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SLORC Chairman Senior General Saw Maung pays
homage to State Sangha Maha Nayaka Committee
Sayadaws and makes supplicaticn regaiding
religious matters.

Chairman of the State Law and Order Restora-
tion Council Senior General Saw Maung paid homage
to member Sayadaws of the State Sangha Maha
Niyaka Committee, supplicated religious matters
and received an ovadakaitha from the Sayadaws in the
meeting hall of the State Sangha Mahd Nayaka
Committee in the Zabudipa Hall on Kaba Aye Hill at
9-25 am on Oct 18, 1990.

The following is a ttanslation of the supplications
made by SLORC Chairman Scnior General Saw Maung
at the Zabudipa Hall on Kaba Aye Hill on Oct 13, 1990.

I always have desire to visit you. I am also
visiting other places. You may sometimes hear my
voice. But I am doing what needs to be done. I am
wholeheartedly carrying out, with mindfulness, all the
work that should be done for the country nowadays
in the interests of the Sdsand, the countiy and the
people. There ought to bea limit in time fo1 tolerance.
I am also apure Buddhist. All my ancestors on both
sides of thc family are Bamars. I am also a native of
Mandalay. I tolerate as much as possible. What needs
to be done can be really seen. I will do what should
be done after I have made a decision. Today, the
situation of Myanmar Naing-Ngan is very grave, If
you look at the situation of the country and the
people and the situation regarding religion, you will
find that they are all in great danger, I have
studied history on the flourishing of  Buddha
Sdsana in Myanmar Naing-Ngan. 1 also asked about
things that I did nct know from those who know well.
So I have learnt that Buddha Sasana started flourishing
in Myanmar Naing-Ngan at thetime of Shin Arahan
in Thaton. I found in history that activities were carried
out for the flourishing of Buddha Sasanad during the
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period of King Anawratha of Bagan' i think that tas‘k
for the perpetuation of the S@sand cannot be accomph-
shed if work is carried out in an ordinary way. If neces-
sary,| am in a position to do what should be done for
the purification of the Sdsana. What I mean is about
the affairs in Mandalay. Not many people will know
about them. But we all know about them because
we are watching them with constant mindfulness.
Yesterdy I sent Lt-Gen Phone Myint to meet with
Sayadaws and to supplicate on matters concerning
Sisand. Though I do not meet personally with Secre-
tary Sayadaw, I have contacts with them through
Saya Tha HIla. They even gave me books on the
Buddha’s teachings. 1 have already informed them
that I received the books.

Though I do not meet them personally, I always
remember them. 1 am a Buddhist who absolutely
believes that human beings have mind and body as
taught by «he Buddha. I understand will-power and the
Sumddhi concentration). In fact, as I have mentioned
before. I am now in the third age group. I am
unavoidabiy serving the inteiests of this country and
its people and the interests of the Sdsand. 1 am not
one who craves power. If I say this, it may be taken as
nothing more than talk. This is really what I have
in mind. 1 ©believe in Nibbana. Today is final.
Regarding yesterday’s situation, [ received a letter
of yesterday’s date in connection with the religious
affairs. I do not want to deal with other social
affairs and organization’s affairs. I will only deal
with religious affairs.

Yesterday, Minister for Home & Religious Affairs
Lt-Gen Phone Myint explained to me the religious
affairs in Mandalay. 1 will piresent the detailed facts
about then Central Command Commander Maj-Gen
Tun Kyi, together with Director General of the Reli-
gious Afta:rs Department U Arnt Maung, met with
leading Sayadaws from four townships of Mandalay
at the Wwaizayanta Dhammayon in the Maha Thakya-
thilia Pagoda precinct in Aung Nan Yeiktha North
Ward from 1.20 pm to 3 pm on 13-10-90 and had
discussions with them on matters relating to the boycott.
It 1s known that 25 members of the Sangha from the
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ofur townships In Mandalay attended the discussions:
I have brought along with me the list of names of
the 25 mémbers of the Sangha who attended the discus-
sions. In holding discussions thus, Director-General
of the Religious Affairs Department U Arnt Maung
took measures and formed Sangha Maha Nayaka
Committees of All Orders beginning from the year
1342 ME and has reached the third tenure now. The
activities of the Sangha Maha Nayaka Committees
also achieved success. The Committees were able to
successfully carry out matters relating to dhamma and
adhamma affairs; Yaharn-pyo affairs and matters relating
to bogus monks and were thus able to purify the
Sisana and get rid of impurities. Now during the
period of the State Law and Order Restoration
Council two Sdsana Tekkathos were opened one each
in Mandalay and Yangon. Moreover, buildings relating
to the Sasand and zedis and pagodas are being built
and renovated at a cost of hundreds of lakhs, The
State Law and Order Restoration Council also
handed over Sasana Wuadan cash awards totalling
nearly K 8 million. While carrying out such activities
in all aspects for propagation and flourishing of the
Sdsand, the members of the Sangha in Mandalay
unexpectedly staged a boycott. This is really sadden-
ing to note. It was heard in Mandalay, Yangon,
Monywa, Sagaing and Shwebo Townships
that as  there were members of the Sangha
who accepted the boycott in some places there were
also members of the Sangha who did not accept in
some places. It was not heard that there were boy-
cotts in Pakokku, Yenangyoung, Magway, Shan State,
Kachin State and Kayah State. Therefore, there is a
need toseek ways and means for members of the
Sangha who do not support the boycott, to be of one
accord and to have unity. There are the Sangha
Nayaka Committees at all levels which were legally
formed and can find ways and means in this respect.
I received a report submitted by U Arnt Maung that

a supplication be made to members of the Sangha
Nayaka Committees to abide by the directives of
Sangha Nayaka Committees at different levels and to
act according to vinaya rules. State Sangha Maha
Nayaka Committee Sayadaw U Sirindabivar sa discus-
sed at the Masoeyein Taik in Mandalay South West
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Township that the boycott was staged based- on the
problems which arose a month and a few days ago. All
big and small members of the Sangha, all service
personnel and all the people of Mandalay were grief-
stricken. They became anxious whether or not it would
be settled. The matlter should be solved peacefully.
There is another way to settle the matter. In this
mattcer both sides should show forbearance towards
each other and act accordingly. Those responsible
personnel must also show torbearance and hold
co-ordinations and copsultations and solved the matters

peacefully until agreement was reached, the Sayadaw
had advised.

Sayadaw U Kumara of Bhano Kyaungtaik in
Mandalay South-East Township bad discussed thus; to
speak in terms of literature one of rahans in Ceylon,
who suffercd from gastric took Yagu soon by tilting
the Thabeik over his mouth, A young rahan who
witnessed this spread the news in the locality in order
to ridicule the rahan and committed an offence. The
elderly rahan learnt of this and taught the young rahan
rot to wrong pious persons even with the mind. At
that, the young rahan  prostrated  himself
and tegged forgiveness from the elderly rahan. In
this matter some soldicrs not only committed wrong
with the mind but also physically and therefore they
should beg forgiveness. The members of the Sangha on
their part are to call off the boycott and practise
according to vinaya rule Sayadaw had urged. Sayadaw
U Thuzatasara of Dahattaw Kyaungtaik in Mandalay
South-East Towship said that the Command Commander
had supplicated to the Sayadaw twice on the matter of
the boycott. Regarding this there were no replies from
the Sangha up to this day and this is probably
because they dare not come out of the Kyaungtaik.

Hearing that arrests would be made, there was hesitation
on their part.

It 1s necessary to select someone who could stop
the boycott. Mandalay South East Township Nandi
Kyaungtaik Sayadaw U Visiyaka said: *“In the discussion
tor reversing the boycott, we have not received any
answers from Commander Maj-Gen Tun Kyi and
Rebgious Department Director-General J Arnt Maung.
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The answer can only come out if there are the people
who will pay homage and the people to whom homage
is to be paid. The important thing is who will pay
homage? We should also discuss things such as whom
they want to pay homage to.”

Commander Maj-Gen Tun Kyi said: I have said
that T will beg forgiveness. I want to know whether the
Sayadaws who attend the discuss‘on have the authority
to solve problems or centrol other members of the
Sangha. Tatmadawmen and menbers of the PPF who
are serving the State do not have the same idea as
you. As true Buddhists they pay obeisance to the Sangha,
They do not even tread on the shadow of the Sangha.
Some are not Sangha. They are bogus Sangha., We
know about them. Masoeyein Kyaungtaik called security
personnel nearby ‘dogs’ and told them not to come
back. It was difficult to control. [ would like to invite
presiding monks for the discussion but didn’t have the
chance. I learnt that they were prohibited from comirg,
We cannot look on. We have to be very clear-cut,
Some monks mixed politics with religious matters. If it’s
purely religious, I am quite willing to do what you ask™,

State Sangha Mahad Nayaka Sayadaw Sirindhabivar-
sa urged the Commander to beg forgiveness as a
respect to the Sasand although the Commander personal-
ly hasno fault so that the boycott could be terminat-
ed according to the vinaya. Commander Maj-Gen
Tun Kyt promised to beg forgiveness.

The Commander said: ‘‘Anti-government forces
are inthe monasteries. They published incorrect and
instigative papers. Members of the Sangha should not
engage in politics and should do purely religious work.
The students’ unrest was the result of directives from
the Kyaungtaiks. He also stated thatit is necessary
for Sayadaws to ensure that there are no such things
in monasteries.

The date, time and place for the reversal of a
boycott was coordinated with the Sayadaws present.
The reversal of the boycott was to be held at Nanmyo
Kyaungtaik at I p.mon 16 October 1990. Three monks
each from Myataung Payagyi, East Sagu, East Khin-
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makan and West Taiktaw and Sayadaws from Sangha
Niyaka totalling 45 were to be present. Commander
Maj-Gen Tun Kyi and Religious Department Director
General U Arnt Maung were to beg for forgiveness
and members of the Sangha were to stop the boycott.

But from 2p.mto 4;30 p.m on IS5 October 1990
some 80 members of the Sangha led by the Chairman
of Mandalay four Townships Sangha Union U Yewata
made five demands. The meeting decided that Senior
General Saw Maungshould personally ask for forgive=
ness over the TVand radio so that the people can
know for arrested Sangha to be released: not to
station troops 1nside religious building and for the
Command Commander and the Director-General of the
Religious Department to ask for forgiveness in town-
ships where boycott took place and to issue a com-
plete list of rahans and laity killed in Mandalay on

8-8-90.

The latest news was that the ceremony to term-
inate the boycott was not held at 13:00 hours on
16-10-90.

So 1 would like to submit a supplication to the
Sayadaws  here. What wrong have 1 committed ?
Which monk, which student or which person was
killed on 8-8-907? All such things indicate the existence
of evil and malicious influence. I have taken note of
them. I have no desire to unduly worry the Reverend
Sayadaws though I have not met the Sayadaws. 1 shall
bear the consequences whatever they may be. This is
my attitude. If I bave done wrong against the Sdsana,
the Buddha, the Dhamma or the Sangha or if I have
acted with insincerity, I beg the Sayadaws forgiveness.
I am prepared to suffer even in the future existences.
This is my supplication. This is true evidence. I
have never told a lie. What has happened today is the
result of unavoidable circumstances. As the Reverend
Sayadaws are well aware these are Sasana affairs. I may not
need to submit supplication to the Reverend Sayadaws be-
cause these were not concerned with you. But I have a duty
to inform you of these and that is why I am doing-
so. I have been very very patient and tolerant, One
can adopt opinions of ong’s liking, *
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Generally speaking, there 1s evidence. Since it
was not appropriate to supplicate I refrained from
doing so fearing that disunity might arise among the
members of the Sangha. But these things have been
happening for quite some time. It began with the
disturbances. It was on 3-12-88 about three months
after we had assumed the responsibilities, a lady said at
a ceremony to mark the 68th Anmversary of the
National Day. Reverend Sayadaws may remember or
forget it since it was years ago. What was said,
“Buddha was an ordinary man. Dog is moere loyal
than man.” There is such kind of woman who uses
such kind of words.

And there are other things taking place in the
country. Recently, on 30.7.90...and on 5 July 1989, 1
prevented things from taking place in the interest of
the country. (I said ) don’t confront the Tatmadaw.
I was there. Then 10 or 135 days later, party organiza-
tions and the so-called national races came in only
later. What was said was that Bamais today have
deep-scated prejudices. If we study history we find
that empires were established and united during the
reigns of Anawratha, Bayintnaung and Alavngpaya with
the use of force. This was described in the Myanmar
History. Reverend Sayadaws will realize such attitudes.
This 1s as 1t 1s. I have not invented these facts.
The present time, therefore there is a delicate one,
very difficult to control.

The disturbances that took place in Myanmar
Naing-Ngan may not occur In the future. No such
thing happend in the past. We on our part have been
doing all we can with ‘cetana’ for the well-teing of the
country, language, Sdsand and race which is all the
national races residing within the boundary. If we
are regarded otherwise where shall we stay? The minor-
ity and the majority I have already stated this. Recently
if one wants to have State Power, one has to form
a political party. Party politics, in exact termss, Is
meant for gaining power. What we are doing today
is merely to keep things under control.

Some ask, “When will you transfer power 7 I can’t
say for sure. I am not the one who can foresee the
future. T am to solve by some means or other the
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problems or the situations as they arise. I can’t
predict whether or not I will drown tomorrow.
People are under anicca (the law of impermanence).
1 believe that 1,000 million animate Or manimate
things can perish in a short period while 1 am
supplicating these matters. I cannot say what will
happen to me tomorrow. I have no power of foreseeing
the future. I can see things simply. Whatever the
situation is, the ultimate goal of the members of
the Sangha is to attain nibbdna practising which,
ever methods, and to deliver us the Lord Buddh’s
teachings for attaining nibbdana- the teachings which
emerged from the Lord Buddha’s Enlightenment.
I bzlieve so. The methods to be practised .are
varied, It is what 1 suppose. My supplication is
being submitted in advance. Thereis no alternative.
The present situation can be seen through the his-
torical evidence. 1f you ask me if I can see the fut-
ure, I'll say I can’t. The recorded evidences are
similar to those of the King Anawratha era. The
situation today is as in the era of King Anawratha.
We are temperate in our performance. The situa-
tion is on the brink. The supplication made yester-
day 1s as it was yesterday. It is five days that
was demanded. I have allowed three days. Today
is the first day. Tomorrow is the second day. If
the answer doesn’t come out on the third day, I will
have to do what has to be done. It ismy duty.
It is just to keep the Sayadaws informed of the
matter. Ido not wish a burden to be imposed upon
you because of me.

This is Ottama Journal that is being published
today. They come out from these monasteries. The
situation is as I said. Inaddition to this, it is the organi-
zations. As we are taking  responsibilities of the
State, we do not pay attention to one area only.
What events are taking lace in the world?
Various events are taking place tgrougbout the world
today, and tomorrow the others. Concerning the
Kuwait crisis which most of the people are interested,
it is said that Iraq will withdraw its forces from part
of the Kuwaiti land tomorrow or in the near future.
Yesterday, it was said Traq would not. It is also said
the forces in Saudi Arabia will raid Kuwait within
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one or two weeks., But, the news is different the next
day. It says they won't attack until Christmas. I am
saying generally. They say one thing now and another
thing later. Rumours are unfounded. But some rum-
ours may be mixed with certain real events, So,people
say rumours are true. What I believe is “the good and
the bad go together in this world”. Please let me say
for an example, karuna ard dosa. It is said karuna
should be put 1n the forefront. But, sometimes, the
karuna may be mingled with dosa. So 1 believe the
good may be accompanied with the bad. Now T have
done my duty through my supplication. It is to keep
you informed of the matter.

If you permit me, we will have your sermons last
night broadcast tonmight. I inform you of the maiter
which should be said in advance. It is my duty. 1
think that the matter which Lt-Gen Phone Myint suppli-
cated yesterday should be made known to the public, I'm
saying this honestly. It would not be proper if we do
things without telling you and we would, not like to be
blamed for doing thing without telling you.



Sayadaws of Mandalay
Delivered Ovadakathas in Vejayanta Dhammasala
Mahasakyasiha Pagoda Precinct
at 13:00, on 13.10.90

1. U Jotikabhivamsa

3.

10.

(Abhidhajamaharatthaguru),
Day-Wun-Ok K yaung,
Moe-gaung Taik

. U Sasanabhivamsa
Sudhammavati Kyaung
Moe-gaung Taik

U Jotikabhivarsa
Yadana Beikman Kyaung
Southern Chan-thar-gyi Taik

. U Yevata

(Chairman of Sanghasamaggi)
Aye Kyaung, Saku Taik

. U Sirindabhivamsa
(Aggamahapandita)
Dhammakaya Kyaung
Masoyein Taik Thit

U Padumabhivamsa
Masoyein Taik Haung

. U Vesika
Masoyein Taik Haung
(On behaf of U Kovida)
Masoyein Taik Haung

. U Vannitabhivamsa
Visuddharama Kyaungtaik

. U Manitasiri
Visuddhardma Kyaungtaik

U Varuna
Tokethan Taik

11

Southwest Mandalay
Township

Northwest Mandalay
Township



11.

12.

13,

14.

15.

16.

17.

18.

19.

20.

2le

22,

U Sujana
East Khinmagan Taik

U Kovida .
Santarama Taik

U Sundara
Vijayamangla Taik

U Nainavarabhivamsa
(Aggamah@pandita)

Aung Myay Yadana Kyaung
Nyaungkan Taik

U Nandavamsa
Dhammagara Kyaung
Phayargyi Taik

U Ariyabhivarhsa
Mahinandisenarama Taik

U Kumarabhivamsa
Bamaw Kyaung Taik

U Indakapandita
Mann Khettarar Kyaung
Myin-Wun-Mingyi Taik

U Sasandbhivamsa
Shwe-War-Win Kyaung
Myadaung Taik

U Sujatasara
Dahatto Kyaung Taik

U Vicarindabhivamsa
Vijitirama Kyaung Taik

U Jayadisa
Man-Aung Kyaung Taik

23. U Panditasiri

24,

23.

San Kyaung Taik

U Kovida
Visuddharama Taik

U Uttara
(On behalf of U Saijjana)
Maharmyaing Kyaung Taik

12

Northwest Mandalay
Township

"

Southeast lMandalay
Township -

Northeast Mandalay
Township
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Vice-Chairman of the State Sangha Mahanayaka
Committec,
Abhidajamsharatthaguru Bhaddanta Khamavuda
delivering an Ovadakatha to SLORC Chairman
Senior General Saw Maung
at Jambudipa Hall, Kaba Ayc Hillock, Yangon.




An Ovadakatha
Delivered by Bhaddanta Khamavudha
Vice-Chairman of State Samagha Maha Nayaka
Committee

An Ovadakatha has to be givenin conformity with
the prevailing conditions. The matter has to be pond-
ered over. And it should not be against the teachings
of the Buddha. Admonition is then made accordingly.
A word or two: whatever is remembered from the
Ovadakathd is of benefit. Regarding the seeking of
an ‘Ovadakathd’, all the living things in the world have
been performing their respective duties. Individually or
in groups or as associations and organizations, either
the members of the Sanghad or the laity are carrving
out their respective duties. Of them, the Government
in power as an organization has to take up the
greatest amount of responsibilities. No other organiza-
tion has to bear responsibilities as much as the Govern-
‘ment does. It is because it has to look after the betterment,
welfare and living conditions of the people of the entire

country. It has to be watchful of interferences from outside.
There 1s no small matter indeed.

Since it has to discharge a great deal of responsibili-
ties, it needs something to rely upon. Who is reliable?
Sometimes, it bas to rely upon those nearby. They
cannot be always telied upon. Since the surrounding is
in existence, there will be a teacher for one, oneself and
one’s colleagues and friends, three categories in all.
There may be times when one has to rely upon one’s
subordinate and in the same way one has {o rely upon
one’s superior and one’s contemporary. All of them,
however, cannot be relied upon always as desired. Self
reliance means you do not rely on others. You cannot
rely on others at all times. If you rely on yourself, you
have to consider how much capabilities you possess
and think of yourself on whom you are going to
rely. You should consider incarrying out whatever
duty you are assigned to. The more you possess
capabilities that bring forth intelligence, the more you
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will achieve success and the more you will be free from
de nerits. So, if you work with dynamic capabilities
all the work will be smooth, and thus success will be
achieved. If you rely on yourself tnereis a need to
possess capabilities, It is better,to have much 1ntelligence.

So, except the Buddha Himself, there is noone who has

no teachers. Though one may be younger than you,
you should take good examples from him. You should

not neglect the people around you and go freely.

When you will have to play a leadership role one
day, all the duties will be yours. So, whether it will
be good or bad, it will be up to you. At a time when
these heavy duties areto be carried out you must possess
better capabilities. These capabilities are none other than
Saddhda-confidence and Padisia-wisdom and Samdaddhi-
concentration and Viriya-endeavour.

They are two pairs of capabilities that all the living
beings should possess. Sages of the past have written
about these capabilities. If the verses written by sages of
the past are studied, they are found to be in con-
formity with the Buddhist-canonical texts and their
commentaries (Pali Texts and Atthakathas.)

Hence,let Saddha(confidence) be inharmony with Padisia
(wisdom). Let Samddhi (concentration) be in harmony
with Viriya (endeavour). If these two pairs are practi-
cally fulfilled, the desired beneflt will definitely be
achieved. A verse goes like this:-Tesarr samabhdvato
atthavaho.

‘Saddha’ 1s confidence ; confidence in one’s worldly or
religious affairs. The term, Saddha is mostly used in
offering and then people think it cannot be used in
other ways. In fact, Saddha is confidence in Myanmar
language.

Pafifia 1s wisdom, denoting in two ways knowing the
truth and knowing the untruth. Pusifid is knowing the
truth; if the truth is not known, it is avijja or Moha-
ignorance or delusion, thinking untruth to be the
truth. Avijja-ignorance pretends to be padifid-wisdom.,
So, Saddha should bz in harmony with paffd.
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Knowing discriminately between the work which
should be done and the work which should not, the
knowledge which tells one how to manage his work
smoothly to become prcsperous 1is Panfia. If Saddhd-
confidence overwhelms one, Pagrifid- wisdom becomes
weakened. If onedoes his work with full confidence
but with less knowledge, his work will be of low
quality. Infact, it is the result of less knowledge.

_ Contrary to this, if knowledge overpowers confidence,
one’s mind will be wicked. His way of thinking will
be perverted.

So, I would like to urge you to observe both Saddhd
and Panrd-equally. Samadhi and Viriva should also be
balanced. The work will be perfect only when it is
performed with concentration-Samddhi and endeavour
Viriya, getting rid of both mental and physical laziness.

In conclusion, I would like to tell youto work with
Saddka and Parifid, Samdadhi and Viriya so that there
cannot be any defects in carrying out your multifarious
"duties of the State.
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Secretary of the State Sangha Mahanayaka
Committee,

Tipitakadharadhammabandagarika
Abhidhajamaharatthaguru
Bhaddanta Vicittasarabhivamsa
delivering an Ovadakathda to SLORC Chairman
Senior General Saw Maung
at Mahabandoola Dhammayone,
Mingun Dhammananda Kyaungtaik,
Sagaing Township, Sagaing Division.




An Oviadakatha
delivered by Suyadaw Bhaddanta Vicittasarabhivamsa
to Chairman of SLORC, Senior General Saw Maung
on 22ad October, 1990

The SLORC Chairman Senior General Saw Maung
paid homage to State Sanghamahdnayaka Committee
Secretary Tipitakadhara Dhammabhandagarika Abhi-
dhajamaharatthaguru  Bhaddanta Vicittasarabhivamsa
at Dhammanada Kyaungtaik in Mingun Village,
Sagaing Township, Sagaing Division on 22nd October,
1990. The following is a translation of the Sayadaw’s
Ovadakatha.

‘I see your photographs almost every day. 1 am
delighted to see them; it brings honour to the State.
I would like to tell you two things”,

First, I would like to express my thanks to you.
I say that because I have been living in Mingun as
a Samanera since [ “was thirteen years old. Now I
am 79 years old. It was always dark in those days.
It is only during the time of SLORC government
that the entire Mingun Hill has come to have
electricity. I am very grateful to you for this. If it
is spoken i1n Japanese, 1t will be the word, Arigato.
In deed, Arigato is Adhikaro 1in Pali meaning offering
great service. The Pali, word "Adhikdaro becomes Arigato
in Japanese.

There are Japanese words whieh are derived from
Pali. For example, there is tobacco-leaves wused for
smoking. In Pali a name has to be given to a thing
based on its specific quality or characteristic. Look at a
tobacco-plant. Not significant 1s the stem of the plant,
nor its leaves. But the flower on top is the most
graceful, and charming. That is why we call it Tamba-
kiita, meaning ‘‘ a plant with red crown at its top.
The word later became ‘tambarakutd’ which sounds
like Sanskrit. 1n Magadhi language “ta’ is fully pronounc-
ed but in Sanskrit the letter, tatalincheik is only half
pronounced. Thus, the last syllable ‘ta’ is only half-
pronounced, becoming Tambakita. In English, it is
called tobacco, isn’t 1it? In Japanese, it is Topako.

What I want to say here i1s that words change gradually
like this.
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As you brought électricity to the whole Mingun Hill
during a short period of time, 1 would like to express
my thanks towards you saying ““Arigato” in Japanese
and ‘““Adhikaro” in Pali. This 1s one thing I would

like to say.

Anoth:r thing is that I always see you whenever
I read newspapers. Naw 1 see you in person. I carefully
listened to your supplication to the State Samghamaha-
niyaka Committec Member Sayadaws the other day.
I carefully read them. I really thought that what you
said, Ddyakagyi U Saw Maung, are in conformity with
the Buddha's teachings of Biaddekaratta Sutta, Upari-
pannasa Pali Text. I would like to recite extracts
from Bhaddekaratta Sutta:-

Atitarh nanvigameyya,

N ippattikhankhe anagatam
Yadatitam pahinamtam,
Appattaiica anagatam.

I will explain Bhaddekaratta later. Atitam ndnvdgameyya -
Don’t ponder over the past with greed (lobha); it is
natural for human beings sometimes to enjoy pondering
over the past, isn’t it? Pcople enjoy saying that they
were such and such at that time; don’t get satis-
faction by thinking of the past.

Nappattikharkhe Anagatarin- Don’t long for the future
either; don’t be desirous of that such and such things
will be gained in the future. Why?

Yadatitam pahinamtam,

The past is gone; don’t enjoy yourself by thinking
of the past. Appattaiica andagatarin- The future has not
come yet; Nobody knows what will happen in future.
Therefore, don’t long for the future either.

Paccuppannafica yo dhammarn,
Tatthatattha vipassati,
Asamhira asamkuppam,
Tam vidva manubrihaye.
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According to the Buddha’s teachings, meditate on
whatever is arising in present situation, with vipassana-
insight, that is meditating on every arising and
passing away of materiality (rapa) and  mentality
(nama), as they really are. Don’t go too far; pay
attention to what T have said, my voice,.

You can notice one syllable after another, issuing from
my mouth; it is really changing one after another; when
the next syllable comesinto existence, the previous one

ceases to exist.

Paccuppannaiica yo dhammarvi- the one who meditates
on whatever is arising and passing away of mental and
material phenomena - at the very present moment
realizes it as aniccg- impermanence, dukkha-suffering
and anatta— no=soul.. Asarnhirarn asarmkuppam- one
should not follow up present dhamma with tanha-
craving and dosa—hatred. Tarr vidvamanubrijhave—the
task of meditation should be developed. In brief, one
should not care for the present dhamma but should
develope it as impermanence, suffering and no-soul.

Even if you cannot do it very Scriously, you can
develop on what you are saying. For example, in the
pronounciation of Okdsa, it 18 composed of three
syllables, O, K4, and Sa. When K& is pronounced, the
.previous syllable O is no longer in existence, isn’t it ?
In the same way, when Sa 1s pronounced too, the
previous Ka, is no longer in cxistence. When recited
Okasa for the second time the first syllable O is recited
and the last syllable Sa of the first Okdsa does not
exist any longer. Thus, the process of syllables goes
alternately. You can meditate on such a process
easily. Meditate this in your heart if you are a

wise person.
The Buddha expounded :—

Evam vihiarim atipim
Ahorattamatanditam,

Tam ve bhaddakarattoti,
Santo dcikkhatemuni.
Ajjzvakiccamatappam,

Ko jafild maranam suve,
Nahi no sangaram tena,
Mahasenena maccuna.
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What must and should be done today must te done
immediately. What must be done 1s to be done
today. Never postpone it for tomorrow or the day
after tomorrow. Why? One cannot know one’s day of
death tomorrow or the day afier tomorrow. One cannot
foresze one's future, because none of us has signed an
agreement with the King of death,who reigns with 96
types of diseases, and none of us has bribed either.
None of us has made engagement with him for having
a chance to those the day of death; and there 1§ no
agreement or pact or deed or bond with him. So,
endeavour should be made today.

The Buddha expounded that the one who™ 1s
diligent with mindfulness through day and night may
bezcalled a Bhaddeka-ratta individual who 1s possessed
of the peaceful mind, and the knowledge of Dhamma.
This Bhaddekaratta Sutta and what you Dayakagyi
supplicated to the meeting of the State Sangha Mahana-
yaka Committee have bgen carefully read between the
lines by me. I myself have read them very carefully.
Oh! you are inde:d a Bhaddekaratta person. In fact
whatever is said, You,K Dayakagyi, are to be pleased with
being a Bhaddekaratta person. I am saying words of
pleasure. Be happy with this, I have alicady said that
what you have said is a great delight to me.

Regarding the case of boycott for the calling off of
which has been handled by Dayaka U Tun Kyi and
State Ovadicariya Abhidhajamaharatthaguru Moe-gaung
Sayadaw during the last night and in the afternoon,
as the problem was peacefully solved [ was so overjoyed
last night that [ could not sleep for a long time. In
connection with this cass, Diyakda U Tun Kyi came
to me to tender supplications. As he did things as

he was told by me, [ was very pleased with his means
of solution last night.

And so, those things resulting from the boycott and
those what I am going to say { mean the four deprivat-

ions resulting thiz boycott. Please, stop the deorivations
gradually.

As for a governneat, it hasso many things to do.
And so, please bring an end to the four deprivations
promptly or gradually as you like it. We are deeply
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pleased that an end has cone to these things. I deeply
request this, [ mean for ending the four deprivations.
We have nothing to say with your governing the country,
When the world nations are observed, the ruling of a
country is like this. Persons like you Dayakagyi can only
rule the country and the world. It will not be so easy
for other persons to rule a country like this. Therefore,
regarding the four deprivations which result from the
boycott, Dayaka U Tun Kyi, you don’t accept the
fact that the deprivations are the results of the boycott,
do you? The boycott is the cause and the deprivation
is the effect. And now the boycott is over. And so
the deprivations which are. the results of the boycott
should no longer be in existence. Let them be stopped.
Or hurl the deprivations.

The government has many other duties to perform.
Sayadaws will admonish their disciples. And they are
doing so. By now I will conclude my Ovadakatha; this
is the conclusion of Bhaddekaratta Degsani, all
dayakas and dayikas!

Sadhu, Sdihu, Sadhu.
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A Discourse on ‘Bhojana Sutta’ delivered by
Bhaddanta Vicittasarabhivamsa on 3-11-90

The following is a translation of a discourse
on Bhojana Sutta delivered by Secretary Sayadaw
of the State Sangha Maha Nayaka Committee
Tipitakadhara Dhamma Bhandagarika Bhaddanta
Vicittasirabhivamsa on 3 November at the Ministry of
Defence at which Chairman of the State Law and
Order Restoration Council Senior General Saw Maung
and members offered dawn soon and other offertories
to member Sayadaws of the State Sangha Maha Naya-
ka Committee headed by State Ovadacariya Sayadaw
Abhidhaja Maha Rattha Guru Bhaddanta Thittila,
Chairman  Sayadaw  of  the State Sangha
Maha Nayaka Committee =~ Abhidhaja Maha
Rattha Guru Bhaddanta Indacara and Secretary
Sayadaw Bhaddanta Vicittasarabhivamsa.

After paritta recitation, Let’s hear a suffa—Bhojana
Sutta.

Bhojanarn bhikkhave dadamanoddyako patiggahaka-
nam, paricathanani deti,’”’

““Oh Bhikkhus! a devotee diyvaka who offers food
and drinks is the one who gives five kinds of offertori-
es. What are five? One: Ayumdeti-Ayu diana: the
charity of life-giving: Two: Vannam deti-Vanna dana;
the charity of beauty; Three: Sukharm deti-Sukha
dana: the charity of pleasant fecling: four; Balam
deti-Bala dana: the charity of strength: Five; Patibha-
nam deti-Patibhana dana: the charity of Knowledge.”

Why? the food and drinks give immeéiate effects
of Ayu, Vanna, Sukha, Bala and Pafifid to those who
receive the charitable deeds. Therefore, the food and
drinks offered are the causes and Aayu, Vanna, Sulha
Bala and Paiifia are the effects. If the cause is created
its effect will arise definitely. Let’s try to understand it
thoroughly.
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One! Ayu ddna. The duration of life means the
incessant process of materiality and mentality in this
human body for about hundred years in the hundred
span of life, comprising materialities arisen out
of Kamma, consclousness ( citta )  season
( Utu ), nutriment ( dhdra ) and mentalities,
mind and mental concomitants, effected by the
different kinds of objects. If the material form of ten
years is created, it will last for about ten years; if the
material form of ninety years is created, 1t will last
for about ninety years, too. One’s daily diet supports
him to live such a long life-span.

Try to stop having daily diet for about one week
if you would like to know it practically. There is a
Myanmar Saying: ‘‘Rice sustains material body for
about one week.” It 1is said that U Vicira and U
Uttama who were very strong to live sustained their
material body for more about two weeks.

If this material body is not filled with food and
drinks for about one or two weeks, the existing Kammas
cannot produce the Kammic materiality —Kammajariipas.
So does Upddinna-Kammajariipas—materiality arisen out
of seasonal situations. Tae inner-nutriment, O0ja,
without having outer nutriment such as food and drinks,

cannot reinforce Aharajariipas — the materiality of |
nutiiment,

Moreover, such objects (Arammana) and sensedoors
(dvaras) as eye, ear, nose, tongue, material tody, con-
sclousness, form, sound, sm-Il, taste, touch etc, without
the support of the outer-nutriment, cannot arise the
me1 al phenomena-mind and mental concomitants.
The materiality and mentality cease to function in this
hunan body in need of these supporting factors and
decay and decline of this body; this is called *““Death”
as sinctioned by common parlance. Therefore, the

B idha declared that the offering of food and (frinks
1s the charity of life-giving.

Two: Vnnna dana. 1f this body is not filled with food
and drinks, thz mterial form miy becoms deteriorated
In baruty dus to the tormants of hunsar. At that
monznt, if it is fillsd with proner ford siuT it

24



becomes clean and beautiful. It can be known by
just thinking. So, the Buddha taught that the offering
of food and drinks is the charity of beauty.

Three: Sukha dana, Tf this material body 18 not filled
with proper food and drinks, it will suffer from
hunger. At that moment if it is filled with proper
food and drinks, the unpleasant feelings of hunger
cease and pleasant feelings appear. This is the reason
why the Buddha taught that the offering of food and
drinks is the charity of pleasant feelings.

Four: Bala dana. Unless this body 1is filled with
proper food and drinks, it will automatically lose 1ts
strength. But atthat momentif it is filled with proper
food and drinks, the elements of motion Vayoahétu
becomess strongar and stronger. Think it by yourself.
Therefore the Buddha said that the offering of fcod and
drinks is the charity of strength.

Five: Pafifia dana. Unless this body is filled w'th
proper food and drinks, the unpleasant feelings of hun-
ger repeatedly occur in this body. This unpleasant
feeling and the knowledge of mundane Vipassand and
supramundane Vipassand never arise tcgether. As the
proper food and drinks overwhelm the urpleasant
feclings of hunger and the pleasant feelings gradually
appear.

At that time, the knowledges of Vipassana can
easily arise and consequently Magga and Phala Nanas
can also be attained. Therefore, the Buddha said thet
the off:ring of proper food and drirks, as thev can rapid-
Iv.  produce Vipassanda Nanas and  Magga and Phala
Nanas, in the charity of kndwledge.

Again, the Buddha continued to teach the effects
like this:

J

“Ayum K9 pana bhikkhave va manussassa va, etc----’

““Oh Bhikkhus! Due to the Ayu dana,the benefit of
long life in celastial or human abodes can be attained;
beauty in celestial or human abodes can be attained; due
to the Sukha dana the benefit of pleasant feeling can be
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attained¢ due to the Bala ddna, the benefit of strength can
be attained: due to the Pafiid dana, the Qeneﬁt of
knowledge can be attained. You all have to wish for as
many bencfits as you can. The benefit of long life due
to Ayu dana means the long existence of material and
mental life-essence in mundane sphere and Arahatta
Phala, the Dhamma-essence in supramundane sphere.
You ali have to wish for such a long existence of life-essence
and Dhamma-essence. The benefit of beauty due to
Vanna dana means the beautiful form, comprising
twenty-eight kinds of materiality and the Dhammic
beauty together with the apex of Arahatta Phala. The
benefit of pleasant feeling duec to the Sukha dana
means the pleasant feeling of mundane Vipassana
and Magga and Phala bliss of supramundane Vipas-
sand. You all have to wish for that, The benefit of
strength means the strong clement of motion and
the Dhammic strength together with Arahatta Phala
arisen out of the five kinds of powers, confidence
(Saddha), endeavour (Viriya), mindfulness (sari),
concentration (Samddhi) and wisdom (Pasifia). You
all have to wish for that.

The benefit of knowledge due to Padiia dana
means Vipassand-insight and Magga and Phala Paiifds.
Let the mundane benefits produce themselves

automatically. But you all have to wish for both of
mundane and supramundane benefits!

You diyakds now have to pour the libation
water in order to perform good deeds in person.
Let us perform charitable deed reciting verbally to
make it perfect. Starting from yesterday, every move-
ment of bodily actions and preparations for chari-
table deed have been done well. Since your discus-
sions about this charitable deed, the wholesome
actions in mental sphere have been repeatedly enter-
tained. By now, you all have to receite verbally and
pour the libation water so as to make it perfect
and share the merits with all living beings.
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M ajjhimapatipada Desana Delivered by
Tipitakadhara Dhammabhandagarika
Abhidhajamaharatthaguru,
Secrctary of the State Sanghamahiinayaka Committee,
Bhaddanta Vicittasarabhivarisa

The following is a translation of the ovadakathd
delivered by Secretary Sayadaw of the Statc Sangha
Maha Nayaka Committee Tipitakadhara Dhamma
Bhandagarika Abhidhaja Maha Rattha Guru Bhaddanta
Vicittasarabhivamsa to Chairman of the State Law and
Order Restoration Council Senior General Saw Maung
and SLORC Members at the Tipitaka Nikaya
Kyaungtatik on Sagawabin Road, Dagon Township.

I will tell you in brief; there are two different
kinds of views in the world, that is, the rightist and
the leftist views. The ones who profess leftist view, 1f
it is said textually, have the Asaya of Ucchedaditthi.
The Pali word, "Asaya, means a sort of place which, is
attached by one as his dwelling place. For example,
a deer, after wandering about in search of food in all
directions through the whole day, goes back to its shelter,
a bush. Indeed, the bush_attachcd by the deer is the
Asaya. It is called Miga Asaya in Pali.

_ In the similar way, there are two different kinds of
Asaya, attached by worldlings— puthujjhanas. The first
one i1s Pafiia Asaya (sanctuvary of wisdom). Only about
ten percent is possessed of it. Five of them, with
Anulomikakhantis, consider and scrutinize, “What is the
principal cause of materiality(rupa)and mentality (nama).
They got the answer by reasoning; they discuss one
another; they study and ask their tcacher for answer.
It is Yatbabhiita Nana-contemplation of mentality and
materiality as Anicca-(Impermanence), Dukkha-(suftering)
and Anatta- (no-soul); it is Vipassana Nana that is
possessed only by the five percent. As Isaid earlier,
the tcn percent is endowed with the Paffia Asaya. Be
happy to live in such a sanctuary of wisdom.
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Secondly, of the remaining 90 percent, 45 18
possessed of Sassataditthi Asaya (sanctuary of eternalism)
and the other 45, Ucchedaditthi Asaya (sanctuary of
nihilism). They are happy to live in their respective
Sanctuaries-Asayas. Who are they? Forty-five Rightists
in Sassataditthi Asaya and 45 leftists in Ucchedaditthi

Asava.

The Ucchedaditthi Asaya leads them to the leftist view
and th: Saissataditthi Asaya leads them to the rightist

ViIEW.

Then so, the aforesaid only ten percent who is posses-
sed of Pafina Asaya is our Myanmar Naing-Ngan asitis
ca'led Majjhimapatipadd land (the land of middle way).
Is thatso? Those countries are the lands of Sassatadi-
tthi and Ucchedaditthi—only two different sorts of land.
Among them, we have the land of Majjhimapatipada—we
must tread the Middle Way, not going astray to any
other extremes. We should be on good terms with all
others. I observe and 1 see everything on good terms and
favourable. That is_right Asaya. Try to deal with all
by your own Pafifid Asaya and follow the right way.

Whatsoever they may be leftist or rightist! We should
tread only on the Majjhimapatipada the Middle Way. As
our country 1S the Buddhist Myanmar, 1t is so easy to
follow it. Do you understand, don’t you?

~ You ddyakas (donors) are so busy. Whatdid the
king Passnadi Kosala say, when he was going home? He
said, “Handa dani mayam bhinte gacchama-Well, Venera-
ble Sir! We’ll now return home,” The millionaire Anatha-
pindika and other devotees bade farewell like this.
Nevertheless, the King Pasenadi Kosala added this word,
“Bahukicca mayambhante bahukaraniyd— Your Venera-
ble Sir! We are so busy; we have to do so many works.”’
But now, you ddyakas never say so. You are, indeed,
so busy; therefore, you may return back now. I give you

permissi'on. Realize yourselves as the most comprehensive
perso ns!

e e e = ———
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Joint-Secretary of the State Sangha Mahanayaka
Committee
Aggamahdpandita Bhaddanta Vannasiri
delivering an Ovadakatka to SLORC Chairman
Senior General Saw Maung

at the ceremony for opening new building of Yangon

Division Sanghanayaka Committee and
Buddhist culture training centre.




A Saraniyakatba delivered by
Aggamahapandita Bhaddanta Vannasiri
Joint-Secretary of the State Sanghamahanayaka
Committee

The following is a translation of  Sarani-
yakatha delivered by State Sangha Maha Nayaka
Committee Joint Secretary Sayadaw Bhaddanta Vanna-
siri at the opening of the Yangon Division Sangha
Nayaka Commitiee building.

The ceremony to open Yangon Division Sangha
Niyaka Committee Office will be held today, the ninth
Waning of Tazaungmon, '352 M.E.

The Divisional Sangha Niayaka Committee will
solve religious cases in accordance with Vinaya rules.
The work of the Divisional Sangha Nayaka Committee
Sayadaws is being done under the spiritual authonty
and it is being assisted by the Divisional LORC with
the use of its secular authority, to ensure purification,
perpetuation and propagation of the Sasana. The build-
ing has been realized due to the co-operation between
the members of Sangha and lay disciples.

I will emphasize on the fact whether or not it is in
accordance with the teachings of the Buddha,to carry
out things with the systematic formation of organi-
zations since it should be known by evesry Buddhist.

Lord Buddha achieved ten kinds of Perfections. He
practised for four aeons and 100,000 worlds to attain
them to. be able to enlighten Truth to all beings. No
sooner had He attained Englightenment than Mara
came to Him. Mara supplicated to Him that because
He had attained Buddhahood he should pass into
Nibbana without delivering setmons to the beings.

Mara was always worried that there might be
fewer beings on 31 abodesif they realized the Transcen-
dental Paths and attained the Transcendental Fruition.

- He regarded all the beings on 31 abodes as his
disciples and he was always worried that there would
be fewer beings.
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Lord 31dd1a did no>t accept his supplications
and He said, “Mira, [ have four kinds of disciples—
() monks (2) nuns, (3) laymen disciples and (4) lay-
women discipl’s. I will not pass into Nibbana until
they understand the discourse delivered by Me and
put them i1ty practicz and until meins can be sought
to find solutions to the philos>phies which might
emerge and are against My teachings.

[.ord Buddha propagated His teachings for forty-
five years.

Even Lord Biddha ma:t with those who held views
which were against the truth.

The doctrine of Lord Buddha is soul-lessness. A
wandering ascetic belived in egoism. When the two met
with each ctheor to settle the problem the wandering
asccetic did nothing but bow his heal Dbecause he
1ealized that he was not in a good situation,

When Lord Buddha asked him the question for
the sccond tinz h: kedt quiet bzciusec he foresaw
that he would lose.

King of Devas then thought the time was ripe for
him to support Lord Buddha with the use of his
power. Using his supernatural power, he appeared
before the wandering ascetic in the form of an ogre.
" Nobody except Lord Buddha and the wandering asce-
tic saw him. The ascetic got frightened on seeingthe
ogre holding a vajira weapon in his hand. When he
noticed that others present did not panic, he realized
that the danger might fall upon him for his not ans-
wering the Lord Buldha's question. He then said to
Buddha that when the latter asked another time
he would tell the truth.

- When Lord Buddha asked the wandering  as-
cetic whether he believed in ‘self® which means one
is under the control of on:sself, he said that previ-
ously he believad so but at pressat hs realized
that ne had b:on wrong and admitted that ‘self’ is
difficult to tame aad that h: himself did not belong
to himself,
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Reviewing this exanpls, onz will learn that
Lord Buddha exercised His spiritual authority and
won victory over the ascetic only when He was
helped with secular authority,

Members of Sangha will not be able to carry

out their work if they are not helped with secular
authority.

After Lord Buddha had completed 45 vasa,
He was asked by Mara for the s2zcond time to pass
into Nibbana. When the Mara asked Him to do so
the first time, He refused to oblige until He had

made the four kinds of disciples understand Hig
discourses.

On the second time, the four kinds of disciples
had already understood His discourses and He there-
fore invested the discourses to the four kinds of
disciples and went into Nibbana.

In less than ssven days after Lord Buddha went
into Nibbana, there arose an insult against the
Sasani by monk Subhadda.

Upon hearing the news of Lord Buddha’s going
into Nibbidna everybody with the exception of
Arahants and Anadgamis wept. Monk Subhadda, how-
ever, asked them not to weep. Ins'ead, he said. that
‘Monk Gotama’ imposed many restrictions and since
He was no more they would get freedom.

Hearing such words of abuse spoken by monk
Qubhadda, Arahant Maha Kassapa thought that the
gasand would deteriorate and finally come to an
end if the number of monks like monk Subhadda in-
creased; so he thought of a plan to punish monk
qubhadda and expel him from the Sasana.

But he again thought that if he did so the Aris
would accuse the disciples of Lord Buddha of bully-
ing the weak soon after Lord Buddha’s going into
Nibbina and so he refrained from taking  action
against monk Subhadda.
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If we wonder Ashin Kassapa thought out the
original plan out of anger the answer is that the

Arahants are free from anger. The plan was thought
out simp'y becauszof his anxiety over the future of

the Sasana.

Ven. Maha Kassapa then pondered: Lord
Buddha had gone into Nibbana after investing the Sisana
in the hands of the four k.nds of disciples; beingthe
eldest of the Buldha’s disciples he was most responsi-
ble for the purification, perpetuation and propagation of
the Sasand. He therefore decided to Fold the Buddhist
Synod and adopted the principles. R&jagaha was sele-
cted for thesite of the Synod. It was prescribed that
499 sclected disciples and Ananda, 500 in all, and no
others were to go into monsoon retreat at Rajagaha.

King Ajatasattu used secular authority to ensure
that the princisle was strictly abided by.

In this way, monks and lay disciples co-operated to
bring about purification, parpetuation and propagation
of the Sdsana. About 100 years later, destructive
e'ements emerged and monks headed by Ashin Maba
Yasa solved the problem by spiritual means with the
help of secular authority enployed by King Kalasoka.

- Over 200 years passed. Faced with hardships
m'screants infiltrated into the Sdsana and caused
disorder.

Monk disciples led by  Ashin  Moggaliputtatissa
used spriritual authority while famous King Asoka used
secular authority to carry out the duty.

Some 400 years had passed.  The Fourth Buddhis)
Synod was held in Ceylon.

If the Sisana history of Myanmar is studied, Shin
Arahan was found to have taught the poiats to be
ooserved by truc monks. Realizing the characteristics of
true monks, King Anawrahta disrobed the bogus
monks (ArIs).
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During King Mindon’ reign, the King assisted
with the use of secular authority the monks’ efforts to
purify, perpzstuate and propagate the Sasana with the
use of spiritual authority. The Fifth Buddhist Synod
was also held during his reign.

When his son, King Thibaw was sent into exile and
the country plunged into servitude, there was no
more assistance in the form of secular authority thereby
leading to the tarnishing the Sasana’simage.

Even after Independence was regained, secular
authority could not be employed in full measure
owing to complexities in the affairs of the nation. So,
Sdsana affairs could not be performed by forming a
Sangha Organization as in the present.

In 1980 (1342 M.E), nine Ganas of Sangha got
united and different levels of Sangha organizations
formed with the assistance provided by the State using
its secular authority. As a result, false doctrines like
‘Lu-thay Lu-phyit’ endangering the Sasana were elimi-
nated by monks with the help of secular authority em-
ployed by the Government.

One and all can now see that the Government with
its secular authori'y is assisting the monks’ efforts using
their spiritual authority to get 1id of destructive elements
wishing to destroy the Sangha Organization.

Such efforts are in accordance withBuddha’s teachings
and as it has just been described, even Lord Buddha
had to make use of secular authority of King of Devas.

All the Buddhists should be convinced of the fact
that it is no new measure in using secular authorily to

reinforce spiritual authority in carrying out Sasana affairs.

Such measures have been continuously carried out
since the Noble Demise of Lord Buddha.

We will continue to carry out religious duties so
long as we receive assistance from secular authority. Or
else, we have to discontinue our duties.
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Of the four kinds of disciples, there are no more
Bikkhunis but layman disciples and laywoman disciples,
Offertories present.d by them are sufficient, More and
more are found to have come forward to do as such.

One should not consider that one has already done
one’s duty o help bring about good monks by offer-
ing alms alone.

I would tell a story which took place
during the time of Lord Buddha.

ChabYaggi moiks from the town of Kitigiri
tanght the children how to play ganes and won
their support.

They organized dancers by teaching them how
to dance. They organized women by teaching them
horticulture and making garlands, for them. The
people there paid homage to these monks. When
one Araghant arrived to ask for alms, nobody offercd
him alns.

When one wise lay disciple saw him, he invited
the Arahant to his home and made supplications.
He s.id, “The town of Kitagiri is ‘ruined.” The time
has arrived whan you meet Lord Buddha | would
like you to tell Him to teach the people here to
revere the gnod monks and drive out the bad monks
(out of the town)™.

When the Arahant met Lord Buddha he told
Him about the town.

Lord Buddha asked Ashin Sariputtara and Ashin
Moggallana to go to the town and drive the bad
monks out of the town.

I would like to remind vou that only if
you know to whom you should pay reverence
will you help bring about good monks.

I would like to tell you that only if monks,
authorities and lay disciples do their respective duties
towards the Sa-and will they be dutiful towards it.

In canclue_ion all the Buddhists shouli do their
roespective duties with a clear outlcok,”-

ST A
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Chairman of Yangon Division Sanghanayaka Committee
Aggamahdpandita Bhaddanta Kosalla
delivering an Ovadakatha to SLORC Chairman
Senior General Saw Maung
at the ceremony for opening new building of
Yangon Division Sanghanayaka Committee and
Buddhist culture training centre.




An Ovidakathi
delivered by Aggamahapandita
Bhaddadta Kesalia

.The following is the translation of Ovadakathd
delivered by the Chairman of Yangon Division Sangha-
niyaka Committee, Aggamahipandita Bhaddanta
Kosalla:-

This grand ceremony h:ld on today, 11th November
1990, is very auspicious and it is to be greatly revered
and respected because it is an opening ceremony of
Yangon Division Sanghandyaka Office and Buddhist
Culture Training Centre. This S3sana  building is
ostablished for the purpose of the reverence of the
Sasand more than just for outward showing. Though
it +is called an Office and a Training Centre by
name, it is indeed a respectable Vihara of the Buddha
a Paribhoga Ceti, where different sorts of Buddhist
religious affairs are scttled for the purpose of the
purification, perpetuation and propagation of Buddha
Qisand, in compliance with the Dhamma-Vinaya
Teachings of the Buddha. This Sidsana  building is
the outcome of the First Congregation of All
Sangha Orders held in 1980. As a result of the
First Sangha Congregation, different levels of Sangha
Organizations from State Level wupto village-iract,
were formed and a need was felt to establish offices
for these Sangha Organizations. Moreover, according
to the decision of the First  Sangha Congregation,
those families and their houses who permanently
resided at monasterics and monastic compounds were
removed and vacant plots of grounds 1n these com-
pounds can be used to crect Sadsana buildings
instead. Thus, Mjor General Myo Nyunt, Commander
of Yangon Command Headquarters, was reported
this matter concerning with the construction of
Yangon Division Sanghnayaka Oilice building.
Under the supervision of Yangon Division Law and
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Order  Restotation Council, a grand ceremony
marking the site of this building was performed on
26th February,1990.

Five hundred thousand kyats were donated for
this building mainly by the devotees from forty-two
townsh1)s in Yangon Division, Tatmadaw families,
and the other donors,service personels and those
religicus associat‘ons who had got permission to
establish dkammasalas on plots of Sdsana lands
along the sides ot Gyartawya Road.

We should be greatful to the Government of
gtate Law and Order Restoration Council because
those familiss who had permanently resided in
Sis.na compounds for over forty years could be
removed only in these precsent days. As you  all
know, after the successful completion of the First
Sangha Congrepation of 1980, different levels of
Sangha Organizations weie formed and different sorts
of religious affairs were unapimously setiled for the
perpetuation cf the Sasand, passing through  over
one decade, first five-years term and second five-years
term. During these days a milestone  was erected
for the purification and perpetuation of Sasana that
Adbamm.avacas or differents kinds of unlawtul
Buddhist faith were removed and purified in

accordance with the true teachings of the Theravada
Buddhism.

However, over one decade after, some of Sangha
Organizations 1n diffcrent levcls were bewildered by
the unstable situations arising  in 1978,
Thercfore, State Ovadacariya Sayadaws, the member
sayadaws ot the Central Working Committee of the
Sanghd, State Sanghamahandayaka Comn.ittee Member
Suyadaws, Division and Township level Sanghaniyaka
Committee Mcmber Sayadaws were invited to the Maha
Pasana Cave, Kaba-Aye Hill, Yangon on 19th October
1990 and supplicated to boldly perform religious affairs
in comphance with the prescribed rules and regula-
tions Conszquently, on 20th and 21st October 1990, the
State Law and Order Restoration Council Orders

(Orders No. 6/90 and 7/90) were issued by the State
Law and Order Restoration Council. : :
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We all have to understand that we are parforming
our Sisina d:ities prescribed by the State Sanghama-
hanayaka Committee. We all have to notice the fact
that the different levels of Sangha Organization make
a request to the State Goverment to help then in
performing the religious affairs relating ‘o the purifi-
cation, perpetuation and propagation of the Sasana.
Some of Bhikkhu Sanghas and layvnen, without
noticing this fact, areimpeaching the member Savadaws
of different Sangha Organizations with dillerent
imputations. With far-sighted view of the welfare
of the Sisand, it is inevitahle to perform  these
duties patiently and diligently.

For the benefit of the purification, perpetuation
and propagation of the Buddha Sisana, the State Law
and Order Restoration Council issued Law WNo. 20/90,
It is provid:d in this law that the unity and harmony
of disciples and teachers amonz Bhikkhu-Singhas are
enphasized and if it is violated, the necessiry actions
would be taken. Viewing that such a law apocars only
once after long duration of the Sisand, we have to
understand it as a support to the continual existence of
the Sasana-

[ would like to mention my deep thinks to the
Commander of Yanron Command Headguarters and
devotess who put their arduous efforts in establishing
such a relizious building on the land of Sasana. In
cowlulsion, T would like to make a request and urge
the State Government to pay great heed and to give
necessary aid for long duration of these Sadsand-lands
here.
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An Ovadakatha delivered by
Kandwinhsutangpyit Kyaung Sayalaw

Bhaddanta Dhammabhivara

Kandwinhsutaungpyit Kyaung Sayadaw Bhaddanta
Dhammabhivara deliverel an Ovadakatha to State Law
and Order Restoration Council Chairman Scnior General
Saw Maung and party at the Pyay Shwe'isandaw Pagoda
on 11 November, 1590. The following is a translation
of the Ovadakatha.

We have in our Pdli text ““Svagatamte Mahavira®
which means that the visit of a person of great energy is
a good one. This 1s an expression said in appreciation
when a wvisit is paid by a person worthy of respect.
Now you Dayaka U Saw Maung isvisiting us and I would
like to say ‘‘Svagatamte Mahavira’.]l learnt through the
newspapers th:t you are a man of energy. I sometimes
wonder. You dayakds won’t be able to sleep well. You
have to think and worry about politics and other

matiers.

Only they can hindle (thass matters) If we were to
do we would not be able to do. I have grown old. Tam
now 75. My health is also poor. 1 couldn’t think of
being in your place. That’s why I say you nare worthy
of praise. You can be called Mahavira. There is not
much time to deliver an Ovadakatha. I would like to
give you a short Ovadakatha.

Once upon a time there wasa Supreme Commander
by the name of Siha. He appeared before Lord Buddha
and nade supplications Lord Biddha als» delivered an
Ovadakathd to him, “Anuviccakaram Khosiha karohi,
General Siha, do things with your intellect.

Lord Buldha adnuonished him in this way. He
coniinued, “Anuviccakiro tuhmadisanam ndta manusanan
gadhu hoti.”
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Doine things with one’s intellect by persons like you,
who are pro ninent, is really good. Persons who have
become famous or prominent should not do or say
thir gs recklessly and thoughtlessly. The more one
become premwinent, the more one should do things
with one's intell'ct. [Especially, persons who have
become veiy prominent should do things with their
intellect. Since you are holding the highest office, I
would like to deliver you such kind of ovadakatha.
] was dclighted when I was elected Ovadacariya
Sayadaw of the Shwehsandaw Pagoda. I felt delight-
ed becauss [ have baen living in Pyay since [ was
ten. I have been living on donations offered by lay
disciples from Pyay and so I want to see Pyay enjoy-
ing high honour and development.

The Pyay  Shwehsandaw Pagoda s famous
throughout the country. Pyay is also a famous town.
But recently cracks appeared in the hill and towns-
folk as we!l 1s menb:rs of Sangha were worried that
the hill might fall apart. Bspzcially members of the
Board of Trustees were worried about that. We
discussed how to deal with the matter. We discussed
means to pres-rve this pagoda so long as the Sasani
exists. Eventvally the government rendered assistance
and the pagcda has scen present development. We
also want to se: this kind of development. Now many
people visit the pagoda. P:rsons who are well-known
in the country like Maj-Gen Khin Nyunt and  Maj-
Gen Tin Qo also visited it. We wished for the day
you, who hold the highest office, visit it. Othel
Ovadacariya Sayadaws, Township Saungha Nayaka Com-
miltee member Sayadaws and especially members of
the Pagoda Board of Trustees had the same desire
because they want ycu to see the efforts made by
them. When this wish has been fulfiled, 1 wculd
like to s.y in apprcciation  “‘SvAsatamte Mahavira®.

I would hike to conclude my Oviadakathi here. Sadbu...
Sadhu...Sadhu.
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Member of the State Sangha Mahanayaka Committee
Aggamabapandita Bhaddanta Candima
delivering an Ovadakatha to SLORC Chairman
Senior General Saw Maung
at Pathamakyaw Dhammacariya Taikthit, Meikhtila.




An Ovadakatha
delivered by Joint-Secretary Sayadaw of the
-State Sanghamahanayaka Commitiee Agzgamahipandita
Bhaddanta Kumnara

The following is the translation of the Ovadakatha
delivered bv Joint-Szcretary Sayadaw of the State
Singha nahdniyakhn  Committee, Aggamahipanpdita
Bhanddanta Kumara Manavisutarama Taik of Magway
to the Chairman of the State Law and Order Restora-
tion Council S:nior General Saw Maung and party
on llth Waning Day of Tasaungmon, 1352 Myanmar
Era (12.11.90).

We have seen and heirl the news in daily papers
and on radios that vyou, dayakagyi and your party
went round the country and sought Ovadakathas from
the Patron Sayadawpgyis. It is very auspicious and
beneficial that State Leaders and State Parents like
you, seek admonitory words from Patron Sayadawgis
and follow them as they advise. Itis a guideline of
Man-lei Sayadawgyi that the goveriient who are
the’ parents of the State should <eck admonitory
advice from their close teachers and have to manage
the affairs relating to the development of the
country. The Sayadawgyi also instructed like this:-

“A government should not pay great heed to its
own intersst and exist:n:ze; it should take care of the
interest of the people”.

The Siyadawgvi showed how the ancient govern-
meat wanaged state affairs; according to such
astrological calculations of the Vedas as Migha,Candi,
etec, if it bz needed to eliminate the number of Era,
it should be surely donz so; otherwise, calamity and
affliction will prevail inthe whole country, If the
number of Brais eliminated too,the king or the
aovernor who performs it, will definitely die during that
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year. Which must be chosen? Nevertheless, the ancient
rulers and Kings eliminated the number of Era, regard-
less of their life becausz they did not want even a
cat or a hen’s brood to die.

In fa:t, without regarding thsic own interest, they
performed their noble daties, - Man-lei Sayadawgyi
shored these guidelines as the King Maghadeva
admonished his son. To make the country prosperous
ani devel>ped, Min-lei Sayadawgyi outlines the
following facts:—

“The tan factors such as having the correct plane-
tary motion in tha couatry, haviag goo climatic condi-
tion, having fertile soil, having plznty of food and vege-
tables, absance of calamity and danger, absznce of bu'ly-
ing one another, absence of quarrels and war, having
peice and harmony between subordinates and rulers,
paying homage to t.e Triple Gems, and observing the
respestive.precepts by Bhikkhu Sangias—all these factors
can l:ad to prosperity and developaent of the
country.”

When the King. Kosala supolicated to the Buddha
whether men could croate those good situations, the
Buldha replied it might be done so. Once upon a
time, the King Kosala came to the presence of
of the Buddha and supplicated, “Your Veperable: I
came here after having righteously judged a case which
had been unrighterusly judged by my ministers.”” The
Buddha replied, “Oh King! The ruler who governs the
country should iighteously perform his duties in accord-
ance with the prascribed rules and regulations--Maharaja
raddanama  Dhammena rajlam Karetabbam’, The
Buddha continued to preach how to righteously
perfrmm th: duiiecs of a King. If the King is
not righte,us, his service personnel called Rajayutta
are nst righteous; if they are not righteous, brabmnins
and millionaires are not righteous too; it brahmins
anl millionaires vre not righteous, these living in remote
plices are not righteous;if those living in remote places
are not rightcous, the motion of the plancts is not
rzgular; if the motion of the planets is not regular
days .ind nights are not ragular; if daysand nights are
not ragular, months ad Fortnights are not regular; if
moaths and  fortnights are not regular; years
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and seasons are not regular; if years and seasons are
not regular; winds will not blow systematically, sometimes
slowly and sometimes heavilv and sometimes even
thunderstorms will occur; sometimes monsoons will not
rightly come into the land and sometimes it will not
rightly go out of the land.

When the winds are irregular; celestial beings
(devas) become angry; when they become angry, rains
will not fall fairly; when the rains are irregular, crops
will not ripen equally: when people eat them, their
span of life becomes shorter, their appearances become
uglier, their strength becomes lesser and they suffer
from different sorts of diseases.

When those governors who govern the country are
righteous their service personnel are righteous; when
they are righteous, brahmins and millionaires are
righteous; when they are righteous, those living 1n
remote places are righteous, too.

In this way, the plancts go round on their right
orbits and davs and nights, months and fortnights,
seasons and years, come onto their right time; winds
blow well; monsoons come in anl go out on their right
times; there are no thunderstorms at all; celestial beings
are not angry and thus rains fall well. As the people
can have fertile crons and vegetables, their life spans
become longer; their appearances become prettier; their
strength b:comes stronger and they do not suffer from
any sorts of discases.

The Buddha concluded, *“Oh King! the rightcous
kings of yore, sought good advice from the wise and
led their country to development and they reached to
the recalm of D:va Loka.” And the Buddha related the
past event of Rajovada Jataka:

. Once upon a time, the Vencrable Anandi-to-be had
been a King called Brahinadatta in Bhiranasi. At that
time, the Buddha-to-be was a Brahmin. After the Brahmin
had learned a lot, he was robed after which he was
well-equipped with Jhanic Trance, as a hermit and lived
on fruits and vegetables in Himalaya.
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It is a custom that the ancient Kings used to go
round the country and inquire how the people regarded
them, what their faults and weaknesses were, what the
people were talking about them—praise or reprobation,
etc. The King of Birapasi, Venerable Ananda-to-be went
round for inquiries of the situation of his country aqd
found no complaints about him. Even those living in
remote places praised him of his abilities and goodwill.
As he wanted to know, of himself further in the area of
forests and mountains he went forth to a hermitage
where a hermit, the Buddha-to-be resided. At that
moment. the hermit was having ripe banyan fruits; the
hermit did not know the visitor as a King. The hermit
invited, “My dear! Have those ripe banyan fruits and
drink this cold water!” The King took and ate them,
saving “So sweet and delicious these are, Sir!”
‘““Thesc are verv sweet and delicious because the Kingis
righteous now,” replied the hermit. The visitor asked,
“Isn’t it sweet if the king is not righteous? The hermit
answered, “Yes, of course. if the Kingis not righteous,
the soil of whole country becomes stertle and all sorts
of roots and fruits become essenceless and they are not
sweet.”” “It may be so!” replied the visitor and without
announcing himself as a King, he returned.

When he got back his palace, he pondered over what
the hermit said was true or not and decided to make
a test upon this matter. From then on, he judged the
cases partially, gathered the taxes unjustly, bullied the
whole country and he committed whatever was un-
righteous. So long after, he went forth, as a next trip,
to the Himalaya to gsee the hermit. The hermit enter-
tained him with banyan fruits and cold water as
usual. When the King took and ate them, the taste of
them were bitter and so he spat out, saying,
Sir, so bitter your fruits are!”” “Yes, of course, the King
who rules the country is not righteous, ” replied the
hermit. “Is that so. if the rulers are not righteous?"’
asked the King. The hermit said, ‘Really, of course,”’
and preached the following stanzas:-

Gavarh ce taramaninar
Jithhmam gacchati pui-ave,
Sabba ta jihman gacchanti,
Neite iithmam gate sati
Evameva manussessu,
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Yo hoti setthasammato,

So ce adhammar carati,
Pageva itara paja,

Sabbam rattham dukham seti,
Raja ce hoti adhammiko.

The translation of the Stanzas:-““If tke chiel bull wiho
leads a herd, passing through a river, goes astiay, all
the cows 1n the herd will go astray as he docs. In
the similar way, a person who is recognised as a chief
or a leader among the many—or a government which
leads the whole country performs unrighteously, the
followers or the pecple in the country will defim-

tely perform wunrighteously; if the government be
unrighteous, the whole country will be in misery and

the pecople will be unhappy and distressed.”

The hermit showed first the bad side; then he
continued to show the following cood side:-

Gavam ce taramananam,
Ujum aechati pungavo,
Sabbagavi Ujum yanti,

Neite Ujuui gate sati,
Evameva manussesu,

Yo hcti settha sammato,

So sace dhammam carati,
Pageva itaia paja,

Sabbam rattham sukham seti,
Rajace hoti dhammiko.

The translation of the Stanzas: “If the chief bull who
leads a herd, passing through a river, goes straight, all
the cows in the herd will g» straight as he does. In the
same way, a person Who is recognized as a chief or a
leader among the many—or a government which leads the
whole couutry performs righteously, the followers or the
people in the country will definitely perform righteously;
if the government be righteous, the whole country will
be prosperous and the people will be happy and peaceful.”’

Therofore the King of Baranasi admitted, “Your Str,
I am the King of Barapasi; it is I who made the banyan
fruits sweet previously; I myself made them  bitter
afterwards; now I will make them sweet again’® and
he went back his palace and governed his country
righteously.
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Here,I would like to deliver the above-mentioned
Buddha'’s Ovadakathia to the king Kosala.

As admitted by the king of Barapasi, the
Venerable Ananda-to-be, it is you dayakagyis who
are able to make the whole country developed or
undeveloped. So, I would like tourge you all to make
the country prosperous; in brief, to make it sweet.
You may supplicate to me, ‘“Your Venerable Sir, by
now we are making it sweet”’, because I myself
witness good situations w.th my own eyes; and I
believe you’,

However, | would tike to tell here a story in the
Sanskrit Jiterature:-

In days of yore, a disipamokkha- professor, used
to exhort his disciples “Try hard!, my dears, Try
hard”. Whenever he exhorted them, he never forgot
to say these exhortations, Try haid!, my deurs, Try
hard!” Oa on: occasion, his disciples uttered, “Oh Sir,
we always try hard because you exhortcd us to do
so again; Ww¢ ar¢c still trying hard to the
utmost’. The professor said, “I am g'ad to know that
you are now 1iry;ng your best, but by now, try
harder than ever”.

In conclusion, all you dayakagyis are now making
1t sweet, Jeading the ccuntry to prosrenty. Neverile-
less, I would like to urge you to try a h:itle  bit
harder than ever.
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Member of the State Sangha Mahanayaka Committee
Aggamabapandita Bhaddanta Candima
delivering an Ovadakatha to SLORC Chairman
Senior General Saw Maung
at Pathamakyaw Dhammacariya Taikthit, Meikhtila.




An Ovadakatha delivered
by
Sayadaw Bhaddanta Cagdima

The following is the Ovadakatha deliveied by Saya-
daw Bhaddanta Candima, member of the State Sangha
Maha Niyaka Committee, to SLORC Chairman Senior
General Saw Maung and party in Meiktila.

We have heard that the SLORC Chairman Dayaka-
gyi U Saw Muaiuag together with othir members, the
Chairman of th: Mandalay Division Law and Order
Restortion Couacii Maj-Gen Tun Kyi, Southern
Comnand Comnmand:r Maj Gea Aye Thoung and
other State l:aders are touring the country sezking
Ovadakaihas from Patron Sayadaws of the State 1n
difterent regions in order to have good ways and
means 1n performing forthcoming tasks.

Diyakagyi U Saw Maung and the Minister for
Religious Aflars have often come to Janbudipa Hall
of Kaba Aye Campus to attend Sangha meetings
and they a-c indeed familiar to me as 1 am a member
of State Sangha Maha Nayaka Committee. Today it
is my responsib.lity to deliver an Ovadakathd on be-
half of the members of the Sangha in this Maeiktila
Township.

As for me, I Dbelieve that Dayakagyr U Saw
Maung, haviag been endowed with the Oviddakathas
from several Patron Sayadaws in different regions of
the couniry, may be filled with admonitory guidelines
of these Patron Sayadawgyis. | have a'so heard the
Ovadakathas of Venerable Sayadaws 1n  Pyay
and Magway while you were on tour in these regions,
Of those, Sayadaws in Pyay, Sayadaw U Dhammathi-
vara of Kandwin-su-taung - pyit Kyaungtaik is my
teacher. He was a member of the State Special Vinaya-
dbara Court No 2, regarding the case of Luthayluphyit
Adhammavada, a sort of teaching agamst the
Buddha about nine yaars ago. 1 was a leader of the
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plaintiffs in that case. Again, the Venerable Sayadaw
U Kumdira of Magway Mahavisutdrima Taik 1s a Joint Se-
cretary of State Sangha Maha Nayaka Committee (Group
[)and also a member of the State Special Vinayadhara
Court No 2.1 would liketo second their Ovadakathas which
are woithy of being followed by the State leaders like
Dayakidgyi U Saw Maung and to remind you of their
admonitory words. Therefore, we have to fill up the

necds here.

In my Ovidakathd will be included facts that are con-
cerned with therelated occasions as you do in your mee-
ting. We always pay attention to your speeches: recently all
the Sayadaws here were discussing about your speech
made in Magway and appreciated it. Therefore, I also
would like to touch upon the facts which are concerned
with the present related situations and the facts which
should be noticed ard followed as we need not worry
about almsfood at this time of afternoon.

Firstly, we mneed not give Ovadakathd in order
to perform what should be undertaken as you
Dayakagyis have already been doing well. In
relation with the avoiding of what should not be
undertaken too, several Pairon Sayadaws have already
iven the Ovddakatl.ds. You Dayakagvis have already
nown of what should be done 2nd what should be
avoided, So, I would like to urge you Dayakdevis to
earnestly perforin what should be done and to avoid
what should be avoided in accordance with the Ova-
dakathds of the Patron Sayadawgyis.

[ have personally heard that you Dayakigyis sup-
plicated the members of the State Sangsha Mahid Na-
yaka Committee concerning the cases that sheuld
be undertaken. I have not forgotten your supplications
to the Maha Nayaka Sayadaws just after taking the
power of the State. After paying homage to the
imember-Sayadaws, you yourself said, “Your Venerable
Sirl I come here to pay homage and venerate and to
seck merits, but not (0 impose any burden on Your
Reverence and not to share any worry with you!”
These are the notable words of the noble ones. These
words denote that the Saydaws should be safesuarde.l
and kept away from any false impression. [a the
teaching of the Buddha, thera is a Pali saying: “Dham -
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iio have rakkhati dhammacari”’. It means that the
dhamma alwavs safeguards the one who follows the
dhamma. If this be so, I believe that Dayakagyi U Saw
"Maung and members Qf the SLORC, as performed in
conformity with the Ovadakathas of the Patron Sayadaw-
gyis, have already been doing well in accordance with the
guidelines of the dhamma. We know you all are aciually
doing well. This is our own part. It may be a repeat
of an Ovadakatha because all other Patron Sayadaws
have given it. But let me reiterate it as it is of vital
importance..

‘There are two different types of the propagation of
Sasand: one on the side of the Bhikkhus and oneon
the side of the laymen. On the side of the Bhikkhus,
there are two diffsrent types: teaching and learning of
canonical texts, Pariyatti and meditation of Samatha
and Vipassand— Patipatti, for those Bhikkhus who are
unable to deal with Pariyatti. On " the side of the
laymen, there are also two different types of the propa-
gation of S3sand:— subduing and degradation (nigga-
yha), (niggha) of imposters or bogus bhikkhus, and
favouring and supporting (paggayha). {Paggaha) of
genuine bhikkhus, Of these two types, those who should
be subdued and degraded, must be done so in accor-
dance with their bad actions and those who would be
favoured and supported must be done soin accordance
with their good actions. Only when it is done so, will
the Sasand last for long. If only one kind of the
favouring and supporting of the Sdsand Paggaha be
performed, it 'will not be all-round devclopment of the
Sasand as it is termed today. I would like to relate
ths past event of Chattha Sangdyana for thorough
understanding. In those days of the Chattha San-
gdyana, there was no propagation of Sasana by way
of Niggaha: only the way of Paggaha was followed.
Thus, after the split of political organizations, as you all
know, the Sasani remained helpless, just on the down-
stream side. ~ It is not wrong that I relate the past and
it 1s also a right that I remind you of it.

On the ungainly and unrulv occasion, who attempted
to organ'ze the Congregation of the Sangha of All Sects?
The Revolutionary Council, the Council of State and the
respective author ties of those days attempted to perform
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it. Isay it objectivelv. No onedeniesthis fact. Let me
say it objectively whatever common peonle of the country
say about it. Due to their a'rdu‘ous efforte, the differens
levels of the Sangha Organizatioas of All-Sects can exist
today and he Adha “mavﬁda_s 'sucl} as K}(auk-thm-baw
and Lu-the-luphyit, acts as I said eariler, couid be subdued
and overwheimed. I would like to show a perfect
example; there prevailed Kyauk-thin-baw vada in Meiktila
and the membars of the Sangha demonstrated aeainst it
violently as the organizations of Sangha Order had not
existed yet. Now, there still exists a Kvauk-thin-baw
dhammasala north of our monastery. It has been passed
judgement by both Division and the State Vinicchaya
Cour*t but it cannot be practically 1mplemented in
action,till now, Dayakd Maj-Gen Tun Kyi. The
successful protagation of the Sasana can still exist
like this du: to having subdued the Adhammavadas
and 1mposter or brgus monks who should be subdued
and degraded. There is no need to flaiter anyone
saying about this. Everyone knows it. If someone
says that it is wrong, it is his own fault. 1 say it as
everyone kncws it.

Thus, the difforent levels of Sangha Orgaunizations
have exi-t.d for one decade, the first term of five years
and the sccond texm of five years. I joined the State
Sang'a Ma.ha Nayaka Committee in 1938, Heie,
I would like to tcll you, Dayakagyi U Saw Maung.
At ‘that time 1 was a new member ina quarterly meet-
ing of the State Sangha Mahad Nayaka Committee and
I was scent to the Mandalay State Pariyatii Sasana
U vversity as Rector, by the decision of the meeting.
I did not want toacceptit. But Tanyin Sayadaw
U Vannasiri urged me to go there. Therefore, I had
to stay at Mandalay and Meiktila in turn. Col. Min
Lwin knows this well. Here, it is those Sayadaws who
piotected Meiktila from blood-shed in the 1988 crisis.
This Sayadaw of Township Sangha Nayaka Committee
in his cthce was encircled and cursed by two or three
car-loads of Galonnis from Mandalay, Atthat time
I was in M .ndalay Pariyatti Sasana University. He
informed me of all these situations and asked me how
to react to them. At the very first instance, I instru-
cted him, by the nature of a worlding, to react to them
as they did towards him. Later, as it was not a correct
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way, 1 urged them to be patient: if they be patient if
accordance with the teachings of the Buddha, they would
go back when they became tired. As I thought, they
eventually went away of their own accord.

While 1 was engaged in such duties, 1 was just entering
into the State Sanghd Maha Niyaka Committee and I
know the past and present tasks of the Committee.
First, I was a chairman of the Township Sangha N&-
yaka Committee. And then, I became a member of the
State Sangha Mahanayaka Committee. As for me,] believe
that the Sasana remained helpless, just flowing with déwn-
streams only because 1mposters and bogus monks were
not subdued in the days of the Chattha Sanghlyana.
Who saved the Sasana? Who attempted to organize
the Congregation of the Sangha of All-Sects? At the
start of the third term of five years, you dayakas were
busy with State affairs and were trying to make the
country steady and stable,

After the duration of one decade, there gradually
increased imposters and bogus monks in the society
of the Sangha Order. Whenever we went to Mandalay
and stayed at the Kyaungtaiks, the head Sayadaws said
unhappily that thev were unable to manage their pupils
who committed different sorts of immoral deeds. You
Dayakagyi U Tun Kyi, knows this well as I know
thoroughly. The head-Sayadaws of the 'Kyaung'aiks
were very unhappy for their misdeeds. The member
Sayadaws of the State Sangha Mahanayaka Committee as
well as the head-Sayadaws in Mandalay just like people
desire the appearance of the sun and ithe moon were
very eagerly waiting for the days of the purification tasks
of the Sasana again and were asking themselves
«“Who will undertake this duty?” “Canit be under-

taken again?”

Today, we, the Sayadaws here, are very happy to
see the State Law and Order Restoration Council Law
relating to the Sangha Orgainzation No. 20/90 and
delightfully say, Sadhu, Sadhu, Sadhu, 1 have heard
of the propagation of the Sasana as supplicated in the
opsning ceremony of the Yangon Division Sangha Na-
yaka Committee office by U Arnt Maung (the Dircctor-
General of Religious Affairs). He supplicated that
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rybody dares to fo]]’)w_ the way of supporting th?
g‘e"iesas:lz'i. yIt is perfectly right. Have you Dayakagyi
U Saw Mzwung ever read the S7we-nan-thon-wo-har-ra
Dictionary A Diciionaiy of Reyel Terms written by
U Maun: Maung Tin? The way of the propagation ‘of
the.sﬁsanﬁ p:.:rformcd by Klng Mmdon was mor€ vio-
lent than .hat of youis. Director-General U Arnt Maung
read it to the member S :yadavys of the St?‘.te Sangha
Maha Niy.ka Committee. It 1s stated in the book
that the protector of the Monastery Qampus, later he
was called Ma-har-dam-wun, was appointed and given
the. power by the king in orcer to help the Lead-Saya-
daws administer their disciples; the Ma-har-dam-wun
ha¢ the pow:r to punish bhikkhus and_ samaneras who
did not ob.y their tcachers and who lived against the
Vinaya disciplinary rules in the areas of towns and
vi lages: he could put them in the stocks and he could
even strike them. This was the_way of the propa-
gation of Sdsa:d in the age of King Mindon. No one
dared to do so.In the age of the King, Alaungpaya too,
he dared to sutdue the bogus monks.

We Buddhist Myanmars, have already venerated
those p:rsons with y:llow robes whoever they may
be—bogus rmonks or imposters withovt having any Vina-
ya disciplincry rules. As they venerate them, they do
not w nt any.ne to criticize them., The criticism of the
bhikkhus is generally regarded as verbal misdeed. 1
often t:!1 my dayakds and dayikds to inform me of
my bh'kkhu and <@manera students who do not follow
the Vinaya disciplinary rules in towns and villages. They
have the right to tame and . admonish them.
I tel them to inform me of their misdeeds
if they do not listen to their words. Most of the
lay-devoices think that they should not do so.
Indeed, th: subduing of the bad bhikkhus is a way
of the proupagaiion of the Sisana.

Todav, we see Dayakdgyi U Saw Maung follows
both of the ways—Niggaha and Paggaha. Therefore,
the way of the propagation of the Sasanid reachos its
apex—all-rourd  development cf the Sisana. In relation
with the rropagation of the Sdsand, what - you have
already known is repratedly given as my Ovada-
Katha in or.er to know 1t thoroughly and dzeply.
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The Buddha taught four kinds of dhamma-
which should be followed by the members of SLORC
and Tatmadawmen. Tt is taught to Alavaka Yakkha-
a ggga?tic ogre in Alavaka Sutta. I will explain 1t to you
in brief.

The Buddha taught Alavaka Yakkha like this:

(1) Sacca: A person who is replete with Saddha-
confidence, should tell the truth. Nibtana is explained
as the truth for the ultimute reality paramattha Sacca)
but we do not touch it here. The truth should be
told; 1t should be done in conformity with the truth;
it should be done as you say; just as the words
shculd be righteous so also the deeds swwuld be righ-
teous. Ii is the Dhamma that should be followed by
everyone, especial'y by national leaders. I think ycu
have heard of all these teachings.

Venerable Bhaddanta Khamavudha Vice-Chairman
of the S:tate Sangha Maha Nayaka Committee,
Group (2 ) can admonish devotees very thoroughlyand
righ eous'y. He alwuys treads on the right path of
the Dhamma. Whenever he had to address Ovadaka-
tha to the mesting of the Committee, he always
prevared his Ovalakatha vqry thorough'y; as he
addressed the meeting with the help of notes, he
cannot ba wrong. It has alrealy besn mentioned in
his Ovadakatha,

(2) Dhamma: Dhamma here means reasoning: it
is of vital importance. Righteous de:d and rightcous
spaacit without reasoning cannot lead to the achieve-
ments of this pressnt life and the life hereafter.
It should not be done or spoken recklessly.

(3) Dhiti: D4iti means ‘viriya, endeavour, which
was also mentioned in the Ovadakatha of - Sayadaw
U Khamavudha. There are two different kinds of
viriya, namely Cetasika Viriya and Ka ika Vinya. It
is very beneficial to you, Day . kagyr U Saw Maung,
that you go round the d'fferent parts f the country
so as to pay homage to the Patron S:tyadaws and
listen to their Ovdcakatkas, and to mret pecple and
discuss with them. Bcing in touch with the people
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makes one another more familiar and more compre-
kensive, and even more effective in implementing the
affairs of the State. Tatmadaw officers were Vvery
eager to meet you in person because they want to
take encouragement. Every Sayadaw here,' never
expect to receive these offertories you are going to
donate them now; but they are very delighted to
hear you 1n person Youcame here by Kayika Viriya-
bodily endeavour. Unless the mind is not forced,
however you say you are so willing to come here,
it cannot giverise to mental endeavour—Cetacika Viriya.
If so, you cannot asrive here. In a similar way, i1n
imrlem-=nting the propaga'ion of the Sasana you
Diyakdgyi perform it by means of Cetasika, Vinya.
By now Yyou JDayakdgyis are very very busy with
the State affairs and you all can leave religious
affairs as they are. You have to pay more heed to
social, economic and political affairs of the State.
Let religious affairs be put a<ide! If you do so
we monks have to stay helpless. If alms-rice is
mingled with dirt of a mouse, it will be useless. If
imitative gold is widely accepted as reality genuine
gold will graduvally disappear. As you Dayakagyi
U Saw Manng with Kiyika Viriya and Cetasika Viriya
come to meet the Patron Sayadaws, you have a chance
to- hear their. Ovadakathds to achieve a great many
of merit, You can have good advice for the benefit o
the country, too. -

Do not reduce the powsr of your endeavour. Ifitis
reduced, the remaining factors will be automatically
wea kened.

~ (4) Caga: Caga means giving donation and charity.
including the donation of offertories to the Siyadaws,
We are very happy to hear that prices of rice are
going down today. I consider how you handle it.
Our dayakas and ddyikas are farmers; yesterday,
they held kathina ceremony in their village and I went
there on their invitation. They said that two or three
hundred baskets of rice reaped last year were stored
to be sold but the rice in the fields was ready to be
gathere_d and rice-brokershad not come 28 yet 10 buy; and
thicy did nct quotz the marketing price; no one would
take the old rice as their debts. I replied, “Well! it is
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gnod; are you glad to krow this market renort?”’ They
answered ‘Yes® but it seamed unwilling to reply the
positive answer. Last two yaars, just taking the State
power, they reaped their rice bzfore ripening and sold
it 1n high-price, over fiftesn thousand or twenty thou-
sand kyats for one hundred baskets. Then the people
1n the country were suffering from the Hhighprice of
therice, Now, they said that in'988, they went often to
the rice-ficlds to know when it would ripen. Now, they
are afraid of ripening. So will the area nf M1j-Gen Aye
Thoung! This 1s practical. Therefore, I believe that the
tasks performed this year will be in conformity with
Ehe htruth (Sacca), the reasoning (Dhamma) and endeavour
Dhiti).

Whenever we go to Yanzon we notice the scene
changed aad we try to believe it with our own eyes.
And, l:ading the paople of the country to easy and
comfortable life in the field of economy is a sort of
Caga-charity

In conclusion, we disseminate our Mettd to Diya
kdgyi U Saw Maung and the members of the SLORC
the Tatmadawmen from young soldiers up to the
sentor  officers tocether with the people of the
country. May you all te happy and healthy. You.have
renovated Sasana buildings and Cetis and constructed
all-round developments of the country. Here, I would
like to urge you to mark Sasand-land plots which have
not been done so. [ am in touch with Davakaayi
U Tun Kyi and 1 want to tell him of this case: There
exis's a ceti named Yadana-sinpyi; it is rot an ordi-
nary on: bzcause it was built by a Crown Prince who
had brought the bronze-image of Mahamuni., There
were many religious cases snonsored by the Crown-
Prince 1in those days. I will tell you abcut Shwe-
sit-thi and the Sayadaw of Shwe-sit-thi is Htilar Sit-
thu’s uncle. The aris were s:nt into exile by the King
Anawrahta and they stayed there for long. The case of
Thein-ko-thzin that Dayakagyi U Tun Kyi was talking
about, action had been 1aken by the chailrman sayadaw of
the Township Sangha Niyaka Committee; all have been
found out to renovate the plac: of Thein-ko-thein and the
respective authorities will report it to Dayukdgy!
U Tin Kyi. We observe how the ceti of Yadana-sinpyi
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disappeared. In British colonial age, a Christian mis-
sionary school was built the-e and the christians dug out
the ruins of the ceti and made the holy place disap-
per. And we knew it and try to replace Buddhist edi-
fices there. But we failed in doing so. How unpleasant
it was to live in the British colonial age! There is an
inscription on stone made by the Crown- Prince himself:
you can ask a member of Pagoda Tiustee Board. When
missionary schools were erected after having destroyed
the Ceti, lavatories appeared around the area of the
ceti and the place became dirty and faded. When the
Council cf State empowered and the Township Sangha
Nayaka Committee appeared, I discussed with the
Chairman Sayadaw of the Committee and Township
Peorle’s Council. At that time the Council of State
enccuraged the Sasanad affairs, Thus, I had a chance
to erect a small ceti in that area, where State Mid-
dle School No.2 is now situated, As it exists in the
area of the school we have, to arrange it neat and
tidy, Therefore we informed the authorities to mark
it as a Sasand land-plot. We do not want any de-
triment the school. Today, as we have a chance of
meeting with Dayakaeyi, we would like to inform you of
this case. I considered 1 would tell Maj-Gen Tin Oo
when coming to the Jambudipa Hall in Yangon.

Your Venerable Sirs, please recite Metta Sutta
Paritta as the disse nination of Mettd to Chairman of
the SLORC Dayakagyi U Saw Maung and all others.



The SLORC Chairman Senior General Saw Maung
end party paying homage
to the State Sanghamahanayaka Committee member
Aggamahapandita Bhaddanta Tikkhasara
and members of the Sangha at
Myasigone Kyaungtaik, Taungoo.




An Ovadakatha delivered by the member of the State
Sanghamahanayaka Committee

Agga Maha Pandita Bhaddanta Tikkhasara
of Myasigon Kyaungtaik in Taungoo

The following is a tiunslation of the ovadakatha
{elivered by member of the State Sangha Maha Nayaka
_ommittee Agga Mahad Pandita Bhaddanta Tikkhasara
f Myasigon Kyaungtaik in Taungoo.

You dayakagyis are very busy with different sorts of
state affairs as spoken by the Secretary Sayadaw of
'he State Sangha Maha Nayaka Committee, Mingun
Tipitaka Sayadawgyion 7-11-90. So, I will give my
Jvadakatha in brief. As you all are shouldering the
State responsibilities today, you have to deal with all
the people in the country,  including holy persons and
laymen, and all jndigenous people. Moreover, you are
performing your State duties dealing with different
nations of the world.

It is human nature that everyone wants to make
every achievement in their deeds and speech. I believe
you all dayakagyis would also like to achieve success.
in whatever you do—especially the State affairs, religious
affairs, etc. Thereforz 1 would like to give you an
Ovadakathd of Dhamma-gift—the four'causes of success,
which will lead you to the realm of true success 1n
implementing whatever you have to scheme.

(I) Akkodhena jine Kodharn

The one who is replete with anger and hatred can
te overwhelmed by non-hatred or Mettd, loving-kind-
ness. In fact, hatred (dosa) and loving-kindness (metta)
are similar to fire and water. The fire gives
heat, and burns, destroying things. In the same way
hatred or anger destroys the one who entertainsit and
his surroundings.. The one who is filled with dcsa-
hatred destroys himself, first. Red face and shaking of
bodily manner are the notable examples of being tor-
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mented by doia. After dsstroying onzself first, one
radiates the powar of dosa to others by cursing, scold-
ing, blowing, killing etc.

In accordance with tha teachings of the Buddha:

Kodho attham na janaii, Kodho dhamman na passati—
the one replete with dosa cannot differentiate between
good and bad or cause and effiect or right and wrong;
success and achievement in whatever one does can
never be gained by means of dosa. It is sure to
overwhelm the one with dosa by way of the disse-
mination of Metta which is similar to cool water.

(2) Asadhurn sddhuna jine:

The one who isreplete with bad manner and
behaviour can” bz overwhelned by good manner
and b:haviour. Good dhammna and bad dhamma
or good nature and bad nature are Dbasically
different from each other. It is natural that good
dhamma always overcomes bal dhamma. Therefore,
the one with bad manner and behaviour can be
definitely dcfeated by the one with good manner
and behaviour.

(3) Jine kadariyam danena:

The one who 1s replete with avarice or niggardliness
can be overwhelmed by lavish charity. The Buddha
taught: Danain sabbattha sadhanani: everything can be
fulfilled by charity. Not only the donation to
Sanghas should be regarded as ‘dana’-charity. Giving
and supporting someone—whoazaver may be—is also dana.
Increasing of salaries and payment to good service-
men in order to mauaintain their living with ease and
comfort, offering the titles to thoss who give their
excellent service to the country, etc. are sorts of
giving charity, dana. By doing so, the development
of the country and the benefit of the Sasena can
successfully be achieved as both ,of the clergymen
and servicemen can pecefully and happily fulfil theis
respec'ive duties. It is common that the receiver who
receives the gifts of* charity returns Metta, loving
kindness and Karuna, compassion tothe giver Wwho
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gives the oifts of charity. Even agaressive persons or
foes can be changed into benevolent persons or
friends by means of giving charity.

(4) Saccendlikavadinar:

A liercanbe overwhelmed by saying truth. Truth is
eternal; it never disappears 1n any age; it will exist
through the aeons of the worlds. It is natural that
only the false words gradually fade away and disappear.
Thus, you dayakaevis can surely defeat the false words
and wrong deeds by saying the truth and doing right-
eous deeds.

These four causes of success explained here are not
my own teachins based on reasoning but they are the
true teachings of Buddha as stated in the Kodha Vagga
of Dhammapada Pali. As you davakagyis are true
Buddhists who take refuge in the Buddha and follow
the true path of the teachings with reverence, you will
definitely achieve the success that you wish for if you
really practise these four dhammas.

Let me conclude my Ovadakathd, reciting the
following Pali verse with its meanings, indicating the
aforesaid four causes of success preached by the Buddha
Himself:- Akkodhena jine kodham; Asadhum saadhund
jine: jine kadariyam danena; Saccendlikavdadinarn.

Bhonto— Chairman of the SLORC and other Daya-
kds and Dayikas! Kodhari- the one who isreplete with
hatred or anger; akkodhena- by means of Loving.kind-
ness; jine-should be defeated. Asadhurm-the one who 1is
replete with bid manner and behaviour; .Sadhuna-by
means of good manner and behaviour; jine-should be
defeated. Kadariyari-the one who is replete Wwith ava.
rice or niggardliness; Danena-by means of giving charity;
Jine-should be defeated. Alikavadinam-the one who speaks
untruth; saccena-by means of telling truth; jine-
should be dzfeated. [/ri-in such a manner; dhanma-
desanam- the instructions of the dhamma preached by
the Buddha: Sutvd- on listeninelg with i1everence and
confidence; Tumhme- you all Dayakas and Dayikas to-
gether with the Chairman of the SLORC; Jayassii-may
all you achieve success in whatever you wish for!
Javassu-may all you be brilliant and biight with grace
and glories like full moon 1a the biue sky!
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O omputer Ga]culation

The following is the computer calculation to get
the best work.

Give Faith in % 50
Give Wisdom mm % 50
Give Concentration in % 50
Give Industry in % 50

The Best (Neutral) Work, Now you will get the
most effective result.

Give Faith in ¥ 40

Give Wisdom in % 60—

Stupid (Now, Wisdom is more than Faith).
Give Conc_entrati;m in % 50

Give Industry in 9 50—

Not the best Work ; Re-try to get the effective result in
equal efforts(Faith, Wisdom and Concentration, Industry).

Give Faith in % 50
Give Wisdom in 9 50
Give Concentration in 9 40
Give Industry in % 60—
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Mad (Now,Industry is more than Concentration). Not
the best Work; Re-try to get the effective result in equal
efforts (Faith, Wisdom and Concentration, Industry).

Give Faith in 9 40

Give Wisdom in 9% - 60—

Stupid (Now, Wisdom is more than Faith),
Give Concentration in % 60

Give Industry in 9% 40

Lazy (Now, Concentration in more than Industry).

Not the best Work: Re-try to get the effective result in
equal efforts (Faith, Wisdom and Concentration, Industry).

Give Faith in 9 60

Give Wisdom in % 40—

Idle (Now, Faith is more than Wisdom).
Give Concentration in % 40

Give Industry in % 60—

Mad (Now, Industry is more than Concentration).

Not the best Work; Re-try to get the efiective result
in equal efforts (Faith, Wisdom and Concentration,

Industry).
Give Faith in 9 60
Give Wisdom in % 40—
Idle (Now, Faith is more than Wisdom).
Give Concentrationin % 50
Give Industry in % 50

Not the best Work; Re-try to get the effective result
in equal efforts (Faith, Wisdom and Concentration,
Industry).
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