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Namo tassa bhagavato arahato sarnmasambuddhassa

Veneration to the Exalted One, the
Homage-Worthy, the Perfectly

Self-Enlightened

The Buddha is an Arahat and he is
worthy of the highest veneration. All beings
including devas and Brahmas venerate the
Buddha because the Buddha is the Supreme
One, who has extinguished all defilements,
who has become perfectly self-enlightened
through realization of the Four Noble Truths,
and who 1s endowed with the six great quali-
ties of glory, namely, Issariya (supremacy),
Dhamma (knowledge of the Path to Nibbana),
Yasa (fame and following), Sir1 (noble splendour
of appearance), Kama (power of accomplish-
ment) and Payatta (diligent mindfulness).



FOREWORD

It is with great pleasure that we are now able to publish
the complete book of Silakkhandha Vagga from Digha Nikaya.

When the Myanmar Pifaka Association started publishing
books from the five Nikayas, most of the books were translations
of selected suttas and not complete books. This is because the
Myanmar Pitaka Association wished to present to the public
Pitaka translations covering a wide range of the dhamma within
a short time. The first book, the “Ten Suttas from .Digha
Nikaya” published in 1984, comprised three suttas each from
Silakkhandha Vagga and Maha Vagga and four from Pathika
Vagga. It 1s the same with later publications from other Nikayas.
Thus, there are gaps to be filled in all these books.

The present book fills up gaps in Silakkhandha Vagga,
the first book in Digha Nikkaya. It will be the first complete
book from Digha Nikdya and will be followed by the other two
books from Digha N1kﬁya viz. Maha Vagga and Pathika
Vagga.

We hope that this book will receive a warm welcome
from our readers.

;" 30[ta [ 1ot

(SANN LWIN)
Director -General
Department for the Promotion

and Propagation of the Sasana
Kaba-Aye, Yangon.

Dated 30" December, 2001.



INTRODUCTION

Translation of Pitaka Texts from Pali into English

The Myanmar Pitaka Association was founded on the
20" of August, 1980, with the primary aim to promote an
understanding of the Pitaka texts as interpreted and accepted 1n
Theravada Buddhism, through translations of the Pitaka texts
from Pali into English. After the translation of the original
sources is completed, it was originally intended further to trans-
late the Commentaries and Sub-commentaries of the Theravada
school of Buddhism.

The Implementation of Translation Project

Soon after the Myanmar Pitaka Association was founded
there was an intensive search in the whole country for qualified
translators. The whole of the year 1981 was taken up with this
task and with the assigning of particular books to those transla-
tors who were accepted after some testing. Altogether, about
twenty translators worked on the translations.

From the time the translation work started early in 1981
four Dhamma Consultants were always on hand at the head-
quarters of the Association, and were available for consultation
by the translator. The major part of the translation was com-
pleted within a period of some few months. Nevertheless, much
editing work remained to be done on the translation manuscripts.

The Editorial Committee

The Editorial Committee was formed towards the end of
1983. This committee decided to work on the Digha Nikaya
first, 1t also decided that instead of publishing three separate
complete books from Digha Nikaya, it would be better to
publish selected suttas from the three books as that would take
up a shorter time to finish and at the same time cover a wider
field of subject matter. Thus, the Committee had chosen three
suttas from Silakkhandha Vagga, three suttas from Maha Vagga
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and four suttas from Pathika Vagga in collected form as a book
and published under the name of “Ten Suttas from Digha
Nikaya”. "The editing of the book was completed in November
1983; the book came oul in 1984.

In the same way, in dealing with Majjhima Nikaya,
twenty-five suttas cach were chosen from Milapannasa, from
Majjhimapannasa, from Uparipannasa and published as separate
books. From Anguttara Nikdya. Khuddaka Nikaya and Sam-
yutta Nikdya also selections were published. Thus, there are a
number of gaps in all the five Nikdyas. Nevertheless. during this
time, we have been able to bring out a fair number of transla-
tions from various Nikayas. After publication of these books, the
Editorial Commuttee feels 1t 1s tume for us to fill up the gaps and
prescnt complete books to our readers. Here again, we start
filling up the gaps with Digha Nikaya. Our first book is
Silakkhandha Vagga; this is followed by Maha Vagga and
Pathika Vagga.

Silakkhandha Vagga

This is the first book from Digha Nikaya, the Collection
of long discourses of the Buddha. It 1s the division of discourses
on morality. There arc altogether thirteen suttas in this vagga.
They arc Brahmajala Sutta, Samannaphala Sutta, Ambattha
Sutta, Sonadanda Sutta, Kiatadanta Sutta, Mahal Sutta, Jaliya
Sutta, Mahasihanada Sutta, Potthapada Sutta, Subha Sutta, Kevajta
Sutta, Lohicca Sutta, and Tevijja Sutta. Of these. Brahmajila
Sutta, Samannaphala Sutta and Potthapada Sutta were included
in the “Ten Suttas from Digha Nikaya”. the first book published
by Myanmar Pitaka Association in 1984.

(1) Brahmajala Sutta: (The Net of Perfect Wisdom)

This is the first Sutta in Silakkhanda Vagga and is the
most well-known. Once the Bhagava was travelling from R3jagaha
to Nalanda with a following of five hundred bhikkhus. The
wandering ascctic Suppiya and his pupil Brahmadatta were also
travelling the same journcy. This discourse was given to the
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bhikkhus in connection with them. Suppiya was all the time
maligning the Buddha, the Dhamma and the Samgha, while his
pupil Brahmadatta praised the Buddha, the Dhamma and the
Samgha. When the bhikkhus reported this matter to the Bhagava,
he said: “Bhikkhus! If others should malign the Buddha, the
Dhamma and the Samigha, you must not feel resentment, nor
displeasure nor anger on that account.” He also told them not to
feel pleased, or delighted, or elated, should others praise the
Buddha, the Dhamma and the Samgha.

Minor Morality, Middle Morality, Higher Morality

The Buddha also pointed out that a worldling (Puthujjana)
when he praises the Tathagata might do so only in respect of
trifling and inferior matters, a mere morality. This means moral-
ity (Sila) as such is trifling and inferior when compared with
concentration (Samadhi), and wisdom (Paiia). The Buddha
futher explained to the bhikkhus the three kinds of morality, viz.
Minor morality (Cala Sila), Middle morality (Majjhima Sila) and
Major morality (Maha Sila). Minor morality is basic morality,
most of which 1s applicable to all; the other two are more
comprehensive, mostly applicable to samanas and brahmanas.

The Profound, Tranquil and Noble Dhamma

The Buddha then continued thus: “Bhikkhus! Besides
morality there are other dhammas which are profound, hard to
see, hard to comprehend, tranquil, noble, surpassing logic, subtle
and intelligible only to the panditas, ariyas who have attained
one of the four maggas. The Tathagatha has set them forth after
realization of these dhammas by himself through Sabbaiifiuta
Nana (Perfect Wisdom). Anyone wishing to praise correctly the
true virtues of the Tathagata should do so in terms of these
dhammas...” This, in fact, 18 the dhamma which surpasses the
sixty-two wrong views of the ascetics.
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nun.bering one thousand two hundred and ity Coranui o)
Jivaka suggested, “Let your Majesty attend on :he Bhapavd, and
if you should attend on him. your mind might become clear and
calm.”

King Ajatasattu accepted Jivaka's suggestion. Then, with
his full retinue of mimsters, attendants, etc., the king set forth
from R3jagaha 0 the mango grove of Jivaka. There, the king
saw the Bhagava, who was sitting against the middle pillar of
the pavilion facing east. He approached the Bhagava, paid
homage to him and stood 1n a suitable place. He looked again
and again at the huge assemblage ot bhikkhus who were seated
in perfect silence and calm as the waters of a clecar lake. He

was. indeed, very much inpressed by the peacetul assembly ot
bhikkhus.

Questions on the Fruits of the Iife of a Samana

King Ajatasattu then asked the Bhagava. “Can you.
Venerable Sir, reveal to me the advantages 1o be gained, in this
very life, from being a samana?” The Bhagava gave his answer
to the above question with the example ot a servant and of a
tarmer. It occurred to them (independently) thus: The state of
one's existence 1S conditioned by meritorious deeds and the
resultant etffect of such deeds, etc. “Had I done meritorious
deeds I could have been like the king ot Magadha who enjoys
to the full the five pleasures of the senses as if he were a deva.
Now 1t were better tor me to shave oft my hair and beard, don
the bark-dyed robe, renounce hearth and home and become a
recluse leading the homeless lile.” Thus reflecting, both the
servant and the farmer become recluses. Having become recluses
they exercised selt-control 1n bodily, verbal and mental actions.
were content with what they could get for tood and clothing
and took delight in solitude.

Now that they are recluses, 1t would not be proper for
the master and the landholder to call them back and let them be
a servant or a farmer. Instead. the master and the landholder
should pay respect to them, welcome them and invite them to be
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seated, make offerings of the four requisites and provide security
and protection for them according to law. This is the advantage
of being a samana, personally experier:ced, in this very life.

Higher and Better Advantages of a4 Samana's life

King Ajatasattu next asked the Tathdagata whether there
are other advantages higher and better than those previously
mentioned. The answer was 1n the affirmative. The Tathagatha
then told him about a houscholder, or his son or anyone else
who might have heard the dhamma taught by the Tathagata.
After listening to the dhamma that person developed faith and
conviction in the Tathagata, felt like leaving the household life
for the homeless life of a recluse. He gave up his wealth, left
his relatives, shaved off his hair and beard, donned the bark-
dyed robe, renounced hearth and home, and became a recluse
leading the homeless life.

On becoming a samana he practises self-restraint in
accordance with the fundamental precepts (Patimokkhasanivara
St~ e e moral precepts (Cila Sila, Majjhima Sila
and Maird Sila) well. He has his sense-faculties guarded; he
atains nundfulness and clear comprehension; he 1s contented. He
dissociates himself from the five hindrances (nivarana) and from
all demeritorious factors (viz. covetousness, ill will, sloth and
torpor, resticssness and worry and doubt). Eventually he attains
the first, second, third and fourth jhanas, one after the other.
The attainment of each one of the jhanas is an advantage of
being a samana, personally experienced, which is higher and
better than the advantages previously mentioned.

When he has reached this stage he directs and inclines
his mind to the development of Insight-knowledge (Vipassana
Nana) by which he can create a mentally generated form
complete with all organs. Next, he directs and inclines his mind
to the development of psychic power (Iddhivida Nana), with
which he wields the various kinds of supernormal powers. He
also directs and inclines his mind to the gaining of the hearing
power like the Divine Power of Hearing (Dibbasota Nana);
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directs and inclines his mind to (discriminating) knowledge of
the minds of others (Cetopariya Niana); directs and inclines his
mind to the knowledge of past existences (Pubbenivasa Nana);
directs and inclines his mind to the Divine Power of Sight,
which is extremely clear, surpassing the sight of men (Dibbacakkhu
Nana); and finally he directs and inclines his mind to the
knowledge of extinction of moral intoxicants (Asavakkhaya Nana).
The attainment of each one of these eight knowledges (vi))as) 1s
an advantage of being a samana, personally experienced, which
1S higher and better than the advantages previously mentuoned.

The Highest and Best Advantage

On attaining the Asavekkhaya Nana, the bhikkhu truly
understands dukkha, the cause of dukkha, the cessation of
dukkha and the practice (lit.path) leading to the cessation of
dukkha. He also truly understands the asavas, the cause of the
asavas, the cessation (extinction) of the asavas and the practce
leading to the cessation (extinction) of the asavas. The mind of
the bhikkhu who thus knows and thus sees 1s liberated from the
asavas;viz the craving for pleasures of the senses (kamasava),
the hankering after (better) existances (bhavasava), clinging (o
wrong views (ditthasava) and i1gnorance of the four Anya
Truths (avijjasava). This knowledge of extnction of asavas
(Asavakkhaya Nana) is the highest and the best advantage of
the life of a samana.

The Tathagata himself has said thus. “Great King, there
1s no other advantage of being a samana, personally experi-
enced, more pleasing and higher than this which one can see for
oneselt.”

King Ajatasattu bccomes a Lay Disciple

At the end of the discourse King Ajatasattu of Magadha
took refuge in The Three Gems, the Buddha, the Dhamma and
the Samigha. He pleaded with the Bhagava to take him as a lay
disciple from that instant to the end of his life. The king also
asked the Bhagava to accept the admission of his guilt (i.e.,
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killing his father for the sake of gaining sovereign power) so
that he would restrain himself in the future.

The Bhagava replied. “Now, as you have realized your
euilt and admitted to make amends, we accept your admis-
sion...”

Then, King Ajatasattu of Magadha paid obeisance to the
Bhagava and departed with his retinue. Soon after the king had
left, the Bhagava said to the bhikkhus: “Bhikkhus! This king
has destroyed himself. Bhikkhus! Had not this king put his
father to death who ruled with righteousness and kingly virtue,
there would have arisen in him, here and now, the clear and
undefiled eye of the dhamma (Sotdapatti magga).”

NOTE: Although King Ajatasattu failed to attain Sotapatti Magga,
immediately after listening to the above discourse given by the
Tathagata, he did gain some other benefits. For example, he
could now sleep well at nights, and having developed much
faith in and devotion to the Buddha, the Dhamma and the Sami
gha he did his utmost in promoting the welfare, progress and
promotion of the Buddha's Teaching (Sasana). For these acts of
merit done out of faith and devotion to the Three Gems, instead
of suffering in the Avici Niraya he had to suffer only in
Lohakumbhi Niraya, a lesser Niraya. After the completion of his
term 1n that niraya, and after performing and fulfilling various
acts of perfection (parami) he would become a Paccekahbuddha
and finally realize Parinibbana. (Commentary)

(3) Ambattha Sutta

This discourse is named after the Youth Ambattha, a
pupil of the Brahmana Pokkharasati. Once, the Bhagava was
making a tour of the country of the Kosalans,  with a company
of bhikkhus numbering five hundred and stopped at Icchanan
gala forest-grove, near a brahamana village. There was much
talk among the people about the Bhagava's arrival and about the
supreme attributies of the Bhagava. The Brahmana Pokharasati
wished to verify the news, wanted to make sure whether he is
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ceallyv an arahat who 1s perfectly Selt-Enlightened. He thought
that 1t would. indeed. be good to pay respect to such a person
worthy of’ veneration.

So he called his pupil Ambaitha and told him to {ind out
whether the Bhagava was a truly Great Man, one who pos-
sesses all the thirty-two bodily marks mentioned 1n the Vedas.
For a Great Man possessing these marks there arc only two
alternative destinies: one leading a household lite would surely
become a Umversal Monarch: who has come to the throne by
virtue of rightcous conduct, ruling over the four island-conti-
nents, four oceans. ctc. or onc leading a homeless Iife of a
recluse would be a Buddha worthy of special veneration. Per-
fectly Self-enhightened. cte. So young Ambattha took leave of
his teacher Pokkharasit and set forth with a company ol young
brahmanas o the Icchdanangala forest-grove where the Bhagava
was staymng.

On his meeting with the Bhagava. young Ambattha was
disrespectful. rude and 1nsolent 1in his bchaviour towards the
Bhagava: saying a few words here and there, walking about or
standing while the Bhagava was scated. The Bhagava then
rcminded him about the purpose of his visit to the Bhagava and
1o keep his mind well on 1t. He also said that Ambattha was
indeed 1ll-taught and ill-trained. This made Ambattha very angry
and he retaliated by disparaging the Sakyans, saying that they
were of low birth, etc. Thus, he degraded the Sakyans three
times. and quite severely 100. So the Bhagava thought 1t was the
proper time tfor him to talk to young Ambattha and asked him
about his lincage. On getung his reply that he was a Kanhayana
by lincage. the Bhagava pointed out to him that whereas the
Sakyans were the descendents of a master-race, he, Ambattha.
was a descendent of a slave-girl belonging to one ot the
Sakyans. |

But Ambattha was reluctant to accept or to reveal this
fact. When the Bhagava again asked him about his ancestry he
ramaincd stlent. When the question was repeated also he was
silent. But, when Sakka, king of the devas taking the guise of
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the Bhagava and Ambattha, Ambattha got frightened and admit-
ted that he was, indeed, a descendent of a slave-girl.

Knowledge and Practice of Morality
(Vijjacarana)

After that, there was some more talk about the lineage of
Ambattha, and about brahmanas and the khattiyas. Towards the
end of the talk, the Bhagava said to Ambattha:

“Eminent are the khattiyas among people
who put reliance on their lineage.

But among devas and men,

He who 1s endowed with knowledge
And practice of morality,

Stands out as pre-eminent.”
The Bhagava then added: “Ambattha! Those who are

not bound by notions of birth, lineage or pride will realize for
themselves perfection in incomparable knowledge and practice of
morality.

Young Ambattha then asked the Bhagava about’ the
incomparable knowledge and the perfect practice of morality.
The Bhagava gave a detailed reply to this question. Thus in this
text, there 1s a long description of the three kinds of morality
(Cuala Sila, Majjhima Sila and Maha Sila); description of mind-
fulness and comprehension, dissociation from sensual desire, ill-
will, sloth and torpor, restlessness and worry and doubt; and
description of the attainment of the four jhanas. This part deals
with practice or conduct (carana).

After this, there 1s a detailed account of the attainment of
the eight kinds of knowledge (vijjas) viz. Insight knowledge
(Vipassana Nana), Power of creation by Mind, Supernormal
Power,; the Divine Power of hearing, knowledge of Minds of
Others, knowledge of Former Existences, Divine Power of Sight
and knowledge of the Extinction of Asavas. This section on
knowledge and conduct 1s a very important part of this sutta for
1t 1s defmitely mentioned here that it is not one of high birth nor
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incage but one endowed with the Incomparable knowledge and
Perfect Practice of morality who 1s the most eminent and most
noblc among devas. brahmas and men.

Revealing the Two Bodily Marks

Then, the Bhagava went to the covered walk outside the
monastery. Ambattha tollowed the Bhagavd and examined the
thirty-two bodily marks of a Great Man. He noticed almost all
the thirty-two marks except the two: the private part encased in
a shcath and the long extensive tongue. The Bhagava, knowing
that Ambattha was perplexed and very much in doubt, by
cxercise ol his supernormal psychic power. revealed those two
bodily marks to Ambattha. Ambattha was sausticd and con-
vinced that the Samana Gotama was fully endowed with the
thirty-two marks ot a Grecat Man.

Ambalttha returned - to his tecacher., Brahmana Pokkharasau:
and reported to him that Samana Gotama was fully endowed
with the thirty-two marks of a Great Man, and not parually. At
that very mstant, a strong desire arose in Brahmana Pokkharasat
10 go and sec Samana Gotama himselt.

Brahmana Pokkharasati approachcd thec Bhagava

On meeting with the Bhagava. Brahmana Pokkharasat
told the Bhagava that Ambattha was being toolish and asked
the Bhagava to forgive him. Brahmana Pokkharasati next exam-
ined the bodily marks of a Great Man on the body of the
Bhagava. To him also. the Buddha revealed those two bodily
marks with the exercise of his supernormal psychic power.
Brahmana Pokkharasati was quite satistied with what he saw.
Then he made offerings of almstood to the Bhagava. Brahmana
Pokkharasati personally attended on the Bhagava. ottering choice
hard and soft tood, with his own hands tll the Bhagava caused
him to stop signifying he had had enough.
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Delivery of Discourses to Brahmana Pokkharasati

After finishing the almsmeal the Bhagava delivered a
series of discourses t0 Brahmana Pokkaharasati. He started with
the discourse on charity, then he went on to morality, celestial
realms, faults of sensual desire, vileness of sensual desire, defil-
ing effects of sensual desire and advantages of freedom from
sensual desire. Then, finding that the mind of Brahmana
Pokkharasati was in a fit condition to take in the dhamma the
Bhagava also expounded to him the four Ariya Truths.

Brahmana Pokkharasati Becomes a Lay Disciple

Just as a clean, unsoiled piece of cloth readily takes in
the dye, so also, Brahmana Pokkharasati took in the truth and

gained the Eye of Wisdom, 1.e., he attained Sotapatti Magga
Nana and then and there realized that whatever has the nature
of arising has the nature of cessation.

Thus, Brahmana Pokkharasati readily took in the dhamma.
Then, he addressed the Bhagava extolling the dhamma and
requested the Bhagava to take him and his family as lay
disciples.

(4) Sonadanda Sutta

This 1s the discourse given by the Bhagava to the
Brahmana Sonadanda. It i1s an exposition of knowledge and
morality.

Once, the Bhagava was making a tour of the country of
Anga with a company of five hundred bhikkhus. He stopped at
the town of Campa and stayed by the bank of Lake Gaggara
nearby. The Brahmana Sonadanda, from the town of Campa
came to see the Bhagava, after exchange of greetings and some
coversation, the Brahmana Sonadanda requested the Bhagava to
elucidate to him the meaning of the terms 'morality' and 'knowl-
edge'. Thus, the Bhagava gave a discourse on morality and
knowledge oOn the same lines as he did in Samaffiaphala Sutta.
First he dealt with Minor morality, Middle morality and Higher
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morality, then going on to the four jhanas, and the eight
catagorious of knowledge (vij;as), beginning with Insight knowl-
edge (Vipassana Nana) and culminating in Asavakkhaya Niana).

In this discourse. a distinction 1s made between accom-
plishment 1n morality and accomplishment in knowledge. The
three kinds of morality, and the attainment of the four jhanas
constitute morality, the cight categories of knowledge constitute
knowledge. Morality and knowledge, however, are 1interdepen-
dent. This fact 1s pointed out in the text, both by the Bhagava
and the Brahmin Sonadanda. It 1s said: ... knowledge 1is
washed clecan by morality and so 1s morality washed clean by
knowledge just as one hand washes the other or one foot
washes the other. ... One who 1s accomplished in morality 1is
also accomplished 1in knowledge. In this world, morality and
knowledge are deemed to be the most supreme.” Thus, both
morality and knowledge are very important 1n our lLives.

At the end of the discourse, the Brahmin Sonadanda
requested the Bhagava to take him as a lay disciple, who takes
refuge in the Buddha, the Dhamma and the Samigha.

(5) Kiitadanta Sutta

This discourse was given by the Bhagava to the Brahmana
Katadanta. Once, the Bhagava was touring the country of
Magadha with a company of five hundred bhikkhus and stopped
at Ambalatthika garden, near the brahmana village ot Khanumata.
Brahmana Kitadanta of Khanumata village was preparing a
ereat secrifical feast involving the sacrifice of a large number of
bulls, heifers, sheep, goats, etc. This Brahmana together with his
friends, came to see the Bhagava and requested the Bhagava
to tell him about the three mental attitudes towards sacrifice
together with their sixteen supporting factors.

Sacrificial Feast of King Mahavijita

To him, the Bhagava related about the sacriticial feast of
King Mahavyita, a very rich king of the umes long past. This
king wanted to hold a grand sacrificial feast as he wished to
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have prosperity and happiness for long. He consulted his minis-
ter, Purohita. Purohita did not advise the king to hold grand,
expensive feasts due to existing unsettled condition, the country
being rankled and hurt by thievery and plundering in towns and
villages followed by highway robbery.

~ When peace and prosperity returned, the king again
asked his minister about holding the grand feast. His minister
then advised the king to consult and get the consent of the
Khattiya vassals, ministers and officials, wealthy brahmanas and
rich householders. They gave their consent saying, “Do make
the offering; it is the suitable time Your Majesty.” Thus, these
four concenting parties constitute factors supporting the sacrifice.
The remaining twelve supporting tactors include such qualifica-
tions as having good and pure lineage, good appearance, wealth,
intelligence, generosity, ability to assess past, present and future
events; and for brahmana purohita, to be a past master of the
vedas, and to be able to recite mantras, etc.

The correct mental attitude toward sacrificial feast is to
have no regrets saying, “Alas! My immense wealth has become
depleted” (1) as one 1s preparing to hold the feast, (i1) or while
one 1s holding the teast, (i11) or after one has held the feast.
Instead of harbouring regrets, one should give away freely and
feel glad about 1t with a clarity of mind. Thus should one hold
a sacrificial feast or offering.

Sacrifices entailing less trouble and exertion but more
fruitful than the above

The Brahmana Kiitadanta then asked the Bhagava whether
there were other forms of sacrifice which entail less trouble but
more fruitful than the above. To this question the Bhagava
replied in the affirmative and gave a list of the various forms of
sacrifice which are all more fruitful and more rewarding than the
sacrificial feast. The list 1s as follows:

(1) alms-giving in constant practice, the traditional sac
rifice dedicated to bhikkhus established in morality;
(ii) donation of a monastery;



X X Introduction

(1) taking rutuge in thc Buddha. the Dhamma and the
Samgha;

(1v) observance of moral precepts;

(v) sacritice relating to attainment of jhanas;

(vi) sacrifice leading to attainment of Asavakkhaya Nana.
which 1s the execellent and the most eminent
perfection in sacrifice.

Request for lay-discipleship

The Brahmana Kiuiatadanta, next requested the Bhagava
lo take him as a lay disciple from that time on to the end of his
lite. He also set free the bulls, heiters, sheep, goats, etc.. that
had bcen brought for sacrifice. The Bhagava then delivered a
series of discourses in their sequence to Brahmana Kutadanta, in
the samc way as he did to Brahmana Pokkharasati (Ambattha
Sutta). Brahmana Kiuatadanta also took in the dhamma readily

just like a clean, unsoiled piece of cloth takes in the dye. and
he came to be established 1n Sotapatti Fruition.

(6) Mahali' Sutta

This discourse was given by the Bhagava to Mahali and
his followers in a monastery, near Vesali. Here, the Bhagava
explained to Mahali why one sould not contine oneself to one-
sided concentration or to two-sided concentration 1n practising
the dhamma. In fact, the Bhagava instructed his bhikkhus not to
confine themselves to one-sided concentration (e.g. on visible
object) or to two-sided concentration (on visible object and
sound) nor to be satistied with just the attainment of jhanas. The
bhikkhus were told to take up the Noble Practice (brahmacariya)
under the guidance of the Bhagava with a view to the realiza-
ton of the Four Noble Fruitions, viz, Sotapatu Fruition, Sakadagami
Fruiion, Anagami Fruition and Arahatta Fruition. The attain-
ment of Arahatta Fruition means. becoming an arahat with the

. Mahali: 1s the personal name of Otthaddha, King of the Licchavis.
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realization, by himself, the emancipation of mind (Cetovimutti)
and emancipation by Insight (Arahatta Panfa) through extinction
of asavas.

These dhammas are realized by the Practice of the Path
of Eight Constituents viz., Right View, Right Thought, Right
Speech, Right Action, Right Livelihood, Right Effort, Right

Mindfulness and Right Concentration.

(7) Jaliya Sutta

This discourse was given by the Bhagava to two wan-
dering ascetics, Mundiya and Jaliya at Ghositarama monastery
near Kosambi. They came to the Bhagava and asked' this
question; “Is physical body life,” or, “is life physical body?” or,
“Is life one thing and physical body another?”

By way of answer, the Bhagava delivered to them g
discourse on the various stages of the Practice of the dhamma,
starting from accomplishment in morality, to the attainment of
jhanas, of Insight knowledge etc. leading to attainment of the
knowledge of Extinction of dsavas. To one who has thus
completed the task for the attainment of magga, one who has
attained knowledge of Extinction of asavas, the answer to the
above question is quite clear. Even Mundiya and Jaliya realized
it an1 admitted that “It will be improper for one to tell that
bhikkhu who knows (the Path) and sees thus: “Physical body is
life,” or “life is physical body,” or *“Life 1s one thing and
physical body is another.” The Bhagava also said, I do not say
“Physical body i1s life,” or “life 1s physical body,” or “Life is
one thing and physical body is another.”

The two wandering ascetics approved what the Bhagava
has said.

1. Note: If the Bhagava had given the answer in the affirmative to the first
part of the question, these ascetics would accuse him of holding the
Annihilation views (Uccheda ditthi); 1f he were to give the answer in the
affirmative to the second part of the question, they would accuse the
Bhagava of holding the Eternity View (Sassata ditthi).
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(8) Mahasihanada Sutta

This discourse by the Bhagava was given to the ascetic
Kassapa at a Dcer Park ncar the town of Urunna. The naked
ascctic Kassapa came to the Bhagava as he wanted to find out
whether 1t was true that the Bhagava disparaged all self-morti-
fication and condemmed all ascctics who lead an austere lfe.
These ascetic practices of sclf-mortification are taken by the
ascetics to be the tasks of samanas and brahmanas. Such
practices include actions like going naked, taking food at intervels
of one or two days or even fifteen days, living on pot-herbs or
grains of mullet, wearing coarse hempen cloth, etc. Then there
was a discussion on how one becomes a Samana or brahmana
and when.

To the ascetic Kassapa, the Bhagava pointed out that
one cannot become a (true) samana or brahmana by means of
the practice of self-mortification. Such mortification practices of
ascctics as menuoned above are futile. One undertaking these
practices 1s far from being a samana or a brahmana; unless he
has practised and realized perfection in morality, concentration
and knowledge.

A truc Samana or a Brahmana

In this practice laid down by the Bhagava, the bhikkhu
cultivates a mind of non-hatred, non-malice and loving kindness
and dwells 1n the realization, by himself, in the present life, of
the emancipation of the mind (Cetovimutti) and of emancipation
by Insight (Arahattaphala Panna) due to extinction of asavas.
This bhikkhu i1s called a samana or a brahmana. this 1s the true
samana or brahmana who 1s endowed with morality. concentra-
tion and knowledge.

Brave utterance of the Bhagava (The Lion's Roar)

In the above practice, the Buddha stressed the importance
of being endowed with perfection in morality, in concentration
and 1n knowledge. In all these three aspects the Bhagava
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declared himself to be the most supreme. This declaration 1is
generally likened to the “Lion’s Roar”. Some examples: (1) I go
the furthest in (the conduct of) the most supreme form of
morality (adhisila); (ii) I go the furthest in (the practice of) the
most supreme form of intense self-mortification (adhijeguccha);
(iii) I go the furthest in (the acquisition of) the most supreme
form of knowledge (adhipaiiia); (iv) I go the furthest in (the
realization of) the most supreme form of emancipation (adhivimutti)
elc.

Thus, i1s the Bhagava, the most supreme!

(9) Potthapada Sutta

In the Potthapada Sutta, the discourse given by the
Bhagava to Potthapada and his followers at Ekasalaka Hall,
near Savutthi, the subject of discussion was the arising of safifia
associated with the attainment of jhanas and the cessation of
safifid (nirodha samapatti). Continuing the discussion, the Bhagava
also laidd down the dhamma certain to lead to Nibbana. This
dhamma 1s the dhamma that 1s conducive to the realization of
the four Anya Truths, viz., the Ariya Truth of Dukkha, the
Ariya Truth of the Cause or Orgin of Dukkha, the Ariya Truth
of the Cessation of Dukkha and the Ariya Truth of the Practice
(lit.Path) leading to Cessation of Dukkha.

(10) Subha Sutta

This discourse was given by the Venerable Ananda to
young Subha, son of Todeyya. The subject of the discourse was
'‘Groups of Dhamma praised by the Bhagava. The three groups
of dhamma here are: group of moral precepts, group of concen-
tration, and group of knowledge.

(11) Kevatta Sutta

In this discourse given by the Bhagava to Kevatta, son
of a wealthy householder, at Pavarika's mango grove in Na]anda,
the subject of discussion was 'miracles’. The three kinds of
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miracles arc those performed by means of supernormal psychic
power (1ddhi pauhariya; those performed by means of the power
of revealing other people's mind (adesana patihariya); and those
performed by means of admonition or instruction (anusasani
pauhdriya).

The Bhagava has, by himself, rcalized all these three
kinds of miracles through abhinna (perfect wisdom, sabbannuta
nana). But secing the taults of psychic power and the power of
revealing other people’s mind., the Bhagava was very much
averse 1o the exercise of those two powers. The third kina ox
miracle involves giving instructions for the attainment of Jhanas.
elc., leading to the attainment of Insight knoweledge and the
other knowledge (vipds) culminating in the knowledge of extinc-
tion of dsavas (Asavakkhaya Nana). Of the three kinds of
miracles this last kind 1s the most superior

(12) Lohicca Sutta

This discourse was given by the Bhagava to Brahmana
[ohicca, lord of Salavatika village at that samec village. In this
discourse four types of teachers are mentoned; three ot the four
deserve criticism but the fourth teacher 1s one who should not
be criucised.

The tcachers who should be criticised

(1) The bhikkhu teacher has not yet actually enjoyed the
fruits of the life of a bhikkhu. He teaches his puipls what 1s
beneficial for them, what would bring them happiness. His
puipls do not obey him nor show any interest in the knowledge
imparted to them. This teacher deserves criticism.

(2) The bhikkhu teacher has not vyet actually enjoyed the
fruits of the life of a bhikkhu. He teaches his pupils what 1s
beneticial to them, what would bring them happiness. His pupils
obey him and gain the benefits of the teaching. This teacher also
descrves criticism.

(3) The bhikkhu teacher has enjoyed the fruits ot the hife
of a bhikkhu. He teaches his pupils what 1s beneticial for them.
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what would bring them happiness. His pupils do not obey him,
nor show any interest in the knowledge imparted to them. This

teacher also deserves criticism.

The teacher who should not be criticised

The bhikkhu teacher who is accomplished in morality,
who is endowed with concentration and with knowledge teaches
his pupils what is beneficial to them and what brings them
happiness. Under such a teacher, the pupil also gains the highest
perfection in the dhamma. This teacher does not deserve to be
criticised; if he be criticised, such criticism is untruthful and

unjustified.
(13) Tevijja Sutta

Once, the Bhagava was staying at the mango grove on
the bank of River Aciravati to the north of the Brahmana
village of Manasakata. Many distinguished and wealthy brahmanas
were also staying at Manasdakata village. Then, a conversation
arose between Vasettha and Bharadvaja, the two young brahmanas.
The subject of their conversation was “The true or the false path
that leads to companionship with the Brahma”. There was much
talk between them about the paths as laid down by the brahmanas
who were well-versed in the Vedas. But none of them could
convince the other over these views. Thus they came to the
Bhagava to get his opinion.

At the request of Vasettha, the Bhagava gave the dis-
course on The Way to the Brahma-world. This Path as laid
down by the Bhagava is as follows:

First, the bhikkhu is accomplished in morality.He has
dispelled the five hindrances (nivaranas). The bhikkhu dwells in
a state of mind filled with loving-kindness, compassion, sympa-
thetic joy and equanimity, pervading all cardinal points and then
everywhere, above, below and around. Thus does he dwell
diffusing the entire world of sentient beings, identified with
himself with the mind filled with loving-kindness, compassion.
sympathetic joy and equanimity, extensive, lofty, measureless,
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free from hatred, free tfrom 1ll-will. These states of mind consu-
tute the Path leading one to be together with the Brahma. By
this time, the bhikkhu's mind 1s without enmity, 1S therefore
healthy and undefiled; he has gained mastery over his mind.
This mastery over his mind 1s good reason for him to be
together with the Brahma on the dissolution of his body after
death. This indeed, is the way to the Brahma world.!

Thus has the Bhagava taught us the dhamma in various
ways'

May the Buddha's Teaching
shine forth like the radiant sun.
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Namo tassa bhagavato arahato sammasambuddhassa

I. BRAHMAJALA SUTTA



I. BRAHMAJALA SUTTA
(Discourse on the Net of Perfect Wisdom)

Paribbajaka katha
About the (two) Wandering Ascetics

1. Thus have I heard:

Once the Bhagava' (the Exalted One) made a long
journey from Ridjagaha to Nalanda with a large company of
bhikkhus? numbering five hundered. Suppiya, a wandering ascetic,
was also making a long journey from Rajagaha to Na3landa
together with his pupil, the youth Brahmadatta.

In the course of the journey Suppiya, the wandering
ascetic, maligned the Buddha, the Dhamma and the Samigha in
many ways. The youth Brahmadatta, the pupil of Suppiya,
however, praised the Buddha, the Dhamma and the Samigha in
many ways. Thus the teacher and the pupil, each saying things
directiy contradictory to the other, followed behind the Bhagava
and the company of bhikkhus.

2. Then the Bhagava went up to the King's Rest
House at the Ambalatthika garden to put up there with his
company of bhikkhus for one night. The wandering ascetic,
Suppiya, approached the same Rest House with his pupil, the
youth Brahmadatta, to put up there for one night. At the garden
also, the wandering ascetic, Suppiya, maligned the Buddha, the
Dhamma and the Samigha in many ways, whereas his pupil, the
youth Brahmadatta, praised the Buddha, the Dhamma and the
Samigha in many ways. And in this manner the teacher -and the
pupil were each saying things directly contradictory to the other.

3. Then, as the night ended ‘and the day dawned,
the bhikkhus congregated in the pavilion when the following
conversation arose: “Friend! How wonderful! And, indeed, how

1. Bhagava: This is the most frequently used appellation of the Buddha
in the Suttanta Pitaka.
2. Bhikkhus: A bhikkhu is a member of the Buddhist Order (the Sam

-gha).
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marvellous, friends, that what has never happened betore has
now happencd! The Exalted One, the All-knowing the All-
sceing, the Homage worthy, the Perfectly Self-Enlightened,
understands with clear penetration the varied dispositions of
senticnt beings. (As an example of how there are vaned disposiions
of sentient beings, the bhikkhus continued to say:)' This wandering
ascetic, Suppiya, maligned the Buddha, the Dhamma and the
Samgha 1n many ways, whereas his pupil, the youth Brahmadatta,
praiscd the Buddha. the Dhamma and the Samgha 1n many
ways. The teacher and the pupil, each saying things directly
contradictory to the other, followed behind the Bhagdva and the
company of bhikkhus.” ~

4. The Bhagava knowing the subject of their talk?,
came (0 the pavilion, took the scat perpared for him and asked:
“Bhikkhus! What were you talking about as you are assembled
here? What was the subject of your untimished conversation
beforc I came?” On thus being questioned, the bhikkhus told
the Bhagava thus:

“Venerable Sir! As the night ended and the day dawned.
we congregated 1in this pavilion and the tollowing conversation
arose:

‘Friends'! How wonderful! And. indeed, how marvellous.
friends, that what has never happened betorc has now happened!
The Exalted One, the All-knowing, the All-seeing, the Homage-
Worthy, the Pertectly Self-Enlightened. understands with clear
penetration the varied dispositions of sentient beings. This wandering
ascetic, Suppiya, maligned the Buddha, the Dhamma and the
Samgha in many ways, whereas his pupil, the youth Brahmadatta.
praised th¢ Buddha, the Dhamma and the Sanigha in many

ways. The teacher and the pupil. each saying things directly

I.  As cxplained in the Commentary.

2.  The Buddha, through his faculty of knowing other pcople's minds
and through his omniscience, already knew all that had happened
and all that had been discussed in his absence. But it was customary
for him to ask the bhikkhus or lay disciples what they had been

discussing, as an introduction to a discourse he would give on the
subject.
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contradictory to the other, followed behind the Bhagava and -
company of bhikkhus'. ““This, Venerable Sir, was the unfinished
conversation before the Bhagava came in.”

. Bhikkhus! If others should malign the Buddha,
the Dhamma and the Samgha, you must not feel resentment, nor
displeasure, nor anger on that account.

Bhikkhus! If you feel angry or displeased when others
malign the Buddha, the Dhamma and the Samigha, it will only
be harmful to you (because then you will not be able to practise
the Dhamma).

Bhikkhus! If you feel angry or displeased when others
malign the Buddha, the Dhamma and the Samigha, will you be
able to discriminate their good speech from bad?

“No, indeed, Venerable Sir!” said the bhikkhus.

[f others malign me, or the Dhamma, or the Samgha,
you should explain (to them) what 1s false as false, saying 'It is
not so. It 1s not true. It 1s, indeed, not thus with us. Such fault
1S not to be found among us.’

6. Bhikkhus! It others should praise the Buddha, the
Dhamma and the Samigha, you should not fteel pleased, or
delighted, or elated on that account.

Bhikkhus! It other pleased, or delighted, or elated, when
others praise me, or the Dhamma, or the Samgha, 1t will only
be harmful to you'.

Bhikkhus! It others praise me, or the Dhamma, or the
Samgha, you should admit what 1s true as ture, saying ‘It 1S so.
[t 1s true. It 1s, indeed, thus with us. In fact, it 1s to be found
among us.’

1. Feeling of pleasure or delight due to faith in and devotion to the
Buddha is meritorious (Kusala dhamma). But when the feeling of pleasure
or delight is tainted with personal attachment to the Buddha, 1t becomes
demeritorious (akusala dhamma). Thus 1t will be an obstacle 1n practising

the dhamma, and will be harmful to the striving for jhana, magga, phala.
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Cuala Sila
(Minor Morality)'

7. Bhikkhus! When a worldling?® praises the Tathagata’
he might do so only in respect of ‘matters of a trifling and
inferior nature, of mere morality*. And what are those matters
of a trifling and inferior nature, of mere morality, by which a
worldling might praise the Tathagata?

3. Bhikkhus! In his praise of the Tathagata, a worldling
might say thus: ‘Samana Gotama abandons all thoughts of
taking life and abstains from destruction of life, setting aside the
stick and sword, ashamed to do evil, and he 1s compassionate
and dwells with solicitude for the welfare of all living beings’.

Bhikkhus! In his praise of the Tathagata, a worldling
might say thus: ‘Samana Gotama abandons all thoughts of
taking what is not given and abstains from taking what 1S not
given. He accpets only what 1s given, wishing to receive only
what 1s given. He establishes himself in punty by abstaining
from committing theft’.

Bhikkhus! In his praise of the Tathdagata, a worldling
might say thus: ‘Samana Gotama abandons all thoughts of
leading a life of unchastity and pracitses chastity remaining
virtuous and abstinent from sexual intercourse, the pracitce of
lay people’.

1. Minor Morality: The terms Minor Morality, Middle Morality and
Major Morality are literal translations. These should not be taken as
indicating that the latter two are higher than the first. Minor Morality
1s basic morality most of which is applicable to all. The other two are
more comprehensive, mostly applicable to samanas and brihmanas.

2. Worldling: Puthujjana, one who has not attained any magga.

3. Tathagata: Lit. "Thus come or Thus gone?" (following the course and
the practice of the former Buddhas). This appellation, meaning he who
has won the Four Noble Truths, 1s used frequently by the Buddha in
referring to himself or to former Buddhas. The Commentary gives
eight interpretations of this term.

4. Merc Morality: Morality (Sila) as such is trifling and inferior when

compared with concentration (Samadhi) and wisdom (Paifia).
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9. Bhikkus! In his praise of the Tathagata, a worldling
might say thus: ‘Samana Gotama abandons all thoughts of
telling lies and abstains from telling lies, speaking only the truth,
combining truth with truth, remaining steadfast (in truth), trustworthy
and not deceiving’.

Bhikkhus! In his praise of the Tathagata, a worldling
might say thus:  ‘Samana Gotama abandons all thoughts of
slandering and abstains from slander. Hearing things from those
people he does not relate them to those people to sow the seed
of discord among them. Hearing things from those people he
does not relate them to these people to sow the seed of discord
among them. He reconciles those who are at variance. He
encourages those who are in accord. He delights in unity, loves
it and rejoices in it. He speaks to create harmony.’

Bhikkhus! In his praise of the Tathdagata, a worldling
might say thus: ‘Samana Gotama abandons all thoughts of
speaking harshly and abstains from harsh speech. He sepaks
only blameless words, pleasing to the ear, affectionate, going to
the heart, courteous, pleasing to many and heartening to many.

Bhikkhus! In his prasie of the Tathagata, a worldling
might say thus: ‘Samana Gotama abandons all thoughts of
talking frivolously and abstains from frivolous talk. His speech is
appropriate to the occasion, being truthful, beneficial, consistent
with the Doctrine and the Discipline, memorable, timely and
opportune, with reasons, confined within limits and conducive to
welfare.’

10.  In his praise of the Tathagata, a worldling might
say thus: ‘Samana Gotama abstains from destroying all seeds
and vegetation.

‘Samana Gotama takes only one meal a day, not taking
food at night and fasting after mid-day.

‘Samana Gotama abstains from dancing, singing, music
and watching (entertainments) that is a stumbling block to the
attainment of morality.

‘Samana Gotama abstains from wearing flowers, using
perfumes and anointing with unguents.
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‘Samana Gotama abstains from the use of high and
luxurious beds and seats.

‘Samana Gotama abstains from the acceptance of gold
and silver. -

‘Samana Gotama abstains from the acceptance of un-
cooked cereals.

‘Samana Gotama abstains from the acceptance of un-
cooked meat.

‘Samana Gotama abstains from the acceptance of women
and maidens.

‘Samana Gotama abstains from the acceptance of male
and female slaves.

‘Samana Gotama abstains from the acceptance of goats
and sheep.

‘Samana Gotama abstains from the acceptance of chick-
ens and pigs.

‘Samana Gotama abstains from the acceptance of el-
ephants, cattle, horses and mares.

‘Samana Gotama abstains from the acceptance of culti-
vated or uncultivated land.

‘Samana Gotama abstains from acting as messenger or
courier.

‘Samana Gotama abstains from buying and selling.

‘Samana Gotama abstains from using false weights and
measure and counterfeits.

'‘Samana Gotama abstains from such dishonest pracitces
as bribery, cheating and fraud.

‘Samana Gotama abstains from maiming, murdering, holding
persons in captivity, committing highway robery, plundering
villages and engaging in dacoity.’

O Bhikkhus! Such are things that might be said should
a worldling praise the Tathagata.

End of the chapter on Minor Morality
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Majjhima Sila
(Middle Morality)

11.  And then there are certain respected samanas and
bramanas (recluses in general) who, living on the food offered
out of faith (in kamma and its results), are given to destroying
such things as seeds and vegetation. And what are such things?
They are of five kinds, namely, root-germs, stem-germs, node-
germs, plumule-germs, and seed-germs. Samana Gotama abstains
from.destorying such seeds and vegetation. Bhikkhus! A worldling
might praise the Tathagata in this manner.

12. And then there are certain respected samanas and
brahmanas who, living on the food offered out of faith (in
kamma and 1t results), are given to storing up and using things
offered, such as cooked rice, beverages, clothing, sandals, beds,
unguents and eatables. Samana Gotama abstains from storing up
and using such things. Bhikkhus! A worldling might praise the
Tathagata in this manner.

13.  And then there are certain repected samanas and
brahmanas who, living on the food offered out of faith (in
kamma and 1ts results), are given to watching (entertainments)
that is a stumbling block to the attainment of morality. And
what are such entertainments? They are: dancing, singing, music,
shows, recitations, hand-clapping, brass-instrument-playing, drum-
playing, art exhibitions, playing with an iron ball, bamboo
raising games, rituals of washing the bones of the dead, elephant-
fights, horse-fights, buffalo-fights, bull-fights, goat-fights, sheep-
fights, cock-fights, quail-fights, fighting with quarter-staffs, boxing,
wrestling, military tattoos, military reviews, route marches and
froop-movements. Samana Gotama abstains from watching
(enertainments) which 1s a stumbling block to the attainment of
morality. Bhikkhus! A woldling might praise the Tathagata in
this manner.

14.:  And then there are certain respected samanas and
brahmanas who, living on the food offered out of faith (in
kamma and its results), are given to gambling (and taking part
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in sports and games) that weakens one's vigilance (in the
practicc of morality). And what are such sports and games?
They arc: playing chess on eight-squared or ten-squared board;
playing imaginary chess using the sky as a chess-board; playing
chass on moon-shaped chess boards; thpping cowries with thumb
and finger. throwing dice; playing tipcat; playing with brush and
paints; playing marbles; playing at whistling with tolded leaves;
playing with minmature ploughs; acrobatics; turning palmleat wheels;
measuring with toy-baskets made ot leaves; playing with miniature
chanots: playing with small bows and arrows; alphabetical nddles;
mind-rcading and simulating physical defects. Samana Gotama
absains from gambling (and taking part in such -sports and
games) that weakens one's vigilance (in the practice of morality).
A worldling, bhikkhus, might praise the Tathagata in this man-
ner.

15. And then there are certain respected samanas and
brahmanas who. living on the tood offered out of faith (in
kamma and 1ts results), are given to using high and luxurious
beds and their turnishings. And what are they? They are: high
couches; divans raised on sculptured legs; long-tleeced carpets;
woolen coverlets with quaint (geometrical) designs: white woollen
coverlets: woolen coverlets with floral designs; mattresses stuffed
with cotton: woollen coverlets with pictorial designs. woollen
coverlets with fringes on one or both sides: gold-brocaded
coverlets: silk coverlets: large carpets (wide cnough for sixteen
dancing girls to dance on): saddle cloth and trappings for
clephants and horses: upholstery for carriages. rugs made of
black panther’'s hide. rugs made of antelope’s hide. red canopies
and couches with red bolsters at cach end. Samana Gotama
abstains from using such high and luxurious beds and their
turnishings. A worldhing, bhikkhus, might praise the Tathagata
in this mannecr.

16. And then there arce certain respected samanas and
hrahmanas who, hiving on the tood offered out of faith (in
kamma and 1its results), arc given o beautifying or adorning
themselves. And what are such cmbellishments and adornments?



They are: using perfumed cosmefics, getting massaged, taking
perfumed baths, developing one's physique, using mirrors, painting
eye-lashed dark, decorating (oneself) with flowers, applying powder
and lotion to the body, beautifying the face with powder and
lotion, wearing bangles, tying the hair into a top-knot, carrying
walking sticks or ornamented hollow cylinders (containing medicial
herbs) or swords, using multi-coloured umbrellas or footwear
(with gorgeous designs), wearing a turban or hair-pin set with
rubies, carrying a Yak-tail fan and wearing long white robes
with fringes. Samana Gotama abstains from such embellishment
and adornment. A worldling, bhikkhus, might praise the Tathagata
in this manner.

17.  And then there are certian respected samanas and
brahmanas who, living on the food offered out of faith (in
kamma and its results), are given to engaging themselves in
unprofitable talk (that is contrary to correct pracitce conducive to
the attainment of deva realms and Nibbana), such as talk about
kings, thieves, ministers, armed forces, calamities, battles, food,
drinks, clothing, beds, tlowers, unguents relatives, vehicles, villages,
market-towns, cities, provinces, womenfolk, heroes, streets,
waterfronts, the dead and the departed, trivialites, the universe,
the oceans, prosperity, adversity, and so on'. Samana Gotama
abstains from engaging himself in such unprofitable talk. A
worldling, bhikkhus, might praise the Tathagata in this manner.

18.  And then there are certain respected samanas and
brahmanas who, living on the food offered out of faith (in
kamma and 1its results), are given to mutually disparaging disputes.
And what are they? (They are as follows:) “You do not know
this Doctrine and Discipline. I know this Doctrine and Discipline.
How can you ever know this Doctrine and Discipline? Your
practice 18 worng. My practice is right. My speech is coherent
and sensible. Your speech 1s not coherent and sensible. What
you should say first, you say last; and what you should say last,
you say first. What you have long pracitsed to say has been

1. and so on: by this is meant ‘forest, mountains, rivers and islands.’
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upset now. I have cxposed the faults in your doctrine. You
stand rcbuked. Try to escape from this censure or explain 1t if
you can.” ‘Samana Gotama abstains {from such mutually disparaging
disputes. A worldling, bhikkhus, might praise the Tathagata 1n
this manner.

19. And then there are certain respected samanas and
brahmanas who. living on the food oftered out of faith (in
kamma and 1ts results), are given to serving as messengers or
couriers. And what are such services? They are: going from this
place to that place, or coming irom that place to this place and
taking things from that place (o this place. or bringing things
from that place to this place. on bechalt of kings, ministers
brahmins, householders and youths. Samana Gotama abstains
from serving messenger or courier. A worldling, bhikkhus, might
praise the Tathdgata in this manncr.

20. And then there are certaim respected samayas and
brahmanas who, living on the food offered out of faith (in
kamma and 1ts results), pracuse deccittul pretensions (10 attanments),
flattery (for gain), subtde insinuation by signs and indications (for
eain), using pressure (to get offerings) and the seeking of more
eain by cunning offer of gifts. Samana Gotama abstains from
such pretension and flattery. A worldling, bhikkhus, might praise
the Tathdagata in this manner.

End of the chapter on Middle Morality.

Maha Sila
(Major Morality)

21. And then there are certamn respected samanas and
brahmanas who, living on the food offered out of faith (in
kamma and 1ts results), make a wrongful living by means of low
arts contrary to correct practice conducive to the attainment of
dcva realms and Nibbana. And what are such low arts? They
are: fortune telling from a study of physical characteristics, or of
signs and omens, or of hghtning: interpreuing drecams: reading
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physiognomy; prognosticating from a study of rat-bites; indicating
benefits from fire-oblation with different kinds of firewood, or
with ditrerent ©@nen 4 1adles, with mashks, bocken rice, whole
rice, claritied but2y, oil, oral spells, or with blood; reading
physiognomy whilz chanting spells; forecasting good or bad
fortune from the signs and marks of a piece of land; being
versed in staie aftairs; reciting spells in the graveyard to eliminate
danger; reciting speils to overcome evil spirits; using magical
formulae learnt in a mud-house; charming snakes and curing
snake-bites; treating poisoning; curing scorpion-stings or rat-bites;
ircsrproting aning! and bird sounds and the cawing of crows;
foretelling the remaining length of life; diverting the flight of
arrows; and identifying the cries of animals. Samana Gotama
abstains from making a wrongful living by such means. A
worldling, bhikkhus, might praise the Tathagata in this manner.

22.  And then there are certain respected samanas and
brahmanas who, living on the food offered out of faith (in
kamma and 1its results), make a wrongful living by means of low
arts contrary to correct practice conducive to the attainment of
deva realms and Nibbana. And what are they? They are:
reading the portents of gems, dresses, sticks, daggers, swords,
arrows, bows and other weapons: reading the characteristics of
woman, men, young men, young women, male slaves, female
slaves, elephants, horses, buffaloes, bulls and other cattle, goats,
sheep, chickens, quails, iguanas, pointed-eared animals', tortoises
and game-beasts. Samana Gotama abstains from making a wrongful
living by such mecans. A worldling, bhikkhus, might praise the
Tathagata in this manner.

23.  And then there are certain resepcted samanas and
brahmans who, living on the food offered out of faith (in
kamma and its results), make a wrongful living by means of low
arts contrary to correct practice conducive to the attainment of
deva realms and Nibbana. And what are they? They are:

1. Pointed-cared animals: Kannika. The Commentary here says this term
means pinnalces of houses or points of ear-ornament.
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making predjctions about kings going to war; about kings coming
back from war; about king advancing in battle from their home
country;, about kings from foreign countries retreating; about
kings from foreign country advancing in battle; about kings
retreating to thier home country; about kings from their home
country proving victorious; about kings foreign countries losing
battles; about kings from foreign countries winning battles; about
kings in their home country losing battles; and about probabilities
of victories and losses of warring kings. Samana Gotama abstains
from making a wrongful living by such means. A worldhng,
bhikkhus, might praise the Tathagata in this manner.

24. And then there are certain respected samanas and
brahmanas who, living on the food offered out of faith (in
kamma and its results), make a wrongful living by means of low
arts contrary to correct practice conducive to the attainment of
deva realms and Nibbana. And what are they? They are;
making predictions about the eclipse of the moon, or of the sun;
about the conjunciton of a group of stars with a planet; about
the correct or incorrect course of the moon, the sun and the
planets; about meteors, comets, earthquakes and thunder; about
the rising and setting of the moon, the sun and the planets;
about the phenomena of darkness and brightness following such
rising and setting; about the effects of the eclipse of the moon,
or of the sun, or of the planets; about the effects of the moon
or the sun taking the right course; about the effects of the moon
or the sun taking the wrong course; about the effects of the
planets taking the right course; about the effects of the planet
taking the wrong course: about the effects of meteors, comets,
and thunder; about the effects of the rising and setting of the
moon, or of the sun, or of the planets; and about the eftects of
the phenomena of darkness or brightness following such rising
and setting. Samana Gotama abstains from making wrongful

living by such means. A worldling, bhikkhus, might praise the
Tathagata 1n this manner.

23. And then there are certain respected samanas and
brahmanas who, living on the food offered out of faith (in
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kamma and its results), make a wrongful living by means of low
arts contrary to correct practice conducive to the attainment of
deva realms and Nibbana. And what are they? They are:
predicting rainfall or drought, abundance or famine, peace or
calamity, disease or health; and knowledge of counting on the
fingers or of arithmetical or mathemetical calculations, of
versification, and of treaties of controversial matters (such as the
origin of the universe etc.). Samana Gotama abstains from
making a wrongful living by such means. A worldling, bhikkhus,
might, praise the Tathagata in this manner.

26.  And then there are certain respected samanas and
brahmanas who, living on the food offered out of faith (in
kamma and its resuits), make a wrongful living by means of low
arts contrary to correct practice conducive to the attainment of
deva realms and Nibbana. And what are they? They are:
bringing the bride to the bridegroom; leading away the bride
from her father's home; arranging betrothal, or divorce; making
predictions relating to acquisition or distribution of property;
causing gain or loss of fame and prosperity; curing the tendency
to abort or miscarry; casting spells to cause immobility of the
tongue or the jaws; reciting a spell to stop an attacking hand or
to cause inability to speak or to hear; conducting seances with
the aid of mirrors, or employing young women or female slaves
as mediums; propitiating the sun or the Brahma; making fire
issue from the mouth by means of a spell; and making invocations
to the goddess of glory. Samana Gotama abstains from making
a wrongful living by such means. A worldling, bhikkhus, might
praise the Tathiagata in this manner.

27.  And then there are certain respected samanas and
brahmanas who, living on the food offered out of faith (in
kamma and 1ts results), make a wrongful living by means of low
arts contrary to correct pracitce conducive to the attainment of
deva realms and Nibbana. And what are they? They are:
propitiating the devas by promises of offerings; making offerings
to devas for favours granted; causing possession by spirits or
exorcising them; casting spells with magical formulae learnt in a
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mud-house; turning a eunuch into a man; turning a man into a
cnunch; pracusing the art of choosing building-sites; propitiating
the devas.while choosing building-sites; practising the profession
of mouth-washing or bathing; fire-worshipping; causing vomiting;
gIving purgatives; using emetics, or catharses; letting out phlegm
etc. from the head; preparing car-drops or eye-drops; preparing
medicinal snuff, or eye ointment 10 remove cataracts; preparing
eye-lotions; curing cataracts: doing surgery; practising paediatrics;
preparing basic drugs and dressing sores and removing the
dressing. Samana Gotama abstains from making a worngful
hiving by such means. A worldling, bhikkus mi2b ~raise the
Tathagata in this manner.

Bhikkhus! These arc the matter of a trittling and inferior
of mere moralty, in respect of which a worldling might speak
when praising the Tathagata.

End of the Chapter on Major Morality

Exposition on Wrong Vicws

28. Bhikkhus! Besides morality there are other dhammas'
which arc profound. hard to sce. hard to comprehend. tranquil.
noble, surpassing logic. subte and intelligible only to the pandita,
ariyas who have attained one of the four maggas. The Tath3agata
has set them forth after realization of these dhamma by himselt
through Sabbannuta Nina (Perfect Wisdom)?. Anyone wishing
to praise correctly the true virtues oi the Tathagata should do so
in terms of these dhammas. And what are the dhammas which
arec profound. hard to see. hard to comprehend, tranquil. noble,
surpassing logic, subtlec and intelligible only to the ariyas?

(The Buddha answercd this question by means of a
eraduated discourse, beginning with eighteen wong views relaung
10 the past as tollows.)

1. dhammas: The Commentary says that here the dhammas referred to are
sabbannuta nana.
2. The Buddha's sabbannuta nana cncompasses Magga Insight.
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Eignizao Wrong Views Relating to the Past

Ceuntaatanediithi)

Note: [A Synopsis 1s jaseric.i here to facilitate understanding
of the eighteen wrong views relating to the past.]

Synopsis of Wrong Views

The Brahmajila Sutta sets forth sixty-two kinds of worng views

which, are held by Samanas and Brahmanas.

These sixty-two kinds of wrong views are classified into two
categories, namely, Pubbantanuditth1 and Aparantanuditthi.
Pubbantanuditthi means the group of wrong views which are

based Oon the past existences.
Aparanatanuditthi means the group of wrong views which are

thoughts or speculations on the future. l
Pubbantinu ditthi is further classified into five ' sub-categories.

They are as follows:

(1) Sassata ditthi

(2) Ekacca sassata ditthi

(3) Antananta ditthi

(4) Amaravikkhepa ditthi

(S) Adhiccasamuppanna ditthi

The following are brief explanations on the above-mentioned five

sub-categornes.

()

(2)

(3)

Sassata ditthi 1s a group a false views of eternity, which says
that atta as well as loka 1s eternal. There are four different
views In this group, namely, the first eternity view, the second
eternity view, the third eternity view, and the fourth eternity
view.

Ekacca Sassata ditthi is a group of false views of eternity,
which says that atta and loka are 1n some cases eternal and
in other cases not etermal. There are four different dualistic
views 1n this group, namely, the first dualistic view of etemnity,
the second dualistic view of eternity, the third dualistic view
of eternity, and the fourth dualistic view of etemity.
Antananta ditthi i1s a group of false views on the finiteness or
otherwise of the world system (as represented by the mental
image of the earth-device used in meditation). There are four
different views 1n this group, namely, the first view which says

the world system 1s finite, the second view which says it is
infinite, the third view which says it is finite vertically and

infinite horizontally, and the fourth view which says it is
neither finite nor infinite.
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(4)

(5)

Silakkhandha Vagga

Amaravikkhepa difth1 (false views that make one sit on the
fence, to be on the safe side). For example, a question is put
to a person who does not know the answer. He does not want

to admit that he does not know. At the same time, he fears
that the wrong answer would cause him distress, which might
be harmful to him. Therefore, hé answers the question thus; “I
don't take it this way; neither do I take it that way; and I don't
take 1t the other way; neither do I take it not this way, nor
that way, nor the other way, and also 1 don't take it that it is
otherwise.” |

There are four causes that make the samanas and
brahmanas in this group sit on the fence.

The first sits on the fence because of the fear that the

wrong answer would cause him distress, which might be
harmful to him.

The second sits on the fence because of the fear that the
wrong answer might, cause the arising in him of mental

defilements, which would 1n turn cause distress that might be
harmful to him.

The third sits on the fence because of the fear of his
being taken to task for the wrong answer.

The fourth sits on the fence because of lack of wisdom.
Adhiccasamuppanna ditth1 (false views that atta as well as
loka arises without a cause).

There are two groups of persons who hold this view.

(a) The persons belonging to the first group were asannasatta
brahmas in their previous existence. These brahmas are so
called because they are the brahmas who have only body and
no mind. In order to achieve this kind of rebirth, those who
are desirous of having it have to pracitse the Sanfia viraga
bhavana. In simple terms, it means bhavana for the extermination
of mind. Even though 1t 1s so called, 1t does not exterminate
mind. It only suspends the arising of mind. When the effects
of Sanna viraga bhavana come to an end, the mental process
that has been suspended arises generally as the patisandhi citta
(the first citta) of a human being. In simple terms, it can be
sald thus: When an asannasatta brahma dies, he is generally
rebron as a human being. When he comes of age he may
acquire through the practice of meditaion a psychic power
which would enable one to recall the past. Since, however, he
was an asanfasatta brahma in his previous existence, his
psychic power cannot take him beyound his patisandlu citta.
Theretore he says that atta and Iloka arise by themselves,
without anything to cause their appearance.
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(b) The persons belonging to the second group base on

speculation their view that atta and loka arise without a cause.
This is the end of the synopsis on Pubbantanu ditthi,

which consists of eighteen false views.

29.  There are, bhikkhus, certain samanas and brahmanas
who speculate on the past and who adhere to views relating to
it. They assert on eighteen different grounds their various worng
views based on the past. On what authority and on what basis
do these respected samanas and brahmanas speculate on the
past, adhere to views relating to it, and assert on eighteen
different ground their various wrong veiws based on the past?

Four Kinds of Eternity View
(Sassataditthi)

30. There are, bhikkhus, certain samanas and brahmanas
who hold the view of eternity. They give four reasons to
demonstrate the eternal existence of atta as well as loka'. On
what authority and on what basis do these repected samanas and
brahmanas demonstrate on four grounds? that atta as well as
loka 1s eternal?

The first Category of Eternity View

31. In this world, bhikkhus, a certain samana or
brahmana achieves utmost mental concentration by dint of ardent,
steadfast, persevering exertion, mindfulness and right attentiveness.

1. The commentary explains atta as well as Ioka as one of the five
khandhas.

The Sub-Commentary expands this by saying that (i) when the
four mental khandhas are taken as atta by those who believe in atta
(soul), the remaining khandha is taken as loka; or (ii)when one of the
five khandhas 1s taken as atta, the rest of the Khandhas are taken as
loka; or (iii1) when all the five khandhas of oneself are takeén as atta,
the khandhas outside oneself are taken as loka by those who believe
in atta.

2. See Appendix Al.
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When his mind has thus gained the highest concentration, he
recollectes many past existiences'. And what does he recollect?

He recollects one past existence, or two, or three, or
four. or five, or ten, or twenty, or thirty, or forty, or fifty, or a
hundred, a thousand, a hundred thousand existences, or many
hundred. many thousand, many hundred thousand existences in
this way: “In that past existence I was known by such a name.
I was born into such a tamily. I was ot such an appearance. |
was thus nourished. I enjoyed pleasure thus. I suftered pain
thus. My life-span was such. I died 1n that existence. I was born
in another existence. In that (new) existence I was known by
such a name. I was born into such family. I was -of such an
appearance. I was thus nourished. I enjoyed pleasure thus. |
sutfered pain thus. My Ilife-span was such. I died 1n that
existence. Then 1 was born in this existence.” In this way he
recollects many past existences together with their characterisucs
and related facts (such as names and clans).

He says thus:

“Atta as well as loka is eternal. barren-, standing like a
mountain peak and tirm like a gate post. Being transmigrate. go
the round of rebirths. dic and are born again. Atta or loka.
however, i1s permanent like all things of an unchanging and
enduring nature. It must be so because I have achieved utmost
mental concentration by dint of ardent, steadfast, persevering
exertion. mindfulness and right attentiveness. When my mind has
thus gained the highest concentration, 1 can recollect many past
existences. And what do | recollect?

[ recollect one past existence or two, or three, or four. or
five, or ten, or twenty, or thirty, or torty, or fifty, or a hundred.
a thousand. a hundred thousand existences. or many hundred.
many thousand. many hundred thousand existences 1n this way:
In that past existence 1 was known by such a name. [ was born
into such a timily. I was of such an appearance. I was thus
nourished. I enjoyed pleasure thus. I sutfered pain thus. My lite-

. recollects many past existences: See Appendix A 2.
2. Barren: just as a barren women cannot bear any children, atta as well

as loka cannot produce another atta or Joka.
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span was such. I died in that existence. I was born in another
existence. In that (new) existence I was known by such a name.
I was born into such a family. I was of such an appearance. I
was thus nourished. I enjoyed pleasure thus. I suffered pain
thus. My life-span was such. I died 1n that existence. Then I
was born in this existence.' In this way I recollect many past
existences together with their characteristics and related facts
(such as names and clans). And so I say that I know this:

Atta as well as Ioka is eternal, barren, standing like a
mountain peak and firm like a gate post. Beings transmigrate, go
the round of rebirths, die and are born again. Atta or loka,
however, is permanent like all things of an unchanging and
enduring nature.” _

Bhikkhus! This 1s the first line of reasoning and it is
based on this, holding on to this, that certain samanas and
brahmanas demonstrate that atta as well as loka is eternal.(1)

The Second Category of Eternity View

32. And secondly, on what authority and on what
basis do the respected samanas and brahmanas who hold the
eternity view demonstrate that atta as well as loka 1s eternal?

In this world, bhikkhus, a certain samana or brahmana
achieves utmost mental concentration by dint of ardent, steadfast,
persevering exertion, mindfulness and right attentiveness. When
his mind has thus gained the highest concentration, he recollects
many past existences. And what does he recollect?

He recollects one cycle of dissolution and development.
or two, or three, or four, or tive, or ten cycles in this way: “In
that past existence I was known by such a name. I was born
into such a family. I was of such an appearance. I was thus
nourished. I enjoyed pleasure thus. I suffered pain thus. My life-
span was such. I died 1n that existence. I was born in another
existence. In that (new) existence I was known by such a name.
[ was born into such a family. I was of such an appearance.
was thus neurished. I enjoyed pleasure thus. I suffered pain
thus. My life-span was such. I died in (RBSEARDRCE) FRARY]
was born in this existence.” In this way he fRofRscthanry pustn

16029
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istences together with their characteristics and related facts
<11 @S names and clans).

He says thus:

“Atta as well as loka is eternal, barren, standing like a
mountain peak and firm like a gate post. Beings transmigrate, g0
the round of rebirths, die and are born agian. Atta or loka.
however, is permanent like all things of an unchanging and
enduring nature. It must be so because I have achieved utmost
mental concentration by dint of ardent, stcadfast, perservering
exertion, mindfulness and right attentiveness. When my mind has
thus gained the highest concentration, I can recollect many past
existences. And what do I recollect? .

[ recollect one cycle of dissolution and development, or
t(wo. or three, or four, or five, or ten cycles 1n this way: ‘In that
past existence I was known by such a name. I was born 1nto
such a family. I was of such an appearance. I was thus
nourished. 1 enjoyed pleasure thus. I suffered pain thus. My life-
span was such. I died in that existence. I was born 1n another
existence. In that (new) existence I was known by such a name.
I was born into such a tfamily. I was ot such an appcarance. |
was thus nourished. 1 enjoyed pleasure thus. I suffered pain
thus. My life-span was such. I died in that existence. Then I
was born in this existence.” In this way I recollect many past
cxistences together with their characteristics and related facts
(such as names and clans). And so I say that I know this:

Atlta as well as loka is clernal, barren, standing
like a mountain peak and firm like a gate post. Beings
transmigrate, go the round of rebirths. die and are born
agian. Atta or loka, however, 1s permanent like all
things of an unchanging and c¢nduring nature.”

Bhikkus! This i1s the seccond line of reasoning and 1t 1s
bascd on this, holding on to this, that certain samanas and
brahmanas demonstrate that atta as well as loka 1s cternal.(2)

The Third Catcgory of Eternity View

33.  And thirdly. on what authority and on what basis
do the respected samanas and bradhmanas who hold the cternity
view demonstrate that atta as well as loka 1s eternal?
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In this world, bhikkhus, a certain samana or brahmanas
achieves utmost mental concentration by dint of ardent, steadfast,
persevering exertion mindfulness and right attentiveness. When
his mind has thus gained the highest mental concentration, he
recollects many past existences. And what does he recollect?

He recollects ten cycles of dissolution and development,
or twenty, or thirty, or forty cycles in this way: "In that past
existence I was known by such a name. I was born 1nto such
a family. I was of such an appearance. I was thus nourished. I
enjoyed pleasure thus. I suffered pain thus. My life-span was
such. I died in that existence. I was born in another existence.
In that (new) existence. I was known by such a name. I was
born into such a family. I was of such an appearance. 1 was
thus nourished. I enjoyed pleasure thus. I suffered pain thus. My
life-span was such. I died in that existence. Then I was born 1n
this existence.” In this way he recollects many past existences
together with their characteristics and related facts (such as
names and clans).

He says thus:

“Atta as well as Iloka i1s eternal, barren, standing like a
mountain peak and firm like a gate post. Beings transmigrate, go
the round of rebirths, die and are born again. Atta or Ioka,
however, i1s permanent like all things of an unchanging and
enduring nature. It must be so because I have achieved utmost
mental concentration by dint of ardent, steadfast, persevering
exertion, mindfulness and right attentiveness. When my mind has
thus gained the highest concentration, I can recollect many past
existences. And what do I recollect? |

I recollect ten, or twenty, or thirty or forty, cycles of
dissolution and development in this way: ‘In that past existence
I was known by such a name. I was born 1nto such a family.
I was of such an appearance. I was thus nourished. I enjoyed
pleasure thus. I suffered pain thus. My life-span was such. I
died in that existence. I was born 1n another existence. In that
(new) existence I was known by such a name. I was born into
such a family. I was of such an appearance. I was thus
nourished. I enjoyed pleasure thus. I suffered pain thus. My life-
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span was such. I died in that existence. Then I was born 1n this
existence.’ In this way I recollect many past existences together
with their' characteristics and related facts (such as names and
clans). And so I say that I know this:

Atta as well as loka is ecternal, barren, standing like

a mountain peak and firm like a gate post. Beings

transmigrate, go the round of rebirths, die and are

born agian. Atta or loka, however, 1s permanent like

all things of an unchanging and enduring nature.”

Bhikkus'! This 1s the third line of reasoning, and 1t 1s
based on this, holding on to this, that certain samanas and
brahmanas demostrate that atta as well as Ioka 1s eternal.(3)

The Fourth Category of Enternity View

34. And fourthly, on what authority and on what
basis do the respected samanas and brahmanas demonstrate that
atta as well as loka 1s eternal?

In this world. bhikkhus a certain samana or brahmana is
given to logic and investigation. He uses various methods of
reasoning, conducts investigations and gives his views, saying:

Atta as well as loka 1s cternal, barren, standing like

a mountain peak and firm like a gate post. Beings
transmigrate, go the round of rebirths, die and are
born agian. Atta or Ioka. however, 1s permanent like
all things of an unchanging and enduring nature.”

Bhikkus! This 1s the tourth line of reasoning, and 1t 1s
bascd on this. holding on to this, that certain samanas and
brahmanas demonstrate that atta as well as loka 18 eternal.(4)

35. Bhikkhus! The samanas and brahmanas who hold
the eternity view demonstrate that atta as well as Ioka 1s eternal
in the four ways thus cited above

Bhikkhus! When any samanas and brahmanas who hold
the eternity view demonstrate that atta as well as loka 1s eternal,
all of them protter these tour. or one of these ftour. lines of
rcasoning and no other besides them.
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36. Bhikkhus! The Tathdagata knows the destination,
the next existence in which one holding these four views would
be reborn, if these views are thus held on to, if these views are
thus grasped.

The Tathagata knows these four views. He also knows
the dhamma which surpasses them. Knowing that dhamma, he
does not view it in the wrong way'. Since he does not view it
in the wrong way, he realizes by himself the extinction of
defilements (i.e., greed, anger, and ignorance of the Four Ariya
Truths.)

Bhikkhus! Since The Tathagata rightly knows the arising
of feeling? (vedana) and its cause, the cessation of feeling and
its cause, its pleasantness, its faults, and freedom from attachment
to it, he becomes liberated without any clinging, (i.e., he realizes
Nibbana).

37.  Thus bhikkhus these are the dhammas’ which are
profound, hard to see, hard to comprehend, tranquil, noble,
surpassing logic, subtle and intellgible only to the ariyas. The
Tathagata has set them forth after realization of these dhammas
by himself through Sabbaiiiiuta Nana (Perfect Wisdom). Anyone

wishing to praise correctly the true virtues of the Tathagata
should do so in terms of these dhammas.

End of First Portion for Recitation (bhana vara)®

Four Views of Eternity and Non-eternity
(Ekacca Sassata Datthi)

38. There are, bhikkhus, some samanas and brahmanas
who, holding the dualistic view of eternity and non-eternity, put

1. in the wrong way: See Appendix A 3.

2. feeling: See Appendix A 4.

3. dbammas: See footnote 1 of para 28

4. bhana vara means the portion of the test which can be recited at a
stretch by an average bhikkhus. If the text is in the gatha form, one
bhana vdra may roughly have two hundred and fifty stanzas. If it is
in the prose form, i1t may roughly have eight thousand worlds.
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forward four reasons to show thau atta as well as Iloka 1s 1n
some cases eternal and in others not eternal. On what authonty
and on what basis do these respected samanas and brahmanas,
holding ‘the dualistic view of eternity and non-eternity, put
forward four resons to show that atta as well as Ioka 1s 1n some
cases eternal and in others not eternal?

The First Category of Ekacca Sassata Ditthi

39.  There, indeed, i1s such a time, bhikkhus, as when
this world system gets dissolved, as i1t does at tumes, after a
lapse of many aeons. When the world system becomes thus
dissolved. beings are reborn mostly in the Abhassara' plane of
existence (of radiant Brahmas). When they are born there because
of jhana mind, they are nurtured by rapture, resplendent with
light from their own bodies, sojourning in the heavens and
living in splendour. And they remain there for aeons.

40.  There, indeed. 1s such a time, bhikkhus, as when
this world system rises again, as it does at times, after a lapse
of many aeons. When the world system thus rises again, there
appears a palatial Brahma abode (brahma-vimana, one or all
three of Brahma realms of first Jhana), void ot all life. At that
time, a certain being from the Abhassara plane of existence dies,
either at the end of his span of life, or on the exhaustion of the
stock of his meritorious deeds. and 1S reborn in that empty
palatial Brahma realm. When he 1s born there because of jhana
mind, he 1s nurtured by rapture, resplendent with light from his
own body, sojourning 1n the heavens and living in splendour.
Thus he remains there tor aeons.

4]. Living there alone for aeons, there anse in him
mental weariness and a longing for company thus: “*Would that
some other beings come to this place!” And then other beings

. Abhassara: The Abhassara plane of existence, to which Brahmas of
flashing radiance belong, 1s the third of the three Second Jhana

Brahma realms in the thirty-one planes of existence. See Appendix A
5 for the thirty-one planes of existence.
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from the Abhassara plane of existence die either at the end of
their span of life, or on the exhaustion of the stock of their
meritorious deecds, and are reborn in that palatial Brahma realm.
When they are born there because of jhana mind, they are
nurtured by rapture, resplendent with light from their own
bodies, sojourning in the heavens and living in splendour. Thus
they remain there for acons.

42.  Then, bhikkhus, the being who was the first to be
reborn there thinks to himself thus: |

“I am the Brahma, the great Brahma, the con-
queror, the unconquered, the all-seeing, the subjector
of all to his wishes, the omnipotent, the maker, the
creator, the supreme, the controller, the one confirmed
in the practice of jhana, and father to all that have
been and shall be. I have created these other beings.
Why can I say so? I can say so because awhile ago
I thought to myself: "Would that some other beings
come to this place!" As I wished so, other beings have
appeared 1n this place.”

And then other beings who appeared later think
to themselves:

“This honourable personage is the Brahma, the
great Brahma, the conqueror, the unconquered, the all-
seeing, the subjector of all to his wishes, the omnipo-
tent, the maker, the creator, the supreme, the controller,
the one confirmed in the practice of jhana, and father
to all that have been and shall be. This honourable
Brahma has created us. Why can we say so? We can

- say so because, as we see, he appeared in this place
first, whereas we appeared only after him.”

43.  Among them, bhikkhus, the one who appeared
first lives longer, and 1s more beautiful and more powerful (than
the others). Those beings who appeared later have a shorter life,
and are less beautiful and less powerful (than the one who first
appeared).
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44, Then, bhikkhus, there arises this possibility. A
being dies in the Brahma plane of existence and is reborn 1n
this human world; and there he renounces the worldly life for
the homeless life of a recluse. And having thus renounced the
worldly life and become a homeless recluse, he achieves utmost
mental concentration by dint of ardent, steadfast, perservering
exertion, mindfulness and right attentiveness. Having established
his mind in highest concentration, he can recollect that former
existence (of a Brahma); but he cannot recollect beyond that.

He says thus:

“That honourable personage 1s the Brahma, the
ereat Brahma, the conqueror, the unconquered, the all-
seeing, the subjector of all to his wishes, the omnipo-
tent, the maker, the creator, the supreme, the controller.
the one confirmed in the practice of jhana, and father
to all that have been and shall be. That honourable
Brahma has created us. He is permenent, stable, eternal,
immutable and as everlasting as all things eternal. We,
who were created by the honourable Brahma, are
impermanent, changeable, short-lived and mortal. Thus
have we come 1nto this human world.”

This, bhikkhus, 1s the first possibility. It 1s based on this,
holding on to this, that some samanas and brahmanas. holding
the dualistic view of eternity and non-eternity, propound that atta

as well as Jloka 1S 1n some cases eternal and i1n others not
eternal. (4+1=5)

The Second Category of Ekacca Sassata Difthi

45. In the second category (of ekacca sassata ditthi)
on what authority and on what basis do the respected samanas

and brahmanas, holding the dualistic view of eternity and non-
eternity, propound that atta as well as Ioka 1s in some cases
eternal and 1n others not eternal?

Bhikkus! There are devas known as Khiddapadosikas
who, absorbed in merry-making and pleasure-seeking for a long

lime, forget to take nutriment and through such forgetfulness die
in that abode of the devas.
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46. Then, bhikkhus, there arises this possibility. A
certain being dies in that world of devas and 1s reborn in this
human world; and there he renounces the worldly life for the
homeless life of a recluse. And having thus renounced the
worldly life and become a homeless recluse, he achieves utmost
mental concentration by dint of ardent, steadfast, perservering
exertion, mindfulness and right attentiveness. Having established
his mind in highest concentration, he can recollect that former
existence (of a deva); but he cannot recollect beyond that.

He says thus:

“Those honourable devas, who are not
Khiddapadosikas, are not absorbed in merry-making
and pleasure-seeking for a long time. And as they are
not absorbed in merry-making and pleasure-seeking for
a long time, they do not forget to take nutriment. And
since they are not forgettul they do not die in that
abode of the devas. They remain permanent, stable,
eternal, immutable and as everlasting as all things
eternal. But we Khiddapadosikas were absorbed in
merry-making and pleasure-seeking for a long time;
and because we were absorbed in merry-making and
plesure-seeking for a long time, we forgot to take
nutriment. Through such forgetfulness we died in that
world of the devas. We are impermanent, changeable,
short-lived and mortal. Thus have we come into this
human world.”

This, bhikkhus, 1s the second possibility. It 1s based on
this that some samanas and brahmanas, holding the dualistic
view of eternity and non-eternity, propound that atta as well as
loka 1s 1n some cases eternal and in others not eternal. (4+2=6)

The Third Category of Ekacca Sassata Ditthi

47. In the third category (of ekacca sassata ditthi) on
what authority and on what basis do the respected samanas and
brahmanas, holding the dualistic view of eternity and non-
eternity, propound that atta as well as Ioka is in some cases
eternal and in others not eternal?
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Bhikkhus! There are devas known as Manopadosikas
who stare hard and long at one another (with jealousy). Staring
hard and long thus at one another, they develop mutual hatred,
hbecoming cxhausted both physically and mentally, they die 1n
that world of devas.

43. Then, bhikkhus, there anses this possibility. A
certain being dies in that world of devas and 1s recborn in this
human world; and there he renounces the worldly life for the
homeless life of a recluse. And having thus renouncea the
worldly life and become a homeless recluse. he achieves utmost
mental concentration by dint of ardent, steadfast. persevering
exertion. mindfulness and rnight attentiveness. Having established
his mind in highest concentration, he can recollect that former
existence (of a deva). but he cannot recollect beyond that.

He says thus:

“Those honourable devas who are not
Manopadosikas do not stare hard and long at one
another (with jealousy). They do not. theretore, develop
mutual hatred. Not becoming exhausted both physically
and mentally they do not die in that world of devas.
They remain permanent, stable, eternal, immutable and
as everlasung as all things eternal. But we Manopadosikas.
who stared hard and long at one ancther (with jealousy).
developed mutual hatred and becaii¢c exhausted both
physically and mentally. And we died 1n that world of
devas. We are impermanent, changeable, short-lived
and mortal. Thus have we come into this human
world.”

This, bhikkhus, 1s the third possibility. It 1s based on this
that some samanas and brahmanas, holding the dualistic view of
elernity and non-cternity, propound that atta as well as Ioka is in
some cases cternal and 1n others not eternal. (4+3=7)

The Forth Category of Ekacca Sassata Ditthi

19. In the ftourth catcgory (of eckacca sassata ditthi)
on what authority and on what basis do the respected samanas



Brahmajala Sutta 31

and brahmanas, holding the dualistic view of eternity and non-
eternity, propound that atta as well as Ioka is in some cases
eternal and in others net eternal? '

Bhikkhus! In this world a certain samana or brahmana is
given to logic and investigation. He uses various methods of
reasoning, conducts investigations and gives his views, saying:

“This which is called eye, ear, nose, tongue and
the physical body is the atta which 1s 1mpermanent,
unstable, not eternal and mutable. But this which 1is
called mind, thought or consciousness, is the atta
which is permanent, stable, eternal, immutable and as
everlasting as things eternal.”

Bhikkhus! This is the fourth possiblity. It 1s based on this
that some samanas and brahmanas, holding the dualistic view of
eternity and non-eternity, propound that atta as well as loka 1s in
some cases eternal and in others not eternal. (4+4=8)

S50. Bhikkhus! These samanas and brahmanas, holding
the dualistic view of eternity and non-eternity, demonstrate on
these four grounds that atta as well as loka 1s 1in some cases
eternal and 1n others not eternal.

Bhikkhus! When any samanas and brahmanas, holding
the dualistic view of eternity and non-eternity, demonstrate that
atta as well as Ioka 1s 1n some cases eternal and in others not
eternal, all of them profter these four, or one of these four, lines
of reasoning and not any other line of reasoning.

51.  Bhikkhus! The Tathagata knows the destination,
the next existence in which one holding these four views would
be reborn, if. These views are thus held on to, if these views
are thus grasped.

The Tathagata knows these four views. He also knows
the dhamma which surpasses them. Knowing that dhamma, he
does not view 1t in the wrong way. Since he does not view it
in the wrong way. he realizes by himself the extinction of
dcfilements (i.e.. greed, anger, and ignorance of the Four Ariya
Truths).

Bhikkhus! Since the Tathagata rightly knows the arising
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of feeling (vedand) and its cause, the cessaton of feelling and
its cause, its pleasantness, its faults, and {freedom from attachment

to 1t, he becomes liberated without any clinging, (1.e., he realizes
Nibbana)'.

52.  Thus, bhikkhus, these are the dhammas which are
profound, hard to see, hard to comprehend, tranquil, noble,
surpassing logic, subtle and intelligible only to the ariyas. The
Tathagata has set them forth after realization of these dhammas
by himself through Sabbaniuta Nana (Perfect Wisdom). Anyone
wishing to praise correctly the true virtues of the Tathagata
should do so in terms of these dhammas.

Four views of the world being Finite or Infinite
(Antananta Ditthi)

53. There are, bhikkhus, some samanas and brahmanas,
who that the world 1s finite. There are also samanas and
brahmanas, who hold that the world 1s infinite. They put
forward four grounds to support their respecuve views. On what
authority and on what basis do these respected samanas and

brahmanas put forward four grounds to support their respective
views?

. The Buddha achieved four maggas, by means of four Satipatthinas.
In this paragraph, the Buddha was refemng to Vedananupassana Satipatthana,
which is one of the four.

Vedananupassand Satipatthana requires one to be mindful ol
feeling, whenever 1t appears, before any train of thought takes place. If
he can do so steadfastly, he will perceive the anicca, dukkha, anatta nature
ol the five khandhas. This perception 1s conducive to the achievement of
NHTHTS

By mecans of Vedaninupassand Saupatthana, the Bodhisatta perceived
the 1mpermancent, oppressive, soulless nature of vedana.  This perception
was conducive to his achievement ot {recedom trom dukkha, where there
was absolute extinction of kilesas (defilements).

This paragraph 1s mecant o distllusion those who believe “vedana
(fechng)” 1o be atta
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The First Antananta Ditthi

54. In this world, bhikkhus, a certain samana or
brahmana achieves utmost mental concentration by dint of ardent,
steadfast, persevering exertion, mindfulness and right attentiveness.
Having thus established his mind in highest concentration, he
abides in the view that the world (as represented by the purfied
mental image, patibhaga nimitta', of the earth-device used in
meditation) 1s finite.

He says thus:

“This world is finite. It is circumscribed. Why can

it be said so? It can be said so because having
achieved utmost mental concentration by dint of ardent,
steadfast, persevering exertion, mindfulness and right
attentiveness, and having established my mind in highest
concentration, I abide in the view that the world is
finite. Based on this I know that the world is finite
and that it 1s circumscribed.”

This, bhikkhus, 1s the first possibility. Basing themselves
on this authority and on this ground, some samanas and brahmanas
holding the view that the world is finite, and some samanas and
brahmanas holding the view that the world is infinite, demonstrate

their respective points of view-the finiteness or the infiniteness of
the world. (8+1=9)

The Second Antananta Ditthi

53. In the second category of antiananta difthi, on
what authority and on what basis do the respected samanas and
brahmanas propound either that the world is finite or that the
world 1s infinite?

In this world, bhikkhus, a certain samana or brahmana
achieves utmost mental concentration by dint of ardent, steadfast,
persevering exertion, mindfulness and right attentiveness. Having
thus established his mind in highest concentration, he abides in
the view that the world (as represented by the purified mental
image of the earth-device used in meditation) is infinite.

1. See Appendix A6 on Patibhaga nimitta.
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He says thus:

“This world 1§ infinite, with no limit. Those samanas
and. brahmanas who assert that the world 1s finite and
that 1t 1s circumscribed are wrong. In tact, this world
1s 1nfinite, with no limit. Why. can it be said so? It
can be said so becausc having achieved utmost mental
concentration by dint of ardent, steadfast, persevering
exertion, mindfulness and right attenuveness, and having
cstablished my mind 1 highest concentration, 1 abide
in the view that the world 1s infinite. Based on this |
know that the world is infinite, with no limit.”

This. bhikkhus, 1s the second possibility. Basing them-
selves on this authority and on this ground, some samanas and
bramanas holding the view that the world 1s finite, and some
samanas and brahmanas holding the view that the world 1s
infinite, demonstrate their respecuve points of view--the finiteness
or the infiiteness of the world. (8+2=10)

'The Third Antananta Ditthi

0. In the third category of antananta difthi, on what
authority and on what basis do the respected samanas and
brihmanas propound either that the world 1s finite or that the
world 1s infinite?

In this world. bhikkhus, a certain samana or brahmana
achicves utmost mental concentration by dint of ardent, steadfast.
persevering cxertion. mindtulness and right attenuveness. Having
thus established his mind in highest concentration, he abides 1n
the view that the world (as represented ov the purified mentai
inage of the carth-device us d iy mecitaton) 1s finite vertically.
but infinite horizontally.

He says thus:

“This world 1s tinite, and, at the sam¢ tume, 1nfinite.

[hose samanas and brahmanas who assert that the

world 1s fimite and 1s circumscribed are wrong.  And
sO arc the samanas and brahmanas who assert that the
world 1s Iintinite, with no himit. Why can 1t be said so?
[t can be said so because having achieved utmost
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mental concentration by dint of ardent, steadfast, per-
severing exertion; mindfulness and right attentiveness,
and having established my mind in highest concentration,
I abide in the view that the world 1s finite vertically,
and is infinite horizontally. Based on this I know that
the world is finite, and, at the same time, infinite.”

This, bhikkhus, is the third possibility. Basing themselves
on this authority and on this ground, some samanas and brahmanas
holding the view that the world is finite, and some samanas and
brahmanas holding the view that the world 1s infinite, demonstrate
their respective points of view- the finiteness or the infiniteness
of the world. (8+3=11)

The Fourth Antananta Ditthi

57. In the fourth category of antananta difthi, on
what authority and on what basis do the respected samanas and
brahmanas propound either that the world is finite or that the
world 1s infinite? _ |

In this world, bhikkhus, a certain samana or brahmana is
given to logic and investigation. He uses various methods of
reasoning, conducts investigations and gives his views, saying:

“This world 1s neither finite nor infinite. Those
samanas and brahmanas who assert that the world is
finite and that 1t 1s circumscribed are wrong. And so
are those samanas and brihmanas who assert that the
world is infinite, with no limit. And so also are those
samanas and brahmanas who assert that the world is
finite as well as infinite. This world is neither finite
nor infinite.”

This, bhikkhus, is the fourth possibility. Basing them-
selves on this authority and on this ground, some samanas and
brahmanas holding the view that the world is finite, and some
samanas and brahmanas holding the view that the world is

infinite, demonstrate their respective points of view--the finiteness
or the infiniteness of the world. (8+4=12)

58. Bhikkhus! Those samanas and brihmanas
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who hold that the world is infinite support their respective views
on these four grounds. '

Bhikkhus! When any samanas and brahmanas who hold
that the world 1s finite or when any samanas and brahmanas
who hold that 1t 1s infinite support their respective views, all of
them proffer these four, or any one of the four, lines of
reasoning and not any other line of reasoning.

59. Bhikkhus! The Tathagata knows the destination,
the next existence 1n which one holding these four views would
be reborn, 1f these views are thus held on to, 1f these views are
thus grasped.

The Tathagata knows these four views. He also knows
the dhamma which surpasses them. Knowing that dhamma, he
does not view it in the wrong way. Since he does not view it
in the worng way, he realizes by himself the extinction of
defilements (i.e., greed, anger, and ignorance of the Four Ariya
Truths).

Bhikkhus! Since the Tathagata rightly knows the arising
of feeling (vedana) and its cause, the cessation of Feeling and
ItS cause, its pleasantness, its faults, and freedom from attachment

to it, he becomes liberated without any clinging, (1.e., he realizes
Nibbana).

60.  Thus, bhikkhus, these are the dhammas which are
profound, hard to see, hard to comprehend, tranquil, noble,
surpassing logic, subtle and intelligible only to the ariyas. The
Tathagata has set them forth after realization of these dhammas
by himself through Sabbaiiiiuta Nana (Perfect Wisdom). Anyone
wishing to praise correctly the true virtues of the Tathagata
should do so 1n terms of these dhammas.

Four Kinds of Indecisive Evasion
(Amaravikkhepa Ditthi)

61. Bhikkhus, there are certain samanas and brahmanas
who by means of indecisive speech evade questions put to them
on any matter; they evade answering them, (behaving elusively
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like amara fish') and speak in ambiguous terms, because of four

reasons.
What are the four reasons that cause those respected

samanas and brahmanas to be elusive, to evade questions put to
them on any matter and to speak in ambiguous terms?

The First Amaravikkhepa Ditthi

62. In this world, bhikkhus, a certain samana or
brahmana dose not understand correctly what is merit* or what
is demeYit’.

1. amara fish: a kind of slippery fish which cannot be caught because of
its skill in diving into and jumping out of water.

2. Merit means Dana (Charity), Sila (Self-Control to refrain from doing
and speaking what 1s evil, Bhavana (samatha and vipassana). Samatha
is the means for attining ripa jhanas, and aripa jhana ripa jhanas can
cause thosewho have them to be reborn as corporeal brahmas; aripa
jhanas can cause those who have them to be reborn as incorporeal
brahmas. Vipassana is the menas for attaining maggas and phalas that
will give one who has them freedom from dukkha.

3. Demerit is a synonym for akusala kammapatha.

Ten Akusala Kammapathas

Akusala Kammapatha means the path to evil or demerit. There are
ten such paths:

(a) killing,

(b) stealing,

(c) using improper means to satisfy one's sensual desires, e.g.,

committing adultery, taking intoxicants,

(d) telling lies,

(¢) setting one against another,

(f) using rough and abusive words,

(g) Indulging in unbeneficial speech,

(h) belief in false theories,
(1) 1l will,
(J) covetousness.
Causes of Akusala Kammapathas
There are three causes. They are lobha, dosa, moha (greed, anger,
ignorance).
Causes of Kusala Kammapathas
There are three causes. They are alobha, adosa, amoha (absence of
greed, anger and i1gnorance).
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He thinks thus:

“I do not understand correctly what 1s merit or what 1s
demerit. If.I were to say what 1s merit, without really understanding
it as being merit, or what 1s demerit, without really understanding
it as being demerit, 1 may be staung a falsehood. This false
statcment of mine would cause me distress. Such distress might
be harmful to me.” (The thought that I have told a lie will cause
me distress. Such distress will be a very serious obstacle in my
path to higher rebirths and achievement of maggas and phalas.)

He who thus fears and detests making a false statement
declines to say what 1s merit or what 1s demerit. If he were
asked to answer the quesuon (as to what 1s merit or what 1s
demerit). he would reply: I don't take 1t this way; neither do I
take 1t that way; and I don't take 1t the other way; neither do I
take it not this way, not that way, not the other way; and, also.
I don't take 1t that it 1s otherwise.”

Bhikkhus! This 1s the first possibility. It 1s based on this
reason that some samanas and brahmans who are elusive evade

questions put to them on any matter and speak 1n ambiguous
terms.(12+1=13)

The Second Amaravikkhepa Ditthi

63. What 1s the second reason that causes respected
samnas and brahmanas to elusive, to evade questions put (o
them on any matter and to speak in ambiguous terms?
In this world. bhikkhus, a certain samana or brahmana
does not understand correctly what 1s merit or what 1s demerit.
He thinks thus:
“I do not understand correctly what 1s merit or what
1s demernit. If [ were to say what i1s merit, without
really understanding 1t as being merit,or what 1s demert,
without really understanding 1t as being demerit, my
answer might cause satistaction and pleasure, or
dissatistaction and displeasure, to arise in me. These
feelings of satisfaction, pleasure, dissatistaction or
displeasurc would cling to me. This clinging would
cause me distress. Such distress might be harmful to
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me.” (If some learned persons approve of my answer,
I shall think highly of myself. This thought will arouse
in me either satisfaction or pleasure. If some learned
persons disapprove of my answer, I shall think poorly
of myself. This thought will arouse in me either
dissatisfaction or displeasure with myself. These feelings
of satisfaction and pleasure or dissatisfaction and
displeasure will cling to me. This clinging will cause
me distress. Such distress will be a very serious obstacle
in my path to higher rebirths and achievement of
maggas and phalas.)

He who thus fears and detests making a wrong statement
declines to say what is merit or what is demerit. If he were
asked to answer the question (as to what is merit or what 1s
demerit), he would reply: “I don't take it this way; neither do I
take it that way; and I don't take 1t the other way, neither do
I take it not this way, not that way, not the other way; and,
also, I don't take it that it is otherwise.”

Bhikkhus! This i1s the second possibility. It i1s based on
this reason that some samanas and brahmanas who are elusive
evade questions put to them on any matter and speak in
ambiguous terms. (12+2=14) '

The Third Amaravikkhepa Ditthi

64. What is the third reason that causes respected
samanas and brahmanas to be elusive, to evade questions put to
them on any matter and to speak in ambiguous terms?

In this world, bhikkhus, a certain samana or brahmana
does not understand correctly what 1s merit or what is demerit.

He thinks thus:

“I do not understand correctly what is merit or
what 1s demerit. If I were to say what 1s merit,
without really understanding it as being merit, or what
i1s demerit, without really understanding it as being
demeyit, those samanas and brahmanas who are learned,
subtle, well-versed in other creeds, skilled in saying
things straight to the point (like a skilful archer able to
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split the tail hair of an animal) and who are given to
smashing all other views by their knowledge, might
question (my views), ask reasons for them, and pass
strictures on them. If they should thus question me,
ask for reasons and pass strictures on my views, I
might not be able to give them an adequate reply. In
that case it would cause me distress. Such distress
might be harmful to me.” (Such distress would be a
very serious obstacle in my path to higher rebirths and
achievement of maggas and phalas.)

He who thus fears and detests such questioning declines
to say what 1s merit or what 1s dement. If he were asked to
answer the question (as to what 15 merit, or what 1s demernit), he
would reply. “I don't take 1t this way; neither do I take it that
way; and I don't take it the other way; neither do I take it not
this way, not that way, not the other way; and, also, I don't take
1t that 1t 1s otherwise.”

Bhikkhus! This is the third possibility. It is based on this
reason that some samanas and brahmanas who are elusive evade

questions put to them on any matter and speak i1n ambiguous
terms.(12+3=15)

The Fourth Amaravikkhepa Dittha

Note:
(i) Thirty-One Bhimis

According to Buddhism, there are thirty-one bhimis. A bhami

means an abode, where beings live. Bhimi 1s sometimes translated as
"plane of existence”, or "realm”.

(a) Twenty brahma (Higher Celestial)bhumus:

Aripa brahmas (brahmas with mind and no body) live in four
aripa brahma bhumis. Rupa brahmas (with mind and body) live in fifteen
ripa brahma bhumis. Asafifiasatta brahmas (ripa brahmas with body and

no mind) live in the asanfasatta brahma bhimi. Brahmas are superior to
devas.

(b) Six deva (Celestial) bhamis:
Devas live in the six deva bhumis.
(¢) One manussa (human) bhumi:
Human beings live in this manussa bhumi.
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(d) Four apaya (nether) bhiimis:

Niraya (beings in realms of continuous suffering), tiracchana
(animals), peta (miserable and ever hungry beings), asurakidyas (miserable
and frightened beings) live in these four bhiimis.

(i1) Four types of Birth

According to Buddhism, there are four types of birth. ‘They are
(a) andaja (oviparous), (b) jalabuja (viviparous), (c) samisedaja (moisturesprung),
(d) opapatika (fully-fledged birth).

(i11) Opapatika

In the case of brahmas, devas, asurakayas, petas and nirayas, as
soon as patisandhi mind (first mind of the new life) takes place, they-
unlike humans and animals,-attain full maturity. They appear as fully-
fledged beings. This kinds of birth is called opapatika birth. Unlike
jalabujas, opapatikas do not leave behind dead bodies when they die.
Simultaneously with their death, their bodies disappear.

The birth of beings in these thirty-one bhumis takes place in

accordance with their kammas. Kamma is the abbreviated term for deeds,
words and thoughts, which one has done, sopken and conceived.

(iv) Bad Kammas

Killing, stealing, satisfying one's sensual desire by 1mproper
means-committing adultery and taking intoxicants are improper means,
telling lies, setting one against another, using rough and abusive words,
indulging in unbeneficial talk, covetousness, anger, having faith in womng
beliefs-these are bad kammas. They can cause one to have rebirths in the
four apaya bhumus. | '

(v) Good Kammas

Charity and seclf-control to refrain from doing and saying what is
evil. These are good kammas. They can cause one to have rebirths in deva

bhimis.
(vl) Better Kammas

Four ripa jhanas (refined mental states of concentration) which
one will gain as a result of practising samatha bhavana. They are better
kammas. They can cause rebirths in ripa brahma bhumis.

(vii) Best Kammas

Four: maggas and phalas which one will gain as a result of
practising vipassana bhavana. They will enable one to perceive Nibbana.
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endless rebirths. Extinction of rebirths will cause one to gain freedom from
dukkha.

63. What 1is the fourth reason that causes respected
samanas and brahmanas to be elusive, to evade questions put to
them on any matter and to speak i1n ambiguous terms?

In this world, bhikkhus, a certain samana.or brahamna 1s
lacking 1in wisdom and 1s very bewildered. He evades questons
put to him on any matter and speaks 1n ambiguous terms (in the
following manner) as he 1s lacking in wisdom and is very
bewildered.

“It I were asked, ‘Is there another world?” and if I took
it that there 18, I should answer, ‘There is another world’. But
I would not say this way, nor that way, nor the other way;

neither would I say not this way, not that way, not the other
way; nor would I say otherwise.

If I were asked
whether there 1s not another world .............cooeiinnnill,
whether there 1s, and also 1s not, another world ............
whether there neither 1s, nor 1s not, another world ........
whether there 1s opapatika birth of beings ......................
whether there 1s no opapatika birth of beings ................
whether there 1s, and also there 1s not, opapatika birth of
DCINIES e e eeer s tenn e s e nn e e
whether 1t 1s not that there 1s, and also there 1s not,
opapatika birth of beings ......coovvvieiiriiiieeeeeeee,
whether a good or a bad kamma produces results ..........
whether a good or a bad kamma produces no results.............
where 1t 1s that a good or a bad kamma produces results,
and also does not produce results .........c.coeevevveiinniinnnnn..,
whether 1t 1s not that a good or a bad kamma produces
results, and also does not produce results
whether there is life after death!

.......................
.....................................

lllllllllllllllllllllllllllllllllll

..................

. Literally, whether a scntient being exists after death...
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whether 1t 1s not that there is life as well as no life after
death, and if I took it that it is not that there is life as
well as no life after death, I should answer: ‘It is not that
there is life as well as no life after death.” But I would
not say this way, nor that way, nor the other way;
neither would I say not this way, not that way, not the
other way; nor would I say otherwise.”

Bhikkhus! This is the fourth possibility. It is based on
this reason that some samanas and brahmanas who are elusive
evade questions put to them on any matter and speak in
ambiguous terms. (12+4=16)

66. Bhikkhus! These are the four reasons that cause
those samanas and brahmanas to be elusive, to evade questions
put to them on any matter and to speak ambiguously.

Bhikkhus! When any of the samanas and brahmanas
who are elusive evade questions put to them on any matter, all
of them do so either for these four, or any one of the four,
reasons and not for any other reason. The Tathagata knows...
(as in paras 59 and 60)... Anyone wishing to praise correctly the
- true virtues of the Tathagata should do so in terms of these
dhammas.

Two Doctrines of Non-causality
(Adhiccasamuppanna Vada)

67.  There are, bhikkhus, some samanas and brahmanas
who, holding the doctrine of non-causality, propound in two
ways that atta as well as loka arises without a cause.

On what authority and on what basis do those respected
samanas and brahmanas propound in two ways that atta as well
as loka arises without a cause?

The First Adhiccasamuppanna Vada

68.  There are, bhikkhus, Brahmas who are known as
asafifiasatta, beings devoid of safifa, (lit., Perception; here, the
Commentary says, mind and mental concomitants are meant).
When these Brahmis pass away from that realm, they are



a4 Silakkhandha Vagga

reborn 1n a sensual existence with safnn3. There i1s a possibility
that when a being thus passes away from that realm, he 1s
reborn 1n this human world. Having been thus reborn, he
renounces the worldly hife for the homeless life of a recluse. He
then achieves utmost mental concentration by dint of ardent,
steadfast, persevering exertion, mindfulness and right attentiveness.
When he has thus established his mind in highest concentration,
he can recollect the arising of saffia (birth-linking consciousness)
In the present existence, but cannot recollect beyoud that.

He says thus:

“Atta as well as loka anises without a cause. Why can I
say so? I can say so because formerly I was not in existence,
but now I actually exist although I had not existed before.”

Bhikkhus! This 1s the first possibility. It i1s based on this
that some samanas and brahmanas, holding the doctrine of non-

causality, propound that atta as well as Ioka anses without a
cause.(16+1=17)

The Second Adhiccasamuppanna Vada

69. Secondly, bhikkhus, on what authority and on
what basis do the respected samanas and brahmanas, holding
the doctrine of non-causality, propound that atta as well as Ioka
arises without a causes?

In this would, bhikkhus, a certain samanas and brahmanas
1s given to logic and investigation. He uses various methods of
reasoning, conducts investigations and gives his views thus:

“Atta as well as loka arises without a cause.”

This, brikkhus, 1s the second possibility. It 1s based on
this that some samanas and brahmanas, holding the doctrine of
non-causality, declare that atta as well as Ioka arises without a
cause. (16+2=18)

70. Bhikkhus! Those samanas and brahmanas who
hold the doctrine of non-causality demonstrate on these two
grounds that atta as well as Ioka arises without a cause. When
any of the samanas and brahmanas who hold the doctrine of
non-causality demonstrate that atta as well as loka arises without
a cause, all of them do so on these two, or one of the two,



Brahmajala Sutta 45

grounds and on no other ground. The Tathagata knows... (as in

paras 59 & 60)... Anyone wishing to praise correctly the true
virtues of the Tathagata should do so in tcrms of these dhammas.

71. Bhikkhus! Those samanas and brahmanas who
speculate on the past and who adhere to views relating to it
assert 1n these eighteen ways their many and varied wrong
views about the past.

Bhikkhus! When any of those samanas and brahmanas
who speculate on the past and adhere to views relating to it
declare their many and varied wrong: views about the past, all
of them do so i1n these eighteen, or one of the eighteen, ditferent
ways and in no other way.

72. Bhikkhus! The Tathagata knows the destination,
the next existence in which one holding these eighteen views
would be reborn, it these views are thus held on to, if these
views are thus grasped.

The Tathagata knows these cighteen views. He also
knows the dhamma which surpasses them. Knowing that dhamma,
he does not view it in the wrong way. Since he does not view
it in the wrong way, he realizes by himself the extinction of
defilements (i.e., greed, anger, and 1gnorance of the Four Ariya
Truths).

Bhikkhus! Since the Tathagata rnightly knows the arising
of feeling (vedana) and 1its cause, the cessation of felling
and 1ts cause, its pleasantness, its faults, and freedom from
attachment to 1t, he becomes liberated without any clining, (1.e.,
he realizes Nibbana).

73.  Thus, bhikkhus, these are the dhammas which are
profound, hard to see, hard to comprehend, tranquil, noble,
surpassing logic, subtle and intelligible -only to the ariyas. The
Tathagata has set them forth after realization of these dhammas
by himself through Sabbaiifiuta Nana (Perfect Wisdom). Any-
pne wishing to praise correctly the true virtues of the Tathagata
should do so in terms of these dhammas.

End of the Second Portion tor Recitation.
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Forty-four Views Reclating to the Future
(Aparantanuditthi)

74. There are, bhikkhus, certain samanas and brahmanas
who speculate on the future and adhere to beliefs relating to it.
They assert in forty-four ways their many and varied wrong
views relating to the future. On what authority and on what
basis do these respected samanas and brahmanas speculate on
the future, adhere to beliefs relating to it, and declare them 1n
forty-four ways?

Sixteen Kinds of Belief in the Existence of
Sanna after Death
(Uddhamaghatanika Saiffii Vada)

75. There are, bhikkhus, certain samanas and brahmanas
who believe in the existence of sannad' after death. They declare
in sixteen ways their belief 1n the existence of atta with sanna
after death. On what authority and on what basis do these
respected samanas and brahmanas, believing in the existence of
atta with safina after death, demonstrate in sixteen ways the

Ayt ey e

existence of atta with sanfna after death?

76.  They declare
that: (1) atta is corporeal; it does not decay after death;

F

and 1t has SANMNA; ...coeevvneiiriiiieerieer e eeaee,
(This view 1s held by a person who has attained
a rupa jhana and who takes as atta the purified
mental 1mage, pafibhaga nimitta, which is the
object of his jhana concenwration. This purified
mental 1mage 1s taken by him as having the
nature of corporeality because of its similarity to
the onginal kasina object of meditaton, or because
it has the nature of changeability, as 1t 1s small
before being enlarged mentally and as it becomes

1. sanna: lit., Perception in most cases 1t stands for muind and mental
concomitants.
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large when expanded mentally. The jhdna mind
which is concentrated on this purified mental
image is taken by this person to be safiia, and
thus he believes that the atta identified with the
purified mental image has safifid. However, a
person who believes in atta and who has not
attained any jhana just takes it through some sort
of reasoning that atta is corporeal and has sanna.
Both these two kinds of persons firmly believe
that after death in the present existence atta 1s
not subject to decay or disintegration, and therefore
1S eternal.)

or that: (2) atta is incorporeal; it does not decay after death;
and 1t has SAfN;.......cccceeeeeuruieeenceenenceranceeneereneeeennns
(This view is held by one who has attained an
arupa jhana and whose object of jhana
concentration is some abstract thing such as 3kisa
or space; this abstract object of concentration 1s
taken by him ‘as atta. Such objects of jhana
concentration, being abstract, do not have the
nature of corporeality. The arapa jhana mind
concentrating on such an object i1s taken as
sanna. Thus, this atta has safiid and is eternal.)

or that: (3) atta is both corporeal and incorporeal,..............
(This view held by a person who first attains
aripa jhana and believes in the corporeality of
atta, through concentrating on the purified mental
image of a kasipa object; then, after progressing
further in concentration, when he attains an ariipa
jhana, he comes to believe also that the atta

1dentified with the abstract object of ariipa jhana,
concentration is incorporeal.)

or that: (4) atta is neither corporeal nor incorporeal;.............
(This view 1s held by a person who has not
attained any jhana, and who has heard such a
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statement from others or who has thought it out
on this own.)

OF that: (5) At 1S FINILC, .c.ceeininieieie e eeceeee e eeeeeeeenens
(This view 1s held by a person who believes 1n
the finiteness of the world, loka, as represented
by the purified mental image, patibhdga nimitta,
of the kasina object of meditation, as in Para 54.
This purified mental image 1s at first of the same
size as the original kasina object. When much
stronger concentratuon 1s gained, the purfied mental
image can be mentally enlarged and expanded,
either before or after jhana, in one of three
ways: with finite limits; or endlessly, that 1s,
without finite limits; or with finite limits vertically,
and endlessly without finite limits horizontally.
Here the person concerned has mentally enlarged
the punfied mental image, papibhaga nimitta, within
finite limits, and he takes this enlarged and defined
image itself as atta. Thus he says 'atta is finite; it
does not decay after death; and 1t has safna.' In
Para 54, the person concerned was speculating
about the past; here the person concerned is
speculating about the future. The same applies to
the next three persons.)

or that: (6) atta 1S INfINIE;.....ccooniiiiiiiiee e

(This view 1s held by a person who has mentally
expanded the purified mental image endlessly.)

or that: (7) atta 1s both finite and infinite;.....c.oevveevvnvnennennnn..
(This view i1s held by a person who has mentally
expanded the purified mental image with definite

limits vertically and endlessly without definite
Limits horizontally.)

or that: (8) atta 1s neither finite nor infinite;........cccevveeeennn.n...

(This view 1s held by a person who has not
attained any jhana, but who may have come to
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this conclusion either through his own reasoning
or because he has heard the contradictory views
above.)

b

or that: (9) atta has only one kind of sanfia;............cc.c..........
(This view 1s held by a person who i1s immersed
in jhana,; while immersed 1n jhana, he takes the
mind as atta, and that atta being concentrated on
only one object of jhana concentration, he believes

that atta has only one kind of sanina.)

or that: (10) atta has various kinds of sanna;.........c.c..........
(This view 1s held by a person who, not being
immersed 1n any jhana, 1s conscious of several
kinds of objects of senses; thus he believes atta

gy Ayt

as various kinds of sanna.)

or that: (11) atta has himited SAMAA; ..coovevnveniiiiiiiiiiiiinennene,
(This view is held by a person who has attained
jhana, but who has not mentally enlarged the
purificd mental image of the kasina object, which
theretore appears to him to be small or himited.
His jhana sanna concentrates on this small or
l[imited mental image as its object, and he takes
the yhana mind or sanna as atta, and he concludes
that atta has a small or limited sanAa. Other
persons belicve that atta itself 1s as small as a
thumb, or a paddy seed, or an atom, and therefore

atta has a small or limited sanna.)

or that: (12) atta has unlimited Sanna; ........cooovvveeeeeinaenannn,
(This view 18 held by a person whose jhana
concentration has as its object. the purified mental
image which has been mentally enlarged or
expanded by him, and who therefore concludes
that atta has a very large or unhimited sanna.
Other persons believe that atta exists in cvery
animate or 1nanimate thing and thus it has

immeasurably numerous sanna.
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or that (13) atta indeed has bliSS; ....c.oevvevveerreernrercveceereeeee
(This view 1s held by a person who has attained
the divine power of sight, dibbacakkhu abhififia,
and who by this power sees those in the three
lowest rdpa bhumis abiding in jhana and
experiencing blissful sensation. He therefore con-
cludes that atta indeed has and will have bliss.)

or that: (14) atta indeed has suffering; .........ccocevveeirrenncernnnnnns
(This view 1s held by a person who through
divine power of sight sees those in the abodes of
intense continuous suffering. He therfore concludes
that atta indeed has and will have suffering.)

or that: (15) atta has both happiness and suffering;............
(This view 1s held by a person who sees being
in the human world experiencing both happiness
and suffering.)

or that: (16) atta has neither happines nor suffering; it does
not decay after death; and it has safina. (Here,
neither happiness nor suffering means equanimity.
This view is held by a person who through the
divine power of sight sees the Vehapphala Brahmas
who are given to abiding in the  jhana of
equanimity.) [18+(16)=34]

77.  Bhikkhus, these are the sixteen ways in which
those samanas and brahmanas who believe in the existence of
safifia after death declare their believe in the existence of atta
with safifa after death. When any of those samanas and brahmanas
who believe 1n the existence of sanna after death demonstrate
the existence of atta with sanna after death, all of them do so
in these sixteen, or in one or other of these sixteen ways and in
no other way. The Tathdagata knows... (as in Paras 72, 73)... If
anyone whishes to praise correctly the true virtues of the Tathagata,
he should do so in terms of these dhammas.



18.

Brahmajila Sutta

Eight Kinds of Belief in the
Non-existence of Saiifia after Death
(Uddhamaghatanika Asaififii Vada)

There are, bhikkhus, some samanas and brﬁhnianas
who believe in the non-existence of safiia after death. They
declare in eight ways their belief in the existence of atta devoid

of safina after death.

On what authority and on what basis do those respected
samanas and brahmanas, believing in the existence of atta
devoid of safina after death, demonstrate in eight ways their

belief in the existence of atta devoid of sanna after death?

79.

that:

L_OI' that:

They declare

(1) atta is corporeal; it does not decay after
death; and 1t has no safna, |

(This view is held by a person who, like the
person in item (1) of Para 76, takes the patibhaga
nimitta as atta, and believes that atta, and believes
that atta is corporeal and eternal. But this person
sees those who have reached after death the
asafifiasatta Brahma realm, with only body and
no mind, and thus he believes that atta has no

sanna after death.)

(2) atta 1s incorporeal; it does not decay after
death; and 1t has no safna;
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