monks, having golden and excellent
complexion like that of the ged Brahma.
He is your father Who had abundant hidden
treasure which we have not secen since He
left home. Go and ask for your inheritance
saying  Dear father, I am the prince who
would become a paramount sovereign after
my consecration. I nced weaith. Please give
ittome. Indeed father, the sonis the rightful
owner of . the father’s possession.’ No
sooner had the prince gone to the Bhagava
than he felt filial affection for his father
and with joy at heart he said, “Monk. Plea-
sant 1s the shade cast by you >’ as also many
other words befitting him. After His meal
the Bhagava uttercd words of blessing, rose
up from His seat and departed. The prince
also followed Him saying *“O monk, give me
my 1nheritance ; give me my inheritance, O
monk . The Bhagava did not send the
prince back. Even the attendants were not
able to make him turn back from following
the Bhagava. Thus, he went straight to the
monastery together with Him. Thereupon,
the Bhagava thought : *‘ The paternal pro-
perty, which this one wishes for, will lead to
the rounds of birth and it brings about ruin.*
Now, I will give him the sevenfold noble
treasure which I have acquired at the foot of
~ the Bodhi tree. 1 shall make him the owner
of the spiritual inheritance . Then He said
to the Venerable Sariputta, “° Well then
Sariputta, do please ordain the prince
Rahuia .

After the prince had been ordained, the
king became extremely unhappy. Unable
to bear the sorrow, he made the Bhagava
know his feelings and asked for a favour say-
ing ** Lord, 1t would be well if the Venerable
Ones would not in future ordain a boy
without the consent of his parents”’. The
Bhagava granted him the favour. Again,
one day, after the Bhagava had finished His
breakfast at the royal palace, the king,
said . “ Venerable Sir, while you were
practising austerities, a deity approached me
and said, “Your sonis dead’””. Not believing
the words, I rejected her, saying, ‘““My son will
not die without attaining Enlightenment ™.
Being told thus the Bhagava said, ** How
could you do so now ? Formerly also, when
you were shown the bones and told that your
son was dead, you did not believe . And
with reference to this incident, the Master
related the Mahadhammapala-jataka. At

the end of the discourse the king became
established in the fruition of anggami.

Having thus established His father in the
three fruitions, on the following day the
Bhagava went to Rijagaha accompanicd by
the Order of monks. He had promised
Anathapindika that He would visit Savatthi
and when the construction of the great
Jefavana monastery was completed, the
Master went to Jetavana and took up His

residence there.

While the Master was residing at Jetavana,
the Venerable Nanda became discontented
and spoke about it to the monks thus:
“Friends, I am practising the holy practice
without finding delight in it ; I can no
longer continue with it. 1 shall give up
the precepts and shall revert to the low life
of a layman”. The Bhagav3 heard of it,
summoned the Venerable Nanda and asked,
‘““Is it true as reported that you told many
monks that you did not find delight in the
practice of the holy life and that you were
unable to continue with it and that you intend
to give up the precepts and revert to the low
life?>* He admitted saying *‘ Yes, Your
Reverence . ‘* Why 1is i1t that you are
practising the holy practice without finding
delight in it, are unable to continue with
it and intend to give up the precepts
and revert to the low life 7 Venerable Sir,
when I left the house, the Sidkyan lady
Janapadakalydni, with her hair partally
dressed and with drops of water trickling
down from her head told me “Please come
back soon, my dear”. And remembering
her words, Sir, I find no delight in the holy
practice. I am unable to continue with it.
I intend to give up the precepts and revert to
the low life . Then the Bhagavi, holding the
Venerable Nanda by the arm, took him to
the Tavatimsa world of gods, by His super-
normal power. On the way, the Master
showed him a singed female monkey. that
had lost her ears, nose and tail, seated on
a burnt stump in a scorched field and also
showed him five hundred nymphs, with feet
red like those of the doves, who had come
to serve the Sakka at the Tavatimsa abode.

'And having shown these, He asked: *“What .

. do you think, O Nanda, which cne 1s more

beautiful, pretty and charming, the Sakyan
lady Janapadakalyani or these. five hundred
nymphs with red feet 7 * Lord, she, ‘the

* Pali is: Vattanugatam vighiatam. Vattanugatam means “will lead to 3 kinds of vatta, namely;
(1) kilesa-vatta ( defilem®nts ), (2) kamma-vatta (kamma or actions) and (3) vipaka-vafta (effects)”,
Vighdatam means *‘It is subject to ruin and also a cause for ruination’.
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Sikyan lady Janadakalyini, is just like
that singed female monkey whose ears,
nosec and tail have been cut off. When
compared with these five hunderd nymphs,
she cannot be reckoned with them nor does
she come up even to a fraction nor even to a
minute fraction of them. In fact, these five
hundred nymphs are more beautiful, pretty
and charming”. "*Nanda, be of good cheer.
I guarantee you will be able to get the five
hundred nymphs with red feet . *‘ Lord, if
the Bhagava assures me that I could get the
five hundred nymphs with red feet, I shall

be happy to practise the holy life under the
Bhagava ”’.

Then the Bhagava, taking the Venerable
Nanda with Him, disappeared from there
and reappeared at Jetavana . There the
monks heard : “It is said that the
Venerable Nanda, the brother of the Bhagava,
who 1s the son of His maternal aunt, is
practising the holy life for the sake of
the nymphs, and that the Bhagava had
guaranteed to get for him the five hundred
nymphs with red feet”, Then the monks,
who were the friends of Nanda, started
addressing him by the terms ‘“*hireling > and
““mercenary . They also used to say,
*“ People say that the Venerable Nanda is a
hireling and a mercenary. He is practising
the holy practice for the sake of the
nymphs and that the Bhagava had promised
to get for him the five hundred nymphs
with red feet”. The Venerable Nanda,
being thus tormented, put to shame and
held in contempt by the terms ‘“‘hireling ”
and “‘mercenary’” used by the monks who
were his friends, lived in seclusion, became
diligent,ardent and steadfast,and before long,
through super-knowledge he realised and
attained cven in this very life the supreme
goal of noble practice, for the sake of which
sons of noble families go forth from house-
hold life to the houseless state.He realized
that rebirth had come to an end, that the
holy practice had becen practised and all
that had to be donec had been done and
that there was no further existence for him.
Thus he became one of the arahats.

Then at night, a certain deity, illuminating
the cntirc Jetavana, approached the Bhagava
made obeisance to Him and said, ** Lord,
the Venerable Nanda, the son of the maternal
aunt of the Bhagava, through the destruction

of the biases* has himself in this very life
realized and acquired by super-knowledge
the emancipation of the mind which 1s
freedom attained through wisdom and which
is free from biases.” The Bhagava too was
aware of it that Nanda, through the destru-
ction of biases, had himself in this very
life realized and acquired’ by super-know-
ledge the emancipation of the mind which
is freedom attained through wisdom and
which 1s free from biases.

At the end of that night, the Venerable
Nanda also approached the Bhagava, paid
obeisance to Him and said, ‘ Lord, the
Bhagava had promised to get me five hundred
nymphs with red feet. May I, Sir, release
the Bhagava fromthe promise? ™ O Nanda,
[ myself know in my own mind that you,
through the destruction of biases, even 1n
this very life, have yourself realized and
acquired by super-knowledge the emancipa-
tion of the mind which is freedom attained
through wisdom and which 1s free from
biases. And the deity too informed me
that the Venerable Nanda, had in this very
life realized and acquired by super-knowledge
the emancipation of the mind which 1s
freedom attained through wisdom and which
is free from biases. O Nanda, since your
min1 has been released and i1s without any
attachment, | too am released from the
promise . Then the Bhagava, knowing this
fact, made this solemn utterance at that
time:

‘““ He, who has escaped from the bog
of sensual pleasure has crushed the thorn
of desire and has attained the destruction
of ignorance, i1s not affected by pleasurc or
pain .

One day the monks asked the Venerable
Nanda: “Friend Nanda, you used to declare
that you were dissatished. How are you
faring now 77 *‘‘Friend, no morc have
I any attachment to the lay life”. Hearing
that the monks. saying ‘‘The Venerable
Nanda says that which 1s not true, and
says something else: formerly he used to
say that he was dissatished, but now he
says that he has no more attachment
to the lay life ’, went to the Bhagava and
informed Him of that matter. The Bhagava
said, ‘* O monks, formerly the naturc of
Nanda was like that of an ill-thatched house.

Al L]

*ASAVA “Influxes’, cankers, as Kimisava, sensuous bias; bhivisava, bias for existence; ditthasava

bias of vicws; avijjasava, bias of ignorance.
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But now, it has grown to be like that of a
well-thatched onec. From the time he saw
the nymphs, he has bcen striving to attain
the summit of the obligations of monkhood
and he has reached 1t . Thus saying, the
Master uttered thess verses:

“Yathd agaram ducchannam
vuttni samativijjhati,

cvam abhavitam citlam
rago samativijjhati .
“Yatha agaram succhannam
vutthi na samativijjhati,

cvam subhavitam cittam
riigo na samativijjhatit .

¢ . .

Just as rain penetrates an ill-thatched
house, cven so docs lust penetrate an unculti-
vated mind .

“Just as rain does not penetrate a
well-thatched house, even so passion cannot
penetratc a well-cultivated mind.”

Therein, *“agaram > means any kind of
housc; *“ducchannam ™ means sparsely
thatched, full of holes: “*samativijjhati ™
means the rain  water leaks through;
““abhavitam ” mcans just as the rain water
lcaks 1nto that house, so lust penctrates
deeply an uncuitivated mind which is
devoid of mcental devclopment; it is not
merely lust but all the mental impuritics,
such as hatred, dclusion and pride which
penetrate deeply into such a mind.  ** Subhj-
vitam 7’ means well-cultivated in the develop-
ment of quictude and insight; the impurities,
such as lust and so on, cannot penctraic
dceply into such a mind just as the rain
water cannol lcak mto a  well-thatched
house.

At thc end of the utterance of the stanza
many attained to the fruition of sotapatti
and so on and the discourse too became
benelicial to many.

Thercupon, the monks raised the matter
in the prcaching hall thus: * Friends,
the Buddhas arc indeced marvellous. The
Master, making the nymphs the object of
allurement, subducd the Vcenerable Nanda
who was discontented becausc of Janapada-
kalayani”. The Master came and asked,
“Monks, what are you talking about sitting
together here 77 Being told about  the
subject, the Master said, ** Monks, it is
not only now, formerly also 1 tamed him,
tempting him with a female ” and related
the story of the past.

Long ago, when Brahmadatta was ruling
in Benaras, there was a merchant by the
name of Kappata who was a citizen of
Benaras. He had a donkey who used to
carry a pot-load of goods. The merchant
used to travel seven yojanas a day. Once,
taking a load on the back of the donkey he
went to Taxila and let loose the donkey to
graze till the wares were disposed of. Then
that donkey of his, while grazing on the
bund of a ditch, saw a shc-ass and went to
her. Greeting him she asked, ** Where do
you come from 7’ *° From Benaras’ he
replied. *‘“ On what business 7° ** To carry
on trade”. ““How big is the load you carry?”’
“ A pot-load > *““Carrying this load, how
many yojanas do you cover 7 ** Seven
yojanas >’. ‘‘ Wherever you go, i1s there
anybody to attend to your feet and back 7"
““No, there is nonc . *‘ That being so you
must be suffering a great deal™.

Although ther¢c can be no one to attend
to the feet and so on of the animals, she
said this in order to forge the fetter of sensual
desire. Because of her words, the donkey
became dissatisfied.

After having disposed of the goods,
Kappata went to him and said, ** Come
dear, let us go”. The donkey replied,
““ May you go I shall not . Thereupon, the
merchant requested him sgain and again,
and thought ** I shall scold him and take him
along with me although he is unwilling to do
so ”’. Then he uttered this stanza:

““I shall make a thorny goad, mecasuring
sixtecen finger-breadths and hurt
your body; bcware, O donkey ™.

Hearing that the donkey said, *‘ In that
case, I too know what i1s to bec done to you ”
and uttered this verse:

“If you will make for me a thorny goad
measuring sixtecn finger-breadths,
I shall stand on my fore feet, lift
up the hind ones and knock out
your tecth. Beware, O Kappata .

Hearing that the merchant wondered
“What 1s the reason for this donkey to
spcak thus 7 and looking hither and
thither he saw that she-ass and thought,
“1It 1s just possible that this donkey has
been prompted by her. 1 will take him
along with me having enticed him by a
she-ass saying *‘ 1 will bring such a onc for
you ”’, and uttered this stanza:
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*““Donkey, I wish you to know that 1
would bring for you a wife, a four-footed
female, who has a beautiful face like a
conch-shell, and is graceful in all respects .
Hearing that, the donkey was pleased at heart
and spoke the following verse:

“Kappata, if you will bring for me a wife,
a four-footed female, who has a beautiful
face like a conch-shell and is graceful in all
respects, I will go fourteen yojanas more .

Then Kappata took the donkey with him
saying ‘* Well then, come on *’ and went back
to his own place. After a few days, the
donkey said to the merchant: *‘ Didn’t you
tell me that you would bring me a wife 77
The merchant said: * Yes, 1did. I will not

break my word. [ will bring a wife for
you. But I will give food for you alone.
It is your concern whether it would be
sufficient for you and your companion. As
a result of both of you living together,
children will be born to you. It is your
concern whether the food would be sufficient
for you together with many others ™.

Even while he was speaking thus the
donkey lost his interest in the female.

. The Teacher having referred to this sermon
concluded the jataka saying ** Monks, at
that time, the female-donkey was Janapada-
kalyani, the donkey was Nanda. the merchant
was [ myself. Thus, formerly too, 1 could
tame him with the allurement of a female ™.



The Story of CUNDA, the Pork-butcher

[dha socati pecca socati
pipakiri ubhayattha socat,
sO socatt so vihannati

disvad kammakilittham attano.

Dhammapada, v. 135.

“*An cvil-doer gricves in this world as well
as in the next:; he grieves in both places.
He gricves and laments observing  the
impurity ol his own deeds ™.

The Master, while residing at Veluvana
gave this religious discourse begtnning with
** He gricves in this world 7 (alha socati) with
reference 10 a pork-butcher by the name of
Cunda.

It 1s said that for fftv-tive years he killed
pigs. atc some of the pork and carned his
living by sclling the rest. At times of famine
he used to go to the country-side taking
paddy in carts and would load the carts with
vouny village-pigs for which he would barter
onc or two measures of paddy., and return,
Then. having fenced oft a plot at the back of
his house hike a cow-pen. he used to grow
their todder therce.  As they became fattened
by taking various kinds of plants and cxcre-
ment, he tied whichever pig he wished to
kill to a post tightly and used to beat it with
a squarc mallet for the purpose of making
the flesh of the body appear thick
through swelling. And when he kncew that
it had become swollen, he would open 1ts
mouth, place a stick across it and pour nto
the mouth boiling water from a copper bowl,
The boiling water would flow into the
stomach and go out of the rectum carrying
with it softened cxcrcta. If there was left
even a little portion of cxcreta the water
would come out turbid. When the stomach
was cleansed, clcar and unturbid watc
would flow out. Over the back he would
then pour the remaining hot water which
wotild peel off the dark outer skin ; thereafter,
he would singe the hair by burning grass and
cut off the hcad with a sharp sword.
Receiving in a vessel the blood that flowed
out, he would knead the pork with blood,
cook it, sit down with his wife and children,
partake of some and sell the rest of it.

4

In this way he carned his livelihood for
over {ifty-five ycars.  Although the Tuthigata
was residing at o monastery ncar-by. not
even for a single day would he ofler so much
as a handful of flowers or a ladlcful of alms-
food nor would he perform any other kind of
meritorious deed.  Then he becam: afihicted
with a discase and even while he was alive,
he was tormented by the heat of the great
hell Avict.

The hcat of the Avici-hell 1s so intense that
it is capable of blinding the eyes of a person
who stands looking at it ¢cven from a distance
of a hundred vojanas. Thus has it been said :
“The heat of Avict spreads over a circum-
ference of one hundred vojanas at all times’’.
This analogy was given by the thera Nagascena
in order to illustrate the greater itensity of
it over that of an ordinary firc. Said he,
“0O King, a picce of rock, as huge as a peak-
roofed house, melts in a4 moment wlhen
thrown mto hell-fire : as for the hell-born
beings in such a casce they resemble those who
have taken conception in the mother’s womb
and are not destroved through the influence
of kamma’.

As the heat developed, Cunda’s plight
corresponded to his deeds.  Inside the house
he started grunting like a pig and moving
about on his knees from the front of the
house to the back. Then. the people of his
house held him firmly and closed his mouth.
Indeed, no onc is able to ward oft the reaction
of Aamma. He was moving about making
so much noise that the people of as many as
seven houses all around could not get their
sleep.  He was frightened with the fear of
death. and all the people of the houschold
became unable to prevent him from coming
outside. Theyv caught hold of him and
closed the doors of the house so that he
might remain nside and not move outside.
They then  surrounded the house and
stood guarding 1t from outside. He con-
tinued to cry and move about inside the
house being tormented by the heat of hell.
In this way he moved about for seven days
and on the seventh day he died and was
reborn 1n the great hell Avici.
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The great hell Avici 1s to be described
according to the Devadiita suttanta.*

While passing by the door of his house, the
monks heard the noise and taking it to be
the grunting of pigs, returned to the mona-
stery, sat near the Master and told Him :
“LLord, today i1s the seventh day since Cunda,
the pork-butcher, has been Kkilling pigs
behind closed doors. It seems that there is
some auspicious ceremony going on in the
housc. Lord, while killing so many pigs he
doesn’t have even a single kindly thought or
any compassion for them. Indeed, Lord,
such a cruel and hard-hearted man has never
been seen before”. “ Monks, he has not
been killing pigs during these seven days but
retribution of his own deeds has overtaken
him ; even while alive, he had to undergo
suffering from the heat of the great hell
Avici, tormented by that heat he moved about
inside the house grunting like a pig for seven
days. Today he has passed away and 1is
reborn in the Avici-hell”. “Lord, having
suffered thus in tlus worlg, is he reborn again
in a place of suffering ?°° This being said,
the Master, saying “Yes, monks, be he a
householdcr or a monk, a negligent person
indeed grieves both in this world and in the
next >’ uttered this verse :

Idha socati pecca socati
papakari ubhayattha socati,

so socati so vihaifati

disvd kammakiliftham attano-

Dhammapada, v. 15.

““ An evil-doer grieves in this world as well
as in the next ; he grieves in both places.
He grieves and laments observing the
impurity of his own deeds .

Therein, papakari means a person wlo has
done various kinds of evil deeds. Thinking
“Alas, I have not done any good deed. but
have done evil” he invariably “grieves at the
time of his death” (idha socati). He also
“experiences the resultant grief of his deeds
in the next world” (pecca socati). Thus,
indeed, he ‘*‘grieves in both the places”
(ubhavattha socati). For that very reason,
even while alive, the pork-butcher Cunda had
to grieve observing the impurity of his own
deeds (disva kammakilittham attano). In
various ways he laments (vihanfiati).

After the stanza was recited, many became
sotapanna and so on. The religious discourse
became beneficial to the multitude.

The story of Cunda the pork-butcher, the
tenth.

* Digha-nikaya-Uparipannisa, Devaditta-vagea, Devadita-sutta.



The Story of

the Virtuous Lay-disciple

Idha modati pecca modati
k.atapuiino ubhayattha modati,
s0 modati so pamodati

disva kammavisuddhim attano.

Dhammapada, v. 16.

“*A person who has done meritorious
deeds rejoices here in this world as well as
in the next. He rejoices in both places. He
rejoices, and rejoices all the more observing
the purity of his own decds.’ -

The Master, while residing at Jetavana
delivered this religious discourse beginning
with * Here, in this world, he rejoices’
(Idha modati) in connection with a righteous
lay-disciple.

[t 1s said that at Savatthi there were five
hundred virtuous lay-disciples, each of whom
had a following of five hundred lay-disciples.
The leader of the lay-disciples had seven sons

and daughters. {Each of them used to offer

rice-gruel and food by tickets,* fortnightly-
food, food by invitation, food on the fast day,
food for visiting monks and offerings for

monks who observed the lenten period.)

All the children followed the example of their
father in the performance of good deeds.
Thus, the virtuous lay-disciple with his wife
and fourtecen children habitually outered
sixtecn units of rice-gruel by tickets and so on.
In this way, the lay-disciple with his wife and
children became virtuous, good in conduct
and devoted to chanity.

Later he fell 1ll and his forces of vitality
were on the decline.  Intent on listening to
a religious discourse, he sent a request to the
Master to depute eight or sixteen monks.
The Master did so.  The monks came
and sat round his bed on the specified seats.
Hc told them : * Reverend Sirs, as 1 am weak
in strength it is diificult for me to go and see
you. Would vou please recite a sutrato me?’
Thercupon the monks asked, * Well disciple,
which sutta would you like to listen to ?°
H: mentioned the Satipatthina which he
said was the surra which had never been
neglected by any of the Buddhas. The
monks recited 1t beginning with * O monks,
this is the one and the only path for the
purification of beings’.

At that instant, from six cclestial worlds
there descended six chariots, ecach measuring

iy

** tickets T which could be exchanged for food.
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one hundred and fifty yojanas, and each
yoked with one thousand horses like those of
Sindh and adorned with all kinds of

‘decoration. Said each of the deities from

those chariots, ‘We will take you to our
celestial abode’, and added, ‘O man, just as
one takes a gold vessel after the clay pot 1s
broken, take this rebirth so that you may
enjoy yourself in our celestial world’. Not
liking to be interrupted in the hearing of the
religious discourse, the lay-disciple said :
‘Please wait awhile, please wait awhile’. The
monks thought that he was speaking to them
and kept silent. Thereupon, his sons and
daughters cried aloud and said : ‘Formerly
our father was never satiated with listening
to a religious discourse, but now after
sending for the monks and requesting them
to recite, he himsclf is stopping them, After
all, there is no one who 1s not afraid of
deatl’. Saying ‘This 1s not the proper time’,
the monks rose up and left the place.

After a short while the lay-disciple regained
consciousness and asked his sons why they
were weeping. They replied :  ‘Father,
you sent for ihe monks and while listening to
a religious discourse, you yourselt stopped
them. We cried as we thought that there
wdas no one who was not afraid of death’.
He enquired, * But where are the reverend
monks ?’ They answecred : ‘The monks
said, ‘It i1s not the proper uime™’. rose up and
lef’. He told them: *My children, |
was not talking to the reverend ones’. They
asked, ‘Then, with whom were you speaking,
father 7° ‘From six heavenly worlds the
deities brought six decorated chariots, and
while remaining in the air they called out to
me saying ** Come and enjoy yourselt in
our celestial world, come and enjoy vour-
self in our celestial world ”’, and with them
[ was speaking’.  Then, being asked, *Father,
where are the chariots 7 We do not see
them,” he replied: *Will you get me a garland
of flowers 7 ‘Yes, Father’, ‘Which celestial
world is delightful?’ ‘Father. the Tusita
celestial world, the abode of all the Bodhi-
sattas and the parents of the Buddhas, is
delightful’. ‘Well then, throw the garland
saying “*Let this hang on the chanot that hus
come from the Tusita heaven™.” They did so.

. S— - -

* Rationing was known in those days, and this presumably was based on this practice, a giving of
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It stuck  to the pole of the chariot, and
remained hanging in the air. That only the
people saw, but not the chariot. The lay-
disciple asked ‘Do you see the garland ?’
and being answered 1n the afirmative said :
“This garland 1s hanging on the chariot which
has come from the Tusita heaven ; I am
going to the Tusita heaven. Be not worried.
If you wish to be reborn in the same place
with me, do meritorious deeds in the same
way as 1 have done’. So saying, he passed
away and was seated in the chariot.
Immediately he was reborn as a deity with a
body three gavutas in extent and adorned with
sixty cart-loads of ornaments. A thousand
celestial maidens waited upon him, and a
golden mansion, twenty-five yojanas 1n size,
appeared for him.

When the monks reached the monastery,
the Teacher asked them, ‘Monks, did the
lay-disciple listen to the religious discourse ?’
They replied : ‘Yes, Lord, but he inter-
rupted us in the middle of the discourse say-
ing ‘‘Please wait”’. Then his children cried
aloud and we, saying *“This is not the proper
time’’, got up from our seats and left the
place.” ‘Monks, he was not talking to you ;
but from six celestial worlds came the deities
bringing six decorated chariots and called the
lay-disciple to them; not wishing to interrupt
the discourse, he was speaking to them’. ‘Is
it so, Lord?’ ‘Yes, monks’. Being question-
ed by the monks as to where he was born, the
Master replied, ‘In the Tusita heaven, O
monks’. Said the monks, ‘Lord, having
enjoyed himself here in this world amidst

his kinsmen, now again immediately after
passing away is he reborn in the world of
joy 7 ‘True, monks, earnest people, be they
householders or recluses, rejoice everywhere’.
So saying, the Master uttered this stanza :

Idha modati pecca modati
katapuiifio ubhayattha modati,
so modati so pamodati

disvda kammavisuddhim attano.

Dhammapada, v. 16.

‘A person who has done meritorious
deeds rejoices here in this world as well as in
the next. He rejoices 1n both places. He
rejoices, and rejoices all the more observing
the purity of his own deeds.’

Therein, katapunno means a person who
performs various kinds of meritorious deeds.
Reflecting *Verily, 1 have not done any evil,
on the other hand I have done good’ he
enjoys himself in this life on account of his
good deeds and after death he rejoices as a
result of the good deeds he has done. Thus,
indeed, he enjoys in both worlds. Observing
the purity of his own dceds (karmmavisuddhim)
— the accomplishment of his meritorious
action—the lay-disciple rejoices here in this
life before his death, and after passing away
also he rejoices all the mor. indeed in the
next life.

After the verse was spoken, many persons
became Sotapannas and so on. The religious
discourse became beneficial to the multitude.

The story of the Virtuous Lay-disciple,
the eleventh.



THE STORY OF DEVADATTA

Idha tappati pecca tappati -
papakari ubhayattha tappati
“papar me katan’ ti tappati,
bhiyyo tappati duggatim gato.

(A sinner burns here in this world; he
burns in the next and he burns in both. He
burns at the thought that he has committed
sin, more so does he burn when he goes to
the s:ate of woe.)

While residing at the Jetavana monastery
the Master delivered this religious discourse
beginning with ‘‘He suffers here in this world™
in connection with Devadatta,

All the Jatakas that spoke about Devadatta
from the time of his ordination till the time
when he was swallowed up by the earth relate
in detail the story of Devadatta. But here
(in this commentary) just a summary 1s
given.

Even on the day the physical signs that
distinguish a Tathagata were recognised,
and acknowledged the eighty thousand
families of His kinsmen promised to offer
eighty thousand sons saying: ° Whether
he becomes a monarch or a Buddha he will
go about with a retinue of khattiyas.* While
the Master was stopping in the mango grove
in the vicinity of the market-town of Anup-
piya, His kinsmen, seeing that all the khattiya
youths except six, namely, King Bhaddiya,
Anuruddha, Ananda Bhagu, Kimbila and
Devadatta had renounced the world, started
saying ‘We have had our sons ordained, but
these six have not yet taken orders and so if
appears that they are not related to us.’

Then the Sakyan Mahianama approached
Anuruddha and said: ‘My dear, there isn’t
any from-our family who has renounced the
world. Either you or I should become a
monk.® Anuruddha, however, was a delicate
youth provided with all kinds of luxury. For
him the expression “‘Isn’t any’ was unheard
of before.

—Dhammapada, V. 17.

Once, while those six Sikyan princes wer
playing marbles, Anuruddha lost cakes in
stakes and he sent home for more cakes.
His mother prepared cakes and sent them to
him. They ate them and continued to play.
Anuruddha went on losing again and again.
He asked for more cakes and three times the
mother sent them. But on the fourth occa-
sion she sent word saying ‘There isn’t any
cake.’ Anuruddha, not having heard of
the expression ‘isn’t any’ before, and
imagining it to be a kind of cake, sent for it
saying—’ Bring me the cake called *‘isn’t
any”’. Being told: ‘Madam, please give
me the cake called “isn’t any”’ the mother
considered, ‘My son has never heard of the
expression “‘isn’t any’’ before; by this I shall
let him understand its meaning’, and she sent
to him an empty golden bowl covered with
another one.

The guardian deities of the city reflected:
‘When he was Annabhira (in the previous
existence) Anuruddha the Sakyan had given
his ownshare of food to the Paccekabuddha**
Uparittha and aspired that he might never
come across the word *““isn’t any” and thut
he might not know how food was produced.
[f he should see this empty bowl, we would
not be permitted to enter the assembly of the
gods and our heads would split into seven
parts.” So they filled the bowl with celestial
cakes. As soon as this bowl was placed on
the playground and opened, the smell of the
cakes spread all over the city, and when a
piece of it was put into the mouth, it thrilled
seven thousand nerves of taste. Thinking
"My mother has no love for me; up to this
time she never prepared ‘“isn’t dny“ cake for
me ; henceforth I will not take any other cake’,
Anuruddha went home and asked his molher,
‘Dear mother, do you love me or not 77 ‘Son

* Khattiya :

The warrior: caste of which the Buddha had been a member.

T " el ———

** Paccekabuddha: Individual or Silent Buddha, is called an Arahat who has realised Nibbina without
ever in his life having heard from others the Buddha’s doctrine. He does not possess the faculty to proclaim
the doctrine to the world, and to become a leader of mankind.

—Buddhist Dictionary—Nyanatiloka.
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as my heart, you are very dear to me, and as
dear as the eye 1s to a one-eyed
man’. ‘Why then, mother, did you not before
make such ‘“‘isn’t any” cake for me? The
mother asked the young servant if there was
anything in the bowl. ‘Madam, the bowl was
full of cakes; never before have I seen such
cakes.” Thought she:‘Surely, my son must be
possessed of merit and he must have made an
aspiration so that the deities must have filled
the bowl and sent the cakes to him.” Said
“the son, ‘Mother, henceforth I shall take no
other cakes, please prepare only *‘isn’t any”’.
Thenceforward, whenever the son wanted to
eat cakes, she used to cover an empty bowl
with another and send it to him. As long as
he led the household life, so long the deities
went on sending celestial cakes to him.

When he did not know even this much, how
could he know anything about monkhood !

Therefore, he asked his brother what was
meant by monkhood. Being told ‘This
monkhood 1mplies that one has to live with
hair and beard shaven off, wear yellow robes,
sleep on meshed twigs for beds and go
about for alms’, he said: ‘Brother, I am
delicate and 1t is not possible for me to become
a monk’. ‘Well then, take up some profess-
ion and lead a household life. It would not
do if one of us did not become 2 monk’.
Thereupon, Anuruddha asked, ‘What do you
mecan by profession ?°

Could a noble youth know anything about

profession when he did not even know whence
food was produced.

Onc day amongst the three khattiyas there
was a discussion on whence food was produc-
ed. Kimbila said, ‘Food 1s nroduced in the
barn’, whercupon Bhaddiya said, ¢ You do
not know from where food 1s produced;
surely 1t is produced in the cooking-pot’.
Anuruddha said,® Neithier of you know; the

food is produced in a jewel-studded golden
bowl.’

It 1s said that onc day Kimbila saw the
paddy being removed from the granary and

so he thought that it was produced in the

granary, while Bhaddiya once saw the food
being taken out of the cooking-pot and he
assumed that 1t was produced there. Anurud-
dha, however, had never secn the paddy being
pounded or the food being cooked and taken
out of the pot. He only saw the food being
taken out and placed beforc him. So he was
under the impression that food was produced

in the bowl only at the time when one wished
to eat it.

Thus, the three princes did not know from
where food was produced. Therefore, this

one, prince Anuruddha, asked what was
meant by ‘“‘profession”. Hearing such things
as that fields should be ploughed first and
other work should be done every year, he
questioned ‘When will this work come to an
end and when shall we enjoy ourselves with
ease 77 Realising that there is no hmit or
end to work, said he: ‘Then you may lead a

household life, I have no use of such a life’,
approached his mother and said, ‘Dear
mother, please permit me to leave this world’.
Thrice was he refused, but being told ‘You
may leave the world if your friend Bhaddiya
does so’ he approached him and said, ‘O
friend, my ordination depends on you’. He
implored him in various ways, and on the

seventh day he obtained his promise to join
the Order witir him. Then these six princes,
namely, Bhaddiya the Sakyan King, Anurud-
dha, Ananda, Bhagu, Kimbila and Devadatta
with Upali the barber as the seventh, enjoyed
celestial glory for seven days like the gods and
set out like lords with an army in fourfold
array. When they reached the country of
another king, they sent back the army by the
command of the king and entcred the foreign
territory. There the six princes took off
their own adornments, made a bundle out of
them and gave it to Upali saying, ‘Well then,

Upili, you may go back: these things ought
to be enough for you to maintain yourself.’
He bewailed himself, throwing himself down
at their fect, but being unable to go against
their command he rose up and turned back.
At the time of their parting it seemed as if the
forest were moaning and the earth was
showing signs of quaking. Upali went back
a short distance and thought: ‘Cruel indeed
are the Sakyans. People might accuse me
of murdering the princes and kill me.
Abandoning such spicndour and throwing
away these valuable ornaments as if they
were just a lump of saliva, thcse Sikyan
princes are recnouncing the. world, Why
should not [ do the same ?° Then he untied
the bundle, hung the ornaments on a tree and
saying ‘Let the needy take them’ went back to
the princes. Being, asked why he came back,
he told them. Then they took him along
with them, went to the Buduha and said:
‘Lord, we the Siakyans arc pronc to pride.
This man has been our atiendant for a long
time. Please ordain him first. Wc shall



DEVADATTA 55

then make obcisance to him first whereby
we shall become free from pride .

Among them the Venecrable Bhaddiya
attained the Threefold Knowledge during
that very Lent. Thc Venerable Anuruddha
attained the divine vision and afterwards,
histening to the Mauahidpurisavitakka Sutta
(D.scourse on the retlections of a Superman),
he attaincd Arahatship. The Venerable
Ananda became established in the fruition
of sotapatti. Subsequently the Elders Bhagu
and Kunbila developed 1nsight and attained
Arahatship. Devadatta, however, attained
only mundanc psychic powers.

Later on, while the Master was residing at
Kosambi, much gain and honour accrucd to
the Tathagata and His monks. Bringing
robes, medicaments and other offerings the
people used to enter the monastery and move
aboutenquiringfor the places where the Master
and the eighty emincent discipies, such as Sari-
putta, Moggalidna, Mahikassapa, Bhaddiya,
Anuruddha, Ananda, Bhagu and Kimbila
were staying. But there was none who
enquired as Lo witere Devadatta stayed or
lived. Thought he: *1joined the Order along
with these peoplc.  Like mysclf they are
monksof Alittiyaorigin, Butpeoplebringing
gifts and oticrings go about looking for them
only. There is, however, none to mention
my name cven. Whom should | join with,
whom sihouid | please, so that gifts and
offerings accruc to me’.  Then he said to
himselt “Fac King, Bimbisaia, together with
eleven ray.iads ot people attamed the fruit-
ion of the sotapatri ¢ven at his first mecting
with the Buodina. It won't be possible for
me 1o align my.cii with luin, nor 1s it possible
to do so with the king »f Kosaia. But
Ajatasattu, the King's son, docs not under-
stand the virtuc or the viee of anyone. 1
must ally myscit with him’.  He went from
Kosambi to Rijagaha, assumed the form of a
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boy, wound four poisonous snakes round his
hands and feet, put onc round his neck, coiled
one on his head and kept one hanging from
his shoulder, and with such girdle of snakes
he descended from the sky and sat on the lap
of Ajatasattu. Being frightened, the prince
asked him who he was. Replied he ‘I am
Devadatta’, and in order to dispel Ajatasattu’s
fear he removed his disguise, stood in front
of him, carrying the bowl and the upper robe,
madc him have faith in him, and thus managed
to gain gifts and ofterings.

Being absorbed by the gain and fame which
he reccived, he entertained an evil thought
that he should lcad the Order of monks.  As
soon as this thought arose in him, his
supernormal powcr diminished. Then he
approached the Master who was preaching
the Dhamma at Vcluvana monastery to an
audiencc inciuding the king, paid obcisance,
and standing up hc stretched forth his
clasped hands and said: *Lord, now that the
Bhagavi has grown old, aged and advanced
in years, may Hce live free from care and may
He live in happiness in this existence. [ will
look after the Order of monks; may the
Bhagava entrust it to my care’. When the
Master rcjeclcd his request and rebuked him
calling him a “spittlc-swallower™ (khelasaka-
vada), hc became displcased and bearing
his first grudge against the Tathagata he
departed.  Then the Master imposced an act
of proclamauon® against him in Rijagaha.

Thought he: *I have been disowned by the
monk Gotama. Now 1 shail work for his
disadvantage’, and approaching Ajatasattu
he said: *Prince, formerily people were long-
lived, but now they are not so. [t is just
possiblc that you might dic as a prince, and
so, O prince, kil your father and beccome a
king. [ shall slay the Bhagavi and become
the Buddha'.
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% *Then the Buddha addressed the monks s*lymg b Monks et the order carry out an act of proclamation
(pakasaniyakamma) against Devadatta in Rijagaha to the effect that whereas Devadatta’s nature was formerly oc
one kind, now 1t s ol another Kind; and that whatever Devadatta should do by gesture and by voice, in that naturf
ncither the Enlightened One nor Dhamma, nor the Order, should be seen, but in that only Devadaltta should be
seen.  And thus, monks, should it be carricd out: The Order should be mlormv..d by an prumnccd compctent
monk saying: ‘Honoured sirs, let the Order listen to me.  1f it seems right to the Order, let tive order carry an act
of proclamation ..1:._;4|n:.l Devadatta in Rajagaha, to the cftect that whereas Devadatta’s nature was formerly of onc
kind, now it is oi another kind, and that whatever Devadatta should do by gesture and by voice, in that neither the
Enlu,hlv..nu.d Onc nor Dhamma, nor the Order, should be scen, but in that only Dw..ld.ut..l should bc scen. This
is the motion.  Honourced sirs, let the Order listen to me. The Order is carrying out an act of proclamation against
Devadatta m Rajagaha, to thecelicct that ..., .. ... in that only Devadatta should be scen. It the carrying out of
the act of proclamation agawinst Devadatta in Rijagaha to the effect that ..., . ... in that only Dcevadatta should
be seen, is pleasing to the venerable oncs, they should be silent; he to whom it is not pleasing should speak. The
act of proulam..tuon (pakasaniyakamma) against Devadatta in Rdj..u.,..llm to the effect that. . . .in that only Devadatta
should be scen, is carricd out by the Order. 1t s pleasing to the Order, theictore it is silent.  Thus do 1 under-
stand this.' ”

* Vinaya Pijaka - Cala-vagga— Sanghabhedakkhandhaka—Dutiya-bhina-vira, Pakasaniyakamma.
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After Ajatasattu had become king, Deva-
datta employed men to kill the Tathiagata.
But when they returned after being establish-
ed in the fruition of the sotapatti, he himsclf
climbed the Gijjhakita (*“The Vulture’s Peak”,
a hill near Rajagaha) and thinking ‘I myself
will deprive the monk Gotama of his life’
hurled down a-piece of rock on the Bhagava
and thereby committed the act of
shedding =~ . the blood of the Tathdgata.
Faifing to kill the Bhagava in this
way also, he, again, set the -elephant
Nalagiri on the Bhagava. When it was
approaching, the Elder Ananda stood in
front of the Bhagava at the nisk of his
own life for the sake of the Master.
The Teacher subdued the elephant, went out
of the town and procceded to the monastery.
There, having enjoyed the offerings brought
by thousands of lay-disciples, He preached
a graduated discourse to the residents of
Rajagaha, numbering eightecn crores who
had assembled there on that day. As a
result, eightyfour thousand people compre-
hended the Law. Then, hearing such words
of praise for Ananda ‘Verily the Venerable
Ananda is of great virtue; even when such a
mighty clephant approached, he stood in
front of the Master at the risk of his own life’
the Master said ‘O monks, it is not only now,
previously also did he risk his life for my sake’.
When requested by the monks, He related
the Culahamsa, Mahahamsa and Kakkataka

Jatakas.*

Devadatta’s wicked dceds, such as causing
the death of the king, hiring of murderers,
and hurling the rock, were not so well-known
as the letting loose of the elephant Nilagir.,
Thereupon, the people ctarted clamouring:
‘Devadatta 1s the person who caused the
death of the king, engaged murdercrs and
hurled the rock. Now furthcr, the elephant
Nalagiri has been sct upon the Buddha by
him. With such a wicked person the king
moves about’.

Hearing the words of the pcople, the king
had Decvadatta’s five hundred cooking-
pots** removed and no more did he wait
upon him. The citizens too did not offer

him alms-food when he approached their
houses. Being deprived of gain and honour,
he intened to live by deceit.***  So he
approached the Master and made the five
requests which the Master rejected saying,
Enough, Devadatta, whoever should so
desire, he may elect to become a forest-

dweller’.

Then Devadatta departed saying: ‘O
monks, whose words are better, the words of
the Master or mine ? With the best motive
I said, “Sir, it would be good if the monks
could lead lives of forest-dwellers for the
whole of life, live on alms, wear robes from
picces of cloth collected from rubbish-heaps,
reside under trees, and not take fish and
flesh’’. Let him who wishes to be released

from suffering come with me.’

Hearing his words, some newly ordained
and less intelligent monks thought, ‘What
Devadatta said is good, we will go with him’
and they sided with him. Thus, with these five
hundred monks he convinced, by these five
points, the people who believed in ascetic
practices, went on appealing to the peorle
for food and while enjoying it, strove to create
a schism. When thc Master asked ‘Is it a
fact that you Devadatta are making an
cffort to create a schisp in the Order and to
brcak the concord 77 he admitted that it
was so. Though the Master admonished
him saying, ‘Serious indeed, Devadatta, is
the creation of a schism in the Order’ he did
not listen to His words and dcparted. Seeing
the Venerable Ananda going about for alms
in Rijagaha, he said ‘Know you, brother
Ananda, from to-tay onwards I will observe
uposatha **** and perform the duties of the
Order apart from the Bhagava and the Order
of monks.” The Elder informed the Master

of it.

Learning it, the Master became anxicus
for the Dhamma and reflected thus, ‘Deva-
datta 1s committing an act which is not
benceficial to the worlds of gods and men, an
act which will make him suffer in the Avici
hell’ and uttered this verse:

* Calahamsa Jataka.—Book XX'I, Asitinipata, No. 533.
Mahahamsa Jataka.—Book XXI, Asitinipita, No. 534,

Kakkataka Jitaka.—Book I, Dukanipata, No. 267.

** Mecals for five hundred persons.

*** By claiming powers he did not posscss to induce others to have a high opinion of him.
*¥x*% Uposatha: * Fasting’, fe., *Fasting Day: the full-moon day, the new-moon day, and the two
days of the first and last moon-quarter.  On Full-moon and New-moon day, the Vinaya Rules, the Register
of Offences, is rcad before the assembled community of monks, while on all the Fast Days lay-devotees go to

visit the monasteries and obscrve the (usually) eight Precepts.
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Easy is it to do evil which is not beneficial
to oneself. Extremely difficult,
however is it to do what is beneficial

and good’.

Thereafter, He uttered these words of
inspiration: ‘Easy is it for a good
man to do good; difficult ,however,
is it for a bad man to do good.
Evil is easily done by the wicked,
while it is difficult to be done by the
noble.” ¥

Then on the uposatha day, Devadatta with
his followers, sat down at one side and said,
"Whosoever approves of these Five Points,
let him take a ticket.” When the five hundred
Vajjilan monks, who were newly ordained
and unappreciative in nature, accepted the
tickets, he broke the concord of the Order of
monks, took them and went to Gayasisa.

The Teacher, hearing that he had gone
there, sent the two Chief Disciples to bring the
monks back. They went there, and instruct-
ing them with the display of the power of
thought-reading as also with the display of
psychic powers, made them take the taste of
the nectar of Diamima and brought them back
through the sky. Thereupon, Kokalika **
said, ‘Rise up, friend, Devadatta; Sariputta
and Moggallina have led away your monks.
Haven’t I told you not to put faith in Sariput-
ta and Moggallana? Saying ‘Sariputta and
Moggallana are of wicked intent and are
influenced by wicked desires’ Kokailika
struck Devadatta right on his heart with
his knee, and then and there hot blood
came out of his mouth.

The monks saw the Venerable Sariputta
coming through the air surrounded by the
Order of monks and said, ‘Lord, when
Venerable Sariputta went, he was accompani-
ed by a companion only, now he looks
splendid coming back with a big retinue’.
The Master declared, ” Monks, it is not only
now but also when he was born as an animal,

my son returned to me in such a grand way’.
Then He related the story of Lakkhana.***

“There i1s advantage for those who are
virtuous and of friendly disposition. Look

* Udina, Chap, VIII, Verse 61.

at Lakkhana approaching, surrounded by
the host of his relatives. Look also at Kala
who is completely deprived of his kith and
kin’,

Again the monks spoke to the Master,’
Lord, it is said that Devadatta seated his two
chief disciples on either side of him and imzitat-
ed you saying ‘I will preach the Dhamma
displaying the grace of the Buddha’. Saying,
‘It 1s not only now, but formerly also, he
tried to imitate me, but was unsuccessful’,
the Master narrated the following Jatakas:

Viraka Jataka, Kandagalaka Jataka
and Java Sakuna Jataka. ***¥

‘O Viraka, have you seen my husband, the
bird Savitthaka, who has a sweet voice and
the colour of whose neck is like that of a
pcacock 7’

Said Viraka: ‘Imitating that bird which
moves about both on land and in water and
that constantly feeds on raw fish, Savitthaka
beacame entangled in the weeds and met his
death ’.—-—Viraka Jataka.

On subsequent days also, in connectipn
with the same subject, He related the stories
beginning with:

‘This wood-packer indeed moves about 1n
the forest pecking at the pithless and sapless
trees. But pecking at the acacia tree, which
possesses a ‘heart, the bird broke his head’.

— Kandagalaka Jitaka.

‘Your brain is split open, your head 1s
smashed and all your ribs are broken.
Brilliant indeed you look today’.

—Virocana Jataka.

Further, with reference to the ingratitude
of Devadatta, He narrated the Jataka be-
ginning with:

‘We did service to you with all our might.
O king of beasts, homage to you. Could we
get something from you ?°

‘Having been between my teeth, who feed
upon blood and who am always doing cruel
things, 1t 1s a great thing that you are still
alive’.—Java Sakuna Jataka.

#

** Kokailika was formerly a disciple of the Buddha. He reviled Sariputta and Moggllina, the two Chief
Disciples of the Buddha, and having left the Order joined Devadutta’s camp.
*** [.akkhana Jataka.—Book I, Ekanipata, No. 11.
**** Viraka Jataka.r Book I, Dukanipata, No. 204.
Kandagalaka Jataka.—Book II, Dukanipaita, No. 210.
Virocana Jitaka.—Book I, Ekanipita, No. 143.
Java Sakuna Jataka.—Book 1V, Catukkanipiata, No. 308,
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Furthermore, with reference to his endea-
vour to kill the Master, He told the Jataka
beginning with

‘O Sepanni, (lit. having lucky leaves) it is
known to the antelope that you are spoiling
the fruits rolling them down. I do not like
your fruits, I am going to another sepanni
tree’.—Kurunga Jitaka.*

Then again, where there was a talk about
the loss of gain and fame as also. about the
deviation from the path of monkhood by
Devadatta, the- Bhagava declared, ‘Not only
now, O monks, in former existences also
there was such a loss to him, and related the
Ubhatobattha Jataka.**

Thus, while residing at Rajagaha, He
related many Jatakas with reference to
Devadatta, and having gone to Savatthi, He

took up His residence in the Jetavana monas-
tery.

Indeed, also, Devadatta was ill for nine
months and in his last moments was anxious
to sec the Master and spoke to his disciples,
‘I want to see the Master; take me to Him’.
Being told, ‘When you were well, you be-
haved as an enemy towards the Master; we
are not going to take you to Him’, he said:
‘Do not ruin me: I have offended the Master,
but He was not offended with me even to the
extent of the tip of a hair—Whether it was
Devadatta the murderer or Angulimila the
brigand or Dhanapala the elephant or Rahula
the son, the Bhagava had the same feeling
towards all. — ‘Show me the Bhagaya’ saying
this he begged again and again. Thereupon
taking him on a couch they set out. Hearing
that he was coming, the monks informed the
Master saying ‘Lord, it is said that Devadatta
1s coming to pay you a visit’. The Teacher
replied ‘O monks, in this existence he will not
get the opportunity to see me’.

It is said that those monks were incapable
of seeing the Buddha again from the day they
made the request on the Five Points ment-
ioned above. This is said to be a Law.

So when they said that Devadatta had'

reached such and such a place, the Master
replied, “Though he try as he likes, he will not
be able to see me’. They said,‘Lord, he has
come within a yojana from here, within half
a yojana, a gavuta (a quarter yojana) and has

* Kiarunga Jataka.—Book I Ekanipata, No2l.

** Uhatobattha Jitaka. Book I, Ekanipita, No. 139

*** [Jltimate salvation,

come near the pond’. Replied the Master,
‘Even if he enters inside Jetavana, he will not
be able to see me’. Those who brought
Devadatta, put the couch down on the bank
of the Jetavana-pond and went down into it
to take a bath., Devadatta also rose from the
couch and sat up placing both his feet on the
ground. And his feet sank into the earth.
Gradually he sank into the earth up to his
ankles, up to the knees, to the hip, to the
breast and to the neck. When his jaw-bone
touched the ground, he uttered this stanza:

‘With these bones and with my life, I take
refuge in the Buddha, the best of men, the
God of gods, the Guide of men who are fit
to be trained, the All-seeing One,One endowed
with many an auspicious mark’.

It is said that realizing the following fact,
the Tathagata made Devadatta a monk: “If
he had not become a monk, as a householder
Devadatta would have committed a grievous
offence and would not be able to do any-
thing to bring about his liberation from
future existences*** But, after having become
a monk, even though he has committed a
serious offence, he will be able to do some-
thing to bring about his liberation from
future existences. Indeed he will bea Pacceka-
buddha named Atthissaraat the end of a
hundred thousand world-cycles from now.

Being swallowed up by the earth he was
reborn in the Avici hell.— As he had
committed an offence against the steadfast
(acalo) Buddha, he had to suffer in hell
without being able to move about (niccalo).—
Inside the Avict hell, having the height of a
hundred yojanas, he was born with a body of
the same height, His head protruded into the
iron dome up to the orifice of his ears., His
feet went down into the iron floor up to his
ankles. An iron spike, which was as big as
a thick palmyra tree, darting out of the
western wall broke through his back, and
coming out of his chest pierced through the
wallin the east. Another spike, coming out
of the southern wall, broke through his right
side, came out of his left side and pierced
through the wall on the north. One more
spike, coming out of the dome above, passed
through his head and coming out of the
lower portion of his body entered the iron
floor. In this way he suffered in that hell
without being able to move about.

e ————
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The monks raised the point thus, ‘Having
come so near, Devadatta, without getting an
opportunity to see the Master, sank into the
earth’. - The Master told them, ‘It is not only
now, O monks, but also in a former birth did
he commit an offence against me and was
swallowed up by the earth’. At the time
when He (the Buddha) was born as the king
of the elephants He helped a man who had
lost his way and carried him on His back to
a place of safety. That man, however, came
back three times and cut off His tusks, first
at the tip, then 1in the middle and lastly at the
root. On the third occasion, however, when
he had passed out of the sight of the Great
Master, he was swallowed up by the earth.
In order to show this He related this Silava
Naga Jataka:*

‘Even if one should give the whole earth to
an ungrateful person who is always on the
look-out for a loophole, one can never satisfy
him’.

Similarly, when the subject for discussion
came up again, the Master related the Khanti-
vadi Jataka** in order to show that when he
was born as King Kalabu, Devadatta was
swallowed up by the earth for having offended
against the Master who was born as Khanti-
vadi. He narrated also the Culladhamma-
pala-Jataka*** in order to point out that he,
Devadatta, was swallowed up by the earth
when he was born as King Mahéapatapa for
having offended against the Master when he
was born as Culladhammapila.

When Devadatta was swallowed up by the
earth, people became dclighted and pleased,
hoisted banners and flags, set up plantain
trees, kept pots full of water, saying: ‘To us,
it is a great gain indeed’, enjoyed a great
festivity. The monks informed the Master
about it. ‘O monks, it is not only now, but
in a previous existence too did the people
rejoice at the death of Devadatta’ replied the
Mastcr. In order to show the delight of the
multitude at the death in Benares of King
Pingala, the crucl and harsh one, one who was
hated by all, the Master related the story of
Pingala**** thus :

‘All the people were 1njured by Pingala.
At his death they expressed their
joy. “Why do you weep. O door-

' keeper? Was, he, the cat-eyed one,
dear unto you?”’

* Silava Niga Jataka. —Book 1, Ekanipita, No. 72.

“The cat-eyed one, was not dear unto me.
But I am afraid of his return.
Having gone from here he will harm
the King of Death. And the King
of Death, being tormented by him,
might bring him back to this place.”

The monks asked the Master, ‘Now, Lord,
where is Devadatia reborn?’ ‘O monks, in
the great hell Avici.’

The mouks said, ‘Lord, does one, who has
suffered in this world have to be boarn again
on his death in a place of suffering too ?°’
Saying, > Yes monks, whether they are monks
or laymen, those who lead a life of negligence
verily have to suffer in both the worlds, the
Master uttered this stanza :

Idha tappati pecca tappati
papakari ubhayattha tappatit
‘“papam me katan’’ ti tappati,
bhiyyo tappati duggatirh gato ti.

—Dhammapada,v.17

( A sinner burns here in this world; he
burns in the next: he burns in both. He
burns at the thought that he has committed
sin, more so does he burn when he goes to
the state of woe.)

Therein, idha tappati means that he burns
in this world by the act itself.

Pecca means in the next world, where one
suffers severe pain being tormented
as a result of one’s bad deed.

Papakari means one who commits various
sIns.

Ubhayattha implies that one is tormented
in both existences in this way:.

Papam me implies being tormented as a
result of one’s own deeds, one
suffers indeed thinking: ‘The evil
has been done by me’. That
suffering 1s but little.

Bhiyyo tappati duggatim gato implies while
suffering from the results of one’s
own deeds one becomes tormented
and suffers grievously from
extremely severe pain.

At the end of the utterance of the verse,
many people became sotdpannas and so on,
and the religious discourse became benefi-
cial to the multitude.

The story of Devadatta, the twelfth.

** Khantivadi Jataka.—Book 1V, Catukkanipata, No. 313.
*** Culladhammapila Jataka.—Book [V, Catukkanipita, No. 358.

**+% Pingala Jataka.—Book II, Dukanipata, No. 240.



THE STORY OF SUMANADEVI

Idha nandati, pecca nandati,
katapuiiio ubhayattha nandati ;
“puinfiam me katan’ ti nandati
bhiyyo nandati suggatirh gato.

— Dhammapada, V 18.

(One who has done good deeds rejoices
here and rejoices afterwards too; he rejoices
in both places . Thinking ‘I have done good
deeds’ he rejoices, he rejoices all the more
having gone to a happy existence.)

The Master while residing at Jetavana
delivered this religious discourse beginning
with ‘“Here (in this world) one who has done
good deeds rejoices’” in connection with
Sumanidevi.

At Sivatthi, two thousand monks used to
take their meals daily in the house of Anatha-
pindika and a similar number in the house of
the eminent female-devotee Visakha. Who-
soever wished to give alms in Savatthi, they
used to do so after getting permission of
these two. What was the reason for this ?
Even though a sum of a hundred thousand
was spent in charity, the monks used to ask:
““Has Anathapindika or Visakha come to our
alms-hall 7 If told, ‘“They have not”,
they used to express words of disapproval
saying ‘“What sort of a charity 1s this?’ The
fact was that both of them (Anathapindika
and Visakha) knew exceedingly well what the
congregation of monks liked, as also what
ought to be done befitting the occasion.
When they supervised, the monks could take
food according to their liking, and so all
those who wished to give alms used to take
those two with them. As a result, they
(Anathapindika and Visikha) could not get
the opportunijty to serve the monks in their
own homes.

Therecupon, pondering as to who could
take her place and entertain the congregation
of monks with food, and finding her son’s
daughter, Visakha made her take the place.
She started serving food to the congregation
of monks in Visakh3’s house. Anathapindi-
ka too made his eldest daughter, Mahasub-
hadda by name, officiate in his stead. While
attending to the monks, she used to listen

to the Dhamma. She became a sotgpanna
and went to the house of her husband. Then
he (Anathapindika) put Cullasubhadda in
her place. She too acting likewise became
a sotdpanna and went to her husband’s house.
Then his youngest daughter Sumanadevi
was assigned the place. She, however,
attained the fruition of sakadagami. Though
she was only a young maiden, she became
afflicted with so severe a disease that she
stopped taking her food and wishing to see

her father sent for him.

Anithapindika received the message
while in an almshouse. At once he returned
and asked her what the matter was. She
said to him, ‘Brother, what is it 7’ He said
‘Dear, are you talking in delirium? Replied
she, ‘Brother, ] am not delirious.” He
asked, ¢ Dear, are you in fear?’ and she
replied, ‘No, I am not, brother.’ Saying
only these words she passed away. Though
a Sotapanna, the banker was unable to bear
the grief that arose in him for his daughter
and after having had the funeral rites of his
daughter performed, approached the Master
weeping. Being asked: ‘Householder, what
makes you come sad and depressed, weeping
with a tearful face ?°, he replied ‘Lord, my
daughter Sumanadevi has passed away.’
‘But, why do you lament ? Isn’t death com-
mon to all beings 7”7 ‘Lord, this I am aware
of, but the fact that my daughter, who
was so conscious of a sense of shame and
fear of evil, was not able to maintain her
self-possession at the time of her death and
passed away talking in delirlum, has made
me very depressed.” °‘But, noble banker,
what was it that she said 7’

‘When I addressed her as ““Dear Sumana”,
she said ‘“What is 1t, dear brother?’'*

‘Then when I asked her “Dear, are you
talking in delirium ?”°, she replied “I am not
talking in delirium, brother”.

‘When [ asked her ““Are you in fear, dear?”’,
she replied ‘“Brother, I am not”. Saying
this much she passed away.’

Thereupon the Master told him, ‘Noble
banker, your daughter was not talking in

* . .“younger brother” “Kanitthabpﬁtikﬁ:“ It would have been terribly rude, shocking, for a daughter to
address her father as ‘younger brother® in ordinary circumstances,
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delirium.’ When asked why she spoke like
that, the Master replied, ‘It is because of your
lower spiritual position; indeed your daughter
held a higher position than you did in the
attainment of the path (magga) and fruition
(phala);, you are only a sotdpanna but your
daughter was a sakaddgamin; it was because
of her higher position in the attainment of
path and fruition that she spoke to you in
that way’. The banker asked, ‘Is that so
Lord 7, and the Master affirmed saying ‘It
is so’. When asked ‘Where is she reborn at
present?’ the Master saitd, ‘In the Tusita
heaven, O householder’. Then the banker
made this remark, ‘Lord, having rejoiced here

in this world in the midst of kinsmen, now’

again, after passing away, my daughter has
been reborn in a place of joy’. Thereupon
the Master told him, ‘Yes banker, the diligent,
whether they are householders or samanas,
surely rejoice in this world as well as in the
next’, and uttered this stanza.

Idha nandati, pecca nandati,

katapunno ubhayattha nandati,
“punfiarh me katan’ ti nandati

bhiyyo nandatisuggatimgato .

Dhammapada, v. 18,

‘One who has done good deeds rejoices
here and rejoices afterwards too; he rejoices
in both places. Thinking ““I have done good

deeds” he rejoices, he rejoices all the more
having gone to a happy existence.’

Therein, idha implies 1n this wprld, where
one rejoices on account of the joy derived
from one’s own deeds.

Pecca implies that in the next world one
rejoices on account of the resultant joy.

Katapurifio means the performer of merit
of various kinds.

Ubhayattha implies that in this world one
rejoices at the thought “I have done good
and have not done evil” and in the next
hec rejoices enjoying the result.

“ Puiiiam me”> means while rejoicing here
at the thought “l have performed a
meritorius deed’’, one rejoices with mere
happiness arising from the satisfaction in his
own good deed.

Bhiyyo implies that having gone to a happy
existence(saggatim gato) one rejoices exceed-
ingly on account ot the resultant joy, enjoying
the celestial glory for fifty-seven crores and
sixty lakhs * years in the Tusita Heaven.

At the end of the verse, many people
became sotdpannas and so on, and the dis-
course became beneficial to the multitude,

The story of Sumanédevi, the
thirteenth one.

e . S —— —— wlr—

= A crore is 10,000,000: a lakh is 100,000.



THE STORY OF TWO FRIENDS

Bahum pt ce sahitarh bhdsamano
na takkaro hoti naro pamatto,
gopo’va gavo ganayam paresarm
na bhagava samaiiiiassa hoti.

—Dhammapada, V.19.

(Though he recites much of the Texts, yet,
if he, being heedless, does not live up to
them, he is like a cowherd who counts the
cattle of others; he has no share in the
advantages of the holy life.)

Appam pi ce sahitarh bhasamino
dhammassa hoti anudhammacari,
ragan ca dosan ca pahidya moharm
sammappajano suvimutta-citto
anupadiyano idha via hurarh va
sa bhagava sdmaiifigssa hoti.

—Dhammapada, V.20.

(Though he recites little of the Texts, yet
if he acts in conformity with the Dhamma,
dispelling lust, hatred and delusion, truly
knowing, with mind totally freed, not clinging

to this world or the next, he shares the advan-
tages of the holy life.)

While restding at the Jetavana monastery
the Teacher (the Buddha) gave this religious
discourse beginning with bahum pi ce in
connection with two monks who were friends.

Two friends of noble family from Savatthi,
went to a monastery, listened to the religious
discourse of the Teacher and abandoning
sensual pleasure, imbued with the desire of
practising the Dhamma, renounced the world.
Having spent five years under instructors and
preceptors they approached the Teacher,
asked about the courses of practice in His
Teachings and heard in detail about the course
of insight-meditation, and that of study.
Thereupon one of them said, ‘““Revered Sir,
as I have become a monk in old age, I shall
not be able to fulfil the course of study; but
will fulfil the course of insight-meditation”,
and had the course of insight leading to
Arahatship preached to him. Striving with
patience and zeal, he attained Arahatship
together with mastery over analytical know-
ledge. But the other said, ““I shall fulfil the
course of study” and gradually learned the
three Pitakas, the’Word of the Buddha, and
wherever he went he preached the Dhamma
and recited the Texts. He travelled about

and taught five hundred monks to recite the
Dnamma and became the instructor of
cighteen large groups of monks.

The monks (who were with the Buddha)
received a subject of meditation from the
Teacher, went to the abode of the other (the
one who had mastered the course of insight-
meditation) and abiding by his instructions
attained Arahatship. They paid respects
to the Elder and expressed their desire to pay
a visit to the Teacher. Said the Elder, “Go
you, brethren, pay respects to the Teacher
and to the eighty great Elders on my behalf,
as also to the Elder who i1s my friend, and
tell him that your instructor pays respect to
him also.” :

They went to the monastery, paid respects
to the Teacher, to the eighty great Elders and
also to the Elder (their instructor’s friend)
and said, ““‘Sir, our instructor pays respects
to you”. Being questioned “Who 1s your
instructor ?”’ they reolied; “He 1s your fellow-
elder’”. In this way the Elder sent messages
of respect to him time and again. That
monk forbore for sometime, but later on
could not bcur 1t any longer, and when he was
again greeted: “Our instructor sends respects
to vou,”’ asking “Who 1s he 7’ and being told,
“He 1s your fellow-monk’, he asked, “What
have you learnt from him? Have you
mastered even one of the Nikayas, such as
the Digha, or any of the Pitakas out of three?
He then thought : *““He does not know even
a stanza of four lines; after becoming a monk,
taking the vow of wearing dust-stained robes,
he entered the forest and gathered many
resident pupils. When he comes, I shall
put questions to him™’.

Then, on a certain occasion, the Elder
came to pay a visit to the Teacher. Leaving
his bowl and robe with his fellow-elder. he
went and paid respects to the Teacher as
well as to the eighty great Elders and returned
to the residence of his friend. He, after
performing the duty of a host towards him.
took a seat on the same level as his guest and
sat down with the intention of asking ques-
tions of him. At that moment, the Teacher
thought, “As the result of giving trouble to
such a disciple of mine, this one will be reborn
in hell’’; and out of compassion for the monk,
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He went to the place where they stayed as if
on a visit to the monastery and sat down on
the seat specially prepared for the Buddha.
Wherever the monks assembled, they
usually did so after keeping a seat specially
set apart for the Buddha. Therefore, the
Teacher sat down on the seat specially
arranged for him. Having done so, He put
questions on the first Jhgna to the monk who
had studied the Texts. When the monk did
not answer, He asked him questions
beginning with the second Jhdna and on the
eight attainments, the Ripa and Ariapa
Jhanas. The learned monk could not answer
even a single question. The other monk
answered all the questions. Next He asked
the learned monk questions on the Path of
Sotdparti, which he could not answer.
Thereafter, the Buddha put the questions to
the Elder who had destroyed the Asavas.*
The Elder gave Him the answers. The
Teacher was highly pleased and said, “Well
done, well done, O monk”™' and asked
questions on the remaining Paths one after
another. The learned monk, was not able
to answer even one of these questions, but
the one who had attained arahatship answered
every question that was put to him. The
Teacher applauded him on four occastons.
On hearing that, ail classes of gods from the
terrestrial world up to the Brahmi world as
also the Nagas and the Supannas congratulat-
» ed him.

Having heard the words of congratulation,
the resident disciples and the co-resident
monks of the Elder who had studied the Texts
grumbled amongst themselves about the
Teacher saying: “What is that the Teacher
has done! On as many as four occasions He
applauded the old monk who does not know
anything, but has not spoken even one word
of praise for our teacher who has mastered
all the Texts and is the leader of five hundred
monks”. Thereupon, the Teacher asked
them, “What are you talking about, monks?”
When the matter was told Him, the Master
made this remark, *“*Monks, in my Order
your instructor is like a person who looks
after the cows for wages, while my disciple is
like the owner of the cows who enjoys the

five kinds of produce of cows at his will and
pleasure”, and uttered the verses:

Bahum pi ce sahitarh bhasamano
na takkaro hoti naro pamatio,

gopo’va gavo ganayam paresam
na bhagava samaififassa hoti .

(Though he recites much of the Texts, yet,
if he, being heedless, does not live up to them,
he i1s like a cowherd who counts the cattle of
others: he has no share in the advantages of
the holy life.)

Appam p1 ce sahitam bhasamano
dhainmassa hoti anudhammacari,
ragafl ca dosafi ca pahaya moharh
sammappajano suvimutta-citto
anupadiyano idha va huram va
sa bhagava samainfassa hotl.

(Though he recites little of the Texts, yet, if
he acts in conformity with the Dhamma,
dispelling lust, hatred and delusion, truly
knowing, with mind totally freed, not clinging
to this world or the next, he shares the
advantages of the holy hife.)

Therein, sahitam means the three Pitakas
which are the words of the Buddha.

Bahum pi paresam bhasamano means recit-
ing much to others after having approached
the Teacher and learnt the Texts; after having
listened to the Pitakas, he does not carry out
that which ought to be done. He does not pay
careful attention to Impermanence, and so
on, even for the time a cock takes to flap its
wings. Heis like the one who tends cows for
the day for wages. Taking charge of cows
early in the morning, in the evening he returns
them to the owner after proper counting. He
gets only his daily wages, but not the privilege
of enjoying the five kinds of produce of the
cows at uis will and pleasure. In the same
way, such a monk enjoys onlv the different
types of service rendered to him by his resi-
dent pupils, but does not enjoy the advantages
of monkhood. Just as only the owners enjoy
the produce of cows which are handed over
to them by the cowherds similarly, after
having listened to the Dhamma preached by
a monk, the diligent practise it as instructed,

]

* Asava: The word has bzen transiated as *‘poisons”, “banes’, *‘biases”, “‘inflows’, ‘“‘cankers’, *“‘intoxi-

cants’’, “‘fluxes’” and *“*Auxions’.

Thz latter ar2 p2rhaos azii:nizally correct translations but ‘‘cankers’

(Childers) seems to give the mors correct conzept to th2 avarazs N:starazr., [t is used figuratively in the sense
of surrounding or flowing up to, much as in Wastern writings one finds the expression *‘a wave of sentiment”
or “an upwelling of....” The Asavas: Kimisava, S:ansuous Canker; Bhavisava, Canker of existence:
Ditthasava Canker of Views; Avijjasava, Canker of ignorance; and they are of course corrupting biases or
cankers and the manner in which they may be overcome or eradicated or cured is taught in the Sabbisava

Sutta of the Majjhima-nik3jya.



€4 THE DHAMMAPADA COMMENTARY

and some of them attain to the first stage of
Jhdna and so on, while some develop insight
and attain to the Paths and Fruitions. As the
owners of cows get a share of the produce
of cows, so also such people enjoy the advan-
tages of monkhood. Thus, the Teacher
spoke the first stanza in connection with a
mpnk who, though endowed with virtue and
wide learning, leads a negligent life and does
not pay careful attention to Impermanence
(anicca) and so on, and it was not spoken in
connection with one who is devoid of virtue.
The second verse, however, was spoken in
connection with a person who, though of
little learning, acts by paying careful attention.
_ Therein, appam pi ce implies only a little,
just a section or two. -

A person who, having understood the
letter and the spirit of Dhamma, practises
the four Parisuddhi* Silas, the Dhutangas**
(Ascetic practices), Asubha Kammatthana
(Med.tation on the unpleasantness of the
body) etc., which are regarded as
preliminary steps and are conducive to the
attainment of the nine supramundane
Dhamma,*** is an Anudhammacdri—one
who acts in conformity with the Dhamma.

Such a person practises the Dhamma
aspiring after penetration into the Truth
“this very day”. Having abandoned lust,

hatred and delusion (ragasi ca dosari ca pahdya
moham) through this perfect practice and
by fully grasping the Dhamma which should
be comprehended methodically and by right
means, he attains to the emancipation of
mind (suvimuttacitto) by way of momentary
emancipation,**** emancipation by suppres-
sion,*****  emancipation by  destruc-
tion,******  emancipation through tran-
quilisation******#* 4nd that through absolute
freedom-*#*k###*

Anupadiyano idha va huram va implies that
the Noble One, having got rid of the Asavas
and not being attached by way of fourfold
clinging to aggregates, sense spheres and
elements, whether internal or external,
related to this world or the next, becomes a
sharer (bhagava) of the advantages of monk-
hood known as the Path as well as of the
group of five qualities of an arahat.

The Buddha emphasisad arahatship as an
encrownmnent of the discourse just as a
mansion is encrowned by a jewelled pinnacle.

At the end of the utterance of the stanzas
many persons became Satdpannas and so on,
and the discourse was beneficial to the
multitude.

The Story of the two friends, the fourteenth
one.

i

* Restraint with regard to the monks’ Code of Discipline Patimokkha sarhvarasila; restraint of the senses
Indriya sarmvarasila: purity with regard to one’s livelihood 3jivaparisuddhisila morality with regard to the

requisites of a monk Paccayasannissitasila.

** Dhutanga, ‘Means of purification’. * The monk training himself in morality should take upon himself
the Means of Purification, in ordar to gain those virtuss through which th2 puarity of morality will become
accomplished, vix.; fewness of needs, contentedness, austerity, detachment, energy, moderation etc.’
(Visuddhi Magga 11) (Nyanatiloka's translation) They are described as :—

1. wearing patched-up robes. Parhsukilikanga.

. wearing only three robes, Tecivarikanga.
. going for alms. Pindapatikanga.

o N

eating at one sitting. Ekasanikadga.

living in the forest. Anadiikanga.
. living under a tree. Rukkhamilikanga.
10. living in the open air. Abbhokasikanga.
11. living in a cemetery. Sosanikanga.

0 00 NS

. Not omitting any house while going for alms. Sapadinacarikanga.

eating only from the alms-bowl. Pattapindikanga.
refusing all further food. Khalupacchabhattikanga.

12. being satisfied with whatever dwelling. Yathasantatikanga.

13. sleeping in sitting position (and not lying down).

Nesajjikanga.

#** | okuttara. Supramundane. The four paths and four fruitions of Sotapanship etc. with Nibbana as

the ninth.

**¢* ag a result of vipassana.
week® a5 a result of jhana.
*kxR®* ag 3 result of attainment of magga.
wkakkk® ac q result of attainmeant of fruition,

axnkekkd a5 2 result of attainmant of nibbana in this very life.



THE STORY OF SAMAVATI

Appamiado amatapadar,
pamado maccuno padam,
appamatta na miyanti,

ye pamatta yatha mata.
Etarh visesato fatva
appamadamhi pandita
appamade pamodanti
ariyinarm gocare rata.

Te jhayino satatika
niccam dalhaparakkama
phusanti dhira nibbanam
yogakkhemam anuttaram.

-Dhammapada, 21-23,

(Heedfulness i1s the way to dcathlessness;
negligence 1s the way to death. The heedful
do not die, while.the negligent are as if dead.
Knowing this perfectly well, the wise, decp in
heedfulness. rejoice in it and find delight in
the sphere of the noble oncs. Those who
devote themselves to meditation, who arc
steadfast, who ailways exert thcmselves
strenuously and are wise, attain to nibbdana,
which i1s the uncxcelled freedom from
bondage).

The Master, while resid'ng at the Ghosita
monastery near Kosambi, declivered this
religious discourse beginning with “Eurncst-
ness 1s the way to dcatllessness™ in
connection with the death of and the
misfortune that befell the five hundred
women headed by Samivati and the five
hundred kinsmen led by Migandika

Herein is the sequence of the story,

In times past, Allakappa  was the ruler
in the kingdom of Allakappa and Vethadipaka
was the king in that of Vethadipaka.
From their childhcod these two  were
friends and were ¢ducatzd under the seme
tecacher. On the dcath of their fathers,
they raised high thz royal parasols and
became kings in territories cach ten vojanas
in extent. They used to meet from time to
time and while spending their time standing,
sitting and sleeping together, they saw people
being born and dying. Thercupon they
thought: ‘Nothing follows a person when
he passes awav to tle other world: he
has to abandon everything, even his own
body. Of what usc to us is the hnuszhold
life. We shall renounce the world.” Thus
deciding, they made over the kingdoms

d

to their wives and children and adopted the
life of hermits. While residing in the Hima-
layan region, they reasoned together ‘We
gave up the kingship and renounced the
world not because we were unable to eke out
a living; as such by staying togcther at onc
place, we are not behaving like hermits, so let
us live apart: you live on this mountain and
[ shall live on that one, but we shall meet
every fortnight on the uposatha day.” Then
again they thought: ‘Even then it will be the
same as staying in company and in one spot;
if you light a fire on your mountain and I do
so on mine, by that signal we shall know of
each other’s existence.” They acted accord-

ingly.

Then in course of time the hermit from
Vethadipaka passcd away and was reborn as
a mighty king of gods. Then, at the end of
the fortnight when the other one did not sce
the fire on the mountain, he came to know
that his friend h»d possed away. The other
one also, as soon as he was reborn, ohserved
his own celestial splendour and, pondering
over his nwn kamma, found that it was due
to his ascatic practice since the time of his
renunciation and thought that he would go
and visit his friecnd. Then he gave up his
form and assumed that of a traveller, went to
him. paid respects and took his stand at one
side. Thercupon, the hermit asked him,
‘From where have vou come? He rephed,
‘Revered Sir. ] sm a traveller and bave come
from afar’, and asked. ‘Revered Sir, s the
venerable one staving here all alone, or 18
there anv onc clse? ‘Yes, there 1s a friend.’
‘Where is he?”  ‘He lives on that mountain,
but on the wposatha day he did not light a
firc and may be he is dead.” ‘Is it so, Revered
One?” ‘Yes, friend.” ‘Revered Sir, T am
that one.” ‘Where are you reborn?
‘Revered Sir, I am reborn 1n the celestial
world as the mighty king of gods and T have
come back to visit you. Istherc any trouble
to thc vencrable onc, staving here? ‘Yes,
friend, [ am troubled by clephants’. ‘Revered
Sir. what do the clephantsdo tovou? ‘They
drop dung on the ground that is swept, and
kicking with thetr feet they roughen the earth;
and I have to remove the dung and level the
ground and so am 1 troubled’. ‘Do you
wish that they do not come?" ‘Yes, friend.’
‘Well then, I chall so act that they will not
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come’, and he gave the hermit a lute, and a
spell capable of charming the elephants.
As he was gwing the lute, he pointed out
three strings and. taught him three spells
saying, ‘When you strike this string and
recite this spell, the elephants will turn and
run away without even being able ‘0 look
back; when this siring is struck and this
spell is recited, the elephants will turn
and run away looking back again and again;
when this string is struck and this spell is
recited the leader of the herd will come to
you offering his back.” Adding: ‘Act as it
pleases you', he departed. The hermit
reciting the spell and striking the string for
putting the elephants to *flight, drove them
away and continued to stay on there,

At that time, in Kosambi there ruled a
king named Parantapa. One day he was
sitting on the open terrace basking in the
morning sun with his queen who was
pregnant. While the qucen who was seated,
wrapped up with a red wrapper belonging to
the king, worth a hundred thousand, and was
tatking with him, she took off from the king’s
finger the king’s signet ring, worth a hundred
thousand, and put it on her own. At that
moment a Asatthilinga bird, while flying in the
sky, saw the qucen and iaking her to be a
lump of flesh swooped down spreading its
wings. At the sound of its approach, the
king rose up and went to the palace running.
The queen, hcwever, because of the weight
of her womb as alsc because of her timid
nature, was unable to move quickly., Then
the bird swooped down upon her, seized her
with it claws and shot up into the sky. It
is believed that those birds possessed the
strength of five elephaunts; thus they used to
carry their prey through the air, perch where-

ever they liked and eat the filesh. She

being borne away by the bird, became frigh-
tened with the fear of death and thought:
‘If T should shout this bird will drop me on
hearing my voice, as the human voice is
frightening to the antmals; thereby, 1 shall
lose my life together with the child in the
womb. At the place it settles down and
tries to eat me, 1 shall make a sound and
causc it to flee away.” Thus. through her
prudence she restrained herself,

At that time, in the Himalayan region there
was a banyan tree of stunted growth with
foliage like a pavilion. The bird used to

carry its prey to that tree and eatit. On this

occasion too, it took her there, kept her
within the fork of the trec and started looking
back at the way it had come. They say that
it is the wont of such birds to look back at
the path they have traversed. At that very
moment, the queen thinking, ‘Now, is the
time to make it flce away’, raised both her
hands and made sounds with her palms and
her mouth, and drove it away. Then, at
cunset, birth throes set in and a great storm
broke out with thunder rolling in all direc-
tions. The queen, who was accustomed to
comf{ortable living, was oveiwhelmed with
suffering, and not receiving so much as a
word of encouragement as ‘Fear not, O lady’,
could not sleep throughout the night. As
soon as the day dawned, simultancously the
clouds dispersed, the sun arose and the
queen gave birth to a child. As the child
was born at the time when the clouds dispers-
ed, the day dawned and the sun arose, she
gave the name of Udena to her son.

Not far from that place stood the residence
of the hermit Allakappa. Usually, on a
rainy day, out of fear of cold. the hermit did
not enter the forest to scek different kinds of
fruits, but used to go to the foot of that tree,
gather bones from the flesh eatcn by the bird,
pound them and prepare broth and drink it.
On that very day he went there in order to
collect the bones and while looking for them
at the foot of the treec heard the cry of a
child coming from above. He looked up
and seeing the queen, asked, ‘Who are you?
‘l am a woman’. ‘How did you arrive here?’
‘I was brought here by a hatthilinga bird.’
‘Won’t you come down?" She said ‘Revered
Sir, I am afraid of losing my birth.* ‘To.
which caste do you belong?” ‘I am a
khattiya’ ** ‘So am I'. ‘Well, tell me the
code word of khattiyas.” He told her, where-
upon she said, ‘Well then, please climb up
and take down my son.” On one side of the
treec he made a way to climb up; ascended
the tree and took the child. Being told not
to touch her with his hand, he brought down
the child without touching her; the queen also
descended. Then he took her to his her-
mitage and without infringing the rules of
morality he looked after them out of compas-
sion. He used to bring honey free from bces
and rice of natural growth, cook rice-gruel

* Breaking of Caste
** Warrior Caste

and give it to them. After some time, while
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being looked after in this way, she thought:
‘I do not know either the way I have come
irom or the way to go back. I cannot trust
the hermit in the least; if he were to go away
elsewhere leaving us, both of us would perish
here. I think I should by all means break his
vows and act in such a way that he will not
leave us.” Then, she enticed him by showing
herself scantily dressed and caused him to
break his morality. Thenceforth the two
lived together in concord.

One day, while looking at the conjunction
of planets, the hermit saw the eclipse of the
star influencing Parantapa and said, ‘My dear,
Parantapa, the king ol Kosambi, 1s dead.’
‘What makes you say so, Sir? Do you bear
any grudge against him?, ‘No, my dear,
seeing the eclipse of the star, | say so.” She
burst into tears, whercupoin he asked, ‘What
makes you weep? When she informed him
that 1t was her husband, he said. ‘Don’t cry,
dear: whosoever is born 1s destined to die.’
‘I am aware of it, Sir.” “lhen, why do you
weep? ‘My son is the rightlwl heir to the
throne whicli is his heritage; il he were there,
he would raisc the whitz umbrelia; indeed
it 1s a great loss to him; so do [ cry in
sorrow.” ‘Never mind, my lady, don’t vou
worry; 1 you wish him to be the king, T will
sec that h. géts the kingship.” Then the
hermit gave the boy the lute and the spelis for
charming the elephants.

At that time, many thousands of ¢lephants
used to come and gather at the foot of the
banyan tree. The hermit told him, *Climb
the tree before the elephants come, and on
their arrival reeite this spell and simike this
string whereupon they will all turn back and
run away, without cven being able to look at

you: thereafier vou get down and come back.”

He did as he was in.tructed. came back and
informed him of what had happencd.

On the second day the hermit said, ‘Recite
this spell today and strike this string; they
will turn back and run awayv looking at you
over and over again.” On that occasion too
he acted accordingly, came back and gave
the report. Then the hermit said to the
mother, ‘My dear, tell your son what you
want to say; going away from here he will
become the king.” Addressing her son she
said, ‘My dear, you arc the son of Parantapa,
the king of Kosamkbi; a haithilinga bird has
brought me here.” Telling him the names
of the commanders of the army and so on,
she handed over to him the wrapper and the
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signet ring and sent him off saying, °If people
do not belicve you, show them the wrapper
your father used to put on as well as the
signet ring he was wont to wear.” The prince
asked the ascetic, ‘Now what should 1 do?
‘Sit on the lowest branch of the tree, recite this
spell and strike this string; the leader of the
herd of elephants will approach you, offering
its back. Sit on its back. go to the kingdom
and take the kingship.” He paid respects
to his mother and the foster father and acting
according to the advice, sat on the back of
the elephant which had approached him and
whispered into its ear. ‘i am the son of King
Parentapa of Kosambi; seize for mc the
kingship which was my father’s and give it
to m2, O leader of the herd.” On hearing his
words, the elephant trumpeted to the effect
that many thousands of elephants might
gather there, and thousands of elephants did
so. Then 3t cried out saying, ‘Let the aged
clephants stay away’, whersupon they left.
Once again when 1t cried out, “Let the very
young elcphants go back’; they too did so.

Surrounded by many thousands of war
elephants he rcached the frontier wvillage
and made this announcement, ‘I am the son
of the king; let those who want to prosper
come along with me.” Thenceforth, recruit-
ing men, he marched forward, laid seige to
the city and sent the message; "Let the peopie
fight or surrender the kingdom.” The
citizens replied; ‘We will neither fight nor
surrender; our queen who was in an advanced
state of pregnancy, was carried away by a
hatthilinga burd; we do not know whether
she s still alive or not; as long as we do not
get news, about her, we shall neither fight
nor surrender.” At that time i1t is said that
there was an unbroken line of hereditary
kingship. Thercupon the prince declared,
‘l am her son’ and mcntioned the names of
the commanders-in-chicf and so on. Even
then there were those who did not belicve, so
he showed them the wrapper and the signet
ring. Recognising the wrapper and the
signet ring, they opened the gates and con-
secrated him king.

Thus far is the account of the rise of Udena.

Now as a famine broke out in the kingdom
of Allakappa, a man, Kotihalaka by name,
was unablc to eke out a living. and thinking,
‘I shall go to Kosambi to carn a living’, took
his little son Kapi and his wife Kali and
moved out with provisions for the journey.
People say that hc left because men were
dying of plague. While on the way, provi-
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sions ran short; and being oppressed by
hunger they found it difficult to carry the bey,

for food and ate like a glutton. After
providing milk rice for them, the cowherd

whercupon said the husband to his wife,
‘While we are alive, we may get another son;
let us icave the child and go on’. The
mother’s heart being tender by nature, she
said, ‘I shall not leave niy chiid while he is
still alive.” ‘Then what are weto do? ‘We
shall carry him by turns.” On her turn, the
mother used to lift the child as if he were a
garland of flowers and carty him on her
breast or hold him on her hip and hand him
to the father. When it was the latter’s turn,
in whichever position he might hold him, as
he took the child intense pain afflicted him
due to hunger. Over and over again he said,
‘Madam, as long as we ar¢ alive we may have
another son; let us leave this one behind.’
On ber part, she replied turning down the
proposal. The child, being handed from
one to the other so often, became tired and
fell aslecp in the arms of the father who,
knowing him to be asleep, let the mother go
ahead, placed him under a bush on a piie of
leaves and moved on. As she turned round
and looked back the mother did not see her
son and cnquired, ‘Sir, where is my son?
‘I have laid him down under a bush.” Beat-
ing her breast she wailed and said, ‘Don’t
destroy me, Sir; I shall not be able to live
without mv child; please bring him back.’
Thereupon he turned back and brought the
child. Thus, as he abandoned his son once
on this occasion, he himself had te suffer in
consequence a simiiar fate seven times in
futurc existences. So one should nnt take
an evil deed lightly considering 1t to be an
insignificant one.

As they moved on, they come upon the
house of a cowherd. On that day the
cowherd was celebrating the “Cow
Ceremonv”’, 1In the house of the cowherd
a Pacceka-buddha used to take his meals
regularly. After [feeding the Pacceka-
buddha, the cowlicrd performed the ceremony
for which milk-rice was preparcd in abun-
dancc. Secing them coming, he ask~d,
‘Whence do vou come? Hearing the whole
story and being a kind-hearted man he took
pity on them and provided them with rice
porridge with plenty of ghee. Saying, ‘My
Lord, myv life depends upon that of yours;
you have been underfed for a long time, take
as much as you need’, the wife placed the
ghee before him and took a hitle quantity of
it tor herself. The busband, stricken with
hunger as -he was for seven or eight
days, found himself unable to hold his greed

himself ale. Kotthalika sat down looking
at him, saw a lump of milk-rice being taken
out of the vessel by the herdsman and given
to a bitch sitting underneath a seat and
thought, ‘Lucky indeed is this bitch; she gets
sucb food daily.’

Being unable to digest the milk-rice, he
died on the same night and-took rebirth in
the womb of that very bitch. His wife per-
formed the funeral rites and working as a
hireling in that house received a nali measure
of rice. She cooked the rice and filling with
it the bowl of the Paccekabuddha made this
earnest wish, ‘By this may benefit accrue to
your servant.” And with the thought ‘It is
good for me to stay here; the Paccekabuddha
comes heie every day; whether there are
gifts or not, by paying him homage and
doing other service with a devoted hezart, I
shall earn much merit’, she remained there
working for hire.

At the end of the sixth or the seventh
month, the bitch gave birth to a single pup.
The herdsman caused 1t to be given the
milk of one cow and within a short time it
grew big. While having his meal, the
Paccekabuddha used to give it a lump of food
daily, for which the dog became very
attached to him. Twice a day regularly
the herdsman used to go to wait upon the
Paccekabuddha. On the way, he used to
beat the bushes anu the ground with a stick
at places which were the haunts of beasts
of prey and made the sound “shoo, shoo”’
three times and drove them away. The dog.
used to accompany him.

One day he told the Paccekabuddha, ‘Sir,
on occasions when [ get no time, [ shall send
this dog; by that intimation may you please
come.” Thenceforth, on days he was unable
to go, he used to send the dog saying, ‘Go,
dear, and fetch the noble one.” At one bid-
ding the dog would rush out and at places
where his master used to strike the bushes
and the ground, he would bark threce times
and when he knew that the wild beasts had
fled, he used to go to the abode of the
Paccekabuddha. When the latter had taken
his seat in the leaf-hut, after finishing his
ablution in the morning, he would bark
thrice at the door anouncing his arrival and
lie down at some place. Noting the time the
Paccekabuddha used to come out, the dog
going ahead of him barking. In order to
test the dog, the Paccekabuddha used to take
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a different route now and then. On such
occasions. the dog would stand across the
road in front of him, bark and put him on the
right track. One day the Paccekabuddha
took another road and although the dog
stopped him by standing across the path, he
did not turn back; instead, he pushed him
aside with his foot and moved on. Seeing
that he was not turning back, the dog turned
round, bit the hem of his lower garment,
pulled him and put him on the proper road.
Such was the strong affection that the dog
had developed for the Paccekabuddha.

In course of time, the robe of the Pacceka-
buddha became worn out, whercupon the
cowherd offered him pieces of cloth for
making one. The Paccekabuddha told him,
‘Fniend, 1t is difficult for one man to make it
into a robe, so I shall go to a convenient place
and have it made.”” ‘Revered Sir, please
make it here.” °‘Friend, that’s not possible.’
‘Well then, Sir, please do not stay away for
long.” The dog stood listening to their con-
versation. The Paccckabuddha, saying
‘Tarry, O disciple’, sent him back and rising
up into the sky depa:ted towirds Gandha-
midana. The dog saw the Paccekabuddha
going through the sky, stood howling and
when the latter had passed out of his rangs
of vision, he died of a broken heart. It is
said that animals arc by nature straight-
forward, and are not crooked. Men, how-
ever, think of onc thing at heart, while speak-
ing something else by word of mouth; and
so has it been said: ‘It is hard to urderstand
man, but animals are understood easily.’
Thus, when he died, because of his straight-
forwardness and lack of crookedness, the
dog was reborn in the Tavatimsa abode and
enjoyed great glory being attended by a
thousand celestial nympbs. When he
whispered close to any car, his voice spread
over an extent of sixtecn yojanas: when,
however, he spoke in his usual voice, the
sound used to spread over the whole expanse
of the abode of gods, covering an extant of
ten thousand yojanas. It was for this that.,
he came to be known as the young god
Ghosaka. Due tc what is this the conse-
quence? It was the result of his howling
out of loving regard for the Paccekabuddha. -

Ghosaka did not survive long but passed
away from the heavenly abode. Indeed, the
deities pass away from the world of gods due
to four reasons: because of the termination
of the span of life, because of the exhaustion
of merit, because of lack of nutrition and

because of ill-temper. One who has per-
formed many works of merit, is born in the
world of gods, and having stayed there till
the end of his life-span he takes rebirth in a
higher and a- still higher state of existence.
Such 1s said to be the way of passing away
because the term of life has come to an end.
For him who has acquired lLttle merit, it
disappears within a short time like three or
four nali measures -of rice thrown into the
midst of corn in a king’s granary. He passes
away during his life-span. Such is said to be
the way of passing away for a god whose
merit has been exhausted. As regards the
next case, while enjoying the sense pleasures,
the god forgets to take his food and
consequently passes away through physical
exhaustion. Such 1s said to be the way of
passing away through lack of putrition. In
the last case, however, envying another’s
property, the god becomes irritated, passes
away and is said to have done so because of
ill temper.

As for this god, while enjoying the sense
pleasures, he forgot to take his food, passed
away through Jack of nutrition, and took
conception in the womb of a courtezan of
Kosambi. On the day the child was born,
she asked the maid, ‘What child 1s it?" and
when told that it was a boy, she caused her
to throw him away, saying, ‘Hey, put him in
an old winnowing tray and throw him on a
rubbish heap.” It is the practice among the
courtezans to bring up a daughter but not a
son, because it i1s through th: daughters
that the continuity of their profession is
maintained.

Crows and dogs thronged round the boy,
but as the result of the howling that he did in
the past out of his loving regard for the
Paccekabuddha, not a single creature dared
to approach him. At that moment, a man
came out and found the child surrounded by
crows and dogs. He went to find out what it
was, and seeing the boy he developed a
paternal affection for him and took him home
saying to himself ‘I have got a son’.

At that time, on his way to the royal court,
the banker of Kosambi met the Kking’s
chaplain returning from the palace and asked,
‘Revered Sir, did you observe to-day the
conjunction of constellation with the moon
for the lunar day? ‘Yes, O great banker,
what else have I got to do? ‘What is going
to happen in the territory? ‘Nothing
particular, except that the child born to-day
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in this city will become the chief banker.’
It_so happenced rhat the banker’s wife was at
that time 1n an advanced stage of pregnancy.
He immediately sent a man to his house say-
ing, ‘Go and find out whether she has given
birth to a child or not.” Lecarning that she
had not, he attended upon the king and went
hom¢ hastily. There he summoned a4 maid
servant named Kali, gave her a thousand
coins and said, ‘Go and look for the male
child who was born to-day in that city and
bring him here.” While looking for the boy;
she recached the house wheie the child was
and asked the lady of the house as to when
the babe was born. On bcing answered
“To-day’. Kali said, ‘Give him to me’ and
offered her one kahapana io start with, and
gradually inceasing the price she gave her a
thousand, brought the child and hand2d him
over to the banker.

The banker had him installed in his house
thinking, ‘If a daughter is born to me, I shall
give her in marriage to him and make him
the chief in the banker’s office but if a son is
born, I shall put him to death.” After a few
days his wife gave birth to a son. Thought the
banker, °‘If this child does not survive, my
son is sure to become the banker; I had better
put him to death inmediately.” He summoned
Kali and said, ‘Go and place this child across
the entrance of the cattle-pen at the timne
-~ when the cattle leave 1t; the cows will tread
on him and kill him; come back oniy after
ascertaining whether or not he has been
trampled down.” She went and as soon as
the cowherd opened the gate of the pon, she
placed the child accordingly. Aithough the
bull, the leader of the herd, used to come
out last at other times, on that day, however,
it camne out ahead of the others and stood
keeping the child within its four fect. Many
hundreds of cows came out brushing on
cither side of the bull, and the cowherd,
thinking, ‘Previously this bull used to comc
out last, but to-day it has come out ahead of
all and is standing still at the gaie of the pen;
what might b2 the reason? approached the
bull and found the boy lying beneath it.
Paternal affection arose in him and he ook
him home saying to himself ‘I have got a
son’. Kili went back and when the banker
asked her, she told him what had happened.
The banker told her tc bring him back after
saying a thousand coins. She did so and
handed him over to the banker.

Thereafter, he told her, *Kili, to-morrow at
awn five hundred carts will move out of the

city for the purpose of carrying on trade;
take this child and place hiin on the wheel-
track; either the bullocks will trample him
down or the wheels will pass over him.
Come back only after ascertaining his fate.’
She took the child and laid him on the track
of the wheels. The leader was at the head of
the caravan. Reaching the spot, the bullocks
threw off the yokes, and although they were
re-yoked and pressed on over and over again,
they did not move forward. As he was
struggling with them the sun arose. Wonder-
Ing as to why the bullocks were behaving like
that, he looked at the road and found thc
child. Thought he, ‘I was about to commit
a senious misdeed, but J have got a son’,
and being glad at hecart he took the child
home. Kiii went back, and being questioned
by the banker told him what had happened.
When the latter, said, ‘Go, offer a thousand
and bring him back’, she did so.

Thereafter he told her, ‘T:uke him this time
to the charnel-gronnd and place him inside
a bush. There he will die, being devoured by
Jdogs and so0 on or being attacked by the
spirits.  Find out whether he dies or not, and
com¢ back.” She took the child and, placing
him in a bush, waited aside. But peither a
dog nor a crow nor a spirit was abie to
approach him. [t is not that hc was being
protected by any person like a mother or a
faither or brothers and so on. Then, what
might have been guarding him? [t was
because of his bharking out of loving regard
for the Paccekabudllia when he wias a dog
that he was being proiected. It so happened
that a goatherd was passing by the cemetery,
driving many thousands of goats to pasture.
One she-goat, while cating lcaves and so on,
entered the thicket and finding the child,
knelt down and started suckling 1it.  Though
the goatherd made the sound ““he he”, the
goat would not lcave the baby. He went
inside the bush with the thought of driving
the goat out by beating 1t with a stick, found
the goat knecling down and suckling the child
and developed a paternal affection for him.
He went away taking the baby with the
thought that he had got a son. Kali went
back and. being asked by the banker, 1elated
the incident whercupon he toid her to recover
the child ior a thousand coins, which she did.

Next he told her, *Woman, take the boy, go
up the Corapapita mountain and thiow him
down the preciprze.  Striking agrnst the side
of the mountain, he wilt drop on the ground
broken up into pieces.  Come back only after
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ascertaining whether he is dead or not’. She
took the child there and, standing on the top
of the mountain, threw him down. Now,
there was a d-.,n:,e bamhoo grove growing
on the sides of the mountain and extending
along it. On the top of it there spread a
jirjuka (licquorice) bush of thick growth.
The child fell on it as if on a carpet. That
happened to be the day for the head basket-
maker to pay hic tax in bamboos. So, with
his son, he went there and began to cut the
bamboo-grove. As the bamboos shook, the
boy cried. Taking it to be a sound like that
of the cry of a child. he climbed up the grove
from one side and findin2 the boy felt glad at
heart and took him home with the thought
vhat he had got a scn.  Kali returned to the
barker and being asked reiat>d the incident,
whercupon the former said, ‘Go, pay a
thousund coins again and bring him back.’
She did so.

Busy as the banker was with this or that,
the boy grew ur and was named Ghosaka.
He was ac if u thorn in the eves of the banker
who dared not look straight at him. Then he
thought out a plan to do away with the boy,
went to his potter and enquired as to when
the latter would tight un the oven. On heing
told that it would be done on the following
day. the banker said, ‘Well then, take this
thousand and plecase do me a commission.’
‘Whai is it hike, St+? ‘I bave an illcgitimate
son whom [ shall send to vou. Take
him inside a room: with a sharp Kknife cut
him into pieces and putting the pieces in a
pan, bake them on the furnace. This
thousand is a kind of guarantec for you.
Later on however, the needful will be done
for you. The potter agreed saying, ‘Very
well.” Next day the banker summoned
Ghosaka to him and sent him with the words
‘Yesterday I gave orders to the potter to do
a certain thing; go to him and tell him “Pleasc
accomplish the work as ordzred by my father
vesterday.”” ’  Saying. ‘Very well’, he went
away.

The other son of the banker, who was
playing marbles with boys, saw him going
there, beckoned him and asked, ‘Where are
you going brother? Replied he, ‘I am going
to the potter carrying a2 message from father’,
whereupon he said, ‘Let mec go there; these
boys have won many stakes from me. please
win them back for me.” ‘I am afraid of
father.” ‘Brother, have no fear, [ shall carry
the message; 1 have lost much, plcase win

back the stakes for me before 1T return.’
Ghosaka was reputed to be very clever at
marbles, and so he pressed him thus.
Ghosaka o areed and sent him away with the
words., ‘Well then. go and tell the potter,
“Yesterday my father ordered a piece of
work to be done. please carry it out.” > He

‘went to the potter and told him so,

whereupon the potter put him to death n the
way indicated by the banker and threw him
into the furnace. Ghosaka, however. having
played for the whole day, went back home 1n
the evening. Being asked ‘How is it that you
have come back, my son?", he told the reason
why he had come back and why his younger
brother had gone. The banker, saying ‘Woe
is me’. cried alovd and looked as if he were
flushed with blood all over his body. He
went to the potter with outstretched arms
bawailing, ‘O potter, don’t ruin me, don’t
ruin me’.  Seceing him coming in such a state,
the potter said, ‘Sir, make no noise; the job
has heen finished.” As he had injured one
who had done no offence. he was over-
whelmed with grief whose intensity was as
great as the greatness of a mountain.  Sa
said the Bhagava . —-

‘He who inflicts punishment on those
who do not deserve punishment and have
done no harm, verv soon attains to onc
of the ten states of punishment. He
suffers from sharp pain or loss or injury
of the body, or severe illness or mental
derangement. or oppression from the
king or secrious accusation or loss of
relations or destruction of wealth, or a
fire may burn down his house; and on the
dissolution of his body, the foolish man
gocs to hell.’

As things took this turn, the banker could
not look straight at Ghosaka, while brooding

~as to how he should finish with the boy, he

hatched a plan to send him to an employee of
his who was supertntending over one hundred
villages to nut the boy to death through a
letter, He wrote a letter saying, ‘The bearer
1s a wicked son of mine; put him to death and
throw him in'o a cesspool. after which I shall
pay you tn a htting way for the services you
have performed’, and tied it to the end of his
garment and said. ‘Dear Ghosaka, there is an
officer superintending over one hundred
villages of mine; take this letter and hand it
over to him." Ghosaka, however, was an
illiterate boy. Since his chlldhood the banker
had been trying in vain to put him to death;

l
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so how would it be possible for him to learn
the alphabet. As he was leaving with the
ictter, condemning him to death, tied to the
end of his garment, he said, ‘Dear father,
I have no provisions for the journey.” ‘Be
not worried about provisions: on your wav in
such and such a village, there is my friend, a
banker. Take vour morning meal in his
house and go on.” Saying, ‘Very well’, he
paid respects to his father and departed.
On reaching that village, he enquired of the
banker’s house, went there and saw the
banker’s wife. When asked ‘Whence have
you come?, he replied ‘From the city'.
‘Whose son are you? ‘Madam, I am the
son of your friend, the banker.” ‘Are you
Ghosaka? ‘Yes, madam.” Even as as she saw

Ghosaka, she developed a feeling of maternal
affection for him.

The banker had a daughter about fiftezn or
sixteen years of age. She was very beautiful
and charming. The parents provid:d her
with a maidservant to look after her, and
lodged her in a magnificent chamber on the
top floor of a seven-storeyed palace. At that
moment the banker’s daughter sent the maid-
servant to a shop. The banker’s wife saw
her and asked her where she was going.  She
replied that she was sent on an errand by the
daughter. The banker’s wife said, ‘Leave
aside your errand and come here first; give a
stool to my son, wash his feet and rub them
with oil, make a bed for him and then you go
on with your errand.” She did as she was
bidden. The banker’s daughter scolded her
for coming back late, whereupon she said,
‘Please do not be cross with me: Ghosaka,
son of the banker, has arrived; only after
having done some work for him could I go to
the shop and return.” As soon as she heard
the name o1 Ghosaka, the banker’s son, love
pierced through her skin and remained
cmbedded 1n the marrow of her bone.

In the previous birth, in which she was
Kali the wife of Kotiihalaka, she had cffered
a nali measure of rice to a Paccekabuddha, as
a result of that, she was reborn in this
banker’s family. Thus, her love for him in
the former existence permeated and enthralled
her. So has it been said by the Bhagava:—

‘Owing to the association in the past or
because of the good done in the present,
such an affection gtows like a lotus in
the water.’

Then the banker’s daughter asked the
maid, ‘Where is he, my dear? ‘He is lying

on the bed and is asleep.” °‘Is there anything
in his hand ?* “There is a letter tied 1o the end
of his garment’ She wondeted as to what the
letter could be about and as he was still
slecping she went down without being seen by
her parents who were otherwise engaged,
took out the letter, returned (o her room,
closed the door, opened the window, and
being literate, she read the letter. Thereafter,
she thought ‘What a foolish man he must be
that he goes about carrying a message con-
demning him to death tied to the end of his
garment; if I had not found it, he would have
lost his life.” She stored up the letter and
wrote another in the name of the banker
thus: ‘This is my son. Ghosaka; have
collections made from the hundred villages,
and give him in marriage to the daughter of
the banker of the district. Build for him a
double-storeyed house in the centre of the
village where you live, provide for him good
protection with a surrounding wall and men
on guard. and send me a message as to what
has been done. When you have done it,
uncle, I shall repay you in a fitting way for
the services you have rendered.” After she had
finished the letter, she folded it up and tied
it to the hem of his garment. He slept
throughout the day. got up from bed, had his
meal and dep.rted.

Next day he arrived at the village early in
the morning and found the officer attending
to the affairs of the village. The latter saw
him and asked ‘What is it about, dear?
‘My father sends a letter to you'. ‘Dear,
what is it about? Please bring it to me.’
After he had taken the letter and read it, he
was filled with delight and said to the houce-
holders. ‘Lock, friends, what affection my
master has for me. He has sent his son to
me with the message. ‘“‘Hold the marriage of
my eldest son.”” Please bring quickly timber
and other material.” He had a house bult as
directed, made collections from th2 hundred
villages, brought the daughter of the banker
of the district, celehrated the marriage and
sent a message to the banker saying what he
had done. Learningthat, the banker bccame
greatly disappointed and thought, *What
] asked to be done has not been done, but
what I did not, has been done’. That
disappointment, combined with grief for his
son. produced in his stomach a burning
sensation and it developed into diarrboea.

The banker’s daughter gave orders to this
effect. ‘Should anyone come from the banker,
do not inform his son before telling me.’
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The banker, however, thought that he would
not make the son he regarded as bad, his
heir to his property and said to cne of his
officers, ‘Uncle, I wish to see my son. Send a
servant and summon him.” Saying ‘Very
well’, he sent a man with 2 letter The
banker’s daughter, learning that he had
arrived and was standing at the gate, sent for
him and asked, ‘Whatis it about my man?
‘Madam, the banker is ill; he has sent tor his
son to have a lock at him.” ‘Dear, 1s he
keeping strong or weak? ‘Madam, he 1s
keeping strong and 1s taking food.” She,
without letting the banker’s son know about
it, provided the man with lodging and
expenses and said, ‘You may go when I send
vou, meanwhile you may stay here.” The
banker enquired of the official, ‘Uncle,
haven’t you sent anvone to my son? ‘Sir,
I bave done so, but the man who went has
not returned yet.” ‘Well then, sena another.’
He did so. The banker’s daughter treated
him as before. The banker’s discase, how-
ever, took a serious turn and one chamber-pot
after anothe: had Lo be provided. Once acain
the banker enquired of his official, “Uncle,
haven’t vou sent anyonc to my son?” ‘I have
done so Sir, but the men who went have not
returned yet.” ‘Well then, send one more
again.” He did so. The banker’s daughter
enquired of the man who came as the third
about the condition of the banker. He
replied, ‘Muadam, the banker is sertously 1ll,
he refuses to eat and is bed-ridden; chamber-
pots , one after another, have 10 be provided.’
Thinking ‘Now 1s thc time to go’, she
informed the banker’s son saying, ‘I am told
that vour father 1s tll.” He asked ‘What are
you saying, dear?’, whercupon, she rerlied
‘Sir, he is unwell.” ‘What should be done
now? ‘Let us go and see him taking presents
collected from the hundred villages.” Siying
‘Very well’, he had the presents brought and
departed taking them in a cart. Then she
said to him, ‘Your father is 1n a weak
condition, if we take so many presents with
us, there will be delay on the journey; et this
cart go back’. and sent all the presents to
the house of her father. She then told him;
‘My lord, please stand at your father’s feet, I
will stand at the head of the bed.” As they
went inside the house, she gave orders to her
attendants saying, ‘Stand guarding the house,
both in front and at the back.’

After they had gone into the house, the
banker’s son stood at his father’s feet. while
she stood at the head of the bed. At that
time the banker was lying on his back; and

his officer, who was massaging his feet, told
him, ‘Sir, vour son has arrived.” ‘Where 1s
he?” ‘Hec is standing at your feet.’ Seeing
him, he sent for the accountant and asked,
‘What is the extent of wealth in my house-
hold? When told: ‘Sir, in cash alone, there
are forty crores and so much of movable and
immovable properties in villages and lands,
bipeds and quadrupeds, vehicles and con-
veyances’, though he intended to say that he
would not give all that property to his son
Ghosaka, he said, I give ... >. Hearing that,
the banker’s daughter thought; ‘He might say
something else when he speaks again’,
dishevelling her hair, she began to weep as if
overcome with grief and said, ‘Dear father,
what do you say ? Unfortunate indeed are we
that we are to hear such a word from you.’
Saving so, she let herself fall hitting him right
on the chest with her head so that he could
not speak any more, and kept on pressing her
head against his chest while pretending to be
desply ¢rieved. At that very moment the
banker expired. The death was reported to
king Udena.

The king had him cremated and enquired
whether he had anv son or daughter. Being
told that he had a son, Ghosaka by name,
and that he had handed over to him the entire
property before he expired the king after some
time sent for the banker’s son. It rained on
that day, and in the court-yard theie were
pools of water here and there. The banker’s
son went to see the king. The king opened
the window, and as he looked at him coming,
saw him wmping over the pools of water n
the court-yard. When he came and stood
bowing, the king asked him, °‘Are you
Ghosaka? ‘Yes, vour majesty.” The king
said. ‘Don’t grieve becduse your father has
passed away; I shall give you the office of the
banker which 1s your paternal heritage.’
Thus assuring h'm, he sent him away saying,
‘Please go back, dear’, and stood watching
him as he decparted. He went walking
through the pools of water which he had
jumped over when he came. Thereupon the
king called him back and asked, ‘Deur, how
is 1t that when vou came, you jumped over
the pools of water. but on your return, ynu
walked through them? ‘It ’s true, your
majesty. at that t:me I felt like a frolicsome
boy, but now since you majesty has promised
me a high rank, I think it behoves me not to
act as before and to move about with cignity.’
Hearing him the king thought; ‘A wise man
1s he, [ must appoint him to the office now’,
and bestowed upon him the property enjoyed
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by his father and the office of the banker to-
gether with the hundred villages. He moved
round the town in a chariot and created a
stir wheresoever he went.

The banker’s daughter, who was sitting
and talking with the maid-servant K3li, said,
"Mother Kaly, it is because of me that your
son attained so much of. glory.” ‘What
makes you say so. dear?’ ‘In fact he came to
our house with a death-warrant tied to the
hem of his garment. | destroyed that letter
and wrote another to the effect that I might
be given in marriage to him. And up till now
I have given him protection.” ‘Dear, you
know this much only; in fact the banker, in
his attempt to kill him since his childhood,
failed, and much money was wasted on this
score alone.” ‘Really, the treasurer com-
mitted a very grave offence, mother.” Seeing
Ghosaka enter the house after moving round
the city, she smiled thinking, ‘So much of
glory has been attained because of me.” The
banker’s son asked her why she smiled.
“There i1s reason for 1it.” ‘Tell me.” Shc
would not. ‘If you don’t tell me, 1 will cut
you in twain.” So saying he drew out his
sword. She said, ‘I smiled at the thought
that it was because of me you had attained so
much of glory.” °‘If my father handed over
his property to me, what’s that to you? It
appears that up till then he knew nothing
about it and so he did not believe her words.
Then she told him all that had happened
saying, ‘With your death-warrant you were
sent by vour father, but [ saved you by doing
this and that.” He disbelieved her and said,
‘You are telling a lie.” Thinking that he
would ask Kali about it , he did so saying,
‘Is it true, mother?” ‘Yes .it is so, dear son;
since your childhood, the banker designed to
kill you but failed, and much wealth has been
wasted on that account. You escaped death
on seven occasions and now you have attained
the position of the banker, with the entire
produce derived from the hundred tributary
villages.” Coming to know of that he
thought, ‘My kamma must have been very
grave; however, having escaped death in such
a way, it is not proper for me to lead a
heedless life; T will therefore be heedful’, and
started giving away a thousand picces of
money daily in the way of charity to the
blind, the destitute and such others. Mitta,
the householder, was in charge of the
dispensing of charities.

This is the Story of Ghosaka, the Banker.

At that time, in the city of Bhaddavatt
lived a banker, named Bhaddavativa. He
was a friend of the banker Ghosaka whom,
however, he had never met. Ghosaka
heard of the wealth and age of the banker of
Bhaddavati from the merchants coming
from that city, and wishing to be friendly
with him sent him presents. The banker of
Bhaddavat:r too heard about the wealth and
age of the banker, Ghosaka, from the mer-
chants coming from Kosambi and sent him
presents wishing for his friendship. In this
way friendship developed between them
though they did not meet each other.

Some time later, plague broke out in the
house of the banker of Bhaddavati. With its
outbreak first the flies died, then in succes-
sion died the insccts, mice, fowls, pigs, cattle,
male and female slaves, and last of all died
the members, of the houses-hold. Those
among them who fled, breaking through.the
walls, had the chance to survive, Thersupon
the banker, his wife and daughter also fled in
that way and took the road to Kosambi with
the intention to reach Ghosaka, the banker.
On the way they ran short of provisions and
became exhausted through exposure to wind
and heat as also through hunger and thirst.
They proceeded to Kosambi in great hard-
ship, and at a place where water was easily
available, they took their bath. At the gate
of Kosambi, they took shelter in a shed.

Thereupon the banker said to his wife,
‘My dear, even a mother would not be happy
if she were to meet her own child approach-
ing her in such a condition. 1 have heard
that my friend dispenses charity worth a
thousand daily to the wayfarers and the poor.
Let us send our daughter to fetch the food
and having nourished ourselves for a day or
two here we shall meet our friend.” She
consented saying; ‘Very well, my lord’, and
they stayed in that same shed.

Next day when the time for the distribution
of charity was announced and as the way-
farers, the poor and others were going for
food, the parents sent their daughter saying,
‘Dear, go and fetch food. The daughter,
who belonged to a wealthy family and was not
devoid of a sense of modesty, due to the
misfortune that befell her, took a pot and
with the crowd of supplicants went for food
biding her shame. When asked, ‘Girl, how
many shares do you want?. she repled,
‘Three’, and was given three. When
the food was brought by her, the three sat

down together and ate. The mother and the
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daughter told the banker, ‘Lord, misfortune
fails even on great [amilies; please bc not
concerned on our score and eat without
worry.” Thus they coaxed him 1n various
ways and made him cat. He took the food,
but, unable as he was to digest it, died at
dawn. In very many ways the mother and
the daughter bemoaned and bewailed. On
the following day the girl went weeping to
obtain food and being asked; ‘How many
portions will you take?, she said, ‘Two’,
brought the food and coaxed the mother to
eat. At her rcquest she ate but died on that
day. The girl, left all alone, wept and
lamented over the misfortune that had fullen
upon her, and on the next day, being afllicted
with extteme pangs of hunger, went weeping
for ford along with the supplicants.  When
asked ‘How many shares will you take, dear ?’
she said, ‘One.” Mitte, the householdear,
recognised her as the one taking food
for three days, and so he told her; ‘Woe be
with you, wretched woman, to-day you know
the capacity of vour stomach.” The girl,
who belonged to a respectable family and was
endowed with modesty «wnd shyness, felt asif
she were wounded in her chest with a javelin
and as if saline solution had been applied to
the wound and asked; ‘Why sir? ‘At first
you took shares for three, vesterday you took
jor two, today you are taking one. Today
only are you aware of the capacity of your
stomach.” ‘Sir, don’t you imagine that I
took for myself only.” ‘Then, why did you
take them?’ *‘Sir, at first we were three,
yesterday there were two, but today I am left
alone.” ‘How is it so?, asked he. Hecaring
from her the whole account right from the
beginning, he was unable to hold back his
tears, and being overcuime with great sorrow
which had arisen, he said, ‘Dear, such being
the case, be not woriied; you were the
daughter of the banker of Bhkaddavati, but
from today onwards vou arc my own
daughter.” He kissed her on the Lead, tcok
her home and established her in the position
of the eldest daughter.

Hearin« the shouts and uproar in the alms-

house, she askid him, ‘Why don’t you -

quicten these people and dispense charity™”
‘It is not possible, dear’. ‘Father, i1t 1s
possible.”  ‘How, dear? ‘Father, put up a
fence around the alms-house ana fix two
gates. through which only on¢ person can
pass 4t 4 time. Therealter, ask them to enter
by one gate and leave by (he other. Thus,
they will take without noise.” Hearing that,
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he said; ‘Dear, it is a fine rlan’, and had it
done. Formerly she was known as Sama,
but because she had a fencing done, she came
to be known as Samavati. Henceforth,
uproar in the alms-house came to an end.

In the past, the banker Ghosaka, used to
find delight when he heard the noise with the
thought that the sound came from his alms-
house; but failing to hear the noise for two or
three days he asked Mitta, the householder,
who came to wait upon him “Are you dispens-
ing charity to the poor and the wayfarers?’
‘Yes, sir.” ‘Then, how is it that I have not
heard the noise for the last two or three days?
‘I have devised a means so that people might
take alms without making any noise.” ‘Then,
why didn’t you do it before?” ‘I had no idea,
sir’.  ‘How do you come to know now?
‘My daughter pointed it out to me.” ‘Have
you got a daughter of whom I do not know?’
Then he related the whole account of the
banker of Bhaddavati, beginning from the
outbreak of plague till his adoption of the
girt as his ¢ldest daughter. Then the banker
satd to him, ‘That being so, why didn’t you
inform me? My friend’s daughter is my
daughter,” and he sent for her and asked,
‘Dear, are you the banker’s daughter?” ‘Yes,
father.” Saying: ‘Be of good cheer; you are
my daughter’, he kissed her on her head and
giving five hundred women as attendants,

placed her in the position of his eldest
daughter.

It so happened that one day a festival was
proclaimed in that city. On such a festival
day, the ladies of rank who did not usually go
out, used to go to the river on footl with their
attendants to take their bath. So, on that
day Samavati, accompanied by her rctinue
of five hundred women, went past by the
palace-enclosure to have her bath. Udena,
who was standing at thc window, saw her and
enquired, ‘To whom do these dancing girls
belong? ‘Your Majesty, they are not
dancing girls belonging to anyone.” ‘Then
whose daughters are they ”  ‘Your Majesty,
she 1s Samavati, the daughter of the banker
Ghosaka.” He fell in love with her at first
sight and sent word to the banker, saying,
‘Let the banker send his daughter to me.’
The banker replied that he would not do so.
‘Do not behave hke that; send her.” ‘Your
Majesty, we houscholders do not yield to the
fear of words or threat or torture and part
with our daughters.” Enraged, the king had
the banker’s house sealed and seizing the



76 THE DHAMMAPADA COMMENTARY

banker and his wife by their hands, turned
them out of the house. On return from her
bath, Samavati could not get permission to
enter the house and enquired, ‘Father, what
has happened? ‘My dear, the king sent
messengers for you, and when we replied that
we would not give you up, he had our house
sealed and turned us out.” ‘Dear father, you
have committed a grave offence; when the
king sent the message, you shouldn’t have
refused him but should have said that you
would do so provided that the daughter were
taken together with her attendants.” ‘Very
well, dear, if you so approve, I shall do so’,
and sent a message to the king accordingly.
The king agreed saying, *Very well’, had her
brought along - with the retinue and
consecrated her the chicf queen. The rest
became her ladies-in-waiting.

This is the story of Samavati.

Udena bad another queen by the name of
Vasuladatta, the daughter of Candapajjota
who was the king of Ujjeni. Once, on return
from the pleasance, while surveying his own
splendour, Candapajjota enquired, ‘Does any
one else possess such a splendour? Being
told, ‘What splendour is it. The splendour
of Udena, the king of Kosumbi, s far greater’,
the king said, ‘Well then, 1 will capture him.’
‘It 1s not possible to do so.” 'l will do any-
thing to capture him.” ‘It 1S not possible,
Your Majesty.” ‘Why not? ‘He knows the
art of charming elephants; chanting a spell
and playing upon the lute, he makes the
elephants run away or capturcs them. There
IS no one to compare with him 1n the posses-
sion of elephant mounts.” ‘Is it not possible
for me to capture him? ‘If you are bent on
this determination, have a wooden elephant
made and despatch it to where he is. Once
he hears of a riding elephant or horse he will
go out any distance. When he comes to the
place, it may be possible to capture him.’
Realising that it was a plan which would suit
the purpose, the king ordered a wooden
elephant to be made, fitted it with mechanism,
and having had it covered with hnen and
painted, left it on the bank of a pond at a
place on the border of his kingdom.
the elephant’s belly, there was space sufficient
for sixty men to move about. Elephant-
dung was brought and scattered about here
and there. A forester saw the elephant and
thought: ‘It is fiting for our king’, approach-
ed him and rcported, ‘Your Majesty, [ have
found a mighty elephant, white all over, which
resembles the pcak of Mount Kellsa; it is
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suitable for you alone’. Udena took him as
his guide, and set out on an elephant sur-
rounded by his retinue.

The informers, hearing of his approach,
went and informed Candapajjota. He came
and posted his troops on both flanks leaving
the centre unoccupied. Udena, being un-
aware of his movement, chased the elephant.
The men inside set it runaing at speed. As
the king muttered the spell and played on the
lute, the wooden elephant kept on running as
if the sound of the lute did not reach it. Not
being able to overtake it, the king rode a
horse and chased it. As he was chasing
with speed, his troops were left behind; thus
there was only the king. Then Candapaj-
jota’s men, who were posted on either side,
scized him and took him to their king. His
troops, however, realising that the king was
overpowered by enemics, set up an encamp-
ment outside the perimeter and stood there.

Candapajjota, having had him captured
alive, put him into prison, locked the door
and celebrated the feast of victory for three
days. On the third day Udena enquired of
the guards as to where the king was. They
replied that he was celebrating the feast of
victory for the capture of the enemy. ‘How
is it that the behaviour of your king is like
that of a woman? After having captured a
rival king, does it not behove him either to
set him free or to put him to d2ath? You,
however, say that he is celebrating the feast of
victory, keeping ine in misery.” They went
and informed the King about it, whereupon
the latter came and asked: °‘Is it true that
you made such a remark? ‘Yes, O king.’
‘Very well, T shall set you free, but [ am told
that you know a certain spell. Will you
give itto me?  ‘Yes, I will give 1t you; take
it in the proper way, but then, will you bow
down to me? ‘What, am [ to bow down to
vou? I am not going to do that.” ‘Then,
I am also not going to give it to you.” ‘In
that case, I will have to inflict on you
heavy punishment.” ‘Do; you may be the
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