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Foreword

The ancient land of Magadha is credited to have given consi-
derable impetus to free religious thinking. Some of the thinkers
of Magadha could not see eye to eye with the preachers of the
Vedic pantheon. They evolved their independent religious concep-
tions. Both 1n the field of theology and philosophical pursuit, they
raised their note of dissent to the Brahmanical beliefs. Gautama,
the Buddha, was one of the chief dissenting figures. He became the
founder of a new religious thought, later called Buddhism.

During the time of the Buddha his dharma-cakra could not go
much beyond the land of Magadha and the adjacent region of Kosala
and Vatsa. Fortunately for him, he had a few energetic and learned
disciples who helped him in propagating the new religion. Among
these disciples the names of Ananda, Sariputra, Maudgalyayana and
Mahikatyayana rank very high. They worked hard to take the
message of Tathagata to the masses. They also interpreted the
tenets of the new religion and actively participated in philosophical
discourses held with the followers of other faiths.

It was Mahakatyayana who was responsible for propagating
Buddhism in Avanti. He was the son of the royal priest of Chanda
Pradyota of Avanti. After his conversion to Buddhism, he began
to live in a hut in the Makkarakata forest near Ujjayinil. The
Buddha found in him a competent scholar to do the work in the
extensive kingdom of Avanti. The credit to popularise Buddhism,
for the first time, in Malwa goes to this distinguished disciple of
the Buddha. He converted several learned Brahmanas and rich
businessmen.

Besides Mahakatyayana, others who worked for Buddhism in
this part of the country, mention may be made of Bavati, Dhar-
mapala, Nédlaka and Isidasi. They, along with their followers, did
tremendous work of religious propagation. They uscd to travel
long distances and took help from the traders, who moved with



big caravans in the country. The main route joining Malwa with
Magadha passed through Pratisthana, Mahismati, Ujjayini, Gona-
rdda, Vidisa, Vanasdhvaya (Tumbavana), Kausambi, Saketa and
Sravasti. It finally reached Rajagriha, the eastern terminus.

In the reign of Maurya emperor Asoka, Buddhism was eleva-
ted to the status of State religion. During the Sunga-Satavahana
period, an impetus was given to the development of Buddhism not
only in the periphery of the academic tenets but also in the wider
field of visual arts. The great establishment at Sanchi became an
enviable religious centre. It continued to flourish for several cen-
turies. The artistic attainments at Sanchi eloquently signify the
happy blending of the aesthetic sense with religious and secular
life.

During the Gupta Age and in the Medieval Period, Buddhism
received a set-back. But, it continued to grow in the region of
Malwa. This is attested by the the extant Buddhist monuments in
several parts of Malwa.

Dr. Pahadiya has traced the development of Buddhism in
Malwa and has discussed various problems pertaining to Buddhist
thought. His treatment of architecture and sculpture is adequately
done. The author has successfully utilized the literary evidence
corroborating the archaeological data. The publication fulfils a long-
felt want in the field of regional Buddhist studies.

K.D. BAJPAI
Tagore Professor & Head of the Deptt. of
Ancient Indian History, Culture & Archaeology

Director, Excavation & Exploration
University of Sagar, SAGAR (M.P.)



Preface

In early times, Buddhism remained very powerful in India, as
known to us from a large number of monuments, inscriptions and
literary works. It seems that it was deeply rooted among the mas-
ses; and 1t actually proved to be a dynamic factor in the moral
uplift of the people. T.W. RHYS DAVIDS has rightly suggested
that Buddhism, born in Magadha, received its garb in Avanti. The
role of Buddhism of Malwa was not confined particularly to this
region; 1t indirectly influenced the culture of the whole of India.
In this monograph, an attempt has been made by me tojudge how
Buddhism played an important part, directly or indirectly, in diffe-
rent spheres of our culture.

Many scholars, of course, have written books relating to the
Buddhist monuments, inscriptions, etc. in Malwa. A. CUNNIN-
GHAM dealt with the Topes at Sanchi, Sonari, Satdhara, Bhojpur
and Andher in his famous works “The Bhilsa Topes’’. In some
‘Archaeological Survey Reports’ also he gave description of certain
Buddhist archaeological remains in Malwa. J. FURGUSSON and
J. BURGESS in their ‘History of Indian and Eastern Architecture’
reviewed some Buddhist sites in Malwa. C.E. LUARD undertook
review of the Buddhist caves in Central India in ‘Indian Antiquary’
(xxxix). A. FOUCHER too in his book, ‘The Beginnings of Bud-
dhist Art’ took up a few Buddhist sites of Malwa under his review.
J. MARSHALL wrote a work of three dimensionalism under the
appellation, ‘The Monuments of Sanchy’. J.H. COUSINS and D.R.
BHANDARKAR published their reviews on Dhamnar Caves,
and the Buddhist remains at Poladonagar respectively in the
‘Archaeological Survey Reports’ of 1905-6, and 1913. The India
Society published an important monograph on Bagh Caves in co-
operation with the Department of Archaeology, Gwalior. M.B,
GARDE and D.R. PATIL in their respective works ‘Archaeology In
Gwalior’, and ‘The Cultural Heritage of Madhya Bharat’ gave a



brief description of a few Buddhist archaeological sites. M.B.Garde
published his reviews also on the Buddhist archaeological remains
of Malwa in some of the ‘Archaeological Survey Reports of India’.

Scholars like G. BUHLER, A. CUNNINGHAM, H. LUDERS,
F.E. PARGITER and N.G. MAJUMDAR edited the Buddhist
votive inscriptions at Sanchi, and thus, opened a new field of
research for the scholars.

But, none of the afore-mentioned scholars gave a comprehen-
sive account of the history of Buddhism in Malwa. Nor is there
any unanimity of opinion amongst them as to the interpretation
of some of the inscriptions. Thus, the history of Buddhism in
Malwa still remains a desideratum.

I have, therefore, made an humble effort in this work of mine
to present as clear and lucid as possible a picture of Buddhism in
Malwa by critically examining the wide range of scattered mate-
rial (available in the form of literature and archaeology), and by
drawing independent conclusions, wherever possible.

The rich material utilized in this work is mainly concerned
with Buddhism in Malwa, but sometimes, the material found in
neighbouring regions has also been used, as 1t is directly or indirect-
ly related to the history of Buddhism in this region. At the same
time, it is also known to us that the boundary of Malwa in ancient
times did not remain definite, but changed from time to time.
Besides I drew conclusions from the general history of Buddhism
in India, because Malwa was the part and parcel of it.

I have no words to express my gratitude to my teacher, Dr.
KAILASH CHAND JAIN, for his valuable guidance and help.
Had he not come to my succour, I would never have succeeded in
completing my work. I am also indebted to my teachers Dr.
MANOHARLAL DALAL and Dr. B.N. SHARMA for their

advice and suggestions which they extended to me ungrudgingly.
[ am very much indebted to Dr. K.D. BAJPAI for writing a

foreword to my work.

UJJAIN S.M. PAHADIYA



Abbreviations

AN — Anuguttara Nikaya

ABORI — Annals of the Bhandarkar
Oriental Research Institute, Poona

ARADGS — Annual Report of the Archaeological
Department of Gwalior State

ASC — Archaeological Survey Reports by
CUNNINGHAM, A.

ASSI — Archaeological Survey of South India

ASI — Archaeological Survey of India. Annual
Reports

BK — Buddha Katha by Raghunath Simha

BRWW — Buddhist Records of the Western World,
Tr. BEAL, S.

CAH — Cambridge Ancient History

CBDI — Chini Buddha Dharma Ka Itihas by
CHOU HSIANG KUANG

CBT — CUNNINGHAM: BHILSA TOPES

CCIM — Catalogue of the Coins in Indian Museum

CHI — Cambridge History of India,
by RAPSON, E.J.

CII — Corpus Inscriptionum Indicarum

CV — Chullavagga

Dhp — Dhammapada

Dhp. Commy. or

Dhp — A Dhammapada Commentary

DIP — Dipavamsa

DIV — Divyavadana

DN — Digha Nikaya

Drona — Dronaparva

El ~— Epigraphia Indica

EMN — Excavations at Maheshwar & Navadatoli



GGVS — Guru Gopaldas Vairaya Smritigrantha

IA — INDIAN ANTIQUARRY, Bombay

IHQ — Indian Historical Quaterly, Calcutta

Imp. Gaz — Imperial Gazetteer

Ja — Jataka. .

JASB — Journal of the Asiatic Society of Bengal,
Calcutta

JBBRAS — Journal of the Bombay Branch of the Royal
Asiatic Society, Bombay

JGPS — Jaina Grantha Prasasti Samgraha

JIH — Journal of Indian History, Trivandrum

JMPIP — Journal of the Madhya Pradesh Itihasa
Parishad, Bhopal

JOIB — Journal of the Oriental Institute of Baroda

JRAS | — Journal of the Royal Asiatic Society of

' Great Britain and Ireland, London

JSAI — Jain Sahitya Aur Itihasa by PREMI, N.R.

JTSS — Jaina Tirtha Savar Samgraha

KB — Kharataragachchha Brihadgurvavali

Maha — Mahavamsa

MBH — Mahabharata

MN — Majjhima NIKAYA

MV — Mahavagga

MMS — MARSHALL: The Monuments of Sanchi

PE — Pillar Edict of Asoka

PRAS, WC — Progress Report of the Archaeological Survey
of Western Circle

RE — Rock Edict of Asoka

R.S.Vinaya — RAHULA SANKRITYAYAN, Vinaya
Pitaka

Sabha — Sabhaparva

SBB — Sacred Books of the Buddhists

SBE — Sacred Books of the East

Sel. Ins — Select Inscriptions by SIRCAR, D.C.

SN — Samyutta Nikaya

SP — SKANDA PURANA

Su. Ni — Sutta Nipata

Thag — Theragatha

Thag. COMM. — Theragatha Commentary



Thiipa — Thupavamsa

UD — Udana

UPMBDYV — Uttar Pradesh Mein Buddha Dharma Ka Vikasa,
by DUTT, N.N. & BAJPAI, K.D.

Vinaya — Vinaya Pitaka

VSG — Vikrama Smriti Grantha

ZDMC — Zeitschrifder Deuschen Morgenlandischen

Gesselschaft



Contents

Foreword

Pretace

Abbreviations
1. Sources oo 1
2. Role of Buddhism O
3. Divisons and Sub-Divisions of Buddhism ... 26
4, Buddhist Sammgha Organization . 35
5. Impact of Buddhism—Inland and Abroad "t 48
6. Buddhism Among Diflferent People ... 63
7. Buddhism and other Religions o 12
8. Buddhist Architecture ... 80
9. Buddhist Sculpture ... 105
10. Buddhist Painting ... 129
11. Contributions of Buddhism ... 140

Bibliography ... 145

Index .. 161

Illustrations



LI X - . | ) T - - - ' b -

MALWA
BUDDHIST SITES

SCALE
16 0 16 .32 48
S o R Sy S
MILES

. L ’
. 227 \\*FOLADONGAR
KM r
VANDIORS L\ *xMOLLy f
OMAMNAR S5 e a0 gHOP

~r‘50uuﬂ: oGraRASPUR

f

L

*
;] SATDMARA o 3 eaANONER /7
’ UDAIGIR® §TBESNAGAR

4 -~
’ SANC ¢
’ ™ "Q""
SODHANG® ; EHMARWA?Y
UJJAIN® /ﬁu‘_,' ¢ 8O JOUR
] eBMunBfTaxa

ZomangsHwar {7

OKASARAWAD s

:t REFE R'thl(:gg

e , .
~ essnsssamsenavsme QOUNDARY Of WALWA
cpoee= BOUNDARY OF VADNYA QHARAY

™ -
’ -“."-- LA T




Sources

From the sixth century B.C. to the twelfth century A.D.,
Buddhism played an important part in the history of Malwa. It
received warm welcome both at the hands of the rulers, and the
masses. The most flourishing period of Buddhism was from the
second century B.C. to the second century A.D. The carly history
of Buddhism, especially under the Pradyotas and the Mauryas, 1s
known to us from literary sources, and the archaeological sources
are very limited. For the later history of Buddhism, we depend,
not only upon literary, but also upon archaeological sources which
seem to be quite sufficient.

These sources may, broadly, be divided into: (1) Literature,
(2) Archaeology, and (3) Writings of foreigners.

(1) Literature

We may classify literature as follows :

(i) Buddhist Canonical Literature : From the Majjhima Nikaya',
Samyutta Nikaya®, Anguttara Nikayva®, Udana®, Theragatha®, and
Nalakasutta of Sutta Nipata®, we come to know of the famous
Buddhist saints like Mahakachchana, Sonakutikanpa, Isidatta,
Dhammapdla, Abhaya Kumara, and Nalaka. The saints referred
to in these works did a lot for the propagation of Buddhism in
Malwa. We are made sure of their personal accomplishments from
these canonical works.

(i1) Buddhist Uncanonical Literature : In the Chullavagga’, it
is mentioned that about eighty-eight bhikshus from Avanti joined
the Venerable Yasa to help him in arrcsting the growth of irreligion,
and ensure the preservation of Vinaya at the time of the Second
Council. In the Mahavagga®, there 1s a reference to the relaxation
of rules of ordination for the people of Avanti.



2 Buddhism in Malwa

The Dipavamsa and the Mahavamsa inform us that Aéoka sent
his son and daughter, Mahendra, and Samghamitra (born of his
queen Devi, the daughter of a banker of Vidi$d) to Ceylon for the
propagation of Buddhism. The two there founded the Order of
monks and nuns®. Again, from the Mahavamsa'®, and also from
the Thapavamsa't, we know that Devi, the queen of Afoka, built a
sumptuous vihara at Chetiyagiri.

(iii) Commentaries on Buddhist Canonical Texts : The commens
taries on the Theragatha, the Therigatha, and the Dhammapada
mention that many ardent adherents of Buddhism were either born
or lived in Malwa. Isidasi, 1n particular, has been referred to in
the Therigathd commentary!?. The Dhammapada commentary!? re-
fers to Sonakutikanpa who distinguished himself for beauty of

expression.

(iv) Sanskrit Buddhist Texts : Amongst Sanskrit Buddhist
texts, mention may be made of the Divyavadana!t. The text, refers
to the atrocities of Pushyamitra Sunga, the Pro-Brahminic king, on
the Buddhists. But, this work 1s of a late period, and the infor-
mation which it supplies has not been corroborated from any other

source, and hence we cannot rely solely on it.

(v) Non Buddhist Literary Works: Varahamihira, born in
Kapithaka (Kayatha) near Ujjain, has referred to the Buddhist
bhikshus, bhikshunis, and the features of the Buddhist iconography
in his works Brihatsamhita'®, and Brihjjataka'®, composed during
the Gupta period.

Siidraka (a writer of the Gupta period), while giving a living
and realistic picture of U)jayini in his Mrichhakatika'?, alludes to
a strict monastic discipline of Buddhism. He also mentions that
the Buddhists still had their establishments, and that they could
even attain a high status in the State.

In his Padmaprabhritakam® Sudraka refers to the prevalence
of Buddhism at Ujjayini during the Gupta period. The existence
of Dharmaranya vihara, there, has also been referred to.

Dhanapadla, who lived in the court of Vakapati Muiija in the
tenth contury A.D., refers, in his work, Tilakmafijari, to Kshani-
kavada, and Sunyavada®.
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(vi) Miscellaneous Works : The Tibetan Dulva needs be men-
tioned here. In it is recorded that Katydyana and five hundred
other monks were despatched by Sikya to convert the king of
Ujjayini to Buddhism®®. This would seem to show that the reli-
gion of Sikya had been established as far as Ujjayini, even during

his lifetime, and that the people of Ujjayini were converted to
Buddhism by Katyayana.

For want of the original Chinese works, and my knowledge of
the Chinese language, 1 relied on the Hindi and English trans-
lations of theirs. These works throw immense light on the lives,
works and achievements of those who went from Central India to
China, and those who came from there to our country.

(2) Archaeology

Archaeology may be sub-divided into—(i) Inscriptions,
(ii)) Coins, and (iii)) Monuments.

(1) Inscriptions : A large number of Buddhist inscriptions,
written mostly in Brahmi script and Prakrit language, have been
found in Malwa. Most of them (about 842 in number) have been

discovered at Sanchi. These inscriptions throw valuable light on
different aspects of Buddhism.

These inscriptions point out how Buddhism developed gradu-
ally in different periods in Malwa. ' The earliest epigraphic record
of the existence of Buddhism is supplied to us from the Sanchi
pillar edict of ASoka. From this incription, we know that ASoka
wanted to preserve the unity of the Buddhist organization. From
several votive inscriptions at Sanchi, it seems that Buddhism
reached its zenith during the Sunga-Satavahana period. Its conti-
nugnce during the Western Kshatrapa, and the Gupta period
becomes evident from the Sanchi inscriptions of the year 20 and
22 in the reign of Vasishka and Vasakushiapa, and Gupta Era 93,
131-32 (412-’13, 450-’51 A.p.) and five other inscriptions of the
fifth, sixth, and seventh century A.D.*.. A copper plate of
Subandhu?®? of about the fifth century A.p., the Mandsor inscrip-
tion*®* of Malava Samvat 524 (467-°68 A.p.), and Biharkotra
inscription?® of the Madlava Samvat 475 (417-°’18 A.p.) also hint at
the prevalence of Buddhism during the Gupta period. From a
Buddhist Sanskrit inscription®® of V.S. 847 (790 A.D.), we come
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to know of the continuance of Buddhism at that time.

Some of the inscriptions yield indirect information about the
different sects of Buddhism, and the names of the teachers. The
imprecatory inscriptions®® at Sanchi refer to the rise of non-
Theravada schools. The schools of the Haimavatas and the
Lokottaravadins have been respectively referred to in an inscrip-
tion?? on casket No. 1 discovered from stupa No. 2 at Sanchi, and
the Mandsor inscription? of Malava Samvat 524 (467-°68 A.D.).

The names of the teachers representing about three or four
generations are known to us from the inscriptions appearing on
the caskets found from Sanchi, Sonari and Andher?®. The names
of Sariputa and Mahamogalana are also known to us from the
inscriptions recorded on the caskets discovered from Sanchi, and
Satdhara®. From several votive inscriptions at Sanchi, it seems
that Buddhism gained a firm support at the hands of the common
masses of Malwa, as the donations were raised from the house-
holders, artisans, bankers, weavers, surveyors, scribes®! etc. The
monks, nuns, and corporate bodies also made denations to the
stupas at Sanchi, as is evident from the inscriptions32,

The Sanchi votive inscriptions further make it clear to us that
the people not only from Malwa, but also from Magadha,
Kamboja, Gandhira, Svetapatha, etc. participated in the charitable
acts leading to the construction of Buddhist edifices at Sanchi®.

Besides, some inscriptions constitute the chief means of fixing
the dates of the images, and temples, and hence they are of
immense help in tracing the evolution of art, and its characteristics
in different periods.

(i1) Coins : Coins do not throw any direct light on Buddhisin
in Malwa. No doubt, some symbols are found on the punch-
marked, cast, Ujjayini and Eran coins. Some symbols, just as
tree-in-railing, hill, bull, elephant, svastika and nandipada have been
taken by scholar like A. Foucher and P.L.. Gupta to be associated
with Buddhism. But, actually, these are general symbols, and
therefore, we cannot deduce anything for certain.

(i1) Monuments : The Buddhist monuments in Malwa depict
the artistic, aesthetic, and cultural achievements, and religious
devotion of the people, and the extent and popularity of Buddhism
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in Malwa at different periods, and also indicate the stage which the
Buddhist art had reached.

The earliest Buddhist monuments are found at Sanchi, Ujjain,
Kasarawad, and Maheshwar. The large-sized bricks used in the
stipas at these places at once reveal the features that characterized
the Mauryan architecture. The earliest example of the Buddhist
sculptural art are lions which once crowned the capital of the
pillar of ASoka at Sanchi : they supply us a splendid specimen of
the sculptor’s workmanship in the third century B.C.

The monuments built during the Sunga-Sitavahana period are
of stone, and they represent the zeal of the people for Buddhism.
The bas-reliefs on the gateways of Sanchi show an independent
character, and also the spiritual beliefs, Social conditions, ethnic
types, and deep and intuitive sympathy of the people with Nature.

The Buddhist architectural, and sculptural remains of the per-
10d of the Guptas at Sanchi and Bagh are marked by symmetry,
proportion, and closer contact between thought and art. Of this
period, we have Buddhist paintings also at Bagh. These paint-
ings may bec called religio-secular, as they deal not only with religious
but secular themes also; they have about them that aesthetical
sanctification which only the highest art can communicate.

The architectural and sculptural remains of the early medi-
eval period found at Sanchi, Gyaraspur, Biharkotra, Rajpur, Kho-
lvi, Khejariabhop, Dhamnar etc., show loss of symmetry, propor-
tion, balance, unity and coherence. This was so because Buddhism
during this period had started losing grounds among the masses.
(3) Writings of Foreigners

Foreign travellers, sometimes, give information about the
state of Buddhism in India. Fa-hien visted India in the fourth
century A.D., but he has not left anything about Buddhism, parti-
cularly in Malwa. Anyhow, Hieun Tsang, who visited India has
left some account of the conditions of Buddhism in Malwa. In his
Si-Yu-Ki or Records Hieun Tsang writes that at the time of his
visit, Buddhism was at the stage ot dccline in Ujjayini. e also
refers to some eighteen schools of Mahiyina Buddhism which
differed widely in their practices and claimed intellectual superiority
over one another?. The rise of so many schools may have wcak-
ened the cause of Buddhism.
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Role of Buddhism

Before reflecting upon the role of Buddhism, a passing refe-
rence to the early history of the tribe of the Malavas, which gave
its name to the land, becomes imperative. The existence of this
ancient tribe of India in Panjab in the fourth century B.C. has been
referred to by the Greek classical writers like Arnan’, Curtius?
and Sanskrit grammarians like Panini3, Patanjali!, Kasika®’ and the
Epics®. The migration of the Malavas from their original home
on the Ravi in the Panjab to the S.E. Rajasthan, and its occu-
pation by them from the second century B.C. to the fourth century
A.D. is confirmed by the discovery of coins at Uniyara, and in-
scriptions?. From about the close of the fourth century A.D. the
Aulikaras®, probably a branch of the Malavas, began to rule from
Dasapura (Mandsor). From this time onwards, the Malavas seem
to have settled round about the area of Mandsor®. From about
the seventh century onwards, the region, which we now call
Malwa, became famous after the name of the tribe of the Malavas
who had settled there.'®

Both, historically and traditionally, Malwa comprized the
whole of Western Madhya Pradesh surrounded by theVindhyas in
the South, Sagar-Damoh plateau and Bundelkhand in the East,
Rajasthan in the North, and Gujarat and the Aravallis in the West.
At present this region includes eleven Western Districts of Madhya
Pradesh—Indore, Ujjain, Dewas, Dhar, Mandsor, Ratlam, Rajgarh,
Shajapur, Sehore, Vidi§a, and Raisen. Thesec limits are correct
because all the ancient kingdoms of Malwa—Kuntal (Mandsor),
Bagar (Ratlam), Rath (Dhar), Sondwana (Mahidapur), Unaiwara
(Rajgarh), and Khichiwara (Raisen) are included within them. 't

(7)
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Under the Pradyotas and the Mauryas (600 B.C.—187 B.C.)

Buddhism from the very inception became dominant under the
Pradyotas in whose time many zealous, and earnest adherents like
Mahakachchana!®?, Sonakutikanna!d, Isidatta'4, Dhammapala??,
Abhayakumaral$, Isidasi'?, and Nailaka'® were either born or re-
sided here. All of them popularized Buddhism by teaching the
people through common dialect.

Buddhism made a striking progress under the patronage of
great Mauryan emperor ASoka who was a staunch Buddhist.1®
Probably, he built a stipa of bricks at Sanchi which was later en-
Jarged.?® According to the Mahavamsa and the Thipavamsa Devi,
the queen of AsSoka®!, erected a magnificent vihgra at Chetiyagiri®
where her son Mahinda (Mahendra) stayed with her before setting
out to Ceylon for the propagation of dhamma. The existence of
this vihara may be proved by the discovery of a structure in ex-
cavation.?® From the size and fabric of the structure, it seems to
have been erected during the Mauryan epoch. The discovery of
the steatite seal with the legend ‘Basali’ proves that it belongs to a
time not later than 200 B.C. No inscription, however, has been
discovered so far to identify the structure with the famous Devi’s
vihara.*!

The structure (temple) No. 40 at Sanchi was also erected
during this period.?® A pillar of Afoka has also been found there
with the edict.2¢6 Its subject-matter is identical with that of
Kosambi, and Sarnath edicts, viz, penalty for schism in the
Buddhist church. It seems that in Asoka’s time, samghabheda had
become a serious matter.

At Kharwai (near Bhopal)*?, and Bhimbetaka (near Bhopal)
also certain stapas of the Mauryan period are stated to have been
found. At Bhimbetaka, an inscription®® reading ‘Simhakasa Lene’
(i.e. the cave of Simhaka) in the Mauryan Brahmi characters is
found. Thus, 1t becomes evident that the neighbouring places of
Sanchi were also the centres of Buddhism.

Besides, Ujjayini also remained, then, a great centre of Budd-
hism. Remains of one huge, and two small stiapas have been disco-
vered at Ujjayini.?® The size of bricks indicates that the structure
belonged to the Mauryan period. The discovery of punch-marked
and cast-coins further attests to this fact. It is possible that these



Role of Buddhism

stupas were built by ASoka. One stipa®® of the same period 1s said
to have existed of Vijasani Tekari, about six km. away from Ujjain
on Dewas road. Pottery of the Mauryan period has also been re-
covered from there. One broken elephant capital of the Mauryan
pillar has been found from Sodhanga about six km N. W. of
Ujjain.3* It might have been erected before some Buddhist stipa
then existing there.

Tarahatha®®* held that Upagupta’s successor Dhitika was the
son of a rich Brahmin of Ujjayini. After his father’s death, he
happened to meet Upagupta at Mathura. Owing probably to Upa-
gupta’s teachings, he embraced Buddhism, and began to propagate
it with all his might and main. Thus, from the archaeological and
literary sources, it becomes evident and Ujjain too was a stronghold
of Buddhism during the Mauryan period. The other places associa-
ted with Buddhism were Mahismati, now known as Maheshwar,
Kasarawad and Tumain. Mahisati (Maheshwar) 1s mentioned in
some ten inscriptions, at Sanchi. Eleven stipas at Kasarawad3’,
and one at Maheswar3! itself have been discovered. From Kasara-
wad, two relic caskets also have been found. One of the potsherds
(from Kasarawad) inscribed with the words, Nigatasa vihara dipe,
Is very important, as the expression means that a lamp or lamps
were lit in the vihdra built by Nigata. The expression, Bhutiya
Saghasa, appearing on another potsherd is not without significance,
as it reveals the existence of some kind of Samgha the members of
which probably belonged to a new sect called Bhutiya. From the
excavations recently canducted at Tumain®® (about nine km. to the
south of Ashoknagar) by the Department of Ancient Indian His-
tory, Culture and Archaeology, University of Sagar, under the direc-
tion of K. D. BAJPAI, two huge Asokan stidpas have been disco-
vered. Therefore, there can be no doubt that Maheshwar, Kasara-
wad and Tumain were the important Buddhist centres those days.

Under the Sungas, the Sdatavahanas, and the Western Kshatrapas
(186 B. C.—318 A. D.)

After Asoka’s death, the cult of Buddha was chilled for a brief
while during the reign of Pushyamitra Sunga who was a reviver,
and staunch follower of the Brahminical religion. The Buddhist
text 1s not complimentary to him, as it paints him a cruel persecutor
of Buddhism. He said to have destroyed monasterics, and killed
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monks in course of his march to Sakala (Sialkot in Punjab) where
he declared a prize of one hundered gold diraras for the head of
every Buddhist monk.% The Chinese and the Japanese. Buddhist
traditions place him at the head of the list of persecutors.3’ Tara-
natha also affirms® that he was the ally of unbelievers, and himself
burnt monasteries, and slew monks. J. MARSHALL?®® thinks that
the early Buddhist stipas and monasteries of the time of Asoka at
Sanchi, and in the neighbourhood might have been destroyed by
him. But, there is no definite contemporary independent evidence
to prove it. Besides, the crection of stipas and railings at Bharhut
(Nagod State) during the sovereignty of the Sungast® would hardly
speak for the ebullitions of sectarian rancour.

That the successors of Pushyamitra Sunga were tolerant to-
wards Buddhism is evident from a number of Buddhist monuments
built during the period of their rule. The great sfiupa at Sanchi
was encased in stone during the reign either of Agnimitra or his
immediate successor.*! Stiapast numbered two, three, four and six,
and pillart® numbered twenty-five, and buildings numbered eight*
and eighteen® (lowest floor pillared mandapa) belong to the Sunga
period. Building No. 4016 is said to have been reconstructed in
these days.

In the days of the Satavahanas, Buddhism reached the highest
cusp of 1its progress, as is evident from the fact that most splendid
of the Sanchi structures, namely the four gateways of the great
stipa, and the single gateway of stiapa No. 3 were erected then. The
third floor (counting from the top) of temple No. 18 was also built
during this period. A donative inscription®? of the south gateway
(the earliest of the five gateways) of the great stipa, records the
gift of one of its architravas by a certain ‘Ananda’, foreman of the
artisan of the king Satakrni.

From a good number of votive inscriptions (giving briefly the
names, and places of origin of the individuals who donated in vari-
ous parts of the building) of this period found at Sanchi, it seems
that Buddhism obtained a secure place among the people of Malwa.

In a number of cases, the gifts were made by monks and nuns.
In some inscriptions are given monks’ significations, titles, or epi-
thets,® such as Suratika and Surdtikini, i.e. one versed in the Surttan-
tas, Aya j.e. noble master, Tehra i.e., venerable, Bhadata i.e., most
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gentle, Bhanaka 1i.e., reciter of texts, Dhamkathika, 1.e. preacher of
the Law, Vinayaka i.e., teacher, Sapurisa 1.e. saint, Sadhivihari i.e.,
resident monk, Pachenekayika, 1.e. one versed in five Nikayas. The
last mentioned title,* furnishes the clear proof of the existence of
the five divisions of Suttapitaka (1.e. Digha, Majjhima, Samyutia,
Anguttara, and Khudda Nikdya) at that time.

In several instances, the donors are referred to as pupils of par-
ticulars teachers.? Sometimes, some women are named merely as
the mothers of particular monks, and nuns; sometimes they proudly
associate the names of their sons with their own.* Among the
epithets given to women worshippers, the repeated occurrence of
old Pali title ‘Pajavati’ literally,” ‘a mother of children’ is quite sig-
nificant.?® It 1s also significant to note that the cases in which the
donor is called upasaka or upasika are rather rare. Among the
laity,®4 mention may be made of a Gahapati or householder, Sethi
(or Setha) or banker or alderman, Vanika or merchant or trader,
Rajalipikara or royal scribe, Rajuku or surveyor or revenue-scttle-
ment officer, Sotika or weaver, Kamika or artisen or humble work-
man, Asvarik or trooper, Pavarika or cloak-seller, Vadika or car-
penter, Avesin or foremen of artisags, and Lekhakasa®® or protfesio-

nal writer.

Besides, there are instance of subscriptions raised by particular
families or communities, or associations or guilds, or by inhabitants
of particular places.”® From a few inscriptions,®” we known that cer-
tain families made donations. Again a few inscriptions tell us that
Dhamakes®® Mogalakatiyas,®® Saphineyakas,”® Tapasiyas® and the
Vakiliyas® of Ujjayini gave charities. These names are not known
from any other source, and hence we cannot arrive at any definite
conclusion about them. However, the probable possibility i1s that
they represent communities.

The gift was made by Bodhau-gothi (Baudha goshthi) 1.c. Budd-
hist assembly or committee of Dharmavardhana, and by the goghi
of Barulamises of Vidi$a.*® The workers m ivory (Dantaharas)
of Vidisa® also made a joint gift. This collective gift, probably,
indicates that thesc artisans formed a guild or sreni such as the
Nasik inscriptions mention repeatedly. The lay-worshipers of
Kamtakanuja also record a joint donation.® The nuns of Moda-

achikada are known to have made joint donations."

% ’3 1\
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The gifts of village,%” e.g. Asvati, Morajabhikata, Cudamora-
giri, Vejaga,® and Padukulika® are also recorded. Pious donations,
made by villages or towns do not occur frequently in the inscrip-
tions, and these recorded on the Sanchi sriapas possess a particular
interest, for though perhaps, they do not prove that all the inhabi-
tanis of these villages were updasakas of the Buddhist Samglia, they,
yet, tndicate that their most influential men, or the arbitrators for
that matter belonged to the Buddhist sect.

Donations were made by devotees trom Erakana (Eran, Skt.
Airikina), Mahisati {(Maheshwara) Tubavana (Tumbavana or Tu-
muain), Kurara or Kuraraghara (Kurughara), Padana (Parana) Na
(m) dinagar (Nander near Tonk), Ujeni (Ujjain),” Vedisa (Vidisa),
Sonara (Sonar) Kapisigama (Kapsi), Madhuvana (Madhubana),
Ububuaraghara (Umra or Umner), Aba (Ambagiama), Gondha (Go-
nada or Gonrarda),” Bhogavadhana (Bhogavardhana),”? and Daks-
hinatva?™ (Dakshinapatha).

Besides, donations were raised by the people hatling from
places iike Bedakada,”* Ejava,”® Arpana,”® Kodjila,”?” Valivahana,’®
Kachupatha,™ Ugira,b® Kuthupada,®! etc. the identification of which
recmains uncertam.  Yet, 1t s likely that most of these places were
situaied in Malwa, and in the mmediate neighbourhood. The
occurreince of these place names 1n the Sanchi inscriptions shows
that the cost of erecting the adjuncts of the sripa was delrayed
largely by the people of Malwa.

Pcople trom Pokhara (Pushkara near Ajmer), Aboda (Mt. Abu,
Arbudua in Sirohi state of Rajputana), Kikita (Maguadha), Patithana
(Pratishthana or Paithan) also made donations to the edifices at
Sanchi.b* A few personal names which seem to have becn derived
from the names ol the country, such as Gandhara, Kamboja Kiréti
are to be attributed to the fact these donors or their ancestors ori-
ginally belonged to Gandhara Kamboja and Kirata.*® Even a
Greek (Yona) from Svetapatha participated in these donations.8+
Thus, 1t seems that Sanchi, by then, had become so great a Budd-
hist centre that the people from far ar d near visited it, and contri-
buted to the erection of the edifices there.

At Sonari, Satdhara, Bhojpur @ind Andher all in the neighbour-
hood of Sanchi, there are some stipas of this period. From the
remains of solid musses of masonry found at Sonari, Satdhara and
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Bhojpur, it may be presumed that the monasteries were also built®®.
Some inscribed relic caskets have also been unearthed from the
stiipas of the places like Sanchi, Sonari and Andher. The inscrip-
tions on the caskets make us know about the teachers of the
Haimavata school. The saints, whose names are know from these
inscriptions appearing on the caskets, represent about three or tour
generation of teachers®”. Gotiputa (Gotiputra), who wasa kinsman
of Dudubhisara, must have flourished after him. Kasapagota
(Kasdyapagotra), Dububhisara, and Maghima who formed the first
group of teachers were followed by Gotiputa, and Gotiputa by his
disciple Mogaliputa (Mogaliputra),’® and Vachiputa (Vichiputra),
or Vachiya Suvijayita. As regards the position of Mahavanaya®,
Apagira®®, and Kodniputa (Kodniputra)’® nothing definite can be
said. But, they, probably, came sometime before Vachiva who 1s
to be reckoned as the last of the Vinayakas. These three or four
generations might easily have covered a span of century or a httle
more, and flourished from the reign of Asoka onwards.

The position of Gotiputa seems to have been one ot distine-
tion, as is evident from the fact that his relics were enshrined 1 no
fewer than three places, namely, Sanchi, Sonari, and Andher. It
secems that he was given the title "Kakanava— Prabhdsina’ the
‘Light of Kakanava’®~.

The existence of the non-Theravadins becomes clear to us
from a few insprecatory inscriptions® on the gateway of siipa
No. 1. at Sanchi. From the inscriptions of the rehic caskets found
from stapa No. 3 at Sanchi, and stapa No. 2 at Satdhara (about
three km W.S.W. of the small village of Firozpur, and about five Km
from the village on Sonari), we know ol the two distinguished
personalities-Sariputa (Sariputra) and Maha-Mogalana (Mahimaud-
palyayana) whose relics were enshrined in the szapas (the number
of which is already mentioned). During the Sunga-Sitayvihan
period, the Buddhist monument were crected at Besnagar and
Udaygiri also, and their reimains such as ratl-bars and vail-pillars
have been discovered.?® All this shows the part played by Buddhism
in Malwa during the Sunga-Siataviahana period.

Of the Western Kshatrapa period, a few sculputres have been
discovered at Sanchi. On two of them, we hind mscrptions® of
the year 22, and 28 of the Vasishka®® : the first one records the
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installation of an image of Bhagavat Bodhisattva (Bodhisattva Bhaa
(va) tasya pratishtrapitd) and the other one refers to the dedication
of an image of Bhagavat Sakyamuni (Bhagavato Sakyam (un) ch
pratishthapita).

On the basis of the inscriptions found on these images, and
the material (i.e. red sandstone of Mathura) of which they are made
some scholars like B.N. PURI?? and D.C. SIRCAR?®8 have concluded
that there was some hold of the Kushanas over Malwa, and that
the Western Kshatrapas were recognizing their suzerainty. Of course
the image in presion were executed at Mathura, and the mscrip-
tions also engraved there. Actually, under the Kushanas, Mathura
became so thriving a centre of art that it (i.e. Mathura) used to
export images to different parts of the country. Therefore, at
Sanchi also, the images from Mathura were transported for the
purpose of installation. Thus, the question of Malwa being under
the sway of the Kushanas does not arise at all. And, these 1mages
of Mathura found at Sanchi shows that even during the Western
Kshatrapa period, some activity of Buddhism was continuing there.

A piece of a railing with an inscription, Damsya Putrasya
Raiio®, has been found at Ujjayini. It is probably, of a Buddhist
stipa built during the Western Kshatrapa period. The existence of
Buddhism at Ujjayini during this period may, thus, be inferred.

Some Buddhist scholars like Kasyapa Matanga!®®. Dharma-
raksha’™ and Dharmakala!®? from Central India went to China in
the first and the third century A.D. From all this, the role of
Buddhism during the period under review becomes clear.

Under the Guptas (319 A.D.—700 A.D.)

During the Gunta period, a turn took place in the religious
history of Malwa. Brahminical religion came into ascendancy.
Nevertheless, Buddhism, owing to the rulers’ wise policy of holding
the scales even between the competiting faiths, continued to play
its part. The stiapa were built. And owing to the rising away of
Mahayiana, the temples were also constructed and 1mages 1nstalled
in them. Several inscriptions and literary works of this period
testify to the Buddhist leanings of the kings and their officers, and
the laity who enjoyed full liberty in matters of faith.

Chandragupta 11 was a Vaisnavite, but his officer Amrakarddava
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the son of Udana was a Buddhist. From an inscription'®® of the
Gupta Era 93 (412-’13 A.D.) found at Sanchi, we know that
Amrakarddava granted a village, or made an allotment of a land
called I$varavasaka!®t and a sum of twenty-five gold coins (dinaras)
to the Aryasarngha (Buddhist Samgha) at the mahavihara (great
monastery) or Buddhist convent of Kikanadabata'®? for the purpose

of feeding mendicants, and maintaining lamps in the Rarnagriha
(jewel-house).

Of the numerous inscriptions at Sanchi, one belonging to the
fourth century A.D.1°¢ is incised on a stone representing Buddha's
foot (pada). Another inscription!®? of the fifth century A.D. seems
to record the installation of a standing image of Buddha by a scion
of the Sara-kula, 1.e., the Sura family.

Still another Sanchi inscription'®® of the Gupta Era 131-°32
(450-’51 A.D.) of the time either of Kumaragupta, or his son and
successor Skandagupta, throws light on the endowment of sixteen
gold coins made by one wupasika Harisvamini, the wife of upasaka
Sansiddha, to the Buddhist community for the purpose of feeding
a monk day by-day, and of maintaining lamps in the jewel-house,
and in the place of four Buddhas (Chatura-Buddhisana in the
pradakshingpatha adjoining the ground balustrade of the great
stiipa, one opposite to each entrance).

One more 1nscription'”® of about the fifth century A.D. has
been found at Sanchi. This inscription records that the gift of
Vajrapani-pillars supporting an arch, a pavillion attached to a
monastery and a gateway, was madce by Rudrasimha (?), a son of
the abbot, A (raka)''" GoS$ura-Simhababala®!.

Two inscriptionst’> of the sixth century A.D. record the gitts
made by Rekhagupta and Sri Kuladitya at Sanchi. An mmscription''?
in fragments of about the seventh centurp A.D. found at Sanchi
makes us know that a monastery was built, and that the benefac-
tions were made at ‘Bota Sri Parvvata’.  Besides, the stupa and
temples were also butlt, and pillars creeted there durimg the Gupta
period ',

Buddhism was followed by pecople during this period at Bagh,
Biharkotra, Dasapura (Mandsor), and Upam also.  T'rom a copper
plate''® discovered in the debris of caved. Two at Bagh (about
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fortv-one km. S.W. of Dhar), we know that the king Subandhu
granted a village situated in the Pathaka!'® of Dasilakapalli’'? for
the worship of Buddha, and maintaining an alms-house in the
vihara called Kalayana, for repairing the broken and dilapidated
parts of the vihara, and ftor supplying clothes, food, medicine,
beds, and seats to the community of the venerable monks hailing
from all the four directions.'!8

The Biharkotra (about fifteen km. from Narsingagarh) inscrip-
tiont!® of the Malava Samvat 475 (417-’18 A.D.) records the
digging of a reservoir 1n the name of the bhikshu-Samgha of the
four quarters for quenching the thirst of all beings.

From the Mandsor inscription’® of the Mailava Sarivar 524
(467—68 A.D.) we know that a stapa was constructed, a kapa
(well) was dug, a prapa was established, and an arama (garden or
monastery) was built by Dattabhata, the son of Vayurakshita, and
commander of the forces of king Prabhakara.

The recent excavations, conducted at Tumain'?! by the
University of Sagar under the auspieces of K.D. BAJPAI, have
revealed the existence of a stapa built during this period.

Literary works of this period also throw, though indirectly,
some light on the role of Buddhism. From the Brihatsanmhita'=*
and Brihajjataka? of Varahamihira who, probably, belonged to
Kayatha—situate very close to Ujjain—we know that there were
Buddhist monks called Sakvabhikshus or Sakyas or Sravanas, and
runs called bhukshunikas. These bhikshus and bhikshunis might
have done a good deal in the matter of the propagation of
Buddhism. In the Brihatsamhitar?* there are references to the
iconographic features of Buddha. From this, 1t may be concluded
that the construction of the images of Buddha was prevalent. The
Padmaprabhritaham'®®  mukes a reference to the existence of
Dharmaranya-vihara at Ujjayini. From the Mrichchhakayika'*s,
we know about the prevalence of Buddhism, the strict monastic
discipline and the religious establishment inhabited by monks and
runs who could, without any ban, attain high honour and position
in the State.

Over and above all this, many Buddhist scholars like Dharm-
akshema'"?’,  Gunabhadra™, Dharmakritayasas’®, UpSianya'?’,
Paramartha®3!, Nalandayasas!®’, Vinitaruchi!3?, Yasaguptal®?, Ati-
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guptal® Prabhikaramitrat®s, Nandi (II)**’, and Divakara'® went
to China. Similarly, Many scholars like Fa-hien, Hsuan Tai and
Hieun Tsang'®® came to India from China for studying Buddhism.

Thus, in and out journev of the Buddhist scholars seems to be
quite frequent during this period.

During the Early Mediacval Period (701 A.D.—1305 A.D.)

In spite of a triumphant revival of Brahminical religion during
the early mediaeval period, Buddhism did not discontinue to play
its part. In the eighth century A.D., the region round Kasavar-
dhana (Modern Shergarh) was ruled by the Naga rulers who were
feudatories, probably, of the Mauryas, the suzerains of this region
that time. It seems that they patronized Buddhism, and caused
the construction of the Buddhist monuments. A Buddhist Sanskrit
inscription!s® of V.S. 847 (790 A.D.) from Shergarh in Kotah lets
us know that a feudal Naga chief Devadatta built a Buddhist
temple and a monastery to the east of Kasavardhana.

At Dhamnar (situated between Ujjain and Kotah near the
village Chandawasa)'®! about seventy Buddhist caves were ex-
cavated in about the middle of the eighth century A.D.

There are about forty-eight Buddhist excavations at Kholvi'¢?,
a village about forty-eight km S.E. of Chandawasa and Dhamnar

caves. These caves seem to be of somewhat later date than those
of Dhamnar.

A series of Buddhist caves of about the eighth century A.D.
has been found at Khejariabhop (which derives its name from a
kind of shrub called ‘Khejaria® i which the place abounds)'+,
about thirty-two km S.E. of Dhamnar, and about sixteen km West
of Kholvi.

About nineteen km S.W. of Rampura-Bhanpura District, there
is a village called Poladongar (literally, the hollow-hill)'4¢ where
there are excavations'?® of about the eighth century A.D. on three
faces of the hill, and number over a4 hundred.

Rajpur' a village ncarly thirty-two km by cart track to the
S.W. of Pichchore, possesses a Buddhist stiapa of about the ninth-
tenth century A.D. About two km north of the stipa, there lies
an old deserted site called ‘Buddhon’, a name which may suggest
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its association with Buddhism.

Gyaraspur!?, an old town situated in the gorge of low steep
hills about thirty-eight km N.E. of Vidi$a on the old high road to
Sagar contains a few Buddhist remains of about the ninth-tenth
century A.D. On a hill, in the north of the village, four ruined
platforms, probably the remnants of stipas, have been found. A
few vards still further north of these ruins, there 1s an image of
Buddha.'® Three more sculptures of Buddha, lying in the ruins,
have been brought to light.

A monument called Soldkhamba, which is actually the ruin of
a Buddhist temple, and some Buddhist sculptures of about the
eighth-ninth century A.D. have been found at Bihar!¥.

A number of stipas, monasteries, temples, buildings, and
images were erected during the period ranging from the eighth to
the twelfth century A.D. at Sanchi.'>°

At Bhojpur!®!, an enshrined figure of Buddha with an inscrip-
tion of about the eighth century A.D. has been found. Buddhist
remains of this period have been found at Binatka also.!®*

Besides all this, some Buddhist scholars like Lui-pd (or Lui-
pida)'®?® and Tantipa'®? of Ujjayini also arc known to have done a
lot for Buddhism. Dhanapaila'®, a court poet of the time of the
Paramara ruler, Vakpati Munja, indirectly alludes to the survival of
Buddhism 1n Malwa in his book, Tilakamarijari. 1In the first half
of the twelfth century A.D., an entertairing adherent Danasrifi-
jayar®® styled differently as Bodhisattva, Achdrya Bodhisattva, and
Mahacharya Bodhisattva in his different books, and sometimes
represented as Malavahi Pandita, was more popularly known as
Dhari$rijiidna implyving his residence at Dhara. May be, he enjoy-
ed patronage of his contemporary Paramira king. Subhikara-
simha and Dhanapiala of this region went to China for the pro-
pagation of Buddhism during this period.

With the fall of the Paramara rulers of Malwa, Buddhism
which found a big stage for its display for about one thousand five
hundred years, died out, as no vestige of its survival was left
behind the subsequent period. The factors of its disappearance,
here, must have been the same which were at work elsewhere.
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Defeat of the Buddhists at the hands of Brihmin intellectuals
1s said to be one of the factors that undermined the popularity of
Buddhism. But, intellectual superiority cannot be held as sine-qua-
non for the survival of a religion, sect or community.

Evangelism of resurgent culture 1s believed to be another cause
that weakened the hold of Buddhism, but it would be an exaggera-
tion to hold that Brahminical crusade led to i1ts disappearance.

Infact, the physical disappearance of Buddhism as an institus-
tional religion was due to the destruction of monasteries (which
had grown rich owing to the generosity of individuals), massacre of
Buddhist monks on a large scale, blowing out of the apostolic ferv-
our of monks, loss of royal patronage, deprivation of the zeal of
masses, ultimate separation of the laity from the Samgha, internal
dissensions, and foreign invasion. Tantrism, which debased human
mind to the lowest conceivable vulgarity in the name of religion,
was another cause of the downfall of Buddhism. The most vital
reason for its disappearance was that i1t became indistinguishable
from other flourishing forms of Hinduism, Vaishnavism, and Sai-
vism, that it grew weaker as it spread wider, that it had developed
elaborate superstitions, and that its pristine form was swamped by
the rubbish myth, and lenged.
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UPMBDV., p. 56: N.N. DUTT : Early Monastic Buddhism, pp. 97-'8.

H. HERAS reviving W. H. WILSON’S theory has held that Asoka was
Brahminical till the end of his days—JRAS, (N S ); I1X., pp. 155, 187, Cf.,
B.M. BARUA : Religion of ASoka (Mahabodhi pamphlet Series No. 7).
MMS., p. 23.

It 1s said that Devi had been a Buddhist before AsSoka ULecame so.
A Buddhist tradition gives all credit for Asoka’s conversien to Buddhism
to Mogaliputra Tishya, and other Buddhist saints, but none to Vidisa
queen.

Chetiyagiri was also called Vaidisagiri. Cf., W. GIEGER : The Maha-
vamsa, PTS., p. 88; Thapa, p. 44. Whatever the actual name of the hill
may have been, the question of its identification with Sanchi is not
aflected. Sce, MMS., p. 84.

Sce, AS1., 1936-'37, p. 84.

It is not impossible that even before the time of Asoka, some sort of
Buddhist establishment existed at Chetiyagirt, and that may be the cause
why the emperor chose this site for his stidpa and pillar. This. however,
1s merely a surmise. It is equally likely that Asoka himsclf founded a
sangharama, and built his stiapa here not only because Vidisa was one of
the greatest cities of his empire, but because he wished to honour it as the
birthplace of Devi, his queen, and invested 1t with especially happy memo-
rics for himself. See, MMS, p. 14 {l.

MMS, pp. 64-'5.

Ibid., p 283 1T, CI1., I, p, 42, JRAS, 1911, pp. 167-°69.

Pienture Rupestre Indiennzs, par V. S. WAKANKAR, Extrait de la reveue
objects et Mondes’, Tome 111, Fasc 2, ETE, 1963.

JAGADISH GUIDTA : Praga Aitihasika Bhartiya Chitrakala, p 83.
ARADGS, 1638-’39, p. 14.
V.S. WAKANKAR'S article ‘Ujjayini ke Boudhavashesha® in the Kumbha-
mela issue of Dainika Avantika.
This has been preserved in the Archacological collection of the Vikram
University, Ujjain.
UPMBDYV, p. 201.

IHQ., XXV, p. 1 of.
EMN., p. 27

K. D. BAJPAI'S Jetter dated 30.3.1972,
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Divyavadina, ed. E. B. COWELL and R. A. NEIL, p. 433-'34 Cf. Yo me
sramanasiro dasyati tasyahom dinarasaram dasyani’—CHIL. p. 467.

L. JOSHI; Studies in the Buddhist Culture of India, p. 4106.

Ibid., 416.,416; R. S. TRIPATHI: History of Ancient India, p. 187.

MMS., pp. 3. 24, 65.

A. CUNNINGHAM: Sripa of Bharhue, Pl.. xu1, p. 128. Cf., Sueanam raje.
Although no name is given, it is probable Pushyamitra is intended.

A. CUNNINGHAM in his ‘Bhilsa Topes’, p. 173, hoids that the massive
stone railing was erected in the reign of Asoka. Cf. M.NLS. pp. 25, 29.
MMS.; p. 41.

Ibid, p. 49, F. C. MAISEY takes it to be the Gupta period

ibid, p. 68, It was a square shrine with a stonc plinth, and timber superst-
ructure, and not an early stiipa, as A. CUNNINGHADM thinks.

ibid., p.Ss.

1bid., pp. 64-'5S. _

(i) Rarfio Siri Satakanisa (ii) avesanisa Vasithi-putasa 111 Anamdasa diancm.
See, MMS., p. 342 ins. No. 398; CBT, pp. 169-"70; ASSI., No. ill, p. f¢6;
F. C. MAISEY: Sanchi and its Remains, p. 65; EI, 1892, 11, p. 8§; El., X.
p. 42.

J. MARSHALL in ‘The Monuments of Sanchi’, pp. 3, 275 identifies him
with Satakarni 1.

MMS, p. 297.

EL, LI, p. 87t

MMS ., pp. 295, 304, 311 etc., ins. Nos. 0, 52, 118 ctc.
EI.,1l. p. 87 fT.

[bid.

MMS.. p. 297; EIL., I, p. 87 {f.

J. PRINCEP reads ‘Lakhakasa’:.e’, the millionaire.
occurs twice, and is quite distinct. Se>, CBT, p. 155.
MMS | pp. 297-'98.

See, for example, ins.. Nos. 603, and 626 at pp. 359, and 301 of "7/he M nu-
ments of Sanchi’.

MMS.. p. 297.

Ibid., p. 297.

Ibd. J. PRINCEP (JASB., VIII, No. 33,. translatcs 1t as the gift of the mo-
rality students of Ujjain to the rishus. A. CUNNINGHANM, however, dis-
grees with his translation. Sce CBT.. p. 157. B M. BARUA (IHQ,,
XXIV, p. 265) holds that they weie probably those who believed that they
should be guided by the Sapurisas or the clect. Cf, AJAY MITRA SHAS-
TRI: An Outline of Early Buddhism, pp. 104-"00.
MMS., p. 297. A CUNNINGHAM (Bhilsa Top.s,

But the inscription

pp. 156, 23¢) identifies

them with the Tabasi Magorum (or ascetic magian., and the Tubso Gens (or

ascetic nation) of thc classical writers, and thus, assunies them to be the
ascetics. J. PRINCEP (JASB, VI No. 35) intcrpicts this word as meaning
a body of rishis performing austeritics at Ujjain. B. M. BARUA (1HQ.
XX1V, p. 258) holds that they might dcenote those among the Buddhists
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who set a great stone on the performance of austerities. Cf. AJAY MITRA
SHASTRI: An Outline of Early Buddhism, pp. 104-°06.

MMS, p. 297. J. PRINCEP (JASB,, VI1II, No. 8) reads, it as ‘Phakiliyanam’
and translates it as gift of the subscribers of Ujjain. B. M. BARUA (1HQ.
XXI1V, p. 258) suggests that the “Vakiliyas’ may mean those who followed
the tradition of Yakkali (Vashkali) a famous immediate disciple of Buddha.
MMS., p. 298, ins. Nos. 96-’8 and 178 at pp. 309, 317.

Ibid., p. 297, ins. No. 400 at p. 342.

Ibid.; p. 298.

Ibid., ins. No. 341 at p. 334.

Ibid., p. 298.

A. CUNNINGHAM (Bhilsa Topes, p. 152) takes ‘Vejaja' to be the name
of a person. But, G. BUHLER (El, 11, p. 98)., J. PRINCEP (JASB., VI,
pp. 195, 462), H. LUDERS (El,, X, p. 29) and N. G. MAJUMDAR
(MMS., p. 331, ins. No. 308) take it to be the name of a village

A. CUNNINGHAM (Bhlilsa Topes, p, 180) interprets the jword ‘Paduku-
lika’ as meaning a race or tribe. But, G. BUHLER (EI. LI, p. 87 <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>