R - PALT TEXT, TRANSLATION
AND EXPLANATORY NOTES ‘

NARADA THERA

2500—1956



‘THE GIFT OF TRUTH EXCELS ALL OTHER GIFTS'

P S B e i e M N T N e N S Y R S e S e

VAJIRARAMA PUBLICATION SERIES

A Mamual of Abbidbamma

BEING

ABHIDHAMMATTHA -SANGAHA

OF ANURUDDHACARIYA

EDITED IN THE
ORIGINAL PALI TEXT WITH ENGLISH
TRANSLATION AND EXPLANATORY NOTES

VOL I (Chapters I-V)

BY
NARADA THERA
VAJIRARAMA, COLOMBO

2500
1956



First Edition: 1956

PERMISSION TO REPRINT OR TRANSLATE
THIS WORK MAY BE FREELY OBTAINED

FROM THE AUTHOR

Printed in India :
AT THE B. B. D. POWER PRESS
COTTONPET, BANGALORE -2



PREFACE

— p———

ABHIDHAMMA, as the term implies, is the Higher Teaching
of the Buddha. It expounds the quintessence of His
profound doctrine.

The Dhamma, embodied in the Sutta Pitaka, 1s the
conventional teaching (vohdra desana) and the Abhidhamma
1s the ultimate teaching (paramattha desana).

In the Abhidhamma both mind and matter, which
constitute this complex machinery of man, are microscopi-
cally analysed. Chief events connected with the process
of birth and death are explained in detail. Intricate points
of the Dhamma are clarified. The Path of Emancipation is
set forth i1n clear terms.

Modern Psychology, limited as it is, comes within the
scope of Abhidhamma inasmuch as it deals with the mind,
with thoughts, thought-processes, and mental states, but it
does not admit of a psyche or a soul. DBuddhism teaches
a psychology without a psyche.

If one were to read the Abhidhamma as a modern text-
book on psychology one would be disappointed. No
attempt has here been made to solve all the problems
that confront a modern psychologist.

Consciousness 1s defined. Thoughts are analysed and
classified chiefly from an ethical standpoint. All mental
states are enumerated. The composition of each type
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of consciousness is set forth in detail. The description of
thought-processes that arise through the five sense-doors
and the mind-door is extremely interesting. Such a clear
exposition of thought-processes cannot be found in any
other psychological treatise.

Bhavanga and Favana thought-moments, which are ex-
plained only in the Abhidhamma, and which have no
parallel in modern psychology, are of special interest
to a research student in psychology.

That consciousness flows like a stream, a view pro-
pounded by some modern psychologists like William
James, becomes extremely clear to one who understands
the Abhidhamma. It must be added that an Abhidhamma
student can fully comprehend the Anatta (No-soul)
doctrine, the crux of Buddhism, which is important both
from a philosophical and an ethical standpoint.

The advent of death, process of rebirth in various planes
without anything to pass from one life to another, the
evidentially verifiable doctrine of Kamma and rebirth are
fully explained.

Giving a wealth of details about mind, Abhidhamma
discusses the second factor of man—matter or ripa.
Fundamental units of matter, material forces, properties of
matter, source of matter, relationship of mind and matter,
are described.

In the Abhidhammattha Sangaha there 1s a brief ex-
position of the Law of Dependent Origination, {ollowed by
a descriptive account of the Causal Relations which finds
no parallel in any other philosophy.

A physicist should not delve into Abhidhamma to get a
thorough knowledge of physics.
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It should be made clear that Abhidhamma does not
attempt to give a systematised knowledge of mind and
matter. It investigates these two composite factors of so-
called being to help the understanding of things as they
truly are. A philosophy has been developed on these lines.
Based on that philosophy an ethical system has been
evolved, to realise the ultimate goal, Nibbana.

- As Mrs. Rhys Davids rightly says, Abhidhamma deals
with ‘(1) What we find (a) within us (b) around us and
of (2) what we aspire to find .

In Abhidhamma all irrelevant problems that interest
students and scholars, but having no relation to one’s
Deliverance, are deliberately set aside.

The Abhidhammattha Sangaha, the authorship of
which 1s attributed to venerable Anuruddha Thera, an
Indian monk of Kanjeevaram (Kaficipura), gives an
epitome of the entire Abhidhamma Pitaka. It i1s still the
most fitting introduction to Abhidhamma. By mastering
this book, a general knowledge of Abhidhamma may easily
be acquired.

To be a master of Abhidhamma all the seven books, to-
gether with commentaries and sub-commentaries, have to
be read and re-read patiently and critically.

Abhidhamma 1s not a subject of fleeting interest design-
ed for the superficial reader.

To the wise truth-seekers, Abhidhamma is an indispens-
able guide and an intellectual treat. Here there is food

for thought to original thinkers and to earnest students

who wish to increase their wisdom and lead an ideal
Buddhist life.
sk
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However, to the superficial, Abhidhamma must appear
as dry as dust.

It may be questioned, ‘Is Abhidhamma absolutely
essential to realise Nibbana, the summum bonum of Buddhism,
or even to comprehend things as they truly are ?”

Undoubtedly Abhidhamma is extremely helpful to com-
prehend fully the word of the Buddha and realise Nibbdna,
as 1t presents a key to open the door of reality. It deals
with realities and a practical way of noble living, based
on the experience of those who have understood and
realised. Without a knowledge of the Abhidhamma one
at times finds it difficult to understand the real significance
of some profound teachings of the Buddha. To develop
Insight (Vipassana) Abhidhamma is certainly very useful.

But one cannot positively assert that Abhidhamma is
absolutely necessary to gain one’s Deliverance.

Understanding or realisation 1s purely personal (sandit-
thika). The four Noble Truths that form the foundation of
the Buddha’s teaching are dependent on this one-fathom
body. The Dhamma 1s not apart from oneself. Look
within. Seek thyself. Lo, the truth will unfold itself.

Did not sorrow-afllicted Patacara, who lost her dear and

near ones, realise Nibbana reflecting on the disappearance
of water that washed her feet ?

Did not Culapanthaka, who could not memorise a verse
even for four months, attain Arahatship, by comprehend-

ing the impermanent nature of a clean handkerchief
which he was handling, gazing at the sun?

Did not Upatissa, later venerable Sariputta Thera, rea-
lise Nibbana on hearing half a stanza relating to cause and
efiect?
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To some a fallen withered leaf had alone been sufficient
to attain pacceka Buddhahood.

It was mindfulness on respiration (arapana satr) that
acted as the basis for the Bodhisatta to attain Buddhahood.

To profound thinkers, a slight indication is sufficient to
discover great truths.

According to some scholars, Abhidamma is not a teach-
ing of the Buddha, but is a later elaboration of scholastic
monks.

Tradition, however, attributes the nucleus of the Abhi.
dhamma to the Buddha Himself.

Commentators state that the Buddha, as a mark of
gratitude to His mother who was born in a celestial plane,
preached the Abhidhamma to His mother Deva and
others continuously for three months. The principle
topics (matika) of the advanced teaching such as moral
states (kusala dhamma), immoral states (akusala dhamma)
and i1ndeterminate states (abyakata dhamma) were taught by
the Buddha to venerable Sariputta Thera who subse-
quently elaborated them in the six books (Kathavatthu
being excluded) that comprise the Abhidhamma Pitaka.

Whoever the great author or authors of the Abhidhamma
may have been 1t has to be admitted that he or they
had 1ntellectual genius comparable only to that of the
Buddha. "This is evident from the intricate and subtle
Patthana Pakarana which minutely describes the various
causal relations.

It 1s very difficult to suggest an appropriate English
equivalent for Abhidhamma.
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There are many technical terms, too, in Abhidhamma
which cannot be rendered into English so as to convey
their exact connotation. Some English equivalents such
as consclousness, will, volition, intellect, perception are used
in a specific sense in Western Philosophy. Readers should
try to understand in what sense these technical terms are
employed in Abhidhamma. 7To avoid any misunderstand-
ing, due to preconceived views, Piali words, though
at times cumbersome to those not acquainted with the
language, have judiciously been retained wherever the
English renderings seem to be inadequate. To convey the
correct meaning 1mplied by the Pali terms, the etymology
has been given 1n many instances.

At times Pal technical terms have been used in prefer-
ence to English renderings so that the reader may be
acquainted with them and not get confused with English

terminology.

Sometimes readers will come across unusual words such
as corruptions, defilements, volitional activities, functionals,
resultants, and so forth, which are of great significance
from an Abhidhamma standpoint. Their exact meaning

should be clearly understood.

In the present volume only the first five chapters of the
Abhidhammattha-Sangaha which deal with the first two of

the ultimate entities (paramatihas)—namely, conscilousness
and mental states, are printed in Pali together with a

literal translation, accompanied by copious notes.

In 1947 the first ‘chapter was published in a similar
manner.

In preparing this translation Buddhist Psychology by
Mrs. Rhys Davids and the Compendium of Philosophy
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(Abhidhammattha-Sangaha) by Mr. Swe Zang Aung proved
extremely helpful to me. Liberty has been taken to quote
them wherever necessary with due acknowledgment.

Due to unavoidable reasons the printing of the book
was protracted for a longer time than was expected.
Proofs had to be corrected at times in the course of my
travels abroad. As such mistakes are bound to occur.

Constructive criticism and useful suggestions for the
improvement of the book will be most welcome.

Had it not been for the munificence of Mrs. F. R. Sena-
nayaka, Mrs. N. Munasingha of Ceylon and an anony-
mous Australian pupil of mine, it would not have been
possible to publish this volume. May this ¢ Gift of Truth™
redound to their eternal happiness.

My grateful thanks are due to Mr. A. 5. R. Char1 and
Prof. S. K. Ramachandra Rao of Bangalore for their
valued assistance.

NARADA

23rd May 2500/1956
VAJIRARAMA,

COLOMBO.
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ABHIDHAMMATTHA -SANGAHA

An Outline of Buddhist Philosophy

S—

Namo tassa Bhagavato Arahato Sammasambuddhassa!”

e — el

CHAPTER 1

Citta-Sangaha-Vibhago
DIFFERENT TYPES OF CONSCIOUSNESS

INTRODUCTORY VERSE

§ 1. Sammasambuddhamatulam — sasaddhammaganuttaman
Abhivadiya bhasissam -— Abhianammatthasargaha

§1. The Fully Enlightened Peerless One, with the
Doctrine Sublime and the Noble Order, do I res-
pectfully salute, and shall speak concisely of things
contained in the Abhidhamma.

Notes:—
L. Abhid/zammait/za-Saﬂgaha 1s the name of the book.
Abhidhamma literally means ‘“Higher Doctrine”.

Attha here means ‘‘things”. Sasigaha means ‘“a
compendium .

The prefix ““Abhi’ 1s used in the sense of pre-
ponderance, great, excellent, sublime, etc.

2. Dhamma 1s a multi-significant term, derived
from the root v/ dhar, to hold, to support. Here the
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Pali term is used in the sense of doctrine or teaching.
According to the Atthasalini, *“ Abhi” signifies either
““atireka’’—higher, greater, exceeding—or ‘‘ visiftha”™
—distinguished, distinct, special, sublime.

Abhidhamma means the Higher Doctrine because it
enables one to achieve one’s Deliverance, or because
it exceeds the teachings of the Sutta Pitaka and
Vinaya Pitaka.

In the Sutta Pitaka and Vinaya Pitaka the Buddha
has used conventional terms such as man, animal,
being, and so on. In the Abhidhamma Pitaka, on the
contrary, everything is microscopically analysed and
abstract terms are used. As a distinction is made
with regard to the method of treatment it is called
Abhidhamma.

Thus, chiefly owing to the preponderance of the
teachings, or because it 1s conducive to one’s Deli-
verance, and owing to the excellent analytical
method of treatment it 1s called Abhidhamma.’

3. The Abhidhamma P:itaka consists of seven trea-
tises, namely, Dhammasangani, Vibhariga, Dhatukatha,
Puggalapaiiiiattt, Kathavatthu, Yamaka and Patthana.®

i. Dhammasangani® ‘‘Classification of Dham.-
mas’’.

This book 1s divided into four chapters, viz:—

(1) (Cutta) Consciousness,

(11) (Rapa) Matter,

(1i1) (Nikkhepa) Summary,

(1v) (Atthuddhara) Elucidation.
1 See The Expositor, part i, p 3. |

2 Dhammasangani Vibhanga#i ca— Kathavatthu ca Puggalam
Dhatu- Yamaka-Patthanam- Abhidhammo’ti vuccatsi.

3 See Mrs. Rhys Davids, Buddhist Pshychology (Dhammasangani trans.
lation), and Ven. Nyanatiloka, Guide through the Abhidhamma Pitaka.
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The 22 Tika Matikas (Triplets) and the 100 Duka
Matikas (Couplets), which comprise the quintessence
of the Abhidhamma, are explained in this book.
The major part of the book is devoted to the expla-
nation of the first triplet—ZKusala Dhamma, Afkusala
Dhamma and Abyakata Dhamma. In extent the book

exceeds thirteen bhanavaras' (recitals), z.e., more than
104,000 letters.

i1. Vibhanga — “Divisions™.

There are eighteen divisions 1n this book. The
first three divisions, which deal with Khandha
(Aggregates), Ayatana (Sense-spheres) and Dhatu
(Elements), are the most important. The other
chapters deal with Sacca (Truths), Indriya (Control-
ling Faculties), Paccayakara (Gausal Genesis), Satipat-
thana (Foundations of Mindfulness), Sammappadhana
(Supreme Eftorts), Iddhipada (Means of Accomplish-
ments), Bojjhariga (Factors of Wisdom), Fhana (Ecsta-
sies or Absorptions), Appamaiisia (I11limitables), Magga
(Paths), Stkkhapada (Precepts), Patisambhida (Analyti-
cal Knowledge), Nana (Wisdom), Khuddakavatthu

(Minor Subjects), and Dhammahadaya (Essence of
Truth).

Most of these divisions consist of three parts—

Suttanta explanation, Abhidhamma explanation,
and a Catechism (Pasihapucchaka).

In this treatise there are thirty-five Bhanavaras
(280,000 letters).

111.  Dhatukatha-—** Discussion with reference to
Elements.”’

-

 ——— e —— e

PENEEREE .

1 1 Bhanavara = 250 verses; 1 verse == 4 lines; 1 line = 8 letters.
One Bhanavara, therefore, consists of 8000 letters.
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This book discusses whether Dhammas are inclu-
ded or not included in, associated with or dissoci-
ated from, Aggregates (Khandha), Bases (Ayatana),
and Dhatu (Elements).

There are fourteen chapters in this work. In
extent it exceeds six Bhanavaras (48,000 letters).

iv. Puggalapaiifiaiti—Designation of Indivi-
duals.”

In the method of exposition this book resembles
the Asiguttara Nikaya of the Sutta Pitaka. Instead of
dealing with various Dhammas, it deals with
various types of individuals. There are ten chap-
ters in this book. The first chapter deals with single
individuals, the second with pairs, the third with
groups of three, etc. In extent it exceeds five
Bhanavaras (40,000 letters).

v. RKathavatthu—Points of Controversy”’.
The authorship of this treatise is ascribed to Vener-
able Moggalliputta Tissa Thera, who flourished in
the time of King Dhammasoka. It was he who
presided at the third Conference held at Pataliputra
(Patna) 1n the 3rd century B.c. This work of his
was included in the Abhidhamma Pitaka at that
Conference.

The Aithasalini Commentary states that 1t contains:
one thousand Suttas: five hundred orthodox and
five hundred heterodox. In extent it 1s about the
size of the Digha Nikaya.

This book deals with 216 controversies and is
divided 1nto 23 chapters.
vi. ZYamaka—‘The Book of Pairs”’.
It is so called owing to its method of treatment.
Throughout the book a question and its converse
are found grouped together. For instance, the first
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pair of the first chapter of the book, which deals
with roots, runs as follows: Are all wholesome
Dhammas wholesome roots? And are all whole-

some roots wholesome Dhammas?

This book is divided into ten chapters—namely,
Miila (Roots), Khandha (Aggregates), Ayatana (Bases),
Dhitu (Elements), Sacca (Truths), Sankhara (Condi-
tioned Things), Anusaya (Latent Dispositions) Cilta
(Consciousness), Dhamma, and Indriya (Gontrolling
Faculties). In extent it contains 120 Bhanavaras
(960,000 letters).

vii. Patthana—‘The Book of Causal Relations’.

This is the most important and the most volumin-
ous book of the Abhidhamma Pitaka. One who patiently
reads this treatise cannot but admire the profound
wisdom and penetrative insight of the Buddha.
There is no doubt of the fact that to produce such
an elaborate and learned treatise one must certainly
be an intellectual genius.

The term Patthana 1s composed of the prefix ““Pa’’,
various, and ‘“‘7Thana’’, relation, or condition (Pac-
caya). It is so called because i1t deals with the 24
modes of causal relations' and the Triplets (71ka)
and Couplets (Duka), already mentioned in the
Dhammasangani, and which comprise the essence of
the Abhidhamma Pitaka,

The importance attached to this treatise, also
known as ‘““Maha Pakarana’, the Great Book, could
be gauged by the words of the Atthasalini which
states: ‘“ And while He contemplated the contents
of the Dhammasangani, his body did not emit rays,
and similarly with the contemplation of the next
five books. But when commg to the Great Book he

L sl i

These wﬂl be eXplamed in a subsequent chaptcr
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began to contemplate the 2% universal causal rela-
tions of condition, of presentation, and so on, His
omniscience certainly found its opportunity

. 22 ]

therein’’,

(Abhidammattha)

SUBJECT-MATTER

= '_-—_—. — ————— —— . el

§2. Tattha ovutt’ abhidhammattha—catuddha paramatthato

Cittam cetasikam riupam—~Nibbanam’ 1l1 sabbatha.

§ 2. In anultimate sense the categories of Abhidhamma,
mentioned therein, are fourfold in all:—
1. consclousness, i11. mental properties, 111. matter,

and 1v. Nibbana.

Notes:—

4. Realities—There are two realities—apparent
and ultimate. Apparent reality is ordinary conven-
tional truth (sammuti-sacca). Ultimate reality 1is
abstract truth (paramattha-sacca).

For instance, the table we see 1s apparent reality.

In an ultimate sense the so-called table consists of
forces and qualities.

For ordinary purposes a scientist would use the
term water, but in the laboratory he would say H,O.
In the same way the Buddha in the Sutta Pitaka
resorts to conventional usage such as man, woman,
being, self, etc., but in the Abhidhamma Pitaka He
adopts a different mode of expression. Here He

e

1 For a detailed exposition of these seven bookssee Rev. N yanatilok—;,
Guide through the Abhidhamma Pitaka, and the introductory discourse

of the Expositor, parti, pp. 5-21. See also Buddhist Psychology

pp. 135, 193, Relations, Encyclopaedia of Religion and Ethics,
and the Editor’s Foreword to the Tikapatthana Text.
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employs the analytical method and uses abstract
terms such as aggregates (Khandha), elements (Dhatu),
bases (Ayatana), etc.

The word Paramattha is of great significance 1n
Abhidhamma. It is a compound formed of Parama
and Attha. ‘“Parama’ is explained as immutable
(aviparita), abstract (mibbattita); ‘‘attha’” means
‘““thing”’. Paramattha therefore means immutable
or abstract thing. Abstract reality may be suggested
as the closest equivalent. Although the term immu.-
table 1s used here it should not be misunderstood
that all Paramatthas are eternal or permanent.

A brass vessel, for example, is not a Paramattha.
It changes every moment and may be transmuted
into a vase. Both these objects could be analysed
and reduced into fundamental material forces and
qualities, which, in Abhidhamma, are termed Ripa
Paramatthas. They are also subject to change, yet
the distinctive characteristics of these Rupas are
identically the same whether they are found in a
vessel or a vase. They preserve their identity in
whatever combination they are found—hence the
commentarial interpretation of Parama as immuta-
ble or real. Attha exactly corresponds to the English
multi-significant term ‘‘thing’’. It is not used in
the sense of meaning here.

There are four such Paramatthas or abstract reali-
ties. These four embrace everything that is mun-
dane and supramundane.

The so-called being 1s mundane, Nibbana 1s supra-
mundane. The former i1s composed of Nama and
Riipa. According to Abhidhamma  Ripa’ connotes
both fundamental units of matter and material
changes as well. As such Abhidhamma enumerates
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28 species of matter. These will be dealt with in a
subsequent chapter. “Nama’ denotes both consci-
ousness and mental properties. The second chapter
of this book deals with such mental properties
(Cetasikas) which are 52 in number. One of these 1s
“Vedana” (feeling). Another is ““Sa#ifia’’ (perception).
The remaining 50 are collectively called ‘“Sankhara”
(volitional activities). The receptacle of these
mental properties 1s ¢ Visiriana’® (consciousness),
which 1s the subject-matter of this present
chapter.

According to the above analysis the so-called
being 1s composed of five Groups or Aggregates
(Paificakkhandha) .— Ripa (matter), Vedana (feeling),
Sanifia (perception), Sarikhara (volitional activities),

A Ny

and Vififiana (consciousness).

Consciousness, mental properties (with the excep-
tion of 8 types of supramundane consciousness and
their adjuncts), and matter are Mundane (Lokiya),
and WNibbana i1s Supramundane (Lokuttara). The
supramundane Nibbana i1s the only absolute reality,
which 1s the summum bonum of Buddhism. The other
three are called realities in that they are things that
exist {vi)7amana dhamma). Besides, they are irreduci-
ble, immutable, and abstract, things. They deal
with what 1s within us and around us.

The first Paramattha or reality 1s Citta. It 1s
derived from the roots/ ““cit:”’, to think. According
to the commentary Citta i1s that which s aware of
(cintelr — vyyanati) an object. It is not that which
thinks of an object as the term implies. From an
Abhidhamma point of view Citta may better be

defined as the awareness of an object, since there is
no agent like a soul.
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Citta, Ceta, Cittuppada, Nama, Mana, Vififiana are all
used as synonymous terms in Abhidhamma. Hence
{rom the Abhidhamma point of view no distinction 1s
made between mind and consciousness.* When the
so-called being is divided into its two constituent
parts, Vama (mind) is used. When it is divided 1nto
five aggregates (Paficakkhandha) Viifiana is used. The
term Citta’ is invariably employed whilst referring
to different classes of counsciousness. In isolated
cases, in the ordinary sense of mind, both terms
Citta and Mana are frequently used.

The other three Paramatthas will be dealt with
in their due places.

(Catubbidha-cittani)
THE FOUR CLASSES OF CONSCIOUSNESS

§3. Tattha Cittamnr tava catubbidham hoti:—1. Kamavacaram,
11. Rigpavacaram, 111, Aripavacaram, iv. Lokuttaram c’alr.
§3. Of them, consciousness, first, 1s fourfold—namely,
(1) Consciousness pertaining to the Sensuous-Sphere,

(1) Consciousness pertaining to the Form-Sphere,
(111) Consciousness pertaining to theFormless-Sphere,
(1v) Supramundane consciousness.

* Mr. Aung writes in his introduction to the Compendium, p. 2.:—
“The Grammarian’s definition of the term Citta (mind) is
Arammanam cinteti’ti cittam (thought=thinking of an object).
Here the word cintet: is used in its most comprehensive sense of
vyanatt (to know). Mind 18 then ordinarily defined as ihat which
18 conscious of an object ........... From this definition we get our
definition of Vi7ifiana (consciousness). Consciousness may there-
fore be tentatively defined as the relation between gremmanika
(subject) and arammana (object).” See Compendium p. 234.

There is no reason why such a distinction should be made between
Citta and Viririana.
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Notes :—

5. “‘Kama” is either subjective sensual craving or
sensuous objects such as forms, sound, odour, taste,
and contact. By ‘“kama’’ is also meant the eleven
different kinds of sentient existence—namely, the
four states of misery (Apaya), human realm (Manus-
saloka), and the six celestial realms (Sagga).

?

““ Avacara’’ means that which moves about or that
which frequents. ¢ Kamavacara’, therefore, means
that which mostly moves about in the sentient realm,
or that which pertains to the senses and their corres-
ponding objects. As a rule, these types of consci-
ousness arise mostly in the above-mentioned sentient
existence. They are found in other spheres of life as
well when objects of sense are perceived by the mind.

6. “ Ripavacara’ and * Aripavacara’ respectively
mean either that which pertains to Riapa and Aripa
Fhanas (ecstasies) or that which mostly moves abhout
in the Ripa and Aripa planes.

Riipalokas are planes where those who develop
Riapajhanas are born.

A question now arises—‘ Why are these distin-
cuished as Rupalokas when there are subtle material
bodies (Rupa) in heavenly planes?’ The commen-
tarial explanation 1s that because beings are born in
these planes by developing Jhanas based mainly on
Rupa Kasinas,—material objects of concentration
such as earth, water, fire, etc.

Aripalokas are planes without material bodies.
By the power of meditation, only the mind exists in
these planes. _

Ordinarily both mind and body are inseparable,
but by will-power, under exceptional circumstances,
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they could be separated, just as it is possible to sus-
pend a piece of iron in air by some magnetic force.

7. “Loka” + “Uttara’” = Lokuttara. Here “Loka”
means the five aggregates. ‘‘Uttara’ means above,
beyond, or that which transcends. It is the supra-
mundane consciousness that enables one to trans-
cend this world of mind and body.

The first three classes of consciousness are called
Lokiya (mundane).

F

(Kamavacara-Cittani)
Consciousness pertaining to the Sensuous Sphere

—————— ———— s = A m— —

(a. Akusala Cittani)
a. IMMORAL CONSCIOUSNESS

4. Tattha katamam Kamavacaranm ?

1. Somanassa-sahagatam, ditthigatasampayuttiam,
asarnkharitkam ekam,

2. Somanassa-sahagatam, ditthigatasampayultam,
sasankharikam’ ekam,

3. Somanassa-sahagatam, ditthigatavippayultan,
asankharikam ekam,

4. Somanassa-sahagatam, ditthigatavippayuttiam,
sasankharikam ekam,

5. Upekkhasahagatam, ditthigatasampayuttam,
asainkharikam ekam,

6. Upekkhasahagatam, ditthigatasampayuttant,
sasankharikam ekam,

7. Upekkhasahagatam, dilthigatavippayuttam,
asankharikam ekam,

8. Upekkhasahagatam, ditthigatavippayutian,
sasankharitkam ekan’ t1.
tmant attha’pr Lobhasahagatacittani nama.

32.3¢
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9. Domanassasahagatam patighasampayuttam
asankharikam ekam,

10. Sasankhdarikam ekan’ti
imant dve’pr Patighasampayuttacittant nama.
11. Upekkhasahagatam vicitkicchasampayutlam
ekam,
r2. Upekkhasahagatam uddhaccasampayuttam ekan’ty
imanr dve’ pr Momithaciitan: nama.
Icce’vam sabbatha’ pt dvadasakusala-cittani samat-
tan.
Atthadha lobhamiillani—dosamiilant ca dvidha
Mohamiilan: ca dve’ti—dvadasakusala siyum.

§ 4. Amongst them what 1s Kamavacara-:

(Consciousness Rooted in Attachment)

- —— fllip—

1. One consciousness, unprompted, accompanied
with pleasure, and connected with wrong view,

2. One consciousness, prompted, accompanicd
with pleasure, and connected with wrong view,

3. One consciousness, unprompted, accompanied
with pleasure, and disconnected with wrong view,

4. One consciousness, prompted, accompanied
with pleasure, and disconnected with wrong view,

ot

5. One consciousness, unprompted, accompanied
with indifference, and connected with wrong view,

6. One consciousness, prompted, accompanied
with indifference, and connected with wrong view,

/. One consciousness, unprompted, accompanied
with indifference, and disconnected with wrong view,
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8. One consciousness, prompted, accompanied
with indifference and disconnected with wrong view,

These eight types of consciousness are rooted
in Attachment.

(Consciousness Rooted in 1llwill or Aversion)

e

9. One consciousness, unprompted, accompanied
with displeasure, and connected with 1llwill,

10. One consciousness, prompted, accompanied
with displeasure, and connected with 1llwill.

These two types of consciousness are
connected with Iliwill.

_— e y——

(Consciousness Rooted in Delusion or Ignorance)

-

11. One consciousness, accompanied with in-
difference, and connected with doubts,

12. One consciousness, accompanied with In-
difference, and connected with restlessness.

These two types of consciousness are rooted in
sheer Ignorance.

Thus end, in all, the twelve types of Immoral
Consciousness.

- ———  — s

(Summary)

Eight are rooted in Attachment, two in Illwill,
and two in Ignorance:

Thus there are twelve types of Immoral Cons-
clousness.
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Notes :(—

Four Classes of Consciousness

e —

8. Akusala Kusala Vipaka Kiriya—

In the previous section consciousness was broadly
classified under four divisions according to the
planes in which 1t 1s experienced. With respect to
1ts nature it divides itself into four classes. Some
types of consciousness are immoral (Adkusala), because
they spring from attachment (lobha), aversion or
11lwill (patigha), and ignorance (moha). Opposed to
them are the moral types of consciousness (Ausala),
because they are rooted in non-attachment (alobha),
goodwill (adosa), and wisdom (amoha). The former
are unwholesome as they produce undesirable effects
(anittha vipaka), the latter are wholesome as they pro-
duce desirable eflects (ittha vipaka). Both Kusala
and Akusala Cittas constitute what, in Pali, 1s known
as Kamma. 'T'hose types of consciousness that arise
as the inevitable results of these Ausala and Afkusala
Cittas are called Vipaka (resultant) Cittas. It should
be understood that both AKamma and Vipaka relate
to the mind. The fourth type of consciousness is
called ARiriya which, for want of a better term, is
rendered ‘“inoperative’’ or ‘“functional’’.

9. T hree Roots (Miila)—

Lobha, Dosa, and Moha are the three roots of evil.
Their opposites are the roots of good.

Lobha, trom v/ [ubh, to cling, or attach itself, may
be rendered ‘attachment’ or ‘clinging’. Some
scholars prefer ‘greed’. Craving is also used as an
equivalent of Lobha.
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In the case of a desirable object of sense, there
arises, as a rule, clinging or attachment. In the case
of an undesirable object, ordinarily there is aversion.

In Pali such aversion is termed Dosa or Patigha.
Dosa is derived from y/ dus, to be displeased. Patigha
1s derived from ‘pat:’, against; and v ‘gha’ (han), to
strike, to contact. Illwill, hatred are also suggested
as equivalents of ¢ patigha’.

Moha 1s derived {rom +/muh, to delude. It 1s
delusion, stupidity, bewilderment. It 1s ‘Moha’
that clouds an object and blinds the mind. Some-
times ‘Moha’ 1s rendered by 1gnorance.

According to Abhidhamma Afoha 1s common to
all evil. Lobha and Dosa do not arise alone, but
always in combination with Afoha. AMoha, on the
other hand, does arise singly—hence the designation
‘Momiuha’, intense delusion.

Diametrically opposed to the above three roots are
the roots of Kusala. They not only indicate the
absence of certain evil conditions, but also signify
the presence of certain positive good conditions.
Alobha does not merely mean non-attachment, but
also generosity; Adosa does not merely mean non-
anger or non-hatred, but also goodwill, or benevo-
lence, or loving-kindness (Metta); Amoha does not
merely mean non-delusion, but also wisdom or

~~-

knowledge (Nana or Pariia).
10. Vedana or Feeling——

Feeling or, as some prefer to say, sensation, is a
mental state common to all types of consciousness.
Chiefly there are three kinds of feelings—namely,
‘Somanassa’ (pleasurable), ¢Domanassa’ (unpleasur-
able); and ‘Upekkha’ (indifferent, neutral, or
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neither pleasurable nor displeasurable). With ¢ Duk-
kha’ (physical pain) and ‘Sukha’ (physical happiness)
there are altogether five kinds of feelings.

Somanassa1s an abstract noun formed of ‘su’, good,
and ‘mana’, mind. Literally the term means good-
mindedness, z.e., a pleasurable feeling. Similarly
‘ Domanassa’ (‘du’, bad, and ‘mana’, mind) means
bad-mindedness, i.e., a displeasurable {eeling. The
third feeling 1s neutral. Indiflerence is used here in
this particular sense, but not in the sense of callous-
ness. Sukha is composed of ‘su’ easy and ‘kha’, to
bear or to endure. What is easily endured 1s ‘sukha’
1.., happiness. Dukkha (du, difficult), pain, 1s that
which 1s ditficult to be endured. Both these sensa-
tions relate to the body. According to Abhidham-
ma there 1s only one type of consciousness accompa-
nied by pain, and one accompanied by happiness.
Two are connected with an unpleasurable feeling.
Of the 89 types of consciousness, in the remaining
85 are found either a pleasurable feeling or a neutral
feeling.

Somanassa, Domanassa, and Upekkha, are purely
mental. Sukha and Dukkha are purely physical. This
1s the reason why there 1s no upekkha in the case of
touch which, according to Abhidhamma, must be
either happy or painful.*

1. Ditthi—

This term 1s derived from 4 ‘dis’, to see, to per-
ceive. It 1s usually translated as view, Dbelief,
opinion, etc. When qualified by ‘samma’ it means
right view or right belief; when qualified by ‘miccha’,
it means wrong view or wrong belief. Here the

i i

* See upekkha—N. 42.
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term is used without any qualification in the sense
of wrong view.

12,  Sankharika—

This is purely a technical term used in a specific
sense 1n the Abhidhamma. It is formed of ‘sam’, well,
and y ‘kar’, to do, toprepare, to accomplish. Literally,
it means accomplishing, preparing, arranging.

Like Dhamma, Sankhara also is a multisignificant
term. Its precise meaning is to be understood
according to the context. ,

When used as one of the five ‘aggregates’ (Paficak-
khandha), 1t refers to all the mental states, except
Vedanad and Sadifia. In the Paticca-Samuppada it is
applied to all volitional activities, good and bad
thoughts. When Sankhara 1s used to signify that
which is subject to change, sorrow, etc., i1t 1s invari-
ably applied to all conditioned things.

In this particular instance the term is used with
‘sa’=co—; and ‘a’=un-. ‘Sa-sankharika (lit., with
effort) is that which is prompted, instigated, or 1n-
duced by oneself or by another. ‘Asankharika’ (lit.,

without effort) is that which is thus unaffected, but
done spontancously.

If, for instance, I do an act, induced by another,
or after much deliberation or premeditation on my
part, it is Sa-sankharika. 1If, on the contrary, I do 1t
instantly without any external or internal induce-
ment, or any premeditation, it 1s Asasnikharika.

13. Vicikiccha—

This is an ethico-religious term. Cocmmentary
gives two interpretations.’

Vicikiccha is the inability to decide anything definitely that it is so—
Buddhagosa—M. N. Comy.
2
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(i) ‘Vici’ =vicinanto, seeking, inquiring; + ‘kic-
chati’, to tire, to strain, to be vexed. Vexation due
to perplexed thinking.

(11) “Vi’, devoid + ‘ctkiccha’, remedy (of know-
ledge). Devoid of the remedy of knowledge.

Both these interpretations indicate a perplexed or
undecided frame of mind. Doubt, perplexity, scep-
ticism, indecision are used as the closest English
equivalents.

It should be understood that reasoning or investi-
cgation for the sake of understanding the truth 1s
not discouraged in Buddhism. Nor is blind faith
advocated in Buddhism.

14. Uddhacca—

This is formed of ‘U’ over, and v ‘Dhu’, to tremble,
to get excited. Literally, it means, ‘over-excitement’
or ‘rousing up’. A confused restless state of mind
1s meant here. It1s the antithesis of one-pointedness.
Atthasalini explains Uddhacca as disquietude, mental
distraction or confusion.

15. Rusala and Akusala—This section deals with
Akusala types of consciousness. Akusala is the direct
opposite of Rusala. Atthasalini gives the etymological
meaning of Kusala as follows':—

(1) “ku’, bad, + v “sal’’, to shake, to tremble,
to destroy. That which shakes off, destroys,
evil or contemptible things is ““kusala”.

(11) ““ Rusa” + #/ lu, to cut.

Kusa 1s from ““ku’’, bad, and y si, to lie.
That which lies contemptibly is Kusa, vice.

KRusala 1s that which cuts off vice.

1 Sce The Expositorj pz;.rri, lp. gb.
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(iii)a. “ku’’, evil, bad, + 4 su, to reduce. That
which reduces or eradicates evil is ““kusa’,
knowledge or wisdom. Kusa, so derived,

+ 4/ lu, to cut.
That which cuts off (evil) by wisdom 1s
KRusala.
b. Kusa, so derived, + 4/ la, to take.
That which is grasped by wisdom is Rusala.
(iv) Kusa grass cuts a part of the hand with both
edges. Even so Kusala -cuts ofl both sec-

tions of passions—those that have arisen
and those that have not arisen.

e ]

With regard to the connotation of the term the
Atthasalini states' :—

‘“The word ‘Kusala’ means ‘of good health’
(Arogya), ‘faultless’ (Anavajja), ‘clever’ (Cheka),
‘productive of happy results’ (Sukha Vipaka).”

With the exception of ‘clever’ all the other three
meanings are applicable to Rusala.

Kusala 1s wholesome in the sense of being free
from physical and mental sickness through passions.

Kusala is faultless in the sense of being free from
the fault of passions, the evil of passions, and the
heat of passions.

Here Sukhavipaka does not necessarily mean plea-
surable feeling. It is used i1n the sense of physical
and mental buoyance, softness, fitness, etc.

Atthasalini further states that Kusala 1s used 1in the
sense of having accomplished with wisdom (Aosalla-

o YA VI

sambhiitatthena; kosallam vuccatr pafifia).

— — - — M

L See Buddhist Psychology, 1xxxii. '
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Judging from the various meanings attached to
the term, Kusala may be interpreted as wholesome
or moral. Some scholars prefer ‘skilful.’

Akusala would therefore mean unwholesome or
immoral.

Rusala and Akusala correspond to good and bad,
right and wrong respectively.

How are we to assess whether an action 1s Kusala
or Akusala? What is the criterion of morality? }

In short what 1s connected with the three roots of
evil 1s Akusala. What 1s connected with the three
roots of good 1s Kusala.

As a seed sown on fertile soil germinates and
fructifies itself sooner or later, according to its own
Iintrinsic nature, even so Ausala and Akusala actions
produce their due desirable and undesirable effects.
They are called Vipaka.

>k X K

16. Vipaka, derived from ‘i’ and / “pac’, to
cook, to mature, means fruit, effect, consequence,
result.

Like a potential seed 1s Kamma. Like the fruit it
subsequently produces is Vipaka.

17. Ririya or KRriya, literally, means action.

Here Ririyais used in the sense of ineffective action.
Kamma 1s causally effective, Kiriya is causally in-
eflective. Good deeds of Buddhas and Arahats are
called Airiya because Kamma is not accumulated by
them as they have gone beyond good and evil.

e e

+ See my Buddha-Dhamma—p. g8.
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In Abhidhamma Vipaka and Kiriya are collectively
called Abyakata, Indeterminate, that which does not
manifest itself in the way of an effect. The former
is Avyakata, because it is an effect in itself; the
latter, because it does not produce an eflect.

Illustrative examples for the twelve different types of
CONnsclousness

———— A -

Attachment
18. 1. With joy a boy instantly steals an apple,
viewing no evil thereby.

2. Prompted by a friend, a boy joyfully
steals an apple, viewing no evil thereby.

3.4. The same illustration serves for the
third and fourth types of consciousness with
the difference that the stealing i1s done without
any misbelief.

5.6.7.8. The remaining four types of
consciousness are similar to the above with the
difference that the stealing 1s done with a
neutral feeling.

I1lwill

9. With hatred one murders another without
any premeditation.

10. With hatred one murders another after
premeditation.

19. Killing:—According to Abhidhamma killing
1s invariably done with illwill or aversion. Promp-
ted by whatever motive, one, as a rule, kills with a
thought of illwill. Where there is illwill (patigha)
there 1s displeasure (domanassa). Where there 1s dis-
pleasure there is 1llwill in a subtle or gross way.

5139
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Suppose, for instance, a little child, who cannot
discriminate between right and wrong, smilingly
kills an ant. He does not know that he 1s commit.
ting the evil of killing. He is only playing with it.
Now, does he cherish any illwill towards the ant? Is
there any hatred or ill-feeling in his case? It 1s
difficult to say so. What type of consciousness does
he experience at that moment? It cannot be the 9th
and 10th types because he innocently does 1t with
joy, fondling the object. Could 1t be the third type
of consciousness rooted in ‘Lobha’?

A grown.up boy or man who kills for sport does
experience the 9th or 10th type of consciousness.
There 15 1ll-feeling at the moment of killing.

What about vivisection? A scientist may vivisect
without the least compunction. His chief motive
may be alleviation of suffering. Yet there is the
thought of killing.

Does one experience 1illwill when one kills a
wounded animal with the object of putting an end
to 1ts suflering? Moved by compassion, one may do
so; yet there i1s 1llwill at the moment of killing, be-
cause there is a certain kind of aversion towards the
object. If such an action is morally justifiable,
could one object to the wholesale destruction of

patients suflering from acute chronic incurable
diseases?

It was stated above that there 1s illwill where there
1s displeasure.

When, for instance, one feels sorry for having failed
1n an examination, does one harbour 1llwill at that
time? If one reflects on the meaning of the term
Patigha, the answer will become clear. There i1s no
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doubt a subtle kind of aversion over the unpleasant
news. It is the same in the case of a person who
weeps over the death of a dear one, because 1t 1s an
unwelcome event. Andgamis and Arahats never feel
sorry nor grieve, because they have eradicated ‘ Pat:-
gha’ or ‘Dosa’ (hatred or 1llwill.)

Great was the lamentation of Venerable Ananda,
who was a Sotapanna Saint, on the passing away
of the Buddha; but Arahats and Anagamis like
Venerable Kassapa and Anuruddha, practised perfect
equanimity without shedding a tear.

20. Ignorance

11. A person doubts the existence of the Bud-
dha, or the efficacy of the Dhamma, owing to
his stupidity.

12. A person 1s distracted in mind, unable to
concentrate on an object.

As these two types of consciousness are feeble,
due to stupidity or dullness of mind, the ac-
companied feeling is neither pleasurable nor
displeasurable, but neutral.

21. The ten kinds of Akusala (evil) in relation to
the twelve types of immoral consciousness.

There are ten kinds of evil committed through
deed, word and thought.

Deep—(1) Killing (Panatipata), (2) Stealing
(Adinnadana), (3) Sexual misconduct (Kamesu
micchacara),

Worbp—(4) Lying (Musavada), (5) Slandering
(Pisunavaca), (06) Harsh speech (Pharusavaca),
(7) Vain talk (Samphappalapa).
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THOUGﬁT—(B) Covetousness (Abhijjha), (9)
Hatred (Vyapada), and (10) False view (Miccha-
dittht).’

All these Akusalas are committed by the above-
mentioned twelve types of Akusala consciousness.
Killing is generally done by the 9th and 10th types
of consciousness. Stealing is generally done with
the first eight types of consciousness.

Sexual misconduct is committed with the first
eight types of consciousness.

Theft may be committed with a hateful thought
too. In such a case there is the possibility of steal-
ing with the 9th and 10th types of consciousness.’

Lying may be uttered with the first ten types of
consciousness; and so 1s slandering.

Harsh speech is uttered with the 9th and 10th
types of consciousness. Vain talk may spring from
the first ten types of consciousness. (Covetousness
springs from the first eight types of consciousness.
False views spring from the 1st, 2nd, 5th, and 6th
types of consciousness. Hatred definitelv springs
from the 9th and 10th types of consciousness.’

22. Eradication of the Akusala Cittas by the four
classes of Aryan Saints.

F_-'-_ il

A Sotapanna Saint eradicates the 1st, 2nd, Sth, 6th,
and l1th types of consciousness as he has destroyed
the two Fetters (Samyojana)—Sakkayaditthy (Self-illu-
sion) and Vicikiccha (Doubts).

I (a) Denying the result of Kamma (WNatthi ditths), (b) Denying both
the cause and the result (A4hetuka) and (¢) Denying Kamma (4kiriya-
Ditthi): —these constitute wrong views.

2 See Expositor, Part i, pp. 128 —135.
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A Sakadagami, who has attained the second stage

of Sainthood, weakens the potentiality of the 9th and

10th types of consciousness, because he has only at-
tenuated the two Fetters—Kamaraga (Sense-desire)
and Patigha (Hatred).

An Anagam:, whohas attained the third stage of saint-
hood, eradicates the above two types of consciousness
as he has completely destroyed the said two Fetters.

An Arahat does not give rise to any of the twelve
Akusala Cittas as he has eradicated the remaining
five Fetters too—namely, ‘Riparaga (Attachment to
Ripa Jhanas and Form spheres), Araparaga (Attach-
ment to Aripa Jhanas and Formless-spheres), AMana

(Conceit), Uddhacca (Restlessness) and Avijya (Not-

knowingness or ignorance).

(Silabbata Paramasa-—Indulgence in wrongful rites
and ceremonies—one of the ten Fetters, not men-
tioned above, 1s eradicated by the Sotapanna).

(AHETUKA CITTANI—18)

(Akusala Vipaka CGittani)
(1) Upekkhasahagatam cakkhuvifiianam; tatha, (2) Sota-
vifiianam, (3) Ghanaviiianam, (4) Fivhaviananam, (9)

My Ay

Dukkhasahagatam Kayavifiianam, (6) Upekkhasahagatam
Sampaticchanacittam, (7) Upekkhasahagatam Santiranacit-

~93 9 -

tar’c’at.
Imant satta’pr Akusala Vipaka Cittani nama.

(Rusala Vz:pdk’d/zetuka Cittany)

(8) Upekkhasahagatam  kusalavipakam  cakkhuviii-

® o A = S o M

nianam ; tatha, (9) Sofaviiiianam, (10) Ghanavisifianam,

_— .~~—

(11)  Fivhauiriianam, (12) Sukhasahagatam Kayaviii-
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rianam, (13) Upekkhasahagatam Sampaticchanacittam,
(14) Somanassasahagatam Santiranacittam, (135) Upek-
khasahagatam Santiranacitiaii c’atr.

Imant attha’pr Rusalavipak’dhetukacittan: nama.

(Ahetuka Kiriya Cittan)

(16) Upekkhasahagatain Pasicaddvaravajjanacittam; tatha
(17) Manodvaravajjanacittam, (18) Somanassasahagatamn:
Hasituppadacittan ¢’ atu.

Imant tint’pi Ahetuka-Kiriya Cittant nama.

Iec’evam sabbatha’pr attharasahetukacittany samattani
Sattakusalapakam—Punnapakan: atthadha
Kriyacittan: tini’ti—Attharasa Ahetuka.

(18 TYPES OF ROOTLESS CONSCIOUSNESS)

(Immoral Resultant Consciousness without Hetu)

——

§9. (1) Eye-consciousness, accompanied by indiffer-
ence. So are (2) Ear-consciousness, (3) Nose-consci-
ousness, (4) Tongue-consciousness, (9) Body-consci-
ousness, accompanied by pain, (6) Receiving consci-
ousness, accompanied by indifterence, (7) Investi-
gating consciousness, accompanied by indifference.

These seven are the immoral resultant types of
CoOnsclousness.

y— E———————

(Moral Resultant Consciousness without Hetu)

(8) Moral resultant Eye-consciousness, accompani-
ed by indifference. So are (9) Ear-consciousness, (10)
Nose-consciousness, (11) Tongue-consciousness, (12)
Body-consciousness, accompanied by happiness, (13)
Receiving consciousness, accompanied by indifler-
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ence, (14) Investigating consciousness, accompanied
by pleasure, (15) Investigating consciousness, accom-
panied by indifterence. -

These eight are the moral resultant types of cons-
ciousness without Hetu.

(Functional Consciousness without Hetu)

(16) Five Sense-door adverting consciousness, ac-
companied by indifference. So is (17) Mind.door
adverting consciousness. (18) Smile-producing
consciousness, accompanied by pleasure.

These three are the functional types of conscious-
ness without Hetu.

Thus end, in all, the eighteen types of conscious-
ness without Hetu.

e -

(Summafy)

————— —_ - ————

Seven are immoral resultants. Moral resultants
are eightfold.

Three are functionals. Ahetukas are eighteen.

Notes:—

23. Hetu 1s usually rendered ‘cause’, ‘causal con-
dition’. In the Suttas we often come across such
phrases as ‘ko hetu, ko paccayo’,—‘what cause, what
reason.” Inthe Abhidhamma both Hetu and Paccaya
are differentiated and are used 1n specific senses.
The term Hetu 1s applied to the six roots explained
above. Paccaya 1s an aiding condition (Upakaraka
dhamma). Like the root of a tree 1s Hetu. Paccaya is
like water, manure, etc.

The above-mentioned eighteen classes of consci-
ousness are called ¢ A-hetuka’ because they are devoid
of ‘concomitant Hetus’ (Sampayuttaka hetu). It must
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be understood that even Ahetuka Cittas are not de-
void of an efficient cause (Nibbattaka hetu). The re-
maining 71 classes of consciousness are called Sa-
Hetuka, with Hetus. In some there 1s one Helu, in
some there are two or three Helus.

24. Duipaiicaviniiana—TI1ve pairs of moral and 1m-
moral resultant consciousness are enumerated here.
They are so called because they are dependent on
the five senses. As they are comparatively weak
they are accompanied by neutral feeling, with the
exception of body-consciousness which 1s accompani-
ed by either pain or happiness. It should be noted
that, in the Abhidhamma, these five pairs of consci-
ousness are sometimes referred to as ¢ Duviparicanirinana’,
the two Sampaticchana cittas and Pafica-dvaravajjana citla
as ‘Mano Dhatuy’ (mind-element), the rest (76) as

‘Mano Vinriana Dhatu’ (mind-consciousness element).

20. Sampaticchana 1s that moment of consciousness
which accepts or receives an object. Santirana is that
which investigates an object. That moment of
consciousness which turns towards one of the five
sense objects 1s called the Paficadvaravajjana. Mano-
dvaravajjana 1s that moment of consciousness which
turns the mind towards a mental object. Paricadvara-
vajjana and Manodvaravajjana are the only two mo-
ments of Ririya Cittas experienced by those who are
not Arahats. All the other Ririya Cittas are experi-
enced only by Arahats and Buddhas. It is this
Manodvaravajjana citta that performs the function of
Votthapana (deciding) which will be dealt with later.

26. Hasituppada 1s a Citta peculiar to Arahats.
Smiling is caused by a pleasurable feeling. There
are thirteen classes of consciousness by which one
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may smile according to the type of the person.
An ordinary worldling (puthujjana) may laugh with
either one of the four types of Cittas rooted in at-
tachment, accompanied by pleasure, or one of the
four Kusala Cittas, accompanied by pleasure.

Sotapannas, Sakadagamis, Anagamis may smile with
one of the two Akusala Cittas, disconnected with
false view, accompanied by pleasure, or one of the
four Kusala Cittas.

Arahats and Pacceka Buddhas may smile with one
of the four Sobhana Kiriya Cittas or Hasituppada.

Samma Sambuddhas smile with one of the two Sobha.-
naKiriyaCittas,accompanied by wisdomand pleasure.

There is nothing but mere mirth in the Hasituppada
CONSClOUSNESS.

The Compendium of Philosophy states: ““T'here
are six classes of laughter recognised in Buddhist
works: (1) SITA:—a smile manifesting itself in ex-
pression and countenance; (2) HASITA:—a smile
consisting 1n the slight movements of the lips just
enough to reveal the tips of the teeth; (3) VIHA-
SITA :—laughter giving out a slight sound; (4)
UPAHASITA:—laughter accompanied by the move.
ment of the head, shoulders, and arms; (5) APAHA.-
SITA:—laughter accompanied by the shedding of
tears; and (6) ATIHASITA :—an outburst of laughter
accompanied by the forward and backward move-
ments of the entire body from head to foot. Laughter
is thus a form of bodily expression (Rayaviiifiatts),
which may or may not be accompanied by vocal
expression (Vaciviniriattr). Of these, the first two
classes are indulged in by cultured persons, the next
two by the average man, and the last two by the
lower classes of beings.”’



30
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THOUGHT-PROCESS—According to Abhidhamma when an object 1s presented

to the mind through one of the five doors a thought-process runs as follows :—

27.
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Votthapana
Determining Consciousness

Santirana

Investigating Consciousness
Sampaticchana

Receiving Consciousness
Paiica Vinifiana
Sense-(onsciousness
Dvardvajjana

Sense-door Consciousness

Bhavarngupaccheda
Arrest Bhavanga

Bhavarga Calana
Vibrating Bhavanga

Atita Bhavarnga
Past Bhavanga
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The subject, the consciousness, receives objects
from within and without. When a person 1s in a state
of profound sleep his mind is said to be vacant, or,
in other words, in a state of Bhavanga. We experience
such a passive state when our minds do not respond
to external objects. This flow of Bhavanga is inter-
rupted ‘when objects enter the mind. The Bhavanga
consciousness, which one always experiences, as long
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