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Foreword

During the past three years a series of activities in
commemoration of the Ven. Hsuan-tsang have been
carried out under the direction and with the assistance
of the Buddhist Association of China. A number of
valuable treatises regarding him and some popular books
describing his life have been published. The Ching Ling
Buddhist Text Society at Nanking has completed the
task of carving new- printing blocks to replace the lost
ones for the complete works translated or written by
the Ven. Hsuan-tsang. A memorial hall for him has
been arranged in the Chinese Buddhist Academy in
Peking, in which a piece of his relic-bone and his com-
plete works, as well as other books, periodicals and
pictures concerning him, are preserved. What is of
particular importance is that the People’s Government
of China, at the suggestion of the Chinese Buddhist
Association, presented to the Government of India in
December 1956 a portion of the Ven. Hsuan-tsang’s
relic-bone, together with a donation for the construction
of a memorial hall, to be forwarded to the Nalanda
Monastery — the alma mater of the Ven. Hsuan-tsang.

The translation and publication of The Life of Hsuan-
tsang are part of the commemorative activities. It has
been suggested that the whole works of the Ven. Hsuan-
tsang should be translated either into English or Hindi.
This would be too tremendous and difficult a task for us



to undertake at present, for it could not be done in a
moment. But, as the Chinese saying goes: ‘“The first
step is the beginning of travelling a distance of one
thousand [i,” so let us hope that the translation of the
present work is the first step leading to a long march of
ten thousand li.

It is, of course, impossible to understand, merely
through a biography, the whole features of a great per-
sonage. But a good biography is not only a book for
us to understand a certain person, it is also a key to the
comprehension of a certain age. For instance, if we
want to know about the most flourishing period of the
Nalanda Monastery and about the conditions of the
study of Buddhism in ancient India, the present
biography and the works of those people who went to
India to study Buddhism in the same century as the Ven.
Hsuan-tsang, especially the works of the Ven. Yi-ching,
will provide us with important clues. It has been
asserted by contemporary scholars that, owing to the
emergence of such masters as Dinnaga, Dharmapala,
Dharmakirti, Gunamati, Sthiramati, Prajiapala, etc.,
and due to ‘the existence of such a great institution for
learning as the Nalanda Monastery, the five courses of
Hetuvidya, Abhidharma, Vinaya, Madhyamaka and
Yogacara were gradually established as the chief sub-
jects of Buddhism for study in India after the 5th cen-
tury A.D., and it was generally fixed that Hetuvidya and
Abhidharma were studied at the beginning, while
Madhyamaka and Yogacara were the final courses in
the curriculum. When the Ven. Hsuan-tsang was staying
in the five parts of India, he studied under various
masters who were experts in the different courses, and

traced the origin of the Buddhist teachings. After
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returning home he spent the rest of his life in translat-
ing Buddhist texts into Chinese and in propagating
Buddhism. It was due to his efforts and to the works
supplemented by the Ven. Yi-ching of a later period,
that the essence of all the five courses of Buddhism,
studied in the Nalanda Monastery during its most
flourishing period, was introduced into China. Although
these five courses of Buddhism underwent certain
changes at a later time, their main and fundamental
teachings did not go beyond the scope of doctrine as was
introduced by these two Chinese masters of Buddhism.
This is a fact that should attract the attention of modern
Buddhist scholars. .

The most important function of a great person’s
biography is the education and encouragement it gives
to his posterity. The Ven. Hsuan-tsang was born in the
golden age of ancient Chinese civilization, and as a
Buddhist he was not unworthy of his times. He made
important contributions to the culture of his days. A
new and unprecedented golden age of culture is
approaching today. As successors of the Ven. Hsuan-
tsang, we do not have the difficulties which he ex-
perienced, but have many advantageous conditions
which he did not enjoy in his period. What we should
try our best to contribute to our present age is an urgent
and important problem that is facing every Buddhist in
China today. And this is the motive for Chinese
Buddhists to commemorate this great master whose
example we should follow.

The great achievements of the Ven. Hsuan-tsang were
due to his great courage and assiduity. It was this spirit
that made him undaunted in his journey to India when
“he encountered snowstorms and sandstorms and

i



where there was only one chance to survive out of ten
thousand.” It made him resolute to study both Buddhist
and non-Buddhist knowledge which was as limitless as
the sea. It made him confident in undertaking the task
of translating the abstruse and voluminous Buddhist
texts into Chinese. His assiduity rendered him per-
sistent in learning and working from his youth to his
old age. He fully utilized his life, without wasting a
single moment, and he made the best use of his abilities

for the cause of Buddhism.
The Ven. Hsuan-tsang’s sublime character is shown
in his selfless deeds for spreading the Dharma and for

the benefit of others. It was because he possessed such
a sublime character that he, after surmounting all hard-

ships, could have been able to do what was difficult to
do, to forsake what others would not forsake, to forbear

what was hard to forbear, and to learn what was not
easy to learn, and, finally, to realize his ambitions. It
was because he possessed such a sublime character that
he was able to carry out his research work so extensively
and elaborately with veracity and accuracy. And it
was because he possessed such a sublime character that
he was able to study with energy and to teach others
tirelessly. He not only enhanced the knowledge of his
days with his vast ‘erudition, but also disseminated
Chinese and Indian cultures by his large quantity of
translations and writings, thus laying a lasting founda-
tion for the friendship between China and India and
leaving behind a brilliant example for the exchange of
culture among different nations.

Although the Ven. Hsuan-tsang lived 1,300 years ago,
his features that “are as stately as a divine being and
as handsome as a_figure in a painting” would appear

iv



before us and his “fine and sonorous voice and elegant
talking” would resound in our ears, when we read his
biography and study his works. Not only his manners
that ‘“are more graceful than a pine tree waving iIn a
breeze and more refined than a lustrous pearl” would
win our admiration, but his ‘“everlasting merits and
preat deeds, as well as his ambition to save all sentient
beings and to propagate the Right Law” would also
inspire our respect and arouse us to follow his example.

Last but not least I must mention that to translate
classical Chinese works into English is not an easy task.
I should say here that Mr. Li Yung-hsi, the translator of
this book, has done the work with meticulous care. It
is hoped that this biography will present the image of a
great personage vividly before the reader.

Chao Pu-chu

Vice-President of the Chinese Buddhist
Association and Chairman of the
San Shih Buddhist Institute

May 1958, Peking



Book I

Book 11

Book 111

Book IV

Book V

Book VI

Book VI1I

CONTENTS

Beginning from His Birth at Koushih
and Ending with His Arrival at
Kaochang

Beginning from the Country of Agni and
Ending with the Country of Kanyakubja
Beginning from the Country of Ayodhya
and Ending with the Country of
Hiranyaparvata

Beginning from the Country of Champa
and Ending with the Invitation of the
King of Kamarupa

Beginning from the Divination of a

Nirgrantha About His Homeward Journey

and Ending with His Arrival in China
Beginning 1from His Return to the
Western Capital in the First Month of
the Nineteenth Year and Ending with
the Composition of the Imperial Preface
to the Holy Scriptures in the Sixth
Month of the Twenty-second Year of
Chen Kuan

Beginning from the Composition of the
Preface to the Holy Scriptures by the

Crown Prince in the Sixth Month of the
Twenty-second Year of Chen Kuan and

36

84

124

161

207



Ending with a Letter by the Master 1n
the Second Month of the Fifth Year of
Yung Hui

Book VI1II Beginning from the Completion of the

Boolk IX

Book X

Translation of the Nyayadvarataraka
Sastra in the Fifth Month of the Sixth
Year of Yung Hui and Ending with the
Imperial Inscription for the Tzu En
Monastery in the Third Month of the
First Year of Hsien Ching

Beginning from a Letter of Thanks for
the Inscription of the Tzu, En Monastery
in the Third Month of the First Year of
Hsien Ching and Ending with a Letter
of Thanks to the Emperor for Inquiring
After the Master’s Illness

Beginning from the Emperor’s Return
to the Western Capital in the First
Month of the Third Year of Hsien Ching
and Ending with the Death of the Master
at the Yu Hua Palace in the Second
Month of the First Year of Lin Teh

223

241

247

208



BOOK 1|

Beginning from His Birth at Koushih and
Ending with His Arrival at Kaochang

The Master’s name is Hsuan-tsang and his family name
is Chen. Being a native of Chenliu,! he is a descendant
of Chung-kung? who was a magistrate of Taichiu® during
the Han dynasty. His great grandfather, Chin, was a
prefect of Shangtang* during the Later Wei Period (A.D.
386-534). His grandfather, Kang, being a man of dis-
tinguished learning, served in the court of Chi (A.D.
479-501) as a Professor of National Academy, living upon
the revenue of Chounan, and thus his descendants made
their home there. Therefore the Master is also regarded
as a native of Koushih.®

His father, Hui, was a man of brilliant and upright
character and mastered the classics at an early age. He
was tall and handsome with perfect eyebrows and bright
eyes. He dressed in a loose garment in the usual man-

1 Modern Kaifeng in Honan Province.

< His family name was Chen.

3 Taichiu was situated in the north-west of the modern Yung-
cheng County in Honan Province. -

4 Modern Changchih County in Shansi Province.

O Modern Loyang in Honan Province.

6 The old site of Koushih was situated in the south of the

modern Yenshih County in Honan Province.



ner of a Confucian scholar. The people of his time
compared him to Kuo Tai. He was of a calm and simple
nature and took no interest in official promotion. As the
political situation of the Sui dynasty (A.D. 589-617) at
the time was in a parlous condition, he devoted himseltf
to the profound study of the classics. He refused to ac-
cept, on the excuse of illness, the posts of magistrate,
prefect, and garrison commander, that were repeatedly
oiffered to him. For this he was highly praised by the
learned men of the day.

He had four sons of whom the Master was the youngest.
From his childhood the Master showed nobility of nature
and outstanding brilliance. When he was a child of
eight, his father taught him orally the Book of Filial
Piety, and when he came to the passage relating how
Tseng-tse! stood respectfully when he received his les-
sons, the Master got up from his seat and stood by the
side of the desk in a reverential manner. Being asked
why, he replied: “Since Tseng-tse should stand to re-
ceive his lessons from his teacher, why should I sit com-
fortably while receiving instructions from my father?”

His father was greatly pleased by the Master’s pre-
cocity and had no doubt that his son would achieve great-
ness in his life. He told this incident to his clansmen,
who complimented him, saying: ‘“He is a filial son indeed!”

Afterwards, the Master thoroughly mastered the Clas-
sics. He loved the wisdom and the knowledge of the
sages. He would not read any book which was not
valuable and instructive, nor would he observe the man-
ners which were not practised by the saints and the wise

1 Tseng-tse was one of Confucius’ chief disciples who was well-
known for his filial piety towards his parents.
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men. He kept apart from other children and would
not loiter outside his home. Even should there be a
din of bells and drums in the street, or a performance ot
singing and dancing watched by a great crowd of men
and women in the lane, he would not go out to behold
it. And from his youth onward he knew how to please
his parents and regulate scrupulously his temper in mild-
ness and purity.

His second elder brother, Chang-chieh, had become a
monk living in the Pure Land Monastery in the Eastern
Capital.! Observing that the Master was competent to
receive instructions in the Dharma, he brought him to
his monastery to learn the scriptures. About that time
an imperial decree announced that twenty-seven men
would be allowed to take ordination at Loyang. Several
hundred men who had studied the scriptures well pre-
sented themselves but the Master, being too young, was
not considered eligible to become a monk. On the day
of the ordination he stood by the side of the gate of
the government house. When the imperial envoy, Cheng
Shan-kuo, Lord of Justice and a man able to discern
other people’s talents, saw the Master, he was much
surprised and asked him: “To whose family do you
belong?”’

The Master told him of his family.

The imperial envoy then asked: ‘Do you intend to
get ordination?”

“Yes,” replied the Master. ‘“But as I have studied the
scriptures for only a short period and have not reached
the required standard of learning, I am not taken for
ordination.”

1 Loyang.



The imperial envoy inquired of him: ‘With what
purpose do you want to become a monk?”

To this the Master replied: “I wish to continue the task
of the Tathagata and to glorify his bequeathed teachings.”

The imperial envoy praised his ambition and, seeing
that his manners were perfect, granted him special per-
mission to become a monk. He said to his official col-
leagues, ‘It will be easy for one to complete one’s studies
in the scriptures, but it would be difficult for us to find
a young man of such fine quality. If we allow him to
become a monk, he will surely become great in the re-
ligion of Buddhism, even though you and I, gentlemen,
may not witness his great success in the promulgation of
the Buddha’s teachings. Besides, a man of superior talents
should not be allowed to fall into oblivion.”

Observing what transpired in the years that followed,

the words of the Lord of Justice were to prove strangely

true.

After he became a monk, the Master stayed with his
elder brother. At the time a reverend teacher, Ching,
was preaching the Mahaparinirvana Sutra 1n the monas-
tery. The Master was so interested in the doctrine and
studied the sutra with such absorption that he even forgot
to eat and sleep. He also studied the Mahayann-samgraha
under the instruction of the reverend teacher Yen. He
loved the book so much that he read it through in one
sitting. After a second reading, he remembered all of
it. Astonished at his extraordinary talent, the people
requested him to mount the pulpit and give a sermon
repeating what the teacher had preached. He gave an
exposition with full analysis in complete concordance
with what the teacher had taught. His fame spread far
and wide. He was then aged thirteen.
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Afterwards, the Sui lost power and the country fell
into a state of great turmoil. The imperial capital be-
came a nest of bandits and the region between the Yellow
River and the Lo River, a place occupied by cruel and
evil men. Civilization in the region collapsed and the
Buddhist public dispersed. Skeletons everywhere whiten-
ed the fields and roads. Even the turmoil caused by
Wang Mang and Tung Cho! and the catastrophe of the
invasions of Liu Yuan and Shih Leh?# did not surpass it
in slaughter and devastation. Although he was still a
youth, the Master early realized the seriousness of the
situation and said to his elder brother: ‘“Although this
1S our native city, there is no reason, since the country
is in such a tumultuous condition, why we should stay
and wait for our death. I have heard that the Emperor
of Tang has occupied Changan with his forces from Tsin-
yang and all the people of the country are flocking to

lWang Mang was a usurper of the throne at the end of the
Former Han dynasty. Tung Cho was the premier who put

Emperor Hsien (190-220) on the throne with the intention of usurp-
ing the throne for himself. General Yuan Shao mobilized his

troops to attack him, and Lu Pu, his bodyguard, with the
assistance of Wang Yun, a minister, Killed him.

2Liu Yuan was the Lord of Former Han during the Tsin
dynasty. He was a Hun and made himself King of Han in the
city of Tsokuo in A.D. 319. Later he occupied Taiyuan and
Hotung and declared himself -emperor in A.D. 308. He reigned
for six years before he died. Shih Leh was the Lord of Later
Chao and served in the troops of Liu Yuan as a general. He
occupied the kingdom of Hsiang and made himself King of Chao
in A.D. 319. Later in A.D. 330 he killed Liu Yao, a descendant
of Liu Yuan, and declared himself emperor. He reigned for fifteen
years.



him as if he were their father. 1 wish to go there with
you.’”

His elder brother consented and they came to Changan
in the first year of Wu Teh (A.D. 618).

At that time, as the dynasty had just been founded and
the war was still going on, all activity was concentrated
on the military campaign. It was no time for carrying
on either Confucian or Buddhist activities. Therefore
no preaching meeting was held in the capital, which the
Master deeply regretted.

Formerly, Emperor Yang of the Sui dynasty had
established four centres for Buddhist activities in the
Eastern Capital and invited the well-known monks of
the country to live in them. All those who were invited
were men of great learning. Therefore there had been
an army of well-learned scholars of whom Ching-to, Tao-
chi and Pao-hsien were at the head. During the troubled
time at the end of the Sui dynasty, they were no longer
supported and most of the Buddhist scholars moved to
Szechuan where they assembled and made Buddhism
prosperous.

S0 the Master said to his elder brother: “As there is
no Buddhist activity here, we should not waste our time.
I wish to go to Szechuan where we may study.”

His elder brother consented and they travelled again.
After having passed through the Tzu Wu Valley,! they
arrived at Hanchuan® where they met with two reverend
teachers, Kung and Ching, both of whom were men of

e R

1 The Tzu Wu Valley was an important passage-way among
the Chinling Mountains between Shensi and Szechuan.
< Modern Nancheng County in Shensi Province.



great virtue in the Buddhist world. All were delighted
and excited at the meeting. Having stayed there and
studied under the two teachers for a little more than a
month, the Master and his elder brother proceeded again
towards Chengtu.

As all the men of learning congregated at Chengtu,
they promulgated a wide range of the teachings of Bud-
dhism. The Master attended the lectures given by Tao-
chi and Pao-hsien on the Mahayana-samgraha and the
Abhidharma Samuccaya, and he studied the Abhidharma-
jnana-prasthana Sastra of Katyayana under the reverend
teacher Tao-chen. He studied with great assiduity, wast-
ing not a single moment of time, and within a period of
two or-three years he thoroughly mastered all the Bud-
dhist scriptures of different schools.

At that time the whole empire was suffering from
starvation and disorder, except Szechuan, where food
was abundant and the people lived in peace. Therefore
monks from all quarters of the empire came to live
there. Always several hundred attended the preaching
meetings; the Master’s intelligence and talent surpassed
them all. His name had become known in the regions
of Wu, Shu, Ching and Chu. The people respected and
honoured him for his learning just in the same way as
the people in the past had esteemed Li Ying! and Kuo
Tai.?

S e

11,i Ying was a learned scholar who served in the court of
Emperor Huan (A.D. 147-167) of the Han dynasty.

2 Kuo Tai lived during the Eastern Han dynasty and was a man
of great learning. Although he was well-known in the capital
and had opportunities to become an official, he refused to work
in the government but chose to lead a life of teaching and had
a thousand students.



The Master’s elder brother, who lived in the Kung
Hui Monastery at Chengtu, was elegant in his manners
and sturdy physically just like his father. He was well-
learned in both Buddhism and worldly lore and had
preached on the Mahaparinirvana Sutra, the Mahayana-
samgraha and the Abhidharma Samuccaya. He was
learned in the Classics and history and was specially
erudite in Laotzu and Chuangtzu. The people of Sze-
chuan treated him with honour and admiration, and
the governor, Tsan, specially respected him. His elo-
quence and comprehensiveness in discussion and his ca-
pacity to edify people were equal to those of his younger
brother. But in the matter of loftiness of mind without
being affected by worldly attachments; in profound
researches In metaphysical aspects of the cosmos; in
ambition to clarify the universe, to continue the tasks of
the saints, the rectification of the collapsed principles, the
transformation of evil customs, and in the sense of self-
respect even in the presence of the emperor—in all these
the elder brother did not show superiority over the
younger one. Yet, both brothers led a life of purity in
accordance with the monastic rules and had a good
reputation to such an extent that even the two brothers
of Lushan! did not surpass them.

When the Master in the fifth year of Wu Teh (A.D. 622)
had reached the age of twenty, he took his full ordination
at Chengtu, where he observed the summer retirement

1 This refers to Hui-yuan and Hui-tzu. Hui-yuan was the
founder of the Pure Land School in China. He and his younger
brother Hui-tzu lived in the Tung Lin Monastery at Lushan in
Kiangsi Province and organized the White Lotus Society with
123 monks and laymen who practised the doctrine of the Pure
LLand School.
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and studied the Vinaya P:itaka. - He thoroughly learned
the disciplinary rules as contained in the Vinaya Pitaka
by studying them but once. When he had completed
his studies of so much of the scriptures and commentaries
as he could procure in Szechuan, he desired to go to the
capital for the furtherance of his knowledge and in order
to clear the doubts that he had found in them. His elder
brother did not wish him to go so he did not immediately
carry out his intention. Later still without the consent
of his elder brother he went away in company with some
traders and sailed down the Yangtse River. He passed
the Three Gorges and reached the Tien Huang Monastery
at Chingchow.!

Having long had heard of his greatness, the monks
and laity of that region requested the Master, since he
had favoured them with his presence, to preach to them.
Thus, from the summer to the winter he preached for
their benefit on the Mahayana-samgraha and the Abhid-
harma Samuccaya each for three times. At that time
the Prince of Hanyang, a man of great virtue and a
relative of the royal family, was governing that region.
He was very pleased at the Master’s arrival and paid
homage to him in person. On the first day of preaching
the prince and his officials, together with a large as-
sembly of learned monks and laymen, congregated to at-
tend the meeting. One after another put questions con-
cerning the teachings of Buddhism to the Master and
solicited his explanation. In answering them the Master
expounded the Buddhist doctrine to the satisfaction of
all. Those who had a deeper understanding of what he
had taught were excited beyond words, and the prince

l Modern Kiangling County in Hupeh Province.



eulogized him in the highest terms. The Master took
none of the money and gifts that were heaped on him.

After having preached at Chingchow, the Master
travelled northward to search for learned teachers. On
his way he stopped at Hsiangchow! where he visited the
reverend teacher Hui-hsiu and inquired of him about
dubious points in the scriptures. He then went to Chao-
chow? where he visited the reverend teacher Tao-shen
under whose guidance he studied the Satyasiddhi Sastra.
From Chaochow he travelled to Changan where he stayed
in the Great Enlightenment Monastery. Here he studied
the Abhidharma-ko$a under the reverend teacher Tao-yo.
He could grasp the essential meanings of these treatises
by studying them only once and he could memorize what
he had read. Even an old scholar of deep learning could
‘not compete with him. He studied with such profundity
that he could comprehend the inner significance of the
scriptures which others failed to understand, and there
was more than one point on which he had his own par-
ticular view.

At that time at Changan were two reverend teachers
of great virtue, Fa-chang and Seng-pien, who were learned
in both the Mahiyana and the Hinayana teachings and
whose conduct was in full concordance with the “three
studies.”® They were great teachers of the Dharma in the
capital and both monks and laymen studied under them.
Their reputation resounded. throughout the country and
their fame was known beyond the seas. Students flocked
tfo them to study as clouds group in the sky. They were

1 Modern Anyang County in Honan Province.
2 Modern Chao County in Hopei Province.
3 That is, disciplinary rules, concentration of mind and wisdom.
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well versed in all the scriptures but they had a special
liking to expound the Mahayana-samgraha.

Although the Master had had great achievements In
the regions of Wu and Shu, he continued his learning
after his arrival at Changan. But he soon exhausted the
store of knowledge which the two teachers could impart
-to him. They praised him highly and said to him: “You
are indeed outstanding in the religion of Buddhism. The
shining of the Sun of Wisdom will depend on you. We
regret that we are old and will not be able to witness
your success.” Whereupon his fame spread throughout
the capital.

Having visited and learned from all the teachers,
the Master scrutinized their theories and found that
they were sectarian in character and were either mani-
festly or vaguely in contradiction with the holy scrip-
tures. He was bewildered and unable to decide which
of the theories should be accepted. Thus he made up
his mind to travel to the West in order to clear his doubts,
and to bring back the Saptadasabhumi Sastra, which is
now known as the Yogacarya-bhumi Sastra, to solve the
doubts of all.

He said that since Fa-hsien and Chih-yen, prominent
in religious history, could go to search for the Law for
the benefit of all, someone should follow in their foot-
steps; that it would be an enterprise of greatness. To-
gether with some companions, he submitted a petition to
the imperial government, asking permission to go to India.
The government refused. The others gave up the idea
but the Master persisted in his intention.

Since he had to travel alone and the roads to the West
were perilous, he tried himself with all sorts of physical
pains in order to test his endurance and be prepared for

11
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the hardships of the journey. Then he entered a pagoda
to make up his mind in the presence of the Buddha’s
image and to pray to all the saints to protect him with
their divine influence so that he might go and return
without encountering obstacles.

When the Master was born, his mother had a dream
in which she saw him dressed in a white robe going to-
wards the West. She said: ‘“You are my son,” and
asked him: “Where do you want to go?’ The Mas-
ter replied, “I’'m going to search for the Law.”

This was indeed a prediction of the Master’s journey
to the West.

In the eighth month of the third year of Chen Kuan

(A.D. 629), when the Master was about to start on his
journey, he prayed for a good omen. In the night he
dreamed that he saw the Mount Sumeru, which was most
stately constructed with the four kinds of gems, situated
in the midst of a great sea. He intended to ascend the
mountain but the waves were high and there was neither
boat nor raft in sight. Undaurted by the situation he
determined to ascend the mountain. Suddenly stone
lotus flowers came up through the waves, which supported
him as he went over the sea, and disappeared as soon
as he lifted his foot from them. He reached the base of
the mountain but it was so precipitous that it seemed
impossible for him to climb it. While he was trying to
leap up the side, there came a wind which carried him
to the top. He looked around him and found that every-
thing was clear. He woke from the dream elated with
joy.

With this auspicious omen, he started on his journey.
He was twenty-six years of age.
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A monk named Hsiao-ta of Chinchow! who had just
completed his study of the Mahaparinirvana Sutra 1n
the capital was about to go home. So the Master went
together with him to Chinchow, where he stayed for one
night. There he met with someone from Lanchow.? He
went with that man to Lanchow where he stayed also
for one night and met with some people from Liang-
chow? who were sending back post horses, and so he
went to Liangchow with them. He stayed there for
more than a month and, at the request of the monks and
laymen, expounded the Mahaparinirvana Sutra, the
Mahayana-samgraha and the Mahaprajnaparamita
Sutra.

Liangchow was the capital of Hohsi. It bordered on
the West Regions. The merchants of the different coun-
tries in the east of the Pamir Range used to come and go
from here without intermission. When the Master was
preaching at Liangchow, many of the merchants came and
saluted him with much praise and offered him jewels.
After returning to their own countries, they extolled
him in the presence of their lords, saying that he intended
to go to the Brahmanic countries in the West to seek for
the Law. Therefore the peoples of the countries in the
West Regions made preparations in happy anticipation
of his arrival.

When the Master had completed his preaching, abun-
dant offerings of gold and silver money and a large
number of white horses were presented to him. But
he accepted only half of the gifts for his own religious

l Modern Tienshui County in Kansu Province
2 The capital of Kansu Province.
3 Modern Wuwei County in Kansu Province.
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purposes and distributed the other half to the different
monasteries.

At that time, as the imperial government was newly
established and the boundaries of the empire were not
extensive, the common people were prohibited by im-
perial decree from going to the West Regions. Li Ta-
liang, the governor of Liangchow, enforced the prohibi-
tion very strictly. It was reported to him that a certain
monk from Changan intended to go to the western coun-
tries for an unknown purpose. Fearing that the law might
be transgressed, the governor inquired of the Master his
intentions. The Master told him that he intended to
go to the western countries to seek for the teachings of
Buddhism. On hearing this, the governor compelled him
to return to the capital.

A reverend teacher, Hui-wei, who was a Buddhist
leader in Hohsi and a man of brilliancy and great wisdom,
respected the Master for his eloquence in preaching, and
deeply sympathized with his ambition of going to seek
for the Law. He sent two of his disciples, Hui-lin and
Tao-cheng secretly to escort him to the West clandestinely.
Because of the governor’s prohibition, the Master dared
not leave openly. By travelling at night and resting in
the daytime, he reached Kuachow,' where the governor,
Tuku Ta, welcomed him warmly and treated him with
good hospitality.

The Master inquired about the route to the West and
was told that over fifty li in the north was the Hu Lu
River,2 which was narrow at its upper part and wide at its

1 The old site of Kuachow is situated in the east of Anhsi County
in Kansu Province. '
2The Su Leh River.
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lower region. As the current was rapid and the water
deep, it was impossible to ford. Yet this was the only
way to reach the Yumenkuan Pass which was situated at
the upper part of the river and was the gateway to the
West Regions. Beyond the Pass in the north-west were
five watch-towers with garrisons stationed on them. These
towers were one hundred li apart and there was neither
water nor grass on the way. Beyond the five watch-
towers was the territory of the country of Yiwu (Hami)
in the Mo-ho-yen Desert. |

On hearing this, the Master felt worried. His horse
had died and he did not know what to do. He brooded
over the situation in silence for more than a month.

Before he could continue his journey, a government
notice arrived from Liangchow, stating that a monk by
the name of Hsuan-tsang was trying to travel to the
western countries and that all prefects and magistrates
through whose domain he might pass should take every
precaution for his arrest. Li Chang, the prefect, who was
a pious Buddhist, suspected that the Master was the
wanted man. He secretly showed him the notice and
asked him: “Is the reverend teacher not the man men-
tioned 1n 1t?”

The Master hesitated and did not reply.

Li Chang said: ‘“You must tell me the truth, and if
you are, I'll try to help you.”

Then the Master told him the truth. On hearing it,
Li Chang highly praised him as a man of rare quality
and said: “If you are truly trying to do what you have
said, I'll destroy this notice.” So saying he tore the
notice to pieces in the presence of the Master and advised
him to proceed on his way as early as possible.

19



Now the Master worried all the more. Of the two
attendant monks, Tao-cheng had already gone to Tun-
huang, and only Hui-lin remained. Knowing that he
would not be able to stand the hardships which faced
him, the Master dismissed him and let him go home.

He bought a horse but the trouble was that he had
nobody to act as guide. Before the image of the Maitreya
Bodhisattva in the monastery in which he was staying,
he prayed for a man who might guide him through the
Pass. That night, a foreign monk, named Dharma, who
was also living in the monastery, dreamed that the Master
was sitting on a lotus flower, going towards the West.
The monk felt it strange and in the following morning
he told his dream to the Master. On hearing this, the
Master was quite glad in his mind, knowing that it was
a good omen signifying the possibility of continuing his
journey. But he said to the monk: “A dream is but
a fancy and is not worth mentioning.”

He entered the shrine hall to pray. Before long a
foreigner came to pay homage to the image of the Buddha.
He saluted the Master by going around him three times.
Being asked his name, the man said that his surname
was Shih and his personal name Pan-to. He begged for
the conferment of the precepts and was given the Five
Precepts. He was greatly pleased and went away, but
not long afterwards he returned with cakes and fruits to
offer to the Master. Seeing that this man was intelligent
and strong, with a reverential manner, the Master told
him about his intention of going to the West. The
foreigner consented to send him across the five watch-
towers and this greatly pleased the Master. He bought
some clothes and a horse for the foreigner and made an
appointment with him.
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On the following day, when the sun was near setting,
the Master went to a bushland where he waited for the
man. He arrived with an old foreigner following, riding
an aged, lean horse of a reddish colour. At this sight
the Master felt displeased. But the young man said:
“This old man knows the route to the West perfectly
well. He has travelled to and returned from the country
of Yiwu for more than thirty times. So I have brought
him along to give you some advice.”

The old man said: “The road to the West is dangerous
and one has to cross the desert in which there are demons
and hot wind. Whoever encounters them cannot be
spared from death. Even if you travel together with a
large number of companions, you might go astray or be
lost. How can you, reverend teacher, try to go all alone?
I wish you would think over the matter and not venture
your life with so little thought.”

But the Master replied: “I started on my journey to
the West for the purpose of seeking for the great Law.
I will not return to the East before I reach the Brahmanic
countries. I’'ll not regret even if I should have died on
my way.”

The old man said: “If you insist on going, you had bet-
ter change your horse for mine. My horse is a steady
one and has travelled to the country of Yiwu fifteen times
and knows the way well. Yours is too young to travel
so long a distance.” '

Then the Master recalled that when he was about to
start on his journey to the West from Changan, he had
asked a sorcerer named Ho Hung-ta, whose witchcraft
and divination were usually effective, to foretell the
events of his forthcoming travelling. The sorcerer said
to him: ‘“You shall be able to go and it seems that you
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will be riding on an aged, lean horse of reddish colour.
There will be a piece of iron in front of the varnished
saddle.”

Now this old man’s horse was lean and reddish in colour
and there was a piece of iron on the varnished saddle.
Thinking that it coincided with the words of Ho, the
Master deemed it advisable to make the change and so
he changed his horse with the old man who was quite
pleased and went away after due salutation.

The Master then prepared his luggage and started on
the journey with the young man at night. At about the
third watch, they reached the river and saw the Yumen-
kuan Pass at a distance. They went up the stream for
about ten li from the Pass. The river there was over
ten feet wide with a wood of wu-tung! trees by the bank.
The foreigner cut down some branches and made a bridge,
on which he spread some grass and paved it with sand.
Then they drove their horses across.

Having crossed the river, the Master felt glad. He
unsaddled his horse and took a rest at a place more than
fifty paces from the foreigner. They spread their quilts
on the ground to sleep. After a little while the foreigner
got up and slowly advanced towards the Master with his
sword in hand. But he retreated at a distance of about
ten paces from the Master, and the purpose of his act
was unknown. Suspecting that he might have some evil
intent, the Master got up and recited the scriptures and
repeated the name of Avalokitesvara Bodhisattva.
Whereupon the man lay down and slept.

When it was dawn, the Master wakened the man. They
fetched water and washed themselves, and after taking

l Sterculia platanifolia.
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a repast, prepared to continue their journey. But the
man said: “The journey ahead is far and dangerous with
neither water nor grass on the way. As water can only
be obtained at the five watch-towers, we have to reach
there at night to steal water and pass along. But if
discovered we shall be dead men. Therefore I think it
1s safer to return.”

But the Master was determined not to go back, and
thus the foreigner was compelled to proceed. He took
out his sword and motioned the Master to go before him,
but the Master refused to do so. When they had gone
a few li, the man stopped and said that he would go no
further, as he had a big family to support, and moreover
he dared not trespass against the law. The Master knew
his mind and let him go back.

The foreigner said: ‘“You will certainly not be able
to reach your destination. What shall I do if you are
arrested and I am involved in the matter?”

The Master replied: “Even if I am cut to pieces, I
will not implicate you in my aftair.”

He then took a solemn oath and the man was content.
The Master presented him with a horse in gratitude for
his service, and they parted. |

The Master proceeded alone in the desert. He tried
to find his way by the human bones and horse dung that
marked the track, and in such a way he proceeded slowly.

Once there appeared suddenly in the desert an army of
several hundred men who came forward and halted alter-
natively. They were dressed in felt clothes and were
on horseback with banners and spears in their hands.
Their features seemed to be changing all the time, and
when they were at a distance they seemed quite clear,
but they disappeared as they came nearer. At first he
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thought them to be robbers, but because they disappeared
when they approached, he realized that they were demons.

He heard a voice in the air saying: “Have no fear!
Have no fear!” And he felt better in his mind.

After travelling more than eighty li, he saw the first
watch-tower. Fearing that he might be seen by the
watchmen, he hid himself in a ditch in which he re-
mained until nightfall. He then went to the west of
the tower, where there was water. He had drunk a
little water, washed his mouth and hands and was about
to fill his water-bag, when suddenly an arrow whizzed
through the air and nearly hit his knee. A second later
another arrow was shot. Realizing that he had been
seen, he said aloud: “lI am a monk coming from the
capital. Do not shoot at me.”

He led his horse to the watch-tower, and the men in
the tower opened the door and came out to see him.’

Seeing that he was really a monk, they returned to the
tower and reported to the captain, Wang Hsiang, who
ordered a lamp to be lit in order that he could see the
Master.

“He 1s surely not a monk of Hohsi, and it seems that
he really comes from the capital,” he exclaimed.

He then inquired of the Master his purpose in travel-
ling. .

Replying, the Master asked him: “Did the captain not
hear the people of Liangchow say that a monk named
Hsuan-tsang was intending to go to the Brahmanic
countries to seek for the Dharma?”

The captain answered: ‘I have heard that the monk
Hsuan-tsang has returned to the East. How is it that
you have come here?”

20



The Master then showed him his petition to the em-
peror, in which his name was written. The captain
believed him. But he said: “The road to the West 1s
long and difficult to travel, and you could never reach
your destination. [ will not deal with you in accordance
with the law. But as I am a native of Tunhuang, I wish
to send you back to that place, where there is a reverend
teacher named Chang-chiao who loves wise and virtuous
people. I am sure he will be delighted to see you.
Please go to see him.” '

The Master replied: “I am a native of Loyang and
have been a monk since my youth. I have studied under
all the learned teachers:- of the two capitals’ and the
talented monks of Wu and Shu. As I have learned all
they could teach me, I am able to discuss Buddhism as
eloquently as they, and I have also been quite honoured
by the people. If I wished to gain personal benefit and
reputation, those places would not be inferior to your
Tunhuang. It was because I regretted that the Buddhist
scriptures were incomplete and the doctrines were
ambiguous, that I made a vow to go to the West to seek
for the bequeathed Law at the risk of my life without
fearing the hardships and dangers of travelling. Now
you do not encourage me but advise me to go back. Is
that a cause for us to realize Nirvana and to be free from
the sufferings of the world? If you have to detain me,
I am prepared to bear whatever punishment you decide.
But I will not go back one single step towards the East
against my original intention.”

On hearing this, the captain said with sympathy: “How
dare I do otherwise than comply with your wishes?

1 Changan and Loyang.
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You are tired now. Rest till tomorrow. 1 will person-
ally show you the way.”

He prepared a bed for the Master to spend the night.

The following morning, when the Master had taken
his breakfast, Wang Hsiang ordered his men to {ill his
water-bag and supply him with wheat cakes, and he
escorted him a distance of more than ten li. He said to
the Master: ‘“By this route you may go to the fourth
watch-tower. The man in charge of that tower is also
good-hearted, and moreover he is a relative of mine, by
name of Wang Pai-lung. When you reach there, you
may say that I sent you.”

He saluted the Master with tears in his eyes and turned

back to his tower.
By nightfall the Master reached the fourth watch-

tower. Fearing that he might be detained there, he
planned to get some water silently and pass along.  But
before he could get his water, an arrow fell near him so
he made an announcement as before and went hurriedly
to the tower. Men of the guard came down from the

tower, let him in and made inquiries. In reply the
Master said that he was on his way to India and that
Captain Wang Hsiang of the first watch-tower had sent
him to come by that way. '

On hearing this the garrison commander was pleased
and lodged him for the night. The following morning
he presented the Master with a large water-bag and some
fodder and said to him: ‘“You need not go to the fifth
watch-tower, as the man there is of a rough nature and
he might cause inconvenience to you. You may go from
here for about one hundred li and reach the Wild Horse
Spring where you can get ifresh water.”

a2



Going onward, he reached the Mo-ho-yen Desert
which stretched for more than eight hundred li. This
was the ‘“desert river,” as called by the ancient people.
No bird flew above, nor any beast roamed below, nor
was there water or grass. Now he had only his lonely
shadow as his travelling company and all he could do
was to repeat the name of the Avalokitesvara Bodhisattva
and recite the Prajnaparamitahrdaya Sutra.

Formerly when the Master was in Szechuan, he once
saw a sick man suflering from foul boils and dressed in
rags. With pity he took him to his monastery and sup-
plied him with food and clothes. Out of gratitude the
sick man taught the Master this sutra, which he often
recited. In the desert he met many strange-looking
demons that surrounded him and refused to be dispelled,
although he repeated the name of the Avalokitesvara
Bodhisattva. But as soon as they heard the utterance
of this sutra, they disappeared immediately. It was this
sutra that saved him from many a peril.

After having travelled more than a hundred li, he lost
his way and could not find the Wild Horse Spring. Tak-
ing his water-bag to have a drink it was so heavy that
it slipped from his hand and the water that was to sustain
him during the long journey was lost.

As he was very uncertain of his direction he decided
to return eastward to the fourth watch-tower. But when
he had gone about ten li, he said to himself: “I made
a vow not to go back to the East until I had reached India
—not even one step. Why have I done so now? 1
would rather die on my way to the West than return to
the East and live.”
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Thus he turned in his tracks and proceeded towards
the north-west, whilst repeating the name of the
Avalokitesvara Bodhisattva.

He looked all around him but nowhere was there sign
of any living creature. In the night the spirits sparkled
as brightly as the stars in the sky, and during the day-
time surprising gales blew up the sand which fell on him
like a shower. Although he was in such a condition, he
had no fear. His only trouble was that he had no water.
At last owing to thirst, he could proceed no more. For
a period of four nights and five days, he did not drink
a single drop of water and both his mouth and stomach
became dried up. He was unable to move forward,
being at the brink of death. He lay down on the sand
and repeated the name of the Avalokitesvara Bodhisattva
despite his desperate condition. He prayed to the
Bodhisattva, saying: ‘“The journey of Hsuan-tsang is
not for the purpose of gaining wealth or personal reputa-
tion, but simply for the purpose of obtaining the supreme
Law. With his compassion the Bodhisattva’s duty is to
save those who are in distress. I am now in distress
indeed. Can’t you hear my prayers?”’

In this manner he prayed incessantly.

At midnight of the fifth day came a cool breeze which
made him feel as if taking a bath in cold water. He was
able to open his eyes and his horse got to its feet.
Invigorated by the cold air, he fell into a doze, in which
he dreamed of a giant deity of several tens of feet high,
holding a spear in his hand. The deity said to him:
“Why are you sleeping here instead of trying to go
onward?”’

The Master was startled and wakened from his dream.
He continued his journey. When he had gone for ten
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li, his horse suddenly changed its course and would not
turn back, although he pulled hard at the reins. A few
li further on, he saw a stretch of pasture several mou
wide. He dismounted and let his horse feed on the
grass. Ten paces beyond the pasture, he came tc a pond
of clean and sweet water. He lay down at the edge and
drank and thus his life, as well as that of his horse, was

preserved.
In conjecture, this pasture and the pond of water had

not been there before, but were produced out of the
compassion of the Bodhisattva. His sincerity of mind
often communicated with the gods and there were in
his life many instances like this.

He rested for one day by the side of the pond, and
after having filled his water-bag and gathered some
grass, he went onward again. After travelling for two
more days, he rode out of the desert and reached the
country of Yiwu.

Such hardships as he had experienced were numerous
and could not all be related in detail.

When he arrived at Yiwu, he stayed in a monastery in
which lived three Chinese monks. The oldest of them
came out to receive the Master with such a strong emo-
tion that he forgot to dress himself properly and was
barefooted. He embraced the Master and cried pite-
ously. After having conquered his emotion, he said that
he had never expected to_see again a countryman. The
Master shed tears of sympathy with him. The monks
and the king of the foreign people came to pay their
respects and the king invited him to his residence and
entertained him with offerings.

Chu Wen-tai, the king of Kaochang, had previously
sent an envoy to Yiwu, who, returning that day and
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having by chance met the Master, had reported to the
king immediately he reached home. Thus the king had
at once despatched an envoy to instruct the king of Yiwu
to send the Master to him. Then he selected several
tens of his best horses for his nobles and ministers to
ride to receive the Master. After about ten days, the
king’s envoy arrived and conveyed the king’s invitation
with much sincerity.

The Master had originally planned to go by way of
the Khan Stupa, but now, since he was invited by the
king of Kaochang and could not decline his invitation,
he travelled through the South Desert. Aifter proceed-
ing for six days, he reached the Pai-li City in the ter-
ritory of Kaochang.

As it was already evening, the Master wished to stay
in the city for the night, but the local officials and the
king’s envoy said that the royal city was not far ahead
and urged him to go onward without delay. The Master
changed good horses several times on the way, leaving
his red horse behind to be sent to him later.

At midnight he reached the royal city. The gate-
keeper reported to the king who ordered him to open
the city gate and the Master entered. The king and his
attendants, candles in hand, came to receive him and
ushered him in to sit behind a curtain in a storeyed
pavilion in the inner court.

The king saluted him and inquired him about his
journey in a very cordial manner. ‘“When I heard of
your name, I have been so happy that I forgot to eat
and sleep. I computed the distance of the way and
guessed that you would arrive tonight, and so I and my
wife did not sleep but waited for your arrival. whilst
reciting the scriptures.”
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In a moment the queen and several tens of her attend-
ing maids came to pay homage to him. It was nearly
daybreak. The Master felt tired after so much talking.
The king retired, leaving some eunuchs to look after the

Master.
Early the following morning before the Master had

risen, the king and his queen with their attendants came
to pay their respects.

The king said: “The way through the desert is hard
to travel. How wonderful it is that you could have

come all alone!”
He praised the Master highly and could not refrain

from showing his emotion.

Food was served and when the Master had taken his
breakfast, the king led him to a monastery which was
situated by the side of the palace, and sent some eunuchs
to serve him.

The king requested a reverend teacher by the name
of Tuan, who had studied at Changan and was well
learned in the theories of the Dharmalaksana School.
The king respected him and asked him to come to see
the Master. After a brief interview the reverend
teacher took his leave. The king also ordered the royal
teacher, Wang, who was over eighty years old, to live
together with the Master in order to persuade him to
give up his idea of travelling to the West. The Master
did not consent.

Having stayed for more than ten days, the Master de-
sired to take his leave and continue his journey. The
king said: “I have requested the royal teacher to convey
my wish to you —what do you think of it?”

The Master replied: “It is a great honour indeed that
you have asked me to remain here. But it is not in
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agreement with the intention with which 1 set out on
my journey.” .

The king said: “I have travelled to the Great Country
with the late king and have visited, with the Emperor
of Sui, both the east and the west capitals, as well as
the regions of Yen, Tai, Fen and Tsin (corresponding to
the area of present-day Hopei, and Shansi Provinces —
Tr.). I have seen many monks of high reputation, but none
of them has won my admiration. When I heard your
name, I was so glad that I danced with delight. I planned
that when you come here, you should stay with me
to receive my offerings for a lifetime. I will order all
the people of my country to be your disciples to whom
you may teach Buddhism. We have not many monks
here, they amount to only several thousand. 1 will
instruct them also to hold the scriptures and be your
students. I earnestly hope that you will consider my
humble desire and give up the idea of travelling to the
West.”

But the Master replied: ‘“Your proposed hospitality
is cordial indeed, but I am unworthy to accept it. The
purpose of my journey i1s not to obtain personal offer-
ings. It is because I regretted that, in my country, the
Buddhist doctrine was imperfect and the scriptures were
incomplete. Having many doubts, I wish to go and find
out the truth, and so I decided to travel to the West at
the risk of my life 1n order to seek for the teachings of
which I have not yet heard, so that the Dew of the
Mahayana sutras would have not only been sprinkled
at Kapilavastu, but the sublime truth may also be known
in the eastern country. The ambition of Sadapralapal

1 The name of a Bodhisattva who always wept while séarching
for truth.
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inquiring after truth and the wish of Sudhana' looking
for friends should be strengthened day after day, and
it should not be abandoned halfway. I hope that Your
Majesty will recall your words and not trouble yourself
about me.”

The king said: “As I have great adoration of you, I
have decided to keep you with me so that you may ac-
cept my offerings. Even if the Pamir Range could be
moved, my mind could not be changed. Please believe
in my sincerity and do not have any suspicion.”

To this the Master responded: ‘It needs no repeated
explanation to understand your deep kindness. But as
I am going to the West to seek for the Law, it 1s improper
for me to stop halfway before I have found it. That is
why I respectfully decline your kind offer and I wish
that Your Majesty will have sympathy with me. More-
over, as you have done gnod deeds in your previous lives,
you are now a lord of men, upon whom not only your
subjects depend, but the religion of Buddhism also relies
for support. It befits you to help In spreading it and
not to obstruct its propagation.”

The king said: “I dare not obsiruct the propagation
of Buddhism, but it is only because we have no teacher
in my country to guide us that I wish to keep you here
to illuminate those who are ignorant.”

Despite the king’s entreaties the Master would not
accept his invitation to stay. The king became sullen
and shouted, flapping his sleeves: “I have other ways
to deal with you. How could you go by yourself?
Either you must stay, or I will send you back to your

1 A Buddhist disciple mentioned in the Avatamsaka Sutra, who
visited and studied Buddhism under fifty-three teachers in order
to find ultimate truth.
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country. Please consider the matter well. 1 think it
is better for you to comply with my wish.” ,

The Master said: “I have come here on my way to
obtain the great Law. Since I now encounter an obstruc-
tion, you can detain only my physical body; you cannot
keep my mind.”

Saying so, he burst- into tears and could speak no
more. |

The king would not give the Master permission to go.
He increased the amount of offerings, and every day at
mealtime, he held a tray with his own hands to serve
food to him. Having been kept from going against his
own wish, the Master refused to take any food, thinking
thus he would change the king’s mind. He sat erect
and did not drink even a drop of water for three days.
On the fourth day, the king found that his breath had
become very feeble and thus he felt ashamed of himself
and saluted the Master, saying: “I will let you go to
the West. Please take some food immediately.”

Fearing that the king’s words might be untrue, the
Master requested him to take an oath with his finger
pointing at the sun.

The king said: “If you wish it, we had better strengthen
our relationship before the image of the Buddha.”

Then they both entered the monastery to pay homage
to the Buddha’s image, and in the presence of his mother,
the old Queen Chang, the king acknowledged the Master
to be his brother and said: “I will let you go to seek
for the Law. But when you are returning, you must
come to stay in this country for three years to receive
my offerings. When you become a Buddha in the

future, let me be your patron and supporter Just like
Prasenajit and Bimbisara had been so to the Buddha.”
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The Master was then invited to stay for another month
to preach on the Prajnaparamita Sutra of the Benevolent
King, and during this time the king might make arrange-
ments for his departure. The Master consented to this
request to the great delight of the old queen, who desired
to have the Master with them so that she might be taught
by him in all her future lives.

Then the Master began to take food again. His firm-
ness of will had always been like this.

Two days later the king established an arena, capable
of seating three hundred men, for the Master to preach.
The old queen, the king, the royal teacher and the
ministers. all sat in different parts to listen. At each
preaching, the king held an incense-burner in his hand
and ushered the Master to the place. When the Master
was about to ascend the pulpit, the king would kneel
down to serve as a stool for him to go to his seat. He
did so every day.

When the Master had finished preaching, the king
made arrangements to ordain four novice monks to be
his attendants. He made thirty suits of religious gar-
ments for the Master, and as the climate in the western
countries was cold, he made for him also face-covers,
gloves, stockings and boots. A total amount of one
hundred taels of gold, thirty thousand silver coins and
five hundred rolls of silk were provided for him as
travelling expenses to last for twenty years on his way
to and from India. Thirty horses and twenty-five car-
riers were allotted to him, and Huan Hsin, the palace
attendant and royal secretary, was ordered to escort him
to the government of the Shehu Khan. The king also
wrote twenty-four letters to the twenty-four countries
~including Kucha through which the Master would pass,
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and to each letter was attached one roll of fine silk as

a sign of credence.
Five hundred rolls of silk and two cartloads of fruits

were presented to the Shehu Khan, to whom a letter
was also written, in which the king said: “The Master,
who is my younger brother, wishes to go to the Brah-
manic countries to seek for the Law. I wish the khan
will treat him with kindness just as he would treat me.”

And he also requested‘the khan to give orders to the
countries in the west to send the Master out of their

domains by relay of post horses.

On being informed that the king had given him four
novice monks and provided him with letters of introduc-
tion and rolls of silk, the Master felt thankful for these
rich gifts and wrote a letter to the king to express his
gratitude:

‘“‘Hsuan-tsang has heard that one has to depend on a
boat with oars to cross the river and sea which are deep,
and in just the same way one has to depend on the holy
teachings to guide one out of the doubts that exist in
the minds of men. Therefore the Tathagata was born
into this world of impurity with a mind of compassion,
as a mother would love her only son. He illuminated
the darkness of mind with the Sun of Wisdom of the
Three Knowledges. The cloud of Maitri suspended in
the sky and the rain of Dharma moistened the three
thousand worlds. After having fulfilled his task of
benefiting all beings, he abandoned what was untrue
and returned to what was true. His bequeathed teach-
ings have been spread to the East for more than six
hundred years. Kasyapa Matanga and Samghavarman
glorified the Law at Wu and Lo, while Dharmaraksa and
Kumarajiva embellished it at Chin and Liang. They
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all taught the sublime truth and performed superior
deeds. But as the translators came from distant lands,
there were different expositions of the scriptures, and
as the time of the Buddha has gone far, his doctrines
were misinterpreted. Thus the unique teaching as be-
queathed by the Buddha at the sal-trees has been divided
into two extreme views, and the unequalled doctrine
of Mahayana has been split into the Northern and
Southern Schools. Dissensions and disputes have lasted
for several hundred years, and the people of the whole
country were in doubt, but nobody could solve it.

“With his lucky causes of his previous lives, Hsuan-
tsang has been able to enter the Order at an early age
and has studied under various teachers for nearly twenty
years. He has consulted with many well-known
scholars and superior friends, and thus he has had a
glimpse of the books of both the Mahayana and Hinayana
Schools. But whenever he holds a scripture 1o study, he
hesitates and feels at a loss to understand the intricate
meanings contained therein. He has often longed to
visit the Jetavana Garden and the Vulture’s Peak, in
order to solve the doubts that are in his mind. Although
he understood that one could not examine the sky
through a small tube and that one could not measure
the sea with a little ladle, he would still not abandon
his humble ideas. Thus after having made prepara-
tions, he started on his journey and managed to reach
Yiwu with much difficulties.

“Being endowed with the great harmony of heaven
and earth and gifted with the good spirit of the universe,
Your Majesty is a king who rules over the people as if
they were his sons. You have the manners of the Great
Country in the East and observe the customs of the

33



hundred tribes 1n the West. The lands of Kroraina and
Karashahr and the countries of Beshbalik and Langwang
are all under the influence of your deep kindness and
great virtue. Moreover, you respect the sages and love
the scholars, and you like what is good and treat the
people with kindness. You have great care for those
who come from a distant land and you look after them
with hospitality. Since my arrival you have treated me
with deep kindness and granted me the honour to ex-
pound the Law. You have condescended to be related
with me as a brother and regarded me with fraternal
teelings. You have also written letters of introduction
In favour of me to twenty-four countries in the West
Regions, requesting them to treat me with propriety and
send me out of their domains without any hindrance.
Considering that I shall be travelling alone on my way
to the West in a snowy road under cold climate, you have
Issued an order to ordain four novice monks to be my
attendants and companions, and you have also provided
me with more than fifty articles of clothing, including
religious robes, hats, blankets, stockings and boots, as
well as rolls of silk, gold and silver money as my travel-
ling expenses sufficient to sustain me for twenty years
on my way to and from India.

“For all these favours, I feel ashamed of myself and
do not know how to express my gratitude. Even the
overflow of the Chiao River is not comparable with the
amount of your kindness, and your favour is weightier
than the mountains of the Pamir Range. Now I have
no more worry to travel across the suspending bridge
over the perilous Icy River, and it is now time for me
to visit the Land of the Heavenly Ladder and the Bodhi-
tree. If I may achieve my objective, to whom shall 1
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owe my achievement? To nothing but the Kking’s
favour. I will visit all the teachers and learn the
supreme Law from them. After returning to my coun-
try, I will translate the scriptures to spread what has not
yet been known, so as to clear the wrong views and to
refute the heretical theories, as well as to supplement
the incomplete part of the Buddha’s teaching and to set
a compass for all to enter the gate of truth. With this
humble task, I shall repay you for your special kindness.

“As the way that lies ahead is far, I cannot afford to
stay here any longer. I shall take leave of you tomorrow
and this makes me feel all the more sorrowful in my
mind. With many thanks I am writing this letter to
express my deep gratitude.”

The king replied, saying: ‘“Since you have consented
to be my brother, what I have in my country is our com-
mon property. There is no cause for you to thank me.”

On the day of departure, the king and the monks, the
ministers and the people, all came out to send the Master
to the western suburb of the city. The king embraced
him and cried piteously, while the monks and laymen
all felt sorrowful, and sounds of farewell resounded in
the suburb. The king ordered his queen and the people
to go back, then, accompanied by the monks, each on a
horse, he escorted the Master to a distance of several
tens of li.

The kings and nobles of the countries through which
the Master passed all honoured him in the same way.

Going towards the west, he crossed the towns of
Wupan and Tuchin and finally entered the country of
Agni (which was wrongly called as Wuki in old times).



BOOK 11

Beginning from the Country of Agni and
Ending with the Country of Kanyakubja

Proceeding westward, the Master reached the
Teacher’s Fountain! in the country of Agni.® The foun-
tain was on a sandy rock by the south side of the road.
The rock was several tens of feet high and the water
flowed out from the middle of the rock. Tradition had
it that once a group of several hundred merchants ex-
hausted their water on the way and were in sore straits
when they reached this spot. Travelling with them was
a Buddhist monk who, having no money, had lived upon
their beneficence. The merchants consulted together,
saying: “Because this monk is a Buddhist disciple, we
have supported him, and thus he has been able to travel
as far as ten thousand li without bearing any travelling
expenses. Now we are sufiering so, yet he does not
show any sign of pity. Let us tell him about it.”

The monk said to them: “If you wish to get water,
you should all salute the Buddha, take the Three Ref-
uges and observe the Five Precepts. Then I will climb
up to the rock to get some water for you.”

1 Arghai-bulak.

21t is also known as Karashahr, which was the ancient king-
dom of Yenchi, situated at the modern Yenchi County in Sinkiang
Uighur Autonomous Region.
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Being in a distressful condition, they consented. When
they had been given the precepts, the monk said to the
merchants: ‘“When I have climbed up to the rock, you
shall call out: ‘Teacher, bring down some water for us!
And say whatever quantity you wish to have.”

When the monk reached the rock the merchants did
as he had told them, and water flowed down profusely.
All were greatly delighted. When the teacher did not
come down, they went up to see him, but he had already
entered Nirvana. All the people, old and young,
lamented and they cremated him in the manner of the
western countries. Afterwards, according to the legend,
they piled up bricks and stones to build a stupa at the
place where he was sitting.

The stupa was still there and the water was still flow-
ing. The fountain was sometimes big and sometimes
small in accordance with the number of travellers that
passed by. When there was nobody, it dried up to a
mere drip.

The Master and his companions spent the night by
the side of the fountain. The following morning they
resumed their journey and crossed the Silver Mountain!
which was very high and rich in silver. The silver for
making the money that was used in the western coun-
tries was produced in this mountain.

West of the mountain, they encountered a group of
robbers, but when they had given them some goods, the
robbers went away. They then proceeded to the royal
city and had spent one night on the way. At that same
time, however, several tens of foreign merchants who
were travelling together, eager to do business before the

1 The Kumush Mountain.
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others, proceeded secretly in the night. They had gone
little more than ten li when they met robbers who killed
them all, sparing none. When the Master and the others
reached the scene they only saw the remains of the dead
men all their goods having been taken. They deeply
regretted about the accident with many sighs.

Proceeding on their way for some time longer they
saw at last the royal city in the distance. The Kking
of Agni and his ministers came out (Lo receive the Master
and invited him to the city to entertain him. But as
his country had recently been invaded by the bandits of
Kaochang, the king was nursing his anger against them
and gave no horse to the Master. The Master spent one
night and passed on.

Continuing next day he crossed a big river, and after
travelling for several hundred li across a plain towards
the west, he entered the territory of the country of
Kucha. As he approached the royal city, the king and
his ministers and monks of great virtue, Moksagupta and
others, came out to receive him. Several thousand
monks had made encampments outside the eastern gate
of the city and installed the Buddha’s images in them.
They stayed in the camps and played music.

When the Master arrived, the virtuous monks rose and
greeted him. Having done so, they returned to their
seats and ordered a monk to hand a tray full of fresh
flowers to the Master. He received the flowers and
offered them to the Buddha’s images to which he paid
his homage. After this he took his seat beside
Moksagupta. When he had again seated himself, more
flowers were offered to him, and after the flowers, grape-
juice was given him. Having received the flowers and
grape-juice in the first camp, he was treated in the same



way in the second and the other camps until sunset when
the monks began to disperse.

- Several tens of people from Kaochang were present.
These had become monks in Kucha and lived in a
separate monastery which was situated in the south-east
part of the city. As the Master had come from their
home country, they invited him to spend the first night
in their monastery. He accepted the invitation. The
king and the monks then returned to their different
places.

On the following day, the king invited the Master to
his palace and offered him food. But the food consisted
of the three kinds of “pure meat’”! and the Master would
not accept it. The king thought it strange, so the Master
explained that it was allowable according to the Gradual
Teaching,® but he followed Mahayana Buddhism which
prohibited the eating of meat. Thus he took some other
kind of food.

After the meal he went to the Ascharya Monastery in
the north-west part of the city. This was the monastery
in which Moksagupta lived. He was a man of intel-
ligence and cleverness, and was respected as a teacher
by the people of that country. He had travelled in India
where he had studied for more than twenty years.
Although he had learned all the Buddhist scriptures, he
was most conversant in the Sabdavidya. The king

and the people respected him as a unique person.

1 The meat of which one has not seen the killing of the animal,
has not heard of its being killed for him, and has no doubt thereon.

2 According to Mahayanism the Buddha’s teaching is divided
into the ‘“gradual” and “immediate” teachings, the former begin-
ning with the Hinayadna and proceeding to the Mahayana, while
the latter immediately starting with Mahayana.
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On the arrival of the Master, Moksagupta treated him
only as an ordinary guest and did not regard him as a

man who understood the Dharma. He said to the
Master: ‘“We have in this country the Samyuktabhid-
harma-hrdaya Sastra, the Abhidharma-kosa Sastra and
the Vibhasa Sastra which are good enough for you to
study. You need not trouble yourself to sufter the hard-
ships of travelling to the West.”

The Master asked: ‘“Do you have the Yogacarya-
bhumi Sastra?”

Moksagupta said: “Why do you ask about that
heretical book which no true Buddhist would care to
learn?”

At first the Master had respected him, but on hearing

this, he looked down upon him as dust. He said: “We
also have the Vibhasa Sastra and Abhidharma-kosa

Sastra in our country. But as I regretted that the
doctrines contained in these books were superficial and
were not ultimate teachings, I came with the intention
to study the Mahayana Yogacarya-bhumi Sastra which
was spoken by the Maitreya Bodhisattva. You say it is
a heretical book — Don’t you fear the bottomless hell?”’

Moksagupta queried: “How do you know that the
Vibhasa Sastra and the other books are not profound,
since you do not understand them?”

The Master asked in reply: “Do you know these
books?”’

Moksagupta replied: “I know them all.”

The Master to interrogate him asked him to quote the
first passage of the Abhidharma-kosa Sastra. But
Mokgsagupta made a blunder at the beginning. The
Master asked him about another passage which he was
unable to explain.
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He became sullen and said: ‘“You may ask me about
some other passage.”

The Master then quoted another passage, but he would
not give an explanation, saying there was no such a pas-
sage In the Sastra.

The king’s uncle, Jnanachandra, who had become a
monk and knew the scriptures and commentaries well,
and was sitting with them, testified that there was such
a passage in the Sastra, and produced the book from
which he read out the passage. Moksagupta felt quite
ashamed of himself and said that he had forgotten it
owing to his old age. The Master again asked him about
the other books, but he also could not give a good ex-
planation.

As the snowy path in the icy mountains was not yet
passable, the Master could not proceed on his journey
and stayed in this country for more than sixty days.
Besides sight-seeing, he often went to talk with
Moksagupta, who would squat on his seat no more when
he saw him coming, but stood or went away to avoid
him. He said privately: ‘“This Chinese monk is diffi-
cult to combat. If he goes to India, he will probably not
meet any young man as clever as he.”

Despite his behaviour, he respected and praised the
Master.

On the day of departure, the king offered the Master
some carriers, camels and horses, and together with the
monks and the laymen, he saw him oft outside the city.

After travelling towards the West for two days, the
Master met some two thousand Turkish bandits riding
on horses. As they could not decide on equal sharing
of the property they had taken from the travellers, they
fought among themselves for sometime and dispersed.
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Continuing further for 600 li, he crossed a small desert
and reached the country of Baluka,! where he spent one
night. Then north-west for 300 li, across a desert and he
at last reached the Ice Mountain, which was the northern
part of the Pamir Range. The mountain was precipitous
and seemed as high as the sky. Since the creation of
the world, it had been covered with snow which had
accumulated and turned into ice that never melted
whether in spring or summer. Cold mist mingled with
cloud, and when one looked up, one could see only white
snow without end. When ice-peaks broke away and
fell on the path, they were often a hundred feet high
and tens of feet wide. Because of this the mountain
paths were uneven and difficult to traverse. Moreover,
wind and snow mingled together, and one would tremble
with cold, though one put on double shoes and double
fur-coats. At the time of sleeping and eating, there was
no dry place to stop. One could but hang the kettle to
cook food, and sleep on the ice.

After seven days he came out of the mountainous
region. Three or four men of every ten died of cold,
and the cows and the horses suffered badly.

After coming out of the mountainous region, he
reached a lake of pure water,® which was 1,400 or 1,500
li in circuit, long from east to west, narrow from south
to north. It was a very large lake and the waves were
tens of feet high without the agitation of the wind.

A,

11t was known during the Han dynasty as the kingdom of
Kumo, including the present Paicheng and Aksu Counties in
Sinkiang Uighur Autonomous Region.

2 The Hot Sea, i.e., the Issykkul in the Kirghiz S.S.R.
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Proceeding along the lake towards the north-west for
more than 500 li, he reached the Shu-she City.! Here
he met the Turkish Shehu Khan, who was just leaving
on a ‘hunting expedition. His military equipment was
impressive. The khan was wearing a green silk robe.
A white silk turban about ten feet long was wrapped
around his forehead and hung behind his back, leaving
his hair exposed. Two hundred officials, with plaited
hair, all wearing embroidered silk robes surrounded him.
The military men wore felt clothes made of coarse wool,
and had banners and bows in their hands. So many were
the camels and horses that they stretched out of one’s
sight.

The khan was greatly pleased to meet the Master.

“I shall be returning in two or three days,” he said,
‘and you must go to my official residence.” And he
ordered an official named Ta-mo-chih to escort the Mas-
ter to his official residence, where the Master was lodged.

The khan returned after three days and received the
Master. The khan lived in a large camp which was dec-
orated with dazzling, golden flowers. The officials, all
dressed in embroidered garments in a magnificent manner,
sat on mats in two long rows in front of the khan to at-
tend him, while armed guards stood behind him.
Although the khan was but a lord living in a camp, he
had an air of elegance which commanded respect.

When the Master approached the camp, at a distance
of about thirty paces the khan came to welcome and
oreet him, and invited him to enter the camp to take a
seat. The Turks worshipped fire and would not use
wooden beds, as wood contained the element of fire. So

1 Tokmak.
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out of a sense of respect they would not sit on anything
wooden, but sat on double mats on the ground. A bed
of iron frames with a mattress on it was prepared for
the Master to sit on.

Almost immediately an envoy of China and a mes-
senger from Kaochang were ushered in. They presented
their credentials and letters to the khan who asked the
messengers to take seats and read them with obvious
pleasure. He then ordered wine to be brought and music
to be played, and he drank with his ministers and the
messengers. Grape-juice was offered to the Master.
They offered wine to one another and the cups were
filled and refilled with much bustle.

The foreign music, which made a great din, though
vulgar in tone was delightful and pleasant to the ear.
Food was served, consisting of cooked beef and mutton,
piled in great quantities. Special pure food was prepared
for the Master. It included cakes, rice, butter, milk,
sugar, honey and grapes. After the meal, grape-juice
was offered to the Master, and then the khan requested
him to preach the Law. Thus he preached on the Ten
Good Deeds of having kindness for all living beings! and
on the paramitas which were the way to emancipation.
The khan salaamed and accepted the teachings with
delight.

When the Master had stayed there for some days, the
khan advised him to remain in his country, saying: ‘“You
need not go to India which is a hot country; the climate
there in the tenth month is about the same in the fifth

1 The Ten Good Deeds are not to kill, not to steal, not to commit
adultery, not to tell lies, not to use a ‘“double-tongue,”. not to

speak coarse language, not to speak filthy language, not to be
covetous, not to hate and not to hold wrong views.
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month in this country. Judging from your appearance
[ fear that you would melt in that hot weather. The
people there are dark and have no manners, and it is not
worthwhile to visit them.”

The Master replied: “My intention In going there 1is
but to visit the holy places and to seek for the Law.”

The khan then gave orders to find out someone in his
army who could speak Chinese and other {foreign
languages. A young man who had spent some years at
Changan and could speak Chinese, was found and made
an interpreter. He was ordered to write letters of in-
troduction to the various countries and to escort the Mas-
ter to the country of Kapisa.! The khan also presented
the Master with religious garments made of red silk and
fifty rolls of fine silk. He and his ministers then escorted
him to a distance of more than ten li on his way.

Going westward for about .400 li the Master reached
Bing-yul,® which means Thousand Springs. The place
was several hundred li in circuit, with many lakes and
woods of unusual trees which made the place cool and
pleasant. This was where the khan lived during the
summer season.

Westward again from Bing-yul for 150 li and he
reached the city of Talas.® Then south-west for 200
li to the White Water City,* and a further 200 I,
to the city of Kuyu.® From Kuyu south for 50 I,

1 Modern Kafiristan.

< Between Tokmak and Talas (Aulieata).

3 Auliata.

4 Isfidjab (modern Sairam).

°The city of Kuyu is also named as “Chien Cheng,” or the city
of Springs, Kuyu being the Turkish word for “well” or “spring.”
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he reached the country of Nejkend,! from which he
travelled west for 200 li, to the country of Chaj,* which
bordered on the Yaxartes® in the west.

A thousand li further west he entered the country of
Sutrishna,* which bordered on the Yaxartes in the east.
This river had its source in the northern plateau of the
Pamir Range and flowed towards the north-west,

Now his path was north-west. He entered a great
desert, in which there was neither water nor grass, and
he proceeded by the marks of skeletons which lined the
way.

Travelling for more than 500 li, he reached the country
of Samarkand.® The king and the people did not believe
in Buddhism but worshipped fire. There were two mon-
astery buildings but no monks lived in them. If a guest
monk attempted to stay in them, the native people would
drive him out with fire.

When the Master first arrived, the king treated him
with arrogance. After staying for one night, the Master
preached on the law of cause and eftect among men and
heavenly beings, and told the king about the merits and
advantages of praising and worshipping the Buddha. The
king was impressed. He begged to observe the precepts.
Then he respected the Master.

Two of the Master’s attending monks went to worship
the Buddha in the monasteries and were driven out by the
native people with fire. The novices reported to the

11t is also known as the “New City.”

21t is also known as the “Stone Country.” Modern Tashkent,
capital of the Uzbek S.S.R.

3 The Sir River.

4 Modern Ura-tepe. |

© Modern Samarkand in the Uzbek S.S.R.
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king, who, on hearing it, ordered the arrest of the men
who had tried to burn them. The king had the arrested
men brought before him, and after assembling the peo-
ple, ordered that the hands of the prisoners be cut off.

With a mind of kindness, the Master could not bear to
see them mutilated and rescued them. Thereupon the
king ordered that they be thrashed severely, and driven
out of the city. After which the king and people believed
in Buddhism and a great meeting was held to ordain
some people, who afterwards lived in the monasteries.

Wherever the Master went, he corrected those who
were wrong and enlightened those who lacked knowledge
just as stated above.

Once more proceeding on his way he went towards
the west for 300 li, and reached the country of Kochania.?
Two hundred [i further on he reached the country of
Kharghan,? then 400 i, to Bokhara,2 another 100 li, to
Betik,* and still a further 500 li, the country of Khwarism,’
which bordered on the Oxus River in the east.

Turning south-west, after travelling for 300 Ii, he
reached the country of Kesh.®

Two hundred li south-west of Kesh he entered a range
of mountains.” The path in the mountains was long,
narrow and dangerous being passable by one person only.

1 Moderm Kokand in the Uzbek S.S.R.

2The Kingdom of East An. Modern Kerminah.

3 The Kingdom of Middle An. It is supposed to be situated
to the north of the present city of Bukhara. *

4 The Kingdom of West An. It is supposed to be situated in

the neighbourhood of the present Darganata district on the west
side of the Oxus.

> The Kara-Kalpak A.S.S.R. in the north-west of the Uzbek S.S.R.

6 Modern Stalinabad, capital of the Tadzhik S.S.R.
? The Badakhshan in Afghanistan. .
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There was neither water nor grass. Having travelled
for more than 300 li among the mountains, he entered
the Iron Gate. The peaks were precipitous and the rocks
were rich of iron ore. The door, which was fixed on the
rocks, was made of iron sheets and many iron bells were
hanging on it, hence its name. This was a pass of the
Turks.

Through the Iron Gate, he travelled onward to the
country of Tukhara.! Continuing from here for several
hundred li, he crossed the Oxus River and reached the
country of Kunduz.? This was the place where General
Ta-tu, the eldest son of the Shehu Khan, lived. He was
also a brother-in-law of the king of Kaochang. The king
of Kaochang had already sent a letter to him, but when
the Master arrived, the queen, who was the princess of
Kaochang, was dead and General Ta-tu was ill. Hearing
that the Master had come from Kaochang with a letter
of introduction, the general and his male and female
relatives all wept. He invited the Master to stay and
said: ‘“My eyes are opened when I see you. I wish you
will stay here for some time, and when I am recovered
I will personally escort you to the Brahmanic countries.”

An Indian monk who arrived gradually cured the
general of his illness by exorcism. But a concubine of
the general, being a young woman, poisoned her husband
at the instigation of a son who was born by a senior
queen. Since the general was dead and as the son of
the princess of Kaochang was still a child, the prince
of the senior queen usurped the position of general and
married the concubine.

1 The northern part of Afghanistan.
2The Kingdom of Ho.
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Because of the funeral services for the general, the
Master stayed in this country for more than a month.
There was a monk named Dharmasarhgha who had
studied in India and was regarded as a great teacher of the
Law in the lands west of the Pamir Range. None of the
monks of Kashgar and Khotan was competent to dis-
cuss the Law with him. Wishing to know the profun-
dity of his knowledge, the Master sent a man to ask him
how many scriptures and commentaries he could under-
stand. On hearing this, his disciples were enraged,
but Dharmasamgha said with a smile: “I understand all
the scriptures, and you can make whatever inquiries you
like.”

Knowing that he did not learn Mahayana Buddhism,
the Master made some inquiries concerning the Hinayana
Vibhasa Sastra, but the teacher could not give a good
explanation. IHe then acknowledged his inability, and
all his disciples felt abashed, after which they were
pleased each time they met one another, and the teacher
always praised the Master, saying that he was not as
learned as the Master.

When the new general had assumed his post, the Master
asked that he be provided with guides and post horses,
so that he could travel southward to the Brahmanic
countries.

The general said: “In my domain there is the country
of Bahlika! which borders on the Oxus River in the
north. People say it is the Small Rajagrha City and
there are many holy sites. I wish the teacher would
pay a visit to that place and then come back to take
horses to continue your journey to the south.”

1 Modern Balkh in northern Afghanistan.
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Many monks of Bahlika had come to otfer consolation
on the occasion of the death of the general and respect
to the new one. The Master met them and told them
of his intention. They said: “You may come with us,
there is a good road. If you return to this place as sug-
gested by the general you would go in a roundabout way.”

The Master accepted their advice, and after taking
leave of the general and having obtained horses, he went
with the monks. When he had arrived he saw that the
city was spacious and the land was fertile. It was a good
place indeed. In the 100 monasteries were 3,000 monks,
all of whom studied Hinayana Buddhism. Outside the

city to the south-west was the Nava-Samgharama (New
Monastery) which was beautifully constructed. In the
Buddha-hall of the monastery was a Buddha’s bathing
tub, about two tou in capacity. There was also one
Buddha’s tooth-relic, one inch in length and eight or
nine tenths of an inch in breadth, of a yellowish white
colour. It often issued a bright light. There was also
a broom which had been used by the Buddha. It was
made of kasa grass, about three feet long and seven inches
round, and 1ts handle was decorated with various sorts
of jewels. These three articles were always exhibited
on festival days, for the monks and laymen to worship.
Those who worshipped them with sincerity might cause
them to emit a divine light.

To the north of the monastery was a stupa, more than
200 feet high; to the south-west was a Buddhist abode
which had been built for many years. Many of the
iInmates had attained to the fourth stage of sainthood,
generation after generation. After their Nirvana, stupas
had been built for them, and several hundred foundations
of such stupas were connected one to the other.
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~ Going towards the north-west of the great city for 50
li, the Master reached the Tapassu City, and to the north
of this city about 40 li was situated Bhalluka City, In
which were two stupas, thirty feet high. Formerly, when
the Buddha had just attained enlightenment, he accepted
the parched flour and honey offered by two elders, who
first observed the Five Precepts and practised the Ten
Good Deeds. They requested something to worship and
the Tathagata gave some of his hair and nail-parings
to them so that they might build stupas over them, and
he also told them about the style of the stupas. When
the two elders returned to their own country, they built
these stupas.

At a distance of 70 li to the west of the city, was
another stupa, more than 20 feet high, which was built
at the time of the Kasyapa Buddha in the past.

In the Nava-Samgharama was a Hinayana teacher
named Prajnakara of the country of Cheka.! Hearing
of the many holy sites in the country of Bahlika, he had
come here to worship them. He was a young man of
intelligence and learning, and of a straightforward char-
acter. He was well-learned in the scriptures of the nine
sections? as well as the Four Agamas.3 His reputation

1 The country Cheka is described as lying between the Bibas
in the east and the Indus in the west. Thus it actually included
the western part of Punjab in Pakistan.

< The Hinayana scriptures are classified as the following nine
divisions: (1) sutras, the Buddha’s sermons; (2) geyas, metrical
pieces; (3) vyakaranas, prophecies; (4) gathas, chants or poems;
(9) udéanas, impromptu or unsolicited addresses; (6) ityuktas or
itivrttakas, narratives; (7) jatakas, stories of former lives of the
Buddha; (8) vaipulyas, expanded sutras; and (9) adbhutadharmas,
miracles.

3 The Four Agamas are (1) Dirghagamas, “long” works, cosmo-
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as a Buddhist teacher was known throughout India, and
he knew all the Hinayana $astras, such as the Abhidharma-
jiana-prasthana Sastra, the Abhidharma-kosa Sastra
and the six Abhidharma-pada Sastras, etc. On hearing
that the Master had come from a distant land to seek for
the Law, he was delighted to meet him. Thus the Master
inquired him about the dubious points in the Abhidharma-
ko$a Sastra and the Vibhasa Sastra, and he responded in
a very expert manner. The Master stayed there for more
than a month to study the Vibhasa Sastra from him.

In the monastery were also two other Hinayana
teachers, Dharmapriya and Dharmakara, who were
respected by the people of that country. On seeing that
the Master had magnanimous airs and great intelligence,
they honoured and respected him greatly.

To the south-west of Bahlika, were Yumadha and
Guzgan.! The kings of these countries heard that the

Master had come from a distant land, and both sent their
noble ministers to invite him to their countries to re-
celve offerings. He declined the invitations, but the en-
voys came again and again to invite him, and so he could
not but go. The kings were highly delighted and of-
fered him gold, gems, food and drink. But the Master
returned without accepting anything.

From Bahlika going south, the Master and Prajnakara
arrived in the country of Gachi together and entered the
Great Snow Mountain? in the south-east. After travel-

ling for more than 600 li, they came out of the territory

logical; (2) Madhyamagamas, metaphysical; (3) Samyuktagamas,
general; and (4) Ekottarikagamas, numerically arranged subjects.
1These two small kingdoms were situated to the _south of
Shibirghan.
2The Hindu Kush.
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of Tukhara and entered the country of Bamian. Bamian
was 2,000 li from east to west and was situated in the
Snow Mountain. The roads were more dangerous and
harder to travel than among the Ice Mountains or in the
desert. Thick clouds and flying snow never ceased for
a moment, and at the worst places the snow accumulated
for scores of feet. Sung Yu! had said that the way to
the West was so difficult that one had to pass for a thou-
sand li through a land of ice with flying snow, and this
was the place which he had referred to. Who would
travel in this place at the risk of his life except those who
had the intention of acquiring the supreme Law for the
benefit of all beings?

When Wang Tsun? ascended Chiu-che-pan,® he declared
that he was a loyal minister of the royal house of Han.

Now as the Master had come to the Snow Mountain for
the purpose of seeking the scriptures, he might well be
said to be a true son of the Tathagata.

The Master made slow progress but finally reached
the capital of Bamian. Here were some ten monasteries,
with several thousand monks, who studied the teachings
of the Hinayana Lokattaravadinah School. The king of
Bamian came to receive him and invited him to his
palace, and entertained him there for several days. In
the capital were two monks of the Mahasamghika School,
Aryadasa and Aryasena, both well versed in the theories

1 Sung Yu was a disciple of the famous poet Chu Yuan, This
passage is quoted from his metrical prose the “Consolation of
Souls.”

2 Wang Tsun was a general of the Han dynasty.

3 The Chiu-che-pan, or the Hill of Nine Windings, is situated
among the Chun Lai Mountains in Szechuan Province.
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of the Dharmalaksana School. On seeing the Master,
they were surprised to know that there should be such
a monk as the Master in a country distant as China. With
great courtesy they accompanied him to all the holy
places.

On a hill to the north-east of the royal city, was an
image made of stone, 150 feet high. To the east of the
image stood a monastery, and to the east of the monas-
tery a standing image of the Sakyamuni Buddha, made of
bronze, 100 feet high. In the monastery was a recumbent
image of the Buddha, in the posture of entering Nirvana,
1,000 feet in length. All these images were made in a
stately and beautiful manner.

Departing, he went south-east for more than 200 Iz,
crossed the Great Snow Mountain and reached a small
valley, where in a monastery was a Buddha’s tooth-relic.
There was also a tooth of a Pratyeka-buddha who lived
at the beginning of the kalpa, five inches long and less
than four inches wide; a tooth of a Golden Wheel King,
three inches long and two inches wide, an iron eating-
bowl of Sanakavasa,! capable of containing eight or nine
sheng; and his deep red Samghati robe. This man had
worn this robe during five hundred lives in his past and
he was always born with it. Later it had. become a
religious robe and the story was related in detail in a
book. |
- Travelling for fifteen days the Master came out.of
Bamian, but he encountered a snowstorm in which he lost
his way for two days. At the Small Sandy Peak, he met
some hunters who showed him the way. After crossing

1 Sanakavasa was the son of a merchant of Rajagrha. At the
persuasion of Ananda, he entered the Order and later became
well learned in the Tripitaka.
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the Black Mountain, he reached the domain of Kapisa.'
This country was more than 4,000 li in circuit and it
bordered on the Snow Mountain in the north. - The king,
being a Ksatriya, was a powerful man of great ability and
he ruled over more than ten countries.

When the Master approached the capital, the king
and the monks came out of the city to welcome him.
The city contained more than 100 monasteries, and the
monks vied with one another in inviting him to stay.
One Hinayana monastery was known by the name of
Salaka. According to tradition it was built at the time
when a prince of the emperor of China was sent to
Kapisa as a hostage. The monks of this monastery said:
“Our monastery was built by the son of the emperor of
China, and now as you have come from that land, you
should stay in our monastery first.”

Seeing their sincerity, and as his companion, Prajna-
kara, was a Hinayana monk who did not desire to live in
a Mahayana monastery, the Master accepted their invita-
tion.

When the hostage prince built this monastery, he bur1ed
a vast amount of valuables under the feet of the great
deity in the south of the eastern gate of the Buddha-hall,
for the purpose of defraying the cost of future repairs.
Out of gratitude the monks had painted the figure of the
hostage prince in frescoes everywhere in the monastery,
and they performed religious services for his benefit at
the beginning and end of each rainy season. This had
been done generation after generation ‘without cessatlon
till the present time.

An evil king who was covetous and cruel lately had
intended to seize the treasures of the monks. He order-

1 Kafiristan.
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ed his men to dig under the feet of the deity, but the
earth quaked and the figure of a parrot on the top of the
deity flapped its wings and screamed in alarm when it
saw the men digging. The king and his soldiers fell down
unconscious, and finally they went away in fear.

In the monastery a stupa had become dilapidated, and
the monks wished to take out the treasure in order to
repair it. But the earth quaked with a roar and nobody
dared venture near it. When the Master arrived, the
monks assembled and told him about the event. He and
the monks went to the deity and prayed to him with the
burning of incense, saying: “When the hostage prince
stored up this treasure, he intended it to be used for
meritorious deeds. It is now time to bring it out for
use. I wish you would discern our true mind and relax
your sense of responsibility. With your permission, I
will open up the treasure and find out the exact amount
before I hand it over to the authorities and request them
to repair the stupa without any waste of money. Being
a divine deity, you may understand our mind.”

Saying so the Master asked the people to dig the -
ground, and they did so without any trouble. Having
dug for seven or eight feet, they unearthed a large bronze
vessel containing several hundred catties of gold and
many lustrous pearls. The monks were delighted and
they all praised the Master.

The Master stayed in this monastery for the summer
retirement. The king despised the arts, but he believed
in Mahayana Buddhism and liked to listen <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>