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I AM greatly indebted to a number of my friends who made 1t possible
for me to get this book published at a time like the present. 7 had almost
given up hopes of getting the book printed in the near future, when
Dr. O. H. de A. Wijesekera and Dr. G. C. Mendis of the University of
Ceylon, insisted that I should not delay the publication in spite of the
difficulties of war-time printing. At the same time my friend, Mr. D.

S. Puswella, came to my rescue in readily consenting to bear the cost of
printing.

The proofs were corrected by Dr. and Mrs. O. H. de A. Wijesekera and
the index was compiled by Mr. W. A. Jayawardhana. My sincerest
thanks go to them for all the help they have given me.
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of the University of London, who always gave me his valuable advice
and guidance, and to Prof. K. J. Thomas of the University of Cambridge
for a number of very valuable suggestions.

Last, but not least, my thanks are due to the Printing Dept. of the
Associated Newspapers of Ceylon, Ltd., Colombo, for the care and pains
they took 1n seeing the book through the press.

I should like also to add that a work of this nature in an unexplored
field must necessarily remain very incomplete. I shall, therefore, be
grateful to my readers if they will kindly send me their suggestions and
criticisms.so that necessary 1mprovements may be made In subsequent
editlons.

E. W. ADIKARAM
Ananda Sastralaya,

Kotte, 26-10-45
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INTRODUCTION

THE history of Buddhism 1n Ceylon 1s still an almost unexplored field. As
far as the ancient period is concerned our knowledge has been limited to
what can be gleaned from the Dipavamsa and the Mahavamsa. A wealth of
information lies scattered in the Pali Atthakathas or Commentaries of the
fifth century A.D., and the present work 1s an attempt to link together that
gcattered material and reconstruct the history of Buddhism in the island
up to that century. |

- The Atthakatha references to incidents which took place in Ceylon were not
intended to serve as records of history. Their only use to the commentators
was as illustrations in the elucidation of the Canonical Texts. Such being
the case, these references are not to be found in chronological or any other
‘order. Not seldom has one to read scores of pages in a Commentary before
one comes across a reference to a person or place or event connected with
Ceylon. Often even when such references are obtamed 1t 1s exceedingly
difficult to find ‘out to what periods in the history of Ceylon the events thus
referred to belong. For instance, there are over a hundred references in all
to about twenty theras who lived in the time of King Dutthagamani. Taking
the references to each thera separately one cannot possibly say that the
theras lived during the reign of that king. Fortunately, in one place we
find one of these theras mentioned as a contemporary of another, who, in
turn, 1s said in another reference to be the contemporary of a third thera,
and so on ; and further some of them are said to have received a gift from
or else had some other connection with the king in question. Thus 1t becomes
possible to establish the fact that all these theras were contemporaries of
that monarch. This, in general, 1s the method of the linking together of
references adopted throughout this work. The Mahavamsa and the Dipa-
vamsa, too, become of very great use in this direction.

There is, still, a considerable number of references which, with our present
knowledge of Ceylon history, are diflicult to be treated chronologically.
Most of these have, therefore, been grouped according to the localities
mentioned in them and form the contents of a separate chapter (Part 11
ch. 7) which is more or less of a geographical nature. With the discovery
and publication of further inscriptions, 1t may become possible to know more
definitely about the places mentioned 1n this group of references.

With the exception of these, the rest of the available material has been
utilised to give, as far as possible, a connected history of the faith from the
earliest times down to the fifth century A.D. As a rule, facts given in detail
in the Mahavamsa have been left out entirely or are mentioned only inci-
dentally. Recourse had to be taken to this method of treatment as the
purpose of the present work is to give a history of the faith as revealed by
the Pali Commentaries.

The work is divided into two parts. Part I forms a necessary introduction
to Part I1, and deals with the Pali Commentaries, their sources and the nature
of their contents.

Part II, consisting of ten chapters, 13 devoted to a consideration of the
introduction of Buddhism to Ceylon, its spread there and the effects which
the faith had upon the life of the inhabitants of the 1sland. Considerable



attention 13 paid, especially (in the chapters on the “ Dissentient Schools ™
and the " Growth of Ritual *—and also in the fourth chapter of Part I—to
the development (or corruption) which the faith underwent in its new home.
As a possible aid to further research on the subject, an alphabetical index
of names of persons and places in Ceylon as found in the Commentaries 18

inserted as an Appendix.
As far as available the Atthakathds used are the publications of the Pali

Text Society, London. For the rest I have used those published in Ceylon
In Sinhalese characters. Even when a translation of a Commentary is
available in English I have, in order to be more precise, often preferred the
original Pal.



PART 1

CHAPTER 1

The Pali Commentaries

Tae Palh Aitthakathas or Commentaries form the main source of material
for our attempt to reconstruct the history of Buddhism in early Ceylon.
. The light they throw on every aspect of the Buddhist life at that period 1s
invaluable. Hence 1t 1s necessary to give at the very outset, at least a brief
survey of the works themselves, their authors, the sources from which they
were drawn, and the nature of their contents. In the present chapter we
shall deal with the first two points.

The following table gives a list of the Commentaries, the Canonical Texts

on which they are written, and their authors :

TEXT COMMENTARY AUTHOR OF COMMENTARY
Visuddhimagga Buddhaghosa
Vinaya
Vinaya Pitaka Samantapasadika Buddhaghosa
Patimokkha Kankhavitarani Buddhaghosa
Sutta
Dighanikaya Sumangalavilasini Buddhaghosa,
Majjhimanikaya Papaficasiidani Buddhaghosa
Samyuttanikaya Saratthappakasini Buddhaghosa
‘Anguttaranikaya ManorathapuranI Buddhaghosa
Khuddakanikaya
(1) Khuddakapatha Paramatthajotika Attributed to
Buddhaghosa.
(2) Dhammapada Dhammapadatthakatha  Attributed to
| Buddhaghosa
(3) Udana Paramatthadipani Dhammapila
(4) Itivuttaka Paramatthadipani Dhammapala
(5) Suttanipata Paramatthajotika Attributed to
Buddhaghosa
(6) Vimanavatthu Paramatthadipani Dhammapala
(7) Petavatthu Paramatthadipani Dhammapala
(8) Theragatha Paramatthadipani Dhammapala
(9) Therigatha Paramatthadipani Dhammapala
(10) Jataka Jatakatthakatha Attributed to
Buddhaghosa,
(11) Niddesa Saddhammapajjotikd .. Upasena
(12) Patisambhidamagga Saddhammappakasinl .. Mahanama
(13) Apadana Visuddhajanavilasini Not known
(14) Buddhavamsa Madhuratthavilasini Buddhadatta
(15) Cariyapitaka Paramatthadipani Dhammapala



Abhidhamina

Dhammasangani .. Atthasalini .. Buddhaghosa
Vibhanga .. Sammohavinodani .. Buddhaghosa
Kathavatthu o)

Puggalapaiinatti . _ |
Dhatukatha .. - Paficappakaranatthakatha Buddhaghosa
Yamaka ]

Patthana )

Buddhaghosa
This list shows that more than half of the works are by Buddhaghosa.

He was, indeed, the greatest Buddhist commentator and, quite naturally,
many are the legends that have grown round his Iife. In Ceylon there exists
up to the present day a popular tradition that he was born in this world
for the sole purpose of wrltlng the Pah Commentarles and thereby of helping
the parwyatty sasana or the ™ teaching in doctrine ”’ of the Buddha to be
preserved 1n all 1ts purity for a long time. ,

The Mahavamsal gives a wealth ofinformation about thls great personage.
The Buddhaghosuppattl “ too, gives a very long account of his hite, but
considered from a historical point of view, 1t is unfortunately not of much
value.

Buddhaghosa’s task was not to write a series of original books on Buddhism
but to put into Pali in a coherent and intelligent form the matter that already
existed in the various Sinhalese Commentaries. His method of work is
described by himself in the introduction to the Samantapasadika : * In
commencing this commentary—having embodied therein the Maha Attha-
katha, without excluding any proper meaning from the decisions contained
in the Maha-paccarl, as also in the famous Kurundi and other commentaries,
and 1ncluding the opinions of the Elders . . . . . . From these commentaries,
after casting off the language, condensing detailed accounts, including
authoritative decisions, without overstepping any Pali 1diom (I shall proceed
to compose my work).”

Buddhaghosa had before him copies of all the different Sinhalese Commen-
taries and also the Canonical Texts. In translating an Atthakatha from
Sinhalese 1into Pali he frequently consulted the corresponding Canonical
Text. An 1illustration from the Sumangalavilasini will make this point
clear. Having given the etymological explanation of the word khidda-
padosika, he mentions that there i1s also a variant reading khidda-padusika
in the Text ; and at the same time he observes that the latter form i1s not
found 1n the Commentary.3 Instances of this nature are very frequent in
Buddhaghosa’s works. While on the one hand, these are an index te the
scholarly way in which the great commentator performed his task, on the
other, they show that in his time the various recensions differed from one.
another only very slightly. The phrase sabba atthakathasu vuttam (men-
tioned in all the Commentaries) 1s also of frequent occurrence,4 and 1s proof
for us that Buddhaghosa had before him and that he referred to all the Sin-

halese Commentarles

1 Ch. 37. vv 215—2486.

2 Edited and translated by J. Gray, published by Luzac & Co., 1892. See also P.L.C.
pp. 79 foll.

3 Sum Vil I 113.

4 See e.g., Kv. 176.
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Whenever Buddhaghosa has to give his own vjews on any point,’ compelled
to do so by the absence of any explanation elucidating 1t in the Sinhalese
Commentaries, he does not fail to mention that the views are his own (ayam
pana me attano. matr).! The diligence and precision which Buddhaghosa
has thus shown m his works may not appear to be,anvthing remarkable
when compared with the scientific accuracy of the present dav scholar.
But 1t must not be torgotten that he hived fifteen hundred years ago, and 1t 1s
only as we take this luto cosideration and compare him with scholars of
other civilized countries of the same day that a true estimate of hiin hecomes
possible.

There are, however, several etymological errors 1n the works of
Buddhaghosa. Tor example the word dosina in dosina ratti (- moonight
night) 1s defined as dosapagata ( free from stamns)2. Dosind 1s clearly the
Pili form of the Sansknt jyotsna (- moonhight),and therefore cannot have the
meaning assigned to 1t here. Agam Maeklhali. the name of a well known
ascetic in the days of the Buddha, is derived trom wa Lhali (- donot stuible)3,
whereas the correct name of the philosopher seems to have been Masharin.
" The term :Mashkarin 1s explammed by Paninil as meaning one who carries a
bamboo statt (maskara) . . . . . Accoulmﬂ to Patanjali s comments the
name indicates a school of Wanderers or hOI)hl‘wtb who were called Maskarins
not so much because theyv carried a bambo staft about them as because they
denied the freedom of the will’.4

On the other hand in come parts of the Commentaries we have clear evi-
dence of the knowledge of Sanskrit grammar possessed by those who were
responsible for their cumpllatlon. lhe Visuddhimagga explains Indriyattho
as " Indalingatifio  ondriyattho,  ndadesitattho z)z.(lzz_Ja{(/zo, tndaditthattho
andriyattho, indasitthattho  indriyattho, indayutthattho indriyattho.  This
explanation, as Harinath De pomnts out, 1s evident]y a remmscence of the
Panini Satra (V. 2.93) © Indriyam indralingam indradrstaom indrasrstaim tndra
qustam vndradattam ite va. 3

Further we have an apparent chronological error 1n the Samantapasadika,
in which Buddhaghosa gives a lhist of the teachers who handed down the
Vinaya from the time of Mahinda ~up to the present day =~ (yava ajjatana).s
But no thera in the list belongs, as will be shown 1n a later chapter, to a period
after the first century A.D.. whereas Buddhaghosa wrote his Commentaries
in the early part of the fifth century A.D. The problem mvolved 1 this
seeming chronological error as well as m what was pomted out immediately
before, namely, the ionorance of Sanskrit exhibited in some parts of the Pali
Commentaries and the knowledge of the same 1 other parts, cannot be

_—— - R A - - —— . ——— —— el

I Pap [ 28.

2 Sum Vil 1 141.

3 Man I1 28, Sum Val 1 143, 144,

4 See B, M. Barua: A History of Pre-Buddhistie Indian Philosophy pp. 208, 299, 1t 1s
interesting to note that the error with regard to this word s found not only m the
Pali Commentaries of Cevion but also in Jaim records whose authors being Indians
ought to have known bhetter the correet meaning ol the term. \umtlinﬂ‘ to them
Hw ])hllc)mr)hu was called Mankhali because his ather was a Mankha, that is, a
dealer in pictures.  As Barua observes a certs un amount of mystery hangs round
the name and life of this teacher.  Op. et po 298,

5. P.TUS 1906—1907 p. 172, For similar Sanskrit imtluences see also Py b 1o, 2104,
215.

6 Smp | 62




satisfactorjly explained if we are to assume that Buddhaghosa used a free
hand in the Commentaries. (But the problem becomes easy of solution 1f we
take the view that the Sinhalese Commentaries grew in course of time
receiving additions at the hands of Sinhalese teachers some of whom were
conversant with the Sanskrit language and some not, and that the task of
Buddhaghosa as editor and translator was not to rectify the expositions
embodied 1n the Commentaries that were before him, but to rearrange them,
to summarize them where necessary and to turn them into the Pah language.
Rhys Davids has summed up in a few words all that could be said now ot
Buddhaghosa : © Of his talent there can be no doubt ; it was equalled only
by his extraordinary industry. But of originality, of independent thought,
there 1s at present no evidence.’?

Visuddhimagga

The Visuddhimagga was the first work of Buddhaghosa in Ceylon. The
Mahavamsa tells us that he wrote 1t 1n brief * summing up the three Pitakas
together with the Commentary .2 According to the same authority 1t was
written as an exposition of two verses given him by the Mahavihara commu-
nity In order to test his abilities prior to entrusting him with the weighty
and responsible task of translating the Sinhalese Commentaries into Pal.3

The Visuddhimagga 1s a concise but complete encyclopaedia of the
Buddhist teachings. In the words of Mrs. Rhys Davids ‘ of this extra-
ordinary book we might say, within limits, what 1s said of the Divina Com-
media and of the Shakespearean plays : in 1ts pages may be found something
on everything—au.e., 1n the earlier Buddhist literature’.# Throughout the
work Buddhaghosa draws material and quotes from practically all the
Canonical Texts as well as some post-Canonical works such as the Petakopa-
desa, Milindapafiha and the Anagatavamsa.® Frequent reference is also
made to the Sinhalese Atthakathas and to the works classed as the
Porana (the Ancients). With the latter we shall deal in the next chapter.
The Visuddhimagga, 1n turn, 1s quoted in Buddhaghosa's own, but later,
works and also in several other Commentaries.®

With regard to the other works of Buddhaghosa we are not in a position
to place them 1n any definite chronological order. In almost all the books
there are references to one or other of the commentator’s other works,?
but they afford us no certain clue. Thisis due to the fact that a book wherein
reference 1s made to another 1s itself referred to in that other. For instance,
in the Atthasalini the reader 1s asked to refer for some details to the Saman-
tapasadika.® This may lead us to infer that the Atthasalini was the later
work, but such easy conclusion becomes unwarranted when we find the
reader of the Samantapasadika referred to the Atthasalini for a like purpose.?
Without, theretore, attempting the task, which does not seem to be possible

1 Hasting’s Ency. of Rel. and Ethics Vol, II p. 887.

2 Mv. 37, 236.

3 Ibid. 37, 235.

4 Afterword to Visuddhimagga P.T.S. Edition.

5 See Mrs. Rhys Davids Index to Vi. pp. 7563—761.

6 See e.g., Man Sn 696, 709. SV 57, 331. Att 183, 186. UdA 24, 236, 268, 233.
PsmA 74, 435. Pj I1 246, 248, 249, Pj I1 (2) 444.

7 e.g., SV is mentioned in Pap II 30, S.A II 45; Att in SV 43, 396, 410, 479. In these
Att. is referred to as the Dhammasangahattakatha.

8 Att 97.

9 Smp. 1 150.
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with our present knowledge of the facts, of placing the books in chronological

sequence, we shall deal with them in the order : Vinaya, Sutta and Abhi-
dhamma. '

Samantapasadika

Samantapasadika is the Commentary on the Vinayh. It 1s a voluminous
work written at the request of the thera Buddhasiri.!? The epilogue to
the book gives a good deal of valuable information, according to which
Buddhaghosa learned the Sinhalese Commentaries from another thera by the
name of Buddhamitta. At this time Buddhaghosa was residing at Anuradha-
pura in the building erected to the east of the Mahavihara by the minister
Mahanigama. The writing of the Commentary was begun in the twentieth
year and completed in the twenty-first year of king Sirinivasa,? that is,
of king Mahanama of the Mahavamsa.3 As this king reigned for twenty-
two years (from 409—431 A.D.), we may infer that the Samantapasadika
was written In the year 429—430 A.D.

This period seems to have been a troublous one in the political history of
Ceylon as 1s evidenced by Buddhaghosa’s expression of joy at being able to
complete his work In one year in safety, in a world overwhelmed with
dangers.* The. Mahavamsa tells us that the death of Mahanama was fol-
lowed by serious political upheaval and that hardly two years had elapsed
since the king’s death when Anuradhapura was overrun by Tamil invaders
who ravaged the country, hindered its progress and menaced 1ts religion.
As 1t was usual 1n times of trouble the defenders of the faith fled to Rohana
and 1t took more than a quarter of a century before the Sinhalese regained
their freedom and before their religion was again established as 1n earher
times.> In my opinion this was the chief reason that compelled Buddha-
ghosa to leave Ceylon before he could complete the writing of Pali Commen-
taries to all the Texts of the three Pitakas.

Kankhavitarani

Besides the Samantapasidika Buddhaghosa wrote another Commentary,
the Kankhavitarani or Matikatthakatha on a portion of the Vinaya, namely,
the Patimokkha. This was based on the tradition of the Mahavihara and
was written at the request of a thera named Sona.®

Commentaries on the four principal Nikayas

Then came the commentaries on the four principal Nikiayas in succession :
the Sumangalavilasini on the Digha, the Papaficasidani on the Majjhima,
the Saratthappakasini on the Samyutta and the Manorathapirant on the
Anguttara. The first of these was written at the request ot the thera

1 Law says that Buddhaghosa apologises for undertaking to write, first of all, a
commentary on the Vinaya Pitaka, contrary to the usual order of Dhamma and
Vinaya. (Bgh. p. 77) Malalasekara (P.1.C. 94) too, mentions that Buddhaghosa
says he wrote it before all others because the Vinaya forms the foundation of the
Buddhist faith. As authority for this statement Malalasekera quotes Smp. I
p. . v. 5. But Iam unable to draw either of these inferences from this or any other
verse in the prologue or the epilogue to the Samantapasadika.

2 Smp. Sn II 427.

3 For the indentity see P.L.C. p. 96.

4 Smp. Sn II 427.

S Mv. 38. vv 1—37.

6 Kv. 1.



Dathanaga of the Sumangala Parivena.! Perhaps it was the name of this
Parivena that suggested to Buddhaghosa the title Sumangalavilasini for his
Commentary. The Papaiicasidani was written at the request of the
thera Buddhamitta, a friend of our commentator with whom he lived at
Mayura Pattana.® A thera called Jotipala 1s mentioned as having requested
Buddhaghosa to write the Saratthappakasini.3 Probably he is the same as
the Jotipala mentioned in the epilogue to the Manorathapirani as having
been a co-resident of Buddhaghosa when the latter was at Kaficipura.4
In the prologue to each of these books it 1s said that these are translations
into Pali of the original Sinhalese Commentaries brought to Ceylon by
Mahinda and preserved there by the dwellers of the Mahavihara. Moreover
in the concluding verses 1t 1s said that the Pali versions are written incor-
porating the essence (saramn dadaya) of the Sinhalese Maha-atthakatha.
It may also be interesting to note that more than half the number of incidents
referring to Ceylon mentioned in the Manorathapiirani are connected with
the province of Rohana, from which it may, perhaps, be inferred that the
Sinhalese Commentary on the Anguttara Nikiaya received its final form in
that province.

Buddhaghosa 1s also said to have written the Commentaries on four books
belonging to the Khuddaka Nikaya, namely, Dhammapada, Jataka,

Khuddakapatha and Suttanipata.

Dhamma padatthakatha
The Dhammapadatthakatha, too, according to its introductory verses,

1s the Pali translation of an original Sinhalese Comumentary, and the trans-
lation was made at the request “of a thera named Kumarakassapa.> Many
scholars hold the view that the Dhammapadatthakatha is not a work of the
great commentator Buddhaghosa.6 (reiger 1s of opinion that 1t is later than
the Jataka collection.? A stanza at the end of the book tells us
that at the time of writing the Dhammapadatthakatha the author
was living 1 a residence buillt by king Sirikudda.8 Sirikudda 1is
apparently only another name for Sirinivasa (Mahanama).® This brings us
to the date of Buddhaghosa. There is, it i1s true, a difference in language
and style between the Dhammapadatthakatha and the other Commentaries
which belong to Buddhaghosa. But this should not be taken as the only
criterion, for * this difference may possibly be due to the difference in the
subject matter of the various texts taken up for comment.’10

Jatakatthakatha
Various scholars have also expressed their doubt as to the authenticity of

the tradition that ascribes the Jatakatthakatha to Buddhaghosa. The
Commentary was written 1n Pah at the request of three theras Atthadassi,
Buddhamitta and Buddhadeva. The last thera mentioned belonged to the

1 Sum Vil. Hewavitarana ldn. p. 780.
2 Pap. Sn 1029.

3 SA Sn 111 235.

4 Man Sn 854, 855.

5 DhA I 1.

6 P. L. C. 95—96.

Pali Literature and Sprache p. 22,
DhA IV. 235.

P. L. C. 96.

P. L. C. 97.

"ﬂ'
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Mahimsasaka sect but the work is based on the Mahavihara recension of the
Jataka collection.! From this we may justly infer that at least as far as the
interpretation of the Jatakas was concerned there existed at this period no
antagonistic feeling between the Theravada and the Mahimsasaka sects.

Paramatthajotika ‘
The Commentaries on the Khuddakapatha and the Suttanipata are both

called by the same name Paramatthajotika and are attributed to Buddha-

ghosa. How far this tradition 1s authentic we shall now try to investigate.

Buddhaghosa’s works, about the authorship of which we have no doubt,
are written at the request of some thera or other, whereas no such request
13 mentioned in these two Commentaries. The patthana verses (those ex-
pressing the author’s aspiration), too, of the Khuddakapatha and the Sutta-
nipata Commentaries, though the one set is identical with the other, are
different from those in other works.2 It is also significant that neither of
these two Commentaries 1s said to be based on the records of the Mahavihara
fraternity,>a fact which Buddhaghosa never fails to mention. These con-
siderations make one doubtful as to the authenticity of the tradition, but
are 1n themselves not sufficient to disprove 1t.

Something more definite can be said of the Khuddakapatha Commentary.
In the opening verses, the author expresses how difficult 1t 1s for a person
such as himself, not understanding the Doctrine, to write a Commentary on
the Khuddakas :

Khuddakanam gambhiratta kiiicapy atv dukkard

Vannana madisen’esa abodhantena sasanam.
However, as the decisions of the ancient teachers (pubbdacariyavinicchayo)
exist up to his day he summons up courage to attempt the task. Such an
admission of weakness Buddhaghosa has never recorded i any other work.
It 1s, indeed, unbkely that Buddhaghosa who was capable of compiling a
work such as the Visuddhimagga would offer such an apology. Moreover,
a good deal of the material 1n this Commentary appears to be taken
almost direct from the Visuddhimagga and the Samantapasadika.’ At
the end of the book there appears the usual passage, which 1s found at
the end of all works of Buddhaghosa, (Jonta,lmnor an eulogy of himself,
in which he 1s described as a person " possessing unrivalled knowledge
in the teachings of the Buddha including the three Pitakas and the
Atthakathaa’ (tipitakapariyattippabhede satthakathe satthusasane appati-
hatafianappabhavena).4 How 1ncompatible this 1s with the mtroductory
verses referred to above !

The peculiar style of this Commentary 1s also worthy of notice. While
commenting on the Ratana Sutta the author states that some teachers held
the view that the whole of the Sutta was uttered by the Buddha whereas
others held that only the first five were uttered by him. The author then
proceeds to say *° Let this be so or otherwise. Of what use 1s this imvesti-
gation to us? We shall comment on the whole of this Ratana Sutta.”’?
An attitude such as this 1s, indeed, foreign to Buddhaghosa.

1 J. 1.1,
2 Compare Pj I 253 and Pj II (2) 608 with Vi 11 712, 713 or SV 523, 524,
3 Compare Pj I 37—75 with Vi 239—2066.
s 107—109 with Vi 209—212.
s 89—98 with Smp. 1 4—16.
4 Pj 1 263.
Ibld. I. 165.




Taking into consideration all these facts we may with justification infer
that this Commentary is not a work of Buddhaghosa and that the colophon
was added at a time when traditional belief was in favour of attributing 1t to
him. It is also possible that its true author was another Buddhaghosa.
Perhaps he was the Bugdhaghosa who requested the great commentator
to write the Atthasalini and the Sammohavinodani.!

Further, in spite of the few resemblances that were pointed out earlier
between the Commentaries on the Khuddakapatha and the Suttanipata,
the following reasons make it very unlikely that they were compilations
of the same author :

(1) Full comments are made on the Ratana,? Mangala3 and Metta* Suttas
in both books. This repetition would have been unnecessary 1if the
same person wrote both.

(2) In the Suttanipata Commentary the reader is referred to the Visuddhi-
magga for certain details of the ° dvattimsdkara’® but these are given in
full in the Commentary on the Khuddakapatha.6 If the authors were
identical we should have expected the same brief treatment in the latter
case also.

(3) Similarly in the Suttanipata Atthakatha reference is made to the
Papaficasiidani with regard to the explanation of the phrase evam me sutam,?
whereas it 1s given in detail in the Khuddakapatha Atthakatha.8

Commentaries on the Abhidhamma

The Commentaries on the seven Texts belonging to the Abhidhamma
Pitaka were written by Buddhaghosa at the request of another thera of the
same name,? and are based on the original Sinhalese Commentaries as well
as on the accepted interpretations of the Mahavihara.1® They consist of
three books, namely, the Atthasalini on the Dhammasangani, the Sammo-
havinodanii on the Vibhanga, and the Pahcappakaranatthakatha on the
remaining five Texts, Kathavatthu, Puggalapaffatti, Dhatukatha, Yamaka
and Patthana. The Sammohavinodani contains much information regarding
the state of Buddhism in early Ceylon and is perhaps the most valuable of
the Palh Commentaries 1n that respect.

Buddhaghosa’s Successors
The task of writing the Atthakathas which were left untranslated into

Pali by Buddhaghosa was accomplished by Buddhadatta, Dhammapala,
Upasena, Mahanama and another thera whose name 1snow lost to us.
These Commentaries are, unfortunately, far less useful than those of Buddha-
ghosa when considered from the point of view of the light they throw on
the religious and social history of Ceylon. Some of these, e.g., the Vimana .
and Peta-vatthu and Carivapitaka Commentaries contaln no references at
all to any 1ncidents 1in Ceylon.

1 Att I; SV 523.

o PjI 157 foll., Pj IT 278,

3 Pj II 88 foll., Pj 11 300.

4 Pj T 231 foll., Pj II 193.
5 Pj II 246, 248, 249.

6 ) I 37 foll.

7 Pj 11 300.

8 Pj 1100 foll.

9 Att 1.
10 Att 2, SV 1, 523



Buddhadatta

Buddhadatta was a contemporary of Buddhaghosa. Madhuratthavilasini,
the Commentary on the Buddhavamsa, is attributed to him. At the time
of writing this Commentary he was residing in a monastery at Kavira-
pattana. 1

Dhammapala

Dhammapala was a thera who dwelt at Badaratittha,? on the south-east
coast of India, a little to the south of Madras, and very probably he was a
Dravidian by birth.3 The time in which he flourished must have been some-
what later than that of Buddhaghosa as the works of the latter are mentioned
in some of his Commentaries.#+ The works attributed to him are the Attha-
kathas on Udana, Itivuttaka, Vimanavatthu, Petavatthu, Theragatha,
Therigatha and Cariyapitaka. All these are called by the name Paramat-
thadipani. Dhammapala drew material for his works from the ancient
Sinhalese Commentaries. It i1s also likely that he made use of Dravidian
Commentaries that were available in his day in South India. The Commen-
tary on the post-Canonical work Netti, too, is attributed to him. This was
written at the request of the thera Dhammarakkhita, at a time when Dham-
mapala was residing at Nagapattana in the vihara built by King Dhamma-
soka.®

Saddhammapajjotika, the Commentary on the Niddesa. was written by
the thera Upasena of the Maha Parivena at the request of the thera Deva.®
According to the colophon to this book, Upasena, at the time of writing 1t,
was residing at Anuradhapura in the Parivena built by the minister Bhatti-
sena. The work was completed in the twenty-sixth year of King Sirinivasa
Sirisanghabodhi.? Such a name does not occur in the Mahavamsa and
Boruggamuve Revata thera considers this king to be Aggabodht 1 of the
sixth century A.D.8

Mahanama

Saddhammappakasini, the Commentary on the Patisambhidamagga,
was written in Pali in the third year after the death of king Moggallana by a
thera called Mahanama. At the time of wrltmg this he was 11\1110‘ in the
monastery bullt by the minister Uttaramanti.?® We are unfortunate In not
being able to know any more details about this thera.

Lastly we come to V isuddhajanavilasini, the Commentary on the Apadina.
It is not possible to sav who the author was or when the Commentary was
written. The Gandhavamsa attributes 1t to Buddhaghosa.1® Sorata thera
of Maligikanda, Colombo, has, in his admirable pIeface to the Hewavita-
rana edition of the Apadina Commentaly, shown clearly that, m pomnt of
both subject matter and style, it cannot be ascribed to Bud(lh(whoxa 11

1 For further details see P. L. C. 105 ioll

2 UdA 436.

3 P. L. C. 113.

4 Viin UdA 24, 236, 268, 283 ; SV in UdA 33, 43; Attin CpA 14: NA 170, 174,
5 NA 1, 233.

6 CN1A 108, MNi A. 1.

7 CuNiA 108

8 Introduction to the Mahaniddesa Atthakatha, Hew. Edn. p. iv.

9 PsmA 526.

10 J. P. T. S. for 1886 p. 69.
11 ApA Preface pp. iv, v



CHAPTER TWO

A

The St;urces of the Pali Commentaries

WHEN Buddhaghosa came to Ceylon there were already in the island many
collections of commentarial matter preserved mainly in the Sinhalese lan-
guage. Some of these collections were in book form, others as scattered
literature embodying the views of learned teachers of the past. Buddha-
ghosa and the other commentators often refer to them quoting them as
authorities.
Among the more important of these may be mentioned :

Maha-atthakatha or Muala-atthakatha
Mahapaccariya-atthakatha
Kurundi-atthakatha
Andhakatthakatha
Samkhepatthakatha
Vinayatthakatha
Suttantatthakatha
Agamatthakatha
). Dighatthakatha

10. Majjhimatthakatha

11. Samyuttatthakatha

12. Anguttaratthakatha

13. Abhidhammatthakatha

14. NSihalatthakatha

15. Atthakatha (in the singular number)

16. Atthakatha (in the plural number)

17. Atthakathacariya

18. Acanya

19. Acarnyavada

20. Acariyamata,

21. Therasallapa

22. Parasamuddavasi thera

23. Vitandavadi

24. Porana

25. Poranakatthera

26. Poranacariya

27. Poranatthakatha

28. Bhanaka

Betore proceeding further it should be mentioned that only a few of these

were distinct works. Some, for example, the Sihalatthakatha, the Suttan-
tatthakatha and Abhidammatthakatha comprised whole groups of works,
whereas some were possibly merely alternative names for others mentioned
1n the list.

Sthalatthakatha .
It 13 not possible to say how many works were meant by the term Siha-

latthakatha (the Sinhalese Commentary). The Maha-atthakatha, the Maha-
10
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paccari-atthakatha and the Kurundi-atthakatha were among them ; and
according to Buddhaghosa there were other Commentaries as well which were
well known though perhaps not to the same extent.! The greatest number of
references to these 1s made 1n the Samantapasadika.= Tradition is that the
Sthalatthakatha comprised the Commentaries brought by Mahinda to Ceylon
and preserved there in the Sinhalese language.3 ‘They evidently contained
superfluous material, for Buddhaghosa mentions as a part of the task in his
translation the removal of the error of repetition which he found in the ori-
ginals.# There were also places where an explanation did not tally with the

Canonical Text and where Buddhaghosa had to give preference to the
latter.5

- Maha-atthakatha

Of these Sinhalese compilations the Mahi- or the Maula-atthakatha
occupied the foremost position. Most of the works of Buddhaghosa have
drawn on this Commentary for their substance.® As is evidenced from the
references made to 1t 1n the respective Atthakathas, 1t contained expositions
on all the three Pitakas.” It was more complete in 1ts contents than the
other Commentaries.8 KExpositions of words lett unexplained in them were
often found here.® Buddhaghosa usually, though not always, prefers the
Maha-atthakatha to the Mahapaccarl and the Kurundi.1® The great regard
with which he held 1t 1s clearly expressed more than once.l! In some cases
the interpretations given 1n the several Commentaries are recorded and the
decision 1is left open.1? Mention 1s also made by Buddhaghosa of some
faults in this Commentary (Maha-Atthakatha) that were due to slip of the
penl3 as well as of places where the exposition appeared to contradict the
Text.14 Further, the Samantapasadika has recorded instances where certain
Ceylonese teachers before Buddhaghosa’s time differed from the interpre-
tations given in the Maha-atthakathda. One such teacher was the thera
Mahapadumal? of the first century A.D.

According to the Paramatthajotika, the Maha-atthakatha did not contain
comments on the last two verses of the Kokalika Sutta in the Suttanipata.
The author of the Paramatthajotika 1s therefore inclined to consider that
the original Sutta did not have these two verses.16 The fact recorded here

1 SmpIlp.2v.10.
2 Seee.g., Smp I 2, 265, 266, 283; Smp Il 288, 299, 300, 317, 318, 330, 349, 360, 376,
377, 454, 494, 496; Smp 11l 537, 616, 627, 716, 718; Smp Sn Il 1, 9, 26, etc.
3 SAI1 Papli, Att 1. '
4 Papl1. _
5 Commentary on the Yamaka. J.P.T.S. 1912 p. 83.
6 Smp 1 2, Pap Sn 1030, SA Sn III 235, Man Sn 855.
7 (a) Vinaya: See references in note 10 below. N
(b) Sutta SumVil I 180, 182; Pap 1 33, 11 204; SA 11 179, Py IL 202
(c) Abhidhamma: Att 80, 82, 86, 107, 157,410; Pug. Pan. Com.ind.P.1'.5. 1914 p. 235.
8 See e.g., P} 11 202.
9 Smp II 349. |
10 Smp 11, 317, 346, 111 537, Smp Sn 11 31. For prefercnce given to other Commentaries
over the Maha-atthakatha see Smp 11 319, 111 537, 617, 716, 726.
11 Smp II 448, II1 70l.
12 Ibid 1I 496.
13 ,, II 311.
14 ,, 1I 300.
15 Smp I 283, 11 454.
16 Py II (2) 477.
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18 significant because i1t points with more or less certainty to a specific instance
of an addition, however small, made to the Pali Canon a considerable time
after 1t was brought to Ceylon and probably after 1t was committed to writing
at Matula Janapada.

There is also evidence that the Maha-atthakatha contained a large number
of anecdotes based on incidents that took place in Ceylon.! Buddhaghosa
included 1n his Commentaries only a few of these stories which, had they been
preserved 1n their entirety, would have given us a much clearer insight into
the conditions of ancient Ceylon than we are able to have at present.

Mahapaccart and Kurundi Atthakathas

The Mahapaccarl and Kurundi Atthakathas were so named because they
were composed on a raft (paccar?) and in the Krundivelu Vihara respec-
tively in Ceylon.2 Asfaras ] am aware these two Commentaries are referred
to only 1n the Samantapasadika and there, too, they are 1nvariably
mentioned along with the Maha-atthakatha. In a few instances the ex-
positions given 1n these two are preferred to those given in the other.3

Andhakatthakatha
The Andhakatthakatha was handed down at Kancipura (Conjevaram)

in South India,* and very likely 1t was written 1n the Andhaka language.
It 1s often referred to by Buddhaghosa in his Samantapasadika. He refers
to 1t not so much to agree with 1ts expositions as to find fault with them.
Sometimes he 1s harsh in his criticism. “This 1s wrongly said’5, ‘That
agrees neither with the Atthakatha nor with the Canon, and therefore should
not be accepted '6—these are some of the expressions that Buddhaghosa
uses 1n refuting the Andhakatthakatha explanations. Buddhaghosa refers
also to certain expositions of the Vinaya which were based on conditions
that prevailed in the Andha country and were therefore not of general
application.” A view expressed by the thera Mahasumma of Ceylon on the
Interpretation of a certain Vinaya rule 1s regarded in the Andhakatthakatha
as an authoritative statement.® This thera lived in the first century A.D.,
and, therefore, we may conclude that the Commentary was written at a date

iaver than that century.

Sankhepa-Atthakatha

Another Commentary that 1s mentioned 1n the Samantapasadika 1s the
Sankhepa-atthakatha or the ° short Commentary’. From the fragmentary
evidence of the Samantapasadikd as to the contents of the Sankhepa
Commentary 1t appears that i1t had much 1n common with the Mahapaccari®
and 1t 1s possible that 1t was an abridged version of the same. According
to Vijesinha ° the Sarattha Dipani and the Vimati Vinodani Tikas enumerate
two works called Andhakatthakathad and Sankhepatthakatha, hut the

Smp 11 474, Att 80.
P. L. C. 91.
3 Mahapaccari (preferred) Smp 1I 319, 111 617.

Kurundi (preferred) Smp Sn 11 59.

Kurundi (rejected) Smp 1I 346, II1 688, Smp Sn II 401.
4 P. L. C. 92
5 Smp II1 697, Smp Sn 11 204.
6 Smp Sn 11 8, 18, 214, 222.
-
8
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Ibid. p. 8.
Smp I11 646.
9 See Smp 11 317, 381, 454.
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Vajira Buddhi Tika gives Cullapaccari and Andhakatthakatha.’ This,
too, leads us to suppose that the Sankhepatthakathi was perhaps the same
as the Cullapaccari (small or abridged Paccari).2

Vinayatthakatha, ete.

In addition to works such as the Maha-atthakatha which dealt with the
whole Canon there were also Commentaries that were restricted to the
diferent branchesof the three Pitakas. Thus the Visuddhimagga refers to a
ocroup of works called the Vinayatthakatha. Sometimes the word used 1s
in the singular number,3 sometimes in the plural.t This probably means
that there were more than one Commentary on the Vinaya and also perhaps
that there was one which was more important than the others and which
therefore could be called the Vinayatthakatha. We find similar references
to Commentaries on the Sutta as well as on the Abhidhamma. The Visuddhi-
magga mentions also the Suttantatthakathas,> the Majjhimatthakatha,®
the Samyuttatthakatha,” and the Anguttaratthakatha® and the Abhidham-
matthakatha.¥ As the Visuddhimagga was the first work of Buddhaghosa,
in Ceylon, these references must necessarily be to the Commentaries that
existed already in Ceylon when he came to the i1sland. A Dighatthakatha,
too, 1s mentioned in the Sumangalavilasinii® and this, again, 1s evidently a
work that was in Ceylon at the time of Buddhaghosa’s arrival in the island.

The Atthasalini refers to some Agamatthakathas.!t  Very likely these were
the Commentaries on the four Agamas or Nikayas referred to in the Suman-
galavilasini and Visuddhimagga as the Digha-, Majjhima-, Samyutta-
and Anguttara-atthakathas. That these Agamatthal\athas were separate
works and not merely sections of the Maha-atthakatha, which also contained
commentarial matter on the four Agamas is to be inferred from a passage
in the Atthasalini which mentions side by side both the Agamatthakathas
and the Maha-atthakatha.l”

- Moreover, the existence of a separate Commentary on the Jatakasisevident
from a reference to it in the Pali Jatakatthakatha.l3

Atthakatha and Atthakathds

Quotatlons made by Buddhaghosa and his successors trom the Atthakatha
and the Atthakathas are numerous.!* As was mentioned 1In connection
with the Commentaries on the Vinaya here, too, the Atthakatha, when 1t
occurs 1n any Pali Commentary, refers ver y pmbably not to the Maha- attha-

1 J.R.A.S. 1870 (Vol. V, New Series) p. 29¥.
2 For other references to Sankhepatthakatha see Smp 11 311, 369, 477, 494, 490.

3 Vil272. Also see Pj 1 97.

4 lbid. I 72.

5 Vil 272.

6 Ind. 1 72, 184, 11 547.

7 Ibid. 11 387, 432.

8 Ibid. I 315. A section of the Anguttaratthakatha is also mentioned by Buddhaghosa
- under the title Dukanipatatthakatha. Vi 1 142.

9 Ibid. 11 547.

10 Sum Vil I 87.

11 Att 188, 189.

12 Att 86. Agamanatthakathasu in the P. T\ S. text is clearly a misprint for Agamat -
thakathasu.

13 J. 1. 62.
14 Atthakatha (sing.) Vil 61, 82, 225, 316, 11 384, 409, 449, 450, Sum Vil 11 543, 652, 680,

111 754, SV 66, 1566, 200, 1’11,1;1 240, 11 285, Man 1 49, UdA 80, 83, 324.
A!thakatha (plural) Vil 138, 172, 180, 193, 280, 285, 11 432, 527, UdA 33, 94, 127, 328.
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katha but to the corresponding Sinhalese Commentary ;! for example,
when the word Atthakatha (in the singular number) occurs in the Suman-
galavilasinl 1t denotes the NSinhalese Dighanikaya-atthakatha. But when
the word occurs 1n the Visuddhimagga we may be more or less certain that
it refers to the Maha-atthakatha which was the Sinhalese Commentary
par excellence. There ave also instances where the word Atthakatha is used
in a wider sense to denote the Commentarial Literature in contradistinction
to the Pali or the Canonical Texts.> The Atthakathas (in the plural number)
on the other hand, refer to the original Sinhalese Commentaries in general.
With this difference 1n mind we may deal with the references to the Attha-
katha and the Atthakathas as relating merely to the whole group of the

Sinhalese and some of the Dravidian Commentaries.
Buddhaghosa 1s very cautious when he deals with Canonical matter left

unexplained 1n the Commentaries that were before him. Sometimes he
explains a point and hastens to add a clause of apologetic warning :  As
this has not been handed down in the Commentaries 1t should be accepted
after investigation ’ (dithakathasu pana anagatatta vimamsetva gahetabbam).3
Even when Buddhaghosa 1s forced by his own reasoning to disagree with the
Atthakathas he hesitates to give his definite opinion. *“ As it 1s said in all
the Atthakathas =~ he says sometimes “*1t 1s not possible to reject (the expla-
nation). What 1s correct should be found out or the Commentators should
be taken on trust.”¢ The Atthakathd explanations are always preferred
to those advanced by such well known teachers as Mahasiva,® Tipitaka
Cilabhaya® and Abhidhammika Godha.?

These Commentaries, though they were compiled in the Sinhalese language,
appear to have contained Pali verses. We find only a few verses definitely
attributed to the Atthakathas,® but it 1s possible that there were many
such verses. There are numerous verse passages in the Pili Commentaries
the sources of which we are unable to trace, and it may be that many of these
were preserved 1n the original Sinhalese Commentaries as mnemonic verses.

Atthakathika and Atthakathacariya
Closely connected with the term Atthakatha are the words Attha-

kathika and Atthakathacariya. Those who studied and handed down the
Atthakathas were known as the Atthakathikas.® By the other term were

enerally understood the teachers (@cariya) responsible for the compilation
of the Atthakathas.1® Buddhaghosa holds the Atthakathacariyasil in

1 As it can be inferred from Smp 11 300.

2 See Vi 1 96, 99, 107.

3 Att 99, Sum Vil 1 73. _ _
4 Smp Sn II 21, See also Vil 138. (These, it may be remarked incidentelly, are further

instances which clearly show that Buddhaghosa did not include his own views in

the Pali Commentaries).

5 Att 267.

6 Pap Sn 902. , _
7 Vi1 138. For other instances of views rejected by Buddhaghosa on the ground that

they were not found or explained otherwise in the Atthakathas, See Att 421 Vi II

375, Sum Vil III 1001. -
8 Smp I 240, IT 437; PsmA 474.

9 Pj 1 161.
10 Aninstance, however, of the use of the word Atthakathacariya in a sense identical with

that of Atthakathika is found in Vi I 62.
11 For some of the references to Afthakathacariya See Vi I 103, 332; Sum Vil I 187;

Pap I 59, 225, 255, Man II 53; SV 310, 350; Att 123; Sum Vil II 481; ItA 25;
UdA 55; Pj I 110, PsmA 367.
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high esteem and says that they knew the intentions of the Buddha and
therefore their word should be taken as authority.l Pali verses, too, are
found attributed to the Atthakathacariyas.?

Acariyavada, Acariyamata and Acariya

The Acariyavadas (talks or expositions of the teachers) are the same asthe
Atthakathas (dcartyavado nama Atthakatha),3 and in degree of authenticity
are second only to the Canonical Texts. If any views expressed in the
Acaniyavadas do not agree with the Suttantas the former are to be rejected.4

The individual views or opinions expressed by well known teachers are
classed as the Acariyamatas (opinions of teachers) and are different from the
Atthakatha expositions.5 These opinions, if they are not corroborated by
the Text or the Commentary, are not to be regarded as essentially correct.®

Similar 1n significance to the Acariyamatas are the expositions attributed
to the Acariyas (teachers) referred to often in the Pali Commentaries as
Acariya vadantt and Acariya kathayanti (the teachers say). The great theras
such as Mahapaduma? belong to this group of teachers.8

T'herasallapa

A discussion that took place among the theras Kalhalavasi Sumana,
Lokuttaravasi Cilasiva and Dighabhanaka Tipitaka Mahasiva 1s mentioned
in the Sumangalavilasini as a Therasallipa.® As to its value a therasallapa
1s evidently equal to an Acariyamata. The opinions expressed by similar
teachers, but whose names have not been preserved, are given in the Com-
mentaries with the simple 1ntroduction : kect vadanti (some say) or Fkect
vanpayanty (some describe).10

Parasamuddavast T hera

Some views of theras who lived outside Ceylon have also been preserved.
They are referred to as the views of Parasamuddavast thera (theras living on
the other side of the ocean).11

The term Acariyanam samanattha’athd {identical expositions of the
teachers) also occurs frequently, and 1s invariably found in connection with
the refutation of the views proclaimed by the Vitandavadins.!? It is difficult
to say whether these different views and opinions of eminent teachers of
old which are now incorporated 1n the Pali Commentaries were found re-
corded in the original Sinhalese Commentaries or whether they were found
preserved separately in the Mahavihara.

1 Smp Sn II 12. See also Sv 316.
2 Att 85; Smp Sn 1I 218.

3 Sum Vil II 567. See also Vi I 96.

4 Sum Vil 11 568.

5 Att 223.

6 Vi I 107.

7 More about these theras will be given in a subsequent chapter.
8 See e.g., Smp I 283.

9 Sum Vil 111 882,

10 Pap I 35, 38.

11 Pap Sn 718, 721, 730.

12 Att 90, 92, 241; Pap Sn 572.
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Pali Sources
Buddhaghosa drew his material not only from Sinhalese and Dravidian

but also from Pali sources such as the Milindapafiha,! Petakopadesa® and
the Dipavamsa. The last 1s quoted in the Samantapasadika3 and in the
Kathavatthu Commentary.4 The passages referred to in the Samanta-
pasadika do not agree fully with the Dipavamsa as we have it now.5

In addition to these we find in the Visuddhimagga certain verses—not
yet traced—referring to two Ceylonese theras : Mahatissa of Cetiyapabbata
and Ambakhidaka Mahiatissa of Civaragumba.®¢ These verses are very
similar in style and subject matter to those in the Theragatha and 1t 1s
possible that there was 1n Ceylon an anthology of Pali verses composed
after the model of this Canonical Text. The Samantapasadika, too, has
preserved two stanzas attributed to the two Sinhalese theras Mahasumma
and Mahapaduma.?

Poranas

We now come to another important source of the Pali Commentaries,
namely, the Porana or the ® Ancients’. Considering the significant part
played by them 1n our Commentaries 1t may not be out of place here to deal
with the question at some length.

As to what is denoted by the term Porana several interpretations have
been put forward by scholars both eastern and western. More than half a
century ago Hermann Oldenberg identified the Poranas with the Pora-
patthakatha.8 Mrs. Rhys Davids 1s of a different opinion. She remarks :
““These Poranas were not included among the Canonical compilers, or they
would be quoted as such. 'They appear to have been of later date. They
are the ‘ Fathers’ of the Theravada Sasana. They represent, in so far as
they speak philosophically, the philosophy built up on the simpler archai-
cally expressed teachings of the Suttas. They were cultured men according
to the light of thewr day. But they were working along a line of thinking
that was ‘ orthodox’ and therefore no longer free. And they do not re-
present the missionary mood of the Sutta teachers, anxious above all things
to ‘ save souls’. They were the bookmen, the academicians, the cloistered
scribes of the new predominant ° Buddhist * culture.”’®

Having noted the views of these scholars we shall now proceed to examine
the data available on the subject in the writings of Buddhaghosa and the
other commentators.!® We shall first see how the quotations are distributed
and what their nature 1s.

In the Pali Commentaries, including the Visuddhimagga, there are alto-
gether 116 quotations of which 85 are verse, 29 prose and 2 short sentences

1 Vi 11 438. Sometimes passages are taken from the Milindapatiha without acknow-
ledging the source (see Vi1 283 foot note 1) ; and once a Milinda passage is quoted as
from the Poranas (Vi 1 270).

2 Vi1 141. Smp I 143, MNiA 224,

3 Smp 1 74, 75.

4 Kathavatthu Commentary in J. P. T. S. 1889 p. 3.

5 See Oldenberg’s Edition pp. 59, 61.

6 Vil 21, 47.

7 Smp 111 538.

8 Oldenberg Dip. pp- 2, 3. For Poranatthakathd see SV 1; UdA 2, 436; CpA 1

9 Bgh p. vi.

10 Agcolictlon of the quotations from the Poranas found in all the Pali Commentaries
is givea in Appendix 1I o & B.
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which are probably prose though they may also be fragments of two stanzas.
The greater part of these are to be found in Buddhaghosa’s works. The
Niddesa Commentary of Upasena and the Patisambhidamagga Commentary
of Mahanama are also rich in them, whereas they are scanty in the Com-
mentaries of Dhammapala. The Commentary on the post-Canonical book

Nett1 has one verse quotation.

The following table shows how the passages are distributed :

Verse Verse  Total
— — - Prose or No. of

No.of No.of Prose? references
references verses

Visuddhimagga . .19 .. 4]
Samantapasadika . o025
Kankhavitarani

Atthasalini
Sammohavinodani ..
Palicappakaranatthakatha
Sumangalavilasini ..
Papaficasudani
Saratthappakasini
Manorathapurani ..
Khuddakapatha Atthakatha
Dhammapada ,s
Udana .
Itivuttaka ,s
Suttanipata s
Vimanavatthu s
Petavatthu .
Theragatha ..
Therigatha _ .
Jataka .
Niddesa ,s
Patisambhidamagga .,
Apadana ’s
Buddhavamsa N
Cariyapitaka ’s
Netti .
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Sometimes the same verse or prose passage occurs I more than one
Atthakathi. For example, the verse :
Bhagava tv vacanam settham Bhagava tv vacanam uttamain
Guarugaravayutio so Bhagava tena vuccalr.
occurs in twelve Commentaries—in one, namely, Paramatthajotika 1 1t
does not however occur as a quotation from the Poranas—and the verse

Yatha thambhe nibandheyye vaccham damam naro idha
Bandheyy evam sakam cillam satiydrammane dalham

17



occurs in six.! When the repetitions are removed the 142 verses reduce
themselves to 90.2 It is interesting to note that nearly one-fifth of this
number—17 verses to be exact—1is found, though not under the name of the
Poranas, in the Vimuktisangraha, a Sinhalese prose work interspersed freely
with Pali verse and prose, and composed at a comparatively modern date.

We are, however, ot justified in arriving at the conclusion that the lhist
oiven above exhausts the number of the quotations from the Poranas, though
they certainly are the only ones definitely called by that name 1n the Com-
mentaries. Three verses given in the Saratthappakasini3 without any
reference as to their source are ascribed to the Poranas in the Visuddhimagga.4
Similarly two verses in the Buddhavamsa Commentary> and one in the
Paramatthajotika® occur as quotations from the Poranas in some other
Atthakathas.?” As was already observed in another connection, there are
in the Pali Commentaries very many verse quotations the sources of which
have so far not been traced. It 1s quite possible that some of these may
belong to the Poranas also. This fact remains—and perhaps will remain
for ever—an obstacle in the way of our obtaining definite knowledge as to the
real nature of the Poranas.

A glance at the Porana passages shows that they, in some measure or other,
deal with every aspect of the teachings of the Buddha, and also that many of
them reveal a Commentarial nature. The subjects dealt with range
from mere points of grammar to deep philosophical speculation, from
pure legendary matter to history. The following briet survey will make
this more clear. |

On the Vinaya rules _

Buddhaghosa, on the authority of the Pordnas, says that a Vinayadhara
bhikkhu 1n trying another bhikkhu on a charge of thett should take into con-
sideration the following five points : the thing stolen, the time when and
the country where the thett took place, the value ot the stolen property, and
also whether it had been used by its owner.?

Admonations in the practice of jhina

There 1s a considerable number of passages which are of the nature of
advice given to bhikkhus in the practice of jhana. For instance, a bhikkhu
who °‘ enters into Jhana, after thoroughly purifying the other obstructions
to concentration, abides i1n his attainment the whole day like a bee that has
entered 1ts well-cleaned abode, or like a king who has entered a well-tidied
cgarden. Hence said the Ancients :

“ One should dispel desire for sense, 1ll-will,
And worry, torpor, doubt as filth, with mind
Delighting 1n seclusion, as a king
Delights on entering a clean retreat.”?

1 See Appendix II A and B.

2 See Appendix II a.

3 “‘Obhase c’eva ndne ca ” ete., SA II 201.
4 Vi Il 637, 638.

5 BuA 14.

6 P; 1 107.

7 See Appendix I a

8 Smp Il 305.

9 Vi I 162; P.P. 11 175.
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Admonation to lead the higher life
The admonition of the Poranas to a bhikkhu to lead the higher hife and
galn the amata or the deathless state is to act like one whose head 1s ablaze.
““ Seelng these eight supreme advantages,
The sage reviews break-up and contemplatess
Repeatedly to gain the deathless state,
Like one whose head 1s wrapped in blazing cloth 1

Reflections on 1mpermanence, elc.

A bhikkhu should reflect on the breaking up of the complexes (saiihara)
and know that what is called death 1s their breaking up ; and that there 1s
nothing else. Hence the Ancients say :

¢ The aggregates are ceasing ; there’s nought else.
The break-up of the aggregates 1s death.
The ardent man wisely their loss discerns,
As though a gem were drilled with adamant.”

On the Abhidhamma
Practically all the Porana quotations on the Abhidhamma are found in
the Visuddhimagga. They are numerous and noteworthy m that they
represent a stage in the Abhidhamma more systematic and developed than
the Canonical Texts and in that they try, as Mrs. Rhys Davids points out,3
to lay great emphasis on the Anatta or non-soul doctrine. This is evident
from the following quotation given m the Vissudhimagga :
“ There 1s here truly name-and-form,
Wherein exists no being or man.
"Tis void and fashioned hike a doll,
A lump of 1ll; ke grass and sticks. 4

Sutta Nomenclature

Not only were the Poranas considered as authorities on the exposition of
the Vinaya and the Abhidhamma, but in the Sutta also thewr views were
much respected. Buddhaghosa tells us that the Anumana Sutta® of the
Majjhimanikava was called the Bhikkhupatimokkha by the Poranas.t  In
the exposition of the Piarayana Sutta, too, the Poranas arve quoted as
authority.”

Incidents in the life of the Buddha

Certain alleged incidents in the life of the Buddha are alluded to m some
Porana verses. One passage describes how he walked mmediately after
his birth,? and another how he went to the Santhagiara Hall at Kapilavatthu.?

Legend

The Paramatthajotika records the following legendary account given by
the Poranas as to the origin of the town of Vesali. In days gone by, the

1 Vi II 645; P.P. 11l 788.
2 Vi 644, P.P. 111 786.

3 Bgh p. viii.

4 Vi 1l 595, P.P. 111 718,
5 M Sutta No. 15.

6 Pap Il 67.

7 Py II (2) 604

8 Sum Vil | 6l

9 SA Sn 111 66
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chief queen of the king of Benares gave birth to a lump of flesh. This was
thrown into the river, but, under the protection of the devatas, reached the
hands of a hermit, in whose hermitage it separated itself into two portions
and 1n course of time became a prince and a princess. Later on they were
brought up by cowherds and ultimately they became the king and queen
of a newly established town. As the town was enlarged again and again
(punappuna  visals’ katattd) 1t became known as Vesals.1

Hastorical Incidents

From legend we now turn to history. The Samantapasadika, after giving,
in prose certaln incidents relating to the coming of Mahinda to Ceylon,
quotes some Porana verses as authority for the same.? Again, a series of
such verses is given to show the continuity in the line of teachers from the
time of Mahinda to a later date.3 Some of these verses are very similar to
those found 1n the Dipavamsa.4

Cosmology
Nor has cosmology escaped the notice of the Poranas. Buddhaghosa gives
their 1deas as to how this world 1s situated.
““ The great world’s rocky rim sinks in the deep
Eighty-two thousand yojanas, 1ts height
Identical, encircling the whole world.”5

Exegetical Matter

There are also several references of an exegetical nature. These are mostly
in prose. The author of the Khuddakapatha Commentary defines mandssa
(men) as Manuno apacca (sons or descendants of Manu), and then gives
the Porana definition which 1s mana-ussannataya manussa (men are so called
because they are mentally exalted).®

Grammar

A passage occurring thrice in the Commentaries explains the usage of a.
grammatical construction. It points out that there 1s no difference in
meaning between tasmim samaye and tena samayena or tam samayam.”

Description of Canonmical Texts

The Papancasidani and the Apadana Atthakatha aftord instances of
another type. Buddhaghosa on the authority of the Poranas records that.
the Majjhimanikaya consists of 80,523 words (pada)® and the author of the
Apadana Commentary gives similarly the number of Apadanas in the Text.?

Closely allied to the references to the Poranas are those to the Porana--
katthera (the theras of old), Pubbacariya (former teachers), Poranicariya
(teachers of old) and Atthakathacariya (teachers of Commentaries). It
will now he seen whether these terms signified different men or were used
indiscriminately to denote the same teachers or groups of teachers.

1 Pj I 158, foll.

2 Smp 1 70, 71

3 Ibid . p. 62

4 See. Dip. 12, vv 12, 35—37
5 Vil206, P.P. 11 238

6 PjI123 -

7 UpA 23, Man 113, Pap. 110
8 Papl 2

9 ApA 84



Poranakatthera

A collection of passages referring to the Poranakattheras is given in Appen-
dix II p. It will be observed that the references to them are considerably
different from those to the Poranas. In them there is not a single verse
passage. In one instance the opinion of the Porangkattheras is definitely
set aside and another interpretation advanced by the original commentator
(or commentators) of the Anguttaranikaya.! In the other passages, too,
the general tendency 1s not to take their views as authority, as 1t 1s the case
with the Porana passages, but to record them as explanatory or parallel
notes. We are thus led to draw the inference that the Poranas are not the
same as the Poranakattheras.

Pubbacariya

In the opening verses of the Khuddakapitha Atthakatha, 1ts author
states that 1n spite of his scanty knowledge of the sasana, he 1s attempting
to write the Commentary because the decisions of the former teachers
(pubbacariya-vinicchaya) are extant up to his day. Iminediately atter this
he says that he intends to base his work on the porana-vinicchaya (the
decisions of the ancients)= from which we may plausibly infer that the
Pubbacariyas are the same as the Poranas.

A quotation m the Visuddhimagga, too, strengthens this inference.
Buddhaghosa desires his readers to realize how difficuit 1t 1s to acquire a
proper understanding of the Paficcusamuppada (causal happening). To
prove his case he quotes a verse froin the Poranas.3 However, he proceeds
to gxpound this difficult doctrine i view of the fact that the sasana 1s
“adorned with manifold ways of expression ’ (nana desana nuya mapditam)
and that the path of the former teachers (pubbacariya-maggo) proceeds 1n
unbroken continuity. Then he requests his readers to histen to him atten-
tively and quotes a verse from the Pubbicarivas (vuttam h'etuin Pubba-
cariyehi) to point out the benefits of listening attentively to this doctrine.4
Both these verses are on the same topic and the manner, too, i which
Buddhaghosa has quoted them, gives us the impression that he is drawing
his material from the same source.

Porandcarya
The term Pordnacariya also occurs fairly frequently i the Palh Commen-

taries. One naturally feels inclined to ask the question ° Are the Porana-
cariyas the same as the Poranas*” The Gandhavamsa defines the Porana-
carlyas as the dhammasangalaa/a theras or the theras who took part 1n the
three Councils, but with the exception of Mahakacciiyana.® Now, m the
Milindapaiiha a certain verse is ascribed by Nagasena to the dhacimmasangahaka
theras.® This same verse, as pointed out by Mrs. Rh) s Davids, occurs 1n the
Visuddhimagga as a quotation from the Porinas.7  Thus, with regard to
this verse at least, the Poranas are the same as the [’omnacauyab both
being the same as the d/uunnmwnJa,/m/.as The Gandhavamsa goes further




to assert a connection between the Porénéca,riyas and the Atthakathacariyas
(Ye Poranacarwya te yeva Atthakathacariya).?

If what has been pointed out in the preceding paragraph 1s correct we may
infer the possibility of a close connection between the Poranas and the
Atthakathacariyas. °

Buddhaghosa, commenting on the Mulapariyaya Sutta of the Majjhima-
nikaya, gives the Atthakatha exposition of the phrase pathavim abhinandats,
and coming to the next phrase pathavim manniati says that i1t has the same
meaning as the previous one but that the reason for this repetition has not
been discussed by the Poranas. Then he proceeds to give his own opinion
(ayam pana me attano mati).> Here, evidently, Buddhaghosa takes Porana
1n the sense of Atthakathacarlya

Once more, while commenting on the Asivisopama Sutta of the Samyutta-
nikaya, he quotes four verses from the Atthakathacariyas (ten’ahu Attha-
kathacariya). A while later he quotes four more verses of a similar nature,
but this time from the Poranas (ten’ahu Porana).3

Further, the commentator of the Suttanipata gives a very brief intro-
duction to the Ratana Sutta and remarks that the Poranas open their ex-
position of this Sutta from the beginning of the story connected with (the
building up of) Vesali.¢+ Here, again, 1t is likely that the word Porana has
the same significance. But these instances are not sufficient for us to arrive
at a decision about the identity of the two.

Poranatthakatha

This leads us to the further problem of the relationship between the Poranas
and the Poranatthakatha (the ancient Commentary). . As we have observed
earlier Oldenberg was convinced that the two were 1dentically the same.
Geiger, too, 1s of the same opinion. He points out that the Poranatthakatha
which formed the basis of the Mahavamsa 1s nothing other than the work
of the Poranas mentioned in its proem (1.2) and 1in the description of the
Mahathipa (29-24) and also mentioned seven times in the Mahavamsa
Tika.5 Gieger’s argument 1s to me convincing.

On the other hand 1 cannot agree with Malalasekara when he
suggests that Buddhaghosa’s references are to anonymous teachers of old,
whose expositions were not necessarily embodied 1n the Commentaries but
were handed down in various schools.6 We have seen a remark of Buddha-
ghosa 1n the Papaiicasiidani about an explanation left out by the Poranas.
If the Porana interpretations were handed down in various schools by oral
tradition, such a remark as that could have been made only by one who had
carefully studied the traditions of all those schools. Buddhaghosa’s stay
1n Ceylon was however too brief for us to assume that he could have studied
them fully. But this would have been an easy matter if the Porana inter-
pretations were available to him in the form of a compilation, either as a
separate collection or embodied in the Commentaries themselves or if the
Poranas were the same as the Atthakathacarivas, a probability before noted.



Further, the fact that prose passages of identical form are found quoted
more than oncel suggests strongly that the commentators drew those prose
passages from a written compilation.

The Porinas were undoubtedly revered teachers of old and they must
have played an important part in the formation "and stabilising of the
Theravada school. They had their origin in India as is evidenced by the
verses attributed to the dhammasangahaka theras in the Milindapaiha and
to which we have made reference earlier. Probably they were not known
in India by the name Porina. It may be that their views and interpre-
tations of the Doctrine were incorporated in an old Commentary, and that
when other new Commentaries such as the Maha-atthakatha, Mahapaccari
and the Kurundi came to be written this old Commentary was called the
Poranatthakatha, and the teachers whose views were incorporated in 1t
were termed the Porana or the ‘ teachers of old ’. Still later the distinction
between the views of these teachers of old and the rest of the contents of the
old Commentary may have disappeared and the term * Porana > and Poranat-
thakatha acquired the same significance. Even as the shortened form
" Kurundi’ was often used instead of the word Kurundatthakatha, so also
the word * Porana ’ may have been used to denote the Poranatthakatha.

We are, unfortunately, not in a position to know how many of the Porana
quotations refer to the views of Cevlonese theras. Had this been known, 1t
would have been of invaluable help in tracing the development of Buddhist
thought 1n Ceylon.

Blsinakas

We are now left with one other important source of the Pali Commentaries,
namely, the traditions handed down by the ‘ Bhanakas’ or the ‘ Reciters’
of the various portions of the Canon. In the next chapter we shall deal with
this source, tracing as far as possible the history from the inception of the
Bhanaka system to the time of Buddhaghosa.

1 See Appendix Il B
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CAAPTER THREE

The Bhanakas

WHEN we consider the long ministry of the Buddha we are led to think that
the discourses he delivered and the rules laid down by him for the guidance
of his disciples must have been necessarily very extensive. As far as we
have evidence, no attempt had been made during his life time to codify
his teachings, though probably they were studied and remembered by his
disciples in the form of ° collections’ (samhita— Pals *sahita). The WOI‘d
sahitam in the Dhammapada verse bahum pv ce sahitam bhasamano . . .

very hkely refers to such a collection. We may safely state that there were
two such main collections : the Vinaya collection or the collection of rules
and regulations for the guidance of monks and nuns and the Dhamma
collection or that of the discourses. The division of the Dhamma into the

Sutta and the Abhidhamma is evidently a later one.

Origin of the Bhanakas
Three months after the passing away of the Buddha, His disciples with

Mahikassapa at their head are said to have assembled at Rajagaha where
they recited, classified and arranged the teachings. In that council 1t was
deemed advisable to entrust different sections of the Canon to different
groups of disciples. The lack of suitable writing material and the consequent
necessity of handing down the Texts by word of mouth from teacher,to
pupil made 1t expedient to adopt this division of labour. Different sections
of the Canon were accordingly entrusted to groups of monks who were
already noted for their proficiency in those sections, as 1s evident from the
entrusting of the Vinaya to Upali and his pupils.2 The Digha, Majjhima,
Samy utta, and Anguttara Nikavas were entrusted to Ananda, the pupils of
Sariputta, Mahakassapa and Anuruddha respectively. Of these Nikayas the
Majjhima contains, in the Suttas such as the Anupada,® material which
may be considered as the mam source of the later systematized
Abhidhamma. It 1s therefore significant that this Nikaya was entrusted
to the pupils of Sariputta noted for his knowledge of the Abhidhamma.
About ten centuries later Yuan Chwang noticed that on auspicious days
Sariputta was honoured by the Abhidhammikas.t The group .0of monks
to whom these sections were entrusted and their pupils after them preserved
the teachings of the Buddha by learning and reciting the same. Thus they
came to be known as the Bhanakas or the ° Reciters’ of the 1espect1ve

sections of the Canon.

Classification of the Bhanalkas

In the Pali Commentaries reference is made to the Bhanakas of the Digha,
Majjhima, Samyutta and the Anguttara Nikayas, the two Vibhaingas
(Ubhato Vibhangd), the Dhammapada and the Maha-Ariyavamsa. One
also often comes across the two terms Sarabhapaka® and Padabhapaka,®

1 ChIv. 19

2 Sum Vil I 13

3 M. Sutta No. 111

4 N. Dutt: Spread of Buddhism and Buddhist Schools pp 205—206
5 Att 73

6 Man I 39 II 249. Ses also DhA III 345,1V 18
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but they have no connection with the Bhanakas that we are dealing with
here. In no Commentary, as far as I am aware, is there any reference to the
reciters of the Khuddakanikaya. But in the Milindapaiiha the word
Khuddakabhanaki occurs in a list of the Bhianakas.! This occurrence is
both interesting and strange. The Milindapaiiha, 4t least the .main part
of the book—and this passage is included in that section—is older than
Buddhaghosa’s Commentaries. And if Bhinakas of all the five Nikayas
existed 1n India at the time when the Milindapaiiha was compiled, how 1s
one to account for the absence of any mention of the Khuddakabhanakas
in Ceylon * Did they not exist, or, if they did, were they not sufficiently
prominent in the 1sland ? Or is 1t that Buddhaghosa and the other conimen-
tators had no occasion to mention them ¢ The reference in the Milinda,
however, gives us a definite clue as to the place of origin of the Bhanakas,
namely, that they arose in India and not in Ceylon.

- With regard to the three divisions of the Canon : the Sutta, the Vinaya
and the Abhidhamma, we find that those who recited and handed them
down were not known by the name Bhanaka but were designated
Suttantika, Vinayadhara and Abhidhammika respectively. Dhammadhara
was another name for Suttantikd.= The Buddha himself was considered
the first Abhidhammika.3 'Those who studied and recited the Commentaries
were called Atthakathika.? DBesides these there were the Tipitaka (those
versed 1n the three Pitakas) and the Catunikayika (those versed 1 the four
Nikayas). Again, there were those who studied all the three Pitakas but
speglalized 1 one Nikaya : Dighabhanaka Tipitaka Mahasiva thera may be
cited as an illustration.® It is necessary to note here that being a Bhanaka
of a particular section of the Canon meant only that the person in (uestion
made a special study of that portion and did not in any way mmply an
1gnorance or neglect of other sections of the Pitakas.

There 1s also evidence for us to infer that in order to become a Bhanaka
of a particular Nikaya 1t was not essential for one to learn the whole of that
Nikdaya. The Samantapasadika tells us that a bhiklkhu who counts ten
years from his upasampada ordination and who 1s at the head of a circle of
bhikkhus should know at least, in addition to certain portions of the Vinaya

If he 1s a Majjhimabhanaka, the first tifty discourses (of the Majjhima-
nikaya) ;

if a Dighabhanaka, the Mahavagga ;6

if a Samyuttabhanaka, the first three vaggas or the Mahavagga :

if an Anguttarabhanaka, the first or the second half of the Nikaya or,
failing to learn it, the nipate (sections) up to the third —according to
the Mahapaccari-atthakatha a bhikkhu learning only one nipdta
should learn the fourth or the fifth ; and

if a Jatakabhanaka, the Jataka book together with its Commentary—
according to the Mahapaccari he should learn the Dhammapada,
too, with 1ts stories.

1 Mil. 342

2 Man 11 189

3 Att 17

4 P 1151

5 Sum Vil 11 543 111 883

6 The second vagga (chapter) including Suttas 14— 23 of the Dighanikaya.
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A bhikkhu who has learned these prescribed portions of the Vinaya and
the Suttantas becomes a well-read and capable teacher.! |

Provision also seems to have been made to enable a Bhanaka of one Nikaya
to have as comprehensive a knowledge as possible without resorting to the
study of other Nikiaya$ and their Commentaries. The preliminary detailed
explanations often given in the same style and practically in the same words
at the beginning of the Commentaries of each Nikaya would warrant this
inference.

We shall now see what we can glean from the Pali Commentaries regarding
the special characteristics of the Bhanakas and the divergences, if there be
any, 1n the views held by them.

Dighabhanakas

As mentioned before, it is said that the study and the handing down of
the Dighanikaya was entrusted to Ananda and his pupils. Whether the
Dighabhanakas of Ceylon were direct descendants of Ananda in the lineage
of teachers it is not possible to say. There was nothing to prevent a pupil
of a Dighabhanaka teacher becoming a Catunikayika or a Tipitaka, and
then one of his pupils studying the Majjhimanikaya under him and be-
coming a Majjhimabhanaka. The same may be said with regard to the
reciters of the other Nikayas.

There 1s a considerable number of references to Dighabhanaka theras
living in different parts of Ceylon. In Anuradhapura there lived several
.of them. The Sumangalavilasini mentions that at Ambalatthika which
was to the west of the Lohapasada, the Dighabhanaka theras starteg a
recital of the Brahmajala Sutta and that at the end of it the earth quaked.?
According to this Commentary some Dighabhanaka theras were reciting
the Mahasudassana Sutta at the same place when King Vasabha (127—171
A.D.) went there and, on listening to 1t, was greatly pleased.3 The Apa-
danatthakatha describes an anecdote connected with a young Dighabhanaka
living 1n the Kalyani vihara.t The thera IMighabhanaka Abhaya, too,
hived at least for a time at Kalyan:.5 |

Mention 1s made several times of two Dighabhanaka theras. One 1s the
thera mentioned above and the other i1s Mahasiva. In some places the
former 1s called Dighabhanaka Abhaya and in others Dighabhanaka Maha
Abhaya. Whether both referred to the same person or not we are unable
to say definitely. The same 1s true of the latter who 1s referred to both as
Dighabhanaka Mahasiva and as Dighabhanaka Tipitaka Mahasiva.
Buddhaghosa quotes the name of Abhaya as a thera noted for his memory?®
and again as one famed for his patience with those whose words were-
insulting.?” In the Atthasalini there i1s an interesting account of how
Dighabhanaka Maha Abhaya converted a band of thieves who came to
plunder the Cetiyapabbata vihara.8 In this and other accounts we have

1 Smp Sn 11 34

2 Sum Vil I 131

3 Ibid. Il 635

-4 ApA 128

5 Pap Sn 869

6 Sum Vil II 530

7T Pap 179

8 Att 399; Smp 11 474
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of this thera there is drawn for us a fairly vivid picture of his personality.t
Concerning Mahasiva thera, too, there are many references in the Commen-
taries, but these will be dealt with 1n a later chaper.

We shall next see in what respects the reciters of the Dighanikaya differed
from those of the other Nikayas. Available material, however, 1s not
sufficient for us to arrive at any definite conclusions.,

The following points of difference 1n the views held by the Dighabhanakas

and the Ma)jhimabhanakas are recorded 1n the Commentaries :

Dighabhanakas

1. At the council held at Ra)a-
gaha, when the other 499 theras sat
in their seats, Ananda, who attained
Arahantship 1in the early morning of
that same day, went last to the
Assembly Hall and took his seat.
He °shone like the fullmoon on a
cloudless night, like a lotus touched
into bloom by the rays of the sun;
his face was pure, cleansed, radiant

Mayghvmabhdanakas

1. In order to make known that
he had attained Arahantship Ananda
thera did not go with the other
theras.  After they had assembled,
they saw Ananda’s seat vacant and
inquired where he was. Then Ananda
dived 1nto the earth and appeared
in his seat. NSome (eke) say that
he went through the air and took
his seat.3

and resplendent as though 1t were
proclaiming  his  attammment  of
Arahantship ’ (attano arahattappattim
aArocayamano Mya).-

€. Theras at the first council recit- 2.
ed the Texts :

The Majjhimabhanakas add
to the list of the Dighabhanakas
the three Texts :

Jataka Cariyapitaka

Maha-Niddesa Apadana and

Cula-Niddesa Buddhavamsa,
Patisambhidamagga and say that the theras at the first
Suttanipata council called this collection the
Dhammapada Khuddakagantha and included 1t
Udana in the Suttanta Pitaka.+

Itivuttaka

Vimana-peta-vatthu
Thera-theri-gatha
and calling them the Khuddakagan-
tha, included the same 1n the Abhi-
dhamma Pitaka.4

3. (With regard to the degree of subtleness of the body when one 1s
practising the Anapanasatr meditation.)

1 For other references see Man 11 249; Vil 36,266 SV 81 and also Appendix 1a
2 Sum Vil 1 10

3 Ibid I 11.

4 Sum Vil I 15



“It (v.e., the body-complex at the “But the Majjhima Reciters
time when the Anapanasati is prac- desire that it should be more subtle
tised) is subtle in the access to the at the access than at the Jhana
First Jhana, subtle in the First which is immediately below, that 1s,
Jhana, gross in the first Jhana and 1t 1s gross at the first Jhana
in the access to the Second Jhana, subtle at the access to the Second
subtle 1n the Second Jhana andinthe Jhana.................. 1
access to the Third Jhana, gross in
the Third Jhana and 1n the access to
the Fourth Jhana. In the Fourth
Jhana 1t 1s exceedingly subtle and
attalns to extinction. Such 1s the
opinion held by the Reciters of the
Digha and the Samyutta.!

4. ‘“ And when the after-image has made 1ts appearance (in the practice
of the Anapanasaty meditation) the monk should approach the teacher and
inform him thus : ‘ To me, sir, such and such an 1mage has appeared.’

The teacher should not say, ° It 1s But the Majjhima Reciters hold
the 1mage’, but he should say, that the teacher should say,
‘ Friend, 1t is so. Give repeated at- °" Friend, 1t 1s the 1mage. Attend
tention to 1t . Should he say, ‘It 1s to the subject repeatedly, good
not the 1mage,” the monk might be- man.” >
come discouraged and dejected.

Therefore without saying either, he
should exhort him to give attention.

So say the Digha Reciters.””=

5. The light (obhaso) that appears 5. The light remains for a period
at the moment when a Buddha 1s of time as long as that which 1is

born, does not remain even as long taken 1n snapping the fingers ;
as the time taken to drink one mouth- 1t disappears before one could finish

ful of gruel. It only remains for such saymmg °° what’s this!” on seeing
interval of time as 1s occupled between a flash of hightning.3 -

ones awakening from sleep and seeing

an object.3

Other differences are : _
6. The Dighabhanakas held the view that Prince Siddhattha, before he

decided to leave the household life, saw on the same day the four signs (cattars
nymattant) viz., an old man, a diseased man, a corpse and an ascetic. Other
Bhanakas maintained that he saw them on four different occasions, each at
an interval of four months from the other.4

7. The term gomutlavanko was interpreted by the Dighabhanakas as :
“he who, being in the first period of his lLife (pathamavaye), pursues the

1 Smp 11 413, Vi 1275, P.P. 11 316
2 Smp 11 428; Vi I 286; P.P. 11 328
3 Pap Sn 921

4 BuA 232;J 159; ApA 1 54
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twenty-six improprieties (anesand) and the six uncongenial spheres (agocara).
Others explained it as ‘ one whose all three doors of action are impure.’?

8. Lastly, the Dighabhanakas did not agree with the view of the com-
mentators of the Abhidhamma Text Dhammasangani regarding the inter-
pretation of difthyjukamma (rectitude of views) as being a basis of all
meritorious deeds.?

Majyhvmabhanakas

Only one Majjhimabhanaka thera is mentioned by name in the Com-
mentaries, and that 1s Reva thera.3 Probably he lived in Malaya, the
mountainous district of central Ceylon ; but there 1s no means of ascertaining
when he lived.

We have some information concerning the differences between the views
held by the Majjhimabhanakas and those held by others. It has already
been seen in what respects the former differed from the Dighabhanakas.
The Manorathapirani mentions two incidents 1in the hife story of the Buddha's
disciple Bakkula, on which the Majjhimabhanakas held views different from
those mentioned in the Sinhalese Anguttaranikaya-atthakatha.4 According
to the Visuddhimagga the Majjhimabhanakas differed from the Samyutta-
bhanakas with regard to the interpretation of the phrase * eka dve santatr
vara (one or two intervals of continuity).®> In the Satipatthanasutta-vannana
of the Papaficasiidani, Buddhaghosa says that some theras held the view
that the subduing of Kammasapada by the Bodhisatta took place during
the latter’s birth as Sutasoma, whereas " these theras = (ime pana thera) held
that the event occurred during his birth as Jayaddisa. The Tika to the
Papaficasiidani explains ** these *’ as the Majjhimabhanakas.¢ In the same
Cdlnmmentary i1s mentioned still another difference between the Bhanakas of
the Majjhima and those of the other Nikayas.?

Samyuttabhanakas

The Buddhavamsa Commentary records the reasons given by the
Samyuttabhanakas as to why the Buddha Padumuttara was called by that
name.® The Samyuttabhanaka thera, Culasiva by name, 1s mentioned
as an example of those people who, on account of their practising of love
(metta) are unaffected even by poison.? This thera lived at the time of the
Brahmanatissa faminel9 and was one of the foremost (pammokhhd) among the

bhikkhus of his day.1!

Anguttarabhanakas

There is no mention by name of an Anguttarabhanaka thera and the
references to their views are meagre. Buddhaghosa, while dealing with the
thirteen dhutanga practices i his Visuddhimagga, points out that the
Anguttarabhanakas differed from the accepted tradition 1 certain details

1 Att 151
2 Ibid 159
3 Vil 95
4 Man 1306, 309
5 Vi Il 431 ; see also Att 420
6 Pap I 227
7 Pap Sn 893
8 BuA 159
9 Vil 313; Man Sn 847
10 The date of the occurrence of this famine will be discussed ina later chapter.
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connected with four of them.l It 1s not safe to generalize and arrive at
conclusions from a few facts, but when we read these passages in the
Visuddhimagga we get the 1mpression that the Anguttarabhanakas were
perhaps not so strict as the others were about rigid religious practices.
The possible correctness of this 1mpression 1s supported by another passage
in the Manorathapiiranl. According to this Commentary the teachers who
maintained the Anguttaranikaya (dngultara-mahanikayam valarjanaka
acartya) considered all the Vinaya rules other than the four parajikas as
lesser and minor (khuddanukhuddaka) rules.> This 1s clearly not in confor-
mity with the views of the orthodox Theravada school that considered
strict adherence to all the Vinaya rules as a matter of prime importance.3

Jatakabhanakas

The Jataka collection seems to have become very popular from quite an
early date. There are, as we know, carvings depicting Jataka stories in the
sculpture of the third century B.c.+ It must have been the love of the
people for hearing and narrating stories that brought about this vogue.

The Papaficasiidani mentions a Jatakabhanaka bhikkhu who lived in the
time of the Buddha.®> This evidence 1s from a fifth century book on an
event that took place about ten centuries earlier. But considering the
fact that Buddhaghosa compiled the Papaficasidani basing his material
on very much older material and also that from a very early date the
Jatakas were Included 1n the mmne-fold division of the teachings of the
- Buddha,® 1t 1s possible that the reciters of the Jatakas were one of the
oldest groups of the Bhanakas. |

In Ceylon, too, preaching the Jatakas became very popular. King
Ilanaga (93-102 A.p.) heard, while he was at Rohana, the Kap1 Jataka,?
from the Jatakabhanaka thera Mahapaduma who dwelt 1n the Tuladhara
vihara. The king, being greatly pleased, restored the Nagamahavihara
and gave it the extension of a hundred unbent bows in length, and he enlarged
the thiipa even to what it has been (since then).®

The Manorathapiirani, too, gives us an account of a preacher of the
Jatakas. A young bhikkhu residing at the Tissamahavihara in Maha-
gima heard that the Mahajatakabhanaka thera at Dighavapl was to preach
the Great Vessantara Jataka® which consisted of one thousand verses,
and so great was his desire to hear the preaching that he went to Dighavapi
travelling in one day the long distance of nine yojanas.10 This account is
interesting for more than one reason. The Vessantara Jataka is said here
to consist of one thousand verses and appears to have been entirely in verse,
but the one that we have at present consists of both prose and verse, the

1 Vi 74—77

2 Man 11 348

3 See Cullavagga XI sections 9 and 10.

4 Rhys Davids: Buddhist India p. 205

5 Pap I1 305

6 M Vol. I p. 133; A 11 7

7 There are two Jatakas by this name (Fausboll's Edn Vol. II pp. 268—270 and III

pp. 355—358) and also two bearing the title Mahakapi Jataka (III 369—375 and
V 67—74). From the nature of the Jataka which has a special appeal to a king 1
am inclined to think that the one mentioned here 1s 111 369—375. '

8 Mv 35 30—32

9 J VI 479—593

10 Man II 249
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latter amounting to only 774 stanzas. The word Mahajatakabhanaka thera
also 18 significant. It is not clear whether we are to take it as Maha-
Jatakabhanaka thera (the great thera, reciter of the Jatakas) or as Maha-
jataka+bhanaka thera (the thera, reciter of the great Jatakas). Taking
Into account the nature of the Jataka preached in this case, i1t 1s more probable
that the word is to be taken as to signify a reciter of the ‘ great Jatakas’.
If this interpretation i1s correct, then there were two divisions of the
Jatakabhanakas : (1) the reciters of the ordinary Jatakas and (2) those of
the Mahajatakas.

St1ll another episode connected with a Jatakabhanaka bhikkhu is recorded
in the Sammohavinodani.?

The Suttanipata Commentary records that the Jatakabhanakas differed
from others 1n regard to a detail in the story connected with the Candaila
saint Matanga. According to this Commentary the once conceited girl
Ditthamangalika, whose pride was now completely destroyed by Matanga,
carried 1n her arms the latter to his village. The Jatakabhanakas said that
he was carried on her back.>

As noted before, Buddhaghosa tells us 1n the Samantapasadika that,
according to the Mahapaccari Commentary, a Jatakabhanaka bhikkhu
was expected to learn the Dhammapada with 1ts stories in addition to the
Jataka stories.3 It was probably the similarity of the Jataka stories to the
stories round the Dhammapada verses that brought about this connection.

Dhammapadabhanakas

There 1s very little information to be had about the reciters of the
Dhimmapada. One of them, a thera called Mahatissa, 1s mentioned in the
Dhammapadatthakatha. He lived 1n the time of King Dutthagamini.+

The first words uttered by the Buddha were considered by some to be
the verses ‘yadda have patubhavanty dhamma . . . . . ", ete.5 The Dhamma-
padabhanakas considered his first words to be the verses °anekqjat:
samsaram . . . . . 6 The Khuddakapatha Commentary reconciles the two
views by asserting that the latter verses were tormulated mentally but were

not uttered by the Buddha.?

Ubhatovibhangabhanakas
There is only one reference to an Ubhatovibhangabhanaka thera, a reciter
of the two Vibhangas, namely, Mahatissa of Punnavihka. He 1s quoted
in the Samantapasadika as an authority on a Vinaya problem. Mahatissa
bases his opinion on what he had heard from earher * great theras.’8
Similiarly, only once is reference made, as far as I am aware, to a reciter of
the Maha-Ariyavamsa.? The term Mahacattalisakabhanaka, too, occurs

“

1 SV 484

2 Pj II 186 See also J 1V 376

3 Smp Sn II 34

4 DhA IV 51

b Att 17

6 Ibid. 18. These are the verses 153, 154 in the Dhammapada. See also DhA 111 127.
7 Pj I 13. The Mahdvastu gives still another group of verses as the first words of the

Buddha. For a valuable discussion on these diftferent versions, see 15.J. Thomas:
Life of Buddha as Legend and History pp 74 foll.

8 Smp [1I 644

9 SASn IIT 163
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once in the Sammohavinodani.! It denotes a reciter not of any separate
Text but of the Mahacattarisaka Sutta in the Majjhimanikaya.?

Bhanakas at the time of the compilation of the Commentaries

The original purpose for which the Bhanaka system was established was
a very useful one. But for this division of labour, it would have been
impossible to hand down orally the teachings of the Buddha from the time
of his parinibbana up to the time when the Pitakas were committed to writing
at Alokavihara in Ceylon about four centuries later. Even after this event
the Bhanaka system was exceedingly useful as writing wmaterial was not
easily available for the bhikkhus of Ceylon to dispense with the method
of oral transmission.

However, as time went on, this system tended to create factions among
the bhikkhus. Thus Buddhaghosa observes that in his day there were
bhikkhus who had worldly affection (gehasita pema) towards the Doctrine
and were in the habit of regarding : ‘ this is our Dighanikaya and this 18
our Majjhimanikaya.’3

The Samantapasadika speaks of the proper and correct attitude to be
adopted by the bhikkhus when a layman came to invite them for meals and
ask for a certain number of mahatheras, samaneras, Majjhimabhanakas
or monks belonging to some other group.4 The passage referred to here
leads us to draw the inference that the distinction among the Bhanakas of
the various Nikayas was sufficiently pronounced for the laity to attach
different values to them.

The Samantapasadika records again that a bhikkhu who comes to get
a case settled should not be questioned as to his caste : whether he s a
khattiya or a brahmana, etc., or as to his Agama : whether he is a
Dighabhanaka or a Majjhimabhanaka, etc.5 This, too, indicates that the
Bhianakas of a particular Agama (or Nikaya) were perhaps of a different
standing from the Bhanakas of another Agama.

In the Suttavibhanga-vannana Buddhaghosa says that a bhikkhu should
not appropriate for himself any article which is given to the brotherhood
as a whole, as 1t 1s not possible to reach all the bhikkhus in order to make
them relinquish the ownership of that article, but that this may be done
1n the case of anything given to a single bhikkhu or to a group such as the
Dighabanakas.® From this remark 1t appears that the number of the
Bhanakas at the time in question was comparatively small, so limited in
number that 1t was possible to reach them all if one wished to obtain their
consent on any matter. -

The Bhanaka system does not exist in Ceylon today, and 1t is not possible
to say when 1t came to an end ; nor is there now a way of ascertaining

definitely 1n what form of record the views of the Bhanakas were available
to Buddhaghosa.

1 SV 320

2 M. Sutta No. 117

3 Pap II 9. It may also be that this state of affairs prevailed when the Sinhalese Com-
mentaries were compiled and that Buddhaghosa is here merely repeating what was
found in the original documents.

4 Smp Sn 11 329

5 Ibid. 394

6 Smp 11 339
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CHAPTER FOUR
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The Nature of the Contents of the Pali Cor;lmentaries
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THe Atthakathas, as we know, are exegetical treatises on the Texts of the
Pah Canon. Their main object 1s, therefore, to explain difficult words and
abstruse points of doctrine that occur in the Texts and also to give additional
explanatory information wherever it was deemed necessary. We need not
doubt the sincerity of those who were responsible for these exegetical notes,
but, as the Commentaries grew in the course of several centuries to be what
we find today, extraneous matter inevitably crept into the beliefs that were
held orthodox. It is this extraneous matter that is of interest to us in our
present attempt to reconstruct the history of Buddhism in early Ceylon, as
1t enables us to see how far the popular doctrines of the Atthakatha period

differed from those embodied in the Pali Canon.

We may divide our material roughly into two groups :(—

I. Dafferences between the Atthakathas and the Canon, and
II.  Differences between one Atthakatha and another.

I

The first group may be subdivided into three classes as follows :—

1. A Commenta;ryf appearing to differ from a Textual statement,
2. A Commentary enlarging on a pomt raised in the Text, and
3. A Commentary adding new facts to what 1s given 1n the Text.

Class 1

The Pali Jatakatthakatha mentions several places where the Sinhalese
version differed from the Jataka Text. Sometimes the difference 1s only in a
single word. In the Godha Jataka occurs the stanza :

Na papajanasamsevi accantasukham edhati
Godhakulam kakanto va kalim papeti attanam

The Canonical Text here, we are told had phalam instead of Aalum and
the commentator rejects the former word on the ground that 1t 1s 1rre-
levant. 1 Sometimes a stanza in the Atthakatha does not have all the words

found in the corresponding stanza in the Text, or the words are found in
different form.=

1 J. I 488. For other instances where the Atthakatha version is preferred to the Text,
See Ibid. 11 175, 294,

2 Ibid. II 241, 299, IV 236, V 95, 273, 276, V1 36
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The Sammohavinodani mentions an example where the Commentarial
explanation 1s contradictory to the Text.1 A similar example is also found
in the Patisambhidamagga-Atthakathid.2 An attempt to reconcile another
contradiction, which the Pali commentator himself observes, is made in the
Udana- atthakatha 3 The commentator of the Buddhavamsa, too, points
out an instance of such a difference between the Buddhavamsa and the
Khandhaka as well as the Atthakatha.4

This brings us to the Buddhavamsa and its Commentary which reveal a
considerable number of differences one from the other5. Some stanzas given
in the Text do not occur in the Commentary, and vice versa. The last two
chapters of the Text, namely, the Buddhapakinnaka-khanda and the Dhatu-
bhajaniyakatha® are also not commented on in the Atthakatha These

differences are so great that we may rightly infer that the Text which the

1 SV 27, 28
2 PsmA 76
3 UdA 171
4 BuA 44.
6§ Bu (P.T.S. Edn.)
p. 18 vv. 208—212, 215, 220
p. 19. v. 16
p. 20. v. 17 line 1. vv. 26—29, 32

p. 22, vv. 19—-22, 25

p. 23. v.32

p. 26. vv. 17—20, 23. 29
p. 28. vv. 17—20, 23, 30
p. 30. vv. 18—21, 24, 29
p. 32. vv. 17—20, 23, 29
p. 34. vv. 19—22, 25, 33
p. 36. vv. 20—23, 26, 31
p. 38. vv. 19—22, 25, 31
p. 39.v. 12

p. 40. vv. 21—24, 30

p. 41. v. 36

p. 42. vv. 16—19, 22, 27
p. 44. v. 26

p. 45. vv. 14—17, 20, 25
p. 47. vv. 14 —17

p. 43. vv. 20, 24

p. 49. vv. 17—20, 23

p. 60. v. 28

p. 3. vv. 24—28, 30

p. b4. v. 36

p. 65. vv. 16—19, 22, 28
p. 57. vv, 19—22, 25, 30
p. 68. vv. 16—19, 22, 27
p. 61. vv. 18—21, 24, 29
p. 64. vv. 36—38, 41, 52

p. 65. vv. 8 —12

These stanzas occur in the Text but not in the Atthakatha.

Stanzas that occur in the Atthakatha but not 1in the Text:

(1) BuA p. 105, three stanzas.

(2) ,, p.115, first two stanzas (instead of Bu p. 21. v. 38)

(3) ,, p.135, last two stanzas

(4) ,, p, 136, first stanza

(6) ,, p. 140, second line ot the verse Nakula ca...

(6) Also stanzas on pp. 205, 209, 213, 217 (2nd stanza). Along with each of these
there seems to have been other stanzas also, as it 1s evident from the phrase ‘¢ sesa
gathasu sabbattha pakatam eva—all the meanings (of words) in the remaining stanzas
are clear.”’

6 Bu pp 66—69
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commentator had before him was different from the one we have today,
and that the original Text received in Ceylon many additional verses after
the Pali Commentary was written.! Further, the Nidinakathi of the
Jatakatthakatha quotes in full the first two chapters of the Buddhavamsa
and the verses there agree with those in the Buddhavamsa Commentary
and not with those in the Text, the differences being precisely the same as

pointed out before.2 This fact, too, corroborates our inference as to the

later additions made to the Buddhavamsa.
Class 2

Instances of amplifications made in the Commentaries on the original
Texts are more numerous. As an illustration we may make here a comparison
of some parts of the Acchariyabbhutadhamma Sutta of the Majjhimanikaya?3
with the Commentary on this Sutta.

Text
(4) *° When the Bodhisatta has en-

Commentary
(¢) The four gods are the - Four

tered his mother, four gods approach
her to protect the four quarters (say-
ing), * Let nought human or anything

Great Kings. Taking four from
each of the ten thousand world-
systems they number forty thousand.

else hurt the Bodhisatta or the Bodhi-
satta’s mother ’.”’4

Of them the four Great Kings of
this world-system stood with swords
in hand 1n the bedroom (of the
Bodhisatta’s mother), others stood
at the door of the room, and so forth,
up to the very end of the universe,
all keepimg guard to drive away
hostile demons. They kept guard
i this manner not because there
was any danger to the hfe of the
Bodhisatta, for none howsoever great
could kill him, but lest his mother
should perchance be frightened at
the sight of non-human beings ugly
to look at or at hearmmg the cry of a
bird striking terror in the hearts of
men. Another reason for keeping
cuard was that they were urged to
do so by the might of the Bodhi-
satta’s virtue. The gods were visible
to the Bodhisatta’s mother at all
times excepting when she was bath-
ing, dressing, taking meals or per-
forming the functions of nature ;
but as a result of the power of her
own virtue as also her son's, she
felt no terror in their presence. She
considered them merely as the war-
ders of the household.5

1 This question will be dealt with later in the discussion on ‘sambahulavira’
2 Compare J I p. 29, v. 216—p. 30 v. 223 with Bu p. 17 v. 207—p. 18 v, 220,

3 M III pp. 118—124

4 . J. Thomas: Life of Buddha as Legend and History p. 30.

5H Pap Sn 921, 922, an



(B) *“ When the Bodhisatta has en-
tered his mother, there arises 1n
the Bodhisatta’s mother no thought
of men connected with the senses, and
the Bodhisatta’s mother 1s not to be
overcome by any man of passionate

heart.”’1

(C) *“ As soon as born the Bodhi-
satta firmly standing with even feet
coes towards the north with seven
long steps, a white parasol being held
over him (by the gods). He surveys
all the quarters, and 1n a lordly voice
says, < I am the chief in the world, I
am the best in the world, I am the
first in the world. This 1s my last
birth. There 1s now no existence

agaln . 3

1 E. J. Thomas, Op cit. p. 30.
Pap Sn 922.
. J. Thomas, Op cit, p. 31
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(b) There arises in her no thought
connected with the senses with re-
gard to the Bodhisatta’s father or
any other man. It so happens not
because she has destroyed all defile-
ments but because of her respect
towards the Bodhisatta. The like-
ness of her even a skilled artist
cannot paint. It cannot be said
that a man who sees her beauty will
not feel an attachment to her. But
if an 1mpassioned man were to feel
inclined to approach her, his feet
would not carry him, for they would
be tied with a celestial chain. There-
fore 1t 1s said that she 1s not to be
overcome by any man of passionate
heart.=

(c) In the Text it appears as 1if
(the Bodhisatta walked) immediately
after his birth. But 1t should not be
viewed so. As soon as he was born
the Brahmaa received him first 1in a
golden net. From their hands the
Four Great Kings received him jn a
soft antelope skin that was held to be
auspiclous. Finally from their hands
men tock him 1n a delicate cloth.
After that he stood on the ground.

The ® white parasol ' (mentioned 1n
this passage) 1s a ‘ white parasol of
the gods’. Along with 1t were the
five emblems of royalty also, though
iIn the Text the parasol alone 1s
mentloned as In the description of a
king’s journey. In that assembly
only the parasol, the sword and other
emblems were visible, but not those
who held them

The mention of the words, © all the
quarters, etc.” seems to suggest that
the Bodhisatta looked at all the
quarters at the end of his walking
the seven steps. But 1t should not
be viewed 1n this manner.

The Bodhisatta, after getting down
from the hands of the men (who
received him), looked towards the



east. Then numberless systems of
worlds became one plane and the
devas and men residing in them
worshipped him with incense, flowers
and the like, saying :  Great Being,
here there i1s none to equal thee ;
why speak of a superior! ‘In this
way the Bodhisatta looked at the
ten directions, namely, the four chief
directions, the four intermediary
directions, and above and bhelow.
Having seen his equal in none of

them, he walked seven steps towards
the north.1

It 15 easy to see in these instances how far the Commentary has deviated
from the Text.

Again, according to the Pabbajja Sutta in the Suttanipata, king Bimbisara
saw the Bodhisatta who, having left the householder’s life and become an
ascetic, was going about with a begging bowl in his hand in the streets of
Rajagaha. The king, noticing his serene look and gait, sent men to follow
him with the words : * May the royal messengers run (to find out) where the
bhikkhu goes’ (rajaduta vidhavantu kuhim bhikkhu gamissati).2 The Sutta-
nipata Commentary explains the words very clearly without adding any
extraneous matter to 1t,3 but the Jatakatthakatha, referring to the same
incadent, puts into the mouth ot Bimbisara strange details as to how the
messengers should find out who he was. The king 1s reported to have said :
“ o and find out who he1s. If he 1s a demon (¢mmanussa) he will vanish when
he goes outside the town ; 1f a deity he will travel through space, if a naga
he will dive 1nto the earth, if he 1s a man he will partake of the food that he
has received.’*

The Dhammapadatthakatha, too, commenting on the stanza

Yatha pr rahado gammbhiro vippasanno anavilo
Evam dhammani sutvana vippasidant, pandita

(Just like a lake deep, clear, serene,
when as they things in dharma hear,
wise men become serene, composed).®

explains rahado (lake) as that ocean which 1s undisturbed by the descent of
the four-fold army. ° Rahado,” proceeds the Commentary, °1s the vast blue
ocean, eighty-four thousand yojanas deep. Up to a height ot tforty thousand
yojanas from the bottom its water 1s disturbed by fish. An equal depth
from the sarface it i1s disturbed by wind. The water 1n the middle layer
having a thickness of four thousand yojanas remains calm. This 1s what is

called a deep rahada .8

1 Pap Sn 925. a, b, and ¢ are frec and slightly condensed translations of the passages in
the Papancasiidani.

2 Suttanipata p. 72 v. 411

3 Pj II (2) 383

4 J. I, 66

5 Mrs. Rhys Davids: The Minor Anthologies of the Pali Canon, p. 31

6 DhA II 152, 153
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Here 1t would certalnly have been the nobler service, had the Atthakatha
not troubled to ¢ explain ’ the simple beauty of the lines. Numerous exa,mp]es
of a smnla,r character, though, perhaps, not very many where the °expla-
nations ’ are developed to such proportions as here, may be cited.1 But the
few that we have already quoted above are sufficient to show the enlargements
made in the Commentaries on the original Texts.

Sometimes we find also a Commentary giving a detailed explanatory
statement and, in justification of the same, making some such remark as:
‘ This, too, was said by the Blessed One, but it has not been 1included 1n the
Text (idam pi kira Bhagavat@ vuttam eva, Paliyam pana na arulham) ;=
“all this—what is included in the text as well as what is not included —the
Blessed One uttered’ (edam Paliyam aralhaii ca anarulhaii ca sabbam Bhagava
avoca,3 or the ‘ Text has come in brief ’ ( Palv pana sankhepena agata.)*

Class 3

This brings us to the consideration of the inclusion in the Commentaries of
matter which takes the form not merely of enlarging on what 1s contained 1n
the Texts but of definite additions to them. Not seldom do we come across
the modes of exposition known as the Sambahulavara (manifold section) and
the Palimuttakanaya (method of 1ssuing or drawing out from the Text).

The Buddhavamsa-atthakatha makes evident the nature of the former.
According to this Commentary the description in the Buddhavamsa of each
Buddha consists of twenty sections such as the declaration of the cycle of
time (kappa) in which a particular Buddha was born, his name and so forth.
But, adds the Commentary, here the Sambahulavara, too, should be 1nsemed,
which consists of the ten sections, viz., the declaration of

the period which each Buddha spent as a householder,
the three palaces, .

the dancing women (who were of his retmue).
the chief queen,
the son,

the mode of conveyance (used by him when leaving home),
the setting forth (1nto the homeless life),

the period of exertion,

the (chief) attendants, and

10. the vihara.

The commentator further declares that he would briefly deal with these ten
also in the course of his work.5

CRERS T B 0o

Now these are precisely the same items as are found included in our
Buddhavamsa but left uncommented in the Atthakatha.® The inference
to be drawn 1s clear. Before the Pali Commentary was written the verses
that described these items were not included in the Text. They formed a
part of each chapter of the NSinhalese Buddhavamsa Commentary. The
verses were, however, modelled on the style of the Text, and this close

1 See e.g., Pap Sn 767; SA II 156; Man I1 239; Sum Vil II 445, 575, 679; SA Sn III 193.
2 Sum Vil I 238; SA I 201

3 Sum Vil 11 636

4 SV 124, see also Ibid. 209

5 BuA 2, 3, 105

6 See E. J. Thomas: Life of Buddha as Legend and History, p. 49 note 1.
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resemblance 1n style as well as in subject matter naturally induced the later
editors to 1nsert these verses in their Text.

The Sumangalavilasini and the Papaificasiidani, too, give instances of the
use of sambahulavara® by way of justifying the inclusion of additional matter
in connection with the early life of the Buddha.2 It 1s not possible to say
what the origin of these accounts was, though there 1s little doubt that the
accounts were handed down by tradition from a time much earlier than the
writing of the Commentaries.

Though not appearing under the name sambahulavara, there are numerous
other instances where additional matter is given in the Atthakathias. Several
of the accounts given in the Buddhavamsa Commentary belong to this
category ; e.g., the subduing of the demon Narada by the Buddha Dipan-
kara,3 the Buddha Sumangala giving, while he was yet a Bodhisatta, his two
children as alms to a yakkha* and the manner in which he burned himself as
a torch in front of the cetiya of a previous Buddha.® Not a single of these
episodes 1s mentioned 1n the Text. The same Commentary gives the names
of three Buddhas prior to Buddha Dipankara,8 and here, too, the Text 1s
silent on them.

The Manorathapiirani narrates an episode connected with the life of Guttila,
the musician. He sent a thousand pileces of money to a certain woman,
but she refused 1t slightingly. Enraged at this, Guttila went one evening to
the door of this woman and began to sing in accompaniment to his musical
instrument. Hearing his singing she was so enchanted that with the inten-
tion of approaching him she stepped out of the open window thinking that
1t was the door. The result was that she fell down and died.? An account
of Guttila’s life and activities is given 1n the Jatakattakatha, but this episode
does not occur in it.8® Nor am I aware of any other place where this 1s
mentioned.

The Visuddhimagga, too, in its exposition of the Aggregates describes a
number of rapas (material qualities) and then says : * These are the matenal
qualities that are mentioned in the Text. But in the Commentary other
material qualities are brought together, to wit: the material quality of
strength, of origin, of production of ill-health and, in the opinion of some,
of torpor ’.? Here the distinction is between the Text and the Commentary.
Sometimes these two modes of exposition are called the Sasana-naya or
Desana-naya (method of the Teaching) and the AtthakathG-naya respectively.!”
When referring to the Abhidhamma Texts the word Pakarana-naya 1s also
used 1n place of Desanda-naya.ll

The detailed description of the five antaradhanas (disappearances) given
in the Manorathapumm 1s also a clear example of such later additions.

.

1 Sum Vll II 440; Pap Sn 926
2 In the SumarlgalaVII isinil the account given is of the life of Buddha Vipassi, whereas
in the Papaficasiidani the same account refers to that ot Buddha (rotama.

3 BuA 101

4 lbid. 116

b Ibid. 117

6 Ibid. 106

7 Man I 28

8 J II 248 foll. _ _

9 Vill 450, P. P. 11 523; See also Vi 11 433, Pap I 245
10 Pap I 38; Att 422, 427
11 SV 215; Sum Vil IIT 7564
12 Man I 87 foll.
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The other mode of addition, namely, the Pali-muttaka-naya, 1s not so inde-
pendent of the Canonical Texts as is the sambahulavdra. Here the addition
must receive the sanction of the Canon or at least must be such that it can
be deduced directly or indirectly from the same. It occurs most frequently
in the Samantapasadikd. Many rules of conduct of the bhikkhu, not laid
down In the Vinaya, have been formulated on this line.! The Commentary
on the Puggalapaiiatti gives us an illustration of the same development 1n
the Abhidhamma.?

We find a still further development of this in the Atthakathamuttaka-
acariyanaya or the mode of exposition of the teachers as deduced from the
Commentaries. The last named Commentary provides us with 1llustrations
of this naya also.3

There 1s yet another mode of exposition, namely, the Sadda-naya or the
philological method.¢ This 1s restricted to the exposition of the meanings
of words.

11

Finally, we come to the consideration of some of the differences found
between one Atthakatha and another. These differences are on quite a
varlety of topics, and therefore 1t 1s not possible to arrange them 1n any
definite order. Nor is it possible, within the scope of this work, to deal with
all of them. Most of these differences, no doubt, existed as such 1n the
original Sinhalese and Dravidian Commentaries. The authors themselves,
of the Pali Commentaries, have pointed out some of them.5 For others we
have to depend on a comparison of the contents of their works. The following
are a few of these differences : d

(1) Shortly after the birth of Prince Siddhattha, the ascetic Kaladevala,
desiring his nephew Nalaka to renounce the home-life and await Siddhattha’s
attainment of Buddhahood, went to his sister’s house and asked her where
Nalaka was. She replied : * Sir, he 1s @n the house’ (gehe ayya tr).8 This 1s
the version of the Jatakatthakatha. The Paramatthajotika referring to
the same incident says that her reply was: ®Sir, he 1s playing outside’
(bahr bhante kilaty).7

(2) According to the Buddhavamsa-atthakatha the relatives of king
Suddhodana refused at first to give their daughters in marriage to Prince
Siddhattha, for, they said that the latter was not versed in any art and was
therefore 1ncapable of supporting a wife. By way of reply to this charge,
Siddhattha exhibited 1in public his skill in all the arts necessary to be known
by a prince, whereupon the relatives readily agreed to the original proposal
of Suddhodana.8 The Jatakatthakatha has a different version of the account.
It says that some time after the marriage of the prince, a talk arose among his
relatives : ¢ Siddhattha is devoting himself to mere enjoyment ; and he is
unskilled in any art. What will he do in the event of a war 2 Suddhodana.

e R —

] Seee.g., Smp 1I 290—294, 476, II1 713 Smp Sn II 13, 69.

2 J.P.T.S.1914 p. 171

3 Ibid. pp. 173, 174

4 Man I 113; Pap Sn 566; see also the definition of the word Savatthi Pj I 110.

5 See e.g., UJA 101. Some of these differences we have already discussed when dealing
with the Sources of the Pali Commentaries.

6 J 155

7 PjII (2) 489

8 BuA 230, 231
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heard this talk and informed the prince of it. It was then that the latter
exhibited his skill and removed the doubts of his kinsmen.1

(3) Most of the Commentaries agree that before leaving home for the
homeless life, Prince Siddhattha saw four signs, namely, an old man, a sick
‘man, a corpse and an ascetic.? The Buddhavamsa Atthakatha, however,
describes only three and leaves out the seeing of the corpse.3

(4) In the account of the young man Mattakundali, whose death was
caused by the miserliness of his father, it 1s said that a short while before
Mattakundali passed away he was removed outside and laid on the terrace
of the house. According to the Dhammapadatthakatha the reason for doing
so was his father’s fear that if the lad died inside the house, the people who
attended the funeral would see his wealth.+ The Vimanavatthu-atthakatha
says that the father acted thus in order to save himself the trouble of removing
the corpse from the inside of the house.5

(5) The Dhammapadatthakatha defines the word gopo as a cowherd looking
after others’ cows and who is entitled only to the day’s wages.® The Para-
matthajotika gives quite the opposite definition, according to which gopo
denotes a cow-owner looking after his own herd.?

The above are more or less typical examples of differences found i the
Commentaries. These differences are, as we see, with regard to non-essential
details and they hardly affect the fundamental teachings of the Canon.

What we have discussed in the present chapter and in the three preceding
ones may be summarized thus :

When Buddhaghosa came to Ceylon in the early part of the fifth century
A.D., there was in Ceylon a vast collection of Commentarial literature pre-
served for the most part in the Sinhalese language. These Commentaries
were the result of a gradual growth during several centuries, and from internal

evidence it appears that they ceased to grow byv about the middle ot the
first century A.D.

The Maha-atthakatha was the most useful among them. Besides pure
exegetical matter there was embodied in it and in other Commentaries also a
large number of episodes dealing with incidents that took place or were
alleged to have taken place in Ceylon. Many of these are preserved for us
in the Pali Commentaries, and they throw invaluable light on Buddhist life
in Ceylon.

The arrangement of these episodes in a chronological order 18, at least to a
small extent, made possible by the existence of the two Ceylon Chronicles,
the Dipavamsa and the Mahavamsa.

1 J. 158

2 Ibid. I 59

3 BuA 231, 232
4 DhA 126

b VvA 322

6 DhA I 1567

7 Pj 11 28
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The Pali Commentaries as well as their Sinhalese sources show a certain
development on or a going away from the contents of the Canonical Texts.
The views attributed to the Poranas and the Bhanakas are specially interest-
ing and useful in tracing this development which indicates to us the changes
that the faith underwent in Ceylon. The changes, however, were restricted
to details and did not affect much the fundamental teachings of the Canon.

Having made this brief survey of the material at our disposal, namely, the
Pali Commentaries, we are now in a better position to enter into a more
detailed study of the state of Buddhism in early Ceylon.
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PART 11
CHAPTER I

A Sl — J e - e - i el —

Before the Advent of Mahinda

- . — _ .

THE Ceylon Chronicles, Mahavamsa and Dipavamsa, deal with the history
of Ceylon from the arrival of Vijaya and his followers in the fifth century B.C.
This incident took place, according to the Mahavamsa,? “on the day that the
the Tathagata lay down between the two twin-like sdla-trees to pass into
nibbana.”’* The history before the time of king Devanampiyatissa (247—
207 B.C.) 1s so much intertwined in myth and legend that it i1s not easy to
sitt the facts from their legendary embellishments.

During the reign of Devanampiyatissa occurred the advent of the famous
Buddhist missionary Mahinda, the son of the Emperor Asoka of India.
This advent opens up a new era and the history of the island after this event
18 much more reliable than before it ; but, as we can see from the evidence
before us, 1t 1s more or less the history of the Buddhist sangha in Ceylon,
especlally that of the Theravada sect residing in the Mahavihara at Anu-
radhapura.

The Chronicles as well as the Samantapasadika try to show that the conver-
ston of Ceylon took place after the arrival of Mahinda and that there were
no Buddhists in the island before that date. A careful survey, however, ot
the®*contents of these same books may make us arrive at a different conclu-
sion. But 1t need not be doubted that Buddhism was officially introduced
to Ceylon during the reign of Devanampiyatissa. Before investigating the
existence of Buddhism prior to the advent of Mahinda 1t would not be out
of place here to give a general idea of the pre-Buddhist religious beliefs 1n
Cevlon.3

As far as we can gather from the mcidental references in the Chronicles
and, to a certain extent, in the Samantapasadika, the religions practised
by the inhabitants were mainly Brahmanism—if we may use this iclusive
though somewhat inaccurate term—, worship of Yaksas and tree-deities,
Jainism and a few other cults. 1t 1s, however, likely that the new colonists
could not devote themselves much to religious pursuits as their time must
have been fully occupied in making habitable and 1mproving their newly
acquired territory and also probably in defending themselves against the
attacks of the aboriginal Yakkha and Naga tribes.

Brahmanism
From the very beginning, since the arrival of Vijaya and lis followers
about the year 483 B.C., the brahmans enjoyed a pronnment status in
Ceylon. The immigrants to the island from north India, where the brih-
mana, no doubt, was an important and respected person, continued to show
the same regard for him even in their new home. One may perhaps be
1 Mv. 6. 47
2 The Dipavamsa (9. 21) states that it was at the time of the passing away (paren ibbdana-
samaya) and Smp (I 72) takes it to have happened in the same year.
3 S. Paranavitina has dealt with this subject in detail in a paper read before a General
Mecting of the R. A. S. (Ceylon Branch) on 2nd Nov. 1929.
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justified 1n supposing that the brahmanas lost much of that power after
the Sinhalese kings embraced Buddhism. Even in later times we do hear
now and then of powerful brahmanas, strong enough at times to raise a re-
bellion against the ruling monarch. But those will be dealt with in their
appropriate places. |

There were brahmanas who came along with Vijaya to Ceylon. Upatissa
was one of them. He founded the village Upatissagama which was for some
time the capital of Ceylon. The same brahmana held the post of chaplain
(purohita) to king Vijaya.! Pandukabhaya as a young prince received
his education under the brahmana named Pandula. The son of the latter
became 1 due course the chaplain to Pandukibhaya (394—307 B.C.).2
When Devanampiyatissa sent presents to Asoka, the prince Arittha was
accompanied by the king’s chaplain who was a brahmana.3 Several other
reterences, too, of a like nature can be easily found. The presence of these
brahmanas naturally implies the existence of their religious beliefs in Ceylon
at that time.

The Worship of Yaksas

King Pandukabhaya built a temple for the Yakkha Cittaraja.4 Parana-
vitana 1s of opinion that Cittaraja was a water spirit.5 Further, he shows
that a Yaksa named Cittaraja was the object of a popular cult in ancient
India as 1s seen from the Kurudhamma Jataka.6 Other Yaksas worshipped
in Ceylon were Kalavela, Maheja, Vaisravana, Jutindhara, Vibhisana,
Kalasodara, and the Yaksinis Vadavamukhi and Pacchimarajini. ° The
conditions, 1n pre-Buddhist Ceylon, of the Yaksa cults appear to have been
exactly similar to those in North India in the time of the Buddha ; &nd,
in spite ot the adoption of Buddhism as the national religion, the earlier
Yaksa worship flourished side by side among the masses and has persisted
down to modern times.?

T ree-deutres

Pandukabhaya fixed a banyan tree near the Western Gate of Anuradha-
pura as the abode of Vaisravana, and a palmyra palm as that of Vyadha-
deva.® Here we have two instances of the worship of tree deities in pre-

Buddhist Ceylon.

Patron Deities

The Vyadha-deva, mentioned above was the patron deity of the hunters.
Another such deity was Kammara-deva or the god of the blacksmiths. In
addition to these deities of particular trades there was also a guardian deity
of the whole city of Anuradhapura.?®

Jarnism
Pandukabhaya 1s said to have built dwelling places for the Niganthas
(v.e., Jains) named Jotiya and Kumbhanda. Another Nigantha called

1 MV 7. 44
2 Ibid. 10. 20 foll.

3 Ibid. 11, 20

4 Mv 10, 88

6 J. R. A. S. (C.B.) 1929 pp. 302 foll.
6 J 11 pp. 365—381 '

7J.R- A.S. (C.B.) 1929 p. 317.

8 Mv 10. 89

9 J. R.A.S. (C.B.) 1929 p. 319
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Gir1 lived in the locality where Jotiya was.l The monastery of Giri was
demolished by king Vattagimani Abhaya (29—17 B.C.) and in its place was
built the Abhayagirivihara,2 which in subsequent times, played an important
part in the history of Buddhism in Ceylon. When these Jains came to
Ceylon 1t 1s not possible to say. But we know that ever since the arrival
of Vijaya, there was a constant flow of immigrants to Ceylon from India,
especiallyfrom the northern part of that sub-continent. From north-western
India travelling by sea to Ceylon was not a difficult task. There is no reason
to suppose that Jains, too, did not come along with the other immigrants.
But no conversion to any appreciable extent took place in Ceylon, perhaps,
because Jainism, unlike Buddhism, was not a missionary religion. We hear
practically no more of them in the Ceylon Chronicles, except by way of an
incidental remark in the Mahavamsa that in the eighteenth year of king
Kassapa (478—496 A.D.) his brother Moggallana who had fled to India came
hither at the information of the Niganthas with twelve distinguished friends
from Jambudipa and collected troops at the Kutharivihara in the Ambattha-
kola district.3 Here; again, 1t 1s difficult to say whether these Jains were
inhabitants of Ceylon or of India, though from the nature of the information,
1t 1s more likely that they were Ceylonese.

Paribbajakas, Ajivakas, etc.

The Paribbajakas, a class of wandering teachers or sophists,4 and Ajivakas
the followers of Makkhali Gosala, too, were known 1n early Ceylon. Pandu-
kabhaya built a monastery for the Paribbajakas and another for the
Ajivakas.?®

Farther, we are told that Bhaddakaccana and her attendants came to
Ceylon disguised as nuns (pabbajita),® and that in the time of Pandukabhaya
there were many Pasandakas and ascetics (samana).” To what sects these
words pabbajita and samana referred we are unable to say, as these words
can be applied to any sect of non-brahmanical ascetics, including the
Buddhist monkhood. Nor do we know what religious beliefs were held by
the five hundred pagan families (micchaduthika-kula) settled to the west ot
Anuradhapura by Pandukabhaya.8 ‘

Let us now see what evidence we have for the existence of Buddhism 1n

pre-Mahindian Ceylon.

Buddha’s visits to Ceylon

Buddha is said to have visited the 1sland of Lanka three times. These
visits are mentioned in the historical section of the Samantapasadika.® In
the Dipavamsa and the Mahavamsa they are described 1n detaal.

The first occurred in the fifth month after the Enlightenment. In the
centre of Lanka, in the delightful Mahanaga garden, the customary
meeting place of the Yakkhas, there was a great gathering ot the Yakkhas

1 Mv 10 vv. 97—99

2 Ibid. 33. 44

3 Mv 39. 20

4 Rhys Dvids: Buddhist India p. 141
5 Mv 10. vv. 101—102

6 Ibid. 8.24

7 Ibid.. 10.98

& Ibid. 10. 100

9 Smp I 89
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dwelling in the island. The Buddha went to this assembly and hovering 1p
the air over their heads, at the place of the (future) Mahiyangana thiipa
he struck terror into their hearts by rain, storm, darkness and such pheno-
mena. Next, having released them from their terrors, the Blessed One caused
the pleasant Giridipa to come near to them, and by a device made them
withdraw to that land. When they had settled there, he made the land
return to its former place. Then, the devas assembled, and in their assembly
the Master preached the Doctrine. Many kotis of beings attained the reali-
zation of the Truth (Dhammabhisumaya), and countless were those who came
unto the three Refuges and the Precepts of Duty.! Buddha freed Lanka of
the Yakkhas because he foresaw that that fair isle would after his passing
away be the stronghold of his teachings.? The Naga Maniakkhika of
Kalyani, we are told, accepted the Buddhist faith during this first visit of
the Master.3

The second visit took place in the fifth year after the Knlightenment.
This visit was to save two hostile Naga kings from an impending war which,
if fought, would have been disastrous to both parties. After settling their
dispute the Buddha preached the Doctrine and eighty Aofis of Nagas
dwelling 1n the ocean and on the mainland were converted.4

Three years later the Enlightened One visited the island again at the
request of Maniakkhika.5 It was during this visit that the Buddha 1s said
to have left the imprint of his foot on the peak of the Sumana Mountain.

These visits, as noted above, are recorded only in the Dipavamsa, Samanta-
pasadikda and the Mahavamsa. No mention is made of them in any part
of the Pali Canon. This negative evidence, though a weighty one, 18 not
sufficient for us to arrive at a decision and deny the truth of this tradition.
This tradition may probably have arisen from the arrival, before the advent
of Mahinda, of some Buddhist missionaries from India and also from the
existence 1n Ceylon of a considerable number of Buddhists among the earlier
inhabitants, namely, the Yakkhas and the Nagas.

To support this hypothesis there is another valuable reference in the Maha-
vamsa. The Mahiyangana thiipa, says the Great Chronicle, existed in Ceylon
long before the arrival of Mahinda. When the Buddha first visited Cey-
lon, the deva Mahasumana of the Sumanakiita Mountain requested the
Buddha to give him something to worship. The Master took a handful of
hairs from his head and gave it to the deva. The latter enshrined it respect-
fully 1n a thupa which he built at the place where the Master had sat.
After the passing away of the Buddha, the thera Sarabhii, a disciple of the
thera Sariputta, brought the collar-bone of the Buddha and deposited it in- .
the same thipa. Later Uddhactlabhaya, the son of king Devanampiya-
tissa’s brother, saw the wondrous cetiya and covered it over afresh and made.
1t thirty cubits high. Still later, king Dutthagamani, dwelling there while
he made war upon the Damilas, built a mantle cetiya over it eighty cubits.
high.¢

1 Mv 21 foll.

2 Smp I 89

3 Mv 1.64

4 Ibid. 1.44 foll.
5 Ibid 1.71 foll.
6 Mv 1.37 folli.
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When the extraordinary elements on this account are removed, we find a
foundation of historical truth, namely, that long before Mahinda’s day there
were at least a few Buddhist monks in Ceylon and that this cetiya was built
by them.

Nor can one, with regard to the question at hand, ignore the arrival in
succession of a large number of people from India, among whom, it is difficult
to believe, there were no Buddhists.

In order to perform the consecration of Vijaya, the ministers sent an
embassy to Madhura requesting the Pandyan king to send his daughter to be
the queen of Vijaya. In due course she was sent along with many maidens,
craftsmen and a thousand families of the eighteen guilds.?

The arrival of Princess Bhaddakaccana? and her retinue, too, brings us to
the same, or, 1n fact, a more decisive conclusion. Bhaddakaccana was the
youngest daughter of Pandu, the Sakyan, a cousin of the Buddha. °She
was (even as) a woman made of gold, fair of form and eagerly wooed. For
(love of) her did seven kings send precious gifts to the king (Pandu), but for
fear of the king, as since he was told (by soothsayers) that an auspicious
journey would come to pass, nay, one with the result of royal consecration,
he placed his daughter speedily upon a ship, together with thirty-two women
friends, and launched the ship upon the Ganges, saying : * Whosoever can,
let him take my daughter.” And they could not overtake her, but the ship
fared swittly thence. Already on the second day they reached the haven
called Gonagamaka and there they landed robed like nuns (pabbajitd).3

Here two facts support our view. First, she 1s said to be very closely
related to the Buddha, and one may rightly infer that she and her friends
were not all ignorant of the teachings of their royal kinsman. Indeed, we
would not be far wrong if we take for granted that they, and at least Bhadda-
kaccana and some of her friends, were followers of the Buddha. Secondly,
we are told they came disguised as nuns (pabbajita). Though, as noted
before, 1t 18 not possible to say definitely what was meant by pabbajita,
considering the locality from which they came and their connections with
the Buddha’s family, 1t 1s very likely that this word signified Buddhist
bhikkhunis.

As shown 1n the preceding pages, there lived in pre-Mahindian Ceylon
people belonging to almost every religious sect then existing in India. Even
Ajivakas who were, by no means, so numerous as the followers of the Buddha
are mentioned as living in Ceylon. How then 1s one to account for the
absence of any mention of Buddhists ¢ The only explanation possible 1s
that silence was observed with regard to their existence 1n order to create a
dark background on the canvas on which the enthusiastic narrator of Buddhist
history might successfully paint his glowing picture of Mahinda’s miraculous
conversion of the 1sland. .

Again, when we consider how rapidly the conversion of Ceylon took place,
it is difficult to believe that the people were, till then, entirely ignorant of the
teaching. After the very first discourse of Mahinda forty thousand people
including the king embraced the Buddhist faith. His other discourses, too,
were equally successtul.

1 Mv 7.48 foll.
2 Mv 8.20
3 Mv 8. 20—23
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All these facts help us to conclude that Buddhism did exist in Ceylon
before the time of Mahinda, though it was only after Devanampiyatissa’s
conversion that it became the state religion of the country.! Moreover, 1t
may be justly sald that Mahinda’s mission had as its chief aim not the mere
introduction of the teachings of the Buddha to Ceylon but the formation of
the monastic order and thereby the establishment’ of the sasana in the

1sland.

1 See alsoJ. R. A. S. (C.B.) 1929 p. 282.
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CHAPTER TWO

The Advent of Mahinda

" . el ‘__ e S ————

THE history of Ceylon assumes a less nebulous and more trustworthy character
with the arrival of Mahinda two hundred and thirty-six years after the passing
away of the Buddha.l The details of the advent of this great missionary are
given only in the two Ceylon Chronicles and in the Samantapasadika. No
mention of it i1s made 1n any of the Edicts of Asoka discovered so far, though
in his thirteenth Edict, Ceylon is mentioned as one of the many countries n
which conquests by the Dhamma had been made by him.

As pointed out by Prof. Rhys Davids,? the truth of the Ceylon Chronicles
with regard to the mission sent during Asoka’s reign to the Himalayan
region 1s confirmed in a striking manner by the archaeological discoveries
made at Safichi. If the Chronicles are so accurate with regard to this mission
which took place in a region where the Sinhalese had hardly any interest,
1t 1s justifiable to suppose that the account of Mahinda’s mission to Ceylon
1s more than mere legend. One must, of course, allow a sufficiently wide
margin for the later amplifications and exaggerations that must have
naturally crept in as a result of literary embellishment and the desire to
provide religious edification. This allowance should be made not only 1n
thig particular instance but also in the numerous other instances in the
Chronicles as well as in the Atthakathas where supernatural phenomena are
recorded. '

The Samantapasadika Account of Mahinda’s Advent

The description given in the Samantapasadika agrees, though not often
in the order of narration, in the main points with the Mahavamsa account.
Probably both accounts were obtained from the same original source.

After the third Council at Patna (Pataliputta) Mahinda was requested
by his preceptor and the sangha to visit Ceylon and establish the sasana in
that island.3 After consideration Mahinda concluded that it was not yet
the proper time to go there. Mutasiva (307—247 B.C.), the then reigning
monarch of Ceylon, was advanced 1n years and 1t was not possible to estab-
lish the sasana under his patronage. Awaiting the accession of Mutasiva’s
son Devanamplyatissa to the throne, Mahinda set out from Asokarama
with the theras Itthiya, Uttiya, Sambala, Bhaddasala, the novice Sumana
and the lay disciple Bhanduka to pay a wvisit to his relatives. Mahinda,
in due course, arrived at and lived for one month at Vedisagiri, the residential
quarters of his mother.

Devanampryatissa and Asoka

By this time the death of Mutasiva had occurred and his son Tissa was
annointed king of Ceylon. There existed strong ties of friendly affection
between Devanampiyatissa and Dhammasoka, though they had never seen
each other. It is said that when Tissa ascended the throne many precilous
1 Smpl73

2 Buddhist India pp 299 foll.
3 Smp 1 69 foll.

49



Jewels sprang up to the surface of the earth as a result of his previous merit.?
These he sent as a gift to Asoka. The latter, in return, sent to Tissa the five
ensigns of royalty and other things necessary for the consecration of a king.
He sent not only these material gifts but also the gift of the Dhamma.? His
message ran : - 1 have taken refuge in the Buddha, the Dhamma and the
Sangha, and I have declared myself a lay disciple in the religion of the Son
of the Sakiyas. Take delight, even thou, in these three, in the Supreme
Religion of the Conqueror, and come to the Refuge with faith.” When
Devanampiyatissa recelved the message and gifts from Asoka, he performed
a second consecration on the full-moon day of Vesakha.3

This description, 1t may be noted, does not agree in all details, with what
1s given 1n the Mahavamsa and the Dipavamsa.4 The Mahavamsa adds that
Asoka, not finding 1n his possession such precious things as were sent to him
by Devanampiyatissa, conferred titles and ranks of honour on Arittha and
others who brought him the gifts.5 Further, the Samantapasadika, after
oiving the description of Tissa’s gitt and Asoka’s return gift, quotes the
Dipavamsa as the authority for the same.¢ But the corresponding Dipavamsa
verses differ considerably from those quotations.?

Arrwal of Mahwnda

After spending one month at Vedisagiri, on the full-moon day of Jetthamiila
(April-May or May-June) Mahinda and the other six mentioned above,
coming together, discussed whether 1t was the right time to go to Ceylon.8
Then Indra, who in Pali Buddhist literature is better known as Sakka, the
chiet (Inda) of the gods, approached Mahinda, requested him to go over and
promised his help in the conversion of the i1sland.® This deity, as we shall
see later, plays a prominent part in the Buddhist legends of Ceylon. Mahinda,
so the story goes, accepted his request and, accompanied by the other six,
sprang up from the mountain Vedisaka to the sky and stood on the Missaka-

pabbata, which lies to the east of Anuradhapura and which in later days
was known by the name of Cetiyapabbata.

Tissa meets Mahinda

This day happened to be the festival day known as the Jetthamiila-
nakkhatta.1® We have no other evidence to prove or disprove the truth of
this coincidence of events, but we may note that 1t 1s quite a natural tendency
to assoclate 1mportant events of a new religion with outstanding dates
of an older period. The king, on that day, proclaimed the festival and
accompanied by forty thousand men set forth to Missakapabbata to enjoy
the pleasures of the chase. FKollowing a 7rohitall deer, Tissa climbed the
mountain and came to the spot where the theras were. Mahinda, seéing
that the king was approaching him, called out : *“ Come here, Tissa.” A$
this the king was surprised and harboured a doubt as to whether the thera

L

1 Smp I 74
2 Ibid. I 76
3 Ibid. 176
4 Mv 11. vv. 8 foll.; Dip. 11 vv, 14 foll.
5 Mv 11 vv. 25, 26
6 Smp I 74, 75
7 Dip. 11 vv 156—17, 32—34
8 Smp I 70
9 Ibid. 71

10 Smp 1 73

11 Mv 14.3 calls it a gokanna
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was a human being or not.! The Mahdvamsa tells us that this doubt did
not leave the king until he had had a private talk with Bhandu just before
he left for the city in the evening.2 Mahinda had a conversation with Tissa,
during which he gauged the intellectual capacity of the latter.? Finding
that the king was quick-witted and able to understand the Dhamma, he
expound&d the Cilahatthipadopama Sutta.4 At the end of the discourse the
king and his retinue of forty thousand people embraced the new faith.

This sounds a miraculous conversion. But if we take forty thousand not
literally but simply to mean a large number, and when we remember that,
as was shown In the preceding chapter, Buddhism was known earlier in
Ceylon, we may well take this seemingly sudden conversion to be but a formal
and public declaration of the faith to which many in that gathering had
hitherto adhered but only in a private capacity.

In the evening meals were brought to the king. Even as he listened to the
Sutta, the king knew that taking meals at that time was unlawful to the
theras. But thinking that it was unseemly for him to partake of the food
without 1nviting the theras he invited them. The invitation was, of course,
not accepted.

The king then departed to the city and made arrangements to receive the
theras on the morrow. Mahinda and those who came with him spent the
night on the Missaka Mountain, and on the same night Bhandu was received
into the Order. Many miraculous things are stated to have happened during
that night as also during the days that followed. But the descriptions
of these preternatural occurrences need not obscure from our sight the
historical kernel that lies within this legendary matter. Legends do not
arise out of nothing. The greater the number of legends that grow round a
person or an event, the more does 1t point to the great personality of that
individual or the deep impression that that event had created in the minds of
the people at the time.

Entry into the Capital

On the following morning Mahinda and the other bhikkhus went to Anu-
radhapura. The king ordered seats to be prepared for them inside the
palace. It 1s said that the soothsayers, when they saw the seats prepared,
foretold : ‘“ The earth 1s occupied by these (bhikkhus), they will be lords
upon this island Tambapanni.”’® The king went forward to meet the theras,
and, with due greetings and respect, led them into the palace. Mahinda,
seeing the manner in which the seats were spread, took his seat, thinking
to himself that the religion would be well established and would take root
in the whole of Lanka. The king served the theras with damnty dishes,
and calling upon the five hundred ladies, with Anuladevi at themr head,
to make obeisance to the theras, himself took his seat on a side. After the
meal was over, Mahinda preached the Petavatthu, Vimanavatthu and
Saccasamyutta® to the people assembled including the king. Hearmg this
discourse, the five hundred ladies attained the Fruition of the First Path.

— e ]

1 Smp I 74

2 Mv 14 vv 29—31

3 Smp I 77; Mv 14 vv. 16 foll.

4 M I pp. 176—184

5 SmpI 79 _

6 The Petavatthu and Vimanavatthu are books in the Khuddakanikaya, and the Sacca-

samyutta is a section of the Samyuttanikiya (Vol. V. pp. 414—478).
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The people who saw the theras at Missakapabbata on the previous day,
conveyed the news to their neighbours and this resulted in a vast multitude
of people assembling at the gate of the palace.l But as they had no opportu-
nity to see the theras the people raised a cry. The king learning what they
desired, ordered the hall of the state elephant to be decorated, and prepared
to recelive the theras. Mahinda went there and preached the Devadiita
Suttanta.> At the end of the discourse one thousand3 beings attained the
Fruition of the First Path.

The elephant’s hall, too, soon became 1nsufficient and seats were prepared
in the park Nandanavana at the southern gate of the city. The thera went
there and preached the Asivisopama Sutta.t On hearing the teaching
another thousand persons attained the Sotapattiphala. Thus on the second
day after Mahinda’s arrival, two thousand and five hundred beings attained
the realization of the Truth.

From the facility with which Mahinda and the people of Ceylon understood
one another, we may incidentally observe how closely allied the languages
in Ceylon and in North India at that time must have been. A comparison
of the earliest inscriptions of Ceylon and those of North India in the corres-
ponding age leads one to the same inference.

Gift of the Park Meghavana

Even as the thera was conversing in the Nandanavana with numbers of
ladies of noble families who came to see him, the day drew to its close.
Mahinda, observing the time, rose up from his seat to go to the Missaka
Mountain. The ministers, learning the intention of the thera, informed
the king, and with the permission of the latter, requested the theras to spend
the night at Nandanavana, but they did not accept the request. Then
agaln, the ministers, being ordered by the king, invited the theras to Megha-
vana, a park which was neither too far away from nor too close to the town.
The theras accepted the invitation and spent the night there. In the morning
the king went to Meghavana and bestowed the park on the thera. The grant
of this gift was followed by miraculous happenings.> One can understand
the significance given to this gift as it marked the beginning of the establish-

ment of the Mahavihara which became the leading monastery in Ceylon
during many centuries that followed.

On the following day, the third one from his arrival, Mahinda preached
the Anamataggiya® Discourse.” On the fourth8 day was preached the
Aggikhandhopama Sutta.? Seven days were thus spent, converting the
multitudes to the faith and helping many in the realization of the Truth.
On the seventh day the thera preached the Maha-appamadal® Sutta to the

1 Smp I 80
2 A I pp. 138—142

3 Five hundred, one thousand, ten thousand, sixteen thousand, eighty-four thousand
etc., often occur in Pali books. Evidently these are not to be taken literally, but as.
representmg large numbers of different degrees.

4 Mv gives it as the Balapandita Suttanta (Mv 15.4)

5 Smo I 80

6 S II pp. 178—193

7 Smp I 81. the Mahavamsa states that this Sutta was preached on the fourth day..
(Mv 15.186).

8 Second day according to Mv 15.176.

9 AIV pp. 128—135

[0 There are several Suttas bearing this title. See Geiger’s Mahavamsa translation p.3L
note 3 and p. 114 note 2.
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king and returned to Cetiyagiri. According to the Mahivamsa, Mahinda
returned on the thirteenth day of the bright half of the month Asalha (May-
June or June-July).1 The reason that caused the theras to return was the
approach of the vassa season, and as the bhikkhus start the vassa period
on the full-moon day of Asalha, the Mahavamsa account seems to be the
more accurate of the two. From the eager manner in which Mahinda
exhorted the king to be diligent (appamada), the latter suspected that the
thera was getting ready to depart from the island. One may here recall
the words of the Buddha “ vayadhamma bhikkhave sankhara, ¢ appamadena ’
sampadetha,” addressed to his disciples just before his passing away. Deva-
namptyatissa made haste to Cetiyagiri and inquired about the intentions of
the thera. Mahinda explained to the king that he was not intending to leave

the island, but that during the vassa period bhikkhus had to stay in one place
and hence his retreat to the mountain.

Anrittha enters the Order

On that day the minister, Arittha, entered the Order with fifty-five? of
his elder and younger brothers (bhatukehi saddim) and became Arahants
immediately. There seems to be a confusion with regard to the name
- Arittha. It appears on several occasions in the Mahavamsa and in the
Samantapasadika. |

(1) The embassy that conveyed the presents from Devanampiyatissa,
to Asoka was headed by Maha-Arittha, who was the king’s nephew and
on whom the rank of a Commander 1n the Army (Senapatifthana) was
bestowed by Asoka.3

(2) On the seventh day¢ after Mahinda’s advent, a minister, Arittha by
name (Arittho nama amacco), entered the Order with fifty-five of his brothers.
This 1s the reference that was dealt with in a previous paragraph.

(3) When Anula expressed the desire to enter the Order, Tissa, at the
behest of Mahinda, sent his nephew Arittha (A4rttham nama attano bhagi-
neyyam) to fetch the theri Sanghamitta.? The choice of this envoy was
made by Tissa after due consideration with his ministers. 1t is reasonable
to suppose that Arittha was chosen because he had previous experience of
going to the court of Asoka. The Mahavamsa calls him * nephew Maha-
Arittha ’. Hence we can safely identify this Arittha with the Maha-Anttha
(No. 1). Further, as he did not return to Ceylon till the month of Maggasira®
(Oct.—Nov. or Nov.-Dec.) he cannot be the same as the Arnittha (No. 2),

P e S A e e L - i — e

1 Mv 16. vv. 2, 3

2 Fifty-five, it must be noted, is a common round number in Pali literature. For exam-
ple, when Sonaka went to Veluvana, fifty-five young brahmanas accompanied him
(Mv 5. 115); the pork-butcher at Rajagaha carried on his cruel occupation for
fifty-five years (DhA I 125); the Jataka Commentary is known better in Ceylon by
its traditional name ‘‘Book of the 550 (t.e., ten times fifty-five) Jatakas’, though it
does not contain that exact number of stories. Again, the word bhata or bhatuko used
in the passage, has a significance wider than that of the English word ‘brother’. The
former can and often does include sons of paternal uncles. 'The Sinhalese have gone
still further and understand by the term sakodara (uterine brother) not only one’s
‘“ uterine '’ brothers but also the male first cousins either on the maternal or the
paternal side.

3 Mv 11. vv.20, 25

4 that is, according to the Samantapasadika v

5 Smp 1 90; Mv 18.3

6 Smp I 98: Mv 19.24
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who, as we know, entered the Order either in the month of Jetthamiila
according to the Samantapasadika) or in the month of Asalha (according
to the Mahavamsa). . _

(4) This same Arittha (v.e., same as No. 3), after his return from India,
entered the Order along with five hundred men and became Arahants.!
Here, too, he is called the king’s nephew (rafifio bhagineyyo).

(9) In the Vinaya recital that took place during Devanamplyatlssa S
reign, Maha-Arittha2 played somewhat the same part as Upali did 1n the first
councll at Rajagaha.

From the facts given above 1t is clear that there were two Aritthas, both
ministers, and both nephews of the king. One (Nos. 1, 3, 4 and 5) was
Maha-Anttha and the other (No. 2) was Anittha. One may even go a step
further and suggest that they were brothers. It was quite a common
custom to give the same name to two sons and differentiate one from the
other by adding the prefix Maha (the Great or the Elder) to the elder’s
name.

Now to return to the main subject. After Arittha and his brothers entered
the Order, Tissa caused the construction of the sixty-eight caves (atthasatth-
lena) at Cetiyagirni to be started and returned to Anuradhapura. The
theras spent the first vassa at Cetiyagiri. At that time there were sixty-two
Arahants who spent the wassa there.3 G. C. Mendis draws 