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TRANSLATOR'S PREFACE
I. VERSES OF UPLIFT

THis short collection of eighty suttas consists of verses
of a more or less cryptic nature, to explain which in their
proper context prose stories have been composed, just
as 18 the case with what are called Jataka Tales, com-
positions of the ‘ after-men,” the essential part being
the verses ascribed to the Teacher. In the case of the
Udana the verses may well be genuine, but it does not
follow that the prose part 1s right in its application 1n
each case. As to the Jataka verses, which progress in
number like the Anguttara or Gradual Sayings, 1t is
doubtful whether they are genuine utterances, with the
exception of the very brief ones, while the stories applied
to them, with their commentary, are romances, and 1n
some cases folk-lore common to most nations.

Why was the name Udana given to this collection ?
As readers of the Upanishads are aware, fhe word udana
sngmﬁes one of the ° vital airs (pmnd apana, samana,
vyana, udana), which has its plexus in the throat, controls
the other four, passes up and -out at- the ¢rown of the
head This throat- plexus 1s probably the origin of the

“lump in the throat ° felt by some under strong emotion.
Thus at Brihad Arany. Upan I, v, 3, “the vital air
(udana) which goes upwards ’; also at IV 11, 4; at Chand.
Up. 111, xi, 5, ‘ the upper aperture s ud@na, which 1s
the Wmd which is the sky ’; 1d. V, xxii1, “ by the satisfac-
tion of udana the wind ('vayu) 1S satlsﬁed also at Prasna
Up. 111, v, 7. In the (later) Anugita, ch. YV, the control
of this centre, which governs the organs of speech,
destroys sazsara and leads to the Supreme Self.

It refers then to drawing in, controlling and breath-
lng out. The usual interpretation 18 °out-breathing,’

‘solemn or ecstatic utterance,” and the phrase wmay
v
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udanam udaness becomes ‘breathed forth this solemn
utterance.” In another sense it may be taken as *In-
spired words.” Mrs Rhys Davids originally suggested
‘cries of the soul,” or ‘cries or sighs of heart.” As,
however, it is evident that the verses, if not ‘ inspired,’
are ‘ inspiring,” uttered with a view to human uplitt, we
have agreed to call Udana ‘ verses of uphit.’

The traditional explanation of the commentators may
be read in the Commentary of Dhammapalicariya
(c. 500 A.D.) on Udana (Paramattha-dipani or UdA.
P.T.S.ed., p.2): ‘ In what sense is the word udana used *
It is the expiration of an accumulated thrill-wave of
strong emotion (pitz). Just as oil and such-like material
for measurement, when it cannot occupy the measure
(mana) oozes out, and that is called ‘the overflow ’;
and as the water which a reservoir cannot hold runs out,
and that is called ¢ flood-water,’ even so that accumulated
thrill-wave of strong emotion, of thought directed and
diffused (vitakka-vipphara), which the heart cannot
contain, when it grows to excess cannot stay within,
but bursts forth by way of the door of speech, regardless
of who receives it—in fact an extraordinary expiration
(udahara-viseso)—that 1s called udana. Thus Dhamma-
pala, slightly adding to what is attributed to Buddha-
ghosa, who a little earlier had copied the ancient Com-
mentaries. See also DA. 1, 140; SA. 1, 60, 80; 11, 273;
AA. on 4. 1m, 238 (abbreviations explained in the last
index to this volume).

The commentator goes on to say that the ecstatic
verses of monks and nuns (in Thera-theri-gatha) are
not to be termed udana but stha-nada, lion-roars or bold
assertions; that the majority of what are to be termed
Buddha-udana are collected in Dhammapada; that the
prose part, introduced in each case by the words ‘ thus
have I heard,” was the work of Ananda, who recited the
verses and supplied the context of each set at the first
“chanting-together —z.e., at the First Convention after
the Teacher’s death.

The collection is divided into eight vaggas or chapters
of ten suttas each, several of which occur in Vinaya
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Pitaka (Maha- and Culla-vagga) and one in the Maha-
parinibbana-sutta of Digha Nikaya.

A glance at the index will show that the scene of the
majority of these little stories was laid at Savatthi. I
therefore judge that it is an independent collection of
the reciters of the school of monks there; for which
subject my Preface to Kwndred Sayings, v (Sapyulta-
Nikaya) may be consulted. It forms one of the Fifth
or Short Collection (Khuddaka-Nikaya), of which the
first two works, Dhammapada and Khuddaka-patha, have
appeared 1n the previous volume of this Series, translated
by Mrs. Rhys Davids. The other works of this collec-
tion are Itwuttaka (of the present volume), Sutta-nipata,
lately translated by Lord Chalmers (Harvard Univ.
Series), Vimana-vatthu (poems on the heaven world),
Peta-vatthu (stories of ghosts) T hera-theri-gatha (Psalms
of the Brethren and Sisters, translated by Mrs. Rhys
Davids), Jataka (verses and tales), Niddesa (a com-
mentary on part of Sutta-nipata), together with works
of an evidently later date, which must have been added
subsequently—viz., Patisambhidda-magga (way of analy-
sis), Apadana (legendary verses of monks and nuns),
Buddhavansa (a history of the Buddhas), and Cariya-
pitaka (verses on the Buddha-perfections).

In the present volume and the fifth of Gradual Sayings
I have used ° Wayfarer’ for Tatkagata and adopted
Lord Chalmers’ word ° cankers ’ for asava.

II.—AS IT WAS SAID

These one hundred and twelve short suttas with verses
are called * The thus spoken,” and derive their title from
the emphatic statement both at beginning and end of
each that the Exalted One uttered them, together with
the verses. That this is in some cases 1impossible from
internal evidence I have shown 1n the notes—e.g., 1n cases
‘'where the (supposed) Teacher indulges 1n extravagant
self-praise. The prose passages are evidently explana-
tions of the verses, not vice versa, but sometimes the two
do not harmonize. The titles of the suttas in the
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uddanas or summaries refer to the prose part, not the
verses.

As to the origin of the collection: we read in the Com-
mentary attributed to Dhammapala, pp. 29 fi. (of the
P.T.S., ed. by M. M. Bose, Calcutta), that the woman-
disciple Khujjuttara (Uttara, the hump-backed), used to
oo frequently to listen to the Teacher when he was in-
structing the monks. She sat behind a curtain when
he was thus engaged at Kosambi, and thus became
bahussuta or one who had heard much, versed in dhamma
and of great wisdom. She was asked by the ladies of
the royal harem of the rajah Udena to tell them what
she heard and to instruct them. She did so, and all of
them learned by heart what she told them. Later on
she was named both by the Teacher and her fellows
" pre-eminent of the learned * (4Ang. 1, 26). The tradition
arose that it was Itwuttaka that she repeated thus, but
there 1s no evidence of this.

The Commentator goes on to say that ° by handing on
In succession =~ {paramparaya) the monks too came to
learn these suttas, but that Ananda at the First Council
at Rajagaha rehearsed them in their present form,
prefacing to each the phrase * Thus have I heard; this
was spoken by the Iixalted One,” etc., and concluding
the prose and verse with a similar statement. He ad-
mits, however, that there were some who put difficulties
In the way (papaficentt) of this conclusion, but sweeps
the objection aside. The verses are doubtless genuine
In parts. Verse is more easily memorized than prose,
and the Teacher 1s not likely to have spoken prose in
any fixed form. He would teach in a conversational
way, using famihar words, summing up what he had
sald 1n concise verses, as 18 the fashion in India. The
work 1s evidently edited by and for monks, not laymen
or women ; the word "nun * occurs once only in one sutta.

As will be seen, after Sutta 79 the introductory and
concluding formula is omitted saving at the beginning
ot No. 80 and end of 89. This may be because the editors
thought 1t unnecessary. No. 99 has it both at beginning
and end; No. 100 at the beginning, and of the rest the
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last only has it at the end. The suttas of the Fourth
Section are longer and of narrative form, and may be
late additions, for, as noted below, they do not appear in
the Chinese version at all. A number of suttas occur
in Anquttara and Puggala-Pafinattr, and the work is put
together on the principle of “add one’ (Anguttara or
Gradual).

It 18 of interest to compare our version of these suttas
with a Chinese collection, translated evidently from San-
skrit A.D. 650 by Yuan Chwang, who brought Buddhist
scriptures from India. On this subject K. Watanabe
wrote 1n the Journal of the Paly Text Society, 1906-7, p. 45.
This Chinese collection agrees in the main with the Pali
version, but in the Third Nwpata or section, he says,
three-fifths of the suttas of the Pali cannot be identified
with the Chinese, while the whole of the Fourth Nupata
1s lacking in the Chinese, there being only 65 suttas out of
our 112. Again, some of the Chinese suttas are not found
in the Pali. The prose parts of the Chinese are longer
and more diffuse.

In the same volume of the J.P.T.S. will be found a
collation of our text (which is by Windisch) with the
Siamese edition, done by Mr. J. H. Moore, who in 1908
published a translation (Columbia Univ. Press) of our
volume under the title of Sayings of Buddha.

I am indebted to Mr..A. J. Edmunds of Philadelphia,
U.S.A., the author of the two volumes Buddhist and
Christian Gospels, 1909, for a typed copy of his own
translation of the earlier suttas, on which -he lectured
some years ago. At one time he had intended finishing
the work. Also to Mr. E. M. Hare for the loan of his
Sinhalese editions of both Text and Commentary, which
I have used throughout. As I write this comes to hand
the first half of Mr. Bose’s edition of the Commentary,
published by the P.T.S.

Mrs. Rhys Davids has kindly consented to write for
me an introduction to both works contained in this

volume.
F. L. WOODWARD.
RowELLA, TASMANIA,
January, 1935.
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belong to the tradition of world-literature in general,
be left to show an uncomprehended meaning which
should be comprehended. And so, while we agreed
that ‘ Logia’ was now pre-empted by Oxyrhynchus
discoveries, and the literal “ as it is said ’ more wholly
unaflected, we decided to ignore the aflectation which
would see in ‘ uplift > a word worsened by Americaniza-
tion or British cant, and to hope that, in reproducing
the ‘ Ud-,” 7.e. ‘up,” in the Pali title, we were taking
a step towards the rehabilitation of a worthy word.
What more need be said ? As to whether these
whittlings of prose with verse, now and then deserving to
be called poetry, do, or do not convey the genuine teach-
ings of the * Wayfarer,” of the first ‘ sons of the Sakyas,’
this the slow growth of the power to judge historically,
as to what can, or cannot have been the teaching, at or
near its birth, of a world-religion will alone decide.
There are who say (as I know), that the sayings in Iti-
vuttaka are genuine words of the Founder because of
the emphatic attestations to each. But the Moslem
might claim equally a divine origin for the writings
ascribed to his Founder, whenever 1t 1s claimed that
the latter was spoken to by the Lord. It is not assertion
that establishes the true. And for me, with a few good
and even lovely exceptions,' the anthologies are monkish
work, the expression of monkish ideals:—that it is 1ill
to love®; that 1t 1s profitable to abstain from evil, because
of the results to the doer, or not-doer, himself?; that
woman 18 ~ monsters and demons “*; that the main thing
to conquer 1s the wish to become (this having come
to mean ‘ be 1n a becoming,” 7.e. in some kind of life
and world. The word ‘ bhava ’ had come to mean but
that !)°; that the great achievement was to consummate

1 Notably of course the Sutta on ‘amity,” p. 130. I have yet to
see the usual 1diom ** sixteenth part ’ (kalay solasiy) explained. There
was, 1 read, a weight called ‘16-mango’ (sodastkdmra), as if we
were to call a lb. a * 16-ouncer,” but the number is applied to many
things beside weight.

¢ P. 18. 3 P.14 1. ¢ P. 195.

5 Pp. 10, 78, 148, 159 and passim.



S.B.B. EDITOR’S INTRODUCTION X111

— i

here—as 1if that were remotely possible l—and then to
““wane out without remainder "I It is true that the
old ideal of ‘ growth’ (of being as potential becoming)
peeps out (p. 128), and that the desirability—as In
Dhammapada—of having the self made to become, 2.e.
grow (bhawtatia) 1s recurrent still; yet for the most
part what a dreary unwholesome gospel 1t had come to
be, and how unlike what we can here and there glean
was the Sakyan teaching! It is.curious that, so far
as I have noticed, the Uplift poems, so far as they are
not duplicates from Vinaya and elsewhere, are not
quoted by Buddhists with two exceptions: the Amity
Sutta,? and VIII, 11, p. 98, and that is in prose only.*
Namely, that there would be no escape from life, were
there not what amounts to no-life. 1 have seen this
quoted with approval, yet what poor sort of stuit 1t 1s
for man’s growth and ‘uplift’! A very teaching 1n
the Less. The two preceding Suttas, which run into
much the same excess of depressing speech, may possibly
be a distorted outgrowth from some such verse as we
find in the middle Upanishads, Katha and the later
Maitri. They occur almost like a quotation from such
in the Kevaddha Suttanta of the Digha in somewhat

similar terms:—

when cease the five sense-knowledges,
together with the mind,
and intellect (buddhz) stirs not—
that they say is the highest course.
(Katha Upanishad).

But this referred only to the introspective practice of
the growing vogue of Yoga, not to the seeking, through
the state of the arahant, nothing but the void.

A few points worth calling to notice are:
1. Good disciples (monks) are called * caravan leaders °

1 Cf. nibbana references. |
2 Rhys Davids popularized this in Buddhist publications some

forty odd years ago.
3 The very noteworthy verses, p. 56, I have found quite overlooked,

here and in Kindred Sayings.
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(satthavaka) a term elsewhere used only for Buddhas ,
for me a name of much significance (It. 191).

2. Wanderers, paribbajakd, i.e. travelling students,
not ascetics, are here shown as living in domestic re-
lations (Ud. p. 17).

3. Wesee Sakyan monks called ‘ menials,’ lit. little men
(vasala=vrsala, cf. vr-ul), by brahmans. Brahmans
ranked as gentlemen, and had long the monopoly of
education as well as of religious culture in particular.
For a low-born man to teach was repellent (p. 33).

4. The depreciation evident in the use of the word

“yoga ' and its compounds shows the absurdity of
identifying early Buddhism with the cult of Yoga, as
some writers have done.

5. I think 1t 1s rare to find bhavo, a masculine noun,
in the neuter plural: Ud. III, x: sabbabhavany: ° all
more-becomings,” in Mr. Woodward’s rendering.

Finally, of these renderings the most interesting in
novel departure is the calling Tathagata ° Wayfarer.’
I need hardly word my approval. If 1t misses the
word-play in It. p. 198, why, so does any other Knglish
rendering, and the English reader would miss 1t were
the Pali retained. Readers should also note “ bodyhood °
(sakkaya) and ° bodybase’ (upadhi), both words posers
for the translator. For sarena I should prefer chanting,
to “ from memory ' (p. 71); the Commentary has sutt'-
ussarana-sarena abhasi. And I incline to see (p. 179), In
pumsa-puggala a term of transition, from the honoured
word purisa of Indian tradition, to the name of relative
contempt for the man-as-unreal: puggala. 1 have dealt
with this elsewhere.?

I note that, in the matter of the fatally indigestible

" truffles, my little contribution to the subject in Manual
of Buddhism, p. 260, has been overlooked (p. 99). This
1s Indeed rare with our translator, whose appreciative
comment 1s, for me, a great encouragement.

C. A. F. RHYS DAVIDS,

- ]

1 See pp. 174, 151, 161, and the frequent ideal —yogakkkemo,
‘safety from toil.’

2 A Vamshed Sakyan Window, Winternitz Festgabe, 1933.
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ERRATA

Page 123, last line, for “more-becoming ’ read ‘ moreness.’
Page 143, line 1, for the real read ’tis real.

Page 151, line 8, for “rightly seeing » read right-seeing Ariyan,” has
(omattsng He).

Page 159, line 4, for ¢ He who hath thus come ® read ¢ He the Wayfarer.’



VERSES OF UPLIFT

HONOUR TO THAT EXALTED ONE, ARAHANT, RIGHTLY
AWAKENED

CHAPTER I.—ENLIGHTENMENT.
1

THUs have I heard:' On a certain occasion the Kxalted
One was staying at Uruvela, on the bank of the river
Nerahjara at the foot of the bodhi-tree, having just won
the highest wisdom.

New on that occasion the Kxalted One was seated for
seven days in one posture and experienced the bliss of
release. Then the Exalted One, after the lapse of those
seven days, during the first watch of the night, rousing
himself from that concentration of mind, gave close
attention to causal uprising in direct order,? thus:
This being, that becomes; by the arising of this, that
arises, namely: Conditioned by 1gnorance, activities;
condltloned by activities, consclousness; conditioned
by consciousness, mind-and -body ; conditioned by mind-
and-body, the six sense-spheres; conditioned by the six
sense-spheres, contact; conditioned by contact, feeling;
conditioned by feehng craving; conditioned bv craving,
grasping ; conditioned by grasping, becoming;; conditioned
by becoming, birth; conditioned by birth, old age and
death, grief, lamentation, suffering, sorrow and despair
come into being. Thus is the arising of this mass of Il1.2

1 For the first four suttas ¢f. Ven. 1 (Mahavagga), 1-4. For the
bodhi-tree legend c¢f. Mrs. Rhys Davids’ 4 Manual of Buddhism,
p. 13.

2 COf., Manual, 75 ff. Anuloma, ‘according to the lie of the hair’
(or clockwise).

3 Cf. Kindred Sayings 11, 1 [f.; v, 334.

1
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Thereupon the Exalted One, seeing the meaning of
it, at that time gave utterance to this verse of uphft:?

In sooth when things® grow plain to the ardent, musing

brahman,?

Hts doubts all vanwsh, since he knows thing-with-its-

cause,*
11

[TEXT 2] Thus have I heard: On a certain occasion.

. . (as above).

Then . . . the Exalted One, rousing himself from that
concentration of mind, during the middle watch of the
night gave close attention to causal uprising in reverse
order,® thus: This not being, that becomes not; by the
ceasing of this, that ceases to be; namely: By the ceasing
of ignorance, the ceasing of activities; by the ceasing of
activities, the ceasing of consciousness; by the ceasing
of consciousness, the ceasimng of mind-and-body; by the
ceasing of mind-and-body, the ceasing of the six sense-
spheres; by the ceasing of the six sense-spheres, the
ceasing of contact; by the ceasing of contact, the ceasing
of feeling; by the ceasing of feeling, the ceasing of craving;
by the ceasing of craving, the ceasing of grasping; by the
ceasing of grasping, the ceasing of becoming; by the ceas-
ing of becoming, the ceasing of birth; by the ceasing of
birth, old age and death, grief, lamentatlon suffering,
sorrow and despalr come to cease. Thus is the ceasing
of this mass of Ill.

Thereupon the Exalted One, seeing the meaning of it,
gave utterance to this verse of uplhft:

In sooth when things grow plawn to the ardenmt, musing
brahman,
Hais doubts all vanish, since he knows the wane of causes.’

—

t For the Pali verse of uphft see Prqface

® Dhamma, phases of nature; but translated at Expositor i, 21,
true doctrine'’ (?).

3 Not, of course, by caste merely, but as at Dhammapada, ch. xxvi.
4 Sa-hetu-dhammay.

5 Patiloma.

6 Paccaya, 1n the early literature equivalent to: hetu.
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[2] Thus have I heard: On a certain occasion the
Exalted One . . . (as @n §1). Then . . . the Exalted
One . . . during the last watch of the night gave close
attention to causal uprising both in direct and in reverse
order, thus: This being, that becomes; by the arising of
this, that arises. This not being, that 1s not; by the
ceasing of this, that ceases, namely: Conditioned by

ignorance . . . (as wn §1). Thus 1s the arising of this
mass of Ill. But by the utter fading out and ceasing
of ignorance, the ceasing of activities . . . (as wn § 1)

Thus 1s the ending of this mass of IlI.
[3] Thereupon the Exalted One, seeing the meaning
of it, at that time gave utterance to this verse of uphft:

In sooth when things grow plain to the ardent, musing
brahman,

Routing the host of Mara doth he stand,

Just as the sun when lighting up the sky.

Y

Thus have I heard: On a certain occasion the Exalted
One was staying at Uruvela, on the bank of the river
Neranjara, under Goatherds’ Banyan, having just won
the highest wisdom. Now on that occasion the Exalted
One was seated for seven days in one posture and experi-
" enced the bliss of release. Then the Exalted One, after
the lapse of those seven days, roused himself from that
concentration of mind.

Now a certain brahmin of the Huhunka-jati, of a
carping nature,' came to where the Exalted One was
and on reaching him greeted him courteously, and after

U Huhunka-jatika. DA. followed by UdA. has ‘ huhun’ ti karonto
vicaraty, ‘ goes about sniffing (fault-finding, grumbling).” UdA. aiso
has ¢ pride-stiff.” In J.P.T.S. 1897-1901, p. 42, Hardy has ‘ putting
confidence in the sound Auzx.” Dr. E. H. Johnstone also thinks it
may refer to ‘confidence 1n ritual-syllables.” Another reading is
huhukka. Mrs. Rhys Davids is of opinion that it should be Susukka,
a name of a school or clan of brahmins (¢f. Manual, p. 84), but later
forgotten. In such case the word below in the gathas ni-huhunka
will have led to the substitution in the text of hubunka for susukka.
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the exchange of greetings and courtesies, stood at one
side. As he thus stood that brahmin said this to the
Exalted One:

“Pray, master Gotama, to what extent 18 one a
brahmin ¢ And again, what are the things which con-
stitute a brahmin 2™

Thereupon the Exalted One, seeing the meaning of
1t, at that time gave utterance to this verse of uphft:2

A brahman, who has barred out evil things,® 1s not
A man of humph and pshaw. Whose 1s no stawn,
Who has the self controlled, in Vedas versed,

Who lwes the Brahma-life, "tis he may say

His 1s the Brahma-fasth,* for whom there are

No false excrescences® wn all the world.

\'%

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. Now on that occasion the venerable
Sariputta, Moggallana the Great, Kassapa the Great,
Kaccayana the Great, IKotthita the Great, Kappina the
Great, Cunda the Great also the venerable Anuruddha,
Revata,® Devadatta and Ananda, came to where the
Exalted One was. [4] And the Exalted One saw those
venerable ones from afar as they came, and at the sight
of them said to the monks: ° Monks, these are brahmins
coming, these are brahmins coming !’

At these words a certain monk, a brahmin by birth,
sald this to the Exalted One: ‘ Pray, sir, to what extent
1s one a brahmin, and what are the things which con-
stitute a brahmin ¢

! Brahmana-karaka, but Vin. 1, 3 and UdA -karana.

2 The verses are Mrs. Rhys Dawds Manual, 8.

3 Bahita-papa, a traditional and fanciful etymology of brakmana.
Cf. Dhp. 388 and next gathas.

* Brahma-vaday vadeyya. Comy. takes 1t to mean ‘can justly

say: I am a brahmin.’
5 Ussada, moral ‘ warts.” *Such as raga, dosa, moha mana, ditthe.”

Comy. At It. 97, a bhikkhu who is anussada is called kalyana-

dhammeo.
® Revata, the acacia-grove dweller, not Revata the doubter. Comy.
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Then the Exalted One, seeing the meaning of it, at
that time gave utterance to this verse of uphft:
Barring out evil things, who ever mindful fare

Awakened, bond-free,—such in the world are surely
brahmins.

\'a

Thus have I heard: On a certain occasion the Kxalted
One was staying near Rajagaha, in Bamboo Grove, at
the Squurrels’ Feeding-ground.

Now on that occasion the venerable Kassapa the Great
was staying at Figtree Grotto,® being sick, afflicted,
stricken with a sore disease. Later on the venerable
Kassapa the Great rose up from that sickness. On doing
so this thought occurred to him: What 1f I were to enter
Rajagaha for alms-quest ?

Thereupon as many as five hundred devas eagerly
busied themselves about the alms-food of the venerable
Kassapa the Great.? But the venerable Kassapa the
Great rejected their services, and robing himself in the
forenoon took bow! and robe and entered Rajagaha by
way of the streets where dwelt the poor and needy, the
weavers quarter.

Now the Exalted One saw the venerable Kassapa the
Great questing for alms in that quarter. Then the
Exalted One, seeing the meaning of 1t, at that time gave
utterance to this verse of uphft:

Who hath none else to keep,® who 15 unknown,“
Who s subdued and fixéd wn the core,’

In whom the cankers are destroyed, the taints
Spued forth,—tvs hym I call a bmhmana

1 Cf. 8.v,79; K.S. v, 66 (Where I Wrongly trans. as ‘Pep er-tree
Grotto ). On this occasion he was restored to health on Iineamng
from the Master a talk on the seven limbs of wisdom.

2. 0f. Ud., p. 29.

3 Anasifiaposin. Cf. Sn. v, 65; wnfr. III, 78. Comy.=ekapost,
‘unattended by another (who is) to be supported by oneself.’

¢ Anfiatay. But abhiiifiatay acc. to Comy. ‘recognized for his
qualities,” which, however, adds athava attanay janapana-vasena na
natay.

5 Sare=the pith or essence. Comy. vimutti-sare.
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Thus have I heard: On a certain occasion the Exalted
One was staying at Patali,' at Ajakalapa Shrine, the
abode of the yakkha Ajakalapa.

Now on that occasion the Exalted One was seated
in the open air on a night of inky darkness and the sky
god was raining drop by drop. [9] Then the yakkha
Ajakalapa, wishing to inspire the Exalted One with fear
and consternation and raising of the hair, came up to the
Exalted One, and having done so thrice raised near the
Exalted One his hullabaloo,® saying, *° There’s a goblin
for you, recluse !’

But the Exalted One, seeing the meaning of it, at that
time gave utterance to this verse of uphitt:

When he hath reached the goal in all thangs that are his,*
The brahman s beyond this goblin with his din.

viil

Thus have I heard: On a certain occasion the Kxalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. On that occasion the venerable Sanga-
ma]j1® had come to Savatthi to see the Exalted One.
Now she who was aforetime the mate of Sangamaj:
heard 1t said: * They say master Sangama]i has come to
Savatthl.” So she took her boy and came to Jeta Grove.

Now on that occasion the venerable Sangamaj1 was
seated at the root of a certain tree for noonday rest.
Then she who was aforetime the mate of the venerable

N —

' Comy. reads Pava (of the Mallas.)

2 Comy. derives the word from aja-kalapet: (ties up goats), but
suggests ajaka-lapa (goat cry), which I think more likely, as referring
to the ‘imitative noise ’ with which the yakkha seeks to terrify.

3 Akkulopakkulo with variants., Discussed by Morris, J.P.T.S.,
1886, p. 74, who quotes our Comy. 1n full, but with many errors.

t Sakesu dhammesu paragu=saka-attabhava-dh. or silddi-dh. or
arahatta-phalddhigamena parvpurakary tv, Comy.

5 Son of a seftht. When grown up and married, with a child,
he begged the Master to give him ordination, but was bidden first to

ask his parents’ consent. This being obtained, he went far on the
Wav. Cf. Thaq. 34; Brethren, 39.



I, viii] ENLIGHTENMENT 7

Sangamajl came towards him, drew near and said this:
‘ Recluse, support me with our little child.™

At these words the venerable Sangamaj was silent.
So a second time and yet a third time she who was afore-
time the mate of the venerable Sangamaji repeated her
words, and a third time also the venerable Sangamaji
was silent. Thereupon she set down the child in front
of the venerable Sangamaj1 and went away,? saying,
“There’s your child. recluse! Support him!” But the
venerable Sangamaji neither looked at the child nor
spoke to him. [6] And she, when she had gone some dis-
tance, looked back and saw that the venerable Sangama:
neither looked at the child nor spoke to him. On seeing
that, this thought occurred to her: This recluse needs not
even his child. So she turned back, took up the child
and went away.

Now the Kxalted One, with the deva-sight, purified
and more than that of humans, beheld such rudeness?
as this on the part of the former mate of Sangamayji, and
at that time, seeing the meaning of 1t he gave utterance
to this verse of uphft:

He joys not at her coming, he grieves not when she goes.
Sangamaji bond-free,*—such call I brahmana.?

IX
Thus have I heard: On a certain occasion the Exalted
One was staying near Gaya, on Gayad Head. Now on

that occasion a great number of ascetics, on the cold
winter nights between the eighths” in time of snowfall,

t Text has khudda-puttay hi, samana, posa man tr. Comy. has
khudda-putt’amhe and interprets putta-dutiyay man (me, with child
as second).

2 Comy. thinks she could not stand within the radiance of the
recluse !

3 Vippakara (change, revulsion or abuse). Comy. remarks that
to force a child upon one who has ‘gone forth’ was an improper
thing. Comy. reags vmany vip. (not 1n our text).

t Sanga Sangamaji. The word-play cannot be reproduced.

5 Cf. Vin. 1, 31, 288 (the eighth day before and after full moon
of the months of Magha and Phagguna (January and February),
the cold season 1n N. India.
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were plunging up and down [in the water] and sprink-
ling and burning sacrifice, thinking: This way comes
purity.

Now the Exalted One saw that great number of ascetics
so doing, and at that time, seeing the meaning of 1t, gave
utterance to this verse of uphft:

Not by water 1s one pure, tho’ many folk bathe here.

In whom 1s truth and dhamma,? he 1s pure and he’'s a
brahmin ®

X

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. On that occasion Bahiya of the Bark
(Garment* was staying at Supparaka® on the seashore,
being esteemed, honoured, thought much of, worshipped
and with deference paid to him, and he got plenty of
robes and alms-food, bed and seat, comforts and medi-
cines for sickness. Now consideration arose in the mind
of Bahiya of the Bark Garment thus: I wonder whether
I am one of those who in the world are arahants or
have attained the arahant path.

[7] Then a devata® who was formerly a blood-relation
of Bahiya of the Bark (Garment, out of compassion and
desire for his welfare, knowing with his own mind the
consideration of his mind, came to where he was and
sald this to Bahiya of the Bark Garment: ° Bahiya,

L Cf. M. 1, 39=Further Dialogues v, 28, for a similar occasion:
Of what avail are all these ghats and streams ? . . .
Why seek Gaya ? Your well at home’s Gaya.

2 Cf. Dhp. 261, 393. _

3 For the subject ¢f. The Ethics of Buddhism (Tachibana), O.U.P.,
where numerous passages are collected.

* His verses are at Apadana 11, 475-478.

5 Skt. Surparaka, ‘on the W. coast of India, now Sopara in the
Thana district just N. of Bombay. Here Vijiya landed, but went
on to Ceylon.” Makavaysa (Geiger) trans. 54. Cf. Suppdaraka-
Jataka, 463.

6 ¢ Inthis case,’ says Comy.. ‘a brahma-devata of the Pure Abodes,
the second of seven monks of former ages, five of whom in this era

were reborn on earth as Pukkusati Raja, Kumara-Kassapa, Dabba-
Mallaputta, Sabhiya and Bahiya.’
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neither are you arahant nor have you reached the ara-
hants’ path. Yours 18 not that course' by which you
could be arahant or reach the arahants’ path.’

‘ But,” asked Bahiya, ¢ who in the world with 1ts devas
are arahants or have reached the arahants’ path ¢’

‘There 1s a town, Bahiya, in the far-off districts named
Savatthi. There now dwells that Kxalted One who 1s
arahant, a rightly awakened One. He indeed, Bahiya,
18 arahant and teaches dhamma for reaching arahantship.’

Then Bahiya of the Bark Garment, stirred by that
devata, left Supparaka, and, staying only a single night
throughout the journey,? came to where the Kxalted
One was staying near Savatthi, at Jeta Grove 1n Anatha-
pindika’s Park.

Now on that occasion a great number of monks were
walking about, in the open air. Then Bahiya of the
Bark Garment went up to them and said this to those
monks: ° Pray, sirs, where now 1s the Exalted One
dwelling, he who 18 arahant a rightly awakened One ?
We? are desirous of seeing that arahant who is a riO'htIy
awakened One.’

" The Exalted One, Bahiya, has gone among the houses
In quest of alms- food.

Thereupon Bahiya of the Bark Garment turned about
hastily, left Jeta Grove and entered Savatthi, where he
saw the Kxalted One going about Savatthi in quest of
alms-food; comely he was, goodly to look upon, with
senses calmed, tranquil of mind, in full attainment of
composure by masterly control, (like) a tamed, alert, per-
fectly trained elephant.# On seeing him he went up to the
Exalted One, fell with his head at his feet and said this
to the Iixalted One: ° Sir, let the Exalted One teach me
dhamma ! ILet the Wellfarer teach me dhamma, such
as may be to my profit and happlness for a long time !

: Patzpada

2 Comy. takes this to mean that he went the whole way (120
yojanas=840 m.) by miraculous power of devas or of the Buddha.
But obviously sabbattha ekarattr-parivasena means ‘ everywhere with
a stay of one night.’

3 Text wrongly amha here and below. ¢t Asat A. 11, 38.
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At these words the Exalted One said this to Bahiya
of the Bark Garment: * You come unseasonably, Bahiya.
We have entered in quest of alms-food.’

Then a second time Bahiya of the Bark Garment said
this to the Exalted One: ¢ This thing, sir, 1s hard to know,
the danger to the span of life' of the Exalted One and
myself. [8] Let the Exalted One teach me dhamma !
Let the Wellfarer teach me dhamma, such as may be
to my profit and happiness for a long tume !

Then a second time the Exalted One said: ¢ You come
unseasonably, Bahiya. We have entered in quest of
alms-food.’

Then yet a third time Bahiya of the Bark Garment
sald to the Exalted One: * This thing, sir, 1s hard to know,
the danger to the span of life of the Kxalted One and
myself. Let the lixalted One teach me dhamma ! Let
the Wellfarer teach me dhamma, such as may be to
my profit and happiness for a long time!’

" Then, Bahiya, thus must you tram yourself: In the
seen there will be just the seen, in the heard just the heard,
In the 1magined just the imagined, in the cognized just
the cognized. Thus you will have no *‘ thereby.” That
1s how you must train yourself. Now, Bahiya, when 1n
the seen there will be to you just the seen, in the heard
Just the heard, in the imagined just the 1mag1ned In the
cognized ]ust the cognized, then, Bahlya as vou will
have no " thereby,” you will have no * therein.” As
you, Bahiya, will have no ** therein,” 1t follows that you
will have no “here” or “beyond” or °“ midway
between.”” That 1s just the end of Il1.’2

U Antarayanay. How to account for the gen. case? Comy.
says he spoke thus in haste, and takes it as gen. of antaraya (danger
to life). It might be antard(between)-yanay (going); i.e., it may be
a long time before he agaln meets such an one. But I think it better
to suppose that the original reading was antaraya-yanay or perhaps
antaray ayanay.

? This passage, which the editor of text finds unintelligible and
deficient 1n comment, 1s quite simple if compared with that at
S.1v 72 (not then pubh%hed however), where a stmilar reply 1s given
to Malunkiya’s son, who, in his old age, asked for concise teaching
(but our version may be the older). Strong’s translation makes



I, x] ENLIGHTENMENT 1

P ——— —

Thereupon Ba,hlya of the Bark Garment thanks to
this concise dhamma-teaching of the Exalted One, by
not clinging, thenceforth released his mind from the
cankers. So the Exalted One, after admonlshlnfr Bahiya
with this concise teaching, went away.

Now not long after the departure of the Kxalted One
a young calf attacked Bahiya of the Bark Garment
and caused his death.! And the Exalted One, after
wandering about Savatthi in quest of alms-food, returned
from his alms-quest and, after his meal, on leaving the
town together with a great number of monks, saw
Bahiya of the Bark (zarment, who had made an end of
life. On seeing him he said to the monks: ° Monks,
take up the body of Bahiya of the Bark Garment. Bring
a litter, carry 1t away and burn 1t and pile a cairn thereon.
For, monks, a fellow in the Brahma-life has met his end.’

“Yes, sir,” replied those monks to the IKxalted One,
and they took up the body, brought a litter, set 1t thereon
and burned 1t, and when they had piled a cairn they came
to the Exalted One, saluted him and sat down at one
side.

Then as they sat at one side those monks said this
to the Kxalted One:

“Sir, the body of Bahiya of the Bark Garment 1s burned
and a calrn set up. Pray what i1s his bourn. what 1s his
future destiny ?’

“A sage, monks, was Bahiya of the Bark Garment.
He went i accordance with dhamma, and he vexed me
not in the matter of dhamma- teachmg Bahiya of the
Bark Garment, monks, has won utter freedom.”

[9] Thereupon the Exalted One, seeing the meaning
of 1t, at that time gave utterance to this verse of uphft:

S — . il il —

nonsense of 1t Text should read tato tvay, B., na ‘ tena ’; yato tvay,
B., na ‘ tena,” tato tvay, B., na ‘tattha °; yato tvay, B., na ‘tatiha,” tato
tvay, B., nev'idha,” etc. (I insert inverted commas to show sense.)
Comy., ‘when you are no longer bound by lust, etc., then you are no
longer of this world or of any world.’

A similar fate befell Suppabuddha the leper at V. 3, where the
same questions are put. Doubtless the two stories were confused.

2 Parinibbuto, ¢ waned.’
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Where water eartk ﬁre awr no footmg find,!

There shine no stars,® no sun 1s there displayed,

There gleams no moon; no darkness there 18 seen.

So when the sage, the brahmana, by wisdom

Of his own self hath pierced (unto.the truth),’?

From form and no-form, pleasure-and-pain he’s freed.

This verse of uplift also was spoken by the Exalted
One, so I have heard.4

CHAPTER II.—MUCALINDA.
1

[10] Thus have I heard: On a certain occasion the
Kxalted One was staying near Uruveld, on the bank of
the river Neraiijara, at the root of the mucalinda, having
just won the highest wisdom.® Now on that occasion
the Exalted One was seated for seven days in one posture
and experienced the bliss of release. Then arose a great
storm of rain out of due season, and for seven days
there was rainy weather, cold winds and overcast skies.®
So Mucalinda, the snake rajah, coming forth from his
haunt, encircled the body of the Exalted One seven times
with his coils and stood rearing’ his great hood above
the Exalted One’s head (with the 1dea): Let not heat
or cold or the touch of flies, mosquitoes, wind and heat®
Or creeping thlngs annoy the Exalted One.

il

I First line at S. 1, 15= K S 1, 23, where see note.

2 Sukka *=sukra (Venus) See Netts 150.

3 Text attan’dveds for attana vedr (as rightly at Nettr)=sayam eva
afifiaty, patwwippht. Comy. and Apadana 1, 478.

* The only instance of such a remarkin verse of uplift. It generally
follows the verses in Itwwuttaka, to emphasize the belief that both
sutta and gatha were the actual words of the Teacher. But I have
shown in Itwuttaka that this 1s not always possible.

5 Cf. Van. 1, 3; JatA. 1, p. 80. Mucalinda=nipa-rukkha (a sort
of asoka tree) C., but others say mucala.

 Duddini=dusita-diwvasatta, ‘state of spolled weather.’

7 Vihacca (vihanati), but Vin. has karitva.
8 Text should read vatatapa.
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Now after the lapse of those seven days the Exalted
One roused himself from that concentration of mind.
Then Mucalinda, the snake rajah, seeing that the sky
was clear and free of clouds, unwrapped his folds from
the Exalted One’s body, and, withdrawing his own form
and creating the form of a youth, stood before the
Exalted One, holding up his clasped hands and doing
reverence to him. Then the Exalted One, seeing the
meaning of 1t, at that time gave utterance to this verse
of uplift:!

Happy his solitude who glad at heart
Hath dhamma learnt and doth the vision see !
Happy 1s that benignity towards

- The world which on no creature worketh harm.
Happy the freedom from all lust, th’ascent
Past and beyond the needs of sense- desz'res
He who doth crush the great * I am ’ conceit—
Thus, even this, 1s happiness supreme.

1l
Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. Now on that occasion among a great
number of monks, who after their meal had returned
from alms-quest and had assembled and sat together
in the service-hall, this chance talk arose: [11] ‘ Pray,
your reverence, which of these two rajahs is the wealthier,
which has the greater possessions, the greater stores,
territories, conveyances, forces, powers and potency,
namely, the Magadhan rajah Senlya, Bimbisara or Pase-
nadithe Kosalan ¢ This chance talk was unfinished when
‘the Exalted One, rising from his solitude at eventide,
came to the service-hall and on getting there sat down
on a seat madeready. On being seated he said this to the
monks: ‘ Pray, monks, on what talk were ye engaged
here seated and assembled, and what was the chance

talk left unfinished by you ¥’

1 Gathas quoted in Pts. of Controv. (K atha-V atthu), p. 129, where
see notes, from which I quote Mrs. Rhys Davids’ verses.
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[13] Thus have I heard: On a certain occasion the
Exalted One was staying near Savatthi, at Jeta Grove in
Anathapmdika’s Park. On that occasion a certain lay-
follower from Icchanangala® had come to Savatthi on
some business or other. Then that lay-follower, having
fimished his business in Savatthi, came to see the Exalted
One. On coming to him he saluted him and sat down
at one side. As he sat thus the Exalted One said this
to that lay-follower: ‘ It is a long time, updsaka, since
you took occasion? to come this way.’

" For a long time past, sir, I have desired to come to
see the lixalted One, but distracted® by this or that
business to be done I could not come.’ _.

Then the Exalted One, seeing the meaning of it, at that
time gave utterance to this verse of uphft:

One who hath mastered dhamma,* one much learned,
Hath no such thought as: Ah! ’tis well with me /°
Look you ! how tortured he that hath possessions /®
One to another human folk are bound.

L A brahmin village of the Kosalans. Cf. 4.1, 30, 341; v, 325;
K.S. v, 289.

2 Paryayay akdasi. Cf. D. 1, 179. It seems to mean ‘made a
departure from your usual habit.” Comy. paraphr. ‘ The occasion
you make has been long delayed.’

3 Vyavata=wussukka. Comy.

¢ Sankhatadhammassa. Cf. S. 1, 47T=K.S. 1, 36, ‘who have
mastered well the truth of things’; S.1v, 210 (a stmlar passage)=
K.S.iv, 141 n. Comy. ‘ a name for the arahant.’

5 Sukhay vata tassa ma hoti kifics. 1f for tassa we read yassa,
Strong’s tr., ° ha}ﬁpy is that upright(?) and learned one who has no
possessions,” might stand. But, as Comy. points out, sukhay vata
is an exclamation, ‘ There is no (exclaiming of) “ Ah ! how happy
Iam!” for him who . .

6 Sakificana (with something) in its applied use means raga, dosa,
moha. Comy. refers to Dhp. 62, putta m’althy, dhanay m’atths ; 1te
balo vihafifiatr. Forjanamhi of text Comy. has janasmiy. Cf. gathas
of next sutta,
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Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. Now at that time the young brahmin
wife of a certain Wanderer was with child and about
to bring forth. Then that Woman-wanderer said to
that Wanderer: ‘ Go you, brahmana! Fetch oil for my
use at child-birth.’

At these words that Wanderer replied: ¢ But whence
can 1 get o1l for your ladyship ?’

Then a second time she made the same request and
he the same reply. And yet a third time she made the
same request.

[14] Now at that time at the storehouse of the Rajah
Pasenadi of Kosala there was given away to any recluse
or brahmin of ghee or oil as much as he could drink
without carrying any away.. So that Wanderer with
this 1dea: At the storehouse . . . without carrying any
away. Suppose I go to the storehouse of the Rajah
Pasenadl of Kosala and drink as much o1l as I can,
then go home, vomit 1t up and offer 1t to my wife at
her childbirth. Accordingly he did so.! But having
drunk the oil he could neither vomit it upwards nor
pass it downwards, but was racked with violent pains,
bitter and sharp, so that he rolled to and fro.

Now the Exalted One, robing himself in the forenoon
and taking bowl and robe entered Savatthl in quest
of alms-food. There he saw that Wanderer assailed
with violent pains, bitter and sharp, and rolling to and
fro. Thereupon the Exalted One, seeing the meaning
of 1t, at that time gave utterance to this verse of uphtt:

Happy wndeed are they who nothing own ;

The folk who have won wisdom? nothz'ng own.
Look you ! how tortured he who hath possessions !
One to another human folk are bound.

il e e

L C‘Omy explains that he intended first to purify it by b0111ng
2 Vedagu, acec. to Comy., 1s the one who has won knowledge of the
Ariyan Way or has experlenced mbbana,
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Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. Now at that time the only son, dear
and delightful, of a certain lay-follower had died. And
a great number of lay-followers, with clothes and hair
still wet (from washing), came to visit the Exalted One,
and on coming to him saluted him and sat down at one
side. As they sat thus the Exalted One said to those
lay-followers: ‘ How 1s 1t, updsakas, that ye come here
at an unseasonable hour ?’

At these words that lay-follower said this to the Exalted
One: ° Sir, my only son, dear and delightful, has died.
That 1s why we come with hair and clothes still wet at
an unseasonable hour.’

Thereupon the Iixalted One, seeing the meaning of 1,
at that time gave utterance to this verse of uplift:

(18] In bondage to the dear and sweet, many a deva, many

a man,
Worn? with woe, submit themselves to the Lord of

Death’s command.

But they who, earnest might and day, cast aside the
lovely form,
They dag up the root of woe, the bait of Death so hard
to pass.
Vil

Thus have I heard: On a certain occasion the Exalted
One was staying at Kundiya,® in Kundadhana* Grove.
Now at that time Suppavasa, daughter of the Koliyan
rajah, had for seven years been with child, and was

now for the seventh day in travail. She, though assailed
with grievous, sharp, bitter, harsh pains, kept her mind

 As below viii, 8. The proper hour for making a call 1s after the
midday meal.

2 Comy. paripwmna for text’s paryyunna.

* A town of the Koliyans.

* The story 1s at J 4.1, p. 407 (No. 101) and DhpA. 1v, 192, where
the name 1s thus given. Text has Kunditthana,
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upon three thoughts thus nghtly awakened indeed 1s
the Exalted One, who teaches dhamma for the abandon-
ing of such pa,in as mine. Rightly faring on the Way
indeed 1s the Exalted One’s order of disciples, which fares
on to abandon such pain as mine. True bliss indeed is
nibbana, wherein no such pain as mine is known.

Now %uppavasa, daughter of the Koliyan rajah, thus
addressed her lord:

‘ Come, good my lord! Go you to the Kxalted One,
and on coming to him worship in my name with your
head at the Exalted One’s feet and inquire as to his
health and well-being, his bodily vigour, strength and
comfort in living, and say, * Sir, Suppavasa, daughter
of the Koliyan rajah, worships with her head at the
Exalted One’s feet, and inquires as to the health and
well-being, the bodlly vigour, strength and comfort in
living of the Exalted One’; and do you add this: * Sir,
Suppavisid, daughter of the Koliyan rajah, has for seven
years been with ehlld and 1s now for the seventh day in
travail. She, though assailed . . . with grievous pains

. keeps her mind upon three thoughts. . . . 7"’

¢ Very good,’* replied that Koliyan to Suppavisa, and
went to visit the lixalted One. On coming to him he
saluted the Exalted One and sat down? at one side.
So seated he repeated the words of his wife. And the
Exalted One [16] said: * May 1t be well with Suppavasa,
daughter of the Koliyan rajah. May she in health give
birth to a healthy son.’

(As soon as the HKxalted One said this, Suppavasa,
daughter of the Koliyan rajah, was well, and in health
brought forth a healthy son.)

‘So be it, sir,” said the Koliyan, rejoicing at the
Exalted One’s Words and thanking him he rose from
his seat, saluted the Exalted One with the right side
and started off for his home.

There the Koliyan beheld Suppavasa, daughter of the

e ——

1 Paraman=sadhu, Comy.
2 Text atthasi, but lower down he rises from his seat, and sits on

the second visit.
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Kohyan rajah, well and in good health having brought
forth a healthy son. On seeing this he thought: It is
wonderful indeed! It is marvellous indeed! The
mighty, miraculous power of the Wayfarer, in that
Suppavasa, at the very words of the Exalted One, became
well and in health brought forth a healthy son. Thereat
he was pleased and happy, full of joy and content.

Then Suppavasa daughter of the Koliyan rajah, said
to her lord: * Come, good my lord! Go you to the Exalted
One, and on reachmg him In my name worship with
your head at the Exalted One’s feet and say this: * Sir,
Suppavasd, daughter of the Koliyan rajah, was for seven
years with child and was 1n labour seven days. But
now it is well with her, and in health she has brought forth
a healthy son. She now invites the order of monks to
food for seven days. O sir, let the Exalted One accept?
the seven days’ food of Suppavasa, daughter of the
Koliyan rajah, along with the order of monks.””’

‘Very good,’ replied the Koliyan to Suppavasa, and
went to the Exalted One (and repeated her message and
invitation). . .

Now at that time the order of nmonks, headed by the
Buddha, had been invited for that day s meal by a
certaln lay-follower, and that lay-follower was a supporter
of the venerable Moggallana the Great. So the Exalted
One called to him: * Come hither, Moggallﬁ,na, ! Do you
go to that lay-follower and say to him: [17] * My good
sir, Suppavasa, daughter of the Koliyanrajah . . . was for
seven days in travail. Now . . . she has invited the
order of monks headed by the Buddha to seven days’
food.” Let Suppaviasa give her seven days’ food, and
then that supporter of yours can give his afterwards.’

“Very well, sir,” replied the venerable Moggallana the
Great to the Kxalted One, and went to that lay-follower
and said: ‘ My good sir, Suppavasa, the daughter of the
Koliyan rajah . . . has invited the order of monks . . .
let her give her seven days’ food. Afterwards you can
give yours.’

1 Kira here is used with a rather unusual force.

s m s WP we, <o ey, Teleas ey R
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“

‘ Sir, if my lord Moggallana the Great will stand surety
for me! in three things, to wit, wealth and life and faith,
then let Suppavasa, daughter of the Koliyan rajah, give
her seven days’ food, and afterwards I'll give mine.’

‘ For two things, my good sir, I'll be your surety; but
as for faith, you are surety for yourself.’

*Well, sir, if in two things, to wit, wealth and hife, my
lord Moggallana the Great will stand surety for me, then
let Suppavasa give her seven days’ food, and afterwards
’ll give mine.’ _

Accordingly the venerable Moggallana the Great
persuaded that lay-follower and went to the HExalted
One, and on coming to him said this: ° Sir, that lay-
follower has been persuaded by me. Let Suppavasa,
daughter of the Koliyan rajah, give her seven days’ food.
He will give his afterwards.’

So Suppaviasa, daughter of the Koliyan rajah, for
seven days served the order of monks, headed by the
Buddha, with choice food, both hard and soft, with her
own hands.? and satisfied them and made them eat their
fill.® And she caused that child to salute the Exalted
One and the whole order of monks.

Then the venerable Sariputta said to that child:
‘Well, child, are you at ease ? Have you food enough *
Have you any pain ¢

‘How, Sariputta, could I be at ease ? How could 1
have food enough ? I have spent seven years in a vessel
of blood !

Then thought Suppaviasa, daughter of the Koliyan
rajah: My boy is conferring with the Captain of Dhamma.®

—— — " — —

1 Patibhoga. See Itw. 1.

2 SafiiiGpesi. For this charity she is reckoned highest among
such as give choice food in the etad-aggas at 4.1, 25. |

3 Sampavaresr, lit. ¢ caused them to refuse more.’

+ The usual questions put to an invalid. Comy. has nothing to
say about the conversational powers of a new-born child !

5 Lohita-kumbhz, i.e., the womb. There may be a ref. to loha-
kumbhi (the copper cauldron), one of the tortures in the traditional

hells.
¢ Dhamma-senapat.
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Thereat she was pleased, delighted, full of joy and
satisfaction.

Then the Exalted One said this to Suppaviasa, daughter
of the Koliyan rajah: ® Would you like, Suppavasa,
to have another such son ¢’

‘ Exalted One, T would like to have seven other such
sons.’

[18] Then the Exalted One, seeing the meaning of 1t,
at that time gave utterance to this verse of uphft

Sorrow disquised as joy, the hateful as the loved,
Pain wn the form of bluss the heedless overwhelms.'

1X

Thus have I heard: On a certain occasion the KExalted
One was staying near Savatthl in East Park, at the
storeyed palace of Migara’s Mother.?

Now at that time Visakha, Migara’s Mother, had some
business or other with Pasenadl the rajah of Kosala.
This busmess the rajah did not bring to a conclusion,
so Visakha, Migara’s Mother, came at an unseasonable
hour to see the Exalted One, and on coming to him
saluted him and sat down at one side. As she sat thus
the Exalted One said to her: ¢ Well, Visakha, how is it
that you come at an unseasonable hour ¥’

* Sir, I had business with Pasenadi, the Kosalan rﬁ,jah,

i _—

1 The Jataka Story 1, 407 (of his birth) and thA 1v, 192 (of hls
taking the robes) are told of the elder Sivali. CY. also Tkag (Sivali)
60; Brethren, 60. Acc. to the former, Suppavasa was once queen
of Benares. The Bodhisattva was klng Her son was prince, who,
on his mother’s advice, in order to retake the city from which he
had been driven by the Kosalan, blockaded Benares and starved it
into submission 1n seven days. Because Suppavasa. had adwvised
her son to do this, she was doomed to a seven years’ pregnancy and
a seven days’ travail, and he—to be the cause of it. The first words
of the gathas below (asata-rupaka) give the name to the Jataka.

> Of. K.8. v, 197, 241; G.5. 11, 191 n. ‘The lay-follower Visdkha,
treated by her father-in- law the Wealthy Migara, as * mother.” For
her sake he 1s said to have built this palace of 500 upper chambers
and a thousa.nd peaked roofs.” As a rule she is not thus mentioned
by name. °Five hundred’ always means just a large number.
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but this business the rajah did not bring to a conclu-
sion.’

Whereupon the Exalted One, seeing the meaning of it.
at that time gave utterance to this verse of uphft:

Paanful 1s all subjectron ; blissful s all control ;
By sharing men are vexed ; hard to escape are bonds.*

X

Thus have I heard: On a certain occasion the Kxalted
One was staying at Anupiya in the Mango Grove. Now
at that time the venerable Bhaddiya,®> son of the Kali-
godhas, was wont to resort to forest-dwelling, to the
roots of trees, to lonely spots, and often gave utterance
to this verse of uphft: “ Ah! "tis bhss! Ah! "tis bliss I

‘Now a great number of monks heard the oft repeated
verse of uplift of the venerable Bhaddiya who was wont to
resort to forest-dwelling. . . . On hearing 1t the thought
occurred to them: Doubtless, my good sir, the venerable
Bhaddiya, son of the Kaligodhas, lives the Brahma-life in
discontent, seeing that aforetime he enjoyed the bliss of
royalty when he lived the household life. [19] When he
thinks of that, being wont to resort to forest-dwelling,
to the root of trees, to lonely spots, he gives utterance to
this verse of uplift: * Ah! ’tis bliss! Ah! ’tis bliss !’
So that great number of monks went to the Kxalted
One, and on coming to him saluted him and sat down
at one side. As they sat thus they (repeated their
conclusions to the KExalted One).

Then the Exalted One called to a certain monk:
‘ Come hither, monk! In my name summon Bhaddiya,
the monk, saying, *“ Good sir, the Exalted One calls for
you.””’ ‘Very well, sir,’ replied that monk to the
Exalted One and went to where the venerable Bhaddiya
was, and on coming to him said this to him: ‘ Good
sir, the Exalted One calls for you.” ° Very well, good sir,’

1 For the sentiment c¢f. supr. verses to § vi.

2 COf. Van. 11, 183; JA. 1, 10 (Sukha-vikara-J.). He 1s 1n the list
of etad-aggas of A. i, 23 as one of high birth. His mother was
a Sakka-raja-devr.



24 VERSES OF UPLIFT (11, x

—— . e — —— JE— - i —

sald the venerable Bhaddlya in reply to that monk,
and went to the Kxalted One, and on coming to him
saluted the Exalted One and sat down at one side.

As he sat thus the Exalted One said to him: ‘Is 1t
true, Bhaddiya, as they say, that you, beimng wont to
resort to forest-dwelling . . . gave utterance to this
verse of uplift: ““ Ah ! ’tis bliss! Ah ! ’tis bliss ¢’

‘It 1s true, sir.’

* But, Bhaddiya, what motive had you,' who are wont
to resort to forest-dwelling . . . in thus exclaiming ¢’

‘ Formerly, sir, when I enjoved the bliss of royalty
as a householder,? within my palace guards were set
and outside my palace guards were set. So also 1in the
district and outside. Thus, sir, though guarded and
protected, I dwelt fearful, anxious, trembling and
afrald. But now, sir, as I resort to forest-dwelling, to
the root of trees, to lonely spots, though alone, I am fear-
less, assured, confident and unafraid. 1 live at ease,
unstartled, lightsome,® with heart like that of some wild
creature.* This, sir, was the motive I had for exclalmmg
[20] “° Ah ! tis bliss! Ah! “tis bliss !’

Then the Exalted One, seemg the meaning of 1t, at
that time gave utterance to this verse of uplift:

In whom there are not any wwward angry thoughts,
Who hath gone past becoming thus-and-thus or not,’
Hm fear-free, blassful, sorrowless,

E’en devas cannot unn to see.

t Kam attha-vasay sampassamano hit. ‘seeing what significance
in 1t.’

2 His descriptive verses are at Thag. v. 842 ff.—= Brethren, p. 315;
others also at Apadana 1, 95.

* Parada-vutto (Ven. 11, 184 has paradatia-v. and a v.l. paradattha-
bhutto); the sentence occurs at M. i, 450. Comy takes it as meaning
‘living with robes, etc., supplied by others.” Cf. Mrl. Padih., p. 294,
paradattupajivin, hvmg on others’ alms.” Such meanings are
hardly applicable in the context; besides, a forest-dweller has no
such things. P. Dact., which 1 follow here, considers it an archaic
word m.lsmterpreted equal to parata-yutta, ‘ready for action,’

“alert.” Can 1t be para-d-avutta, ‘ not living on others ’ ?
* Muga-bhutena cetasa. Comy. compares Sn. 39.
5 Itibhavdbhava=1. 1, at Sn. 6. Cf. It. 83; A. iv, 96; Sn. 1060,

1068. Comy. (resembhng that at SnA. 20) ‘becon:ung- success;
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CHAPTER III.—NANDA
i

Trus have I heard: On a certain occasion the Kxalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. Now on that occasion a certain monk
was seated not far from the Exalted One in cross-legged
posture, holding his body upright, enduring pain that
was the fruit born of former action, pain racking, sharp
and bitter; but he was mindful, composed and uncom-
plaining.

And the Exalted One saw that monk so seated and
so employed, and, seeing the meanmng of 1t, at that time
gave utterance to this verse of uphft:

For the monk who hath all karma left behind

And shaken off the dust aforetime gathered
Who stands fast* without thought of * 1° or * mine ’—
For such there s no need to talk to folk.?

11

Thus have 1 lieard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anétha-
pindika’s Park.

Now on that occasion the venerable Nanda, brother
to the Exalted One, the son of the Exalted One’s aunt,®
thus addressed a great number of monks: ‘ Good sirs,
without zest I follow the Brahma-life. I cannot endure
the Brahma-life. Giving up the training, I will go back
to the low.’

e——— - e - ST

non—becommg fa11ure becom1ng=growth non- becommg-—wanmg,_
or, becommg—-eternallsm non-becoming=annihilation; or, be-
coming=merit; non-becoming=demerit; or, becommg——happy-
bourn ; non-becoming=1ll-bourn; or, becoming=slight ; non-becoming
——great On the other hand bkavabkava-—any sort of becoming.

1 Titthaty, ‘ on the shore of nibbana,” Comy.

2 Janay lapetave, Vedic infin. Cf. Sn. v. 930, 7anay na lapapeyya.
Comy. ‘ he has no occasion to ask for medlcmes etc.’

3 Also at DhpA. 1, 118; Thag. 157; Breth. 126. Cf. Gotama the
Man, p. 132, ° Brother in India and Ceylon is used for  cousin.’
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Then a certain monk went to the Exalted One . . .
as he sat at one side that monk repeated the words of
the venerable Nanda.

[22] Then the Exalted One called to a certain monk, say-
ing: ‘ Come thou, monk: Inmy namesummon the monk
Nanda, saying: ** Nanda, good sir, the Teacher summons
you.7) 3

‘Yes, sir,” replied that monk to the Exalted One, and
went (and gave Nanda the message of the Exalted
One). ° Very well, good sir,” said the venerable Nanda,
and went to the Kxalted One. . . . As he sat at one
side the Exalted One said to him: ‘ Is 1t true, as they
sav, Nanda, that you addressed a great number of
monks, saying: °° Good sirs, without zest I follow the
Brahma-life, and so forth 7’?’

‘It 1s true, sir.’

“ But how 1s 1t, Nanda, that you have no zest for the
Brahma-hife, that you cannot endure 1t, that you will
o1ve up the training and return to the low ¢’

*Sir, when I left my home, a Sakyan girl, the fairest
in the land, with hair half combed, looked back at me
and sald this, “ May you soon be back again, young
master.” Sir, as I am always thinking of that, I have
no zest for the Brahma-life, I cannot endure the Brahma-
life, I will give up the training and return to the low.’

Then the Exalted One, taking the venerable Nanda
by the arm, just as a strong man might stretch out his
bent arm or bend 1t when stretched out, even so did the
Exalted One vanish from Jeta Grove and appear among
the devas of the Thirty-Three.

Now at that time as many as five hundred nymphs
were come to minister to Sakka, lord of the devas, and
they were called * dove-footed.” Then the Exalted One
sald to the venerable Nanda, * Nanda, do you see those
five hundred nymphs called *° dove-footed  ?’

‘Yes, sir.’

‘ Now what think you, Nanda ¢. Which are the more
lovely, more worth looking at, more charming, the
Sakyan girl, the loveliest in the land, or these five
hundred nymphs called ** dove-footed >’ ?’
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“Q, sir, just as if she! were a mutilated monkey with
ears and nose cut off, even so, sir, the Sakyan girl, the
loveliest in the la,nd, if set beside these five hundred
nymphs called *° dove-footed,” 1s not worth a fraction
of them, she cannot be compared with them. [23] Why,
these five hundred nymphs are far more lovely, far more
worth looking at, far more charming !’

Thereupon the Exalted One tekino the venerable
Nanda by the arm, just as a strong man might stretch
out his bent arm, or bend 1t when stretched out, even so
did he vanish from the devas of the Thirty-Three and
reappear 1n Jeta Grove.

And the monks heard the rumour: They say that the
venerable Nanda, brother of the Exalted One, the son of
the Exalted One’s aunt, leads the Brahma-life for the sake
of nymphs. They say the lixalted One has assured
him of getting five hundred nymphs called °dove-
footed.’ _

Thereafter the monks who were comrades of the vener-
able Nanda called him by the name of ‘ hireling’ and
‘menial,” saying: ‘A hireling surely 1s the venerable
Nanda. A menial surely is the venerable Nanda. He
leads the Brahma-life for the sake of nymphs. ’Tis said
the HExalted One 1s surety to the venerable Nanda for
getting five hundred nymphs called * dove-footed.”’

Now the venerable Nanda being thus worrled humili-
a,ted and despised simce he was called hlrehng and

‘menial ’ by his comrades, living alone, remote, energetic,
ardent, making the self strong,? 1n no long time attained
in this very world, himself reahzing it by full compre-
hension, that for which the clansman rightly goes forth
from home to the homeless, even that unsurpassed
goal of the Brahma-hife, and so abode (realizing): Ended
1s birth, lived 1s the hfe done 1s what was to be done;

i

L' Sa (c¢f. DhpA. 119) 1s omitted by our text.

* Pahtatta (fr. padahats); Pahita 1s wrongly taken by commen-
tators as coming from pakinati and as equal to pesita, as at S4.1, 110,
204 ; 1, 213, etc., or as in UdA. here and PvA. 143, mibbane pesita-
citto. Cf Mrs. Rhys Dawvids’ Sakya 190; Dhp. trans. x1ni. Text

has visarado for viharanto of DhpA. Cf.p. 103, p. 6,
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there 1s no more of being here. Thus the venerable
Nanda was one of the arahants.

Now a certain devata, as night was waning, lighting
up the whole Jeta Grove with surpassing radiance, came
to see the Exalted One, and on coming to him saluted
him and stood at one side. So standing that devata
sald this to the Exalted One: ¢ Sir, the venerable Nanda,
the ixalted One’s brother and son of his aunt, by ending
of the cankers has in this very world, himself realizing
1t by full comprehension, won the heart’s release, the
release by 1usight, which 1s canker-free, and so abides.’

[24] Then in the Exalted One also arose that knowledge
(that 1t was so). Then at the end of that night the
venerable Nanda came to the Kxalted One . . . and
sald this: ° Sir, as to the Exalted One’s standing surety
for me for the getting five hundred nymphs called
““ dove-footed,” I release the Exalted One, sir, from that
promise.’

‘1 also, Nanda, grasping your thought with my own,
have seen (that it 1s so). However, a devata informed
me of the matter, saying, *“ Sir, the venerable Nanda . . .
by ending of the cankers . .. has won the heart’s
release . . . and so abides.” But since, Nanda, by
not grasping your heart 1s released from the cankers,
I too am released from my promise.™

Thereupon the Exalted One . . . gave utterance to
this verse of uphit:

Who hath o’erpassed the slough,? crushed down the thorn
Of lust, and come to reach 1llusion’s end,
That monk by pawn-and-pleasure 1s not stvrred.

111
Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove 1n Anatha-

pindika’s Park.

1 C’omy.Ia.dds that thereupon bhe was included La,mong th;- etad-
aggas (cf. A. 1, 25) as ‘ best of those who set a watch over the sense-

faculties.’
2 Cf. Sn. 845, 945, kama-panko duraccayo.
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Now at that time as many as five hundred monks,
headed by Yasoja,®! had come to Savatthi to see the
Exalted One. These new arrivals, greeting the resident
monks and arranging about bed and lodging and bestow-
ing their bowls and robes, caused a great noise and
hubbub. _

So the Exalted One called to the venerable Ananda,
saying, ‘Ananda, what is all this noise and hubbub ?
Methinks 1t 1s just like fishermen catching fish.’

‘ Sir, 1t 18 these five hundred monks, headed by Yasoja,
who have just arrived at Savatthi to see the Hxalted
One. These new arrivals . . . have caused this great
noise and hubbub.’

‘Then, Ananda, do you go and in my name say to
those monks: ““ The Teacher calls your reverences.” ’

‘Very well, sir,” replied the venerable Ananda to the
Exalted One [28], and (went and did so).

‘Very well, your reverence,” said those monks to the
venerable Ananda, and went to the Exalted One . . .
and sat down at one side. As they sat thus the Exalted
One thus addressed those monks: ¢ Monks, what means
this great noise and hubbub ? Methinks it 1s just like
fishermen catching fish.’

At these words the venerable Yasoja replied to the
Exalted One: ¢ Sir, these five hundred monks here have
just arrived at Savatthi to see the Exalted One. These
new arrivals, greeting the resident monks and arranging
about bed and lodging and bestowing their bowls and
robes, caused this great noise and hubbub.’

‘Go, monks! T dismiss you! Ye deserve not to
dwell with me !’2

‘Very well, sir,” replied those monks to the KExalted
One, and they rose up, saluted the Exalted One with the
right side, put their lodgings in order, took bowl and robe
and went away on their alms-round to the Vajjians.
After finishing their alms-round there, they came to the

L Cf. Thag. v. 243=DBrethren, p. 166; SnA. 308. His father
was headman of five hundred fisher families. Perhaps the allusion
to fishermen was intentional.

2 Reading vatthabbay of Comy. for text’s vattabbay.
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river Vaggumuda.®! There they set up leaf-huts and
began to spend the rainy season.

Now the venerable Yasoja, at the beginning of the
rainy season, thus addressed those monks: ° Reverend
sirs, we have been dismissed by the Exalted One for
our own good and profit, out of compassion for us, because
he felt compassion for us. Come now, reverend sirs,
let us so dwell that the Exalted One may be well pleased
with our way of dwelling.’

“Very well, reverend sir,” replied those monks to
his reverence. Accordingly those monks, living remote
from men, energetic, ardent, with the self made strong,?
In that very interval of the rainy season realized all
the threefold lore.?

Now the Exalted One, after staying as long as he wished
at Savatthi, set out on his rounds for Vesali, and later
on in the course of his rounds reached Vesali. Thereupon
the Exalted One took up residence at Vesali in Great
Grove at the Hall with Peaked Roof. And the KExalted
One, grasping with his thought the thoughts of those
monks living on the bank of the river Vaggumuda,
on paying attention to it, called to the venerable Ananda.
‘Ananda, this quarter seems to me illuminated. All
radiant, Ananda, this quarter seems to me. Pleasant?
1t 1s for me to go to and to think of that quarter where on
the bank of the river Vaggumuda those monks are dwell-
ing. [26] Ananda, you might send a message to those

L Cf. DhpA. 111, 480; Vain. 11, 287; 1iv, 23. Comy. gives a reading
Vattamuda. One MS has Vagga-.

2 (f. previous sutta. |

3 Tisso vip)a, ace. to Comy. the knowledge of former births, clair-
voyance, and the knowledge that the cankers are ended. Others
say the knowledge of anicca-dukkha-anatta; others, the knowledge of
former births, of animals’ thoughts, and of the impurities.

t Appatikul’ast me; see my note to UdA. 184. Our text 1s
doubtful. I read appatikula me. Comy. quotes Dhp. 98,  the place
where arahants dwell is a delightful spot.” I think my reading is
supported by this passage at A. 1, 275, ‘1n whatsoever quarter the
monks dwell in harmony . . . to such a quarter I am glad to go,
not to speak of thinking of it’ (gantum pr me esa dis@ phasu hotr,
pageva manasikatuy).
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monks, saying: The Teacher calls for your reverences.
The Teacher is anxmus to see your reverences.’

‘ Very well, sir,” replied the venerable Ananda to the
Exalted One, and went to a certain monk, and on coming
to him said: ° Come thou, good sir! Go to where are
those monks dwelhng on the bank of the river Vaggou-
mudi, and on coming to them say, *“ The Teacher calls
for your reverences. The Teacher is anxious to see

22 2

your reverences.
‘Very well, sir,” replied that monk to the reverend

Ananda, and just as a strong man might stretch out his
bent arm or bend his arm stretched out, even so did he
vanish from the Hall with the Peaked Roof at Great
Grove and appear before those monks on the bank of the
river Va,guumuda (and delivered his message). ° Very
well, good sir,” replied those monks and setting their
lodgings in order and taking bowl and robe, just as a
strong man . . . even 50 did they vanish from the bank
of the river Vaggumuda and appear at Great Grove
in the hall of the peaked roof and face to face with the
Exalted One.

Now at that time the Exalted One was seated wrapt in
motionless concentration." Then those monks considered
thus: In what condition 1s the Iixalted One now abiding *
Then concluding that he was in motionless concentration
they also one and all sat down 1n motionless concentra-
tion.

And the venerable Ananda, when the night was far
spent, the first watch now drawing out, rose from his
seat and, throwing his robe over one shoulder,? put his
hands togetheI and raising them, said this to the Exalted
One: ‘ Sir, the night 1s far spent; the first watch is
drawing out. The newly arrived monks have long been
seated. Sir, may the Hxalted One exchange greetings
with the newly arrived monks ¢’

At these words the Exalted One remained silent.

e

1- E‘omy ‘ concentration r-esultlng from the 1nten31fy1ng of the
fourth musing (some say of the formless-world-musing).’
2 To leave the arms free for joining the hands, also as a mark of

respect.
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Then as the night was far spent and the second watch
was drawing out, the venerable Ananda rose from his
seat and [27] repeated his words, saying, ° Sir, the night
1s far spent. The second watch is drawing out.” And
for the second time also the Exalted One was silent.

Then again, as the night was far spent, and the last
watch drawing out, dawn being already at hand and the
night wearing a face of gladness,* the venerable Ananda,
rising from his seat . . . said this to the Exalted One:
* S1r, the night is far spent, the last watch is drawing out,
the dawn 1s at hand, the night wears a face of gladness,
the newly arrived monks have long been seated; let
the Exalted One exchange greetings with the newly
arrived monks.’ -- |

Then the Exalted One roused himself from that con-
centration and said to the venerable Ananda: ‘If you
knew, Ananda, it would not occur to you to ask thus
much.2 Both I, Ananda, and these five hundred monks
have all of us been sitting in motionless concentration.’

Thereupon the Exalted One, seeing the meaning of 1t,
at that time gave utterance to this verse of uphft:.

In whom the thorn of lusts 1s overcome,

Also abuse, stripes and imprisonment,

Lake mountawn standing vmperturbable,

That monk by pain-and-pleasure 1s not stirred.

1V
Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. Now on that occasion the venerable
Sariputta was seated not far from the Kxalted One 1n
cross-legged posture, holding his body upright, keeping
mindfulness before him.> And the Exalted One saw the

t Nandimukhiya rattrya, the receding darkness is lit up by the
sunrise.

2 Acc. to Comy. an allusion to the non-psychic nature of Ananda.
Patibhaseyya, doubtless a misreading for patibhayeyya. The former
can only mean ‘He would reply.” Comy. paraphrase patibhanay
upatthitay ettakam pi te na upatthaheyya (ace, to which I translate).
3 Parimukhay.



111, iv] NANDA 33

venerable Sariputta so doing, and at that time, seeing
the meaning of it, gave utterance to this verse of uplift:

E’en as a mountain crag unshaken stands
Sure-based, a monk unth his illusions gone
Lake very mountawn stands unwavering.!

Vv

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi . . . in Anathapindika’s
Park. [28] And on that occasion the venerable Moggal-
lana the Great was seated not far from the Exalted One
in cross-legged posture, holding his body wupright,
having mindfulness concerned with body well established
within himself.2 And the Exalted One saw the venerable
Moggallana the Great so doing, and at that time, seeing
the meaning of 1t, gave utterance to this verse of uplift:

If mindfulness of body be well fixed,
The monk restraaned wn the six spheres of sense,
- Ever composed, could hvs nibbana know.®

V1
Thus have I heard: On a certain occasion the Exalted
One was staying near Rajagaha m Bamboo Grove at
the Squirrels’ Feeding-Ground.
- Now at that time the venerable Pilindavacchat was
wont to accost the monks, calling them ‘ menials.” Then
a great number of monks . . . came to the KExalted

One and said this: ‘Sir, the venerable Pilindavaccha
accosts the monks, calling them * menials.”’

1 Tn verses ascribed to the elder Revata, Thag. 651. 1 quote
from Mrs. Rhys Davids’ Ps. of the Brethren, slightly altering 1, 2.

2 As at v, 8.

3 Cf.8.1v, 12=Malunkya’s Son’s verses at Brethren, p. 307. Comy.
interprets attano mibbanay as (a) kilesa-nibbanay, waning of lusts,
(b) anupadisesa-n. nibbana without remains.

¢ Comy. ‘ Pilinda his name, Vaccha his clan.” Cf. Dhpd. 1v, 181;
Vin. 1, 204; Snd. p. 347. Some MSS. Pilinda (as text), others
Pilind: with Comy. His verses are at Apadana 1, 59, and (if it be the
same man) Thag. v. 9; Breth. p. 14, but this episode 18 not referred to.

3
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Then the Exalted One called to a certain monk, saying,
"Come, thou monk! In my name say to the monk
Plhnda,vaccha ¢ Good sir, the Teacher calls for you.”””’
“Very well, sir,” replied that monk to the Exalted
One . . . and went and did so.

" Very well, good sir,” replied the venerable Pilinda-
vaccha to that monk, and came to the Exalted One.

As he sat at one side the Exalted One said this
to the venerable Pilindavaccha: “Is 1t true, Vaccha, as
thev say, that you accost the monks, calhng them

“menials ¥ ¢ Yes, sir.’

Then the Exalted One, after turning his attention
to the former dwelling of the venerable Pilindavaccha,
sald to the monks, ‘ Monks, be not annoyed with the
monk Vaccha. It 1s not from any inward fault that
Vaccha calls the monks ‘ menials.”” Monks, 1n five
hundred births in succession® Vaccha was reborn in
a brahmin family. His use of the term °‘menial *’2
1s long engrained by habit. [29] That is why this®
Vaccha accosts the monks with the term “ menial.”’

Thereupon the Exalted One . . . gave utterance to
this verse of uplift:

In whom trere dwells no self-deception and no pride,
Whose lust and selfishness are gone, who 1s desireless,
Whose wrath 1s put away, whose self hath cool become —
He s a brahman, he a recluse, he 1s a monk.*

Vil
Thus have I heard: On a certain occasion the Exalted
One was staying near Rajagaha in Bamboo Grove at
the Squirrels’ Feeding-Ground.®
Now on that occasion the venerable Kassapa the

Great was staying at Figtree Grotto, and for seven days
was seated In cross-legged posture havmg attammed a

P - e

. Abbokmnam— avomzssam, anamarzkam, C’omy

* Not ‘foul talk’ as P. Dict., but ‘ proud talk’ as Comy.. ehi vasala !
Apeha, vasala! etc. * Ayay Vaccha (1n this birth).

* For gathas see Sn. 469. Our text has vattats for vasats.

6 Cf. DhpA.1, 423.
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certain concentration of mind. Then the venerable
Kassapa the Great, at the end of the seventh day, roused
himself from that concentration of mind. Havmg done
so he thought: Suppose I were to enter Rajagaha for alms-
food. On that occasion as many as five hundred devatas
were busy at work getting alms-food for the venerable
Kassapa the Great. But the venerable Kassapa. the
Great, rejecting those five hundred devatas, robing
himself in the forenoon and taking bowl and robe, entered
Rajagaha for alms-food.

Now at that time Sakka, lord of the Devas, was desirous
of giving alms-food to the venerable Kassapa the Great.
So he took upon him the likeness of a weaver and plied
his thread, while Suja,’ daughter of the Asuras, filled
up the shuttle.?

Now the venerable Kassapa the Great, as he went on
his rounds from house® to house, came to the dwelling of
Sakka, lord of the Devas. And Sakka, lord of the Devas,
from afar saw the venerable Kassapa the Great as he
came. On seeing-him he went out of the house to meet
him, took the bowl from his hand, entered the house,
took rice from the pot, filled the bowl and gave it back
to the venerable Kassapa the Great. That alms-food
was of various broths, various sauces, a mixture of various
broths, flavourings and sauces.

[30] Then this thought occurred to the venerable
Kassapa the Great: I wonder who this being 1s,4 that has
such magic power. Then he thought: It must be Sakka,
lord of the Devas. Beingsure of 1t he said to Sakka, lord

of the Devas: * This 1s your deed, Kosiya®! Do not so
again !’

t o Comy and thA Our text Sujata.
2 Text corrupt here. Comy. and D]sz tasaray.

3 Sapadanay SA. 1, 205=sampatta-gharay anokkamma pati-
patiya@, ‘1n succession without missing a house.” Cf. Snd. 118,
175; J.P.T.S., 1909, p. 72.

+ Satta.

5 The owl; ace. to Comy. Sakka’s clan-name. Perhaps ¢ descended
from Kaugika.” Dhpd. does not mention it, but makes K. suggest
that, by giving this alms, Sakka has robbed some poor man of the
chance of getting great merit.
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" But, Kassapa, sir, we too have need of merit. We
too have use! for merit !’

Then Sakka, lord of the Devas, did reverence to the
venerable Kassapa the Great, saluting him with his
right side, and mounting into the air thrice uttered this
verse of uphft in the sky: ‘Ah! best of gifts! On
Kassapa the gift 1s well conferred !’

Now the Exalted One, with deva-hearing, purified
and passing that of men, heard Sakka, lord of the Devas,
thrice uttermg this verse of uplift in the sky. And at
that time, seeing the meaning of 1t, he gave utterance
to this verse of uplift:2 |

The monk who quests for alms, supporting self,
Who hath none else to keep,®> a man at peace
And ever mindful,—such the devas envy.

Vil

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park.

Now on that occasion, among a great number of monks,
as they sat together 1n conclave under the spread of the
kareri*-tree pavilion, having returned from alms-quest
and had their meal, this chance talk arose: ° Good sirs,
the alms-questing monk while going his rounds for
alms-food, from time to time gets the chance of seeing
forms dehghtful to the eye, of hearing sounds delightful
to the ear, of smelling scents delightful to the nose, of
tasting savours delightful to the tongue, of touching
objects delightful to the touch. Good sirs, the alms-
questing monk is reverenced, honoured, thought much of,
worshipped and respected as he goes his rounds for alms-

food. Come now, good sirs, we too will be seekers for
alms-food, we too from time to time will get the chance

P~ ¥ % N i

E Karaniyay.
2 Oomy. remarks that these gathds are appropriate, as Kassapa

was ‘etad-agga’ (A. 1, 23) as dhuta-vadaray agga, dhuta a-dham-
nay agqga. 3 Cf. I 6, gat
¢ Comy. varana-rukkha, * musk-rose, Cf. Brethren, p. 363
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of seeing . . . hearing . . . smelling . . . tasting . . .
touching objects delightful to eye, ear, nose, tongue and
touch. We too shall be reverenced, honoured . . . and
respected as we go our rounds for alms-food.’

[31] This chance talk of those monks was still unfin-
ished when the Exalted One at eventide, rising from
his solitude, went towards the kareri-tree pavilion, and
on getting there sat down on a seat made ready. On
seating himself he said this to those monks: ‘ Pray, monks,
on what talk are you engaged as you sit here together,
and what was the chance talk still unfinished by you ¥’

“ As we sat here, sir, this chance talk arose: The alms-
questing monk, while going his rounds for alms-food, 1s
reverenced. . . . We too shall be reverenced . . . as
we go our rounds for alms-food. . . . Such, sir, was
the chance talk unfinished when the KExalted One
arrived.’

* Monks, 1t 1s not seemly for you, who as clansmen went
forth in faith from the home to the homeless, to talk
such talk. Monks, when ye sit together in conclave
(one of) two things 1s to be done, talk in accordance
with dhamma' or the Ariyan silence.’

Thereupon the Exalted One, seeing the meaning of 1t,
at that time gave utterance to this yerse of uphtt:

The monk who quests for alms, supporting self,
Who hath none else to keep,—him devas envy,
But not if he be set on praise and fame.

1X
Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi . . . in Anathapindika’s
Park.

Now on that occasion, among a great number of monks

as they sat together in conclave . . . (as wn previous
sutta) . . . this chance talk arose: * Good sir, who knows

— - i - a— L

1 Cf. II i, n.—1.e., not tzracchana-kat]za, such as is detallcd in

many places
2 Sadda-siloka. Comy takes sadda as equal to ‘ praise to one’s

face ’ and stloka as just ¢ praise about one.’

i
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a craft ?* Who has been trained in a craft ¢ Which
of the crafts 1s chief ?°’

Then some said thus: ° Elephant-craft is chief of
the crafts.” Others said, ‘ Chariot-craft 1s chief. .

Some sald, ° Bowmanship,” others, ° Swordsmanshlp
Some sald, ‘the craft of signs manual,’? others, ° the
craft of faultless calculation.’® Some said ‘the art of
reckoning,’® others, ‘ the craft of engra,vmg ’ [32] Some
sald, ‘ the art of poetry,’5 others, ‘that of speculation
about natural causes,’® while others again sald statecraft’
was the best of crafts. Such was the chance talk of
the monks as they sat together in conclave.

Now the Exalted One, rising from his solitude at
eventide . . . went there . . . and sat down on a seat
made ready. Being seated he said this to those monks:
" Pray, monks, on what topic are ye engaged as ye sit
here 1n conclave, and what was the chance talk left
unfinished by you ¥’

t Kight are named at M. 1, 85; eighteen at JA. i1, 243 (vnpa-
sippay="science and art’); suppika=a craftsman or artisan.
2 Mudda (secret gestures or grips). Comy. hattha-muddaya gana-
szsena sippay. Cf. MP. 3 n. 59, 78, where Rhys Davids trans.
‘conveyancing(?).” I have heard palmistry suggested, but un-
doubtedly the ancient Indian practice of bargaining by signs is
referred to. It is still done in Ceylon. I quote from the Times of
Ceylon (August, 1930): ¢ A gem transaction is never done by word of
mouth. The dealer and the merchant, when negotiating for the
purchase of a jewel, clasp each the other’s right hand under a hand-
kerchief so that no one else in the room can discover what is being
done. Offers for the gem are made by the merchant holding the
joints of the dealer’s fingers, a certain number of fingers, or tapping
on his palm. Kach action means a different sum, and when the
transaction i8 over no one else is any the wiser as to the value of
that gem. The merchant can then turn to another customer and
possnbly sell 1t for twice or thrice the amount he paid the dealer for
it.” Cf. also note p. 289 of Nanatiloka’s German trans. of Mil. Pa#h.
3 Ganana. Comy. acchiddaka-ganana-sippay.
t Sankhana. Comy. gives as an example ‘telling at a glance the
number of leaves on a tree (proof of this would take some time).
5 Comy. quotes 4. 11, 230=G.8. 11, 237 n.
¢ Loka: yata, speculatlon about °‘natural philosophy.” Comy.
instances: ‘a crow is white because of the whiteness of its bones (?),

a crane 18 red because of the redness of blood (?).
7 Khatta-vij3a. Text and DA. 93 have khetta.
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(And they told him the subject of their talk.) Then said
the Exalted One: ‘ Monks, it is not seemly for you . . . to
talk such talk. Monks, when ye sit together i conclave
one of two things 1s to be done, either talk in accordance
with dhamma or the Ariyan silence. Thereupon the
Exalted One . . . gave utterance to this verse of uphft:

Who lives not by his wits, lightsome, fain for his weal,
In sense controlled, in every way at liberty,

Homeless, without thought of self, not hungering,

When he has banished pride,* that monk fares on alone.

X

Thus have I heard: On a certain occasion the Exalted
One was staying near Uruvela, on the bank of the river
Neranjara, having lately attained supreme wisdom at
the foot of the bodhi-tree.

Now on that occasion the Exalted One was seated
for seven days in one posture and experienced the bliss
of release. Then the Exalted One, at the end of those
seven days, rousing himself from that concentration
of mind, looked over the world? with the Buddha-eye,
and the Exalted One saw, on looking over the world
with the Buddha-eye, how beings were being tortured
by divers torments and burning with divers burnings,
with (the fires of) lust and malice and delusion. Then
at that time, the Exalted One, seeing the meaning of 1t,
gave utterance to this verse of uphft:

This world, become ablaze, by touch of sense afflicted,
Utters 1ts own lament. Whate’er conceit one has,
Therein 1s instability. Becomang other,

Bound to becoming, yet in becomaing it rejouces.
Delight therein 1s fear, and what ¢ fears 1s Ill.

For abandonmg becommg this Brahma-life 1s lwed.’

_’ﬂ_

L C’omy reads manazy for text’s Maray

2 C’omy gives refs. to the different lokas up to 18 in number.
Here ‘ the world of sentient beings ’ 1s meant.

* These lines (prose forced into metre of a sort) are given at Netts
156-7 as instances of taints. I believe Comy.’s version is preferable
to that of our text in several respects, and that of Nettr to both text
and Comy. Thus 1n 1. 1 Netts lgas roday vadaty attano; text rogay
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Whatsoever recluses or brahmins have said that by
becoming 1s release from becoming, all of them are un-
released from becoming, I declare. But whatsoever
recluses or brahmins have said that by the stopping of
becoming there is a refuge from becoming, all such are
not free from becoming, I declare.

It 1s due to the substrate® that this Ill 1s produced
By the ending of all grasping there is no production of 1ll.

Behold this manafold world, by ignorance afflicted,

C'ome tnto bexng and thus with what has become delighted,?
Yet from becoming not released. Yea, all becomings
Wherever and in whatsoever state they be —

All are impermanent and Il and doomed to change.

In one who sees as 1t really 1s by perfect wisdom

The cmvmg to become 1s left ; he joys not wn ts slaying.

But craving’s utter ending, utter stopping, s nibbana.*

Thus become cool, that monk, no more reborn,” no more
becomes.

Beaten 1s Mara. He's won the fight, escaped all more-
becomings.

CHAPTER 1V.—MEGHIYA.
1
[34] Thus have 1T heard: On a certain occasion the
Exalted One was stavmg at Calika, on Calika Hull.

Now on that occasion the venerable Meghiya® was 1

v. attato (SPeaks of ill-health as of the self= dzttkz- aha-vasena. Comy ).
L. 2 of text omits the second yena. The lines seem derived from 8. 1v,
30 ff. where this refrain yamhi mafifiats, etc., 18 many times repeated;
also 1t follows the fire-sermon of § 28. Cf. Sn. 588, which is similar.

1 Text has na upadhi hi paticca(?), but Nettr, upadkzy hv p.

? I read (with Nett1) paretay bhutay bhuia-ratay bhava aparymuttay,
all words agreeing with lokay. Comy. notes thls reading. Text
has omitted bka- and has v@ only.

> Comy. and Nettr, vibhavay ndbhinandatr. Text, vibhava-tanha’-
bhinandatz(?). * Reading with Netti, sabbaso tapha-sankhayo, etc.

5 Nett: and Comy. anuppada. Text, anupada

¢ This sutta, without gathas, is at A. 1v, 364. In brief at DhpA.

1, 2817. His verses are at Thag. 66=Brethren 67. M. wasof a Sakyan
raja’s family.
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attendance! on the Exalted One. Then the venerable
Meghiya came to the Exalted One, and on coming to
him saluted him and stood at one side. As he thus
stood he said to the Exalted One: ¢ I desire, sir, to enter
Jantu village for alms-quest.’

‘ Do whatever you think 1t the time for, Meghiya.’

So the venerable Meghiya, robing himself 1n the fore-
noon and taking bowl and robe, entered Jantu village
in quest of alms-food, and after questing for alms-food
there returned after his rounds, and after eating his meal
went towards the bank of the river Kimikala, and on
reaching 1t, while taking exercise by walking up and down
and to and fro, he saw a lovely, delightful mango-grove.
At the sight of it he thought: Truly lovely and delightful
18 this mango-grove! A proper place surely 1s this for
a clansman for striving (for concentration).? If the
Exalted One would give me leave, I would come here
to this mango-grove to strive for concentration.

So the venerable Meghiya went to the Exalted One
. . . and sat down at one side, and as he sat thus he told
the Exalted One (of his find and what he had thought)
and said: ‘ If the Exalted One gives me leave, I would
go to that mango-grove to strive for concentration.’

[35] At these words the Exalted One said to the vener-
able Meghiya: ‘ Wait a little, Meghiya. I am alone till
some other monk arrives.’

Then a second time the venerable Meghiya said to the
Exalted One, ¢ Sir, the Exalted One has nothing further
to be done, has nothing more to add to what he has
done® But for me, sir, there 1s more yet to be done,
there is more to be added to what I have done. If the
Exalted One gives me leave, I would go to that mango-

grove to strive for concentration.’ _
Then a second time the Fixalted One replied, * Wait

ey -

1 Upatthaka. For names of these c¢f. JA. iv, 95; ThagA. on v.
1018 (Ananda); SA.on 8.1,174; UdA. 217.

2 Padhana.

3 Paticaya. Comy. ‘the way made to become i1s not again made
to become; or, there is no need for again abandoning taints already

abandoned.” CYf. S. 1ii, 168=K.8S. 111, 144.
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a little, Meghiya. I am alone till some other monk
arrives.’

Then yet a third time the venerable Meghiya made his
request, and the Exalted One replied, * Well, Meghiya,
what can I say when you talk of striving for concentra-
tion ? Do what you think it the time for, Meghiya.’

Accordingly the venerable Meghiya rose from his seat,
saluted the KExalted One with his right side and went
away to that mango-grove, and on reaching 1t plunged
into 1t and sat down for the midday rest at the foot of
a certam tree.

Now as the venerable Meghiya was staying in that
mango-grove there came habitually upon him three
evil, unproﬁtable forms of thought, to wit: thoughts
lustful, thoughts malicious and thoughts harmful.
Then the venerable Meghiya thought thus: It 1s strange,
in truth ! It 1s a wonderful thing, in truth, that I who
i faith went forth from home to the homeless should
thus be assailled by these three evil, unprofitable forms
of thought, to wit: thoughts lustful, thoughts malicious
and thoughts harmful ! So at eventide he arose from his
solitude and went to the Exalted One, and on coming to
him . . . said, ‘ Sir, while I have been staying in that
mango-grove there came habitually upon me three evil,
unprofitable forms of thought. . . . Then, sir, I thought:
It 1s strange, in truth ! It 1s wonderful, in truth, that I

. should be assailed thus !’

[36] ° Meghiya, when the heart’s release 1s immature,
five things conduce to 1its maturity. What five ?
Herein, Meghiya, a monk has a lovely intimacy,' a lovely
friendship, a lovely comradeship. When the heart’s
release 1s immature this is the first thing that conduces
to 1ts maturity. Then again, Meghiya, a monk 1s
virtuous, he abides restrained with the restraint of the
obligations, he 1s perfect in the practice of right behaviour,
sees danger In trifling faults, he undertakes and trains
himself ;m the ways of tra,lnlng When the heart’s

1 Kalyana mittatd is often called ‘the whole of the Brahma-life.’
Text omits the second term (-sakaya). Cf. Mrs. Rhys Davids’ Manual
of Buddhism ; K.S.1, 112; v, 2, 27, 29. Comy. quotes Pts. 11, 1.
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release 1s 1mmature, thls Meghlya, 1s the second thing
that conduces to its maturity.

Then again, Meghiya, as regards talk that 1s serious
and suitable for opening up the heart and conduces
to downright revulsion, to dispassion, to ending, to calm,
to comprehension, to perfect insight, to nibbana, that
1s to say,—talk about wanting little, about content-
ment, about solitude, about avmdmg soclety, about
putting forth energy; talk about virtue, concentration
of mind and wisdom,! talk about release, knowledge and
insight of release,—such talk as this the monk gets at
pleasure,2 without pain and without stint. When the
heart’s release 1s 1mmature, Meghiya, this 1s the third
thing that conduces to 1ts maturity.

Then again, Meghiya, a monk abides resolute in energy,
for the abandoning of unprofitable things, for the acquir-
ing of profitable things, he is stout and strong in efiort,
not laying aside the burden in things proficable. When
the heart’s release is immature, Meghiya, this 1s the
fourth thing that conduces to 1ts maturity

Then again, Meghiya, a monk 1s possessed of insight,?
endowed with the insight that goes on to discern the
rise and fall,* with the Ariyan penetration which goes on
to penetrate the perfect ending of Ill. When the heart’s
release 1s immature, Meghiya, this 1s the fifth thing,
and these are the five things that conduce to i1ts maturity.

Now, Meghiya, this may be looked for by a monk who
has a lovely intimacy, a lovely friendship, a lovely
comradeship,—that he will become virtuous, will abide
restrained by the restraint of the obligations, be perfect
in. the practice of right behaviour, [37] see danger 1n
trlﬁmg faults, undertake and train himself in the ways
of tramning. This, Meghiya, may be looked for by a

e ‘.__-__-

1 Cf. A. 11, 117

2 Nikama-labhi. P. Dict. trans. ‘gaining pleasure '(%). The three
words are often found together—e.g., 4. 11, 23, 36, etc.

3 Padwiava. Cf. Sakya, p. 95 ff. (on pafifia as the working of the

Self in man).
* Udayattha, birth-and-death, beginning-and-end; 1n next sutta

gathas, udayavaya (udayabbaya).
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monk . . . that he will become virtuous . . . that he
will undertake . . . the ways of training, that he will
get at pleasure, without pain and without stint, such talk
as 18 serlous . . . about concentration of mind . . .
isight of release. This, Meghiya, may be looked for
 that he will abide resolute in energy . . . notlaying

aside the burden 1n things profitable. ThlS, Meghiya,
may be looked for . . . that he will be possessed of
msight . . . to penetrate to the perfect ending of Ill.

Moreover Meghiya, by the monk who 1s established
in these five conditions, four other things are to be made
to grow, thus: The (idea of the) unlovely 18 to be made
to grow for the abandoning of lust; amity i1s to be made
to grow for the abandoning of malice; mindfulness of
inbreathing and outbreathing is to be made to grow for
the suppression of discursive thought; the consciousness
of impermanence 1s to be made to grow for the uprooting
of the pride of egoism. In him, Meghiya, who is consclous
of impermanence the consciousness of what is not the
self 1s established. He who is conscious of what 1s
not the self wins the uprooting of the p11de of egolism
In this very life, namely, he wins nibbana.’

Thereupon the Exalted One . . gave utterance to
this verse of uphft:’

Thoughts trite and subtle, taking shape, cause mind to be
elated .2 _

Man, wgnorant of these, with whirling brawn, strays to
and fro ; '

But knowing them, ardent and mandful, checks these
thoughts of mand.

Whe:. mind’s elation cometh not to pass,® th’enlightened
sage

Abandons utterly these thowgkts of mind, that none remawn.

L Dhp. vv. 33 34 (on the mmd) are spoken to M. at Dh pA. 1, 2817,
2 Ubbulapa (for readings c¢f. Ud4. 237 n.). Comy. cetaso ubbzlla—
vitatta-kara . . . ciltassa ubbilapana-hetutaya. Here anugata an:
anuggatd of 1. 4 are confused by MSS. and text. Comy. parapar.
‘when wvitakka arises the mind (cztta) is in accordance thercwith,
being fixed thereon as on a focus.’
3 A'nuggate—- anuppanne, Comy.
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11
Thus have I heard: On a certain occasion the Exalted
One was staying near Kusinadra, at the Bend,' in the
sal-grove of the Mallas. On that occasion a great number
of monks were hiving in forest huts not far from the
Exalted One, and they were frivolous, empty-headed,
busybodies, of harsh speech, loose in talk, lacking con-
centration, unsteady, not composed, of flighty mind,
with senses uncontrolled.2
[38] Now the Exalted One saw those monks who
were . . . of such a nature, hving not far-from him,
and seeing the meaning of it at that time he gave utter-
ance to this verse of uphft:?

Having his mind unguarded, ruined* by view perverse,

O’erwhelmed by sloth-and-torpor, to Mara’s power one
goes.

So let the monk of guarded mind,® with right arm ranging,

Deferring to right view, knowing the rise and fall,

O’ercoming sloth-and-torpor, all wll-bourns® abandon.

111
Thus have I heard: On a certain occasion the Exalted
One was going his rounds among the Kosalans together
with a great number of monks. Then the Exalted One,
stepping off the highroad, went to the root of a certain
tree and sat down on a seat made ready.
Then a certain cowherd’ came up to the Exalted One,

saluted him and sat down at one side. So seated the
Exalted One 1instructed, stirred, fired and gladdened

—

L U pavattana.

2 COf. 4.1,70; G.S. 1, 65; S. v, 269; K.S. v, 241.

3 Nettr, pp. 47 85, 103 108, quotes the gathas with better readings,
which I follow. Nettz, cittena ; Comy. kayena, but notes cittena also.

¢ Text, gatena ; N ettz, hatena.

5 Text and C’om citt’assa ; Neltr, cittassa.

6 Nettr, tanha and avyyia ; Comy. twwidha-g. (niraya-tiracchana-
petlimsaya).

? One Nanda, a rich man, acc. to Comy. formerly cowherd to

Anathapipdika, The storyis told at DhpAd. 1,323. Cf. K.S. iv, 115.
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that cowherd Wlth talk 1n accordance with dhamma
And that cowherd, being thus instructed, stirred, fired
and gladdened by the KExalted One’s ta,lk said this to
him: ° Sir, let the Exalted One accept of me this day’s
meal together with the order of monks.” And the Exalted
One accepted by silence. Thereupon that cowherd,
seeing the lixalted One’s consent, rose up, saluted the
Exalted One with the right side and went away.

Then when the night was gone that cowherd made
ready In his own home a good store of thick! milk-rice
and fresh ghee,? and announced the time to the Exalted
One, saying, ° Sir, the ricé 1s cooked.’

So the Kxalted One, robing himself in the forenoon
and taking bowl and robe, went along with the order
of monks to that cowherd’s home and on reaching
1t sat down on a seat made ready. Then that cowherd
with his own hands satisfied and fed to the full the order
of monks, headed by the Kxalted One, with thick malk-
rice and fresh ghee. And that cowherd (seeing that)
the Exalted One had eaten his fill and had washed both
hand and bowl;? taking a low seat sat down at one side.
As he thus sat the Exalted One instructed, stirred,
fired and gladdened him with talk in accordance with
dhamma. Then he rose up and went away.

[39] Now not long after the Exalted One was gone .
a certain man slew that cowherd on the village boundary .
And a great number of monks . . . came to the
Exalted One . . . and said: ° Sir, they say that the cow-
herd by whom the order of monks, headed by the Iixalted
One, was this very day satisfied and fully fed, with his
own hands . . . has been slain by some man on the

village boundary

Appodakay, without much water in it.’

2 Here read sappiy, and below sapping for text’s sapp: and
sappena.

3 Onita-patta-panin. For this curlous accusative, frequent in
the suttas, ¢f. Trenckner’s Muscellany, p. 67 and n., also G.5. 11, 71 n.
I have supplied disvd, but it may be acc. absol. constr. I read,
onatta-p. See note to vi, 6. The right hand only 18 used.

¢ Comy. ‘in a dispute about a watercourse.” Acc. to DhpA. the
murderer was a hunter. '
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Thereupon the Exalted One, seeing the meaning of 1t,
at that time gave utterance to this verse of uplift:

W hatever the 1ll that a foe
Doth a foe, or the hate to him that he hates,’
Greater by far wnll he find
The <ll that 1s done by an ill-trarned mind.?

1V

Thus have I heard: On a certain occasion the KExalted
One was staying near Rajagaha in Bamboo Grove at
the Squirrels’ Feeding-Ground.

On that occasion the venerable Sariputta and Moggal-
lana the Great were staying at Pigeons’ Grotto, and the
venerable Sariputta on a moonlight night, having just
had his head shaved, was sitting in the open air, and had
won access to a certain stage of concentration.’

Just then two yakkhas, who were friends, were travel-
ling from north to south on some business or other.
And they saw the venerable Sariputta thus sitting.
At the sight of him one yakkha said to the other, It
occurs to me to give this recluse a blow on the head.’
At these words the other yakkha replied, * Hold, friend !
Have nothing to do* with the recluse! Friend, that
recluse i1s a mighty man, of great power and majesty.’

Then a second time that yakkha repeated his words,
and again his friend restrained him. [40] So also a
third time. Then that yakkha, disregarding the other’s
advice, gave the venerable Sariputta a blow on the head.
So mighty was the blow that one might have felled® an

L

! Text should read vert va.

2 Dhp. v, 42. At DhpA. i, 323, the story runs that the monks
came and said (like Lazarus’ relatives), ‘ If thou hadst been there,
our (host) had not died.” And the Master replied, * Whether I had
come or not come, there was no escape for that man from death,
to whichever of the four quarters he may have gone.” For ‘ill-
trained mind,’ ¢f. G.S. 1, ch. v.

3 Cf. VM. 380, where several instances are given to show that
in samadhe the bodily feelings are in abeyance.

¢ Cf. Thag. v. 280, mdsades: tathagate.

5 Cf. S. i1, 217. Text omits a sentence here, supplied by
Windisch and Comy., tava maha pahdaro ahosi. Osadets (not 1n
P. Dict.)=osidapets, Comy.
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elephant seven to eight cubits high or cleft a mountain
peak therewith. Instantly that yakkha, screaming
‘Iburn! I burn! fell' into the great hell.

Now the venerable Moggallana the Great with clair-
voyant sight, purified and more than human, beheld
the blow on the head of the venerable Sariputta given
by that yakkha. At the sight he approached the vener-
able Sariputta, and on coming to him asked, ‘ My good
sir! 1 hope you are bearing up! I hope you have
support ! I hope you are not in pain !’2

“Yes, Moggalldna, my good sir, I am bearing up !
Yes, my good sir, I have support, but I do feel a trifling
pain in my head.’

‘It 1s marvellous, Sariputta, my good sir! It is
indeed a wonder,—the great power and majesty of the
venerable Sariputta! Why, Sariputta, my good sir,
Just now a certain yakkha gave you a blow on the head;
so mighty was the blow that one might have felled an
elephant . . . or cleft a mountain peak therewith.
And yet the venerable Sariputta says, “I am bearing
up, Moggallana, good sir. I have support . .. yet I
do feel a trifling pain in the head.” ’

“But 1t 18 wonderful! It 1s marvellous, Moggallana,
my good sir,—the great power and majesty of the vener-
able Moggallana, that he should behold a yakkha at all.
Why, as for me, I can’t see even a mudsprite® here.’

Now the Kxalted One with clairaudient ear, purified
and more than human, heard those two great sages
talking 1n this manner, and at that time, seeing the
meaning of 1t, gave utterance to this verse of uplift:

[41] Whose heart stands like a rock and swayeth not,
Voud of all lust for things that lust beget,—
T'o heart thus trained whence shall come aught of <ll ?*

L 'Text, apatasi(?). Comy. avatthd@si—=apati, and adds that he did
not ‘ go to hell,” but felt great pain.

2 The usual inquiry of a sick person, rather out of place in the
second term. ' -

3 Pawysu-pisacaka. Comy. a small ‘ peta that haunts dunghills.’

* The gathas, Thag. 191, are trans. at Brethren, p. 143, by Mrs.
Rhys Davids, and quoted at Netti as asekha-bhdgiya, p. 149. In
l. 1 text has yassa for kassa of Thag.
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Thus have I heard:* On a certain occasion the Exalted
One was staying at Kosambi in Ghosita Park. Now on
that occasion the Exalted One was worried by monks
and nuns, lay-followers, both men and women, by rajahs
and royal ministers, by sectarians and their followers,
and lived in discomfort, not at ease. Then the Exalted
One thought: Here am I living worried by monks and
nuns . . . by sectarians and their followers. I lLive in
dlscomfort not at ease.? Suppose I were to live remote
from the crowd alone.

So the Exalted One, robing himself in the forenoon
and taking bowl and robe, entered Kosambi to quest
for alms-food; and having done his rounds for alms-food
in Kosambi, after returning and eating his meal, he him-
self set his bed and lodging in order and takmg bow]
and robe, without informing his attendant or o1vIng
notice to the order of monks, alone and unattended,

started on his rounds for Pa,rlleyya village, and later on,
while on his rounds, reached that place. There the
Exalted One took up his dwelling in Guarded Forest
(:lade, at the foot of a lovely? sal tree.

Now a certain bull-elephant was hiving worried by ele-
phants and she-elephants, by calf-elephants* and suck-
lings, and had to feed on grass already cropped by them.
They ate the bundles of branches as he broke them off.
He had to drink muddied water, and when he crossed
over by the ford the she—elephants went pushing
agamst his body. So he lived in discomfort, not at
ease. S0 this bull-elephant thought: Here am I living
wormed by elephants and she- elephants by calf-elephants

1 This story occurs at Vin. i, 352, and in a plcturesque form at
DhpA. i, 56 (Kosambaka-Vatthu). The name of the elephant there
18 Pﬁ,rileyyaka (not Pali- as text). Cf. also 8. 111, 94; SA4. 11, 304 ff.

? Dukkhay na phasu viharatr. Both d. and p. seem to be adverbs.
Phasu 1s frequent with bhavati—e.g., 4.1, 125; D. 11, 99 (dutthay me
Bhagavato phasu, where it seems a noun); Thag 537 SA. 1, ete.

3 Bhadda=manapa, latthaka.

4kHattlzi-kalabhehi. Text’s h. kalarehr would mean elephant’s
tusks,

4
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and sucklings. I have to feed on grass already cr0pped
They eat the bundles of branches as I break them oft.
I have to drink muddied water, and when I cross over
by the ford the she-elephants go pushing against my body.
Thus I live in discomfort, not at ease. Suppose now I
“were to live remote from the crowd alone.

[42] Accordingly that bull-elephant left the herd and
started' for Parileyya village and Guarded Forest (Glade
and the foot of the lovely sal tree where was the Exalted
One. Onreaching that place he kept the spot where the
Exalted One was staying free from grass,’ and with
his trunk brought water for the use of the Exalted One.

Thus the Exalted One lived 1n seclusion and solitude,
and there arose in him this thought: Formerly I dwelt
worried by monks and nuns . . . I lived in discomfort,
not at ease. But now here am I dwelling unworried
by monks and nuns . . . by sectarians and their fol-
lowers. Unworried, I dwell in comfort and at ease.
Likewise that bull-elephant thought: Formerly I dwelt
worried by elephants. . . . Now I dwell unworried, 1n
comfort and at ease.

And the Exalted One, observing his own seclusion and
knowing with his mind the thought of that bull-elephant,
at that time gave utterance to this verse of uplhft:

Herein agreeth mind with mind, of sage®

And elephant whose tusks are like a plough pole,
Since both alike love forest solitude.

vl

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-

pindika’s Park.
Now at that time the Bharadvajan, the venerable

Scrap-hunter (so called)® was sitting not far from the

. Appa hantay Text -haritay. Comy.=appa- bamtakay katva.
2 Nagassa nagena. The word ndga 1s applied to the sage, the

elephant and the cobra.
3 At 4.1, 23, he 18 etad-agga among °lion-roarers.” @.S. i, 17.

Cf. S. v, 225; K.S. v, 199 n.
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Exalted One In cross-legged posture, holding his body
upright, being a forest-dweller, an alms-quester, a rag-
robe-wearer, using three robes, needing little, contented,
a recluse, shunning society, one of ardent energy, uphold-
ing' the scrupulous life, given to the higher thought.?

Now the Exalted One saw the venerable Scrap-hunter
so sitting . . . and [43] at that time . . . gave utterance
to this verse of uplift:

** Remle not, harm not, live by rule restrained ;
Of food take little ; sleep and sit alone ;
Keep thy mind bent wpon the higher thought.’
Such 1s the message of awakened ones.?

Vil
Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi . . . in Anathapindika’s

Park.

Now at that time the venerable Sariputta was sitting
not far from the KExalted One, in cross-legged posture,
holding his body upright. He was one who needed little,
contented, a recluse, shunning society, one of ardent
energy, given to the higher thought. And the Exalted
One saw the venerable Sariputta so sitting . . . and
at that time, seeing the meaning of it, he gave utterance
to this verse of uplift :* :

- Of hagh thoughts, serwous, silent and trained wn ways of

“worth,>—
G'riefs come not unto such, one calmed and mindful ever.

e i — —

o

1 Dhuta-vada.

2 Adhicitta. Comy. quotes A. 1, 256=@G.S. 1, 236. Here the
fruits of arahantship are meant. The marks of this are concen-
tration, energetic application and equanimity.

3 The verses are at Dhp. 185; D. 1, 50 (as uttered by Vipassi
Buddha). At DhpA.ni, 236, they are given in answer to a question
by Ananda. _

¢ Quoted at DhpA. 111, 384 as the verse of uplift of the elder
Ekuddana.

5 Mona= pathesu sikkhato=1magga-fiana-samannagato ; monay vuc-
catv Adnay. Comy. quotes Dhp. 268-9 for muni—viz., yo munats
ubho loke. . . . Mona 18 °‘silence’ and °‘measuring.” Cf. Mrs.
Rhys Davids’ trans., 91. '
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Thus have I heard: On a certain occasion the Exq,lted
One was staying near Savatthi . . . in Anathapindika’s

Park.

Now at that time the Exalted One was esteemed,?
honoured, thought much of, worshipped ; he had deference
paid to him, and got supplies of robes and alms-food,
bed and lodging, comforts and medicines for sickness;
so likewise was the order of monks. But the Wanderers
holding other views were not esteemed or honoured . . .2
they got not supplies and so forth. Then those Wanderers
holding other views, unable to bear the honour done
to the KExalted One and the order of monks, went to
Sundari the Woman-wanderer, and said this to her:
[44] ° Sister, you can do a good turn to your kinsmen.’

“What can I do, brothers ? What 1s1t possible for me to
do? My very life1s a sacrifice*for the sake of my kinsmen.’

" Then, sister, go you oft and oft to Jeta Grove.’

‘Very Well, brothers,’ replied Sundarl to those wan-
derers of other views, and went oft and oft to Jeta Grove.

Now when those Wanderers of other views were assured
that 1t was rumoured abroad thus, ‘ Sundari the Woman-
wanderer has been clearly seen® by many folk going oft
and oft to Jeta Grove,” they killed her, and there and
then buried her in a hole in a ditch, and went to Pasenadi
the Kosalan rajah and said, ° Ma,hﬁ,rﬁ,j ah, that Sundari
the Woman-wanderer is nowhere to be seen.’

* Well, where do you suspect that she is ¢’

“In Jeta Grove, maharajah.’

“Then scour Jeta Grove for her.’

So those Wanderers of other views, after scouring Jeta
Grove, pulled her body out of the ditch where it had been
buried, put 1t on a litter, and had it taken into Savatthi
and paraded about from cart-road to cart- road from

1 Asat I, 10. 2AsatII

3 (Y. Mamsukam-Jataka (JA. 11, 415) in more detall; DhpA.
iii, 474 (further embellished); Sn. 1, 518.

* Parvccattay (fr. pariccajats).

5 Text here is corrupt, reading te difthd. Comy. has vodittha=
vyapadutha=1visesato, bahulay dittha (clearly seen).

®
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crossways to crossways; and when they met folk they
roused their indignation by saying, ‘ Behold, brothers,
the deed of the Sakya sons! Shameless are these
recluses! The Sakya sons are wicked, evildoers, liars,
no livers of the Brahma-life! They will claim to be?
livers of dhamma, livers at peace, Brahma-livers, truth-
tellers, virtuous, men of the lovely life. But there is
in them no recluseshlp, no Brahmahood. " Their recluse-
ship 1s spotted, their Brahmahood is spotted. How
could they have recluseship ¢ How could they have
Brahmahood ? They have abandoned their recluseship,
they have abandoned their Brahmahood Pray, how
could a man, after playing a man’s part,? take the life
of a woman ?’

At that time also 1n Savatthi, when folk saw the monks,
they assailed, abused, annoyed, and harassed them with
vile and bitter Words saylng, ‘Shameless are these
recluses . . . (as above) . . . Pray, how could a man,
after playing a man’s part, take the life of a woman ?’

Now a great number of monks, robing themselves
in the forenoon and taking bowl and robe, entered
Savatthi in quest of alms-food, and [45] ha,vmcr ranged
Savatthi, after returning from their alms-round and
eaten their meal, came to the Kxalted One . . . and
sald: ‘ In Savatthi now, sir, when folk see the monks,
they assaill them with vile and bitter words, saying,
" Shameless are these recluses ! and so forth.”’

‘This noise, monks, will not last for long. It will
last for just seven days. At the end of seven days it
will vanish away.? Therefore, monks, do ye with this
verse reprimand those folk Who on seelng the monks,
assail them with vile and bitter words:

Who speaks untruth to purgatory goes ;
He too who, downg, says : * I do 1t not’ ;
Both these, wn passing on, equal become,
Men of base actions in another world.’

1 Patyyamissants, as at 4. 11, 9; M. 1, 245,

2 Purisa-kiccay karitva=methuna- patzsevanay sandhaya vadanty,
Comy. *So Vin.,, Mhv. 1, 24, 6.

* Dhp. 306 (Mrs. Rhys Dawids’ trans.); DApA. iii, 471,
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So those monks got this verse by heart in the presence
of the Exalted One, and when folk, on seeing the monks,
assalled them with vile and bitter words, they repri-
manded them with this verse. Then people thought:
These recluses, the Sakya sons, are not guilty.! The
deed was not done by them. These recluses, the Sakya
sons, are on oath.2 .

And sure enough that noise lasted no long time. - It
lasted just seven days. At the end of seven days 1t
vanished away. Then a number of monks went to the
Exalted One . . . and said: ‘It i1s a wonder, sir! It 1s
marvellous, sir, how truly spoken were the Exalted One’s
words, to wit: *° This noise, monks, will not last long. It
will last for just seven days. At the end of seven days
1t will vanish away.” Sir, that noise has vanished away.’

Then the Exalted One at that time, seeing the meaning
of 1t, gave utterance to this verse of uplift:

Folk unrestrained prerce through (a man) with words?

As an elephant with arrows wn a fight.

Hearing the utterance of itter speech

Let a monk bear 1t unperturbed at heart.*

1X

[46] Thus have I heard: On a certain occasion the
Kxalted One was staying near Rajagaha, in Bamboo
Grove at the Squirrels’ Feeding-Ground. Now at that
time the venerable Upasena, Vanganta’s son,® had gone
for seclusion and solitude, and to him occurred this dis-
cursive thought: A gain to me! Well gotten is 1t by

L Akaraka.

2 Sapantr. Sapats 18 not ‘to curse,” but to take an oath. So
Comy., °In saymng ‘““liars go to purgatory >’ they speak truth . . .
they make assertion (sapathay karontr).’

3 Comy. reads tudantt vacahr jand asanyatd sarehr (=sayakehs,

arrows. Childers). _

¢ Aduttha-citto. Cf. Sn. 623, akkosaw vadha-bandha#i ca aduttho
yo titrkkhata. ,

> His verses are at Thag. 576= Brethren, p. 261, 422, and Apadana
1. 62, Cf. Van.1,89; JA4.11, 300. At 4.1, 24 he 18 etad-agga of those
who were samania- pasadika, °altogether charming.” He was
younger brother of Sariputta.
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me that my teacher 1s the Kxalted One, the Arahant,
the rightly awakened one; that I went forth from home
to the homeless in the well-proclaimed dhamma-disci-
pline! A gain to me that my comrades in the Brahma-
life are virtuous and of a lovely nature; that I am one
who has fulfilled the virtues; that I am composed, one-
pointed in mind, an arahant in whom the cankers are
oone; that I am of great psychic powers! Lucky has
been my life and lucky shall be my death !

Now the Exalted One, with his mind grasping the
thought of the venerable Upasena, Vanganta’s son, at
that time, seeing the meaning of it, gave utterance to
this verse of uplitt:

He grieves not at death’s end whom life oppresses not.

If he, inspred,* hath seen his path,? "mud grief he grieves
not.

For the monk who hath torn out the craving to become,

Whose mind is calm, whose faring on in births® is done
with,—

For such an one there 1s no more comang to be.

X

Thus have I heard: On a certain occasion the Kxalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. On that occasion the venerable Sari-
putta was sitting not far from the Exalted One 1n cross-
legged posture, holding his body upright, contemplating
his own state of calm.

And the Exalted One saw the venerable Sariputta
so doing, and at that time, seeing the meaning of 1t, gave
utterance to this verse of uplift:

For the monk whose mind s calmed and who hath cut
The cord* of lives, has faring on wn births
Is done with. Freed 1s he from Mara’s bondage.

t Dhira. Cf. Mrs. Rhys Davids’ Index to Dhp.

2 Ditthapado. Comy. catunnay dhamma-padanay nibbanass’eva
va datthatta.

3 Sn.746. Comy. quotes verses at Sn.d.11,426 for def. of jati-saysara.

+ These lines occur at Itwvuttaka 94, with the first word difterent.
Netti=>bhava-taygha, Comy. At S. 11, 190, Comy. calls 1t rajju, cord.
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CHAPTER V..—THE KLDER SoNA.
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[47] Trus have I heard: On a certain occasion the
KExalted One was staying near Savatthi, at Jeta Grove
in Anathapindika’s Park.

Now on that occasion the rajah Pasenadi, the Kosalan,
had gone with the queen Mallikd? to the upper storey
of the palace. Then the rajah Pasenadi, the Kosalan,
sald this to Mallika the queen: ‘ Tell me, Mallika, is
there anyone dearer to you than the self 2’

" To me, maharajah, there is no other dearer than the
self. But to you, maharajah, is there any one dearer
than the self ¥’

“To me also, Mallika, there 1s no other dearer than the
self.’
~ Thereafter the rajah Pasenadi, the Kosalan, came down
from the palace and went to see the Exalted One, and
on coming to him saluted him and sat down at one side.
So seated the rajah Pasenadi, the Kosalan, said this
to the lixalted One: ‘Sir, I had gone with the queen
Mallika to the upper storey of the palace, and I said
this to Mallika the queen . . . (and he related the con-
versation).

Thereupon the KExulted One at that time, seeing the
meaning of 1t, gave utterance to this verse of uplift:

T'he whole wide world we traverse with our thought,
Funding to man nought dearer than the self.

Sunce aye* so dear the self to others 1s,

Let the self-lover® harm no other man.

1 Story and verses at 8.1, 75=K.S.1, 101; J4. ii1, 405, where the
Buddha says at the end, ¢ The queen in that life was Rahula’s mother
and I was the rajah.’

2 Cf. 4.1, 202; G.S. 11, 215, where she consults the Buddha as to
the reason for her plain features.

3 Verses from Mrs. Rhys Davids’ Sakya, 233.

* Puthu=uvisuy visuy tesay tesay sattanay (1.e., vulgo) Comy. Text,
cvam pi so puthu.

5 At VM. 297 (on metta-bhavana) B. quotes, but reads attha-kamo,
which in Netts and our text is atta-kamo.
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Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi . . . in Anathapindika’s
Park.

[48] Now the venerable Ananda, rising at eventide
from his solitude, went to the KExalted One . . . and
sald this: ‘It 1s marvellous, sir! 1t 1s a wonder, sir!
how shorthved was the Exalted One’s mother. When
the Exalted One was seven days born, the Exalted One’s
‘mother made an end and was reborn in the company of

the Tusita devas.” _ . _
‘Tt 1s even so, Ananda ! Shortlived are the mothers

of Bodhisattvas. When the Bodhisattvas are seven days
born, their mothers make an end and are reborn in the
company of the Tusita devas.’

Then the Exalted One . . . gave utterance to this

verse of uplhft:

Seeing all creatures that shall come to be,
And all that, leaving body, shall depart,- -
Seewng ali that, the noblemen by burth-
Would ardently pursue the Brahma-life.

111
Thus have 1 heard: On a certain occasion the Exalted
One was staying near Rajagaha, in Bamboo Grove at
the Squirrels’ Feeding-Ground.

Now on that occasion there was in Rajagaha a leper
named Suppabuddha, a poor miserable, wretched crea-

: Comy expl. that they d1e not because of the chlld but because
their course 1s run. Having attained perfection in the early part of
life, they pass away in the third part of the middle period.

2 I read with Nettr (164), the independent work ascribed to the
school of Kaccana (see Gotama the Man, 113-4; Manual, 31; also
below, § v1.), tay sabbay 1atikusalo (v.l. -kulo) and think these verses
may reflect Gotama’s own thought in early days, when so many
clansmen joined him, Text has tay sabbay jamiy kusalo viditia.

Comy. sabba-janiy=haniy, maranay.
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ture.! And 1t happened at that time that the Exalted
One was sitting in the midst of a great multitude teaching
dhamma.

And Suppabuddha, the leper, saw from afar that
multitude gathered together, and at the sight he thought:
Doubtless an almsgwmg of food, both hard and soft,
1s toward yonder. Suppose I draw near to yonder
crowd. I might get here somewhat to eat, food soft
or hard.

So Suppabuddha, the leper, drew near that crowd, and
he beheld the Exalted One sitting there amid a great
multitude, teaching dhamma, and seeing 1t he thought:
No! There is no alms-giving here of food, hard or soft.
This 1s Gotama the recluse teaching dhamma in the
assembly. Suppose I listen to dhamma.

So he sat down at one side, thinking: I too will listen
to dhamma.

[49] Now the Exalted One, grasping with his mind
the thoughts of all that assembly, sald to himself: Who,
I wonder, of those present is of growth? to understand
dhamma ? And the Exalted One saw Suppabuddha,
the leper, sitting in that assembly, and at the sight he
thought: This one here 1s of growth to understand
dhamma. So for the sake of Suppabuddha, the leper,
he gave a talk dealing in due order® with these topics:
on almsgiving, virtue, the heaven world, of the danger,
meanness? and corruption of sense-desires, and the profit
of getting free of them.®

And when the Exalted One knew that the heart of
Suppabuddha, the leper, was ready, softened, unbiassed,
elated and believing,® then he unfolded those dhamma-
teachings which the awakened ones have them-

il i, . . o — il i

1 The story is told at DhpA. 11, 33, to 1llustrate Dhp. v. 66, carantt
bala dummedha. For the origin of the name see SA.1 on 8.1, 232.

2 Bhabba=becomeable. 3 Anupubbikathay.

¢+ Cf. D. 1, 110; okaray=Ilamaka-sabhavay, Comy.

5 Nikkhame. Comy. has nekkhamme.

¢ Pasanna, perhaps ‘faithful, loyal” Kor the passage, ¢f. D. 1,
110; M. 1, 380 (Chalmers’ Further Dialogues 1, 272), the conversion
of Upﬁ.li the Jain. -
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selves discovered,! namely: Ill, arising, ending, the
Way.

Then just as a white cloth, free from stains, 1s ready
to recelve the dye, even so in Suppabuddha, the leper,
as he sat there 1n that very seat, arose the pure, stainless
dhamma-sight,? the knowledge that whatsoever 1s of a
nature to arise, that also is of a nature to end. And
Suppabuddha, the leper, saw dhamma, reached dhamma,
understood dhamma, plunged i1nto dhamma, crossed
beyond doubting, was free from all questionings, won
confidence, and needing none other® in the Master’s
message, rose from his seat, advanced to the Exalted
‘One and on reaching him saluted the Exalted One and
sat down at one side. As he sat thus, Suppabuddha,
the leper, exclaimed to the Exalted One, ‘ Excellent,
sir! KExcellent, sir! Just as if, sir, one should hft
up the fallen, discover the- hidden, point out the way
to one bemldered show a light in the gloom, sa,ymg,
“ Now they that have eyes to see can see shapes,”’—even
so in divers ways has the Exalted One expounded
dhamma. I, even I, sir, do go for refuge to the Exalted
One, to dhamma and the order of monks. May the
Exalted One accept me as a follower, as one who from
this time forth even to life’s end takes refuge in him.’

Thereupon Suppabuddha, the leper, after being taught,
established, roused and made happy by the Exalted
One’s talk according to dhamma, delighted with what
was sald, returned thanks rose from his seat, saluted
the Exalted One with his rlght side and went away.

- Now a young calf rushed upon Suppabuddha,* the
leper, and caused his death.

[00] Then a great number of monks went to the
Exalted One . . . and said: ‘WS, tha,t leper named

1 Samukkayszka Comy. galnta-sayambku -fianena, s@may dzttha

2 Dhamma-¢akkhuy. Comy. sotdpatti-magga.

3 Aparappaccaya—i.e., he had personal conviction. Comy. na
parassa saddhaya.

4 Adhipdtew& (not 1n P. Dact., but see J.P.T.S. 1886, 108, Morrs.
Comy. apatitva marito). DhpA. 11, 35, states that this calf was
formerly a yakkhini, who in this guise killed Bahiya, Pukkusati,
Tambadathika also. Cf. above, I, x.
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Suppabuddha, after being taught, established, roused
and made happy by the Exalted One’s talk according
to dhamma, has met his end. Pray, what 1s his bourn ?
What 1s his future lot ¢’

* Monks, Suppabuddha, the leper, was a sage. He
ived his life according to dhamma. He vexed me not
with questionings about dhamma.! Suppabuddha, the
leper, monks, by breaking three fetters is a stream-winner,
one not doomed to the downfall; he 1s assured, he 1s
bound for enlightenment.’

At these words a certain monk said this to the Exalted
One: ‘ Pray, sir, what 1s the reason, what i1s the cause
why Suppabuddha, the leper, was a poor, mean, miser-
able creature ?’

“Once upon a time, monk, Suppabuddha, the leper,
was a rich man’s son in this same Rajagaha. One day,
walking through a garden, he saw Tagara-sikkhi, a
Pacceka Buddha,? entering the town for alms-food.
On seeing him he thought: Who 1s this leper roaming
about ? and spitting and turning his left side® to him
went away.

By the ripening of that deed, for many years, for many
a hundred, many a thousand, many a hundred thousand
years he suffered torment in purgatory. By the further
ripening of that deed* in this same Rajagaha he was a
poor, mean, miserable creature. But on coming to the
dhamma-discipline set forth by the Wayfarer, he took
upon him faith, took upon him virtue, took upon him
the teaching heard,® took upon him abandoning, took

L Dhammddhikaranay vihesest. Cf. 8. 1v, 63; K.S. 1v, 36 (of
Punna). _ _

2 ¢ Enlightened for self '—u.e., not a supreme teacher. CYf. Sakya,
366.

3 Apasabyay karuva. So Comy. with attano apasabya (left)
-pakkha datva. Text has apasabyamato. See J.P.T.S. 1886, p. 127,
Morrvs. It means ‘ by the left,” as opp. to dakkhina, the respectful
way. Cf. also J.R.A.S., July, 1931, where Dr. E. H. Johnston has
a note on the word, as equal to ‘° widdershins ’ (Germ. widersinn), the
opposite way to the sun’s course. DhpA. 1, 36, reads apavyamay k.
with v.l. appabyayakammay.

{ For the physical effects awaited him at birth.

5 Sutay. Comy. pariyatir- and pativedha-baku-saccay.
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upon him wisdom. So doing, when body broke up,
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Thus have I heard: On a certain occasion the Exalted
One was stayving at Savatthi, in East Park at the storeyed
house of Migara’s mother.

Now at that time the Kxalted One was seated sur-
rounded by a great number of monks on a day when 1t
was the sabbath.?

Then the venerable Ananda, when the night was
far spent, when the first watch of the night was waning,
rose from his seat and putting his robe over one shoulder,
raising his folded hands towards the Exalted One, said
this:

" S1r, the night 1s far spent. The first watch 1s waning.
The order of monks has long been seated. Sir, let the
Exalted One pronounce the obligations? for the monks.’

At these words the Exalted One was silent.? [82] And
a second time the venerable Ananda, in the middle
watch (made the same request) and the Exalted One was
still sillent. Then a third time, as the night was far
spent and the last watch of the night was waning, dawn
being already at hand and the night wearing a face of
oladness, the venerable Ananda rose from his seat,
put his robe over one shoulder, and raising his folded
hands towards the Exalted One, said, ‘Sir, the night
1s far spent. The last watch 1s waning. The dawn
1s at hand. The night wears a face of gladness. The
order of monks has long been seated. Sir, let the Exalted
One pronounce the obligations for the monks.’

‘Ananda, the company is not wholly pure.’

Thereupon 1t occurred to the venerable Moggalldna* the

o S —

! The sutta 1s at Vin. 1i, 236; A. iv, 204, without gathas. Tada-
huposathe; on four days of the lunar month people keep (upavasants)
the day in some form or other, the chief of these (in Ceylon) being
the night before the moon is full, when preaching is listened to all
night by the more devout. On this 0ccasion it was a private session
for monks only.

2 The patimokkha. > (f. the similar passage at 111, 2.

; As 18 well known, Moggallana had clairvoyant powers of a high
order.
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Great: Concerning which person did the Exalted One
say the words, tfﬁma,nda, the company 1s not wholly
pure ’? Thereupon the venerable Moggallana the Great,
grasping 1t with his thought, fixed his attention on that
entire company of monks. And the venerable Moggal-
lana the Great perceived that person, one immoral, of
a wicked nature, one impure, of a suspicious behaviour,
one of covert deeds, one who was no recluse, though
claiming to be such, no liver of the Brahma-life, though
claiming to be such one rotten within, one full of lusts,
a rubbish-heap of filth,’—sitting there amid the order
of monks.

On beholding him he rose from his seat and went
towards that person, and on coming to him said: * Rise
up, my good sir! You are seen by the Exalted One !
There 1s no society for you with the monks !’

But that person was silent. Then a second and yet
a third time the venerable Moggallana the Great repeated
his words, and a third time that person was silent.

Then the venerable Moggallana the Great seized that
person by the arm and marched him outside the porch-
door, and drew the bar across, and came to the Kxalted
One and said: ° Sir, that person has been marched out
by me. The company i1s wholly pure. Sir, let the
Exalted One pronounce the obligations for the monks.’

"It 1s a strange thing, Moggallana! It 1s a wonder,
Moggallana, how that deluded person should wait till
he was led by the arm !’

[93] Then the Exalted One admonished the monks,
saying: ‘ From this time forth, monks, I shall not observe
the sabbath.® 1 shall not pronounce the obligations.
Now and henceforth do ye observe the sabbath. Do ye
pronounce the obligations. It 1s out of place, monks,
1t 1S Inopportune that the Wayftarer should observe the

1 As at 4. 11, 239=G@.8. 1i, 244, where such an offender is one who
delights in a schism of the order.

* Yava baha-gahana agamissats.

3 These five lines are not in Vin. loc. cit. At A. ii, 206 the order
of words differs—wviz., na danr’ ahaw ja-t-agge p. udd. Text omits
na before p. udd.
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sabbath, should pronounce the obligations, when the
company 1s not wholly pure.

Monks, there are these eight strange and wondertul
things about the mighty ocean; beholding which again
and again the Asuras delight in the mighty ocean.
What are the eight ?* . _

(1) Monks, the mighty ocean flows down, shides and
tends downward gradually.2 There is no abrupt precipice.
Since this 1s so, monks, this 1s the first strange and
wonderful thing about the mighty ocean, beholding
which from time to time the Asuras delight in the mighty
ocean. .

(11) Then agaim, monks, the mighty ocean 1s of a
stable nature, 1t overpasses not 1ts boundary. Since
this 1s so, monks . . . this 1s the second strange and
wonderful thing. . . .

(1) Then again, monks, the mighty ocean consorts
not with a dead body; for when a dead body is found
Im the mighty ocean, quickly 1t wafts 1t ashore, throws
1t up on the shore. Since this 18 so, monks . . . this 1s
the third strange and wonderful thing. . . .

(iv) Then again, monks, whatsoever great rivers there
are—namely, Gangd, Yamuna, Aciravati, Sarabh,
Mahi*—these, when they reach the mighty ocean, aban-
don their former names and lmeage, and go henceforth
by the name of just ‘““ mighty ocean.” Since this is
so, monks, this 1s the fourth strange and wonderful
thing. . . .

(v) Then again, monks, whatever streams flow into
the mighty ocean, and whatever floods fall from the
sky, there 1s no shrinkage nor overflow seen thereby

e S I

! What 1s the connexion here ? asks Comy. It is seen further on.

2 As said of Ganges frequently—e.g., S. v; K.S. v, 32, 387, etc.

3 Text omits Sarabhu. These five are often mentioned together
in the Pitakas, as to people familiar with the Ganges basin. Here
says Comy., ‘ theyissue from the S. mouth of Lake Anotatta.” See
Mal. Paith. 70, 87, 380 (where five qualities of ocean and earth are
given). The author of MP. adds five others, showing acquaintance
with N.W. India (Indus, Sarasvati, Vetravati, Vitansa, Candabhagi),
and says there are 500—u.e., very many—rivers flowing from Hima3-
laya but of these only ten are fitly called rivers,
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in the mighty ocean. [04] Since this 1s so, monks,
this 1s the fifth strange and wonderful thing. . . .

(vi) Then again, monks, the mighty ocean is of one
flavour, the flavour of salt. Since this 1s so . . . this
1s the sixth. . . .

(vi1)) Then again, monks, the mighty ocean has many
gems, divers gems. Therein are these sorts: the pearl,
crystal,' lapis lazuh,?2 chank, quartz, coral, silver, pure
gold, ruby, catseye.?> NSince the mighty ocean has many
gems . . . this 1s the seventh strange and wonderful
thing. . . . _

(vii1) Once more, monks, the mighty ocean is the
abode of great creatures. Therein are these c¢reatures:
the leviathan, the fish-eater, the monster,* Asuras,
Nagas and Gandharvas.® There are i the mighty
ocean creatures of a yojana in length, of two, three,
four, five hundred yojanas in length. Since this is so,
monks, this 1s the eighth strange and wonderful thing.
These, then, are the eight strange and wonderful things
about the mighty ocean.

So also, monks, in this dhamma-discipline there are
eight strange and wonderful things, seeing which again
and again monks take delight in this dhamma-discipline.
What are the eight

(1) Just as, monks, the mighty ocean flows down,
shdes and tends downward gradually, and there is no
abrupt precipice, so also in this dhamma-discipline the
training 1s gradual, the action® is gradual, the procedure’
1s gradual; there 1s no abrupt penetration of knowledge.
Since this1s so . . . thisis the first strange and wonderful

1 Comy. describes as red and blue, etc. Another list of fourteen
18 at MP. 11, 8, where the trans. [11, 303] takes No. 1 and 2 as
‘diamonds and catseyes.” At UdA. 63, twenty-four gems, including
vajira, mutta and-sankha of ourlist, are ranked under the name of manex.

2 Bamboo-coloured, Comy.

3 Masaragalla= kabara-citta-phalika, © gaily striped crystal,” Comy.

t Toma. Cf. JA. v, 462; SA. 11, 88 gives seven monsters, one of
which 1s ananda (whale). I merely suggest names here.

5 2 Mermaids or sirens. Comy. says they live on the backs of
waves, also I1n Vimanas.

¢ Kwriya=dhuta-dhamma, Comy. 7 Patvpada.

d
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thing, seeing Wthh monks take dehght In thls dhamma-
discipline.

[85] (i) Just as, monks, the mighty ocean 1s of a
stable nature, since it overpasses not its boundary, even
so, monks, my disciples transgress not, even at cost ot
lite,’ the training enjomed on them by me. Since this
1S so . . . this is the second strange and wonderful
thing. . |

(111) Just as, monks, the mighty ocean consorts not
with a dead body for when a dead body is found n
the mighty ocean it quickly wafts it ashore, throws 1t
up on the shore; even so, monks, whatsoever person 1s
immoral, of a wicked nature, impure, of suspicious
beha,vmur of covert deeds, one who 1s no recluse though
claimmg to be such, one who 1s no liver of the Brahma-
life though clalmlng to be such, one rotten within, full
of lusts, a rubbish-heap of ﬁlth,—with such the order
consorts not, but gathering together quickly throws
hum out. Though, monks, he be seated in the midst of
the order, yet 1s he far away from the order; far away
1s the order from him. Since this 1s so . . . this is the
third strange and wonderful thing. .

(1v) Just as, monks, whatsoever great rivers there are
—namely, Ganga, Yamuna, Aciravati, Sarabhti, Mahi—
these, on reaching the mighty ocean, abandon their
former names and lmeage, and henceforth go by the
name of just *‘ mighty ocean,” even so, monks, the
four castes—namely, the nobles, the brahmins, the
merchants and the serfs—on going forth from home to
the homeless 1n the dhamma-discipline proclaimed by
the Wayfarer, abandon their former names and lineage
and go by the name of just " recluses who are Sakya
sons.””  Since this 18 so, this 1s the fourth strange and
wonderful thing. . .

(v) Just as, monkq whatsoever streams flow into
the mighty ocean and whatsoever floods fall from the
sky, there 1s no shrinkage nor overflow seen thereby in

the mighty ocean,—even so, monks, though many monks

L Jwita-hetu. Cf. D. i1, 119; MP. 281; A. iv, 201, 270,
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pass finally away in that condition of nibbana which has

no remainder, yet is there no shrinkage nor overflow m

tha,t condition of nibbana seen thereby. Since this is
. this is the fifth strange and wonderful thing. .

[56] (vi) Just as, monks, the mighty ocean 1s of one
flavour, the flavour of salt, even so, monks, this dhamma,
is of one flavour, the flavour of release. Since this 1s
SO . . .thisis the sixth strange and wonderful thing. . . .

(vi1) Just as, monks, the mighty ocean has many
gems, divers gems . . . even so I this dhamma are
many gems, divers gems; therein are the four arisings
of mindfulness, the four best efiorts, the four bases of
psychic power, the five faculties, the five powers, the
seven limbs of wisdom, the Ariyan eightfold way.!
Since this 1s so . . . this 1s the seventh strange and
wonderful thing. . .

(vil) Just as, monks the mighty ocean 1s the abode
of great creatures, therein are these creatures,—the
leviathan, the fish-eater . . Gandharvas; even so.
monks, this dhamma- dlsmplme is the abode of great
creatures, therein are these creatures: the stream-winner,
he who fares on? by realizing the fruits of stream-winning;
the once-returner, he who fares on by realizing the fruits of
once-returning; the no-returner, he who fares on by
realizing the fruits of no-return; the arahant, he who
fares on by arahantship.? Since this is so . . . this,
monks, is the eighth strange and wonderful thing about
this dhamma-discipline, beholding which again and
again monks take delight in this dhamma-discipline.
 These, then, monks, are the eight strange and wonderful
things in this dhamma-disciphne, beholding which agam
and agam monks take delight in this dhamma-discipline.’

1 Compare the order here with that of S. v (K.S. passim), and that
at MP.380. [MP. trans. elaborates here}—viz., the way, its fruits,
musing, release,‘concentration, attamment, mmght In the parallel
passage at 4. 1v, 203, the way 1s called (I think the only time in that
collection) ° elghtfold ’

2 Patypanno, whose patipadais . . .
3 In MP. this application of the monsters does not occur, nor are

they mentioned by name; instead we have earnestness, content in
a friend, etc.
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Thereupon the Exalted One, seeing the meaning of
it, at that time gave utterance to this verse of uplift:

It rawns right through the thatch, 1t rains not through the
open.
So open up the thatched : thus unll it not rawn through.'

vl

[97] Thus have I heard: On a certain occasion the
Exalted One was staying near Savatthi, at Jeta Grove
in Anathapindika’s Park.

Now at that time the venerable Kaccana the Great
was staying among the Avanti near Kuraraghara, on the
hill called the Precipice.? Also at that time the lay-
follower Sona, called Prick-eared,® was in attendance on
the venerable Kaccana the Great.

Now when the lay-follower Sona, called Prick-eared,
was 1n solitude and seclusion, this chance thought came
to him: According as master Kaccana the Great explains
dhamma, “tis no easy thing for one living the household
life to follow the Brahma-life polished in all 1ts perfection,
in all 1ts purity. What 1f I were to get the hair of my
beard shaved off and, donning the safiron robes, were
to wander forth from home to the homeless ?

Accordingly the lay-follower Sona, called Prick-

L Cf. Dhp. 14:
yatha agaray ducchannay vutthy samativighats,
evay subhavitay citiay rago na samativijjhats,
sald of Nanda-tthera at DhpA. 1, 122, * Nanda’s personality is like
an 1ll-thatched house.’ Gatha,s only at Vin. 11, 240. Quoted at
Nettr 153 as an example of sankilesa. At Snd. 31 on Sn. 18 i
(Dhanvya-sutta). At Thag. v. 447 (Brethren, p. 225, second line 18
omitted). Here Comy. 18 much the same as at Snd.—viz., ‘ secret
sins are accumulated. Open up your heart, sin no more, do not
add to the pile.” In the verses we may see a parallel to the Bible

story of Gideon’s fleece.
2. 0f. Van.a, v, p. 194; Thag. v. 365; Breth. 202. Vin. and Comy.

read papate; text, pavatte. Avantl (cap. Ujjeni) 18 N. of the Vinhya
Mts., the site of the school founded by Mahakaccana. C’f. S. 1v, 287.

3 Koti-kanna. Comy. here and at Thag. explains as ¢ crore-eared ’
because he wore in his ears jewelry worth a crore; but the reading
kugr 1s common; cf. 4.1, 24; G.S. 1, 18, where he 1s ranked etad agga
for  clear utterance.’
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eared, went towards the venerable Kaccana the Great,
and on coming to him saluted him and sat down at one
side. So seated he said: ° Sir, when I was here in soli-
tude and seclusion, this chance thought came tome” . . .
and he told him his idea, saying, ‘ Sir, let master Kaccana
the (Great give me ordination.’

At these words the venerable Kaccdna the Great
replied: °’Tis no easy thing,—the Brahma-life with 1ts
one meal a day and solitude! as long as life lasts. Come
then, Sona, do you, as one living the household life.
apply yourself here and now to the Buddha-teaching.
just for the time being,? to the Brahma-hife with 1ts one
meal a day and its solitude.’

Thereupon the fancy for wandering forth was quieted
down 1n Sona the lay-follower, called Prick-eared.

But on a second occasion, when Sona was 1n solitude
and seclusion (the same 1dea came to him), and a second
time he made the same request to the venerable Kaccana
the Great, and a second time the elder made the same
reply, and a second time the fancy for wandering forth
was quieted down in Sona the lay-follower, called Prick-
eared.

But on a third occasion when he was in solitude and
seclusion (the same idea came to him), and a third
time he made the same request to the venerable Kaccana
the Great. [08] Accordingly the venerable Kaccana
the Great gave ordination to Sona the lay-follower,
called Prick-eared.

Now at that time in the district south of Avanti there
was a lack of monks, so the venerable Kaccana the Great,
at the end of three rain-seasons, with trouble and diffi-
culty got together from here and there a chapter of ten
monks® and gave full ordination to the venerable Sona.

Then in the venerable Sona, after keeping the rain-
season alone and in seclusion, this chance thought arose:
That Exalted One has never been seen face to face by
me, though I have heard that that Exalted One 1s such

"t Eka-seyya. * Kala-yuttay.
3 Ace. to Comy. the Master enjoined at least ten for this ceremony,
even in outland parts; but on K.’s report reduced 1t to five.
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and such an one. If my private teacher’ would giv
me leave, I would go to see the Exalted One, who 1s
Arahant and rightly awakened.

Accordingly the venerable Sona, rising at eventide from
his solitude, went to the venerable Kaccana the Great, and
on coming to him saluted him and sat down at one side.
As he thus sat he told him of his idea of seeing the Exalted
One and said, ¢ If your reverence would give me leave,
sir,2 I would go to see the Iixalted One, who 1s Arahant
and rightly awakened.’

“Very good! Very good! Go thou, Sona!®* Thou
shalt behold that Exalted One, who is delightful and
causes delight, calm in faculties and calm of mmd who
has attamned the uttermost peace and self-control;
that naga who 1s tamed, guarded and controlled in sense.
On seeing him do thou in my name worship with thy
head the feet of the Exalted One, and enquire of his
health and weal, lightsomeness, vigour and pleasant
living. And say, ** Sir, my private teacher, the venerable
Kaccana the Great, worships with his head the KExalted
One’s feet and enquires of his health . . . and pleasant
iving.” 4

" Very well, sir,” replied the venerable Sona, rejoicing
at the words of the venerable Kaccana the Great, and
returning thanks, rose from his seat, saluted with his
right side, set his bed and lodging in order, took bowl
and robe and started off on his rounds for Savatthi.
After gomng his rounds in due order he reached Jeta
Grove and Anathapindika’s Park at Savatthi. Then he

came to where the EKxalted One was, saluted him . .. and
delivered the message of the venerable Kaccana the
Great . . . and the Exalted One asked:

[09] “ Are you bearing up, monk ? Have you sup-
port ¢ Are you little wearied by your journey hither ?
Are you worn with alms-questmg X

iy pajhaya.

? Text has bhagava, the Upanishad title for any teacher.

> I trams. acc. to Vin. and Comy. omitted sentence.

* Vin. adds that he gave details of the lack of monks at Avanti,
etc., and his request referred to in n. above.
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‘Yes, sir, I am bearing up. I have support. I am
httle wearied by my journey hither. I am not worn
with alms-questing.’

Thereupon the Exalted One called to the venerable
Ananda, saying, ‘Ananda, get ready bed and lodging
for this monk just arrived !’

Then the venerable Ananda thought: As to the order
of the Exalted One that I should get ready bed and lodg-
ing for this monk just arrived, the Exalted One wishes
to lodge along with the venerable Sona. So he got
ready bed and lodging for the venerable Sona 1n the
same dwelling-place with the Exalted One.

Now the Exalted One, after spending a great part of
the night seated 1n the open air, had his feet washed and
entered the residence: so likewise did the venerable
Sona. Then in the night, rising up towards early dawn,
the Exalted One said this to the venerable Sona: ‘Be
so good, monk, as to recite dhamma.’* °Very well,
sir,” sald the venerable Sona in obedience to the Exalted
One, and recited from memory? the sixteen sections of
the Eightsin full. When the venerable Sona had finished
his recital, the Exalted One thanked him, saying, * Well
done, monk! Well done, monk! Well got by heart,
well considered and reflected on, monk, are these sixteen
sections of the Kights. You are blest with charming
speech, distinctly and clearly enunciated, so as to make
your meaning clear.?) How many rain-seasons have you
spent, monk ¥’

‘ Only one, sir.’

‘How 1s 1t that you delayed so long (in wandering
forth)?’

‘ For long, sir, 1 had seen the danger in the passions,

1 Patibhatu (let 1t occur to you, placeat). Cf. 1v, 4, patibhats may.
Our text has bhikkhunay, but Vin. has tay, bhikkhu, dhammo bhasituy,
‘let dhamma arise in your mind for recital.’

2 Sarena. The 4th section of Sutta Nipata is referred to, as Comy.
notes—viz., beginning with Kama-sutta, which consists of 2(9
stanzas, ,

3 The same phrase 1s used at 4. 11, 96=G.8. 1, 1C6; S. 1, 240;
11, 280; 4.1, 50. At 4.1, 24 he 1s etad agga 1n this respect.
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but the household life with its many claims and things
to do kept me back.’

Then the Exalted One, seeing the meaning of 1t, at
that time gave utterance to this verse of uplft:

Seeing the danger in the world, knowing dhamma free
from base,’ _
The Arvyan joys not in eml, in evil the pure joys not.

Vil
[60] Thus have I heard: On a certain occasion the
Exalted One was staying near Savatthi . . . 1n Anatha-

pindika’s Park.

Now on that occasion the venerable Revata the
Doubter? was seated not far from the Exalted One in
cross-legged posture, holding his body upright, contem-
plating his own purification in passing beyond doubt.
And the KExalted One saw him so doing, and at that time,
seeing the meaning of 1t, gave utterance to this verse

of uphtt:

What doubts soever as to here or yonder,

Felt by themselves, or doubts that torture others,—
Mwusers renounce them one and all, for musing
They lwve the Brahma-life unth zeal and ardour.?

Vil
Thus have I heard: On a certain occasion the Exalted
One was staying near Rajagaha, in Bamboo Grove at
the Squirrels’ Feeding-Ground. Now on that occasion
the venerable Ananda, that day being the sabbath,
robing himself in the forenoon and taking bowl and robe,

entered Rajagaha in quest of alms-food. And Devadatta*
saw the venerable Ananda doing so, and coming up to

! Text and Vin. mirdpadhe; but Comy. nirapadhiy, taken as
agreelng with dhammay. Inl. 2 Vin. has sasane ramaty suci.

2 At A.1, 24 he 18 etad agga of musers. Cf. Thag. 3.

> The verses occur at KV. 186=~Pts. of Cont. 118 (whence I borrow
two lines). |

* The sutta 18 at Vin. 11, 198. Though a monk, he is not called
“venerable.’
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him said this to the venerable Ananda: ‘ From this day
forth, Ananda, good sir, irrespective of' the Exalted
One and irrespective of the order of monks, I shall
observe the sabbath and ordinances of the order.’

Then the venerable Ananda, after finishing his alms-
round, returned therefrom and having eaten his meal,
went to the Exalted One . . . and said: ‘ Here, sir,
I robed myself in the forenoon . . . and Devadatta
saw me questing for alms-food in Rajagaha, and he came
up to me and said, ““ From this day forth, Ananda, good
sir, 1rrespective of the Exalted One and 1Irrespective of
the order of monks, I shall observe the sabbath and
ordinances of the order.” This day, sir, Devadatta
will cause schism in the order and will observe (his own)
sabbath and ordinances of the order.’

Thereupon the Exalted One . . . gave utterance to
this verse of uphft: '

[61] Easy to do for the seemly are seemly things,
But hard to do are seemly things for the wicked ;
Easy to do for the wicked are wicked things,
But hard to do 1s wickedness for Ariyans.?

1X

Thus have I heard: On a certain occasion the Exalted
One was going his rounds among the Kosalans together
with a great number of monks.

And on that occasion a number of lads not far from
the Exalted One were using abusive speech® and going
to excess therein. And the Exalted One, seeing them
doing so, at that time, seeing the meaning of 1t, gave
utterance to this verse of uplift:

1 A#fatr’eva. Comy. vina. [Cf. afifiatrayoga, ©following a dif-
ferent rule.’]

2 Cf. Dhp. 163, sukarani asadhine, ascribed by DhpA. m, 164 to
this occasion.

3 Text, saddayamana-ripa (making an uproar); but Comy.
vadhayamana- (for context see n. 2), explained as uppandana-jatikay
vacanay sandhaya (jeering, mocking). Text’s copy of Comy. 1s
evidently a poor one.
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With wandering unts the unseacres range all the field of
talk ;
With mouths agape to full extent, what leads them on they
know not.!
X

Thus have T heard: On a certain occasion the Exalted
One was staying near Savatthi . . . in Anathapindika’s
Park.

Now on that occasion the venerable Culapanthaka?
was seated not far from the Exalted One 1n cross-legged
posture, holding his body upright, with mindfulness
set up in front of him. And the Exalted One, seeing him
so doing, at that time, seeing the meaning of 1t, gave
utterance to this verse of uphft: :

Wath mind and body firmly set,
Standing, seated or lying down,

If a monk should set up mindfulness,
He'd win the prize wn first and last.®
And he, thus wrnning excellence,
Beyond the Death King’s sight would go.

CHAPTER VI.—JAccANDHA®
1
[62] THUS have I heard: On a certain occasion the Exalted

One was staying near Vesili in Great Wood, at the House
of the Peaked Roof."

! The verses are at Vin. 1, 349, and JA. 111, 428 (Kosambi-J.) in
a number spoken concerning quarrels in the order, evidently of
a late date, and embodying also the well-known couplets from
Dhp. akkocchr may, avadht may, etc. _

? Ranked etad agga, at 4.1, 24, of those skilled in creating shapes
of themselves and ‘in mental evolution.” Cf. Thag. v. 5b7-66;
Brethren eq.; DhpA.1, 239; JA. 1, 4; Vin. Pac. 22.

3 Pubbapariyay visesay, ¢ what goes before and comes after’:
acc. to Comy. ‘ calm followed by insight.’

* The name (jatv + tya-andha, ‘ blind from birth’) derives from
§ 4 of this chapter.

5 At D. 1, 102=D1alog. 1, 110; S. v, 269=K.8S. v, 230 (where see
notes); 4. 1v, 308,
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Now the Exalted One, robing himself in the forenoon
and taking bowl and robe, entered Vesali to quest for
alms. After going his rounds in Vesali, returning and
eating his meal, he called to the venerable Ananda, say-
ing, ‘Ananda, take a mat. I will go to Capala Shrine
for the noonday rest.’

‘Very well, sir,” said the venerable Ananda in reply
to the Exalted One, and taking a mat he followed in the
footsteps of the Exalted One.

Now when the Exalted One reached Capala Shrine,
he sat down on the seat made ready. And the venerable
Ananda, saluting the Exalted One, sat down at one
side. As he thus sat, the Exalted One said this to the
venerable Ananda: °Delightful, Ananda, is Vesali!
Delightful are the Shrine of Udena and the (Gotamaka
Shrine.! Delightful 1s the Shrine of Seven Mangoes, the
Shrine of Many Sons, of Sarandada! Delightful is
Capala Shrine !

Whosoever, Ananda, has made to become, made much
of, applied himself to, made a basis of, stood upon, in-
creased and fully undertaken the four bases of psychic
power,—such an one, 1f he so wished, might remain (on
earth) for his full span of life,2 or for what 1s left of it.

Now, Ananda, the Wayfarer has made to become . . .
fully undertaken the four bases of psychic power, and
1f he chooses he can remain for his full span of life or for
what 1s left of 1t.’

Then, although so broad a hint was dropped by the
KExalted One, though so clear and plain was his meaning,
vet could not the venerable Ananda penetrate his mean-
ing. So he begged not the Exalted One, ‘ Sir, let the
Exalted One remain for the full span of life. Let the
Wellfarer remain for the rest of his span of life, for the
profit of many folk, for the happiness of many folk,
out of compassion for the world, for the welfare and profit

il -

t Ascribed by Comy. to a yakkha of that name, G.S. i, 275; but
probably 1t was the name of a forgotten sect of early followers. Cf.

Gotama the Man, p. 193.
2 Supposed by some to mean ‘the &on or world-period.’
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and happiness of devas and mankind,” so far was his
mind misguided by Mara.

[63] Then a second time the Exalted One said to the
venerable Ananda: ‘ Delightful is Vesali,-Ananda ! . . .

Whosoever has made to become . . . the four bases of
psychic power . . . might remain on earth for his
full span of ife. . . . The Wayfarer . . . 1f he chooses

can remain for his full span of life or for what 1s left
of it.” And a second time the venerable Ananda
(failed to grasp his meaning).

Then a third time also the KExalted One repeated

his words . . . and a third time the venerable Ananda
(failled to grasp his meaning), so far was he misguided
by Mara.

Thereupon the Exalted One said to the venerable
Ananda, ‘ Go, Ananda! Do that for which you deem
1t the proper time.”?

‘Very well, sir,” replied the venerable Ananda to the
Exalted One, and rising from his seat he saluted the
KExalted One with his right side and went away and sat
down at the root of a tree not far off.

Now Mara, the Evil One, not long after the venerable
Ananda had gone, came to the Exalted One, and on
coming to him said this: _

“Now let the Exalted One pass away! Now let
the Wellfarer pass away! Now, sir, is the time
for the passing of the Exalted One! Thus was it spoken,
sir, by the Exalted One: ““ O Evil One, I shall not pass
away till my monks are disciples trained, disciplined
and confident, having won peace from the yoke,? who
have heard much, who know dhamma by heart, who fare
on In accordance with dhamma, who fare on dutifully,
living according to dhamma, taking what they have
learned from their own teacher,® till they shall

! The usual polite form of dismissal, but Comy. takes it to mean
“go away for noonday rest.’

* Not in D. In my note at K.S. v, I wrongly stated that it does
not occur 1n Udana. D. has visarada bahussuta ; S. and A. visarada
pattayogakkhema ; Ud. wsaradapaita yogak. :

3 Sakay acarvyakay uggahetva, ‘having themselves learned the
doctrine ’ (R. D. in Dialog. loc. cit.). At K.S. v, 232 I corrected my



VI, i] JACCANDHA 77

be able to proclaim, teach, show forth, establish, open
up, analyze and make it plain; till they be able to refute
any wrong view arising which may well be refuted
by right reasoning,' and shall teach dhamma that
brings salvation with 1t.

And now, sir, the Exalted One’s disciples are indeed
. . . able to proclaim and teach dhamma that brings
salvation with 1t. Now, therefore, sir, let the Exalted
One pass away ! Let the Wellfarer pass away! Now
i1s the time, sir, for the passing away of the KExalted
One! For thus was'it spoken by the Exalted One (and
he repeated the Master’s words, as before, adding on each
occaston ‘ nuns,” ‘lay-followers, both male and female ’).
[64] Moreover this was the saying of the Exalted One:
“O Evil One, I shall not pass away utterly until this
Brahma-living of mine be powerful and prosperous, wide-
spread and widely known, made popular, proclaimed
abroad by devas and mankind.”? And now indeed, sir,
this Brahma-living of the Kxalted One 1s powerful and
prosperous. . . . Therefore, sir, let the Kixalted One pass
utterly away! Let the Wellfarer pass utterly away!
Now 1s the time for the utter passing away of the
Exalted One !’

At these words the Exalted One thus replied to Mara,
the Evil One: ‘ Trouble not thyself, O Evil One! In
no long time shall be the utter passing away of the Way-
farer. At the end of three months from now the Way-
farer shall pass utterly away.’

Thereupon the Exalted One at Capala Shrine, mindful
and self-possessed, rejected his life’s aggregate. And
when the Exalted One had rejected his lhife’s aggregate
there was a mighty earthquake, and a fearful hair-
raising thunder burst from the sky. And seeing the
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version to ‘taking it as their own teacher ’; but I think both are
wrong if the word is an adjective. Comy. here has attano acariya-
vaday, ‘shall cause others to take up in the way they themselves
have taken it up.” So also DA. 11, 556=84. 11 (ad loc.).

1 Saha-dhammena. Comy. sa-hetukena sa-karanena vacanena.

2 Reading yava deva-man- for the usual yava-d-eva m. See my
note at KS. v.
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meaning of it, at that time the Exalted One gave utter-
ance to this verse of uphft:

That which had come to be, both gross and fine,’
Becoming’s compound duvd the sage reject.
Wath wnward calm, composed, he burst asunder,

Like shell of armour, the self that had become.?
1

Thus have 1 heard: On a certain occasion® the Exalted
One was staving near Savatthil, in Kast Park, at the
storeyed house of Migara’s mother. [68] Now on that
occasion the Kxalted One at eventide, having risen from
his solitude, was sitting outside the porch (of the house).
Then came the Rajah Pasenadi, the Kosalan, to visit the
Exalted One, and on coming to him he saluted the
Exalted One and sat down at one side. On that occasion
also there passed by not far from the Exalted One seven
long-haired ascetics, seven Niganthas,* seven naked
ascetics, seven of those who wore one cloth only and
seven Wanderers with long nails and hairy armpaits,
carrying a bundle on a shoulder-pole.”

Now when the Kosalan, the Rajah Pasenadi, saw these
sevens, he rose from his seat and, putting his robe over
one shoulder and dropping his right knee to the ground,
raised his joined palms towards those sevens and thrice

pronounced his own name, thus: ° Sirs, I am the Rajah
Pasenadi, the Kos<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>