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(ATTHASALINT
1

PART VIII—-DISCOURSE ON THE
TRANSCENDENTAL

CHAPTER 1
THE FIRST PATH

Having thus shown the moral consciousness productive of
prosperity in the three forms of rebirth, now to show the
transcendental moral consciousness for the transcending of all
rebirth,? again a beginning is made with “ which are the
states that are moral 2’3

Herein 1n what sense 1s 1t ‘ transcendental '? [214] Because
1t crosses the world, it crosses over the world, passing beyond
the world 1t stands overpowering 1t.

‘He cultivates? the Jhana means he evolves, produces,
develops the ecstatic Jhana of one momentary flash of con-
BClousness.

Because 1t goes forth from the world, from the round of
rebirths, this Jhana 1s called ‘ going out.” Or, a person goes
forth by means of it; hence it is called ‘ going out.” The

® Lit., supramundane ([6kuttara). B.P.E. 82 : ‘ engaged upon the
higher ideal.’
2 Bhava-; forms of rebirth—Ilit., {re-]Jbecomng.
3 Dhs. § 2717.
¢ Bhaveti. Cf. above, p. 217.
289



29(0) Risings of Consciousness

person who 1s endowed with that, comprehending (the IFact
of) 11l goes forth, abandonimg the cause (of 1ll) goes forth,
realizing the (Fact of) cessation goes forth, evolving the Path
goes forth.

Again, this 1s not like that which 1s known as ‘ leading to
accumulation,? which heaps up and increases decease and
rebirth i the round of rebirths by the moral congsciousness
of the three planes of existence. But this is even as, when
one man having heaped up a stockade eighteen cul‘it.s high,
anovther man taking a large hammer were to go on knocking
down and demolishing what had been heaped up. So 1t sets
about pulling down and demolishing decease and rebirth
heaped up by the three-planed moral consciousness, by
bringing about a deficiency 1n the causes thereof; hence 1t
18 leading to dispersion for the vutting away of [wrong]
VIews,

In the phrase “ior the putting away of [wrong] views,
views are called ‘ view-gone-things,’just as we say ' muck-gone-
thing, ‘ dung-gone-thing,” for muck, dung, etc.? Or, from
being included among the sixtv-two false views, they ¢o to
be included among ‘ the wviews’—hence  view-gone-things.’
Or, the course of these states 1s the course of the view—hence
the term. "Similar in course and procedure to the view 1s the
meaning. Which are they ? (The theorv of individuality),?
doubt, practice of mere rite and ritual, and the 1immoral states
of lust, hate, and delusion leading to perdition, together with
the associated states. It 1s they that are said to be similar
in course to [false] views from the nature of their procedure
till the evolution of the First Path. Thus the sixty-two
false views and also these 1mmoral states are ° view-gone-
things.’

Of these view-gone-things,  for the putting away " meansin
order to remove by extirpation.

‘The first ’ 1s [in order] of counting, and also the first to

be called up.

—ale i = Al weifi———— g

1 Cf. above, p. 57 f.
2 The suffix ¢ gatani’ has no meaning.—17'r. 3 Pys omits.
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‘Stage’ (bhumz):—in such phrases as ‘ of the uncovered
bhum:’ the great earth is called bhumsi; in such phrases as
‘1n the pleasurable bhums in the realm of sense-desire ’ a state
of consciousness 1s called bhume. But here the fruition of
the religious life 1s intended ; 1t 1s called bhums because 1t 1s the
ground (or soil) for associated states, which are dependent on
1t. Or 1t 1s so called because, although 1t transcends the
world, it itself arises, unlike Nibbana, the unmanifested.
‘ For the attainment’ of that First Stage should be under-
stood to mean for the winning, the getting of the first Fruition
of the religious life called the Fruition of Stream-winning.

[215] © Aloof from ' means separated by way of extirpation,
being without. -

Now although the transcendental Jhana 1s not accomplished
without progress, yet out of a desire not only to [state but to]
emphasize here that it goes with progress, [the Buddha,]
abandoning the simple formula referred to ‘ painful progress,
sluggish intuition, etc.!X  Where that person who, in discarding
the lower nature from the outset, does so with pain, by
external aid, or instigation, and with fatigue, progress is
painful. And he who, having discarded the lower nature,
in living the life of insight, attains to the manifestation of the
Path only after a long time, intuition is sluggish. Thus, any
unspecified occasion (when the lower nature 1s discarded) is
known as of painful progress and sluggish intuition. Of
which occasion do they approve ? That occasion? when the
lower nature which revives after having been discarded once,
and twice, on the third occasion remains discarded, and is
brought to complete severance by means of the Path—of
that they approve. It has been given the name of painful
progress and sluggish intuition. With so much the matter
is clear. Therefore the explanation here should be understood
from the beginning thus:

That person, who, in comprehending the four Great Pri-
maries [or Hssentials], comprehends derived matter, compre-
hen%s the immaterial, but in comprehending the material

- - —

1 Cf, above, p. 242 f. 2 According to the Teachers.
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and the immaterial, 1s able to do so with pain, difficulty and
fatigue—to him progress is painful. And to him who has
comprehended the material and the immaterial in his life of
insight, if there be sluggishness in the manifestion of the Path,
intuition s sluggish. He who having comprehended (without
difficulty) the material and the immater.. | in determining
[the complex of] mind-matter, does so with pain, difficulty
and fatigue, and who, having so determined that [complex],
in living the life of insight, 1s able to produce the Path only
after a long time, 1s of painful progress and sluggish intuition.

Another man who, having determined the [complex of]
mind-matter in comprehending the causal relations, does so
being fatigued with pain and difficulty, and who, having
comprehended the causal relations in living the life of insight,
produces the Path only after a long time, [216]is also of painful
progress and sluggish ituition.

Another man who, having comprehended the causal rela-
tions, in penetrating the characteristic signs (of impermanence,
etc.) does so fatigued, with pain and difficulty, and who,living
the life of insight, has penetrated the characteristic signs,
produces the Path only after a long time, also shows painful
progress and sluggish intuition. Another man who, having
penetrated the characteristic signs—his insight being sharp,
valiant, clear, transporting—in laying hold of the uprisen
desire for insight, does so fatigued with pain and difficulty,
ahd who, having laid hold of that desire, lives the life of
insight, but produces the Path only after a long time, also
shows painful progress and sluggish intuition. They,! approv-
ing of this section, have given it the name of painful progress
and sluggish intuition. In this way should the following
three stages of progress be understood.

In the list ‘ contact, ete.,” four terms:—‘the controlling
faculty of believing ““ 1 shall come to know the unknown,”
right speech, right action, right livelihood ‘—are extra.? The
terms ‘ path-factor,® etc., also are extra, occurring in the

L - el

1 The Teachers. ¢ Cf. B.P.E.,§ 277, n. 2.
* Dhs. § 283. B.P.K.:‘ Path component.’
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sections of the Exposition and in the expositions of * 1mitial
application of mind,” etc. The rest are all as said above.l
But the state of being transcendental by way of ‘stages’
(or planes) is here a distinctive feature.

Of them the faculty of believing ‘ I shall come to know
the unknown '2is the controlling faculty which has arisen, by
means of former reflection, in one who practises accordingly,
‘T shall know the unknown deathless path, the doctrine of
the Four Truths, in the continual stream of becoming, of
unknown beginning.” Its characteristic, etc., should be
known by the method given above in the controlling faculty
of understanding.?

" Right speech ’ is beautiful or praiseworthy speech, a name
for abstinence from wrong speech by the complete severance
of misconduct in speech. It has comprehension? as 1ts
characteristic, abstaining (from wrong speech) as its function,
the putting away of wrong speech as its manifestation.

" Right action’ is beautiful or praiseworthy action, a name
for abstinence from life-taking, and so on, by the complete
severance of wrong action. Its characteristicis the production
of, or striving after, or the rousing of associated states for
'good actlon, its function is abstinence (from wrong action), its
manifestation is the putting away of wrong action.

‘ Right livelihood ’ is beautiful or praiseworthy livelihood,
& name for abstinence from wrong livelihood. It has puri-
fication® as its characteristic, suitable maintenance of life
[217] as its function, the putting away of wrong livelihood as
1ts manifestation. Or, the characteristic, etc., here are to be
understood by what has been said on the three abstinences.®

Thus, by virtue of these three states the Path mentioned
above as fivefold should here be understood as the eightfold
Path. The absence [of these Path-factors], and likewise the
absence of pity and sympathy among the ‘ Or-whatever-

%1 Cf. above, p. 142 f. 2 Dhs. § 296.
8 Cf. above, p. 161.
¢ [.e., of associated states, or of the listener.
5 I.e., of the living being, of associated states, or of life.

8 See above, p. 174 f.
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states,” ! should be noted, for those three factors occur in the
text here, and pity and sympathy have a being for object,
whereas these transcendental states have Nibbana for object;
hence those two are not included here. So far for the dis-
tinctive meaning in the section of the Summary. In the
section of the Exposition the terms ¢ Path-factor ' and ¢ Path-
included ' mean respectively ‘a portion of the Path,” and
included in, connected with, the Path as a thing included in
the forest is forest-included.

In ‘ rapture as a factor of perfect wisdom (or of full enlighten-
ment) ‘% the expression means that rapture is the factor of
perfect wisdom. Herein, ‘ factor of wisdom ’ (bodht) may also
be taken to mean factor of one who has wisdom (bodh7, or who
1s enlightened). The Ariyan disciple is enlightened by means
of the harmony of the seven constituent states of mindfulness,
investigation of the Law, energy, rapture, repose, concentra-
tion and equanimity. This arises at the moment [when
we experience] supramundane things, and is8 opposed to
the various perils of mental contraction and distraction,
fixity and struggle, indulgence in sensual pleasures and devo-
tion to self-torture, and addiction to the speculations of anni-
hilation and eternalism, etc. It i1s this harmony of states,
at the moment when the transcendental state arises, that 1s
called bodhi (enlightenment, knov.ledge). And the verb
bujjhals (to be awake, enlightened, to know) implies a rising
from the slumber of the continuum of the lower nature, or a
penetrating the Ariyan Truths, or a realizing Nibbana. The
factor of such bodhi, called the harmony of states, is ‘ the
Wisdom-factor,” like Jhana-factor, Path-factor, etc. The
Ariyan disciple who is enlightened by means of such harmony
of states as has been described is said to have bodhi. The
potential parts of this bodh: are ‘ factors of wisdom (or en-
lightenment),” like the factors of an army, or of a chariot.
Hence the Commentarial Teachers have said: ° Wisdom-

factors are the [potential] parts of a person who 1s being
enlightened.’

+
— - —

1 Ibid. 2 Dhs. § 285.
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Further,1n what sense are they Wisdom-factors ? Because
they conduce to enlightenment, because they are enlightened,
[218] because they are fittingly enlightened, because they are
penetratively enlightened, because they are rightly en-
llghtened Thus by this analytic method also may the
meaning of ‘ Wisdom-factor ° be known.

Again, ‘factor of perfect wisdom ' is a praiseworthy or
beautiful factor of wisdom. And ‘rapture as a factor of
perfect wisdom * means that rapture itself is a factor of perfect
wisdom. In the expositions of one-pointedness of mind, ete.,?
where the term occurs the meaning 1s to be understood in
the same way.

“ Of those states 2 means, of those states of the Four Truths
which at that time become intuited. ‘ That are unknown’
means, although these states (the Four Truths) are now known
by means of the First Path, yet, as a man having come to a
monastery where he has never been before, and being seated
in the middle of it would say with reference to his not having
gone there before, ‘ I have come to a place I have never been
to,” and being decorated with flowers that he has never before
‘been decorated with, and being dressed in a dress that he has
never before worn, and having eaten a meal that he has never
beiore enjoyed would say, with reference to his new experi-
ences, ‘I have eaten a meal not enjoyed before,” and so
on; so here also, because these states had never before come
into this given person’'s experience, therefore the word
‘unknown ’ i1s sald. And the same with [the equivalents]

‘ undiscerned, etc.

Of these terms, ‘ undiscerned ’ means * not discerned before
this with the eye of wisdom ’; ‘ unattained’ means ‘ not
attained 1n the sense of access ' ; ‘ not understood " means ‘ not
made clear by knowledge or insight’; ¢ unrealized " means
‘ not brought right before the eyes. ’

‘“For the realization’ means ‘ for the purpose of bringing
right ‘before the eyes.” And as the full constructionis made
with this word, so ought it to be carried out with the others—

— - - — " il il

1 Ib. §§ 287-95. 2 Jb. § 296.
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namely, for the purpose of knowing the unknown, of discerning
the undiscerned, of attaining the unattained, of understanding
what 1s not understood.

In “ from the fourfold misconduct of speech,’! speech should
be known as vocal intimation. Conduct spoiled by any of
the three faults (lust, hate, delusion) is misconduct. Mis-
conduct produced from, or accomplished by speech 1s mis-
conduct of speech.  Avoidance (aratr) means one delights
in bemng away from this fourfold misconduct of speech.
“ Abstinence = (wiratt) means one delights in being without
them. ° Renouncement ' (pativiratr) means, being turned
away from them, one delights in being without them. Or we
may see In each prefix an added emphasis. The whole three
are synonyms for refraining. ° Abstention’ (veraman?)
means 1t kills, destroys enmity. This also is a synonym for
refraining.

[219] Moreover, one speaking falsehood, etc., by any
volition is said to commit misconduct of speech. When the
abstinence belonging to this supramundane Path has arisen,
1t does not allow the commission of such an act, 1t cuts off the
course of action (w.e., volition), hence the term ‘ to leave un-
committed.” Similarly it does not allow the doing of such
an act, 1t cuts off the course of action, hence ‘ to leave undone.’
And he who commits the fourfold misconduct of speech by
any volition is said to transgress. When the abstinence
belonging to this supramundane Path has arisen, it does not,
allow such transgression, hence ‘ non-transgression.” ‘ Non-
trespassing the boundary (anattkkamo wvelad) —in such
passages as ‘ at that tvme, 2 veld means ‘ time.” In ‘ he lives
at Uruvela, 2 vela means ‘ heap,” [namely, of sand (ur«)]. In
“being steady by nature he does not pass beyond the boun-
dary,’* vela means ‘ boundary.” Here also it means ‘ boun-
dary.” The fourfold good conduct of speech 1s intended to
be the boundary, because 1t i1s not to be trespassed. So he
who commits the fourfold misconduct of speech by any
volition 1s said to trespass over the boundary. When the

F- - . i e ]

1 Ib. § 299. ¢ Samyutta 1. 76, § 6 passim.
3 1b.103 f. 4 Not traced.
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abstinence belonging to this supramundane Path has arisen,
it does not allow (this volition) to trespass over the boundary
—hence ‘ not to trespass over the boundary.” Or, vela means
it destroys (velayaty). What does it destroy ¢ The fourfold
misconduct of speech, from destroying which 1t is called vela.
And anatikkamo means it does not get beyond a person's
prosperity and happiness. Thus is the meaning to be under-
stood by these two words. Finally, ‘ to destroy the causeway,’
that 1s  he breaks down the causeway.” The meaning is that
it destroys the base, the cause of the fourfold misconduct of
speech ; for that condition is here intended by causeway. This
18 the definition of the word :—the condition, such as lust, etc.,
of the fourfold misconduct of speech ties, makes a person to be
bound in the round of rebirths—hence ‘ cause-way-breaking,’
t.e., abstinence which breaks up misconduct inspeech.! More-
over, this abstinence called right speech 1s obtamned 1n a
variety of conscious experience previous to the Path; for by
one thought one abstains from speaking falsehood, by another
from calumnious speech, etc. But it is obtained in one
conscilous experience at the moment of the supramundane
Path; for there arises only one abstinence cutting off the base
of the fourfold volition of misconduct of speech and fulfilling
the Path-factor. ‘From misconduct of body  means from
evil practices such asllife-takin g, ete., produced on account of,
or accomplished by the body. The remainder is to be under-
stood by the previous method.

And this abstinence called right action® is obtained in a
variety of conscious experience previous to the Path; for by
one thought [220] one abstains from life-taking, by another
from theft and wrong behaviour. But it is obtained in one
conscious experience at the moment of the supramundane
Path ; for there arises only one abstinence cutting off the base
of the threefold volition of misconduct of body and fulfilling
the Path-factor.

With respect to the ¢ leaving undone’ in the exposition of

— - _ -

1 The word-play here cannot be reproduced in English. Sefu—
dyke, or causeway, or ‘bund’—is made a derivative from Sin, to
bind.— £d. 2 Dhs. § 300.
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right livelihood! one maintaining a wrong livelihood by any
volition 1s sald to be continuing the practice (of wrong liveli-
hood). But when the abstinence belonging to this supra-
mundane Path has arisen 1t does not allow (this volition) to
keep up the practice; hence ‘ leaving undone.” In this way
the construction should be understood. And there is no such
separate thing as ‘livelihood.” It 1s understood, together
with speech and action, from being part and parcel of them.
But by way of a constant dependence on the four requisites,?
1t has been taken out from them and so taught. This being so,
right livelihood has no [separate] function of its own, and
does not complete the eight path-factors [by any new in-
crement]. Wherefore 1t behoves this method to make a
‘function’ for ‘right livelihood, and to let the eight path-
factors be completed. For livelihood, in failing, fails at the
doors of body and speech; it cannot fail at the mind-door.
In succeeding, it succeeds at these two doors; 1t cannot succeed
at the mind-door. And transgression at the body-door 1s, or
1s not conditioned by livelihood. Likewise at the vocal door.
In this respect, kings and ministers, addicted to amusement
and displaying their bravery, indulge in deer-hunting, or
highway robbery, or adultery. This is an immoral act of
body; abstinence therefrom isright action. Whatever fourfold
misconduct of speech people commit that 1s not conditioned
by iivelihood 1s an immoral act of speech; abstinence there-
from is right speech. And for the sake of livelihood, whatever
creatures*hunters, fishermen, etc., may kll, whatever theft
people may commit, however they may wrongly behave
themselves (in sensual pleasures)—this is known as wrong live-
lihood; abstinence therefrom is known as right livelihood.
After taking a bribe, whatever lies they may speak, whatever
calumnious speech they may utter, harsh speech, or frivolous
talk—this is known as wrong livelihood; abstinence there-
from is known as right livelihood. And Makasiva the Klder
has sald: ‘ Transgression in the doors of body and speech,

i y—

1 Dhs. § 301.
2 The four life-necessaries for the religieux—food, clothing, lodging,
medicine.—kEd.
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[221] whether conditioned or not by livelihood, i1s counted as
an immoral act of body and of speech. Abstinence therefrom
is said to be right action and right speech.” When the pupils
asked, ‘ Where does livelithood come in ?" he replied, ‘ The
en]oyment of the four requisites, which have been produced
in dependence upon the threefold hypocrisy! is livelihood.’
But this is the height of wrong livelihood, abstinence from
which is known as right livelihood. This right livelihood 18
obtainable in the various conscious experiences previous to
the Path. For by one conscious experience one abstains from
the transgression in the door of body; by another, from that
in the door of speech. But it is obtained in one moment of
consciousness at the moment of the transcendental path; for
then there arises only one abstinence, cutting off the base of
the volition of wickedness called wrong livelihood, produced
by way of the seven courses of action® in the doors of body
and of speech, and fulfilling the path-factor. This is the
distinction 1n the Section of the exposition.

Among the controlling faculties the faculty of believing,
‘1 shall come to know the unknown, and among the path-
factors right speech, etc., are additions. Through these
[additions] nine controlling faculties and the [full] Eightfold
Path are declared in the section of the Summary.?

The section of ° Emptiness’ retains its original form.*
So far the Progress formula is different. Farther on the
teaching 1s divided into the Emptiness formula, the Empty-
Progress, the ‘ Unhankered-after ’ and the Unhankered-after
Progress.> Of these, Empty is the name of the supramundane
Path, given for the three reasons: of arrival, of its own merits

and of the object. How ? In the Order a bhikkhu, being

—— e p Al il sl —

1 The threefold hypocrisy produced by evil desires is wearing of

coarse raiment, boasting of one’s saintly qualities, behaving as though
one had attained holiness.—7"i1ka.

2 Misconduct, threefold by act, fourfold by speech.

3 Dhs. § 337; B.P.E. § 337a. I.e., one more faculty in addition to
those named in §§ 58, 74.

+ [b. §§ 344, 345; cf. §§ 132-45 (title), where the P.T.S. ed. apparently
omits the word suiinatam. ° Ih. §§ 344-57.

I, 2
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convinced of the non-existence of an absolute soul, views com-
plexes as soulless. But because, by merely viewing them as
soulless, the genesis of the Path 1s not obtained, it behoves
him to view them also as impermanent and as ill, therefore he
practises the contemplation of the threefold discernment of
impermanence, 11l and soullessness. Still his insight leading
to emergence! views the complexes of the three planes, as
Empty. This insight is known as Emptiness. Standing in
the place of ‘that which tends to arrive,” it gives the name of
Emptiness to 1ts own path. Thus the Path gets the name of
Emptiness because [this concept tends to] arrive.

And because the path 1s void of lust, etc., therefore it gets
the name of Emptiness by means of its own merits. Nibbana
also, from being void of lust, etc., is called Emptiness. Be-
cause 1t arises with Nibbana for object the Path gets the name
of Emptiness from its object. [222] Of these three reasons
1t gets 1ts name from 1ts own merits, and also from the object
by means of the Suttanta or explanatory method of teaching.
Abhidhamma discourse 1s teaching without such a method.
Therefore, here * Emptiness = gets its name, not from its own
merits, nor from the object, but {rom the fact of 1ts arrival;
for arrival i1s the principal? and is twofold: of insight, of the
Path. Of these, the insight-arrival i1s the principal where the
Path has arrived; the Path-arrival i1s the principal where
fruition has arrived. Here, owing to the arrival of the Path,
the insight-arrival 1s the principal. |

In ‘ the Undesired,® ‘ undesired ' 1s a name of the Path,

— - — - - ———— . — e a—

——

1 The insight which views conditioned things with indifference.
It occurs together with the stage called adaptation (anuloma), and is
called insight leading to transcendence. Because 1t views conditioned
things as empty, it is called ‘ emptiness ’ (sufifiata). Because it views
them as ill, or because in it craving is dried up, it is called undesired,
unhankered after.—T7ika. |

The word transcend-ence, henceforward occurring frequently, is lit.,
standing up away from: v-utthati—i.e., rising from. 1t is translated
‘ transcending,’ or ‘ emerging from.'—Z&d.

2 Some read dhuvam: ‘certain,’” ‘assured,” for dhuram: ° principal.’

3 Dhs.§351. B.P.E.: ‘unhankered after.” Cf. Compendium ix., §9.
Apanihita is from (a)pra-ni-dha: ‘not to lay down toward.” Not
aimed at, or aspired to. Cf. 4. i. 8; S. iv. 302.—Ed.
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which gets 1t for three reasons. How ? Here a bhikkhu,
being convinced from the beginning of the Truth of ill, views
complexes as 1ll. But because, by merely viewing them as
ill, the emergence of the Path is mot obtained, it behoves him
to view them also as impermanent and selfless, therefore he
practises the contemplation of the threefold discernment as
impermanent, 11l and selfless. Still his 1nsight leading to
emergence dries up, destroys and relinquishes the desire for
the complexes of the three planes. This insight 1s known as
‘the undesired.” Standing in the place of that which tends
to arrive, 1t gives the name of Undesired to its own Path.
Thus the Path gets its name of Undesired because the concept
tends to arrive. And because,in the Path, the desire of lust,
hate and delusion does not exist, therefore it gets the name
of Undesired by means of its own merits. Nibbana also,
from the absence of those desires, 1s called the Undesired.
From arising with Nibbana as its object, the Path gets the
name of Undesired. Of these three reasons, etc. (continue
as in preceding paragraph).

[223] To the objection:—but are not * Emptiness, Signless,
Undesired * three names of the Path ? As the Buddha has
sald, ° Bhikkhus, there are three Deliverances: that of Empti-
ness, of the Signless, of the Undesired.”? Why of the three
are the two taken here, and not the Signless ?—we reply:—
From the absence of the arrival. For the insight of the
‘Signless * is not able by itself to stand in the place of arrival
and to give the name to its own path. Nevertheless, the
Buddha Supreme declared the insight of the ‘ Signless’ to
his own son, Rahula the Elder:

Study the signless, and abandon pride’s
Deep-hidden bias ; so by conquering
Thy pride thou mayest know tranqudlity.?
For insight severs the signs of permanence, stability, bliss,
selfzi5 Hence 1t 18 spoken of as the Signless. Yet, although

—

1 Pts. ii. 35.

2 Ascribed to Abhiripananda. Pss. of the Sisters, ver. 20, and to
Ananda addressing Vangisa, Pss. of the Brethren, ver. 1226. But
cf. S.iii. 135 f.; 4. ii. 165.—Ed. 3 Reading attanimittam.
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1t severs the sign, it itselt frequents states which are signs;
thus it occurs with the sign. Therefore it itself is not able
to stand at the place of arrival and give the name to its own
path.

A further view: The Abhidhamma is the teaching of things
in the ultimate sense. And in the ultimate sense there is a
deficiency 1in .the conditions producing the Signless Path.
How ? The deliverance called Signless has been declared by
way of the discernment of impermanence. And by means of
that deliverance the controlling faculty of faith is excessive.
Owing to its not being a Path-factor, it is not able, in the
ultimate sense, to give the name to its own path. Of the
other two, the deliverance called ° empty * has been declared
by way of the discernment of soullessness, and the deliverance
called ‘ undesired " has been declared by way of the discern-
ment of ill. Of them, by means of the deliverance called
‘ empty,” the controlling faculty of understanding is excessive;
by means of the deliverance called ‘ undesired’ the con-
trolling faculty of concentration is excessive. These controlling
faculties, being factors of the Ariyan Path,! are able in the
ultimate sense to give the name to their own paths. In
other words, 1n the triplet of the object of the Path,! also, 1n
the classification of the states as the dominant influence of
the Path, because desire-to-do and consciousness, at the time
of their being dominant influences, are not Path-factors, the
state of their being dominant influences of the Path is not
stated. Thus should this be understood. This is the
decision of the opinion of a certain teacher apart from the
Commentary. |

[224] Thus in all respects the insight of ‘ the Signless’ is
not able by itself, standing at the place of arrival, to give a
name to its own Path; hence a Path of the * Signless * has not
beenincluded. Butsomehavesaid thatsuch a Path, although
it does not get the name from its arrival, gets 1t, by the
Suttanta expositions, from its own merits and from its object.
They should be refuted thus:—1If the * Signless path ™ gets its

—— —— -
—— "

1 Dhs. §§ 1031-3.
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name from its own merits and from the object, then the
Empty and the Undesired paths also should here, in the
Abhidhamma, get their names from their own merits and
from their objects. But they do not. And why ¢ Because
this [sért- of] path gets its name for two reasons:—from 1ts
essential property and from opposing; in other words, from
its Iintrinsic nature and because of something rejected. Now
the paths called Empty and Undesired get their names trom
their own intrinsic natures and from opposing. They are void
of lust, ete., and without the desires springing from lust, etc.;
thus they get their names from their own intrinsic nature.
And Emptiness is opposed to the (false) conviction of the
soul and the Undesired to desire; thus they get the name
from opposing. But the Signless Path, owing to the absence
of the signs, etc., of lust, of permanence, gets its name from
its intrinsic nature, but not from opposing; for it is not
opposed to the discernment of impermanence, which has the
signs of the complexes as its object, and which stands in con-
formity to it; thus.in all respects, by Abhidhamma exposition,
there is no Signless Path. But by the Suttanta exposition it
1s brought out and shown. Kor on any given occasion there
18 the emergence of the Path, the three characteristic signs?
present themselves, as if by a single act of ‘adverting.’
There 1s no simultaneous presentation of the three, yet it is
sald so, to show when the station of religious exercise 1s
manifested. Indeed, from the outset, let there be anywhere
a conviction [of the mind], then insight making for emergence,
as 1t emerges, gives the name of 1ts own path to whatever sign
1t has grasped, placing 1t at the point of arrival by just
that sign. How ? Because of the disposition here or there
respecting any one of the three Signs, the rule is that the other
two Signs are seen also, for when one Sign alone is seen, there
1s no emergence of the path. Hence the bhikkhu [225] who
1S convmced as to impermanence, emerges not solely as to
that but also as to the other two; similarly if he start witu

either of these two.

! Tinpermanence, ill, soullessness.
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Of the three Paths, the Path of one emerging by means of
impermanence 1s the Signless; that of one emerging by means
of 1ll1s the Undesired ; that of one emerging by means of soul-
lessness 1s the Empty. Thus by the Suttanta expositions? it
has been brought out and shown. But (to object:) what has
insight leading to emergence for its object ? The three
characteristics. What 1s called a characteristic is the same
as a concept, and 1s not a state that can be said to be limited
or sublime, etc. And whoso discerns the three characteristics
as impermanence, 111, soullessness, to him the five aggregates
become like a corpse tied to his neck. Knowledge, having
the complexes asits object, emerges from them. So a bhikkhu,
desirous of buying a bowl, might see one brought by a bowl-
merchant, and glad and delighted would think, ‘I will take
it.” On examining it he might see holes, whereupon he loses
all attachment, not for the holes, but for the bowl. Similarly,
noting the three characteristics [the student] has no further
attachment for conditioned things. He transcends any such
thing by means of knowledge, having such thing as object.

The simile of the robe may be similarly applied.

Thus the Blessed One, in classifying transcendental jhana,
brought out the two methods of the fourfold and fivefold
jhana in the ‘ progress’ formula, as well as progress in the
[idea of Jemptiness and the ‘ undesired ’ in those corresponding
formulas respectively. Why did he so bring them out ? To
meet individual inclinations and to adorn his discourse, both

of which reasons are to be understood as stated above. So
in the words ‘ he cultivates transcendental jhana’? we find the

two methods, by way of fourfold and fivefold jhana, in the
‘ progress ' formula, as also in the rest. Thus in all the five
portions ten methods have been classified. Hereon the
following 1s the special [comment ]:—

Subjective and objective with respect

To matter, th’ immaterial, the five,

The wnterchange of factors ewght and seven,
The sign, the progress, the chief influence.

1 P¢s. ii., Vimokkhakatha, esp. p. 64. t Dhs. §§ 277 [f.
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Namely, in the transcendental Path, being convinced of
one’s own person one transcends it [226]; being so convinced
one transcends that which 1s objective; being convinced of the
objective one transcends that; being convinced of matter one
transcends that; so convinced one transcends the immaterial;
being convinced of the immaterial one transcends that; being
so convinced, one transcends matter. At one stroke one
transcends the five aggregates. As to ‘the interchange of
factors eight and seven, this Path 1s both eightfold and seven-
fold; the Factors of Wisdom also are seven or six; jhana is
fivefold, four- three-, or twofold :—thus should the mutability
of factors eight, seven, etc., be understood. And as to ‘ the
sign, the progress, the chief influence,” ‘ sign ' is that which 1s
transcended ; the other terms refer to the steadiness or un-
steadiness of progress, and to the dominant influence.

Asregards the sentence—° being convinced of his own person
he transcends it '—this refers to one who from the outset 1s
subjectively convinced as to the five aggregates, and being so
convinced considers them as impermanent, hable to suffering,
vold of soul. But inasmuch as by this purely subjective view
there is no emergence of the Path, and it behoves him to
consider also that which is objective, he considers the aggre-
gates of another person, and so, with regard to things not
affecting his own desires, he considers them also as 1mper-
manent, etc. Now he contemplates his subjective self, now
that which is objective. When he thus contemplates his own
person, his insight unites with the Path. And so, being
convinced as to his own person, he transcends it. But if his
insight unites with the Path when he is contemplating the
objective, then he is convinced as to the subjective and
transcends the objective. Similarly when he is convinced
as to an objective personality and transcends both 1t and his
own personality.

Another man from the outset is convinced of matter and
being.so convinced, defines elemental matter and derived
matter, and views them as impermancnf, etc. But be-
cause by just this formulated view of matter there is no
emergence of the path, and 1t behoves him to view the im-
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material as well, therefore [227] he defines feeling, perception,
mental co-efficients, consciousness, which have arisen by
making matter the object, saying ‘ This is not material,” and
views them as impermanent, etc. Now he contemplates
matier, and now non-matter. When he thus contemplates
matter, his insight unites with the Path. So being convinced
of matter he is sald to emerge therefrom. If, on the other
hand, when he contemplates non-matter, his ins:ight unites
with the Path, he 1s said to be convinced of matter and to
transcend non-matter. And the same with his being con-
vinced of non-matter and transcending both that and matter.
" Whatever has the nature ot coming to be, has the nature
of passing away '—thus being convinced at the time of trans-
cending, he is known to transcend at one stroke the five
aggregates.

This 1s the mnsight of a bhikkhu of sharp insight and great
understanding. As if folk were to offer a man aching with
hunger a bowl full of food of divers excellent tastes and put
a lump of ordure 1n the middle. And he were to scrape the
curry with his hand, and seeing the lump were to ask, * What
is this ¢ and on being told, would not have any inclination
for the food or the bowl, saying, ‘Fie!l Fie!l take it away,’
so should the application of this simile be understood. As the
time of rejoicing on seeing the bowl full of food, so 1s the time
when the bhikkhu, then a foolish average man, grasps the
five aggregates as * I am the five aggregates; mine are they.’
As the time of seeing the lump of ordure, so 1s the time of
noting the three characteristics. As the time of having no
inclination for the food or the bowl is the time when the
bhikkhu of sharp insight and great understanding tran-
scends at one stroke the five aggregates, saying, ‘ What-
ever has the nature of coming to be has the nature of
passing away.

As regards

T'he interchange of factors eight and seven,

1 Vinaya Texts 1. 97, § 29.
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1t should be understood in accordance with the change of
factors classified above. Kor the insight of indifference to
conditioned things fixes the distinction among the wisdom-
factors, the Path-factors, and the Jhana-factors of the Ariyan
Path. But some Elders say that the basic jhana does so;
others say that the aggregates which are the objects of insight
do so; others say that individual inclination does so. Con-
cerning these doctrines it should be understood that this
previous 1nsight leading to transcendence, also called 1ndifter-
ence to conditioned things, fixes that distinction.

Here is the discourse in regular succession : The Path arisen in
one of dry insight! [228] by the fixing as insight, and the Path
arisen without making a base of the Jhana of one who has
acquired the attalnment, and the Path produced by making
a base of the First Jhana and contemplating particular con-
ditioned things (t.e., other than the basic Jhana) are of the
First Jhana. In all of them there are seven Wisdom-factors,
eight Path-factors, five Jhana-factors. Their previous insight
18 accompanied by joy and by indifference and, at the time
of emerging after attaining to the state of indifference to
conditioned things, is accompanied by joy only. In the five-
fold method, in the Paths produced by making a base of the
Second, Third, Fourth Jhanas, the jhana in due course has
four, three, two factors. But in all the Paths there are seven
Path-factors, in the Fourth jhana six Wisdom-factors. This
distinction is due to the fixing of the basic jhana and of insight,
for their previous insight is accompanied by joy and indiffer-
ence, but the insight leading to transcendence is accompanied
by joy only. But in the Path produced by making the Fifth
Jhana the basis by way of indifference and one-pointedness
of mind, there are two Jhana-factors; the Wisdom-factors
and Path-factors are six and seven respectively. This dis-
tinction also is due to the double fixing (of basic jhana and of
insight). In this method the previous insight is accompanied
by joy and indifterence; that leading to transcendence is
accompanied by indifference only. And the same with the

- ' . —

1 Cf. Compéndium, pp- 55, 75.
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Path produced by making the immaterial Jhanas the basis.
Thus the attainment, emerging in proximity to the Path
produced by contemplating any conditioned things whatever
after emerging from the basic jhana, makes the Path similar
to 1tself, as the colour of the ground is similar to that of the
iguana.

In the second doctrine of the Elders, the Path produced by
emerging from any attainment, and contemplating any states
of attainment, 1s similar to that attainment—that is, to the
contemplated attainment. But if we contemplate states of
the sensuous sphere, we are in the First Jhana. Here also
the fixing as insight is to be understood by the method stated.

[229] In the third doctrine of the Elders, the Path produced
by contemplating any jhana states, when any jhana 1s made
the basis, in accordance with one’s wish: * Oif I could attain to
the Path with seven factors, with eight factors! resembles
that particular jhana. Yet without the basic jhana, or the
contemplated jhana, the resemblance thereto 1s not accom-
plished by the mere wish. This meaning is intended to be
shown by the Nandakovada Suttal For there it 18 said :—
“ Bhikkhus, as on the fifteenth, the Sabbath day, people have
no doubt, no misgivings whether the moon will be deficient
or full, but are quite sure that it will be full, so, bhikkhus,
those bhikkhunis are delighted at Nandaka's sermon on the
Law, and have their intentions fulfilled. Bhikkhus, of those
five hundred bhikkhunis, even she who is the most backward
1s a““Stream-winner,”’ not liable to suffer in purgatory, assured,
and bound for enlightenment.” For among them she who
hasin her the sufficient cause of the fruition of Stream-winning,
has her intentions fulfilled by just that fruition; and so for
the three higher fruitions.2 Thus the path produced by
contemplating any jhana states, making any jhana the basis
in accordance with one’s wish, resembles that jhana.

Yet without the basic jhana or the contemplated jhana the
resemblance thereto is not accomplished by the mere wish.
Here also the fixing of insight is to be understood by the said

el

1 Majjhima iii. 270 f., esp. 277.
2 Of once-returning, never-returning, Arahantship



“ Path ’>-Consciousness 309

method. To the Elder Tipitaka-Cilanaga,® holder of the
doctrine [that the basic jhana alone fixes it], his pupils said,
“ Reverend sir, let the basic jhana, where it is present, fix
1t [as yousay]. But where it is absent—that is, in the 1m-
material existence—what fixes it 2 ‘ There also the basic
Jhana fixes it, my friends. For the bhikkhu who has attained
the eight attainments makes a basis of the First Jhana,
produces the Path and Fruition of Stream-winning, does not
fall away from the jhana, and when his hour comesis reborn in
the immaterial worlds. Emerging from the attainment of the
Fruition of Stream-winning of the First Jhana, he establishes
insight and produces the upper three Paths and Fruitions.
These are only of the First Jhana; the same 1s true for the
Paths and Fruitions of the Second Jhana, etc, [230] In the
immaterial consciousness? there arise the threefold, fourfold
Jhanas, which are transcendental, not worldly. So, my
friends, there also the basic jhina fixes it.” ‘ Reverend sir,
the question has been well explained.’

The Elder Mahadatta, resident at Moravapi, held the
doctrine that aggregates, which are the objects of insight, fix
1t, in that the Path, which emerges after contemplating any
. aggregate, resembles that aggregate. His pupils said to him:
" Reverend sir, in your doctrine a flaw appears. According to
it the bhikkhu who has emerged after contemplating matter
would have a Path resembling matter and undeclared.® He
who has transcended, after comprehending rightly the sphere
of neither perception nor non-perception, would have a Path
resembling that, and have attained to the state of that sphere.’
* Friends, 1t 1s not so; for the transcendental Path 1s never
known not to attain ecstasy. Hence one who has transcended,
after contemplating, matter has a Path of eight factors accom-

1 This name means °Little-wonderman knowing by heart the
Three Pitakas.” See below, p. 354. The name may have served to
distinguish him from the Culanadga, who accompanied Mahinda to
Ceylon. Samantapasadika, p. 313.—Ed.

2 I.e., consciousness such as he would have in the Aritpa worlds.
—Ed.

8 Avyakata. I.e.,unmoral

L4005
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panied by joy; he who also has transcended, after contemplat-
ing, the sphere of neither perception nor non-perception has
no Path resembling that sphere 1in every respect, but has a
Path of seven factors accompanied by indifference.” .
[Students] quoted the doctrine of the Elder Tipitaka-
Cialabhaya, that personal inclination fixed it, and told it.to
the Elder Tipitaka-Ciilanaga. He replied: * Whoso has the
basic jhana can let personal inclination fix 1t fqr him ; but whoso
has 1t not, what inclination can avail to fix it for him ¢ It
would be like one who looks for interest when he has no
capital.’l They told that utterance to the Elder Tipitaka-
Culabhaya, who replied : * Friends, that doctrine of mine that
the personal inclination fixes it, was said with reference to
one possessed of the basic jhana.” As 1t has been understood

with reference to one possessed of the basic jhana, so should
it be understood with reference to one possessed of the con-

templated jhana. .For the path produced in him who, emerg-
ing from the Fifth Jhana,1s contemplating the First Jhana,etc.,
becomes, in the doctrine of the first Elder, of the First Jhana,
and of the First Jhana and the restinthe doctrine of the second
Elder. Thusthetwodoctrinesopposeeachother. Inthethird
doctrine itbecomes of whatever jhana among the Jhanas is de-
sired ; thus those two doctrines do not clash with this, and the
inclination is beneficial. The three Elders, then, were clever,
experienced, and full of intelligence. [231] On that account
the teachers have made a text of their doctrines. Inthiscom-
mentary just the meaning in point has been brought out, and it
has been shown that only insight fixes the three doctrines.

Now as regards
The swgn, the progress, the chief influence,

at the time of the production of the Path, since there 15 * a
change of factors,” whence does adoption? rise, and whence
the Path ? Adoption emerges from the sign (z.e., the object

1 For Nibbdanassa read niddhanassa . . . (P.T.S. ed.)—Ed.
2 Qotrabhu, or ‘ becoming kin '—namely, to the spiritual conscious-
ness of Buddhas and their elect followers, the moment preceding

Jhana-ecstasy. Cf. Compendium, p.215.—1'r.
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of insight), and is not able to cut off the process (of states in
the round of re-births); for it emerges from one side. The
Path emerges from the sign, and cuts off the process; for 1%
emerges from both sides. This i1s the manner of their pro-
duction:—On whatever occasion there is emergence of the
Path, on that occasion the adaptation! is not once, nor for the
fifth time. For adaptation at the first occurrence does not
get the causal relation called ‘ repetition.” At the fifth time,
owing to its nearness to the life-continuum, 1t trembles,? for
at the fifth time the apperception is known to have fallen (in
strength).® Hence 1t 1s neither at the first nor the fifth time.
But to one of great understanding there are two adapta-
tions, thirdly, adoption, fourthly, Path-consciousness, [then]
three fruitional consciousnesses, after which comes the lapse
into the (subconscious) life-continuum. To one of medium
understanding there are three adaptations,[then](4)adoption,
(3) path-consciousness, [then] two fruitional [movements of]
consclousness, after which 1s the lapse into the life-con-
tinuum. To one of inferior understanding there are four adap-
tations, then (5) adoption, then (6) Path-consciousness, then
(7) fruitional consciousness, after which is the lapse into the
Iife-continuum. Of these three persons (the emergence of the
Path) ought to be said concerning the person of medium under-
standing and not concerning persons of great, or of inferior
understanding. For on whatever occasion there 1s emergence
of the path,on that occasion the element of mind-consciousness,
Inoperative, unconditional and accompanied by indifference,
becomes ‘adverting’ of the mind-door, and makes the
aggregates of the field of insight its object, setting the life-
continuum in motion. -Taking the aggregates taken by that
adverting, there immediately arises the first 1nsight of adap-
tation with apperception. This occurs among those aggre-
gates as impermanent, 1ll or soulless, [232] dispels the gross

darkness covering the Four Truths and ceases, revealing the
4. )

1 Anuloma, the stage preceding ‘ adoption.’
2 And so0 is unable to be the cause of ‘ adoption. -——Ttka
3 Just as a man’s strength fails in old age.
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more clearly the three characteristics. Immediately after-
wards arises the second adaptation. Of these two, the first
15 devoid of the causal relation of repetition, and renders
service to the second, which is sharp, valiant, clear, and which,
occurring even in that object (of the field of insight) in that
manner (z.e., of being impermanent, ill, soulless), dispels the
darkness of medium density covering the Four Truths and
revealing all the more clearly the three characteristics, ceases.
Immediately afterwards arises the third adaptation, to which
the second renders service. From its acquirement of the
causal relation of repetition, it is sharp, valiant, clear, occurs
in that object in that manner, completely dispels the residuum
of darkness of slight density covering the Four Truths, reveals
all the more clearly the three characteristics and ceases. So
when, by the three adaptations the darkness covering the
Truths 1s dispelled, there immediately arises the insight of
adoption making Nibbana its object.!

Here 1s an illustration: They say a certain man who had
eyes to see, went forth at night saying, ‘I will observe the
conjunction of the stars,” and looked up to see the moon, which
from being covered by clouds did not appear to him. Then
a wind came and dispersed the densest clouds, another wind
the lighter clouds and a third wind the thinnest of the clouds;
80 that he saw the moon in the sky clear of clouds and observed
the conjunction of the stars. Herein, the darkness of our
lower nature, dense, thick, medium, thin, covering the Truths,
1s like the three clouds; the three kinds of adaptation-con-
sclousness are like the three winds; the insight of adoption is
like the seeing man; Nibbana is like the moon; the dispelling
of the darkness covering the Truths by each adaptation-
consclousness 18 like the dispersing of the three clouds one by
one by the winds; [233] the making of pure Nibbana the object
of the insight of adoption when the darkmess covering the
facts disperses is like the seeing by the man of the pure moon
In the sky clear of clouds. As the three winds are able only
to disperse the clouds covering the moon and not to see the

1 Compendrum, loc. cit.
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moon, so the udaptations are able only to dispel the darkness
covering the I'ruths, and not to make Nibbana the object.
As the man i1 able to see the moon, but not to disperse the
clouds, so th« insight of adoption is able to make Nibbana the
object, but not to dispel the darkness of our lower nature.
Thus adaptation has conditioned things for its object and
adoption has Nibbana for 1ts object.

For were s«ioption to take the object taken by adaptation,
a subsequent adaptation would follow 1t;! and so there would
not be just the rise of the Path. But the insight of adoption,
not taking the object of adaptation, does not allow the repro-
duction of adsptation. And although 1t itself is not adverting,
it stands at the place of the adverting consciousness and, as
though giving a sign to the Path, * Arise thus!" ceases. And
the Path, not letting go the sign given, follows 1t without a
break, and srises plercing and bursting the mass of greed,
hate and delusion never before pierced and burst.

Here is an illustration: They say an archer had a hundred
planks places] at a height of one hundred bowlengths, and
wrapping hi face with a cloth fixed an arrow and stood
in a car. Apother man rolled the car, and when the planks
came facing the archer, made a sign with a stick. The
archer, not letting go the sign of the stick, shot the arrow
and plerced thie planks. Herein the insight of adoption is like
the sign of the stick; the insight of the Path is like the archer;
The making Nibbana the object and the piercing and burst-
ing of the mnss of greed, hate and delusion, never before
pierced and hurst, by the insight of the Path at the sign given
by the insight of adoption, is like the archer’s piercing the
planks by not Jetting go the sign of the stick.?

[234] This hursting of the mass of greed, etc., is also called
the complete destruction of the causeway, the extirpation of
the ground that had been got. Indeed, the Path has only one
funq@mn .—t«, reject latent evil tendencies.? In rejecting

- i —

1 Namely, by our lower nature for rebirth. ° Adoptlon (gotrabhu)
will have becorme ¢ adaptation’ (anuloma).—T'r.

 Vis. Maggo, P- 674.
3 The seven snusaya’s. Compendium, p. 176.—71'r.
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latent tendencies one is said to emerge from the (five aggregates
as) sign and to cut off their proceeding. The sign is the sign
of matter, feeling, perception, mental co-efficients, conscious-
ness; the process is the continual round of these five aggregates
and 1s twofold: grasped at, not grasped at. Of these two,
the teachers, saying that the shadow of the emergence of
the path from the process not grasped at was seen, affirmed
that it emerged from such an occurrence.

By the path of stream-winning five kinds of consciousness—
four associated with false views and one accompanied by doubt
—are put away. These five kinds of consciousness produce
matter, which 1s called the material aggregate not grasped at,
they themselves being called the conscious aggregate; feeling,
perception, and mental co-efficients associated with them are
called the three immaterial aggregates. Concerning these,
1f the path of stream-winning were not cultivated by the
stream-winner, these five kinds of consciousness would break
out among the six objects of sense. But the path of stream-
winning preventing this, and destroying the causeway so
that 1t cannot arise again, 1s said to emerge from the ‘ not
grasped at.’

By the path of Once-returning six kinds of consciousness,
four dissociated from false views, two accompanied by grief—
namely, gross sense-desire and ill-will—are put away. By the
path of Never-returning the same six kinds—namely, subtler
sense-desire and ill-will—are put away. By the path of
Arahantship, five kinds of immoral consciousness—four disso-
ciated from views and one accompanied by distraction—are
put away. In this, if those three paths were not cultivated
by Ariyans, these kinds of immoral consciousness would break
out among the six objects of sense. But the three paths
preventing this, and destroying the causeway so that 1t cannot
emerge again, were said to emerge from the ‘ not grasped at.’

The teachers also said, that when the shadow of the emerging
from the process grasped at was seen, [235] it emerged from
such process. For if the stream-winner were not to cultivate
the path of stream-winning, the process of the aggregates
grasped at would go on in the continual stream of becoming
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the beginning whereof is unknown prior to seven rebirths.
*And why ? Because of the existence of the conditions of the
process. But in point of fact the path of stream-winning
arising severs these five corruptions—three fetters, latent
bias of wrong view, latent bias of doubt. Now (that the path
of stream-winning has arisen), whence for the stream-winner
could the process of the aggregates grasped at go on in that
continual stream of becoming the beginning whereof 1s un-
known prior to seven rebirths 2* So the path of stream-
winning bringing about the discontinuity of the aggregates
grasped at is said to emerge from the ‘ grasped at.’

If the Once-returner were not to cultivate the path of Once-
returning, the process of the ‘ grasped at’ would go on in the
five rebirths, after the next two. And why ¢ Because of the
existence of the conditions of the procedure. But in pomnt
of fact the path of Once-returning arising severs these four
corruptions: gross fetters of sense-desires and of aversion, gross
latent bias of sense-desires and gross latent bias of aversion.
Now (that the path of Once-returning has risen), whence for
the Once-returner could the process of the aggregates grasped
at go on 1n five existences excepting two ¢! So the path of
. Once-returning bringing about the discontinuity of the
aggregates grasped at is said to emerge from the ‘ grasped at.’

If the Never-returner were not to cultivate the path of
Never-returning, the process of the aggregates grasped at
would go on in the second existence after the next. And why *?

Because of the existence of the conditions of the process. But
in point of fact the path of Never-returning arising severs

these four corruptions:—the subtle fetters of -sense-desires
and of aversion, the subtle latent bias of sense-desire, the
subtle latent bias of aversion. Now (that the path of Never-
returning has arisen), whence for the Never-returner could
the process of the aggregates grasped at go on in the next
reblrth save one ? So the path of Never-returning bringing
about the discontinuity of the aggregates grasped at 1s said
to rise from that which is “ grasped at.’

If the Arabant were not to cultivate the path of Arahant-

Al i i

—%* Omitted in P.T.S. ed.—FE(d.
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ship, the process of the aggregates grasped at would go on In
material and immaterial existences. And why ¢ Because of
the existence of the conditions of the process. But in point of
fact the path of Arahantship arising severs these eight corrup-
tions :—lust of material existence, lust of immaterial existencs,
concelt, distraction, ignorance, the latent bias of conceit, the
latent bias of lust of existence, the latent bias of ignorance.
Now (that the path of Arahantship has arisen), whence for the
Arahant could the process of the aggregates grasped at go on
In a new existence ? So the path of Arahantship [236] bring-
ing about the discontinuity of the aggregates_grasped at 1s.
sald to emerge from the ‘ grasped at.” And of these the
path of Stream-winning emerges from existence in purgatory,
the Path of Once-returning emerges from one portion of the
happy tendency of sensuous existence, the path of never-
returning emerges from sensuous existence, the path of
Arahantship emerges from material and immaterial existences,
also from all existences. So say the teachers. And this is
the text for the elucidation of this meaning (7.c., of emergence
from the process of the ¢ grasped at’).

It 18 owing to the cessation of constructive consciousness!
by the insight belonging to the Path of Stream-winning that
whatever mind and matter may have arisen in the continual
stream of becoming, the beginning whereof is unknown prior to
seven rebirths, they cease, are suppressed, terminated, calmed
in that Path. It is owing to the cessation of constructive con-
sclousness by the insight belonging to the Path of Once-return-
ing that whatever mind and matter may have arisen in the
last five existences save two, they cease, are suppressed,
terminated, calmed in that Path. It is owing to the cessation
of constructive consciousness by the insight belonging to the
Path of Never-returning that whatever mind and matter may
have arisen in the two last existences save one, they cease,
are suppressed, terminated, calmed in that Path. It 1s owing
to the cessation of constructive consciousness by the insight

1 Which gives result in*purga'tory and in happy tendencies beyond
the seventh rebirth.—1'r. -
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belonging to the Path of Arahantship that whatever mind
and matter may have arisen 1n the material or immaterial
element,they cease,are suppressed, terminated, calmed in that
Path. This is the text. But, together with the cessation of
the last consciousness of the Arahant who has entered on the
utter passing away without leaving any residue of life, under-
standing, mindfulness, mind and matter cease, are suppressed,
terminated, calmed. So far is the decision regarding the sign.

As regards ¢ the progress, the chief influence,” does the pro-
gress waver ornot ¢ It wavers. Toexpand: the four paths for
the Tathagata and Sariputta the Elder were of easy progress
and quick intuition. The first path of Mahamoggallana the
Elder was of easy progress and quick intuition, the upper three
paths were of painful progress but quick intuition. And why ?
From oppression by drowsiness. They say that the supreme
Buddha looked after the Elder, as though he were a child,
for seven days; and one day the Elder sat dosing. Then the
teacher said, ‘ Moggallana, Moggallana, are you sleepy with
heavy eyelids, brahmin ¢° The progress of a disciple who had
attained to such superknowledge wavered. [237] Will not,
then, the progress of others waver 2 Verily, of one bhikkhu,
the four paths are of painful progress and sluggish intwition,
of another are of painful progress and quick intuition, of
another they are of easy progress and sluggish intuition, of
another, of easy progress and quick intuition. Of some one
the first path is of painful progress and sluggish intuition, the
second path is of painful progress and quick intuition, the
third path is of easy progress and sluggish intuition, the
fourth path is of easy progress and quick intuition. And the
dominant influence wavers like the progress. For, of one
bhikkhu the four paths are dominated by desire-to-do, of
another by energy, of another by consciousness, of another
by investigation. And of one the first path i1s dominated
by desire-to-do, the second by energy, the third by con-
sciou®ness, the fourth by investigation.!

1 The text here has Pakinnakakatha nitthita (end of the discourse
on particulars), but it is not obvious where this discourse begins.
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Now! because, 1n cultivating the transcendental moral
consclousness [the student] cultivates not merely the Jbhana,
in the sense of closely examining the object, but also the path
In the sense of escape from the round of rebirths, the applica-
tion 1n mindfulness in the sense of having the mental object
present, the supreme efforts in the sense of making effort, the
bases of supernormal potency in the sense of accomplishing,
the controlling faculty in the sense of dominant influence, the
strength 1 the sense of not shaking, the factor of wisdom in
the sense of being enlightened, the fact in the sense of being
true, the calm 1n the sense of non-distraction, the 1dea in the
sense of emptiness, the aggregate in the sense of a group, the
sense-organ 1n the sense of exerting, the element in the sense
of emptiness, intrinsic nature, and absence of a living entity,
the nutriment 1n the sense of causal relation, the contact in
the sense of touching, the feeling 1in the sense of experiencing,
the perception 1n the sense of noting, the volition in the sense
of co-ordinating, the consciousness in the sense of cognizing,
therefore, in order to explain these nineteen terms, a beginning
1s once more made with, ¢ which are the states that are moral 22
So with the meaning: ‘ he cultivates this also, he cultivates
that also,” twenty methods have been shown by way of
personal Inclination and of adorning the discourse. To
expand: In the company of devas seated to listen to the law,
1238] whichever devas know in the course of the preaching the
spiritual in the sense of closely examining the object, to them
in a fitting manner 1t has been preached as Jhana . . . those
devas who know, in the course of the preaching, consciousness
in the sense of cognizing, to them in a fitting manner 1t has
been preached as consciousness. This 1s personal inclination.

Furthermore, the supreme Buddha, on account of his true
enlightenment and because of his ten powers, four grounds of
confidence, four analyses, six kinds of special knowledge, can
fix and preach the discourse as he wishes. If he so desires,

—

1 Some read vibhav-ento, -eti, for bhav-ento, -eti, thus altering the
meaning into ‘ Now because, in explaining transcendental moral con-

sciousness, the teacher explained,’ etc.—71'r.
¢ Dhs. § 358.
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he can preach it as the transcendental Jhana in the sense of
closely examining the object, as the transcendental Pathin
the sense of escape . . . as the transcendental consciousness
in the sense of cognizing. Of them, as where the transcen-
dental Jhana is described, ten methods have been classified,
so with the Path, etc. Thus in twenty places two hundred
methods have been classified.

Now, in order to show the classification of the dominant
influence once more a beginning is made with * which are the
states that are moral ?'! wherein the transcendental Jhana
produced by making desire-to-act the principal, the chief,
the forerunner is known as dominated by desire-to-act. And
the same with the rest. Thus in the preceding formulated
method there are two hundred methods, and there are two
hundred each in those dominated by desire-to-act, etc. Thus
the king of the Law has shown the First Path in classifying
1t by a thousand methods.

. I'nd of the First Path.

CHAPTER 11
THE SECOND PATH

Now, in order to show the Second Path, and so on, again a
beginning is made with * which are the states that are moral ?'2
Ierein  for the diminution of sense-desire and ill-will * means
in order to diminish the strength of these corruptions. Here
the diminution should be understood to take place in two
ways: by occasional production and by feebleness in breaking
out. For to the Once-returner the lower nature does not
arise frequently as in the majority who follow the round of
rebirths. It arises occasionally like the sparse blades of grass
in an<dmperfectly mown field. And when i1t does arise it does
not arise crushing, spreading, covering, [239] making darkness,
as in the case of the people who follow the round of rebirths.

1 Dhs. §§ 359-64. 2 b, § 362.
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But being put away by the two Paths, it becomes very weak
and 1s attenuated 1n form like a film of cloud and a fly’s wing.
Some Klders say on this point, ‘ to the QOnce-returner the lower
nature arises thick and strong, although it may only arise
after a long interval. For verily, he has sons and daughters.’
This saying 1s not material. For sons and daughters are due
to the mere exercise of bodily functions. But the lower
nature, being put away by the two paths, lacks strength.
Hence the diminution of the Once-returner’s lower nature
should be understood as due to the two reasons of occasional
production and feebleness of power. ‘Of the second’ is
second by way of calculation and of the second production.
‘ For the attainment of the stage means for the purpose of
getting the fruition of religious life. And so for the Third
and the Fourth Paths. We shall speak only of what 1s
specially distinctive. ° The controlling faculty of perfected
knowledge ' 1s the knowing controlling faculty, said to be
that controlling faculty which knows, without passing beyond
the limit of knowledge made by the first Path, the four
facts known by that Path.

In the section of the exposition also 1ts meaning 1s to be
understood in the same way. In the section of the groups
ulso, togetuer with 1t are nine controlling faculties. The rest

1s to be understood by the previous method.

CHAPTER 111

THE THIRD AND FOURTH PATHS

In the Third Path® ‘ for the complete putting away  means
for the purpose of entirely putting away those ‘ Fetters” which
have been diminished by the path of Once-returning.

In the Fourth Path? ¢ for the complete putting away of lust
for the material, for the immaterial, conceit, distraction,
ignorance = means for the purpose of entirely putting away
these five upper  Fetters.” Of these, lust for the material 1s

1 Dhs. § 363. 2 Ib. § 364.
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lust and desire for material existence. ILust for the im-
material means lust and desire for immaterial existence.
Conceit 1s that which 1s killed by the Path of Arahantship.
[240] So are distraction and 1gnorance. In these two Paths
also the ninth controlling faculty i1s perfected knowledge.?

In all the paths, by the due order of terms, there are alto-
gether sixty terms. With the four absolute factors they
make sixty-four. Undivided they are thirty-three. The
sections of the groups and ‘ Emptiness’ remain the same. And
there are one thousand methods in each of these in the second
Path, etc., as in the first. Thus the king of the Law has
shown the four Paths classifying them by four thousand
methods.

In the Saccarbhanga® transcendental points of sixty thou-
sand methods have been set down by way of these four Paths
(or these one thousand methods), so also there have been set
down similar points of twenty thousand methods in the
Satvpatthana Vibhanga, of twenty thousand methods in the
Sammappadhana Vibhanga, of thirty-two thousand methods
in the Iddhippada Vibhanga, of thirty-two thousand methods
. in the Bojjhanga Vibkarnga, or twenty-eight thousand methods
in the Maggavbhanga. But in the Dhammasangans four
thousand methods in the four Paths have been set down. Out
of the four paths in the first Path of the first Jhana eight
factors have been classified. Likewise in the second, etc.

In the first Path right view abandons wrong view; hence
1t, with right intention, etc., should be understood in the
sense of abandoning the opposite. This being 8o, because the
sixty-two heresies® have been abandoned by the first Path,
there would be no heresy to be abandoned by the three higher
Paths. How, then, can right view be mentioned in them 24
As whether there i1s poison or not, an antidote is called anti-
dote, so whether there 1s wrong view or not, right view is
called right view. 1f this were so, right view would be a mere

-
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1 B.P.E.§ 364a. Cf. Iti-vuttaka, p. 53.
2 Vibhanga, ch. iv., vil.-xi. 3 Described in Dwlogues, 1. 27-55,
¢ Reading katham for katam. '
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name and have no function in the three higher Paths, and the
path-factors would not be fulfilled; hence it is proper that
right view be made to have its function and the path-factors
be fulfilled. But in the three higher Paths right view should
be shown to have its function by fixing according to what 1s
obtainable. To expand: There is a certain conceit to be killed
by the three higher Paths. It has its locus in heresy. Right
view abandons that conceit. Hence it is right view. For in
the path of Stream-winning right view abandons wrong view.
Moreover, the Stream-winner has a conceit which 1s to be
killed by the path of Once-returning, and which has its locus
'n heresy. Right view abandons that conceit. Hence 1t is
right view. Only the Stream-winner has an intention which
1s co-existent with seven [of the twelve] kinds of immoral
consciousness,! by which there take place movements of the
vocal organs, of the physical limbs, enjoyment of the requi-
sites, {241] the co-existent? endeavour, the intrinsic nature of
unmindfulness, the co-existent? one-pointedness of mind.
These states [beginning with intention] are called wrong
intention, etc. Inthe Path of Once-returning right intention,
etc., are so called by the putting away of those states, wrong
Intention, etc. So, in the Path of Once-returning, the eight
factors of the Path come by performing their own functions.

The Once-returner nas a conceit which has-to be killed by
the path-of Never-returning, and which has its locus in heresy.
Only to the Once-returner intention, etc., as co-existent with
seven kinds of immoral consciousness [are known as wrong
intention, etc.]. By the putting away of these the performance
of their own functions by the eight factors in the path of
Never-returning should be understood.

The Never-returner has a conceit which has to be killed by
the path of Arahantship and which has 1ts locus in heresy.
But intention, etc., co-existent with five kinds of immoral
consciousness,® which only the Never-returner has, are known

inlit = aiges sy -

1 Read: satta akusala ... Namely, four kinds dissociated from false
views, two rooted in hate, and one connected with distraction.—1'r.

2 Co-existent with those seven kinds.—Py:.

3 Namely, four dissociated from false views and distraction.-—Pyi.
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as wrong intention, etc. By the putting away of these wrong
states, the performance of their own functions by the eight
factors in the path of Arahantship should be understood.

The first out of the four Paths discerns the Four Truths,
which are also discerned by the three higher Paths. The latter
do not discern anything not discerned by the first. This dis-
course is one generally accepted among the teachers. But
the sectary! says, that in them one does see what has not been
discerned by the first Path. He should be asked, * Which
controlling faculty in the first Path do you single out [as
functioning herein] ?’ If he knows, he will reply, * The con-
trolling faculty of believing, I shall come to know the un-
known.”’2 And when he 1s asked, ‘ Which controlling
faculty in the three higher Paths will you classify 2" he will
reply, ‘ The controlling faculty of perfected knowledge.® He
should be told, ‘ If one sees something which has not been
discerned by the first Path, you must classify the controlling
faculty of believing, ¢ I shall come to know the unknown™
[which is peculiar to the First Path], under the three higher
Paths also, so that i1t may meet the question.” He would
again ask, ‘ Does another path put away other corruptions,
or those already put away 2° When he 1s told, * Another path
puts away other corruptions, he says further, * If another
path puts away other corruptions not yet put away, then one
also [by it] sees Truths unseen by the first Path.” He should
be asked,  How many Truths are there 2 If he knows, he will
answer, ‘ Four.” He should be told, ° In your doctrine sixteen
““truths”’ would arise. You see truths unseen even by the
Buddhas. You are a seer of many ‘‘ truths.”” Do not take
such a view. There 1s nothing new 1n seeing the Truths. But
one puts away corruptions not yet put away.’

[242] In this matter of nothing being new in seeing the
Truths, the simile of the basket has been taken:—They say
that a certain man kept four treasure-baskets in a grand
treadure-room. At night some business in connection with them
arising, he opened the door, 11t a lamp and, when the darkness

! Vitandavadins. Cf. Dialogues i. 14, n. 3; 167 f; and above, 6, n. 3.
2 Dhs. § 296. Above, p. 295. 8 See above, p. 320.



324 Risings of Consciousness

was dispersed by the lamp and the baskets were visible, he
did the business, shut the door and went away, and darkness
was spread abroad again. A second time and a third time
he did likewise. When, for the fourth time, the door was
opened and he was looking to find the baskets invisible in the
darkness, behold ! the sun arose. When through the bright-
ness of the sun the darkness disappeared, he did his business
with the baskets and went away. In this simile the four
baskets are like the four Truths; the time of the opening of
the door for some business with them is like the time of the
putting forth of insight for the Path of Stream-winning; the
darkness 1s like the obscurity covering the Truths; the light
of the lamp 1s the light of the Path of Stream-winnming; the
manifestation of the baskets to the men on the disappearance
of the darkmess 1s like the manifestation of the Truths to the
insight of the Path. And the Truths manifested to the
insight of the Path are manifested to the person endowed.with
the Path. The time of his going away after doing his business
with the baskets 1s like the time of cessation of the Path of
Stream-winning after 1t has done its part in putting away
corruptions. The spreading of darkness again 1s like the
obscurity yet covering the Truths and to be killed by the
three higher Paths. On the second occasion the time of the
opening of the door 1s like the time of putting forth insight of
the Path of Once-returning; the light of the lamp is like that
of the Path of Once-returning; the time of departure after
doing the business of the baskets is like the time of cessation
of the Path of Once-returning after it has done 1ts part in
putting away the corruptions; the spreading of darkmess
again is like the obscurity still covering the Truths and to be
killed by the two higher Paths. On the third occasion the
time of opening the door 1s like the time of putting forth
insight of the Path of Never-returning; the light of the lamp
is like that of the Path of Never-returning; the time of depar-
ture after doing the business of the baskets 1s like the time
of cessation of the Path of Never-returning after 1t has done
its part in putting away the corruptions; the spreading of
darkness again is like the obscurity covering the Truths and
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to be killed by the higher Path of Arahantship. On the fourth
occasion the time of opening the door is like the time of putting
forth the insight of the Path of Arahantship; the rising of the
sun is like the production of the Path of Arahantship; the
disappearance of darkness is like the dispelling of the obscurity
covering the Truths by the Path of Arahantship; [243] the
manifestation of the baskets to the man at the disappearance of
darkness is like the manifestation of the Four Truths to the
insight of the Path of Arahantship; and the Truths manifested
to the insight are manifested to the person; the time of
departure after the business with the baskets 1s like the casting
off of all the corruptions by the Path of Arahantship; the
time of the occurrence of light since sunrise is like the non-
obscurity of the darkness covering the Truths since the
production of the Path of Arahantship. So far the simile
shows that nothing new 1s added after the Truths are seen.
For the three higher Paths discern in them only what has
been discerned (by the first Path).

As regards ‘ another Path puts away other corruptions, the
simile of the soap has been taken:—A certain man gave dirty
clothes to the washerman, who applied the three kinds of
" soap consisting of saline soil, potash and dung powder. When
he had ascertained that these alkalines were dissolved, he
washed the clothes in the water and removed the grossest dirt.
Then knowing them to be not yet altogether cleansed, he
applied the three soaps a second time, washed them in the water
and removed the finer dirt. Then knowing them to be still
not altogether clean, he applied the soaps for the third time,
washed them in the water and removed the finest dirt. Then
knowing them to be not yet altogether cleansed, he applied
the soaps for the fourth time, washed them in the water,
removed all the dirt from within their texture, and returned
them to the owner, who put them in a scented chest and wore
them at will. Here the dirty clothes are like the mind follow-
ing after the corruptions; the time of applying the three kinds
of soap 18 like the time of producing work in the threefold dis-
cernment; the removal of the grossest dirt after the washing
1s the casting off of five corruptions by the Path of Stream-
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winning. The re-application of the soaps for the second time
is the procedure of work in the threefold discernment which
knows the mind to be not vet altogether cleansed ; the removal
of the finer dirt than in the first case is like the casting off of
the pair of gross ‘ Fetters’ by the path of Once-returning; the
re-application of the three soaps when it 1s known that the
clothes are not yet [244] altogether cleansed, 1s like the pro-
cedure of work in the threefold discernment which knows the
mind to be not yet altogether cleansed; the removal of the
still finer dirt is like the casting off of the pair of subtle
‘ Fetters ' by the Path of Never-returning. There-application
of the soaps when 1t i1s known that the clothes are not yet
altogether cleansed is like the procedure of work 1n the three-
fold discernment which knows that the mind 1s not yet alto-
gether cleansed; the removal of dirt from within the texture
by a subsequent washing is like the casting off of the eight
corruptions by the Path of Arahantship; the wearing at any
desired moment of the clean clothes resembling silver plates
and kept in a scented chest, 1s the living at any desired moment
of the life of fruitional attainment by the cleansed mind purged
of the ‘intoxicants.” Thus runs the simile. ‘ Friends, as the
garment 1s old and dirty, and the owners gave 1t to the washer-
man, who kneaded and soaked it 1n the three kinds of soap:
consisting of saline earth, potash and dung powder, and washed
1t 1n clean water; although it became clean, exceedingly
clean, a very subtle smell of salt earth, or potash, or dung
powder remained unremoved 1n i1t; the washerman returned
it to the owner, who kept it in a chest perfumed with scent:
and the subtle residuum of the smell of salt earth, or potash,
or dung powder was completely removed—so, friends,
although the Ariyan disciple has put away the five lower
‘“ Fetters, ' there is 1n him a subtle residuum from among the
five grasping aggregates of the conceit of “ I am,” of the
desire! for “I am,” of the latent bias of “I am.” "2 Subse-
quently he lives in the discernment of the rise and fall of the

1 According to the Tika ° desire’ (chando) here=craving (tanha),
and the latent bias is in the form of craving and of conceit.
3 Samyutta iii. 131.
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five grasping aggregates. And to him who so lives discerning
that ‘ these are material qualities,’” ‘ this is the origin of
them,” ‘ this is the end of them,” ‘ thisis feeling’ . . . “ this
is perception’ . . . ‘ these are mental co-efficients’ . .. " thisis
consciousness, ‘ this is the origin of consciousness, ‘ this
1s the end of consciousness,” that subtle residuum, which 1s
his from among the five grasping aggregates of the conceit
of ‘I am,” of the craving for ‘I am, of the latent bias of
craving and conceit of ‘1 am’ 1s completely removed.
[245] Of the four Paths the Path of Stream-winning has put
away, by way of factors of consciousness, five immoral kinds
of consciousness, together with the evil states arising; the
Path of Once-returning has diminished, by way of factors of
consciousness, two classes of consciousness accompanied by
grief, together with the evil states arising; the Path of Never-
returning has put away the same two kinds of consciousness
together with the associated states; the Path of Arahantship
has put away, by way of factors of consciousness, five kinds of
immoral consciousness together with the evil states arising.
From the time when these two kinds of immoral consciousness
are put away there is no such thing as a corruption which may
arise again in the Arahant by way of a factor of consciousness.

Hereis anillustration:—They say a great king placed guards
at the frontier country and lived at the capitalin the enjoyment
of kingship. Then the frontier country rose in rebellion. At
that time a dozen robber chiefs together with many thousands
of men plundered the kingdom. Officials from the frontier
country sent word to the king:—’ Your Majesty, the frontier
country has risen.” The king sent back a message, ‘ Catch
the robbers without hesitating. 1 will reward your work.’
At the first engagement the official forces killed five robber-
chiefs together with many thousands of men. The remaining
seven took each his own followers and entered the mountains.
The officials informed the king of the occurrence. The king
sentthem treasure, saying, I will reward your work; catch the
robbers.” At the second engagement the ministers defeated
two robber-chiefs and reduced the strength of their followers,
who all fled and entered the mountains. The king was
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informed of that occurrence and again sent them treasure,
saying, ‘ Catch them without delay!” At the third engage-
ment the official forces killed the two chiefs together with their
companions, and informed the king of the occurrence. Again
the king sent them treasure, saying, ‘ Catch the remainder
without delay.” At the fourth engagement the official
forces killed the five chiefs with their followers. There was
no one going by the name of a robber after the death of those
twelve chiefs. The districts were secure from danger and the
people lived dancing their children on their breast so to speak.
And the king surrounded by the victorious heroes [246] enjoyed
great glory 1n a magnificent palace. Here the great king
18 like the King of the Law; the officials living in the frontier
country are like the religious aspirants; the twelve robber-
chiefs are like the twelve kinds of immoral consciousness;!
their many thousands of companions are like the evil states
arising by way of the factors of consciousness; the time of
information of the revolt of the frontier country is like the
time of telling the teacher when the corruptions arise with
reference to an object:—‘ Reverend sir, in me corruptions
have arisen '; the giving of treasure with the message, ‘ Catch
the thieves without delay!’ is like the announcement
of a station of religious exercise by the King of the Law:
* Bhikkhu, put down the corruptions ’; the time of killing the
five robber-chiefs with their followers is like putting away the
five kinds of immoral consciousness with their associates by
the Path of Stream-winning; the renewed reporting of pro-
cedure to the king s like telling the supreme Buddha the merits
acquired ; the giving again of treasure, saying, ‘ Catch therest,’
18 like the announcement of the insight of the Path of Once-
returning by the Blessed One; the reduction of the strength
of the two robber-chiefs with their followers at the second
engagement 1s like the diminution of the two kinds of con-
sciousness of melancholy with their associates by the Path
of Once-returning; the renewed reporting of procedpre to
the king 1s like telling the Teacher the merits acquired; the
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1 See below, Part 1X.
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giving again of treasure, saying, ‘ Catch the thieves without
delay,’ is like the announcement of the insight of the Path
of Never-returning by the Blessed One; the killing of the two
robber-chiefs with their followers at the third engagement
i8 like putting away the two kinds of consciousness with their
associates by the Path of Never-returning; the renewed
reporting of procedure to the king is like telling the Tathagata
the meritsacquired ; the giving again of treasure, saying, ° Catch
them without delay,” is like the announcement of the
insight of the Path of Arahantship by the Blessed One; the
time_.of security of the district after the destruction of the five
robber-chiefs with their followers at the fou ﬁm
is like the impossibility of an immoral state arising again by
way of a factor of consciousness after the putting away of the
twelve kinds of immoral consciousness, when the remaining
five kinds of immoral consciousness with their associates are
put away by the Path of Arahantship; the enjoyment of great
glory in a magnificent palace by the king surrounded by the
victorrous heroes is like [247] the enjoyment of the bliss of
whichever of the three kinds of fruitional attainment he prefers
—the ‘ Emptiness,’ the ‘ Signless,” the ¢ Undesired "—by the
King of the Law surrounded by the Arahants.

Here ends the Ezposition of the term * moral conscrousness.’



PART IX—DISCOURSE ON IMMORAL
CONSCIOUSNESS

CHAPTER 1

DISCOURSE ON THE SECTION OF THE SUMMARY
OF STATES

Now 1 order to show the classification of the term ‘ immoral
state ' a beginning has been made with, * Which are the states
that are immoral 2! Herein the different sections of the
determination of states, etc., and the decision of the meanings
of terms already mentioned above are to be understood 1n the
way given above. And we shall explain just what 1s special.
here and there to this discourse.

Herein, in the determination of the occasion, because there
18 no serles of planes of the immoral as there 1s of the moral,
therefore this immoral consciousness, though 1t certainly is
of the realm of sense, i1s not said to be s0.?2 As regards the
phrase *associated with opinions,” detthe (opinions) is the same
as ditlhi-gatamn, like guthagatam, muttagatam, etc. Or, from
there being no species to be understood, it is simply ‘ opinions,’
and dutthigatasampayuttam means simply associated with
opinions (or views). The origin of this wrong view called dulihz-
gata should be known to be due to these reasons:—the hearing
of evii doctrine, evil friendship, the desire not to see Ariyans,
unsystematic thought; in other words: of those doctrines
which are associated with erroneous views, such hearing being
preceded by much vain imagining, by a want of centrality
of mind and a lack of scrutiny; evil friendship said to be the
companionship with evil friends who have failed in the true
doctrine; the desire not to see Ariyans such as the Buddhas
and good men ; unskilfulness in the Arivan Law of different
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1 Dhs § 365. 2 Followmg the M. reading in P.T.S. ed.—Ed.
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kinds, such as the four applications of mindfulness, etc.; the
absence of discipline or the destruction of restraint with respect
to the Arivan Law (divided into the restraint taught in the
Patimokkha, the controlling faculties, mindfulness, knowledge,
elimination) and the doctrine of good men; and addiction to
tumultuous festivities by means of unsystematic thought de-
veloped by the foregoing reasons. That this consciousness 1s
automatic should be considered in the way mentioned above.l

[248] In the section of the summary of states,?‘ contact " 1s
co-existent with an immoral consciousness. And the same
with ‘ feeling,’ etc. Thus their being immoral i1s what alone
distingmishes them from the former states.

The ‘one-pointedness of mind ' is the steadiness of mind
free from distraction when taking life, etc. Indeed, men con-
centrating the mind are not distracted and let fall unerring
weapons on the bodies of creatures. Being well concentrated
they steal others’ property. With mind [governed by]a single
function they fall into wrong behaviour. So there is one-
pointedness of mind in the occurrence of immorality.

" Wrong view ' 1s untrue view; or, from being held amiss,
a false view 1s a wrong view. A view loathed by the wise as
bringing disadvantage is also a wrong view. And the same
with ° wrong intentior, etc. Further, by it associated states
see wrongly, or itself sees wrongly; or it is the mere act of
wrong seeing—thus it is wrong view. It hasunwise conviction
as characteristic; perversion as function; wrong conviction as
manifestation; the desire not to see the Ariyans as proximate
cause. It should be regarded as the highest fault. In ‘ wrong
intention, etc., only the term ‘ wrong’ is distinctive. The
remainder should be understood in the same way as under the
head of moral consciousness.

Asregards ‘ thestrength called unconscientiousness, strength
called fearlessness of blame,” the meaning of ‘ strength’ will
be made plain in the section of the exposition. And‘in the
others, ‘ unconscientious ' means that it is not modest, or does
not abominate; the state of immodesty or of not abominating is

i . i e

1 Pp. 207; also 102; 215. 2 Dhs. § 365.
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unconsclentiousness. No fear of blame 18 fearlessness of blame.
Of them unconscientiousness has the characteristic of not
abominating misconduct of the body, etc., or of absence of
shame. Fearlessness of blame has the characteristic of not
being diffident on account of misconduct of the body, etc.,
or of absence of confusion. Unconscientiousness as a strength
18 strength of unconscientiousness. Recklessness of blame as a
strength 1s strength of recklessness of blame. This is the
meaning in abstract. The detailed account is to be under-
stood as opposed to what has been said above.l

By 1t associated states lust, or itself lusts, or the mere act
of lusting—[249] such is ‘ greed’ (or lust). By it associated
states are deluded, or itself is deluded, or just the beingdeluded
—this is ‘ delusion.” Of them, greed has the characteristic
of grasping the object like sticky lime; the function of clinging
like a piece of flesh thrown into a hot pan; the manifestation
of not letting go like a taint of iampblack; the proximate
cause of viewing the fetter-like states as enjoyment. Growing
into a river of craving, it takes away heings to purgatory as a
river of swift current carries any object fallen into it to the
great ocean. Thus 1t stiould be regarded.

"Delusion " has the characteristic of blindness or opposition
to knowledge; the essence of non-penetration, or the function
of covering tne Intrinsic nature of the object; the manifesta-
tion of being opposed to right conduct or causing blmdness;
the proximate cause of unwise attention; and should be
regarded as the root of all immoralities.

By 1t they covet, or itseif covets, or the mere coveting—
this 1s ‘ covetousness.” It has the characteristic of a desire
to make others’ prosperity one’s own; the function of seeking
with such desire; the manifestation of gazing at others’
prosperity; the proximate cause of a great fancy for others’
prosperity. Indeed, it appears only as gazing at the prosperity
of others, and arises when there is a great fancy for the same,
It should be regarded as the outstretched hand of the mind
for others’ prosperity.

— - ——— PR ——— S ——— A e il T A TR W R e - e ———.

1 Cf. p. 198.
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In ‘ there is calm,’ etc., calm 1s due to the suppression of
distraction in other objects. It lifts or supports the mind
in the occurrence of immorality—this 1s ‘ support.” ° Non-
distraction ' means 1t is not distracted.

In this consciousness faith, mindfulness, wisdom and the
six pairs have not been taken.  And why ? There is no faith
in an unbelieving mind, therefore that has not been taken.
What! Do men of false opinions not believe in their own
teachers ¢ They do. But that 1s not faith; 1t 1s a mere
acquiescence 1n words; in the real sense 1t 1s either indiscrimi-
nation (that is, delusion) [250] or opinion. And there 1s no
mindfulness in a mind unguarded by mindfulness, therefore
that has not been taken. What! Do men of false opinions
not remember an act done by themselves ? They do. DBut
that is not mindfulness. The procedure of immoral con-
sciousness is due to such mere mode of remembering. There-
fore mindfulness has not been taken. Then why 1s 1t said,
“ wrong mindfulness’ in the Sutta ?* In the Sutta the dis-
course is made by the explanatory method so as to complete
the ‘ Wrong Path’ and the notion ‘ wrongness,” because of
the immoral aggregates being exempt from and opposed to
mindfulness. But in the absolute method (of Abhidhamma)
in 1mmoral consclousness there 1s no mindfulness; therefore
it has not been taken. And in the consclousness causing
blindness and folly there is no wisdom, therefore that has not
been taken. Is there no deceptive knowledge 1n men of
false opinions ¢ There is. But it is not knowledge; it is
trickery (maya), which in the real sense 1s craving. Moreover,
this consciousness is connected with torment, slow, heavy,
rough, stift, unwieldy, unhealthy, bent and crooked. Hence
faith and the six pairs [repose of mind and of mental factors]
have not been taken.

Having by so many terms in due order shown the thirty-two
terns established in the text as factors of consciousness, now
to show the ‘ or-whatever ' states, he said * or-whatever states
on that occasion.” Herein the meaning 1s to be understood

— — -
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thus:—in all immoral consciousness are ten states, to wit:
desire-to-do, resolve, attention ,conceit, envy, meanness, sloth
and torpor, flurry and worry, which come in the Sutta, appear
in Sutta passages. These states are spoken of in the Com-
mentary as ‘ or-whatever ' states. But in this consciousness
desire-to-do, resolve, attention and excitement—these four
states called ‘the unfailing factors’ are the ‘ or-whatever,” of
which the first three should be understood in the way given
above. Therethey are moral; here immoral. Moreover, the
other state i1s the state of the excited mind—hence excitement
or flurry. It has mental excitement as characteristiclike wind-
tossed water; wavering as function, like a flag waving in the
wind ; whirling as manifestation like scattered ashes struck by
a stone; unsystematic thought owing to mental excitement as
proximate cause; and 1t should be regarded as mental distrac-
tion over an object of excitement. Thus there are in all
thirty-six terms ot states [251] 1n this section of the summary
of states—thirty-two beginning with contact and the four ° or-
whatevers.” Leaving out the four unfailing factors only
thirty-two come in the text; but here by taking what has not
been taken, the fivefeld contact-group, 1nitial appiication,
sustained applicaticn, zest, one-pointedness of mind, con-
trolling faculty of energy, controlling faculty of witality,
wrong views, strengtus: unconscientlousness and fearlessness
ot blame, greed, delusion—thus vhere are sixteen states.

Of these sixteen states seven occur under a single category,
nine occur under different categories. Which are the seven 2—
contact, perception, volition, sustained application of mind,
zest, ife-controlling faculty, delusion—these seven states occur
under a single category. FKeeling, consciousness, initial
application of mind, one-pointedness of mind, energy-con-
trolling faculty, wrong view, strength of unconscientiousness,
strength of fearlessness ot blame and greed—these nine states
occur under different categories. Of them, six states are
referred to two categories, one to three, one to four, ‘one to
six categories. And how ? Consciousness, 1nitial application
of mind, wrong view, the ‘ strengths ' :unconscientiousness and
fearlessness of blame, and greed—these six are referred to two
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categories. To expand:—First: consciousness by way of the
fivefold contact-group 1s called consciousness; by way of the
controlling faculties it 1s called controlling faculty of mind.
Initial application of mind by way of jhana-factors is called
initial application of mind, by way of the Path-factors is called
wrong intention. Wrong view is called so 1in the Path-factors
and courses of action. The ‘ strength ’: unconscientiousness,
is called so by way of the ‘strengths,” and unconscientious-
ness by way of ‘world-destroying pair.” And the same with
fearlessness of blame also. Greed 1s called so by way of the
pair of conditions, and covetousness by way of the course of
action. Thus these six are referred to two categories. And
feeling 1s called so by way of the fivefold contact-group, bliss
by way of jhana-factors, and the controlling faculty of joy by
way of the controlling faculties—thus one state is referred
to three categories. And energy is called the controlling
faculty of energy by way of the controlling faculties, wrong
endeavour by way of the Path-factors, ‘ strength * of energy
by way of the ‘ strengths,” and support by way of the Final
Pairs'—thus one state is referred to four categories. And
concentration is called one-pointedness of mind by way of
-jhana-factors, concentration-controlling faculty by way of
the controlling faculties, wrong concentration by way of the
Path-factors: the ‘strength ": concentration by way of the
‘strengths,’” [262] calm by way of the Final Pairs by virtue of
the unitary method in the second couplet,? and non-distraction
in the third—thus one state is classified in six places. ~ Allthese
states form nine groups by virtue of the fivefold contact-group,
jhana-factor, controlling faculty, strength, Path-factor, root,
course of action, world-destroying factor, Final Pairs. What
ought to have been said 1n the section of the outline of states
has been said in the exposttion of the first moral consciousness.

End of the Discourse on the Section of the Outline of States.
G —————— ——— - -
1 Dhs. §§ 1254 f.
2 Cf. Dhs. § 1355 f.; §§ 54, 57. B.P.E.: ‘ composure’ and * balance.’
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CHAPTER II
THE FIRST TYPE OF IMMORAL CONSCIOQOUSNESS

IN the section of the exposition,! in the exposition of one-
pomntedness of mind, the double expression, ‘solidity and
steadfastness,” 1s synonymous with stability. But that
expression which has been said in the exposition of moral
consciousness, to wit, ‘ It stands having dived and entered
into the object,’? does not count here. True, in the immoral
consciousness, it has been shown above that the one-pointed-
ness of mind present 1s weak. Such meaning asnon-scattering
1s the opposite of scattering, produced by way of distraction
and perplexity i1s not obtained here. But that which does not
disperse co-existent states is non-scattering; that which is
not distracted is non-distraction; by way of the immoral one-
pointedness of mind the stateof mind isnon-scattering. Itdoes
not tremble through the co-existent states—this 1s strength
of concentration. Because the concentrating or fixing on the
object. i1s perverted, the concentration is false. Thus the
meaning should here be understood.

In the exposition of the controlling faculty of energy® the
method giver above—namelyv, ‘ striving in expelling lust "4—
is not obtained here. Only in the sense of not trembling
because of the co-existent states 1z the ‘strength’ called
energy to.be understood.

In the exposition of wrong views®1n the sense of not viewing
justly, such views are called dulthigata (gone to views), from
beingincluded 1n the sixty-two heretical views.® The meaning
of this word has been discussed above. Just ‘ opinion’ as
being something difficult to get beyond 1s meant by * view as
jungle,” like a jungle of grass, of forest, of mountain. Just
‘opinion’ as being something dangerous and fearsome is
meant by ‘ view as wilderness, like a wilderness infested by
thieves and wild beasts, of sand, waterless, without food. As
something crushing or boring through the right view and being
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1 Dhs. § 375. 2 Cf. p. 194. 3 1b. § 376.
¢ Cf. p. 193. 5 Ib. § 381. ¢ Cf. above, p. 321.
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contrary to it is meant by ‘opinion as a disorder.’ Ior
wrong views when they arise prerceright views, and go counter
to them. The changing and wavering of views from the hold-
ing at one time the Eternalistic, and at another time the Anni-
hilationistic standpoint is meant by ‘opinion as a scuffling.’
A man of opinions is not able to stand by one view, follows at
one time the Eternalistic and at another time the Annihila-
tionistic view. Opinion as holding captiveis meant by * fetter’
in the term ‘ opinion as a fetter.” It seizes the object firmly
as crocodiles, etc., seize a man—thus 1t is called * grip ; and
‘ fixity,” because it establishes itself. For a false view or
opinion from the strength of its procedure establishes itself
and seizes. By way of permanence, etc., it convinces—hence
the term ‘ conviction’ (or ‘tendency’). Passing over the
intrinsic nature of things, it considers them perversely, as
permanent, etc.—this is ° perversion.” It is a wile path,
because 1t brings disadvantage; or, 1t 1s the way to vile places
of suffering—hence the term ‘ by-path.” From being not the
right path, it is a-* wrong path.” For just as one who is gone
astray, although he holds that thisis the path to such a village,
does not arrive at the village, so a man of false opinions,
although he holds that this 1s the path to a happy destiny,
cannot get there; hence from being not the right path it is a
wrong path. From its false nature 1t 1s wrongness. (Just
as people may appear to be crossing at the ferry), fools fre-
quently eross over at an opinion or view from their merely
wandering to and fro at it—thus it 1s a ‘ford.” It is a
ford, an abode of disadvantages—thus it is a ‘ fording-place ’
(tdthayatana), or in the sense of the birth-place, dwelling-place
(ayalana) of heretics (iutha) it 1s titthayatana. That state
or 1ntrinsic nature which 1s an i1nverted grasp is vpariyesa-
gaha; or 1t 1s grasp (gaha) on account of the object being
inverted; thus 1t 1s mpariyesagaha. Perverted grasp is the
meaning.

In the expositions of unconscientiousness and recklessness
of blame, the meaning is to be understood contrary to what has
been said in conscientiousness and fear of blame. And the
“strength ° called unconscientiousness-with-recklessness of
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blame is to be understood 1n the sense of not trembling because
of co-existent states. '

In the expositions of greed and delusion,! ‘ greed ' means
‘isgreedy.’ ° Being greedy ’1sthe mode of greed; ‘ greedy ’ is
consciousness assoclated with greed, or a person with such con-
sciousness;  greediness ' is the state of the greedy mind or
person. ‘ Infatuation’ is excessive lust. ‘ Being infatuated’
refers to its mode. ‘ Infatuation ' isthe state of an infatuated
mind or person. ‘Covetousness’ means coveting. It has
been explained under ‘ greed.” [254] ‘ Immoral root ' means .
immoral plus root, oot of immoral things.

‘ Lack of knowledge " and ¢ of vision ’ is the opposite of know-
ledge and wvision. °‘ Lack of comprehension’ means the not
getting at, not coming up to things when confronted with
them. Co-ordination of things% i1s judgment;  want of judg-
ment’ is the opposite; ‘lack of enlightenment’ is the not
connecting them with impermanence, ill, soullessness; per-
ceiving 1n an unreal, distorted way is also ‘ lack of enlighten-
ment.” ‘ Lack of penetration ' 1s not penetrating the doctrine
of the ‘ Four Truths.” ° Lack of grasp’ is the not compre-
hending even a single fact of external experience under the
general law of impermanence, etc. Does not probe into a
matter—this is ‘ lack of thorough grasp.” Does not contem-
plate impartially (evenly)—this 1s ‘ lack of impartial regard.’®
Does not take a view based on the nature of things—this is
‘ non-reflection.” There is not one single act among moral
and 1mmoral acts that this delusion visualizes, owing to its
perverting and failing to comprehend the mtrinsic nature—
this i1s ‘ non-visualization.’* Or, such delusion cannot itself
perform the wvisualization of any such action—this is
non-visualization. That delusion destructive of the pure
continuity of consciousness, which by its absence would remain
pure and cleansed, 1s ‘ destructive of purity.” The state of

N

1 Dhs. §§ 389, 390.

2 Lat. perceiving things as fit (anuri#pato . . . anubodho, sic lege).
3 Lit. of even regard.

¢ Lit. [absence of] work of bringing before the eyes.
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being foolish is *folly.” Is deluded—this is °delusion.
Excessive delusion is ¢ vagueness.” That which is deluded all
round is ‘ obfuscation.” What is not knowledge by being
opposed to it is  ignorance.” The meanings of the next words,
‘flood,” ‘ bond,” have been given. Continually lies latent 1n
the sense of being firmly fixed—this is ‘ bias.” Besets and
subjugates the mind—this is ‘ bursting forth.’*? Cannot go
in the direction of benefit owing to not acquiring benefit; 1t
lags—this is a ‘ barrier’; it limps is the meaning. Or in the
sense of being difficult to open or lift it is. a. bar.~¥or-as-an-
iron bar called mahapaligha is difficult to lift, so 1s this delusion
like the bar; hence a “bar.” The rest is clear in meaning.

[255] The sections of the Summary and Emptiness are to
be understood in sense by the method given above.

End of the First Kind of Immoral Conscitousness.

CHAPTER III

THE SECOND AND FOLLOWING TYPES OF
CONSCIOUSNESS

IN the second class of consciousness.? the expression ‘ with
external aid "2 1s the only variant. The meaning of that also
has been discussed above. But further, although [as in the
first class] this consciousness arises in one who with joy lets
his sense-experience evoke greed,and who [erroneouslyJregards
such notions as ‘ a being,” ‘ a person’ [as something ultimately
true], yet inasmuch as 1t may also arise ‘ through external aid ’

" —1.6., be dehberately,methodlcally [brought about]}]—at such a
time th1s class of consciousness is to be understood as coming

to pass. Thus, when the son of a noble family asks in marriage
a malden of heretical views, and they will not give her, saying,
‘ You have different views,” other relatives cause them to give
her to him, opposing them by saying, ‘ This [young man] will
do whatever work you do.” And in company with these

1 Cf. Pownts of Controversy, p. 288 (pariyutthanam).
3 Dhs. § 399. 3 B.P.E.: ‘ prompted by a conscious motive.’
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heretical people, he goes to the heretics, and at first there is
only a difference of opinion, but as time goes on, the doings
of these heretics become acceptable, and he accepts the
heretical views, saying,  They are pleasing to me.’

Moreover, 1n this class, among the ‘ or-whatever’- states,
sloth and torpor are additional features. Of these the one is
the state of being slothful, the other is the state of being
torpid. Absence of striving, difficulty through inability,1s the
meaning. The compound ° sloth-torpor ’ 1s sloth plus torpor;
of which sloth has the absence of, or opposition to striving
as characteristic, destruction of energy as function, sinking
of associated states as manifestation ;torpor has unwieldiness as
characteristic, closing the doors of tonsciousness as function,!
shrinking in taking the object, or drowsiness as manifestation;
and both have unsystematic thought, in not arousing oneself
from discontent? and laziness [or indulgence], as proximate
cause.

End of the Second Type of Consciousness.

The Third class of conscilousness arises in one who with
joy lets his sense-experience -evoke greed, who does not
[erroneously] regard such notions as ‘a being,” ‘a person’
[as something ultimately true], who goes to look at cock-
fights, wrestling, boxing, dancing, theatres. etc., or i1s devoted
to [256] listening to pleasant sounds, and so on [for the
other senses]. Here there are five factors unfailing3 to-
gether with conceit. Herein conceit is fancying (deeming,
vain imagining). It has haughtiness as characteristic, self-
pralse as function, desire to [advertise self like]a banner as
manifestation, greed dissociated from opinionativeness as
proximate cause, and should be regarded as [a form of]lunacy.

End of the Third 1'ype of Consciousness,

L e

1 Reading odahanarasam. Onahanarasam would mean ‘binding of
associated states.’—T1'r.

2 Namely, in quiet settlements, calm, insight, etc.— Pyxi.

8 Sec above, p. 334.
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When at the above-mentioned places (cock-figchts and so on)
people spit on one’s head, scatter the dust off their feet, then
in those who, to avoid the spittle and dust, strenuously look
to themselves at intervals, as well as in those who look through
this and that aperture when a royal procession goes forth or
a festive party moves along, this fourth consciousness arises.
In it are seven [of the ten] ‘ or-whatevers,’! together with sloth
and torpor. In both this class and the next wrong view is
wanting. Excepting this the enumeration of states is to be
understood by the other classes.

== Tl - i
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End of the Fourth Type of Consciousness.

The fifth class arises in one who being neutral as to feeling
lets his sense experience evoke greed, and who [erroneously]
regards such notions as ‘ a being,” * a person,’ etc., as ultimately
true. Initindifferent feelingisin place of joy; zest is wanting.
All the rest is like the first class of consciousness.

End of the Fafth Type of Consciousness.

The sixth, seventh, eighth classes of consciousness are to be
understocd 1n the same way as the second, third and fourth
by changing the feeling and leaving out zest.

In these eight classes of consciousness, accompanied by
greed, two dominant influences of co-existence and of object
are to be understood.

The ninth class arises in one who with gloom lets his sense-
experience evoke aversion. In the determination of the
occasion of this consciousness, ‘ gloomy ’ refers to a mind
depraved by hate, or a mind contemptible through having
base feeling. The state of such a mind is gloom (or morose-
ness). ‘ Accompanied by gloom ' means morose.? It 1m-
pinges on the object without affection—this 1s aversion.

lniu - o= el — g - e ol — ——

1 See above, p. 334. ¢ Dhs. § 413.
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‘ Assoclated with aversion’ means accompanied thereby.
[257] In the summary of states, in three places, morose
[or gloomy] feeling of grief occurs where the meaning of the

term feeling has been explained; likewise the terms painful
and gloomy.

With reference to characteristics, etc., gloom has the
experiencing of an undesirable object as characteristic, making
use of the undesirable in this or that manner as function, mental
aling as manifestation, and assuredly the heart-basis as
proximate cause,

Hate and ill-will have been discussed in connection with
roots and courses of action, just as greed aud covetousness have
been mentioned in the first class of consciousness. ‘ Hate’
may be defined as ‘ by it [associated states] offend [the object],
or ‘1tself is offensive,” or as mere offending. It has flying into
anger or churlishness as characteristic, like a smitten snake;
spreading of itself, or writhing as when poison takes effect,
as function; or, burning that on which it depends! as function,
like a jungle-fire; offending or injuring as manifestation, like
& foe who has got his chance; having the grounds of vexation
as proximate cause, like urine mixed with poison.

By it the mind reaches the putrid state :—thisis ‘malignity, 2
or, it ruins the practice of the Vinaya, the attainment of beauty,
of benefit, of bliss, etc.—this 1s ill-will. In meaning 1t 1s
just doso (the preceding term).

And in this ninth kind of consciousness are twenty-nine
terms in order due, making fourteen by taking what has not
been taken. By virtue of them the difference between the
groups, classifiable and unclassifiable, is to be understood.

Of the ‘ or-whatevers,” desire-to-do, resolve, attention and
distraction are constant. But these arise as groups of five
with the presence of one or other of the three :—envy, meanness
and worry. These three are thus known as inconstant ° or-
whatever’ states. Of these ‘envy’ is that which envies.®
It has the characteristic of envying, of not enduring the

1 The heart or physical base (hadaya-vathu).— Pyu.
2 Dhs. § 419. 3 Ib. § 1121
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prosperity of others, the function of taking no delight in such
prosperity, the manifestation of turning one’s face from such
prosperity, the proximate cause being such prosperity; and 1t
should be regarded as a fetter.

* Meanness "1 1s the state of being mean. It has, as charac-

teristic, the concealing of one’s property, either attained or
about to be attained; the not enduring the sharing of one’s
property in common with others, as function; the shrirfking
from such sharing, or niggardliness or sour feeling® [258]
as manifestation; one’s own property as proximate cause; and
1t should be regarded as mental ugliness.
A contemptible act is kukata ; the state of [a displeased
mind, produced by making] such an act [its object] is ‘ worry"
(kukkucca).? It has repentance as characteristic, sorrow at
deeds of commission and omission as function, regret as
manifestation, deeds of commission and omission as proximate
cause, and it should be regarded as a state of bondage.

So much of what is distinctive is there in the section of the
outline.

In the exposition of feeling,® in the section of the exposition,
" unhappy ° should be known as the opposite of happy.

In the exposition of hate,* that which ofiends or hates 1s
*hate.’” 'Hating’ is the act or mode of offending. Hatred’
1s the state of the offending mind or person. Offence in the
sense of forsaking nature®is ‘ disordered temper.” ‘ Upsetting’
is the act or mode of such offending. That which opposes is
‘ opposition.” That which opposes repeatedly 1s ‘ hostility.’
This 1s said of the mode of the opposing or hostile [person or
mind]. The rough, hard-hearted person is  churlish.” The
state of such an one 1s ‘churlishness.” On account of this fault
not a word is well-chosen, but 1s ill-spoken, not completed—
this 1s ‘abruptness.” In anger there is no finished speech,
or even 1f speech during anger 1s so, 1t 1s without measure.
For asuropa others read assuropa ‘ dropping tears,” because
of tears being shed. This view 1s not reasonable, because a

1 .Dhs. § 1122. . * Katulancukata..
2 Cf. B.P.E., p. 312, . 4. 3 Dhs. § 415.
1 Ib. § 418, S Pakatibhavo.
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happy person may also shed tears. As to the term an-
attamanata, there 1s no mentality of self because of opposition
to mentality of self, as explained above. But because this
1s of the mind only, and not of a being,! therefore it has been
sald to be ‘ of the mind.” Here, as well as in the sections of
the Compendium and Emptiness, the remainder should be
understood by the method given above.

THE TENTH TyYPE OF CONSCIOUSNESS.

The tenth, because it 1s induced ‘ by external aid,’ arises
in one urged by others, one who remembers the offence of
another, one who by himself keeps remembering others’
offences and gets angry. In this class of consciousness also
are twenty-nine terms in order due; but they make fourteen
terms by taking what has not been taken. And in the ° or-
whatevers ' sloth and torpor also are obtained. Therefore
in this consciousness are these six:—to wit, four unfailing
factors and sloth and torpor, without envy, meanness and
worry. At the time when envy, etc., arise, seven ‘ or-what-
evers at any one moment arise together with one or other
among them. All that remains in all the sections'is just like

the ninth kind of consciousness. But in these two kinds of
consciousness where dejection is a factor, [259] only the co-

existent dominance is obtained; object-dominance is not
vbtained,? for anger does not care or have respect for anytbing.

TeE ELEVENTH TYPE OF CONSCIOUSNESS.

The eleventh kind of consciousness arises when misgiving
1s aroused 1n one who as to feeling 1s indifferent with regard to
the six objects of sense. In determining the occasion of this
sort of consciousness, we find a new phrase:—‘ associated with
doubt.’”® . In the outline of states only the expression, ‘ there
1s doubt,” 1s distinctive. Here doubt means exclusion from
the cure® [of knowledge]. Or, one investigating the intrinsic
nature by means of it suffers pain and fatigue (kwcchatz)—thus
1t 1s doubt. It has shifting about as characteristic, mental

— -_— N ———

1 Satto, ultimate persistent entity, soul. 2 See above. p. 284.
8 Dhs. §§ 422-25. ¢ Cikicchf, omitted in P.T.S. ed.
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wavering as function, indecision or uncertainty in grasp as
manifestation, unsystematic thought as proximate cause, and
it should be regarded as a danger to attainment.

There are twenty-three terms in order due in this conscious-
ness; by taking what has not been taken they make fourteen.
By way of them the determination of the groups classifiable
and unclassifiable is to be understood. These two, attention
and distraction, are the only ‘ or-whatevers.’

In the exposition of one-pointedness of mind,* because this
‘ distraction ' 18 weak, and because, in the eleventh class;there
is just a mere static instant? of the mind, therefore without
saying ‘ solidity,” etc., just one term—*5stability of mind —
1s stated. On this account, in the section of the outline also,
‘ the controlling faculty of concentration,’ etc., are not given.

In the exposition of perplexity or doubt, ‘ doubt’ (kankha)
1s the act of doubting. A previous doubt is said to induce a
subsequent doubt; or the term is one of manner or mode.
Consciousness imbued with doubt is ‘dubious’ from the
arising of doubt, and of such the state is ‘dubiety.” Puzzle-
ment 1s ‘not intelligence.’3 ° Perplexity’ has been explained.
In the sense of wavering already given 1t sways to and fro—
. swaying between two.” Because of hindering attainment 1t
1s like a path branching in two—-a ‘ double path.” ‘ Fluctua-
tion’ is the inability to establish anything in one mode, thus,
‘Is this state permanent, orisit impermanent 2° [260] Because
of the 1nability to ‘comprehend,” there is ‘ uncertainty of
grasp.” ‘¢ Kvasion ' isthe being unable to decide, receding from
the object. ‘Hesitation’ isthe being unable to plungein. ‘Not
plunging in’ is the inability to plungerightin. ‘Mentalrigid-
ity "is the inability to proceed as deciding respecting the object.
Stiffness 1s the meaning. For perplexity having arisen makes
the mind stiff, But because on arising it takes the object
and, so to speak, scratches the mind, therefore it is called
‘ mental scarifying.” The rest in all the sections is evident.

by — — - - —re - e — e,

1 Dhs. § 424.
2 Some read idam cittaimn dubbalai, ettha pavatti thitimattam eva,
‘ this consciousness is weak and there is just the mere static procedure.’
3 Read Vimati ti na mat:.
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THE TweLFTH TYPE OF CONSCIOUSNESS.

In the determination of the occasion of the twelfth kind the
phrase ‘ associated with distraction’® occurs. This sort of
consclousness—namely, being hedonically neutral as to sense
—Dbecomes distracted. In the ¢ summary of states ™ distraction
here comes in place of perplexity (or doubt). In the order of
terms there are twenty-eight terms, which make fourteen by
adding what has not been taken. It is through these that
the arrangement of the groups, classifiable and unclassifiable,
15 to be understood. Two ‘or-whatevers’ are present:—
resolve and attention.

In theexposition of ‘distraction,’? in the Exposition section,
“of mind’ means excluding a being or a man (2s ultimate
entity). ‘ Distraction’ is the mode of mind when excited,
flurried. ‘ Disquietude’ is unquiet. * Agitation’ is a throw-
ing about of mind. ‘ Turmoil of mind’ is a reeling condition
like the swaying of a moving vehicle, or an ox, etc. By this
expression fluctuating about one object only is intended ; for
distraction wavers as to one object, doubt as to various objects.
Therest in all the sections should be understood by the method
above given.

Now in these two classes of consciousness, this is the specific
distinetion. On being asked, ‘ How many kinds of con-
sclousness roll off from an object ?’ these two,’ associated with
cdustraction’ and ‘ accompanied by doubt,” should be stated.
Of these the latter [261] invariably rolls off ; the former, when
1t has obtained a footing in the acquirement of resolve, rolls
oft at stages. Just as if two stones, one round and the other
rectangular, were to roll down an inclination, the round stone
would roll down right away, the rectangular stone would roll

with intervals of stopping, so should the application of this
simile be understood.

In all these twelve classes of consciousness the classification
of “low, etc.,® has not been brought out, because all of them

i el -

1 Dhs. § 427. 2 Ib. § 429. 3 Cf. above, p. 284.
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are low. The dominant influence! of co-existence, although
obtainable, has not been brought out, because the method
has already been shown above. But in these twelve, owing
to the absence of knowledge, there is no such thing as the
dominance of investigation. In the last two classes a different
dominant influence (from that of investigation) might have
been brought out, but it (s.e., that of co-existence)1s also
absent, because it does not arise with any co-existent state
as the principal in desire-to-act, etc., and because of the
inhibition in the Patthana. But when action is put forth by
these twelve classes of immoral consciousness, excepting the
one accompanied by distraction, the remaining eleven involve
rebirth. When the kind that is accompanied by doubt,
being weak and without obtaining resolve, involves rebirth,
why does not the one accompanied by distraction, which 1s
strong and has obtained resolve, do so ? Because of 1ts not
being a state ‘removable by the path of insight.’2 Did 1t
carry rebirth, it would come in the division named ‘ removable
by the path of insight.” (But it does not so come), hence,
excepting it, the remaining eleven involve rebirth. Moreover
when action is put forth by any of the eleven, there 1s rebirth
in the four places of suffering by that volition, and rebirth 1s
got by the unconditioned element of mind-cognition accom-
panied by indifference as an immoral result. And there would
also be a getting of rebirth in the four places of suffering by
the kind of consciousness accompanied by distraction. If
80, there should then be removal by the path of insight. But
because there is to this kind of consciousness no getting of
rebirth in purgatory, therefore it does not come in that
Division.

End of the explanation of the expression, Immoral States.

P el e N

1 Cf. above, p. 284. 2 Cf. p. 51.



PART X—DISCOURSE ON UNMORAL
| CONSCIOUSNESS |

| CHAPTER 1
DUALITY IN AWARENESS OF MIND

Now the analysis and exposition of the term ‘ unmoral * begins
at the question, ‘ Which are the states that are unmoral 7!
Unmoral [consciousness] is then shown as fourfold—namely,
withrespect to result, inoperative action,matter and Nibbana’.
That question is stated to show resultant unmoral conscious-
ness, the moral result. in that, the limited result in that, the
unconditioned element in that,? as well as the fivefold sense-
awareness therein,2 and visual awareness by ‘ door '-process
therein, [262] And the statement: ‘. . . because moral
kamma has been wrought on the sensuous plane . . .’ 1s to
show genesis 1n that (visual awareness) by kammas specifically
caused, thus excluding reference te such general conditions as
“door, ‘ object,’ etc.

Here ‘. . . has been wrought ' refers to the act as a cause;
“has been stored up’ refers tothe heapingup,thedevelopment *
ascause. ° Visual awareness '1s cognition by sight as a cause,
or cognition proceeding from, or seated in the eye. This holds
for the other senses. In visual awareness, the ‘ characteristic
1s being aware of a visible object by dependence upon the sense
of sight, the “function " is the taking as object merely the visible
form, the ‘ manifestation ’ is the state of confronting the visible
object, the ‘ proximate cause ’ is the disappearance of the in-
operative element of * mind ’ with regard to the visible object.
The other modes of sense-awareness may be similarly defined.
Here taken in order are ten terms, or, by omitting what has
already been taken, seven. Of the seven, two only are classi-
hable.  Of these, consciousness is classified with respect to two

o
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1 Dhs. § 431. 2 Clauses omitted in P.T.S. ed. = * Ubpacitatta.
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occasions—namely, by way of the fivefold contact-group and
of controlling faculty; feeling with respect to three occasions
—Dby way of the fivefold contact-group, of Jhana-factor and
of controlling faculty. Of groups also there are these three;
there 1s only one  or-whatever '—to wit, attention.

In the section of the Exposition, visual awareness as “ clear '
is sald with reference to basis. For consciousness, when moral,
1s known to be clear by its own purity, when immoral, by the
results in the life-continuum, and when resuitant, by the
clearness of the basis.

In the exposition of one-pointedness of mind,? ‘stability
of thought’ —thus much of the term is stated. For this
consciousness also is weak; in 1t just the static instant 1s
obtained; it 18 not able to reach solidity, steadfastness.

In the section of the Summary, the Jhana-factors and Path-
factors have not been brought out, because the Jhana is con-
summated by 3 initial application of mind and the Path 1s con-
summated by a moral condition. Originally without con-
scious initial application the Jhana-factor 1s not obtained,
neither, in consciousness morally unconditioned, are the
Path-factors obtained. [263] Therefore in this kind of con-
sciousness neither of these factors has been brought out. In
it has been classified the fourfold aggregate of mental
co-efficients (contact, volition, one-pointedness of mind, life-
controlling faculty). The section of Emptiness is clear as to
its meaning.* The expositions of auditory awareness, etc.,
should be understood in the same way.

Indifference has been assigned to any cognition by way of
sense ; but pleasure, only to the sense of touch. Herein is
this distinction, which should be understood with reference to
impact. In the four doors—eye, ear, nose, tongue—only de-
rived matterstrikesor impinges on derived matter. When this
takes place, the resisting friction i1s not strong; there is just
the mere touch, as when four lumps of cotton placed on four
anvils are struck by cotton lumps. Feeling takes up the

i

1 Dhs. § 436. 2 Ib. § 438.
3 “Pacchimakam. Some read °paménar, ° measured by.’
¢ Or remains the same.
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middle (neutral) position. But in the door of the bodily
surface the external great essential itself as the object strikes
the internal sentient organism and impinges on the [internal]
great essentials which are the cause of [internal] sensory
stimulation. As when the cotton lump, placed on top of the
anvils, 1s struck with a hammer, the hammer breaks through
the cotton and ‘ takes ' the anvil, and the friction 1s strong,
so the friction of the impact is strong.l With reference to
a desirable object, intimation by act arises, accompanied
by pleasure; with reference to an undesirable object, it 1s
accompanied by pam. And the basis, door, object of these
five classes of consciousness are constant. In the fivefold
cognition of sense there is no such thing as the shifting of the
basis, etc. For the moral resultant, visual cognition, making
the sensitive eye the basis, and accomplishing the function
of seeing visible objects sprung from four causes and desirable
or fairly desirable, stands at the eye-door and becomes a
‘result.” The auditory and other cognitions, making the
sensitive ear, etc., the basis, and accomplishing the function
of hearing, smelling, tasting or touching, in sounds, etc.,
desirable or fairly desirable, stand at the ear-door. etc., and
become results. But of these objects sound springs from two
causes (thought and the caloric order).

In the exposition of the nund-element,? mind, in the sense
of 1ntrinsic nature, emptiness, absence of a living entity.
and element niake up this compound. It hasthe characteristic
of knowing visible or other objects immediately after visual
or other cognition respectively, the function of receiving
visible and other objects, the manifestation of the state of
such reception, the proximate cause of the absence of visual
and other cognition. [264] Here, in the section of the outline
of states, are twelve terms; by taking what has not been taken
there are nine, of which seven are unclassifiable, two classi-
fiable. Resolve and attention are the two ‘ or-whatevers.’
The exposition of initial application of mind defines it as a
setting on to the object. DBut because the consciousness in

1 Cf. Comp. of Phil. 231 f. 2 Dhs. §§ 455 ff.
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question is neither moral nor immoral, therefore it is not said
to be ‘right intention, or wrong intention.” In the section
of the Summary, the Jhana-factor, although obtainable, has
fallen into the stream of the fivefold sense-cognition; hence it
has not been brought out. And the Path-factor 1s not even
obtained.! The section of Emptiness is evident. The basis
of this consciousness is constant and is the heart-basis. The
door and object are not constants. Of these, though the door
and the object may be shifted, yet the locus 1s one; for this
consciousness has receptiveness for function®—namely, in the
five objects at the five doors—where, after being receptive, 1t
becomes a result. When visual and other cognitions of moral
results cease, it receives those visible and other objects which
have reached their loci, and been produced immediately after
the cognitions. |

In theexpositions of the element of mind-cognition®the term,
rapture, in the first element of mind-cognition is an additional
feature. Feeling also 1s joyful feeling. DBecause this first
element arises only with respect to a desirable object therefore
it 18 joyful feeling. The second element arises with respect
to a desirable neutral object, therefore in it is indifferent
feeling. The terms are the same as those in the exposition
of the mind-element. In both, because the elements of mind-
cognition have fallen into the stream of the fivefold sense-
cognition, the Jhana-factors have not been brought out, nor
have the Path-factors, because they are unobtainable. The
remainder 1n all the sections should be understood by the
method given above. DBut as to characteristics, etc., this
twofold element of mind-cognition with unconditional
resultant has the characteristic of knowing the six sense-
objects, the function of receptiveness, etc., the manifestation

of such a state of receiving, etc., the proximate cause of the
heart-basis.

OfL.the two elements, the first becomes a result on two
occasions :—when this resultant mind-element, coming inune-

L

1 Reading, for pana, pi na. 2 Reading ekam, sampati®.
8 Dhs. §§ 469 f. ¢ [b. § 455.
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diately after such sense-cognition as 18 & moral resultant in the
five doors, and receiving the object of such cognition, ceases,
it stands in the five doors and becomes a result, accomplishing
the act of receiving with respect to that very object. And it
becomes a result as the registration (or retention) with respect
to a vivid object at the six doors. [265]How ¢ When a boat
' goes across a fierce current, the water 1s cleft and follows the
boat a little distance, and then goes along with the current.
So when at the six doors the vivid object, being deceitful,
presents 1tself, apperception takes place; after this happens,
there comes the turn for the subconscious life-continuum.
But this consciousness, not allowing this turn, seizes the object
which was seized by apperception, arises in the first or second
consclous interval, and descends ¢ven into the life-continuum.
Or similarly, when a herd of cattle cross a stream—so the
simile might be expanded. Thus this element of mind-

cognition, from seizing that object seized by apperception,

results in an act of registration.

And the second becomes a result on five occasions. How ?
At the time when the blind, the deaf, the foolish, the mad,
a hermaphrodite, or a neuter takes conception in the world
of men, such consciousness takes effect as conception; after
that as long as such a person lives, it takes cfiect as life-
continuum ;in the fivefold-object-process with resnect to the’
moderately desirable, 1t takes effect as recelving, in a vivid
object at the six doors, at the moment of death, registration
and decease respectively. Thus 1t results on five occasions.

End of the Twofold element of mind-cognition.

CHAPTER 11

DIbCOURSE ON THE MORAL RESULT OF THE
SENSUOUS REALM

Now to show the eight main kinds of resultant consciousness,
once more a beginning is made with, * Which are the states
that are unmoral ?'* Herein, since the method has already

1 Dhs. § 498.
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been given in the text, all the sections have been abridged.
Their meaning should be understood by the method given
above. But herein, to show such distinctions as there are,
it is stated that ‘ the absence of greed is an unmoralroot.” As
to such terms as are not stated, they should be understood
thus: the divisions into door of kamma, course of kamma,
basis of meritorious act!, described under the moralities of -
the sensuous realm, do not obtain here. And why? DBecause
here we deal with consciousness where there is no production
of intimation, no giving of result, no arising as a meritorious
act, such as charity, etc. [266] Among the ‘ or-whatevers,’
the pity and sympathy given above are not among the
results, owing to their having a being as object. For the
results of consciousness in the sensuous realm are really
concerned with limited objects. And it is not only pity and
sympathy that are here absent, the ‘ abstinences’ are also
absent. For, of course, the five precepts are [not unmoral,
but] moral. -

Here also the arrangement of classes of consciousness as
automatic and non-automatic by means of moral thought and
different causes should be understood as obtaining. The

.result of automatic moral consciousness i1s automatic, but
of non-automatic moral consciousness, it is non-automatic.
Moreover, that result which arises from such causes as potent

objects 18 automatic; the other arisen from such other causes
as weak objects 1s non-automatic. In the division also into
low, etc., these units of resultant consciousness are not known
as ‘low,” ‘ medium, °exalted,” because they are not accom-
plished as such by desire-to-do or other dominant influence.?
But the result of low moral consciousness 1s low, that of
medium moral consciousness 1s medium, and that of exalted
moral consciousness 18 exalted. Here there are no dominant
influences. And why ¢ Because they are unfit to be produced
with desire-to-do, etc., as the principal. All the remainder
is a% has been said in the eight classes of moral consciousness.
Now we have to understand the occasion when the results

1 See above, pp. 209 ff. ‘ 2 P. 284.
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of these eight main classes of rcsultant consciousness take
effect. Thisisonfour occasions:—conception, life-continuum,
decease, registration. How ? They take effect as conception
in the case of meritorious, twice-conditioned, or thrice-
conditioned persons among men and devas of the sensuous
realm. Next,subsequent to conception, they become the life-
continuum for sixty, eighty, or even an incalculable number
of years, for the whole life-cycle; thirdly, registration at the
six doors in the case of a vivid object; and lastly, decease at
the moment of death. Thus on four occasions- they take
effect.

All those who are about to be Buddhas, at the time of taking
their last conception, do so by means of the great units of re-
sultant consciousness, accompanied by joy, thrice-conditioned
and automatic. And that conception-consciousness is the
result of a prior consciousness of love. But [in their case] the
incalculably long lifetime [conferred] i thai conception is
reversed as to time. Mahasiva the Elder said: ‘ Consciousness
accompanled by indifference is stronger than that which is
accompanied by jov; it 1s by the former that Bodhisats take
conception; conceived by that, they havc noble aspirations,
they do not hanker even after celestisl objects, they are like
Tipitaka-Culanaga the EKlder and others.” [267] But the
Great Commentary, rejecting tnis view, thus, ‘ This idea 1s
merely the Elder's fancy, goes on to say: ‘ The beneficent
work of omniscient Bodhisats is powerful ;! therefore Bodhisats
take conception by a consciousness, which in its early phase
was love, was a moral resultant of experience in the worid of
sense, 1s accompanied by joy, 1s tkrice-conditioned and
automatic.’

Now a table of contents should be drawn up for the discourse
of elucidatingresults. Sofar the Elder Tipitaka-Ciilanaga has
sald: * By one moral volition sixteen kinds of resultant con-
sciousness arise. In this (by virtue of twice-conditioned con-
ception) there are the twelve kinds® of results, and (by virtue
of unconditioned conception) the eightfold unconditioned

L Cf. Jataka i. 172—FEd. ¢ Maggo.
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result.” DBut Mahadatta the Elder. [known as] Moravépi-‘
vasin,! has said: ‘By one moral volition arise twelve
kinds of resultant consciousness. In this (by virtue of the
twice-conditioned conception) are the ten kinds? of results,
and, by virtue of unconditioned conception, the eightfold
unconditioned result.” Elder Tipitaka-Mahadhammarakkhita
sald, * By one moral volition arise ten kinds of resultant
consclousness. Inthis, by virtue of unconditioned conception,
there is the eightfold unconditioned result.” On this occasion
they took up the ‘ Saketa query.” In Siaketa the devotees,
assembled in hall, raised the query:—‘ When by one volition
kamma 1s put forth, is there one conception only, or difierent
conceptions '3 Being unable to decide it, they went and
asked the Abhidhamma Elders, who convinced them by saying,
" Just as from one mango seed only one sprout issues forth,
so there 1s only one conception.” Then one day they raised
the query thus:—' When kamma i1s put forth by different
volitions, are there different conceptions® or is there one only ¢’
And being unable to decide it they asked the Klders, who con-
vinced them by saying, ‘ Just as when many mango seeds are
sown, many sprouts issue forth, so are there many conceptions.’

Furthermore, on this occasion there was drawn up what 1s
known-as the declaration of [karmic]preponderance. Namely:
—these [reborn] beings abound in greed, hate and delusion,
as well as in the severally opposite tendencies. [Let uscall the
former @, H, D; the latter ¢, h, d.—Ed.] Now what determines
the abundance ? Previous conditions. Variation 1s deter-
mined just at the moment when kamma 1s exerted. How so ?
When, at such a moment, G only 1n the kamma 1s strong,
g 1s weak, k and d are strong, A, D are weak, then the weak ¢
1s unable to cancel? the strong G, but 2, d, being strong, [268]
are able to cancel H, D. Hence the being, born through con-

ception given by such kamma, is of strong appetites, of
sanguine® habit, good tempered, intelligent and keen as
adamant 1n wit.

1 Dweller at the Peacock’s Pond. 2 Maggo.
3 ].e., of living beings in rebirth.—Ed.
¢ Lit. possess (pariyadalum).  Lit. happy going (sukha-silo).
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If, on the other hand, when kamma 1s put forth, both G, H
are strong, and g, h are weak, d 1s strong, D 1s weak, then by
the foregoing method the resultant being has strong appetites
and dishikes, but 1s intelligent and keen as adamant in wit,
as was Elder Dattabhaya. When G, D are strong, and the
rest weak, the resultant, by the preceding method, 1s lustful,
dull, but 1s amiable and gentle of disposition. Furthermore,
when G, H, D, at that moment, are strong, the rest ¢, k, d weak,
by the foregoing method, the resultant is strong »n appetites
and dishkes, and 1s dull in 1ntelligence. Again, when, at that
moment, g, H, D are strong, G, h, d weak, he will be fairly

free from lust, and not carried away even by the sight of
divine objects, but he will be full of enmity and dull of in-

telligence. Again, when G, k, D at that moment are strong,
and the rest weak, he, by the foregoing method, will be
greedy and amiable, but dull. Again, when ¢, H, d are
strong, and the rest weak, he, by the foregoing method, will
be not greedy or intelligent, and full of dishkes. FKinally,
when g, h, d, at that moment, are strong, and G, H, D are weak,
the resultant being will be disinterested, amiable and wise
as was Elder Maha-Sangharakkhita. o

Furthermore on that occasion the declaration as to root-
conditions was’drawn up!:—Thrice-conditioned kamma gives
a result which may be thrice-conditioned, twice-conditioned,
or unconditioned. Twice-conditioned kamma does not give
thrice-conditioned result, but gives the others. By thrice-
conditioned kamma conception may be thrice-conditioned,
or twice-conditioned, but not unconditioned; by twice-
conditioned kamma, it may be twice-conditioned or uncon-
ditioned, but not thrice-conditioned. Automatic moral con-
sciousness gives a result which may be automatic® or non-
automatic. [269] Non-automatic moral consciousness gives
a result which may be non-aitomatic or automatic. Feeling
must vary according to the object. Registration must be
determined by apperception.3

— e e e

1 The reader is reminded that ‘ root-conditions’ refer to the fore.
going six: G, H, D, g, h, d.—Ed. ~
2 See above, p. 353 ; cf. 373. 3 See Compendium, p. 126 f.
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Now in the doctrine of this and that Elder, sixteen kinds
(of results), etc., should be understood.
. To expand: In the case of a being who has taken conception
by the first main class of resultant consciousness, similar to the
first class of sensuous moral consciousness, and, after issuing
from the womb, has become able to acquire a certain status
of restraint and non-restraint, when a desired object has
presented itself at the door of his eye, and before the adverting
door-consciousness has affected the subconscious life-con-
tinuum, there is no measure of the object and 1ts passing.
Why is it thus ? Because of the weakness of the object.

This 1s one of the occasions without efiect.
Again, when adverting by the five doors does agitate the life-

continuum, but has not yet reached determination, it persists
in the interval, visually cognizing, or receiving, or examining,
and 1t 1s impossible that it should turn back. Reaching deter-
mination, one or two moments of consciousness arise; then,
getting the causal relation of repetition, and persisting as
apperception, it again lapses into subconsciousness. This
act of perception is also of the kind where the object is weak,
and is obtained when we say, ‘ It was as if I saw,’ or ‘ I heard.’
This is another occasion without effect.

Again, when another person attending on occasion of sense
agitates mysubconscious hfe-continuum, processes of cognition
arise,! apperception takes place. But whereas registration
should occur at the conclusion of apperception, before registra-
tion arises, apperception lapses into the subconscious life-
continuum. To illustrate this:—Just as 1n constructing an
embankment in the river, and in directing the water to a great
channel, the water first flows over and fills the fields on both
sides of the bank and flooding, runs along crab-passages, etc.,
then flows into the full river, so herein. The time when the
water flows [only] in the river [270] is like that of the pro-
ceeding of the subconscious life-continuum. The time of
constructing the embankment is like that of the adverting
by a sense-door agitating the life-continuum. The time of

1 TLit. processed cognitions (vithicitlan).
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water flowing into the great channel 1s the occurrence of the
process of perception. The filling of the fields on both sides
of the bank 1s like apperception. The flowing back of the
water into the river after running along crab-passages, etc.,
is the relapse into the life-continuum after apperception
has taken place, before registration arises. Thus there is no
means of computing the act of consciousness descending into
the life-econtinuum. This consciousness 1s also of the kind
described owing to the weakness of the object. It is the third
occasion without effect.

But now, if a vivid object 1s presented, visual or other
cognitions arise when adverting by the five doors agitates the
life-continuum, and a unit of the first kind of moral conscious-
ness of the sensuous realm becomes apperception at the stage
of apperception, and coming into play six or seven times, gives
the turn to registration, then this registration being at the
same time established, the main type of resuliant consciousness,
similar to that unit of moral consciousness, is established.
This resultant consciousness gets two names:—* root of life-
continuum, from its resemblance to conception-consciousness,
and ‘registration,” because [like the act of registration] it
seizes the object which was seized by the apperception.

On this occasion four kinds of resultant consciousness:—
visual cognition, reception, examination, registration—are:-
counted as results. And when the second class of moral
consciousness becomes apperception, then the second kind
of resultant consciousness resembling it is established as
registration. This second kind of resultant consciousness,
in that it does not resemble conception-consciousness, gets
two names:—° adventitious life-continuum ’ and’ registration ’
—Dby the former method. Together with it the four preceding
kinds of [resultant] consciousness make five. And when the
third class of moral consciousness becomes apperception, then
the third kand of resultant consciousness resembling 1t stands
as registration. By the said method this consciousness gets
two names:—* adventitious life-continuum " and ‘ registration.’
Together with it the preceding five kinds of consciousness
make six. And when the fourth class cf moral conscious-
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ness becomes apperception, then the fourth kind of resultant
consclousness resembling 1t stands as registration. This
consciousness by the said method gets the same two names.
[271] Together with 1t the preceding six kinds of consciousness
make seven. |

Next, when at the eye-door a moderately desirable object
1S presented in that object also by the said method three
ineffective occasions may happen. But because [in this case]
feeling 1s interchangeable with the object, therefore over that
object there 1s examination accompanied by indifference. At
the conclusion of any of the four main classes of moral apper-
ceptions, accompanied by indifference, each of the correspond-
‘1ng four main kinds of resultant consciousness accompanied
by indifference stands as registration. And these four kinds
of consciousness by the said method get two names:—° adven-
titious life-continuum ' and ‘registration,’—and are called
the posterior life-continuum. Thus these five kinds of con-
sciousness together with.the preceding seven make twelve.
So there are twelve at the eye-door and in each of the other
doors of ear, etc., making fully sixty kinds of resultant con-
sclousness [having respect to each sense]. So by one volition,
when kamma 1s put forth, full sixty kinds of consciousness can
- arise. However, by taking only what has not been taken,
twelve in the eye-door and the four cognitions—auditory,
olfactory, gustatory and tactile—malke sixteen.

In this connection the [consulting Elders] adopted the
parable of the mango:—A certain man with his head covered
went to sleep at the foot of a fruiting mango-tree.- Thenaripe
mango loosened from the stalk fell to the ground, grazing his
ear. Awakened by thatsound, he opened his eyes and looked ;
then stretching out his hand he took the fruit, squeezed
it, smelt 1t, and ate it. Herein, the time ot his sleeping at the
foot of the mango-tree is as when we are subconsciously alive;
the instant of the ripe mango falling from its stalk grazing
his ear is like the instant of the object striking the sentient
organism; the time of awaking through the sound is like that
of adverting by the five doors agitating the subconscious hife-
continuum ; the time of the man’s opening his eyes and looking
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is like that of accomplishing the function of seeing through
visual cognition ; the time of stretching out his hand and taking
the mango is as that of the resultant mind-element receiving
the object; the time of taking it and squeezing it is as that of
the resultant element of mind-cognition examining the object;
the time of smelling it is as that of the inoperative element of
mind-cognition determining the object; [272] the time of
eating it is as that of apperception enjoying the taste of the
object. What does this simile signify ¢ The function of the
object striking the sentient organism. When this happens
thereis the function of adverting by the five doors just agitating
the life-continuum, the function of just the seeing by visual
~cognition, of just the receiving of the object by the resultant
mind-element, of just the examining of the object by the
resultant element of mind-cognition, of just the determining
of the object by the inoperative element of mind-cognition.
But verily only the apperception enjoys the taste of the object.
This 1s what it signifies. And in the production of this con-
sclousness there i1s no doer or instigator saying, ‘ Be thou
life-continuum, be thou adverting, be thou the vision, be
thou the reception, be thou the examination, be thou the
determination, be thou apperception.’

Once more: on that occasion they adopted the fivefold
order [of the cosmos]+—Germinal, Caloric, Moral, Natural-
phenomenal, Psychical.! Ofthese, the Germinal order [reveals]
a giving of this and that similar modes of fruition to this or
that seed, as in the gram’s top shoots sprouting to the north,
the southern creeper growing round a tree from the right, the
sunflower’s facing the sun, the Maluva creeper growing towards
a tree, the holes occurring in the top of the cocoanut.
~ The Caloric order is the simultaneous blossoming, fructify-
Ing and sprouting of such and such trees at such and such
5€aS0NS.

Thrice-conditioned kamma gives thrice-conditioned, twice-
conditioned, unconditioned result: twice-corditioned kamma

i il i il e i e— i

1 Cf. the editor’s Buddhism (1912), p. 118 f. (I regret I overlooked
this interesting historical Teference.) Cf. a'so Ledi Sayadaw’s discus-
sion In ° Expositions,” Buddhi¢t Review, London, 1916.—Ed.
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gives twice-conditioned, unconditioned result, not thrice-
conditioned result—this giving of suitable results by various
kammas is the Moral Order. And there is another moral
order according as the result resembles the kamma. To show
this meaning they tell the story:—In the time of the supreme
Buddha a village near the gate of Savatthi was burnt down,
a blazing wisp of hay therefrom rose up and caught the neck
of a crow flying in the sky. The crow, screeching, fell to the
eground and died. In the ocean, too, a certain ship got aground.
They, not seeing any obstruction from below, cast lots; the
unlucky number fell into the hand of the captain’s wife. They
then said: * Owing to one woman let not all perish; we must
throw her into the water.” The captain, saying ' I cannot
bear to see her floating in the water,’” tied a pot of sand to her
neck and had her thrown. At that moment the ship moved
off like an arrow shot from a bow. A certain bhikkhu lived
in a cave. A huge mountaiu peak fell and closed up the
entrance. On the seventh day of itself it moved away.

They told these three stories together to the perfect
Buddha, as he sat in the Jetavana preaching the Doctrine.
The Teacher said, ¢ This kamma was not the work of others;
it was done by the crow itself,” etc., and he showed the related
past:—The crow in a previous existence was a man, who,
being unable to tame a vicious ox, tied a bundle of straw to 1ts
neck and set it on fire, and the ox died. Now that action did
not allow the crow to escape [even though]he flew into the sky.
That woman 1n a previous existence was also a woman. A
dog was devoted to her, and when she went to the forest
went and came back with her. Men scofied at her with: ‘ There
goes our dog-mistress.’! She felt ashamed and, being unable
to restrain the dog, tied a pot of sand to its neck and threw it
into the water. That action did not allow the woman to
escape In mid-ocean. That bhikkhu in a previous existence
was a cowherd. When an iguana entered a hole he closed
the entrance by a handful of broken twigs, and on the seventh
day himself came and opened it. The iguana came out

. - Luddhika. Pyi rcads luddako, ¢ hunter-dog.’
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trembling. Through pity he spared its life. That action
did not allow that bhikkhu to escape even when he had entered

a mountain cave and sat there. Thus connecting these three
stories he spoke this verse:—

Not to the sky nor to mid-ocean, nor

[274] By hieing ham to any cavern of the halls,
Nor ts there any spot wn all the earth

W here e could stand so that ke might escape
From deed of wickedness that he had wrought.:

This also 1s known as the Moral Order.

Other such stories might also be told.

Bodhisats taking conception, being born of a mother,
their final enlightenment, as Tathagata turning the wheel of
Dhamma, the surrender of life and utter passing away :—-the
world-earthquake at each i1s of the Dhamma-OQOrder.

And when an object strikes the sentient organism there is
no doer or instigator to say, ‘ Be thou adverting,’ etc. From
the time the object strikes the sentient organism; each accord-
ing to its own nature adverting by the five doors agitates the
life-continuum, visual cognition accomplishes the function of
seeing, the resultant mind-element accomplishes the function
of receiving, the resultant mind-cognition-element that of
examining, the inoperative mind-cognition-element that of
determining, apperception enjoys the taste of the object:—-all
this 1s understood as the Psychical Order.

When, by thrice-conditioned and non-automatic moral
consciousness, and also by automatic or non-automatic moral
consciousness accompanied by indifference kamma is wrought,
and similar resultant consciousness comes 1n the re-conception
obtained, the same method holds good. Butin the two classes
of consciousness accompanied by indiflerence, procedure,
having first been shown by way of a fairly desirable object,
should afterwards be shown by way of a desirable object.
Thus in each door are twelve, making sixty in all. By taking

what has not been taken sixteen kinds of resultant conscious-
ness arise.

1 Dhp. 127.
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In this connection they took the simile of the five machines
for squeezing sugar-cane. Suppose, they said, that when
sugar-cane is squeezed, eleven mechanics come out from one
village, and seeing a plantation, know that it i1s ripe. Going
up to the owner they announced that [275]they were mechanics
for squeezing sugar-cane. He said, ‘I am just looking for
you, and took them to the sugar-cane shed. There the
eleven set up the machine and said, * We are eleven; we ought
to get another man; hire one.” The owner replied, ‘1 will
be vour mate,’ entered the hut and became their mate. When
each had done his work, when he who boiled the molasses
had boiled the cane-juice, and it had been rolled into balls, and
the owner after weighing it had given to each, and each had
taken his due, and they had made over the shed to the owner,
and in this way had done their work in four other sheds, they
departed.

Now the five machines in the five huts are like the five
sentient organs; the five plantations are the five kinds of
objects. The eleven itinerant mechanics are the eleven kinds
of resultant consciousness; the five owners of plantations are
the five classes of sense-cognition ; the time of the collaboration
of the twelve men, inclusive of the owner in the first hut and
the taking by each of his due, corresponds to the eleven kinds
of resultant consciousness working in union with visual
cognition, and accomplishing each its own function with regard
to the visible object at the eye-door; the time of the owner’s
taking over the shed corresponds to the door of visual cognition
not being transferred. The collaboration of the twelve men
In the second, third, fourth, fifth sheds, and each taking his
due, corresponds to the eleven kinds of resultant consciousness
working in union with other sense-cognitions, and each
accomplishing its function with regard to the other kinds of
sense-object at the respective doors. To this extent is re-
conception thrice conditioned by kamma which has three
conditions. The foregoing covers also all twice-conditioned
re-conception due to similar kamma.

We will now take kamma which was conditioned by two
"toots’ only. This results in re-conception conditioned by

I, 6
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two ‘roots.’ When kamma is wrought by double-rooted
conscilousness which 1s accompanied by joy and i1s automatic,
In the case of one who has taken re-conception by means of the
similar doubly-conditioned resultant consciousness, [276] those
three ineffectual occasions may arise at the eye-door, by the
sald method, when a desirable object is presented. At the
conclusion of a unit of twice-conditioned, automatic apper-
ception accompanied by joy, arises registration resembling
it and termed °sub-consciousness of conditions.” But if
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