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Aram. = Aramaic. MT = Massoretic Text.
Arm, = Armenian, | n. =note.
Ary.=Aryan. NT =New Testament.
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Talm. =Talmud.

Targ, =Targum.
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Wis=Wisdom. D n.
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Children.
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Jn=John. Timothy.
Ac=Acts. Tit=Titus.
Ro=Romans, Philem = Philemon.
1 Co, 2 Co=1 and 2 He=Hebrews.
Corinthians. Ja=James.
Gal =Galatians. 1 P,2P=1and 2 Peter.

1 Jn] QJH, 3 Jn=11 2.
and 3 John.

Jude.

Rev =Revelation.

Eph == Ephesim
Ph =Philippiana.
Col = Coloasians.
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II1., For THE LITERATURE

1. The following authore’ names, when unaccompanied by the title of a book. stand for
the works in the list below.

Baethgen = Beitrige sur sem. Religionsgesch., 1888,

Baldwin=Dict. of Phuosophy and Psychology,
3 vols. 1801-1906.

Ba.rth=Nomimlbildun’g in den sem. Sprachen,
2 vols. 1889, 1891 (*1894).

Benzinger = Heb. Archiologie, 1804.

Brockelmann=Gesch. d. arab. Litteratur, 2 vols.
1897-1902,

Bruns - Sachau = Syr. - Rim. Rechtsbuch aus dem

dfiinﬂm Jahrhundert, 1880,

Budge = Gods of the Egyptians, 2 vols. 1903.

Daremberg-Saglio=Dict. des ant. grec. et rom.,
1886-90.

DelaSaussaye = Lehrbuch der Religionsgesch.?, 1905.

Deussen= Die Philos. d. U, paniaiad:, 1899 [Eng.
tr., 1908).

Doughty=Arabia Deserta, 2 vols, 1888.

Grimm = Deutsche Mythologiet, 3 vols. 1875-1878,
Eng. tr. Teutonic Mythology, 4 vols. 1882-1888.

Hamburger = Realencyclopddie fur Bibel u, Talmud,
i. 1870 (*1892), ii. 1883, suppl. 1886, 1891 {., 1897.

Holder=Altceltischer Sprachschatz, 1891 fI.

Holtzmann-Zipflel = Lexicon f. Theol. u. Kirchen-
wegen?, 1895.

Howitt=Native Tribes of S. E. Australia, 1904.

Jastrow = Die Religion Babyloniens u. Assyriens,
2 vols. 1902-1905.

Jubainville= Cours de Litt. celtique, i.—xii., 1883 fI.

Lagrange = Etudes surles religions sémitiques?, 1904,

Lane=An Arabic-English Dictionary, 1863 ff.

Lang = Myth, Ritual and Religion?, 2 vols, 1899.

Lepsius = Denkmdler aus Lgypten u. Lthiopien,
1849-1860.

Lichtenberger= Encyec. des sciences religieuses, 1876.

Lidzbarski=Handbuch der nordsem. Epigraphik,
1898,

McCurdy = History, Prophecy, and the Monuments,
2 vols, 1894-1896.

Muir=Sanskrit Texts, 1858-1872.

Muss-Armolt=A4 Conciee Dict. of the Assyrian
Language, 1894 ff,

Nowack = Lehrbuch d. heb. Archdologie, 2 vols,
1894.

Paunly-Wissowa = Realencyc. der classischen Alter-
tumswissenschaft, 1883-1895,

Perrot-Chipiez=Hist, de I'Art dans T Antiquite,
1881 fI.

Preller= Romwsche Mythologie, 1858.
Réville= Religion des peuples non-civilisés, 1883.

Riehm = Handwoérterbuch d. bibl. Altertums?3, 1893~

1894,

Robinson = Biblical Researches in Palestine?, 1856.

Roscher= Lex. d. gr. u. rém. Mythologie, 1884.

Schaﬂ'—HermﬁT New Schaff-Herzog Encyclo-
pedia of Relig. Knowledge, 1908 fi.

Schenkel = Bibel-Lexicon, 5 vola. 1869-1875.

Schiirer=GJV?, 38 vols. 1898-1901 [HJP, 5 vols.
1890 ff.].

Schwally = Leben nach dem Tode, 1892.

Siegfried-Stade = Heb, Worterbuck sum AT, 1893.

Smend = Lekrbuch der alttest. Religionsgesch.d, 1899.

Smith (G. A.)=Historical Geography of the Holy
Land*, 1896.

Smith (W. R.)=Religion of the Semites?, 1894.

Spencer (H.}= Principles of Sociology?, 1885-1896.

Spencer-Gillen* = Native Iribesof Central Ausiralia,
1899,

Spencer-Gillen® = Northern Tribes of Central
Australa, 1904.

Swete=The OT in Greek, 3 vols. 1893 fI.

Tylor (E. B.)=Primitive Culture®, 1891 [‘1903].

eberweg = Hist. of PAuosophy, Eng. tr., 2 vols,
1872-1874.

Weber = Jiidische Theologie auf Grund des Talmud
u. verwandten Schriften’, 1897.

Wiedemann = Die Religion der alten Agypter,
1800 [Eng. tr., revised, Religion of the anc.
Egyptians, 1897).

Wilkinson= Manners and Customs of the Ancient
Egyptianas, 3 vols. 1878.

Zunz=¥£'¢ gottesdienstlichen Vortrage der Juden?®,
1892.

2. Periodicals, Dictionaries, Encyclopeedias, and other standard works frequently cited.

A A = Archiv fiir Anthropologie.

AAOJ = American Antiquarian and Orienta.ll

Journal.

ABAW = Abhandlungen d. Berliner Akad. d.
Wissenschaften.

AE = Archiv fiir Ethnographie.

AEG=Assyr. and Eng. Glossary (Johns Hopkins
University).

AGG=Abhandlungen d. Gittinger Gesellschaft
der Wissenschaften.

AGPh= Archiv fiir Geschichte der Philosophie.

AHR=American Historical Review,

AHT=Ancient Hebrew T'radition {(Hommel),

AJPh=American Journal of Philosophy.

AJ Ps= American Journal of Psychology.

AJRPE = American Journal of Religious Psycho-
logy and Education,

AJSL=American Journal of Semitic Languages
and Literature,

AJTh=American Journal of Theology.

A MG =Annales du Musée Guimet.
APES=American Palestine Exploration Society.
APF = Archiv fiir Papyrusforschung.

AR= Anthropologicar{teviaw.

ARW = Archiv fiir Religionswissenschaft.
AS=Acta Sanctorum (Bollandus).

ASG = Abhandlungen der Siichsiachen Gesellschaft
der Wissenschaften.

ASoc=1"Année Sociologique.

ASWI= Archeological Survey of W. India.

AZ=Allgemeine Zeitung.

BAG = eitriige zur alten Geschichte.

BASS = Beitriige zur Assyriologie u. sem. S8prach-
wissenschaft (edd. Delitzsch and Haupt).

BCH = Bulletin de Correspondance Hellénique.
BE = Bureau of Ethnology.

BG =Bombay Gazetteer.
BJ = Bellum Judaicum (Josephus).
BL = Bampton Lectures.

BLE =Bulletin de Littérature Ecclésiastique.

| BOR=Bab. and Oriental Record.

BS=Bibliotheca Sacra.

BSA = Annual of the British School at Athens.

BSA A =Bulletin de la Soc. archéologique & Alex-
andrie.

BSA L=BulletindelaSoc. d’Anthropologiede Lyon.

BSA lf-:' Bulletin de la Soc. d’Anthropologie, ete.,

aris.
BSG = Bulletin de 1a Soc. de Géographie.
BTS=Buddhist Text Society.

BW =Biblical World.

BZ = Biblische Zeitschrift.
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CAIBL=Comptes rendus de I'Académie des In. | JDTA=Jahrbiicher f. denutsche Theologie.

scriptions ot Belles-Lettres.

CBTS=_Calcutta Buddhist Text Society.
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BURIAL.—See DEATH AND DISPOSAL OF THE
DEAD.

BURIATS.—1, Language and population.—
The Buriats form a branch of the KEastern
Mongols, and speak a dialect of the Mongolian
language which differs both from the spoken
tongue of the true Mongols of Khalkas and from
the language of Mongolian literature. The Buriat
language is distinet also from the Kalmuk. The
de of relationship between these four grou
of the Mongol language has not yet been clearly
defined, and, indeed, no thorough study of all the
Mongol dialects bas yet been made.

Speaking generally, the Buriats are found within
the following territorial limits, viz, the Baikal
Basin and the upper course of the river Angara
from Irkutsk to the point where the river llim
flows into the Angara ; but a number of them-—the
Aga Buriats—live abont the tributaries of the
rivers of the Amur Basin—the Onon, Ingoda, and
Argun — while in Mongolia itself, along the
Russian frontier, a small tribe—the Bargu Buriats
—is found. ¥Further, Buriats are met with in
other places within the limits of the Russian
Empire, viz. on the upper tributaries of the Vitim,
which is a right tributary of the Lena, and also
on the upper left tributaries of the Lena itself.
All the above-mentioned homes of the Buriats are
within the boundaries of the two administrative
territorial divisions of Eastern Siberia, viz. the
Irkutsk Province and the Trans-Baikal Region.
According to data obtained in 1831, the Buriats
were estimated in all at 152,000 souls. Castrén
reckons them as being about 190,000, but at the
present time their number may be fixed at
250,000,

2. Lamaism and Shamanism.—According to their
religious beliefs, the Buriats may be divided into
two groups—the Southern and the Northern. The
Soutﬂrn Buriats, who dwell on the confines of
Mongolia, are zealous Buddhists, and belong to
the Yellow-hat men, or Lamaists, followers of
Tson-ka-pa, the well-known Tibetan reformer
of Northern Buddhism, and founder of the above-
mentioned sect. This sect has a predominating
influence in Tibet, and prevails, without any
division, over Mongolia. Its doctrines, which have
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so large a following, are contained in a voluminouns
literature and require no special examination, see-
ing that Buriat Lamaism does not differ in any way
from the Mongolo-Tibetan Lamaism. The Buriat
Lamaist studies under the Mongolian and Tibetan
Lamas, and he finds his religious literature in
the sacred Tibetan language. Lamaism did not
reach the Buriats earlier than the end of the 17th
cent., viz. at the time of and after the Djungar
wars, when, as is known, a multitude of peaceful
peopie {amongst whom, of course, were Buddhist
teachers) sought a quiet refuge amongst the
Buriats, Buddhism, therefore, is a comparatively
new factor in the religious life of the Buriats.
Animated, as it has been, by & very tolerant
spirit, this religious teaching, in crossing over from
India into Tibet, not only brought with it a host
of non-Buddhist beliefs, but also incorporated a
whole body of local ones in Tibet, and a great
many still more extraneous ones in Mongolia. And
it was in this condition that it finally reached the
Buriat plains, Now Lamaism is the predominat-
ing belief among the Buriats dwelling to the south
of Lake Baikal. An exceition is furnished only
by the Buriats living at the mouth of the river
Selenga ; but these do not belong to the origi

inhabitants of Trans-Baikalia, being colonists irom
the northern shores of Lake Baikal, who migrated
southwards in the first half of the 18th century.
Further, we must note that about the north.eastern
extremity of Baikal, among the Bargudji Buriats,
who are kinsmen of the Bargu Bunats living in
Mongolia, there is, along with Buddhism, an ex-
tensive cult of Shamanism. Until recently, our
investigators, among whom was the anthor of this
article, thought that there could not be any room
for the adherents of the old religion in the southern
part of Trans-Baikalia among the zealous Lamaists,

who were under the influence of their teachers, and

many of whom had received their religious education
in Urga—the residence of the first enliﬁl‘ltener of
Mongolia, Djebtsun-damba-kutukta {(see LAMAISM)
But this opinion was due
only to our insufficient uaintance with the
religious life of the Buriats, A young investigator,
Djamtsaranoff, himself a native DBurnat, in the
year 1903 discovered in his native district, viz. in
the valley of the river Aga, worshippers of the

—and some in Lhésa.
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old faith along with their priests, the so-called
Shamans. And he asserts that the Buddhist
Buriats of the Alar district are semi-Shamanists,
and that their l.amas perform many Shaman
rites. (For the sake of completeness, it should be
mentioned that the Russian Mongolian scholar
Professor Pozdneyeff discovered genuine Buriat
Shamanists among the Chakars, living to the north
of Kalgan on the southern frontier of Gobi.) To
the west and north of Lake Baikal, Lamaism is by
no means wide-spread. Itis met with to the south-
west of the Baikal, in the valley of the river Tunka,
along the Irkut, the Oka, and the White River,
and on the small rivers Alar and Golumet. Aec-
cording to the traditions of the inhabitants, both
the Tunka and the Alar Buriats are settlers from
Mongolia. The rest of the Buriats of the Irkutsk
Province profess the religion common to the whole
north of Asia and to the non-Aryan north-east of
Europe—a religion which is well known in scientific
literature under the name of Shamanism (g.v.).

This term, originally ems)loyed only for the beliefs of the
north-east of Europe and of Asia, has in comparatively recent
times received an extended sigmification, which has been ad-
hered to in the work of the Moscow scholar Mikhailovski on this
subject—a work which, unfortunately, bas not been completed.
Taking a general, ethnological point of view, he includes as
Shamanism the beliets of the American Indians and the ab-
origines of Africa, Polynesia, etc. Without here entering into
an unsuitable polemic, we shall merely remark that, for con-
venience’ sake and to be strict] methodical, we shall speak ot
Shamanism only in the restricted sense of the word. We do not
dispute that in the New World and in southern countries we
meet with forms of belief at the same stage of development as
contemporary Shamanism; but, indeed, we also know that
there exists a whole series of monotheistic religions, whose
inonotheism does not prevent their differing from one another
in their conceptions ahout the Deity and His relations to men
and to the world, in ritual, forms of worship, and ideas about the

destiny of mankind, etc. One must not lose sight of the fact |

that in the various beliefs of the 8iberian tribes a very close
connexion is noticeable, and, likewise, there can be observed an
uninterrupted identity In the foundations of their mythology
and in their rites, even extending as far as the nomenclature—
all of which gives one the right to lurpou that these belieis are
the result of the Eoint work of the intellectual activity of the
whole north of Asia. The Buriat Shamanism is one of the most
highly developed formas, but, in order to elucidate certain rites
and beliefs, we must draw parallels from other Shaman beliefs,

3. Religious development.—In determining the
degree of development of the religious belief of
the Buriat Shamanists, we must assert that, like
some other Shamanist modes of worship among
the more enlightened Siberian tribes, such as the
Yakuts and the South Siberian Turks, it has reached
a degree of somewhat advanced polytheism, re-
minding one of the Homeric polytheism. The
Shamanists have their own Olympus, while among
the Yakuts and Turks, who come more into con-
tact with Christianity, there 18 noticeable a tend-
ency to hierarchical monotheism, The supreme
deity of the Altaians—Ulghen, or, as he is called in
some places, Khormusta-'%engri (the Uyun-artoyen
of the Yakuts)—stands far higher and farther
removed from mortals than the thunder-bearing
Zeus, These deities are freer from human weak-
nesses and stand on a more unattainable height,
in comparison with the minor gods and genii,
than Olympic Zeus. Buriat Shamanism has not
evolved from itself such a Supreme Deity ; it has,
however, a whole assembly of heaven-dwellers
(Tengris), some of whom are well-disposed to man-
kind, and some hostile. To some of them sacrifices
are offered regularly, to others only on rare occa-
sions. The Buriats have a whole series of thunder-
gods. The influence of Buddhism in its later form,
with its numerous Buddhas—Buddhas of non-
earthly origin, Dhyani-Buddhas, and deities—has
obscured the monotheistic tendency. Amongst
almost all Shamanists we see a cosmogony per-

vaded with dualism, a complex doctrine of the |

soul, and a conception about a future life and

about requital. he priestly hierarchy remains
in a primitive form, out of which caste has not yet

been evolved ; one must take into consideration
that such evolution can be effected only in a more
advanced and developed social state, to which the
Buriats have never attained, although the hier-
archy of the Shaman, as we shall see, has already
been elaborated somewhat distinctly. In Homer
we often see Agamemnon, Ulysses, and Achilles
offering sacrifices to the gods. Here leaders and
chiefs of clans enter into direct relations with the
gods, but in Shamanism this has now almost dis-
appeared. On important occasions they always
resort to the Shaman.

One constantly hears it stated that, in Shamanism, there are
to be found, together with polytheistic beliefs, examples of
animism, fetishism, the worshipping of animals, of trees, and
of hills, and other lower forms of religious belief. We can
answer to this, that, owing to the conservatism of mankind
and to their lack of initiative, primitive habits of life and old-
fashioned beliefs very seldom dis::?pﬂr altogether. Many
Christian sects, even among highly-civilized peoples, maintain,
alongside of the Gospel teachings, a whole series of heathen sur-
vivals in the shape of prejudices, superstitious rites, and so on.
The folk-tales and traditions collected by the brothers Grimm
still live among the people. The German folk-lorista still con-
tinue to collect a rich harvest of living antiquity in Bavaria and
the Tirol. Slavonic countries are full of dual beliefs in which

survives in Christian form. In Russia,

amongst the common people but also in the higher classes of
society, rationalism often flourishes along with the belief in
fortune-tellers and sorcerers, and belief the production of
miracles. What are the spiritualism and oocultism, by which
Europe is periodically carried away, but survivals of barbarous
times? The determining of the average level of the religious
horizon of some civilized people would present a far more difficult
task than, for example, that with which we are now occupied ;
for a semi-civilized people, like the Buriata, does not present
such a variety in the character of ita development a8 & more
highly civilized people. We may take it then for granted that
the majority of the Buriats profess a polytheistic religion in the
shape of Shamanism. It is at least the predominating feature
of their present-day beliel.

In comparison with the more studied and more
highly elaborated polytheism of the classical
peoples, the Buriat polytheism must be character-

as immature, and, in a sense, chaotic. The
anthropomorphization of even the highest divinities
of the Buriat pantheon has been by no means com-
pleted ; throughout it there is apparent a simple
worshipping of the phenomena of Nature. Indi-
vidualization into separate personages has only
been aimed at. There is no need to look here for
such plastic images as we see in Zeus, Phabus,
Pallas Athene, Aphrodite, and so on. The Buriats
and Mongols Fossess neither the poems of Homer,
nor odes, nor hymns ; they have not the Ramdyana
or even the Finnish Kalevala. They possess only
a series of detached narratives, incantations, and
prayers, in which is represented to us, with very
indistinct features, the theography of this nomad
people, who had only here and there adopted a
settled mode of life, being at the same time
occupied with hunting and trapping wild animals,
not by waﬁ of sport, but as an indispensable
element of their economic existence.

4. Tengris or heaven-gods.—The higher heaven-
dwelling deities among the Buriate are called
by the name of ‘Tengris.” Tengn, tegrs, Liger,
tangara in all the Turco-Mongolian dialects sig-
nifies ‘ the heavens.” One of the leading experts in
Mongol-Buriat mythology, Dordji Banzaroff, in
his book, Black Faith, or Shamaniem (St. Peters-
burg, 1892), adduces a whole series of proofs of the
existence of the worship of the heavens among
the Mongol races. Mongolian official documents
u.lzmalli’I gin with the formule, munku ten.

riin kAutzun dor, ‘ by the power of the eternal
ieavens’; fengri chi midnya, ¢ heaven, know
thou'; tengri cAs shitegehuy, ‘heaven, be thoun
judge ' ; which are common expressions among the

Iongols. They assert also that Jenghiz-Khan
agpeared by the command of Heaven. The wor-
ship of the heavens does not in itself present any-
thing exceptional among pastoral peoples; but
among the Buriats a remarkable metamorphosis
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took place in this worship, Instead of one single
eternal heaven, they acknowledge 89 different
Tengris, of which 5§56 are Western and 44 Eastern.
The sharply defined dualism, peculiar to the whole
Siberian Shamanism, honours in the Western Ten-
gris the divinities or forces that are well-disposed
to mankind, in the Eastern the forces that are
destructive and hostile to man. Everywhere else
where Shamanism is professed these hostile forces
are placed, not in any part of the heavens, but in
the lower regions, notwithstandin‘z the fact that
the cosmogony, about which we shall speak further
on, testifies that once npon a time Father Ena,
Erlik-Khan, or Erlen-Khan, lived in the heavens,
whence, after a struggle with the spirit of light,
he was cast down with his servants into the
lower world. His assistants appear upon the
earth and work evil there, but in heaven there
is no Hla.ce for them. Agapitoff and Khangaloff
(of whom the latter is still actively investi-
ga.ting the Shamanism of his native country),
eing firm believers in the theory of the atmo-
spheric explanation of myths, in their first work,
aterials ffor he Study of Shamanism in Siberia
(Irkutsk, 1883), were of the opinion that, in the 99
Tengris, the heavens in their various states are
personified : in a quiet, a clear, a dull state, during
storms, gales, winter snow-storms, wind, etc. But
the Tengris not only control the atmospheric
Egenomana—t.hey bring about diseases, they
stow happiness upon mankind, protect particu-
lar tribes, trades, eto., and perform a number of
other acts.

One must not lose sight of the fact that there
is, indeed, another name for ‘heaven’—oktorgoi
—viz. the physical heaven (the sky), with its
ghenomena.; and the word ¢engri among the

Iongols has a double signification, viz. the
heavens, and the particular beings inhabiting
the heights beyond the clouds of the worldly
mountain Sumern, with their leader Khormusta-
Tengri. The Tengris have their antagonists in
the Ansenris—-beinglg living under the moun-
tain Sumeru. The Tengris are holy and benevo-
lent ; the Asseuris are spiteful and quarrelsome.
Between them a constant war is carried on. It
does not seem to us improbable that the division
of the Buriat Tengris into two hostile camps is
inspired partly by this idea about the Tengris and
Asseuris, borrowed from the Buddhist mythology.
We shall meet with similar examples more than
once in our discussion of the subject. It appears
almost superfluous to mention that the Tengris,
at any rate those about whom we have fuller in-
formation, in their life appear as genuine Buriat
nomads. They, just like the Buriats, possess
flocks and herds nired from sacrifices, and
betake themselves to the Shamans in circum-
stances of difficulty. All about whom we possess
any information L-ave families, and their children
for the most occupy & position inferior to that
of the Tengris in the Buriat mythology, and bear

the title of KAan.
The Buriata who live along the river Kuda, a
tributary of the Angara, rd Zayan-Sagan-

re
Tengri, the white deity of the Tengris, as the
eldest among the Tengris. (Among the Balagans,
instead of Zayan-Sagan-Tengri, stands Khan
Tiurmea-Tengri. who has three sons, Zasa, Isykhur,
and Akha.) Merchen-Tomech, the second one, came
down to earth to save peolgale (the Balagan Buriats
call him Abay-Ghesser-Bogdo), and the third,
Erkhe-Bashatey (the great wise man), wrote laws
for the government of nations. Here, under the
influence of the written Tibetan narratives, the
old local names have partly given way to foreign
ones, Khan Tiurmes, as the Russian folk-lorist
Potanin has proved by numerous comparisons

| Ten
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and parallels, is identical with Khormusta-
. Abay-Ghesser-Khan, in the well-known
heroic tale, is the second son of Khormusta, viz.
Ulu.Butugekhchi (the accomplisher of works) (see
the Mongol text of this tale, published by the
Russian Academician Schmidt). He comes down
to_lt,hia world to eradicate the sources of the ten
evils.

The most popular among the Western Tengris,
who is constantly mentioned in the Shaman in-
cantations and the narratives of the Buriatse, is
Esseghe-Malan-Tengri. According to some narra-
tives, he is one of the sons of the Monkhon Tengri.
This name Agapitoff and Khangaloff translate
the words *‘heaven—bottom of the vessel.’ e
prefer to leave the word fengri untranslated,
since it has a double signification, meaning at
the same time the heavens, as an object of
worship, and an anthropomorphized being dwell-
ing in the heavens. Other narratives affirm that
Esseghe-Malan was a man, who lived on the earth
and promised certain nine deities to build a palace
up to the sky, on condition that, in the event of
his carrying out the undertaking, the nine gods
should come down to earth to mankind and give
up to him their place in heaven. Esseghe-Malan
carried out the proposed undertaking, the gods took
up their abode on earth, and he in heaven. In the
Buriat narratives Esseghe-Malan sometimes lives
not in heaven, but on earth, somewhere beyond a
high mountain. He often appears in these narra-
tives as a simple-minded Buriat ; in the story * Gir-

lai-Mergen,’'! the sister of the hero Agu-Nogon-

bakhai, the maiden Vatiaz, in order to resuscitate
a brother who had been killed, and to obtain a bride
for him, goes as a suitor to seek the hand of
the three daughters of Esseghe-Malan-Tengri ; she
vanquishes the other claimants for marriage with
the daughters of Esseghe, in all warlike sports and
exercises. Esseghe-Malan is prepared to give his
daughters to the victor, but the Shamans warn
the god that he is giving them in marriage to a
woman ; yet the goﬁ: notwithstanding this, gives
his daughters. The clever {i.rl-heruine makes the
daughters of Esseghe-Malan bring her dead brother
to life, and afterwards gives them in marriage to
him. In the tale about the old man Khoridai, the
hero does not fulfil the orders of Esseghe-Malan,
and the enraged Buriat thunder-bearer prepares to
strike him with lightning. The old man Khon-
dai appeases the wrath of the god by a sacrifice,
and excuses bhimself for his transgressions with
somewhat flat excuses and sophisms. In heaven
Esseghe-Malan has a box with round stones; by
throwing them on the earth he produces thunder
and lightning. One clever Buriat, during a period
of drought on earth, made his way to heaven, and,
taking advantage of the absence of the person who
waa entrusted with the box containing the stones,
began to throw them dowa of his own accord,
and produced a storm and rain-shower on earth.
Esseghe-Malan has a somewhat large family and
an extensive household. His wife, Ekhe-Urani,
is mentioned in all ritual offerings to the TenFri.
although she herself appears as rather a colourless
person. This couple bave nine daughters, accord-
ing to the incantations of the Shamans, but only
three according to the narratives of the Buriats.

These have the power of .ma.king the poor rich and
bringing the dead to life. The eldest of thel:n
over the

(am.u:t:ort:llnﬁl to the Buriat accounts) ste
bones of the deceased person, spits on them, waves
a black bhandkerchief, and the skeleton is put
together ; the second one, having executed the
same manipulations, completely restores the phy-

1 Records of the Bast-Sibeman Section ¢f the Imp. Ruas, Geog.
Soe., Bection ol Ethnogns&hy. vol. L. pb. L, ‘Buriat Tales and
Superstitions,’ Irkutak, 1850, pp. 3348
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sical outline of the deceased ; the third one gives
life. In addition to his daughters, Esseghe-Malan
has three sons. The eldest of these is regarded as
ruler of the large island of Olkhon on Lake Baikal ;
but, by other accounts, the lord of Olkhon is Oren,
who will be referred to more fully in describing
animal-worship; the second son appears before
the Tengris as the principal representative of the
elder earthly gods (children and kinsfolk of the
Tengris); the youngest son is the patron of
Kiakhta (a trading station on the frontier of
China), and lord of the red goat. Besides children,
Esseghe-Malan possesses also three shepherds, the
first of whom, Makita-Mangi, acts as intermediary
between the Tengris and mankind, and is the
patron of the Shamans, whom he protects from
the evil Tengris, hostile gods, and genii. The
second, Badshindai, having been present at the
creation of man, protects people from diseases
sent upon them by the hostile Eastern Tengris.
Debetsoi, the third, is the patron-shepherd of
fiocks and herds; he rides on horseback with a
quiver, a bow, and lasso in his hands.

Besides the thunder-bearer, Esseghe-Malan, there
are others, both Eastern and Western, who con-
trol atmospheric phenomena, such as, for example,
Mundur-Tengri (mundur=hail), the god of hail,
loud thunder, and lightning ; Galta-Ulan-Tengri
(the fire-red Tengri), the god of heat and drought
and storm-lightning causing conflagrations. In
some places the Buriats assert that from this
Tengri ?eople received fire; but, generally, the
principal lord of storms and lightning is con-
sidered to be Zayan-Sagan-Tengri. He sends forth
storms against unclean and evil spirits, and he
hurls upon earth sakhkilgata budav—stones from
heaven causing lightning. Such a stone was found
by the white Shaman of Unga, Barnak-Khog-
nuyev, and is preserved as a reﬁic by his descend-
antas.

There are, further, a whole body of Tengris
who throw stones upon the earth. Some of these
cast down special red stones, the zada, by means
of which storms can be caused at will. There are
three Tengris of the Northern, and three of the
Southern winds, Tengris of gentle, warm rain,
and of cold rain. As to the lamily position and
actions of these Tengris we have no information ;
it is evident that here anthropomorphization has
scarcely yet commenced. Of the remaining Ten-
gris we shall mention only those whom it is neces-
sary to notice in giving an account of other beliefs
of the Buriats ; for example, Seghen-Tengri, who,
it is said, was the cause o}) the dissensions between
the Western and Eastern Tengris. He had a
beantiful daughter, for the possession of whom
rivalry sprang up among t{w heaven-dwellers,
Dolon-Khukhu-Tengri (the seven blue Tengris).
They are the bestowers of rain; but when rain
is required, one does not apply directly to them,
but offers sacrifices to the Ukhan Kbhans, the
water divinities, and asks for their mediation
with the seven blue Tengris. Shara-Khasar-
Tengri (the yellow.cheeked one) has been in-
directly connected with the legends about the
origin of the Buriats. His three daughters,
dressed in swans’ skins, came down to earth to
bathe in a lake, and there they took off the
swan’s dress ; the Buriat Khoridai was watching
them, and he hid the dress of one of them,

Khoboshi-Khatun. The heavenly maiden could
not {ly up to heaven without t.-f:e wings of the
swan's dress. Khoridai, having seized her, married
her, and had children by her, from whom sprang
the Buriat tribes Khanghin and Sharat. Subse-
auent,ly the wife of Khoridai discovered her swan’s

ress and flew off to heaven in it, leaving her
bhusband and children behind. Budurga-Sagan-

Tengri deserves mention, as being the progenitor
of many persons who play a foremost part in the
Buriat mythology—his eldest son, Ukha-Solbon,
being the patron of horses. This Ukha-Solbon had
two wives of heavenly origin, but his third was
snatched by him from earth. Whilst she, as a
Buriat bride, was being conducted to her bride-
groom, Ukha-Solbon sent down a storm, during
which he seized the maiden. The second son of
Budurga - Sagan - Tengri is Bukha - Noin - Baobal
(father-master-ox), the hero of a whole series of
narratives. No less significance have the third
son of the above-mentioned Tengri, Sakhidai-
Noin, and his wife, Sakhala-Khatun, the rulers of
fire.

Folklore of the smith.—In many primitive
religions, a divine origin is ascribed not only to fire
and domestic animals, but to various handicrafts.
The lame god Vulcan, the wise cripple, son of
Juppiter and Hera, is not the sole instance of a
blacksmith god, a god-artisan. But the blacksmith
is regarded in two ways: the Hellene, with his
bright intellect and his artistic creativeness, saw 1n
him & divinity favourable to mankind, the teacher
of the artist; among many other peoples the black-
smith is & magician, living and working amid fire
and smoke and covered with soot. He, in an in-
comprehensible manner, works iron out of stone.
He 1s acquainted with the dark forces of Nature.
He is wise and yet terrible. Such a view might
easily establish itself where the blacksmith’s handi-
craft was borrowed from some immigrant forei
geople; and this view prevails also among the
siberian natives. There traditions have been pre-
served about one-legged men, dwarfs dressed in
skins, living in caves, and rs of various
minera) treasures and precious metals. In the
Buriat mythology both views about blacksmiths
have been maintained at one and the same time.
They bhave both white and black smiths, just as
there are white and black Shamans ; the former are
favourable and well-disposed to men, the latter are
malicious and hostile towards them. The patron
of the white smiths is considered to be the Western
Tengri, Daiban-Khukhu-Tengri, who, by command
of all the Western Tengris, sent on earth his smith
Bojntoi. The Ilatter descended on the Tunka
mountains, to the south-west of Lake Baikal, and
began to teach people his trade. The patron and
li‘rogeqitaor of the black smiths is an Eastern

engri.

6. In concluding our discussion of the Western
Tengris it is necessary to refer to a special act of
benevolence which several of them perform. Dur-
ing rain and storms they send down from heaven
to the houses of their favourites, in the shape of a
small cloud, urak, thick cow’s milkk. This is col-
lected and preserved when it comea down in visible
manner ; when unseen, the gift is made known by
the results. The r of the urak becomes
successful in everything—he grows rich, his chil-
dren thrive well, his cattle multiply. This umk
appears in the shape of a scum wlucg forms on the
puddles during heavy showers.

. Hostile Tengris.—The Eastern Tengris in-
habit the eastern half of the heavens. They are
hostile to man, or, speaking more accurately, they
are in general wicked, irascible, exacting. They
afllict people with infectious diseases, storms, and
misfortunes. They are the patrons of the black
Shamans, who often lEnmish people and steal their
souls, and of the black smiths, who, at one and the
same time, are master.artisans and magicians who
ruin people. In the Eastern Tengris is personified,
as it were, the negative principle of evil, which
carries on an irreconcilable struggle with good and
light ; but in the Buriat Shamanism this struggle
has become obscured, and it has not such a definite,
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permanent character as among the other followers
of Shamanisni,

According to the cosmogony of the S8hamanlists, the enmity
between good and evil begina with the Creation. Here this
AN nism is preached with the same consistency and inexora-
bility ns in the ancient teachings of Iran and in the dualistic
Christian sects. Erlik-Khan carries on an implacable struggle
with the spirit of light, Ulghen, or the Ehan Tiurmes of the
Altalans, the Kudal of the S8outh Yenisei Turks. Erlik once
dved in heaven, but for his img:iet.y and struggle &ﬂinst good
was thrown into the nethermost parta., At one time the Eastern
and the Western Tengris lived at with one another, but
they quarrelled after a while; then they became reconciled
and even entered into relationship with one another, Thus a
daughter of a Western Tengri was given in marriage toan Eastern
and her father endowed her with a chestnut steed and a
cow. In honour of this occasion the Kuda Buriats consecrate
to the Eastern QGujir- n—TanE'l s chestnut steed and a
red cow. Afterwards, however, the feud was in renewed.
As eldest among the Eastern Tengris we find not Erlik-Khan, as
one would have expected, but only some little-known person-
ages ; among the Balagan Buriats inhabiting the districg)e round
the town Ba nsk, Ata-Ulan-Tengri, and, samong the Kuda,
Khimkhir-Bogdo-Tengri. Erlik-Khan is not even to be found
nmnng the Tengﬂa; is Satan and Ahriman ¢of Shamanism is
here degraded from his high position to that of a Khan; he
Appecars as judge of the dead, as a Buriat Minos. We shall
:Eeak more in detail about him when we reach the subject of

e Khans. The Eastern Tengris, like the Western, are divided
into grou Among these a prominent place is oocupied by the
Yukhun-Shukhan-Tengris, nine blood Tengris—the cause
of destructive hailstorms and of bloody rain ; they are also the
patrons of the Eastern Khans, In the exorcism consecrated to
them it is said :

* Red blood is (our) beverage
Food consists of human flesh
Black wine is our knowledge (wisdom, inspiration)
Black is (our) kettle
Food is black as tar. , . .*

After these bloodthirsty heaven-dwellers come 13 Assaranghi
Tengris, the mighty patrons of the blacksmiths, of the black
Shamans. Among these Assaranghis, Khara-Dargakhi-Ten

= the blackemiths’ Tengri), or gornn-l{ham-'l'en ri (=

engri of black rain), by order of the others taught a man
named Khojir the blacksmith's handicraft, and the seven sona of
Khojir became blacksmiths. The exorcism says: ¢ Wisdom was
taught us by Boron-Khara-Tengri, one of the 44 Eastern Tengh;
he it was who placed in our hands the magic art.' me
Shamans consider certain Tengris of darkness and Tengris of
multi-coloured mists as ers of the blacksmiths. The
invocation addressed to them says: ‘' From the dark Tengris,
Tengris of the mists, Tengria of the multi-coloured mists, take
their orii'm the seven blacksmiths, sons of Khojir.’ Among the
Eastern Tengris we find a whole series of such a8 inflict various
grave maladies, as frenzy or insanity, on people, and epidemics
on cattle, Cattle being the chief source of livelihood, some of
the incantations against epizootics are ially touching ; thus,
in the exorcism of the Trans-Baikal Buriats, taken down by the
writer upon the occasion of an epizootic, it is not the originator
of the misfortune, Ukhin-Booum-Tengri, but his father Gufjir.
Tengri, who is thus addressed : * Thou, owner of ¢00 milk-cows
and 40 bulls, thou, bellowing Tengri, who 09 cattle-
yards, 18 lences, and 13 lassos, deliver us [rom troubles and
maladies, and do thou restrain Ukhin-Booum-Tengri! And
do thou help also, father Aikushi (another Tengri), and thou,
too, mistress Almoshd (his wite). . . ." 8Such is the approximate
characteristic of the higher aristocracy of the Buriat Olympus;
and this aristocracy is quite recent in the Shamanist theon,
which has been largely renovated by borrowing from Buddhism,
In Trans-Baikalia, among the 8hamanists of the mouth of the
river Selenga, there appears, as the progenitor of some Tengtis,
a purely Buddhist personage, not Khan Tiurmes, whose identity
with Khormusta-Tengri has been established by approximation,
but the chiet Tengri of Mount S8uineru himself, under his own
name of HKhormusta-Tengri. The Dalai-Lama of Tibet and
Bogdo-Gegen of Urgn appear as s of the dawn. The next
rank in the descending order of the deities Ia occupied by the
Khans living on earth, but related, for the most part, to the
Tengris, although here also the same relations to man are
maintained as among the Tengr‘lﬂ: the Eastern are hostile, the
Western favourable to man. But even among the Tengris one
and the same person is locked upon by different Buriat tribes
now as8 an Eastern, now as a Western Tengri; among the Khans
such intermixture occurs oftener. The most popular amon
the Western Khans i9 Bukha-Noin-Baobal, & mythical bull an
romgenitor of one of the Buriat tribes. He appears, according
some narratives, as the son of Budurgo-Sagan-Tengri;

: while again other

according to others, ol Zayan-Sagan-Ten

narratives give him the name Elbit-Rbhara-Noin, an official
attached to the person of Erlik-lKhan, the judge of the dead,
the guardian of the infernal dungeons, the most terrible of the
Eastern Khang,

8. Origin of strife among the Tengris.—Once
upon & time men led a peaceful, hap y life on
earth, lived to an advanced age, and died, after
having enjoyed life to the full, peacefull% and
without regret, like the patriarchs of the Bible.
Such a life, free from cares, was led by the Western

|

Tengris ; but the Eastern Tengris did not slumber,
and propagated diseases among mankind. (Here
also one cannot bhelp noticing an echo of Buddhist
traditions.) The Western Tengris once happened to
open the window through which they probably not
ve:{y frequently cast glances down upon earth,
and noticed the frightful devastation which was
being caused by their rivals. They decided to send
down the Tengri Shargai-Noin, distinguished for
his intellectual and physical powers, who used to
beat the Eastern Tengrns at all warlike sports, and
who successfully brought about the marriage of a
maiden of the Western Tengris with an tern
Tengri. Shargai-Noin, however, could not alone
overcome the malicious Tengris and their repre-
sentatives on earth, so he was reinforced by Bukha-
Noin, and finally a third associate was sent, and
then only were they able to subdue the fury of
the enemies of mankind. According to some ac-
counts, Bukha-Noin, the son of one of the Western
Tengris [another tradition reckons them as Eastern
Tengris), i8 transformed into a young bull, having
been born of one of the cows belonging to Esseghe-
Malan’s son {(see above), and descends to earth.
He is followed thither by Esseghe-Malan’s son ; his
father calls him back, since he has no one to talk
to during the son’s absence. ‘You can talk to the
son of the Tengri Jenghiz-Khan,’ rejoined the son
of Easeghe-Malan, and he remained on earth. The
chief episode in the history of Bukha-Noin is his
struggle with another beast of divine origin. The
Eastern Tengri Gujir transforms himself into a
speckled bull in the herd of Taid)i-Khan on the
southern shore of Lake Baikal, and challenges
other bulls to fight him. Bukha-Noin from the
northern shore hears the bellowing, swims across
the lake, and accepts the challenge; the combat
lasts several days. Bukha-Noin fights with his
adversary, and, from time to time transforming
himself into a handsome young man, makes love
to Taidji-Khan’s daughter, who, as the result of
this liaison, iives birth to a son. The father is
indignant with his danghter. Bukha-Noin places
his son in an iron cradle and throws him over the
Baikal ; then he himself swims across the waters
and nurses his son. Two childless Shaman women,
wishing to have children, sacrifice to Bukha-Noin,
He gives his son to the Shaman woman Assukhan
as her child. The infant is named Bulagat. He
ws up and runs about playing on the shore of
ake Baikal. From the water a boy emerges,
and plays with him. The Shaman women, hearing
of this, give their boz some well-cooked food {ben),
with the intention that his playmate mezy partake
of it also. The children, having pla.% , partake
of the nice dish and fall asleep. The Shaman
women come to the shore and the sleeping
boys away with them ; thus the second Shaman
woman also came into possession of a son, who was
named Ikhirat. From these boys originated the
two Buriat tribes Bulagat and Ikhirat. Tradition
also asserts that Bukha-Noin, during the time of
his struggle with the bull, Bukha-Mul, journeyed
along the mountains Khukhu- Muandargu (the
Tunka Alps to the south-west of Lake Baikal);
at the places through which Bukha-Noin passed,
there grew up juniper bushes (Juniperus communis)
and pitch pines {Abies sibirica). These plants are
considered sacred, and are used for incense at the
sacrificial rites,

9. The Khans.—Among the Western Khans,
according to the traditions of the Kuda Buriats,
are reckoned the nine sons of Bukha-Noin. These
persons are accounted lords of different localities
in the Province of Irkutsk, as, for instance, the
mouth of the Angara, the source of the river
Irkut, Kiakhta in Trans-Baikalia, etc. Among the
Balagan Buriats, whose traditions and beliefs have,
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in general, borrowed largely from the Buddhist
mythology, we again find Khan Shargai-Tengri as
founder on earth of the Western Khanate ; but the
tradition concerning him is a repetition of the tale
about Bogdo-Ghesser-Khan descending upon earth,
with the sole difference that Le appears here not
as a son, but as a grandson of Khormusta-Tengri,
the chief of the 33 Tengris inhabiting Mount
Sumeru. Among the Balagan Buriats also we
find the same Khans—lords of various localities, as
among the Kuda Buriats, but under different names.
New personages are also to be found here, as, for
instance, the Khans—protectors of wedlock, and of
young children, of both the male and the female
sex. Among the Trans-Baikalian Shamanists, the
Eastern Khans are specially respected. This,
we think, is due, not to any special strongly
developed worship of the terrible gods, but to the
fact that local gods, lords of various regions lying to
the East, far away from the dwelling-places of the
Idgine on the northern side of Lake Baikal, were
turned into Khans, Of these Idgins there is an
infinite number, and, as far as their rdle is con-
cerned, they are often completely identical with
the Khans. The difterence is often a purely ex-
ternal one. The majority of the Idgins are
deified human beings,—the Khans are the children
of celestials, Similar in character to the cult of
these Idgins is the worship of the Water Khans.
These latter, Ukhan-Khat (kAat =plural of kkan),
like the various terrestrial Khans, caine down from
heaven, having made for themselves bnidges out of
rays of light—some of red, others of yellow, and
others, again, of blue rays. By means of these
bridges they first descended upon Mount Sumern,
and afterwards into thewater. A fourth party, how-
ever, came down from the heavens on the wings of a
blue eagle. In the invocation to the Water hhans,
12 Western Tengris, or heavens, are mentioned,
whence the Water Khans descended. Here the
Tengris have positively a dual character; they
may be regarded both as personalities and as
divers divisions of the heavens. In the Shamanist
cosmography, ¢.g. among the Altaians, there are
18 heavens covering each other like concentric
envelopes, and over each heaven presides its own
peculiar deity. There the anthropomorphization
18 more aharp}z pronounced than in the Buriat
Shamaniam. Agapitoff states positively that in
the different personages of the {?kha.n hans the
various properties of water are personified: ite
glitter, ite mobility, its faculty of being agitated,
and so on. Beinyg in possession of but scanty
materials—only u single prayer addressed to the
Ukhan Khans—we cannot undertake to say how
far the personality of the deity is here separated

from the element 1tself which he controls.

The subsequent stages ol ths settiement of the Waler Khans
in thelr new surroundings are as (ollows. In the soa thoy be-
came kings of thgq fBshes; after that they travelied along the
bottom of the aem, where among thelir attendants was the
Uriankhai Shaman, Unukhuleff ; then they visited the yurta of
Ukbha-Lobsan-Khan, the eldest of the Water Khans, whenoe
they fiew away by the smmoke-outlet, transforming themselves
into a whole series of new beings, which we do not enumerate,
Here we shall make one remark : the duanlt:Ion ‘the eldest
among the Water Khans— Ukha-Lobean,’ as Agapitoff and
Khangaloft give it, seems to us incorrect. This pro-
bably should read *Ukha Lusan,’ or ‘ Lusat.’ In t case, the
name would be explicable—Lu, Lus meaning & water-dragon,
the lord of the seas amonyg the Chinese and Mongol Buddhista,
whereas Lobean s simply a proper name borrowed from the
Tibetan, and has no relation whatever to the element of water.
In a prayer to the Ukhan Kbhans, mention is made of thelr poe-
sessing & meadow, full of snakes and buzzing bees, and also a
Iake swarming with frogs. Side by slde with this, just as the
blackamiths have patrons of their handicraft, so among the
Ukhan Khans there are patrons of fishing and navigation. We
find there the lord of the bost, of the car, of the pole, etc. The
Water Khans, desoended as they are trom the Western Tengris,
are gonerally well-disposed towards mankind,

In desorl the water kings, one is involuntarily confronted

by the ua:ﬁon: What about the Khan-king of the great
Baikal? Loea he oxiut? If thers are lords of the river-sotirces

|

I aud of insignificant tracts of land, can it be then that the Baikal
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has no king of its own? Agapitofl in 1883 e himself
as certain of the existence of one, and probably, wherever the
Buriat Shamans in their prayers mentjon the gea, Lake Baikal
is really meant. The writer in 1883 succeeded in recordin
among the Buriats living on the shores of Lake Baikal, a
the mouth of the river Selenga, invocations to several deities
eonnlected m the lake. The al;o;mt of t.hetél in illtttehl't’:d by

e starting on a voyage oOr sing'ex?edi on in the eea,
and is in the form of a prayer or gtition: Chief of the eiﬁ:ct{
black water-dragons (Lu—eee above) and of the eight b
Belkites (the SBhaman could not explain of what kind these
water beings were), we pray to thee.’ . . . Then follows the
ex;poaitalon of the request, according to the needs of the sup-
plicant—{for mild, quiet weather in the cass of coasting, for a
fair wind in the case of distant vo , for success in ing,
and so on. In an invocation addressed to t-Noin, one of
the Eastern Khans, the following is sung: ‘Thou, O 8son of
Khormusta-Tengri, Khagat-Noin, art our father; thy wife, the
hairy mistress, is our mother! The lowland of Olkhon (the
island) and the smal] stormy black sea are thy dwelling-place;
the mountainous Olkhon, the wide stormy sea, is thy dwelling-
place.’ This is followed by the supplication. The name,
small sea, small Baikal, is given to the strajts between the
island of Olkhon and the northern shore of Lake Baikal, that
of g:ztum to the remaining part of the lake.

y in the same manner to another Khan, Kharhariai.

Nolin, is sung aa follows : * High is thy dwelling-place, O Idjibey,
upon the dark, wind-swept, wide black sea. On the one side,
thou art descended from a bird, the swan, and the warlike
Mongols, from father K -Tai-Noin, from the eacred bird and
s hairy mother, and from the thirteen Khalkhases, Thy distant
relatives are the seven Dokshids (terrible Buddhist deities) and

lords of the Dalsi-Lama and the ' The name
ol’ Bogdo-Gegen is usunllf ven to the erator of the
famous Buddhist teacher in Tibet, the histo of Buddhism,

Er;nit.hl. He became incarnate in the person of & saint of Urgs,
on

golia. There is another prayer (to the lord of the black

ram) in which there is also a reference to domination over

aa Baikal and its transference from the Baikal to the river
na.

Here we discern an indication of the Mongolian and non-
Buriat origin of one of the gods; but there are several of them.
With regard to the water kings, it has already been noticed that
their cult was established by Unukhui’s son trom Uriankhal,
The connexion between the Buriat Shamanism and the Sha-
manism of the neighbourin les {s, however, not limited
to this. Among the gods and the spirits of the dead, the Buriat
Shaman in his prayers often mentions the Shamans of the
Ka es (» small tribe inhabi

l.l%:ho Eastern Sayan moun.
tains), and especially those of the guses. In the prayer to
the lord of the bl ram, mention is made of his ng up a
larch tree and making » scourge of it ; also of his su uently
entering into relationshlp with the 99 and the 77 ons—

Eastern Trans-Baikal Tunguses.

10. Tea-gods.—Side by side with the Khans,
descendants of the Western Tengris, a peculiar,
as yet little known, worship of * tea-gods,” who are
also well-disposed to mankind, like the Western
Khans, is ?’adually beinﬁ elucidated ; but nothing
beyond a few names is known concerning it. In
this cult the name of Bejin-Khatun, *self.created
mistress DBejin,” demands particular attention.
From the fragments of exorcisms which have
been written down, one observes only indications
concerning palaces of the watery sea ; these are
described as having drawn up before them N
black steeds, and 90 ygrey ones, their saddles
covered with costly fur cloaks, Together with the
sea-palaces, a palace of the Dalai-Lama is men-
tioned ; it has been introduced into the exorcism
probably for no other reason than the temptation
presented by the word dalai, ‘sea.’

Mention 18 made in this tf»rayer of 50 burning
candles (a novelty borrowed from Christians or
Buddhists), and of 99 mallets for the Shamans’ tam-
bourines. The deities dealt with here are called
{ea-gods because no bloody sacrifices are offered
to them, and libations are made not in wine, but
in tea. This cult is develo among the Buriats
living alot’igh the river Kuda, a tributary of the
Angara. ey have also a certain other cult—-
that of the Western, white , favourable to
men. These are not descended from the Tengris,
but have them as protectors. Side by side with

the tea-burkhans (-gods) there is to be found among

the Kuda and Balagan Buriats a cult of similar

beings, favourable to men—AiAorduts. The only
thing that is known concerning them is that they

are under the protection of Oer-Sagan-Tengri, and
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that their daughters and sons have at various times
been great Shamanesses and Shamans,

11. Erlik-Khan,~~The Eastern Khans, children
and relatives of the 44 terrible Tengris, are as
ferocious as their celestial progenitors. The first

lace among them is occupied by Erlen-Khan or
E‘.rlik-Khan. the judge and overseer of the sub-
terranean dungeons. He has children, sons-in-law,
and other relatives. It is remarkable that the
court and numerous retinue of Erlik present, in re-
gard to their organization, an exact copy of Russian
udicial and administrative institutions. Erlik-

han has his own chancelleries, his own function-
aries for special missions, couriers, etc. One of
these, Som-Sagan-Noin, in executing the Khan's
instructions, is in the habit of riding in a cart,
which flies through the air without wheels or
horses. The functionaries of the Siberian viceroys
and governors boasted of the speed with which
they moved from one place to another., Besides
that, Som-S -Noin tries law-suits. The Buriats
who have litigation or suits gendin%in the Russian
courts offer sacrifice to Som-Sagan-Noin. As most
of the Siberian functionaries have subordinates,
assistants, factotums, so Som-Sagan-Noin has two
such assistants : Ukla-Tolegor-Khovduieff of the
black Shamans, and Kl:angKhormo-Noin, whose
origin is not clear. They are commissioned by
Erlik-Khan to preside at various tribunals. Be-
sides these, Erlik-Khan has yet another important
official, Khiurmen-Edjin, overseer of 88 prisons, to
which again hundreds of clerks and other function-
aries are attached. They are all en d in ex-
amining the afiairs of men, whilst evil spirits are
busy catching the souls of the guilty ; men do not,
however, die on that account, but only sicken.
The souls remain in these prisons until their
earthly possessors die. Powerful Shamans are able
to deliver a soul from its prison, but with great
difficulty. There are also other prisons whence a
Shaman can deliver a soul only with the help of
the ancestors of the Shamans, There are some
from which sounls cannot be freed. The world is
full of evil—hence, besides Erlik-Khan, there are
others who, in the opinion of some Buriats, are
even more terrible than Erlik himself ; such are
Albin-Khan and Kharlak-Khan, who also have
their tribunals. Albin-Khan is remarkable for
the extraordinary swiftness of his movements and
actions. The Buriats have a saying, ¢ to drive like
Alhin,’ s.e. very fast,

If in other Buriat deities we see true Buriat
nomads and hunters possessing supernatural powers,
as far as Erlik is concerned, we have before us a
real ‘culte moderne.” In the transformation of
Erlik from the spirit of darkness, Ahriman, to the
judge of the deaS, Minos, a Lamaist influence may
Le discerned, but his attributes are certainly
modern., The Erlik-Khan of the Shamans does
not even make use of a mirror to see the deeds
of a deceased person. Erlik-Khan has become a
judge, an official, a governor-general sent by the
celestial gods. Wishmgtodeﬁaict the sufferings of
the sinful soul, the Buriat could think of nothing
more terrible and unrelenting than Russian red-
tapeism and the Russian prison system. The
image of Erlik obscured the more ancient idea of
retribution in another world for the deeds com-
mitted in this one. We shall enlarge on these
things in examining the question of Animism and
its part in the beliefs of the Buriats. Other

Eastern Khans harm man in various ways, by
destroying his cattle (see above), or by inflicting
maladies, especially infections ones. Smalipox,
typhoid fever, syphilis, measles, cancer, and other
malignant diseases have their own lords.

12. Deifed human beings.—The Buriat pan-
theon, as we have described it, presents a suffi-

familiar picture of a dualistic religion at

cientlr
its po Xtheistic stage ; but it is not iet complete.
Deitied human beings, Shamans, and, in general,

prominent persons who have attained to the rank
of zayane (deities) and protectors of various locali-
ties, must be included in it. According to some
narratives, Esseghe-Malan himself was a man who
had migrated to heaven, and there became a
Tengri; Jenghiz-Khan also is looked upon as a
Tengri. The process of canonization has not been
completed up to the present time, and we have
contemporary examples of it.

A retired major {n the Russian army, Yeflm Pavlovich
Sedykh, a poor solitary wretch, settled on the river Selenga
in the village of Folanova: he was in the habit of taking a
walk uvery‘gundny up s hill situated near the village. For his
amusement on these occasions he drank vodka, and under ile
influence he sang and danced till sleep overpowered him, when
s Buriat servant brought him home without waking him. And
so it happened that YeAm Pavlovich Sedykh died and waa
nearly forgotten. His umorga however, was resuscitated
during a severe epizootic of horned cattle, a calamity that
came from Mon and made its way down the river Selengs.
The Shamans exhausted all their arts in adjurations and sacri-
fices, but the epizootic rapidly advanced to tbe mouth of the

Selenga, and min threatened the Kudaras Buriats. Now, one
of the Buriats, having remembered Major Sedykh, to
offer sacrifices to him, as the lord of the Folanoy hamans

were found who were able to com an invocation to him, and
'y in his praise ; sacrifices were offered, and the epizootic,
00 it i affirmed, ceased. Now Major Sedykh s considered as
the lord of the Fofanov hill, and colleague of the lord of the
river Selenm. The gecond instance ol contemporary canoniza-
tion took E almost under the eyes of the writer. Two E’rll
were terribly persecuted by their step-mother. Being unable to
endure thelr sufferings or to obtain protection [rom their
father, they compiained to the local au ties ; but the Iatter
did not take any steps in the matter, since it is the duty of
children to obey the nts, and not to make complaints
against them. The gi showing extraordinary plack and
enerm applied to all the numerous tribunals of the Russian
judi and administeative system ; they got as far as the
Governor-General of Irkutsk, but here also they failed to obtain
redrese. They returned to Trans-Baikalia, and probably died
forgotten by everybody. Traditions concerning a wicked step-
mother persecuting her step-daughters may be found among
many Buriats. In 1889 a destructive epidemic of Influenza
broke out among the Buriats at the mouth of the river Selenga.
Again the local Shamans were at their wits’ end, and, notwith.
standing all their efforta and their prayers, could not succeed in
warding it off. They decided to send some Shamans to the isle
of Olkhon to ask the old and experienced Shamans ol that place
for mun?:‘:nd help. Thae wise uimn&en of Olkt:on found that Tﬂl::
malady, A N6W One, req prayers to new zoyanas.

two sisters s mentioned were remembered ; information
was collected to the effect that, atter their return from Irkutsk,
they began to practise Shamanism. @Qirls and, to a certain
extent, women, according to the Buriat tales, often possesa a
magio Hwer. foretel) the future, 'ormn he deeds, and the
like. us a cult of the two sisters was formed, and ceremonies,
almost mysteries, were arranged, in which not only the
Shamnans, but also the youth ot both sexes, depicted the ad-
ventures and trials of the two sisters, In these invocations it
is asserted that the unhbappy sisters went in search of protec-
tion, not only to the Governor-General of Irkutsk, but sven to
the Chinese Emperor, the o-Gegen of Urga, and the Dalal-
Lama. The | lncfeed, prophesied that their misery would
end on tbeir return to their native place,

13- Id 'ns.—ldims, i.e. lords, protectors of local-
ities and of the phenomena of nature, originating
from posthumously deified human beings, are
very numerous. The famous Shamans of old are
mostly looked upon as ]l)roteetors of their own
tribesmen, of certain localities, and even of par-
ticular animals. Every taiga (a primeval forest
thicket) has its lord. Often, when hunting has
been unsuccessful in a certain place, one hears that
the lord of the faiga has lost his squirrels, sables,
etc., to the master of a neithourin taiga at cards.
The multitude of these lords will become quite
comprehensible when we leave the regions of poly-
theism and come down to the more ancient strata
of Buriat beliefs.

14. Animism.—Here, above all, we encounter a
widely developed Animism. Instories, a hero, when
encountering his adversary, especially if the latter
isa a monster, @ multi-headed semi-snake, or semi-
man (mangus), often hears the following question:
‘ What is that atanding behind thee !—thy soul or
the soul of thy steed?
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Not men only, but also certain objects and
animels, have souls—not such, however, as men
have, but of a lower sort. In answer to the question
whether all objects possess a sunessun, a soul of
inferior quality, a Kudara Shaman said ‘No!’ It
8 peareél from questioning that only self-movin
ogject.s possess a sunessun, or such as, althoug
incapable of moving themselves, appear to have
the power of manifesting or producing motion, as,
for instance, a gun or a bow. An arrow, according
to Buriat stories, is certainly endowed not only
with a sunessun, but even with traces of a
rational soul. A discharged arrow gives chase to
its fleeing victim ; it threatens it. Here we come
into contact with the question of the complexity
of the soul. This idea, extremely wide-spread as it
is among uncivilized nations, is a further step in
the development of primeval Animism. Believing
that everything in nature has a spirit, man never-
theless observes that the capabilities and sphere
of action of different beings are not identical, and
that their faculties also are different. Evidently
in many of these, besides an ‘animus,’ and besides
a breath, similar to a breeze or atmosphere, there
is also a whole series of other capabilities; conse-
quently in them the soul also 18 different. In man,
and in the higher animals also, capabilities are
not at once developed ; consequently they do not
acquire a complete soul immediately.

The doctrine conoerninds the complexity of the soul, and the

existence of several kinds of souls, has long since been noticed
by European and American ethnologists among almost all the
Indians of North America. Its existence among the Eskimos
has been demonstrated by Kranz, among the Polynesians by
Ellis, and among the West Africans by M. H. Kingsley, while
this belief among the ancient ptians is too well known to
require more than a mere mention. As far as the Siberian
Shamanists, and especially the Buriats, are concerned, this

subject was first broached by Podgorbunski, a priutkwho based

his researches on materials previously collected by Khangaloff,
Shashkoff, and Potanin, His article, ‘Conceptions about the
goul, the next world, and the life hereafter, araong the Shamanist
Buriats,' was published in the Records of the Lastern Siberian
Bection of the Imperial Russian Geographical Society, 1892.
Later, the same thing was brought to light by Trostahansky
among the Yakuts, and by S8hvetsoff among the Altaians.

Among some Buriats a belief exists that a child
uires a soul only at the age of four years. The
Olkhonian Buriats, according to observations of
the young Buriat investigator Djamtsaranoff, con-
sider that man has three souls: the least important
one rests on the bones, and the intermediate one
flies in the air, and after death becomes a * Dakhul’
(see below). We have alrea,dy mentioned that the
souls languish in Erlik-Khan's prisons, but their
gossessors do not die, they only sicken ; and a good
haman may deliver the soul. Shashkoff (‘Sham-
anism in Siberia,’ Rec. of the Imp. Russ. Geoq.
Soc., 1864, i.) tells us why the Shamans of the
present day do not possess the same power as their
predecessors. The son of a rich man had fallen
ill. A wise Shaman guessed that the invalid’s soul
had been taken and was in the possession of the
highest amoniut. the gods. The Shaman went to
him and saw that the soul in question was kept by
the god in an empty bottle, which he had closed
with his finger, The Shaman transformed himself
imfo a vicious fly, and bit the god so painfully in
the cheek that he pulled his finger out of the bottle
and grasped his cheek; the captive soul jumped
out of the bottle, and the Shaman took it up
and brought it back to the invalid. After this
unpleasant incident the god thought fit to limit
the power of the Shamans. Sometimes the Tengris
take human souls to themselves, and if they are
pleased with them they call the souls up a number
of times. Such attention on the part of the higher
beings is not particularly ﬂu.tt,erin% to the Bunats,
o

the chosen persons having to pay for the favour by
sacrificing their longevity. Tﬁe Buriat scholar

Dordji Banzarofl, in his book The Black Faith (2nd

I — -

ed., St. Petersburg, 1893), has already shown that
the souls of the wicked remain ura-ben, or
occupy the middle part between heaven and earth,
The more circumstantial information of which we
are now in possession goes to explain that the soul
which neither has been stolen nor has accidentally
departed from the body, but has been removed only
by way of natural death, cannot at first comprehend
the change in its situation, and does not know what
to do. It suspects that something unusual has
happened, on noticing that its feet leave no traces
beﬁmd them on the ashes of the hearth, and that
walking through woods or over grass does not make
the shrubs bend beneath its weight or the grass to
appear trampled. ) -

As these wandering souls often injure the living,
it happens that among many Shamanist tribes the
remaining members of the family in which death
has taken place migrate to other localities. The
influence oF this fear of the defunct is very great.
In Mongolia the writer hasseen Buddhists, in the case
of someone’s death in a house late in the antumn,
move their winter camp away from places where
they had already collected large stores of fuel—a
thing by no means easy either to obtain or to keep
there-—to other places, whiletheir former neighbours
were afraid to make use of the neglected fuel and
other winter stores collected by the fugitives.

15. Souls of the dead.—The Buriats, like many
other semi-civilized peo¥les, believe in the existence
of several categories of souls that after death be-
come injurious to the living, The best known of
them are the Dakhuls, M u-ngbu, Bokholdoys, and
Adas. The * Dakhuls’ mostly spring from the souls
of the r, both men and women. Every Buriat
hamlet has its Dakhul ; but it is injurious only to
little children. Adults treat them with indiffer.
ence. Children of the gods themselves also suffer
from Dakhuls. Ukha-Solbon-Tengri, havin
married a common Buriat woman, thereby offend
the dess of the sea, and she transformed
herself into & Dakhul and attacked Ukha-Solbon’s
son. The Tengri sought the help of two Shamans,
the second of whom managed to save the semi.
divine child from his sickness. The Alar Buriats
have another enemy of children, a human blood.
sucker of the vampire kind; this little creature,
called Aniukha, has never been seen by any one.
It sucks up the life blood of an infant. In these
cases the help of a Shaman is sought.

The souls of deceased young women or girls are
transformed into creatures called ‘ Mu-Shubu'—a
bad or injurious bird—if their father puta tinder
with them into the grave. A Mu-Shubu has the
appearance of a woman, but its lips project like
a bird’s beak ; it can transform itself into various
animals, but its beak remains unchanged. It
always carries tinder under its right armpit ; if
the tinder is taken away from it, it cries,  Look in
your hand’; if the person does 8o, the tinder turns
into worms ; if he does not, the tinder is preserved,
and by means of it one may become rich. Beyond
trifling annoyances, the Mu-Shubu cannot do le
any harm. Souls of the dead sometimes take the

shape of more injurious beings, such as the so-
called ‘ Bokholdoys,’ which steal human souls.

In the story Upitel-KAubun -‘Ow wamrdcqf the Kast-
Siberian Seclion of the Imp. Russ. . ., Ethnog. Bection,
vol. . pt. 2nd, Irkutsk, 1890), the herﬁ who understands the
llng'usro of birds, finds the means of curing the king’s son. He
accordingly presents himself betfore the Khan, cures the latter's
son, and, having been rewarded, departs. On his way he meeta
s number of Bokholdoys dragging away the stolen soul of the
king's son, and enters into conversation with the kidnappers.
He asks them what the Bokholdoys are afraid of. It appears
that they are most afraid of prickly shrubs. The Bokholdoys,
in their turn, ask him why the he is walking on gets
trampled, and wha the shrubs break under his feel. *Because
1 died only recently, and hnvonot“vet learned to walk as you
do,” comes the answer from the living man. Then a second
question {a put to him: ‘What were you most afraid of when
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you were alive?!’ It turns out that he was most afraid of lat
meat, He then asks them to teach him how to steal souls.
‘Come and just carry ly the Bokholdo

this sounl,' rep
the cunaning Buriat, having got hold of the soul, hides himself

with it in o thickot of thorny shrubs. The Bokholdo s, in order
1 the nuian to give up the soul, throw pieces of fat
meat at him. He screams terribly, but does not part with
the soul. In the end the Bokholdoys depart without having
aschieved anything, and the orphan returns the soul to the
king’s son and thus completes his curs,

The ¢ Adas’ are the souls of dead children. The
look like miniature human beings, but their mout
is situated under the lower jaw, and opens not
upwards and downwards, but to the right and left.
On meeting people they hide the lower part of their
face in their sleeves in order to avoid being recog-
nized. People often see the Adas, particularly the
Shamans. The Adas greatly fear horned owls, and
in houses where there are children the skin of one
of these birds is hung up. The Adas are injurious
to children, drink up the milk in the yurtas, eat up
the food, and spoil things. When the Adas become
too troublesome to a family, a Shaman is summoned.
One Shaman forced thirteen Adas into a cauldron,
shut them in with the lid, and burnt them over the
fire. The Adas can be killed. When dead they
resemble a little animal. Besides evil Adas there
are also good ones that keep wateh over dwell-
ings and guard them from thieves. If a thief
or an unknown person takes anything belonging
to the owner of the house, the Adas will not
give it up, and shout: ‘' Manas, manai/’ (* Ours,
ours 1°).

Like most other semi.civilized and primitive
tribes, the Buriats have no marked boundary be-
tween life and death. The heroes in their stories
rise up from their graves, and not only they but
the monsters—the Mangkhatais—slain by them do
go too. To prevent a slain Mangkhatal from re-
turning to lhife, it is necessary to scatter its bones
and reduce its flesh to ashes, Notwithstanding
the wide-sgread cult of snakes, we do not consider
that of the Mangkhatais to be merely a local
Buriat one. Agreeing with Podgorbunski, we
consider it to have been brouqht from the South.
The Mangkhatais are absolutely identical with the
Mongolian Mangus and the Riksasas of India ; the
same must be said of the winged snakes. But let
us now return to the question about life and
death. Besides the idea of life after death, retri-
bution also is not unknown to the Buriats. Amon
the Records of the East Siberian Section of the

Geographical Society, which have so often been
quoted, there are in the section relating to the
ethnography of the Buriats characteristic data on
the above question.

1n the story about Mu-Monto, the hero set out for the other
world In order to induce his grandfather to give him a horse
and a saddls which the father of Mu-Monto had promised him.
He got to the other world by holding on to & fox’s tail. There
he maw a drove of horses pasturing on bare stones, and yet
were very fat ; farther on he saw & herd of lean domestic
cattle on a splendid pasture-ground. After that he came across
some women sewn logether in pairs by thair mouths; then
be encountersd Shamans and officials boiled in cauldrons,
men with hands and feet tied, ond naked women embracing
knotty stumps of wood. In another place farther on he maw
women apparently not possessing anything st all, but living
In lanl:g; and y, starving opes surrounded by riches,
At ?ut e found his ndiather, who gave to the hero the
coveted horse and saddle, and explained to him everything he
had seen, The tat horses fattening on the stones belonged during
their lifetime to a good master, the lean cattle to a bad one,
The woinen sewn together by their mouths were slanderers and
g;ullp-mungen; the women embracing stumps were in the
bit of leading an immoral life; the officials and Shamans
were being boiled in a cauldron for oppressing the people ; the
oontented-looking women were com onate to the poor. In
another story the hero goea o the Sun’s mother, and on his
way meets with three women : one han on a door, another
on a cow’s horns, and a third fixed with her back to a boat.
The first drove the poor from her dooy, the second refused
milk to them, the third would not give even waler,

The souls of the dead have a chief of their own
ovar them who has only one eye, He can be killed
by shooting him in the eye. After being killed
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this chief becomes transformed into a pelvis, which
must be burnt. |

16. Worship of ancestors.—Having to deal with
such a widely developed Animism, one ia involnn.
tarily confronted by the question of the worshi
of ancestors. Among the materials hitherto col-
lected there are few data relating to this subject.
Only distingnished persons are venerated. ere
perhaps the verf ancient custom of deprivingi] old

eople of their lives did not pass away without
eaving a certain lasting influence. Aged men and
women were dressed in their very best clothes, were
seated in the place of honour among the circle of
their relatives and friends, and, after conversation
and libations of wine, were made to swallow a long
strip of fat. This, of course, resulted in their
death from suffocation. The eustom, according to
tradition, was dropped by order of Esseghe-Malan-
Tengri himself ; but, notwithstanding this, we heard
of a Buriat who drove away with his feeble grand-
father and left him to die in the forest. Stories
full of examples of parents causing the destruction
of their children for fear of being maltreated by
them a